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From Uncertainty to Knowledge: Exploring
Quine's Indeterminacies and Naturalized
Epistemology

GOPAL SAHU
Department of Philosophy
University of Allahabad, Prayagraj-211 002 (UP)
E-mail : gopalsahu@allduniv.ac.in

Abstract. This paper explores the relationship between observa-
tion sentences, uncertainties arising from them, and the role of natural-
ized epistemology within Quine's philosophical framework. It argues
that observation sentences form the basis of our knowledge of the world
but also give rise to three uncertainties known as 'nagging perplexities':
inscrutability of reference, indeterminacy of translation and
underdetermination of theory. These uncertainties challenge the idea of
an objective and secure foundation for knowledge. The paper contends
that Quine seeks to dissolve these perplexities by achieving objectivity
through naturalized epistemology, which involves the systematic study
of our attempts to develop a theory of the external world based on lim-
ited data. Naturalized epistemology offers a comprehensive framework
that accounts for knowledge by integrating naturalistic methods, adopt-
ing a holistic and pragmatic approach, and continuously revising our
beliefs based on empirical evidence. By embracing a holistic, empirical,
and pragmatic approach, Quine's naturalized epistemology reconciles
the uncertainties arising from observation sentences with the possibility
of knowledge. The paper concludes that while observation sentences give
rise to uncertainties, naturalized epistemology provides a framework to
reconcile these uncertainties with the possibility of knowledge through
its holistic, empirical, and pragmatic approach.

Keywords: Quine, observation sentence, inscrutability of refer-
ence, indeterminacy of translation, underdetermination of theory, radi-
cal translation, web of belief, holism, naturalized epistemology.

1. Introduction
In his works, Quine (1908-2000) explores three indeterminacies:
the indeterminacy or inscrutability of reference, the indeterminacy of
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translation, and the underdetermination of scientific theory. While these
indeterminacies may initially appear skeptical? in nature, it is important
to note that Quine himself did not explicitly frame them as examples of
philosophical skepticism. In fact, he referred to them as 'nagging per-
plexities' rather than skepticism (Pyle, 1999, p. 24). Quine argues that
the first two indeterminacies, the indeterminacy of reference and the in-
determinacy of translation, involve the concept of observation sentences.
The third indeterminacy, the underdetermination of scientific theory, is
indirectly related to observation sentences as well. These uncertainties
challenge the traditional notion of an objective and secure foundation
for knowledge. Quine claims to have dissolved these perplexities through
naturalized epistemology, which involves the systematic study of our
attempts to formulate a theory of the external world based on observa-
tion sentences.

The relationship between observation sentences, the uncertain-
ties they entail, and the role of naturalized epistemology within Quine's
philosophical framework has been a topic of significant scholarly inter-
est. This paper aims to delve into this relationship, exploring the nu-
ances and implications of Quine's views. The significance of this inquiry
lies in understanding how Quine addresses these uncertainties and strives
to achieve objectivity in knowledge through naturalized epistemology.
Naturalized epistemology involves the systematic study of our attempts
to formulate a theory of the external world based on limited data. It inte-
grates naturalistic methods, adopts a holistic and pragmatic approach,
and continuously revises our beliefs based on empirical evidence.

The objectives of this paper are twofold. Firstly, it seeks to ana-
lyze Quine's concept of observation sentences and the uncertainties they
give rise to, namely the inscrutability of reference, the indeterminacy of
translation, and the underdetermination of theory. Secondly, it aims to
explore how Quine's naturalized epistemology provides a comprehen-
sive framework for reconciling these uncertainties with the possibility
of knowledge. By embracing a holistic, empirical, and pragmatic ap-
proach, Quine's naturalized epistemology offers a way to navigate the
challenges posed by observation sentences and their attendant uncer-
tainties.

The proposed thesis of this paper is that while observation sen-
tences give rise to uncertainties, Quine's naturalized framework to epis-
temology provides a reconcile these uncertainties with the possibility of
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knowledge. Through the integration of naturalistic methods, a holistic
perspective, and the continuous revision of beliefs based on empirical
evidence, Quine's approach offers a path toward achieving objectivity in
knowledge despite the inherent uncertainties arising from observation
sentences.

2. Observation Sentences and Indeterminacies

Quine defines observation sentences as statements that directly
report or describe specific instances of sensory experience. He describes
them as occasion sentences to which we assent unreflectively on the
spot when certain associated sensory receptors are triggered (Quine,
1993). Observation sentences express immediate observations about the
world, such as "The apple is red,'l feel cold,” or ‘It's raining.' They are
characterized by their connection to empirical data and the immediate
experiences of individuals. Observation sentences form the foundation
upon which our knowledge of the world is built.

According to Quine, observation sentences play a crucial role in
the acquisition of knowledge. He argues that our understanding of the
world begins with raw sensory data, and observation sentences provide
the means by which we articulate and communicate these experiences.
They serve as the starting point for empirical investigation and the build-
ing blocks of our sentences also hold conceptual framework. Observa-
tion significance within the scientific method. They provide the empiri-
cal basis upon which scientific theories are developed, tested, and re-
fined. The observations derived from these sentences serve as evidence
either supporting or challenging hypotheses, allowing us to evaluate the
validity of our theories.

Quine posits that observation sentences occupy a privileged po-
sition in our pursuit of knowledge. He argues that these sentences form
the basis for formulating hypotheses, theories, and generalizations about
the world. They are directly linked to our sensory experiences and pro-
vide the empirical grounding for our knowledge claims.

However, Quine also acknowledges that observation sentences
are theory-laden, meaning they are influenced by our background be-
liefs and conceptual framework. This implies that our observations are
not purely objective but are influenced by our existing theories and as-
sumptions. Despite the theory-laden nature of observation sentences,
Quine maintains that they are essential for knowledge acquisition be-

3



cause they provide the starting point for empirical investigation. They
enable us to gather evidence, test hypotheses, and refine our theories.
According to Quine (1969), observation sentences have epistemic pri-
macy as they serve as the foundation for empirical knowledge. They are
the starting point for our understanding of the world and play a crucial
role in evaluating and revising our beliefs.

However, Quine is acutely aware of the limitations inherent in
observation sentences. The use of observation sentences gives rise to
uncertainties that challenge the traditional notion of a secure foundation
for knowledge. Quine (Quine, 1992) refers to these uncertainties as 'in-
determinacies' and has extensively discussed three specific indetermina-
cies throughout his works. These indeterminacies are: the indeterminacy
or inscrutability of reference, the indeterminacy of translation, and the
underdetermination of scientific theory in the context of observation sen-
tences.

The indeterminacy of reference or ontological relativity or in-
scrutability of reference,’ as posited by Quine (Quine, 1960, 1969, 1992),
raises concerns regarding the determination of the precise reference and
meaning of terms. Quine argues that there is no straightforward method
to identify the reference of terms solely based on observation sentences.
This introduces doubts about the objectivity and certainty of language
and knowledge. The challenge lies in the fact that observation sentences
are theoryladen and influenced by our background beliefs and concep-
tual framework. The meanings of terms are not fixed but are subject to
interpretation and revision. For example, the term 'electron' may have
different meanings and references in different scientific theories, such as
quantum mechanics and classical physics. The inscrutability of refer-
ence poses significant challenges to the acquisition of knowledge. It raises
questions about the stability and reliability of our linguistic and concep-
tual frameworks. If the reference of terms is not fixed and can change
over time, it impacts our understanding of the world and our ability to
communicate and acquire knowledge. For instance, different scientific
communities may use the term 'dark matter' to refer to different theoreti-
cal entities, leading to disagreements and difficulties in knowledge ex-
change.

The indeterminacy of translation refers to the inherent ambiguity
and variability in translating one language into another. Quine (Quine,



1960, 1969) argues that there are multiple possible translations of any
given sentence or term, making it impossible to determine a unique and
definitive translation. This indeterminacy of translation leads to the
underdetermination of theories. Different translations of observation sen-
tences can result in distinct theoretical frameworks. For example, when
translating a sentence from one language to another, there may be mul-
tiple words or phrases that could be used to convey a similar meaning,
leading to different interpretations and theoretical implications. Quine's
famous example of indeterminacy of reference involves the terms 'rab-
bit' and 'gavagai.' He discusses how the word 'rabbit' and the native term
'gavagai' can refer to different entities, leading to a lack of determinate
reference. This highlights the challenge of establishing a fixed reference
for words in different linguistic frameworks, emphasizing the inherent
ambiguity in language and the difficulties of translation and cross-cul-
tural understanding. The indeterminacy of translation poses challenges
to the acquisition and communication of knowledge across different lin-
guistic and cultural contexts. It underscores the limitations of language
as a tool for precise and unambiguous communication. For example,
when translating a scientific text from one language to another, there
may be subtle differences in terminology and conceptualizations, which
can impact the understanding and interpretation of scientific knowledge.

The underdetermination of theory refers to the situation where
the available evidence or data is insufficient to uniquely determine a
single theory or hypothesis. Quine (Quine, 1969) argues that observa-
tion sentences alone cannot fully determine a unique theoretical frame-
work, leaving room for multiple competing theories. This
underdetermination of theory means that different theoretical frameworks
can account for the same set of observation sentences. Multiple theories
can be equally consistent with the available empirical evidence. For in-
stance, different scientific theories can provide alternative explanations
for observed phenomena, leading to debates and ongoing research to
determine the most viable theory. Observation sentences play a pivotal
role in underdetermining theory as they provide the empirical basis for
evaluating and comparing different theoretical frameworks. However,
the theory-laden nature of observation sentences and the possibility of
multiple interpretations contribute to the underdetermination problem.
This highlights the importance of considering additional evidence and
factors beyond observation sentences to resolve theoretical uncertainty.
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These uncertainties identified by Quine emphasize the challenges
in achieving objective knowledge solely based on observation sentences.
They necessitate the integration of additional evidence and perspectives
to overcome the limitations of observation-based knowledge.

3. Indeterminacies and Naturalization of Knowledge

Naturalized epistemology, as defined by Quine (1969), is an ap-
proach that considers epistemology as an integral part of natural sci-
ence. It argues for the integration of empirical methods and scientific
inquiry in the study of knowledge. By adopting a naturalistic perspec-
tive, epistemology can benefit from the objectivity and rigor of scien-
tific investigation, leading to a more comprehensive understanding of
knowledge. This approach embraces empirical evidence, encourages the
revision of beliefs, and employs naturalistic methods to address unce
inties and advance our understanding of knowledge.

The aim of naturalized epistemology is to bridge the gap between
traditional philosophical inquiries and scientific investigations by treat-
ing knowledge as a natural phenomenon that can be studied using scien-
tific tools. Quine (1969) argues that epistemology should be viewed as
part of natural science, where knowledge is examined as a product of
human cognitive processes and interactions with the world.

Quine's later works (Quine, 1992, 1995) criticize traditional philo-
sophical approaches that heavily rely on a priori reasoning and intro-
spection. He asserts that such approaches fail to adequately account for
the complexities and uncertainties involved in acquiring knowledge.
According to Quine, a naturalized approach to epistemology is neces-
sary because it aligns with the scientific method and empirical investi-
gation. By treating knowledge as a natural phenomenon subject to em-
pirical scrutiny, epistemology can benefit from the objectivity, rigor, and
systematic methods employed in scientific inquiry. This perspective rec-
ognizes the interconnectedness of beliefs and the network of evidence
upon which our knowledge is built. It allows for a more nuanced evalu-
ation of our beliefs, considering their coherence and compatibility with
the broader system of knowledge.

Naturalized epistemology emphasizes the integration of natural-
istic methods and empirical science in the study of knowledge. It seeks
to understand how cognitive processes, perception, and reasoning are
influenced by biological and environmental factors. For example, cog-
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nitive psychology and neuroscientific studies are employed to investi-
gate how cognitive biases, heuristics, and neural processes shape our
acquisition, processing, and evaluation of information, providing insights
into the nature of knowledge formation.

Furthermore, naturalized epistemology embraces a holistic and
pragmatic approach to knowledge, acknowledging the interconnectedness
of beliefs, experiences, and empirical evidence. It recognizes that knowl-
edge is influenced by various contextual factors, including cultural, so-
cial, and historical influences. For instance, pragmatic theories of knowl-
edge, proposed by thinkers like William James and John Dewey, empha-
size the practical consequences of beliefs and their role in guiding ac-
tion. They highlight the importance of experiential learning and
problemsolving in the acquisition and refinement of knowledge.

Lastly, naturalized epistemology advocates for the continuous
revision of beliefs based on empirical evidence. It recognizes that our
understanding of the world is subject to change and improvement as
new evidence and insights emerg The scientific method serves as an
example of this principle, where hypotheses and theories are constantly
tested and revised based on empirical observations and experimental
results. This iterative process allows for the refinement and advance-
ment of knowledge.

Quine puts forth several arguments to support the existence of
knowledge even in situations where indeterminacies arise. He empha-
sizes the importance of a holistic web of beliefs, pragmatic evaluation of
theories, the incorporation of empirical evidence and the revision of be-
liefs, and the integration of naturalistic methods to achieve objectivity.
These arguments challenge conventional notions of certainty and under-
score the significance of empirical inquiry.

Quine contends that knowledge finds its foundation in a holistic
web of beliefs, where individual beliefs are interconnected and mutually
reinforce one another. This holistic framework allows for the evaluation
and coherence of our beliefs as a whole, rather than relying on isolated
observations or individual statements. For example, in Quine's work "Two
Dogmas of Empiricism' (Quine, 1951), he questions the traditional
analyticsynthetic distinction and argues that all beliefs are interconnected
within a broader system, making it challenging to revise or reject indi-
vidual beliefs without affecting the entire web.

7



Quine advocates for a pragmatic approach to assessing theories,
evaluating them based on their practical consequences and their effec-
tiveness in problem-solving. He stresses the importance of practical util-
ity and the ability of theories to predict and explain observed phenom-
ena. Quine's pragmatism can be observed in his critique of the analytic-
synthetic distinction (Quine, 1951). He argues that this distinction lacks
practical utility and does not contribute to effective problem-solving or
the advancement of knowledge.

Quine highlights the significance of empirical evidence in shap-
ing and revising our beliefs. He argues that our beliefs should be subject
to continuous scrutiny and revision as new evidence and observations
emerge, allowing for a more accurate understanding of the world. Quine's
naturalized epistemology (Quine, 1969) emphasizes the integration of
empirical science and the importance of empirical evidence in evaluat-
ing and refining our theories and beliefs.

Quine suggests that objectivity can be achieved by incorporating
naturalistic methods into the study of knowledge. By treating knowl-
edge as a natural phenomenon subject to empirical investigation, we can
rely on scientific methods to assess and evaluate our beliefs, reducing
subjectivity and bias. Quine's proposal for naturalizing epistemology
involves studying knowledge as part of natural science, employing em-
pirical methods, and embracing the objectivity and rigor of scientific
inquiry (Quine, 1969).

Quine reconciles uncertainties with the possibility of knowledge
through his framework of naturalized epistemology, which provides a
comprehensive approach to understanding knowledge. He argues that
epistemology should be treated as a part of natural science, allowing for
a more integrated and systematic study of knowledge. For instance, in
his essay 'Epistemology Naturalized,' Quine suggests that 'epistemology
becomes a chapter of psychology and hence of natural science' (Quine,
1969). By situating knowledge within the broader context of natural sci-
ence, Quine offers a framework that accounts for uncertainties while
still allowing for the acquisition of knowledge.

Quine addresses the uncertainties that arise from inscrutability,
indeterminacy, and underdetermination by highlighting their inherent
challenges and the need for continuous refinement of beliefs. He ac-
knowledges that language and translation may introduce inscrutability
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of reference, making it difficult to determine the precise meaning and
reference of terms. In his work "Word and Object,' Quine explores the
indeterminacy of translation and argues that there are multiple possible
translations for any given sentence, leading to ambiguities in meaning
(Quine, 1960). Despite these challenges, Quine maintains that knowl-
edge can still be pursued through ongoing dialogue, empirical investiga-
tion, and shared understanding.

Quine emphasizes the holistic, empirical, and pragmatic aspects
of knowledge to reconcile uncertainties. He argues that knowledge is
not solely based on isolated observation sentences but rather on a net-
work of interconnected beliefs that collectively form a coherent whole.
Quine's notion of a holistic web of beliefs highlights the interdepen-
dence and coherence of our knowledge system. He suggests that indi-
vidual beliefs are evaluated in relation to the entire network, enabling a
more comprehensive understanding of knowledge (Quine, 1951). Addi-
tionally, Quine emphasizes the importance of empirical evidence in re-
fining and revising our beliefs. He argues that knowledge is subject to
continuous revision based on new evidence and observations, allowing
for a more accurate understanding of the world.

4. Conclusion

Quine's arguments for knowledge in the face of uncertainties are
rooted in his naturalized epistemology, which provides a comprehensive
framework for understanding knowledge. Quine addresses uncertainties
by advocating for continuous refinement of beliefs through ongoing dia-
logue, empirical investigation, and shared understanding. He emphasizes
the role of a holistic web of beliefs, highlighting the interconnected na-
ture of knowledge. According to Quine, individual beliefs are evaluated
within the larger context of the entire network, enabling a more compre-
hensive understanding of knowledge. Quine also underscores the impor-
tance of empirical evidence in shaping and revising beliefs. Ile argues
that knowledge should be subject to continuous revision based on new
evidence and observations, allowing for a more accurate understanding
of the worldand reducing subjective biases. Overall, Quine's approach
seeks to reconcile uncertainties by embracing a naturalistic and prag-
matic perspective on knowledge, emphasizing the integration of empiri-
cal evidence and the continuous refinement of beliefs.



Notes

An earlier version of the paper was presented in the National
Seminar on, 'Problems of Semantics in Nyaya, Mimamsa,
Bhartrhari and Quine's Analytic Philosophy of Language'. held at
Department of Philosophy and Religion, BHU, Varanasi, UP. on
February 12-14. 2024. 1 am grateful to the participants for their
comments and suggestions.An earlier version of the paper was
presented in the National Seminar on, 'Problems of Semantics in
Nyaya, Mimamsa, Bhartrhari and Quine's Analytic Philosophy
of Language'. held at Department of Philosophy and Religion,
BHU, Varanasi, UP. on February 12-14. 2024. I am grateful to the
participants for their comments and suggestions.

For example, Kripke (Kripke. 1982) has interpreted these inde-
terminacies as a form of 'rule-following skepticism'.

Quine (Quine, 1969, 1990, 1992) uses thee three terms synony-
mously. But since Quine prefers the expression indeterminacy of
reference to inscrutability of reference, we have used indetermi-
nacy of reference throughout in our discussion.
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Meeting Point of All Religions :
A Philosophical Formulation

Dr. Prashant Shukla
Associate Professor
Department of Philosophy
University of Lucknow

This paper is an attempt to critically discuss the various formula-
tions' of religious plurality of the neo-Hindu standpoint and the various
understandings these formulations have generated®, and if possible, to
identify the formulation and the understanding thereof which seems to
reflect the neo-Hindu position in the best possible manner.

A distinct approach to religious plurality’ has been associated
with Hinduism ever since the appearance of Swami Vivekananda at the
'"World Parliament of Religions' in Chicago in 1893.* This approach is
believed to differ from that of all other religions, especially those of the
West.’ The Hindu approach to religious plurality has been variously de-
scribed as accommodating,® catholic’, universal®, open’, assimilative'?,
hospitable'!, liberal'?, syncretistic'’ and tolerant'®. Just as the Hindu po-
sition on religious plurality has been described in several ways; it has
also been formulated in several ways.

For the sake of clarity and precision, I shall divide the whole
discussion in four separate sections on the basis of the four state-
ments of the Hindu position bearing on the subject. These are :

a) All religions are equal,

b) All religions are one,

c) All religions are true and
d) All religions are the same.

Let us discuss them one-by-one :

All Religions Are Equal

This particular statement is seldom met with in this stark ver-
sion- it comes dressed in such versions as "the equal validity of all reli-
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gions", "all religions are more or less equivalent"'® or "all approaches

to God are equally valid"", or the like. The general formulation on this
view seems to be that according to Hinduism somehow "All religions
are equal."'®

This formulation gives rise to at least three exclusive understandings:

(A) The formulation "All religion are equal" has been understood
to mean that all religions are equally valid."” This, however, does not
seem to mirror the Hindu standpoint appropriately. For it would appear
that according to the Hindu view, different religions may be valid for
different peoples; and if such is the case, then how can all religions be
equally valid for either all the people or particular groups of people or
even for individuals? As Ramakrsna said clearly :

God has made different religions to suit different aspir-
ants, times and countries.

Every man should follow his own religion. A Christian
should follow Christianity, a Mohammedan should fol-
low Mohammedanism and so forth. For the Hindus the
ancient path, the path of the Aryan sages, is the best.

As a mother, in nursing her sick children, gives rice and
curry to one, and sago and arrowroot to another and bread
and butter to a third, so the Lord has laid out different
paths for different people suitable to their natures. %

Thus, all religions are not regarded as equally valid in Hinduism.
That is, all religions are valid, but not equally valid, unless we use the
expression to mean that 'to each his own religion is valid'. But this is
different from saying that all religions are equal or equally valid.

(B) On another understanding, it has been asserted that "All reli-
gions are more or less equivalent." Now the word "equivalent" means
"equal in value"??, therefore it is not being maintained that all religions
are equally valid but simply that they are of equal value.

It would seem to be more correct to say (at least from the Hindu
point of view) that it is not so much that all religions are 'equal in value'
as that all religions have the 'same value' for their followers, and there-
fore,

As the young wife in a family shows her love and respect
to her father-inlaw, mother-in-law, and every other mem-
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ber of the family, and at the same time loves her husband
more than these; similarly being firm in thy devotion to
the deity of thy own choice, do not despise other deities
but honour them all.?

(C) Another understanding could be that "all approaches to God
are equally valid." This understanding represents a more sophisticated
grasp of the Hindu position than the previous one in that it says tersely
what Ramakrsna elsewhere says in more words but also perhaps more
felicitously:

Indeed one can reach God if one follows any of the paths
with wholehearted devotion. One may eat a cake with
icing either straight or sidewise. It will taste sweet either
way."

However, the correct paraphrase of this paragraph would be: all
approaches to God are valid; the insertion of the adverb 'equally' opens
up the box of misunderstandings as already shown. May I take the lib-
erty to go even a step further and propose that what Hinduism does is not
so much to assert the equal validity of all approaches to God or religions
as 'to deny the non-validity of any religion or approach to God'.

Thus, neither the general formulation of the Hindu position "All
religions are equal," nor its particular understandings, seem to reflect
correctly the Hindu position on religious plurality.

There is however one sense in which all religions are equal in the
Hindu understanding, namely, when any religion starts claiming that it
is the only valid religion and all other religions are invalid. All religions
are equal simply in the sense that :

If the Hindu chants the Vedas... if the Chinese meditates
on the Analects, if the Japanese worships the Buddha, if
the European is convinced of Christ's mediatorship, if the
Arab reads the Quran in his mosque, and if the African
bows down to a fetish, cach one of them has exactly the
same reason for his particular confidence.”

All religions are equal as religions, as religious entities, just as
all men are equal as legal entities. When the truth is held self-evident
that all men are created are equal, we do not mean that their height,
weight, physical features or 1.Q. are equal26, rather it simply intends
that no individual is entitled to a privileged position. Nor does it mean
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that one man cannot be preferred over another man for a particular posi-
tion-otherwise why do we have processes of examinations or elections?

Thus, what Hinduism says is that all religions are equal in as
much as they are all making truth-claims and no one religion can there-
fore claim the truth and process to bulldoze all "falsehood" in its name.
And in this way, it would not be wrong to say that the statement "All
religions are equal" proposes the same intention as "All men are equal".

All Religions are One

The Hindu position is sometimes also described as the one which
proclaims that "All religions are one." This statement has also generated
a series of understandings.

(A) The statement "All religions are one" has sometimes gener-
ated the understanding that "Hinduism, Christianity, Islam, Zoroastrian-
ism, all repeated the same message. In other words, all the religions of
the world have the same message for the mankind.

This understanding does not seem to reflect the correct Hindu
position, because it would seem to be the Hindu position that the mes-
sage may be identical (in purpose) but not in content.?

(B) The statement that "All religions are one," when held to be
representative of the Hindu position, has generated another understand-
ing- that the diverse religions "all led back to the same truth which was

perceived by the mystic- the oneness of all things in the Universal Spirit.
"30

It appears that the word "Universal Spirit' has been used for the
Brahman,31 so that, in effect, this understanding links Hindu tolerance
with Advaitic mysticism. Moreover, it seems to refer to the Ultimate
Reality as characterized by Oneness. These associations are tempting,
but a closer look reveals that both these connections are misleading and
do not represent the correct Hindu understanding. On a Hindu Under-
standing, Hindu tolerance is as closely connected with Hindu theism as
with Hindu monism,*? and although the Brahman is indeed regarded as
Nirguna and Nirakar, in monistic formulations, even that is regarded
nearly as an aspect of the ultimate by Ramakrsna.*?

What has happened here is that the "Oneness" of "All Religions
are One" has been merged with the "Oneness" of the Brahman. What
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this understanding seems to fail to recognize is that the versatility of the
Ultimate Reality is such that it is both "One" and "Many," "Nirguna" and
"Saguna,"**. Thus,

When the fuller knowledge of Vijnana is attained, as long
as he is in the plane of world-life, 'form' and 'formless-
ness,' saguna and Nirguna are apprehended by the vijnani
as two aspects of the same Reality. In Samadhi, he experi-
ences Brahman as Indescribable, transcending 'one and
two', formlessness and form.*

In other words, the characteristic feature to be kept in mind while
talking about the Ultimate Reality is not its "Oneness" but its
"indescribability", not its unity but its ineffability. Whatever the Hindu
understanding of the Ultimate Reality, as One or as something more com-
plex, it is clear that the statement as it stands is misleading. Truth may or
may not be One, but Hinduism certainly does not believe that all reli-
gions are one, it rather believes that they are many.

This is, however, one understanding of the formulation which
will be consistent with the Hindu position. That happens when the for-
mulation is understood to mean that all religions, though they are many,
are one in that they experience the same Reality, provided the word 'same’
is not understood to imply homogeneity but the identity of various dif-
ferent aspects as pertaining to the self-same object of experience. Their
experience of the Ultimate Reality may not be the same, but they experi-
ence the same Reality.

With this, let us come to the next section:

All Regions are True

The Hindu position has sometimes been formulated as one which
maintains that "All religions are true."* This statement, too, has gener-
ated a variety of understandings:

(A) Sometimes, the statement is understood to mean that "All
religions are equally true.' *’ It has, however, already been shown how
the word 'equality' has to be understood very cautiously in the present
context, * and its popular understanding does not conform to the Hindu
position.

(B) Sometimes the statement is understood to mean that "We (that
is, Hindus) accept all religions as true,"* This introduces the probability
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that all religions may (or may not) be actually true, but the Hindu is
prepared to accept them on their face-value. However, it is clear that the
Hindu position is not one of shallow-and-smooth acceptance of the posi-
tion of another religion, but may even involve its sincere cultivation.
Ramakrsna said :

"Bow down and worship where others kneel for where so
many have been paying the tribute of adoration, the kind
Lord must manifest himself, for he is all mercy.*

This understanding, however, also does not seem to reflect the
correct Hindu position.

(C) Sometimes, yet another understanding of the statement is met
with. On this understanding, it is claimed that to say that "All religions
are true is equivalent to saying that none of them are."!

Such an understanding of the Hindu position is not only incor-
rect; it is also obstinate for it seems to miss the whole point of the Hindu
position completely. A dietetic metaphor will perhaps help to identify
the fallacy involved here: is the statement that vegetables and meat are
all food identical to saying that none of them are food? There may be a
point in asserting that vegetables and meat have differing nutritional
values but what seems to be claimed here is that none of them has any
nutritional value at all!

(D) Sometimes the statement has generated an understanding
which, quite opposite to the earlier one, displays considerable sophisti-
cation from the Hindu viewpoint. On this understanding, what the for-
mulation means is that:

Religions are true on the relative plain in that they are all
parts leading to the One. Let each man follow the path on
which he was born, for each and every path will in the end
lead to the Absolute Truth in which all things - subject,
object and the relationship between them will be seen to
be unfractionably one." 42

Clearly this passage constitutes a subtle Advaitic understanding
of the Hindu positionbut it is an Advaitic understanding, not a Hindu
understanding, as has been pointed out earlier.*® Indeed elsewhere
R.C.Zaehner offers a more 'Hindu' understanding of the Hindu position
when, without referring, however, to the formulation under discussion
but seeming to presume it, he writes that Hinduism tries to maintain that
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"all religions are paths leading to the same goal," and quotes the Anugita
as saying
With numerous coherent symbols the same knowledge
revered. All people, whatever their cult, station or way of
life, who are inwardly at peace attain to the same truth, as
rivers (flowing into) the sea.*

One begins to move towards a correct understanding of the Hindu
position by understanding the statement "All religions are true" to mean
that all religions are "paths to truth'. But the statement as it stands says
"All religions are true"; however, Hinduism does not seem to be saying
that all religions are true, rather, that there is one Truth and different
religions lead to it. As Ramakrsna points out: "All doctrines are so many
paths; but a path is by no means God himself.

Not only is the formulation not framed correctly, the most so-
phisticated understanding it generates gets into difficulties with the ex-
treme formulations of the Advaitic Vedanta. On this view, the relative
plane is false,* only the Absolute is true, so that it makes as much pro-
foundly philosophical sense to say that "All religions are false" as to say
"All religions are true" because they are paths, and paths exist on the
relative plane, which is ultimately false, even though Sankara concedes
to it the status of relative truth.*

Thus it now becomes true to say that all religions are false and
false to say that all religions are true. But we cannot say that "All reli-
gions are false" is the correct Hindu position because it is an Advaitic
position- and an extreme one at that- and not all Hindu thought is
Advaitic.*

There is, however, one sense in which the statement "All reli-
gions are true" is accepted by Hinduism. It is consistent with the Hindu
position when the statement conveys a sense diametrically opposed to
the position that "My religion alone is true," when the claim that only
one is true is challenged by the counterclaim that all religions are true.
All religions may be true or all may be false, but one cannot be desig-
nated as true and the rest segregated as false. For from the Hindu point
of view 'there can be no worst prejudice than a belief in one's own iner-
rancy' and in the utter errancy of someone else." "All religions are true"
then becomes a capsulated slogan for the following commentary on reli-
gious exclusivism :
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Unfortunately, Christian religion inherited the Semitic
creed of the 'jealous God' in the view of Christ as 'the
only begotten son of God' and so could not brook any
rival near the throne. When Europe accepted the Chris-
tian religion, in spite of its own broad humanism, it ac-
cepted the fierce intolerance which is the natural result of
beliefin 'the truth once and for all delivered to the saints'.*®

With this, let us come to last section:

All Religions Are the Same

This formulation has also generated numerous understandings
most of which at some point or the other violate the correct Hindu posi-
tion in this respect.

(A) The formulation has been understood to mean "All religions
are means to an end, furnishing men with different but partial insights
into the nature of reality of equal value,"*

This understanding begins by being faithful to the Hindu posi-
tion, but ends up by misunderstanding it. Thus it is true that in the Hindu
view, all religions are means to an end but the insight into the nature of
reality may not necessarily be of equal value; they could, from a sectar-
ian point of view, be relatively inferior or superior and surely are not of
equal value for all if differences in culture and temperament are taken
into account.

(B) The formulation is sometimes understood to mean that the
essence of all religions is the same. This understanding is full of prob-
lems. Even if all Hindus agreed that the essence of all religions is the
same, they may not agree on what the essence is. Because of its ambigu-
ity, this understanding may overlap with certain aspects of the Hindu
position but so long as the understanding is ambiguous, there is no way
of determining that.

(C) The formulation has been sometimes understood to mean that
all religions are essentially the same. This understanding is slightly dif-
ferent from the former one, which posited an actual essence to be the
same for all religions. Here the understanding seems to be that there is
really one basic religion and the differences in the religions is one of
appearances. Thus in the previous understanding, one first postulated a
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particularity, namely, religion and then proceeded to identify a general-
ity, namely, an essence. Here, first, a generality seems to be postulated, a
sameness and then all religions are looked upon as particularization of
it. But again we are not told what the sameness consists of.

(D) Then the formulation has been understood to mean that "there
is in all religions an abiding essence of the universal."*° This understanding
proceeds somewhat beyond the earlier ones. One is told something of
the nature of the essence, that it is abiding, and one is told of what the
essence is.’! But obviously, the various religions, historically, have a
beginning and presumably an end, therefore, the religions could not be
abiding- only the essence. One can have the essence without the religion
but not the religion without the essence.” The essence then is abiding,
any of the universal- what the universal is one is not told. The ambiguity
persists.

There is, however, a difficulty which might persist even if these
ambiguities are removed, for the perspective seems to be out-of-focus
here from the Hindu point of view. Religions have often been compared
to paths in Hinduism. If that metaphor is applied here, the problem be-
comes obvious. Can it be said that

. "the essence of all the paths is the same," or that
. "all paths are essentially the same," or
. "that there is in all paths an abiding essence of the universals"?

As a matter of fact, the usefulness of the paths lies in the fact that
they are different and what could be the same is the goal. Understood in
this way, these "essentialist" understandings become more understand-
able. This leads us back to the formulation which generated these misun-
derstandings, namely, "All the religions are the same." It is not the reli-
gions which are the same; it is the goal which is the same.>

(E) Sometimes the formulation seems to generate more sophisti-
cated understandings, such as the one that it presents the "thesis that the
inmost core of all the religions is the same, that each of the religions is
the path leading to this identical goal and is therefore valid as an ap-
proach.">*

This understanding comes quite close to stating the Hindu posi-
tion correctly. The problem lies with the first clause, namely, that the
"inmost core of all the religions is the same." If religions are "paths,"
how can their innermost core be the same?
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Apart from this terminological difficulty, this understanding also
presents another problem. In the full statement of this understanding, the
author proceeds to identify this identical goal as the mystical experience
of the Advaitic type. At this point, then, this understanding of the formu-
lation becomes an "Advaitic" understanding and ceases to be a "Hindu"
understanding.

(F) Sometimes the formulation has generated another quite so-
phisticated understanding that "all religions are the same" means they
"all lead to the same goal, that there is really nothing to choose among
them.">®

In this understanding, the second order deduction, what is im-
plied- that because they all lead to the same goal there is nothing to
choose between them- is a very common deduction but appears to vio-
late the Hindu understanding. The point is this: if all religions are the
same, then what is the point in conversion fro one religion to another?

It appears to me, however, that this is a facile deduction. If reli-
gions are "paths" that lead to the goal, then paths do have comparative
merits and demerits. The Hindu position is not so much that all "paths"
are the same, therefore, there should be no conversion but rather that as
you have already set out on a path be very careful before you rashly
change it. To see the point here, the Hindu belief in reincarnation must
be recalled. The birth of an individual as a Christian or a Jew is not an
accident but an act of choice, albeit subconscious, on his part in accor-
dance with his mental impressions acquired in previous births. Thus when
Sri Chandrasekhara Bharati Swami of Sringeri Pitha dissuaded the Ameri-
can tourist from the temptation becoming a Hindu he did not ask, "why
convert to Hinduism when all religions are the same?"- indeed, that could
as well be used to advocate his conversion but explained.

It is no freak that you were born a Christian. God or-
dained it that way because by the samskara acquired
(karmas) in previous births your soul has taken a pattern
which will find its richest fulfillment in the Christian way
of life. Therefore your salvation lies there and not in some
other religion.

Thus both the formulation and the various understandings it has
generated, deviate, to a greater or lesser degree, from the Hindu posi-
tion.
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There is one sense, however common in which the statement "All
religions are true" could be justified from the Hindu point of view. This
is the sense in accordance with which all religions are to be bracketed
off and distinguished collectively from what is not religion. For although
it may be incorrect to maintain that according to Hinduism "all religions
are the same," Hinduism does maintain that "any religion is better than
none"; in that sense, any religion would do. They are all the same, all the
good, if the choices between religion and no religion.*

In the preceding pages, four popular formulations of the neo-
Hindu position towards other religions were identified. These were, ac-
cording to Hinduism that all religions are (A) equal (B) one (C) true and
(D) same.

It was then remarked that each of these statements have been
understood in a number of ways. These numerous understandings of each
of these four formulations were then critically discussed, and it was es-
tablished that none of these understandings, and therefore none of the
statements listed earlier from which they arise, can be said to correctly
depict the neo-Hindu attitude towards other religions. At this point, the
question naturally arises: Is there any statement which may be taken to
correctly represent the neo-Hindu position towards other religions? And
if it is so, then what particular statement, and what particular under-
standing of that statement, represents the correct neo-Hindu position to-
ward religious plurality?

On the basis of the discussion conducted hitherto it is clear that
the correct statement of the Hindu position consists in maintaining that,
according to Hinduism, all religions are valid,’” and the correct under-
standing of the statement lies in taking it to mean that "the validity of
another religion cannot be absolutely questioned."

Thus, the neo-Hindu position is not that all religions are equal or
true or one or the same, but rather that they are all valid. But that all
religions are valid never means that all religions are of the same value
for all people, at all times. Nor need recognition of the validity of all
religions necessarily imply their approval. The fact that one tolerates
something does not automatically mean that one approves of it. In this
context, Religious Tolerance does mean that the validity of the right of
the other person is accepted, even while one is debating its value.
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I1.

12.
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THE ROLE AND SIGNIFICANCE OF
KAMA AS PURUSARTHA

Pramod Kumar Dash
Head, Department of Philosophy,
Nayagarh Autonomous College, Odisha.

Introduction

Human existence is value-centric. Man is value-wielding and free-
dom-seeking by nature and necessity. Values are distinguished as higher
and lower taking the former as spiritual and the latter as empirical'. The
value of pleasure (kama) is also an empirical value which is limited and
partial manifestation of the infinite bliss (ananda)*. Human beings can
reflect on their existence as distinct from other species by addressing
value-paradigms. Purusarthas are four-fold schemata of values known
as dharma, artha, kama and moksa. Purusdrthas spell out the existential
modalities by which human life can be lived as an opportunity to expe-
dite one's progress towards the state of Summum Bonum (moksa).
'Purusarthas’' literally means that 'values' are person specific. That is to
say, it is the prerogative of the human species to have the sense of direc-
tion (path of dharma). Moksa is the state of highest freedom and perfec-
tion which can be attained only when artha and kama are pursued ac-

cording to dharma.

The moot question is: how can we maintain the double standard
by assuming kama as the root cause of suffering and the cycle of life and
at the same time as Purusartha or the value of life? If Nirvana is attain-
able only by the annihilation of kama, then how is it credited for
Purusartha or the value of life? The word 'kama' is normally translated

as passion or sensuous desire or desire for material attainment. All most
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all Indian philosophical systems condemn kama for being the root cause
of suffering and having its origin in ignorance. According to Buddha,
kama or passion for anything must be annihilated for attaining Nirvana.
The Bhagavat Gita condemns kama as the root cause of bondage for
having originated from prakrti - Sattva, Rajas and Tamas. In Karma
Yoga, kama has been specified as kamana for the result of an action
which one should abandon for attaining liberation. But in the schemata
of Purusarthas, kama is considered as a value-paradigm. Kama is not
only sensuous, but also psychic and spiritual. Hence, it is natural that
there are desires (kama) pertaining to the body, mind and spirit’. The
urge of a creative scientist to get lost in experimentation, intense yearn-
ing of a poet to get absorbed in the bounty and panorama of nature, are
obviously directed at things, subtle, sublime and non-material. Similarly,
innate carvings of the individual to grow into an archetype, to attain
perfection, to attain bliss (infinite happiness) are spiritual urges which
are valued as noblest desires (apta kama). Human desires are infinite.
But all actual and possible desires are bracketed under three fundamen-
tal desires (kamana). We have kamana for artha, kamana for dharma,
and kamana for moksa, the highest value of life. Kamana is treated as
value because it has survival utility. Kamana for artha inspires us to
fulfill all means of existence. Kamana for dharma inspires us to live a
life of righteousness and perfection. Kamana for moksa inspires us to
live a life of renunciation, to live a free life, to have a better existence, to
let others live and to attain contentment in everything favourable and
unfavourable. Kamana is a must. If anybody out of frustration claims
that life is meaningless, it is very clear that he has some kamana which is
not fulfilled. So, without kamana man cannot exist. It is kamana that
creates inquisitiveness to know how, why and what. Science, Philoso-
phy, Religion, art and literature, all have been possible only for that in-

quisitiveness to know how, why and what and ultimately the credit of all
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these creativities go to kamana. So, kamana is a broad and positive con-

cept and justifiably related as a value-paradigm.

II
Kamand for artha

Kamana for artha (Artha kamana) is inevitable for human life.
Artha or wealth is one of the most important instrumental value in In-
dian thought.* Artha, in the narrow sense, means money or wealth and in
the broad sense, means 'means for existence'. '"Means for existence' in-
cludes both material and mental requirements for existence. We need
food, clothes, house, water, air, good environment, etc. for our existence
and we struggle for all these requirements. Similarly, we need to under-
stand the meaning of a word addressed to us. We need social recogni-
tion, self-appraise, inspiration, education, etc. which are mental require-
ments for our existence. Artha, as an existential compulsion, makes our
existence efficient and effective. Artha as purusartha connotes both
material prosperity and understanding life comprehensively. Any resource
that contributes our existence by fulfilling our kamana is artha, and there-
fore, it is justifiably deemed as a value paradigm. Kamana for artha
makes us think that artha is meaningful having survival value and kamana
for moksa makes us think that the same artha is meaningless. Artha has
survival value, but not only value of life. It is not the ultimate value of
life and therefore, it cannot give us ananda and fulfillment. So, one should
be free from the bondage of artha. The bondage of artha is the feeling or
belief that artha is the only value of life. The sense of freedom makes us
free from this bondage and regulates the kamana for the artha by dharma
or the principle of righteousness and perfection. A free man can think
that artha is a 'means of living', not 'the very end of life'. This type of
thinking will inspire one to be restrained from bad means of existence

(artha by adharma) and this brings perfection in both individual and
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social life. Artha-kamana is necessary for living life and artha-moksa is
necessary for living a better life, a free life, a fulfilled life. Artha should
not become a liability. The pursuit of artha becomes a veritable disvalue

when it hinders the attainment of the highest goal.’

111

Kamana for dharma

Kamana for dharma (Dharma kamana) is the prerogative of hu-
mans. Dharma, in the generic sense, means guna or quality. The quality
is intrinsic and distinct. Intrinsic quality is that which inheres in the ob-
ject and distinct quality is that which is not found in any other object.
Every object has dharma which is both intrinsic and distinct and it is
called vastu dharma. Every animate being has intrinsic and distinct quali-
ties like growth, fear, sleep, sex, etc. known as jaiva dharma. Every man
has manava dharma. The intrinsic and distinct quality in man is rational-
ity, vicharasakti. Man is the privileged being having innate ability to
make distinction, elimination and assimilation. This ability is the pre-
rogative of man which enables man to act on the path of righteousness. It
is intrinsic in man and distinct from all. Now the question is how do we
determine the path of righteousness? What makes us to decide - this is
right and this is wrong. Here comes the rule or the code of conduct.
Dharma means 'act according to rules' prescribed and meant for nucleus
situation. One should act as per the principlestation and my duties'. The
rules are contextual, not constant. The rule is context-specific but per-
fection-centric. Perfection is the goal of dharma. If any conduct that
leads to imperfection in short of long run is adharma. "Dharama raksati
raksitah”.® Those who protect dharma are protected by dharma. Those

who work in the pursuit of perfection are protected by the impact of their
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perfect work. Kama and the artha are to be guided by dharma, the prin-
ciple of righteousness and perfection. Dharma upholds our existence all
through by eliminating unrighteous and imperfect kamana and bad means
of existence. Dharma guides in the right direction and one who follows
the path of dharma automatically attains freedom and contentment
(moksa). So, kamana for dharma is a spontaneous pursuit of holding the
right path so that one can attain freedom and contentment in life. One
who lives in conformity with dharma is bound to be triumphant.” Righ-
teousness, eventually triumphs.® Dharma only shows the path of righ-
teousness, but it has no role in choosing the right path. If one is not free,
one can be involved in 'dharma sankata'. Dharma sankata is a situation
when two value-paradigms or two righteous principles go parallel and
claim to be right from different standpoints. In the Bhagavat Gita, 'to
fight or not to fight' were both right choices for Arjuna from two difter-
ent perspectives.. Fighting is adharma when it is fought out of danger,
animosity and for any specific interest. Fighting is dharma when it is
fought in order to protect dharma and protest adharma. So, the name
action is both dharma and adhrama depending upon the situation or
context. It depends upon the question if it is for great interest or not.
Dharma sankata lives a man in the cross roads where all ways appear to
be right paths. A free man can perceive the right path and can choose the
right path, right means of livelihood (artha), right desires (kama) and
right principles (dharma). A free man can understand the distinction be-
tween 'artha and anartha, 'kama and akama) and dharma and adharma.
There is a chance that man can be deluded by the misconception of
adharma. Two righteous men may quarrel claiming their stands abso-
lutely right and two religions may clash holding their rites and rituals as

standards.

Karma is performed with dharma-paradigm. But it is not as rig-

orous as categorical imperative. Karma should be performed according
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to both the paradigms of Dharma and Svadharma. But this karma may
be the cause of bondage even if it is done according to both the para-
digms of Dharma and Svadharma because the agent of action may have
the sense of agency (kartabhava). The agent of action is necessary for
doing an action but the sense of agency (ego) in doing that action, even
if it is done according to the paradigms of dharma and Svadharma, leads
to bondage and suffering. Similarly the consequences are inevitably ac-
crued to an action but the unnecessary nagging after and hanging over
the consequences leads to bondage and suffering. So Dharma-karma or
Svadharma-karma is not Nishkamakama or Akarma. The Dharma-karma
or the Svadharma-karma should be performed without the sense of agency
and without the expectation of the consequences. This is called Akarma
or inaction. Akarma or inaction is a state of mind or wisdom which mo-
tivates one to do Niskamakarma. In the Bhagavat Gita it 1s said that the
wise person is he who sees inaction in action and action in inaction. The
Bhagavat Gita has given all scope for human freedom through Svadharma
and at the same time ultimate freedom from all bondage through
Nishkamakarma. The dynamics of karma such as Dharma-karma,
Svadharma-karma and Nishkamakarma are well explained in the
Bhagavat Gita without any logical oddity and absurdity. When one is
established in the state of Niskamakarma, it ultimately takes one to the
state of naiskarmya.’ 1t is justified in the Bhagavat Gita that kamana for
svadharma is better than paradharma even at the cost of life.!”
Niskamakarma is cognized as a qualified karma installed with five fun-
damental attributes. Firstly, karma should be free from the sense of agency
(kartabhava). Secondly, karma should be free from attachment for the
results or consequences, favourable or unfavourable. Thirdly, karma
should be inclined for the collective wellbeing (lokasangraha). Fourthly,
karma should be executed by free will or rational will. And finally, karma

should be guided by the principle of righteousness (dharma).
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v
Kamana for moska (Mumuksutvam)

Kamana for moska is innate in man. Man is freedom-seeking by
nature. One should not be duty bound, rather a duty creator. A duty bound
man is trapped by the bondage of his duty. But a free man thinks in-
stantly what to do and what to avoid with a commitment that in his course
of action, at any point, knowingly or unknowingly, he is not devoid of
love, compassion, sacrifice, service and perfection. One cannot simply
live by the principles of living. One should know the art of living. The
art of living consists in living with love, compassion sacrifice, service
and perfection. Such a life style is possible by the sense of freedom, a
sense of withdrawal, a state of fulfillment, a state of ananda. One should
aim at perfection, well-being and benefit of our fellow-beings. This prac-
tice automatically and gradually develops a sense of freedom. There are
three things which are rare indeed and are due to the grace of God-namely,
a human birth, the longing for liberation and the protecting care of a
perfected e.!! Longing for liberation is known as Mumuksutvam. Mind
expands when it gets positive response from within and constantly en-
gaged in good thinking and good willing. As mind expands (vistara), the
locus of dharma-consciousness becomes wider in scope and one can
start thinking from wider perspectives and work for the greater interest.
This appears as a surprise to a lay man because his mind is not so ex-
panded to accommodate such great perspectives. A free man can accept
all contexts and at the same time can remain context-free. A context-free
man can remain stable in all contexts and therefore, is a really free man.
For him, every karma is for lokasangraha and every karma is an in-
stance of yajna. Without kamana, artha cannot be persuaded, dharma

cannot be practiced and moksa cannot be attained.

Kamana for moksa (Moksa kamana) is pro-existence. Generally,
it is believed that moksa is attainable after life which ensures no further
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existence. This means moksa is such a state which cannot be experi-
enced all through our existence. And if this is so assumed, the concept of
moksa or any discussion about moksa appears to be mystical and un-
practical. Any mystic and unpractical theory cannot be treated as a value-
paradigm. The sense of freedom is required for other three values of
lifeartha, kama and dharma. Atrha and kama are empirical values which
are necessary for human existence in the mundane world. Moksa is the
transcendental value which is honoured as the highest value and called
Parama Purusartha. Dharma is the bridge between these two levels of
human existence. Dharma regulates empirical existence according to
the principle of righteousness and helps it transcend to the transcenden-
tal existence (moksa) which can be attained but not experienced. Moksa
or ultimate freedom from the life-cycle is attainable but not experienciable
because in this state there is no distinction between the three faculties of
cognition such as experience, object of experience and the subject of
experience. This is also known as disembodied state of freedom or
videhamukti. This transcendental state of freedom or videhamukkti is
accepted by almost all orthodox systems of Indian philosophy. But
jeevanamukti is attainable and experienciable in our practical life.
Jeevanamukti is the empirical pursuit of freedom which is attained by
psychic discipline through rigorous ethical practices. By the word
'jeevanamukti' literally we mean 'mukti in jeevana' or living freely while
living our life. Out of the four Purusarthas, Dharma, Artha and Kama
are directly regulated by the state of Jeevanamuki and in the next step,
when one has already attained Jeevanamukti, one can attain the highest
freedom from life cycle which is known as Videhamukti. But in order to
attain this highest form of disembodied freedom, one must be qualified
to attain the state of Jivanamukti. Jivanamukti is the state of freedom
while living an embodied life. The Bhagavat Gita has given much im-
portance on Jivanamukti as it is the highest form of self-transformation.

The self transforms from ignorance to knowledge and from bondage to
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liberation gradually through spiritual sadhana or through the practice of

Yoga.

\%

In Indian classical traditions the highest goal is conceived differ-
ently as nirvana, moksa, purusartha and kaivalya. It is delineated as the
state of paramartha as it marks the consummation of the cravings and
aspirations of man. The highest state in the upanisads has been described
differently as aptakama, akama and atmakama. * 1t is a state of no de-
sire (akama) because, all desires having been satiated (aptakama) there
remains nothing else to be desired and if there is any desire it is nothing

but the desire of the self to rejoice in its native stance (atmakama).
The Bhagavat Gita observes,
Asaktabuddhih sarvatra jitatma vigatasprhah,
Naiskamryasiddhim paramam sannyasenadhigachhanti.”’

He whose intellect is unattached every-
where, who has subdued his self, from
whom desire has flied, he, through re-
nunciation, attains the Supreme state of

freedom from action. *

Kama is also understood in the sense of attachment. The Bhagavat
Gita, does not disqualify attachment all together because without attach-
ment no work is possible. Our attachment should be genuine and backed
by proper reason. Our attachment should be pursued through the sense
of detachment. It is observed in the opening verse of Isopanisad, "7Tena
tyaktena bhunjhita”"* which suggests that one should be attached with
the sense of detachment. The Bhagavat Gita, identifies Arjuna's improper

attachment for grief (visada) which is not expected from the wise.
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The Bhagavat Gita observes,
asocyananvasocastvam prajiiavadamsca bhasase,
gatasunagatasumsca nanusocanti panditah.”

"You have grieved for those that should not be grieved
for; yet, you speak words of wisdom. The wise grieve

neither for the living nor for the dead." '
Conclusion

In the Bhagavad Gita, niskama does not mean the absence of
kamana or complete renunciation of kamana. Rather, niskama connotes
the highest end of performing an action which is lokasangraha or col-
lective well-being. In an instance of niskamakarma, the agent has to
work only, in so far as it promotes lokasngraha by suspending the sense
of agency, construing oneself as mere instrument to fulfill the will of the
providence and having renunciation of the desire for the fruit of the ac-
tion (phalakamaksatyaga). It may be submitted that the desire of
lokasangrah is different in kind from the desires which are promoted by
the gunas of prkriti. The desire to be desireless is a desire of different
kind. The desire for the relative goals does differ from the desire for
lokasangraha not only in the respect of the end but also in the respect of
consequences that follow. The lower desire put the agent perpetually in
the causal nexus of action and consequences, whereas the desire for
lokasangrah liberates one from karmic bondage. Kama, as one of the
purusarthas, connotes those shorts of desires that reinforce and nourish
the desire for the blissful state which being attained, all desires find their
absolute fruition. It is clear that our scriptures do not maintain double
standards concerning the meaning and functioning of kama or kamana.
Kama, in the sense of passion and in the sense of the dynamics of de-

sires, is viable from different perspectives.
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How can we replicate methods of non-violent mass mobilization
for progressive and inclusive social change in contemporary societies?

How is it possible to mobilize millions of people through non-
violent methods keeping it disciplined and organized?

What could be a feasible model for disciplined non-violent so-
cial change in contemporary times that could appeal to the very con-
science of everyone?

These were some of the critical questions, which are often being
asked during recent times amidst tremendous pressure on peace building
with growing violence all over the world. This brief article highlights
crucial issues of common struggles and possible joint strategies that could
facilitate exchange of ideas and methods strengthening people to people
cooperation from the North and South with special focus on agriculture,
food sovereignty and livelihoods rights, thereby to closely explore the
possibilities for increasing North-South cooperation on methods, strate-
gies and models for shared vision of inclusive development and social
progress amidst challenges of globalization and economic liberalization.

Gandhi, Non-violence and Contemporary Human Societies

While paying his tribute to Mahatma Gandhi, Albert Einstein said
that 'Generations to come, it may be, will scarce believe that such
one as this ever in flesh and blood walked upon this earth'. His pro-
phetic words proved correct in more than one way as many people in
India are occupied with variety of interpretations (both positive and nega-
tive) on Mahatma, whereas in Europe many people share a sense of un-
believable surprise on life and works of Gandhi. There is a sense of sur-
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prise on how come such a man lived a highly disciplined, organized, and
non-violent life and inspired millions to join and adopt to non-violent
movements that he led and guided. Though much has been written on
Gandhi in almost every language, perceptions among the common people
remains that of surprise and, sometimes adoration, blended with diffi-
cult tasks of achieving non-violent life style and practicing it with mil-
lions of disempowered people during the colonial times. It is a rare per-
sonality that become a legend, not only during his lifetime, but more
important than that during such a short time after his assassination in
1948, not more than 75 years. 75 years is not a big-time span for a per-
sonality to become a myth, symbol, mystery, saint, inspiration and what
not that could lead close to both divinity and / or myth.

People are curious about Gandhi and his life and they are more
than impressed that Gandhi's methods could be used in contemporary
times. There are variety of questions on relevance of Gandhi and his
methods, not only in India but also in other countries and how can these
be adopted in their daily lives. It is heartening to notice that common
people are deeply interested in the Gandhian way of life and his modes
of non-violent struggles and explored possibilities to join hands for ex-
change of ideas and methods with practitioners of Gandhian methodolo-
gies. I endeavour to address some of these curiosities with my limited
understanding and engagements with the Gandhian way of life.

In my opinion, there are two biggest contributions that Gandhi
made to the humanity. One is that of his truthfulness and the other is that
of his unshakeable faith in the nonviolent methods. If Truth (Satya) must
be sought, it could be sought only through nonviolence (Ahimsa). These
are two fundamental and universal principles of human life and intellec-
tual inquiry that we find in all philosophies: be it oriental or occidental.
These are also basic pillars of all human struggles and movements all
over the world through its entire histories and these remain two very
challenging principles to be practiced either by the individuals or societ-
ies as collectives of individuals given the nature of timidity and fragility
of human nature and social dynamics. I understand that these two prin-
ciples made Gandhi 'the Mahatma' and these are the very same prin-
ciples that transcended him to mythification and mystery across the
board.
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At the same time, Ahimsa cannot be achieved overnight. It re-
quires conscious and consistent efforts both individually and collectively.
It might face initial failures and disappointments but it needs to be prac-
ticed every moment and every day. It comes with three processes which
are not separated by each one but rather run parallel to each other. There
must be a deep sense of self-suffering leading to empathy (for example
fasting is one method to feel the idea of hunger and not always spiritual);
there must be an informed sense of common sharing (for instance living
the Ashram life in commune) and there must be a collective action to
challenge perpetrators of injustice and untruthfulness (through
Satyagraha, mass action and so on). Thus seen, Ahimsa becomes a com-
posite process of self-suffering, common sharing, and collective action.
There are essential components of practicing Ahimsa and exclusion of
any one of these would make this practice always incomplete and would
not lead to desired and complete goals of Truthfulness.

With this composite understanding of Ahimsa, we need to ana-
lyze the contemporary human societies around us. There is a general
observation that violent incidents have increased during the recent years
world over and there is general social restlessness in almost every soci-
ety either developed, developing or least developed. With these growing
instances of violence, level of repression and oppression has also in-
creased leaving tremendous pressure on peace building and inclusive
growth. Unending violence in the Middle-east, civil war-like situation in
Afghanistan, food riots in many parts of Africa, organized violence in
various parts of Latin America and increasing military tensions in many
Asian countries are some of the alarming examples that need immediate
and urgent attention. It is now evident that such problems cannot be
resolved only by action of the state and people must analyse these situa-
tions in much more systemic manner and that too with from the perspec-
tive of non-violent conflict resolution. As a matter of fact, non-violence
is the only method that provides conflict resolution whereas all other
methods grapple with its management only. The urgent need of the hour
is that of conflict resolution rather than conflict management and non-
violence is time-tested and universally proclaimed method of conflict
resolution. Many people have appealed to give non-violence a chance
amidst growing violence and social disharmony but what is of utmost
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importance is that non-violence must be regarded as an absolute neces-
sity for conflict resolution globally. Non-violence does need a chance. It
is moralistic appeal and do not directly address deep rooted socio-eco-
political undercurrents of human societies, whereas, non-violence the
way Gandhi practiced is not only moralistic one but also addresses fun-
damentals of contemporary human societies. Therefore, a renewed de-
bate for non-violence as a necessity or rather as sine qua non for social
harmony and inclusive growth must be initiated. Non-violence can never
be an action-less method, as described earlier, and it must be considered
as the necessity of the hour amidst growing violence all over the world
and with due failures of other methods to resolve conflicts in more last-
ing and amicable terms. I might conclude this section with famous words
of Martin Luther King, Jr. on Gandhi that "...If humanity is to progress,
Gandhi is inescapable. He lived, thought, acted, and inspired by the vi-
sion of humanity evolving toward a world of peace and harmony...' These
words capture the very spirit of the Gandhian methods that surround on
seeing Truthfulness through Ahimsa, which could only be achieved when
we start to think, act, and live in such a manner.

Non-violence as a method of inter-cultural dialogue and working
together

Human societies are characteristically heterogeneous all over the
world. It is diversities that make this world so wonderful and exciting
and this diversity is always unique and distinctive. Diversities, which
were considered as rich repository of collective human enterprise, are
facing challenges in the contemporary period with increasing globaliza-
tion and more than that economic liberalization. Whereas economic lib-
eralization remains a debatable issue, globalization is something that is
not new to human societies. We know Greeks and Romans traditions,
Indo-Iranian traditions, and other Afro-Asiatic traditions, which have
contributed positively to the world knowledge and human growth. This
assertion is without ignoring their illeffects but I will not dwell upon on
those reminding myself to what Gandhi told us: to see qualities and
strengths rather than faults and weakness even in your so-called per-
ceived enemy. This simple reminder has acquired new relevance in the
changed global scenario. We are attuned to view human societies largely
in the binaries of 'we' versus 'they' and this pose a serious problematic to
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the very understanding of human being and their diverse cultures and
traditions. The moment we fall trap to this binary, we blur our vision and
tend to become 'value-based and judgmental' rather than moving towards
cherishing cultural relativism and celebrating cultural diversities and
heterogeneities. Moreover, these binary limits our intellectual faculty
and restricts us to highlight 'our own' greatness without acknowledging
'others' and sometimes, devaluing 'others' as well. This is a dangerous
tendency and must be fully understood if we are concerned about resolv-
ing growing disharmony among different rich and unique cultures in the
world. The debates like 'clashes of civilizations' and 'end of history' are
retrogressive and have been challenged, nonetheless, over-arching norms
of globalization are largely becoming monotonous and normative; either
that of the North-induced or challenges that have been South-induced.

The root question that must be asked is that why do we not want
or cherish cultural diversities and human heterogeneities? Why do we
perceive it a 'clash of civilizations' rather than not as coherence of civili-
zations? Why can not we achieve this coherence? Just imagine a world
with monotonous cultures and ways of living and the entire world would
become a boring place to live. It is like imaging that the entire world
becomes blue and there are not colours on the horizons: no green, no
red, no scarlet or none else. Just imagine that there is always sun light all
the time and there is not moon or there is only ocean in the world with no
lakes, rivers, snow, mountains, and deserts and so on. This is not only
boring imagination but also a dangerous tendency when applied to the
human societies. Varity and diversity are essentials of human survival
and creativity and must not be diluted for becoming one.

When Gandhi emphasized on multi-cultural commune living, he
was encouraging to celebrate diversities and varieties of human life. His
Ashrams in Phoenix and Sevagram were characterized by multi-religious,
multi-cultural and multi-lingual communities from all over the world.
The basic idea is to cherish heterogeneities with common vision and
together without 'devaluing' others enjoying it collectively. This is some-
thing that could be termed as many with together. This points out for
mutual respect and tolerance for each other and engaging everyone in
constructive dialogue for human excellence and perfection. It is an un-
fortunate irony that despite propagation of mutual respect and tolerance
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in all cultures and beliefs, there are growing incidents of violence and
social disharmony. This reflects on superficiality of our lives and times
that we do not bother to pay attention to the original ideas from our
cultures and beliefs rather drive away with deviations and manipula-
tions. Simultaneously, this highlights spiritual isolation from our own
unique traditions and cultures that we have been getting isolated and
getting trapped into bigotries and myopic vision.

What is the way out from such precarious situation? One under-
line characteristic of globalization is that of inter-cultural dialogues that
leads to coherence rather than conflicts. If we accept and acknowledge
diversities and heterogeneities of human civilizations and tend to cher-
ish by way of flourishing it collectively, then our next course of inquiry
would on its mechanisms. Why is it so that we need inter-cultural dia-
logues? Simple answer to such important question would be that human
survival is always interdependent and it excels with inter-learning. Hu-
man knowledge is commonly shared to enable everyone and each soci-
ety to excel. Though, nation-state discourse has limited our vision to a
geographical territory; human survival and destiny are common. Com-
mon are also its ways of struggles and methods to cope with challenges
to overcome hunger, deprivation, and poverty. Common are also desires
for a dignified human life and social harmony. Peace remains univer-
sally cherished goal of human enterprise even during the darkest hour of
violence and bloodshed. Peace, growth, and dignity are permanent fea-
tures of humankind and intercultural dialogues are always needed for
excelling these principles and universalizing them. It is an undeniable
fact that these goals are not completely and equally achieved all over the
world. There are inequalities, deprivation, violation of human dignity
and attacks on people's rights, particularly for a dignified human exist-
ence. At the same time, it has been observed that all cultures have in-
valuable number of rich traditions and ways that, if properly adopted
and practiced, these could lead to an amicable solution to human miser-
ies. It is because of this universal urge for peace, growth, and dignity
that we need inter-cultural dialogues and its best mechanisms could be
found only in the Gandhian ways of Truthfulness and Ahimsa. When
each culture aspires to be seeker of Truth, then Ahimsa becomes an inte-
gral part of this endeavour. The best examples of such inter-cultural dia-
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logues are seen in the Ashram life that Gandhi practiced both in South
Africa and India. These were not something like a reform house but labo-
ratories for inter-cultural communal living: mutually interdependent and
mutually self-reliant. Mutual self-reliance is another component of in-
ter-cultural dialogue that needs to be properly understood. It is as impor-
tant and integral as Satya and Ahimsa. It is a feeling of togetherness like
I can not sleep happily if my neighbour is hungry or victim of injustice.
It is empathetic that motivates me to do action: action to end this kind of
injustice; action to wake up and act upon; action to lend a helping hand,
if I can, or seek for more helping hands to address these issues at the
root-cause to mitigate those. It is a kind of bridging the gap and making
people to people bridge for common struggles and urge for dignity.

Therefore, inter-cultural dialogue that aims at excelling human
capabilities, creates enabling environment for inclusive growth and en-
sures human dignity to one and all, could be achieved only through non-
violent mechanisms. It begins with trust that recognises uniqueness and
distinctiveness of each culture; moves to share common vision and knowl-
edge and takes us to untiring efforts of Truth seeking through Ahimsa
and self-reliance. This approach can not only provide viable solutions
for various conflicts in the world, which are predominately based on
unfounded doubts and misperceptions, but also give us insights for con-
structive reconstruction of those societies, which were at the receiving
end of violence and war.

By way of conclusion

There were many other issues and curiosities on Gandhi in gen-
eral and non-violence as methods in particular. I could sense an urgent
desire to practice non-violence methods across the world, especially
among the youth. They are so excited with the idea of disciplined life
style and conflict resolution rather than its management. In this highly
corporate global society, which is focussing on management more than
its resolution, people find non-violent methods as feasible solution to
address their issues. There is also strong desire to organise inter-learning
trainings on these methods and we must explore all possibilities to pro-
vide them this supports in a very systematic manner.
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Gandhi as a personality become global during his own lifetime
but his methods need to get globalized and practised now all over the
world. There is a felt need for this globalization and people are ready to
experiment with non-violence. They need direction and guidance in fully
democratic, transparent, and accountable manner. This is our collective
responsibility and would be a cherished task as the practitioners of
Gandhian ways of life.
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Introduction

In this paper, I would like to discuss the nature and status of
reality in Kant's philosophy within the framework of metaphysics and
epistemology.In Kant's philosophy, the status of 'reality’ could be under-
stood in terms of categories. He enumerates twelve categories emanat-
ing from twelve judgments. The concept of reality is deduced from the
affirmative judgment in quality. According to Kant, the entire phenom-
enal world is known through the above-mentioned categories and what
could not be understood through it is unknown and unknowable. Hence,
in Kant's philosophy, the noumenon could not be known through these
categories because these categories are not applicable to the noumenon.
In this way, the possibility, validity and limitation of the categories to the
phenomenal world is illustrated. And with the help of the categories, we
can achieve knowledge of an object in its true sense. If we attempt to
apply these categories of understanding to the noumenon, it leads to the
creation of paralogisms and antinomies.

Hence, it could be suggested that, the realm beyond the catego-
ries is that of faith and the realm within the categories is that of reason.
Therefore, the concept of God, freedom of will and immortality of soul
are explained by Kant as three postulates of morality. Thus, the focus of
the study will be on the possibility, validity and limitation of the catego-
ries ofunderstanding. Accordingly, first I will discuss Kant's status of
reality under epistemological framework and then leap on to the meta-
physical framework. In the course of analyzing the categories. I shall
also explain the historical context of Kant's philosophy in relation to the
status of reality and then attempt to explore and examine other related
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concepts, namely, sensibility and understanding, transcendental deduc-
tion of categories, synthetic apriori judgment, transcendental schema,
transcendental synthesis of imagination andtranscendental consciousness.

Epistemological Understanding of Reality

In the history of modern western philosophy, there are two schools
of knowledge- rationalism and empiricism. Rationalists believe that uni-
versal and necessary knowledge can be achieved only through reason
and not through senses. Later on, this thought converted into dogmatism
due to its individualistic nature, wherea sempiricists believe that all knowl-
edge springs from sense perception or experience, so all knowledge is
probable. This thought is skeptical in nature, as they do not believe in
certainty of knowledge.! Kant addressed both the challenges of dogma-
tism and skepticism in his works. According to him, sensibilities and
understanding are the two factors which constitute knowledge. Sensibil-
ity is the faculty of intuition and understanding is the faculty of con-
cepts. Through intuition objects are given and through concepts they are
thought. Sensibility furnishes the manifold materials which are distrib-
uted in haphazard and unintelligible manner, whereasthe understanding
unifies them and makes them intelligible.

Kant says sensibility and understanding are important for each
other. He asserts "Concepts without percepts are empty and percepts
without concepts are blind."* Kant remarked about his two philosophi-
cal precursors 'Leibnitz' and "Locke." "Leibnitz intellectualized appear-
ances, just as Locke sensualized all concepts of the understanding i.e.,
interpreted them as nothing more than empirical or abstracted concepts
of reflection. Instead of seeking in understanding and sensibility, two
sources of representations which, while quite different, can supply ob-
jectivity valid judgments of things only in conjunction with each other,
each of these great philosophers holds to only one of the two, viewing it
as in immediate relation to thing in themselves. The other faculty re-
garded as serving only to confuse or to order the representation which
this selected faculty yields."* Kant, therefore, found the exclusive claims
of the rationalist and the empiricist erroneous. He confirms that senses
and understanding are equally important for knowledge. The objects
are given to us by means of sensibility, but it cannot create the object
and this is the point where Kant fundamentally differs from any form of
subjective idealism. Sensibility refers to a reality which is completely
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independent of the perceiving subject. Kant calls it the 'thing-in-itself
which affects our senses and thereby furnishes the materials for our cog-
nition.

Kant, however, differs from the empiricists on the ground that,
"...though all our knowledge begins with experience, it does not follow
that it all arises out of experience."* He is not provoked by the empiricist
approaches of Locke and Hume, but by their attempt to overestimate
sensibility and to refute the general ideas. In reference to the general
ideas, Locke says, "[they] are the inventions and creatures of the under-
standing, made by it forits own use, and concern only signs... When there-
fore we quit particulars, the generals that rest are only the creatures of
our own making..."*Similarly, Hume says, "... all general ideas are noth-
ing but particular ones annexed to a certain term...,"® and whatever ap-
pears to be necessary in impressions and ideas can be accounted for by
the laws of association based on customary transitions, habits etc. This
conclusion of the empiricist investigation confines human cognition
within the limits of 'the given', within the existing order of things and
events, and eliminates universality and necessity which put human cog-
nition on secure grounds. Such an attempt of attributing general ideas to
the forces of customary transitions, habits, etc.is, forkant, tantamount to
the denial of the 'apriori' activity of human mind. Kant says, "All our
knowledge starts with the sense, proceeds from there to understanding
and ends with reason beyond which there is no higher faculty to be found
in us for elaborating the matter of intuition and bringing it into the high-
est unity of thought."” This definition is sufficient to resolve the dispute
between rationalism and empiricism and reconcile them. While Kant
appreciates the claim of the empiricists that all knowledge precedes from
sensation but, at the same time, he rejects their claim that all our knowl-
edge is confined within the sphere of sensibility. According to Kant,
knowledge derived from sensations is obscure. To order them and make
them meaningful, concepts are required, which they have their origin
not from sensations but from understanding. So here the claim of the
rationalist is justified that there are certain concepts which doesn't origi-
nate from sensations.

Descartes underestimates the contribution of sensation to knowl-
edge by saying that the knowledge derived through them is confused
and overestimates the role of reason at the faculty of clear and distinct
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knowledge. The famous dictum of Descartes is, "I think, therefore I am".
From this, it follows that the knowledge of an object is due to mind.
Contrary to this, Kant maintains that thoughts or categories cannot pro-
duce object; they can only simply determine the nature of the objects
which is conveyed through sensation. He says, "The categories cannot
of themselves give us any knowledge...that they come to have real sig-
nificance is due to the fact that they are brought to bear upon empirical
intuitions, and have to be employed in this manner, since otherwise proper
knowledge of sense given would remain impossibility."® Kant, there-
fore, sets out to prove that human mind possesses certain concepts of
organization which are the basis of the origin of human cognition. He
formulates that there are certain 'forms' in which sensibility is posited in
order. Those forms themselves cannot be derived from sensibility and
must therefore be 'apriori'.

In Critique of Pure Reason entitled as "Transcendental Aesthetic',
Kant discusses space and time as forms of intuition under two heads:
Metaphysical and Transcendental. In former exposition, he tries to show
that space and time are apriori and they cannot be derived from sensibil-
ity. In the latter, he states that though space and time cannot be derived
from sensibility, yet every manifold of sensibility has to be received in
the form of space and time. He regards space and time as unitaryone,
because every event is spatial and temporal.” He, however, denies the
concepts of absolute space and absolute time independent of perceiving
mind as held by Newton and Leibnitz. Kant believes that space and time
are in nosenseindependent of the perceiver and, "...if the subject, or even
only the subjective constitution of senses in general, be removed, the
whole constitution and all the relations of objects in space and time, nay,
space and time themselves would vanish."!° Space and time are, for Kant,
always mind dependent.

Kant uses a term "Transcendentally ideal' for space and time which
means they are not independent realities and cannot be applied to things-
in-itself."!" He says, "...we can indeed say that space comprehends all
things that appear to us as external, but not all things in themselves by
whatever subject they are intuited...we deny to time all claims of abso-
lute reality; that is to say, we deny that it belongs to things absolutely, as
their condition or property, independently of any reference to the form
of our sensible intuition; properties that belong to things in themselves
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can never be given to us through the senses."? At the same time, for
Kant, space and time are 'empirically real' because every manifold of
sensibility has to be received in the form of space and time.For Kant,
sensibility which is posited and ordered in the form of space and time
becomes the object of knowledge. It is completely independent of thought,
essentially independent of the synthesizing operations of human mind.
These objects might indeed constitute intuition without thought, but not
knowledge; and consequently, it would be as good as nothingfor us, be-
cause we could not have any possible knowledge of such appearances.

The appearances which are posited and ordered in space and time
are called blind and chaotic. In order to give meaning to them, it is re-
quired to determine them under one or more of the categories of under-
standing. Against the empiricists, Kant tries to show that universality
and necessity are more than the products of sensible intuitions. In other
words, universality and necessity are applicable to the sensible intui-
tions without arising from them. And Kant tires to establish this point in
the transcendental deduction of categories of understanding. Through
these transcendental conditions of understanding, he seeks to satisfy its
thrust to systematic unity of the materials given in sensibility. Catego-
ries, for Kant, mean pure concepts of synthesis that theunderstanding
contains within itself apriori. He deduces twelve categories of under-
standing from the corresponding judgments. Under the head quantity,
the judgments are universal, particular or singular; and the categories
deduced from those judgments are unity, totality and plurality. The con-
cept of reality, negation and limitation are from the judgments affirma-
tive, negativeand infinite. Under the relationand modality, the judgments
are categorical, hypothetical and disjunctive; and problematic, assertion
and necessary.Kant deduces the concepts from each of these judgments.
They are substance, cause-effect, reciprocity or action-reaction; and pos-
sibility-impossibility, existence-non-existence, necessitycontingency re-
spectively.

According to Kant, the categories are the original, pure concepts
of synthesis that the understanding contains within itself apriori. But
these apriori concepts have nothing to do with the way objects are given
to us. The conformity of objects given in sensible intuition with the cat-
egories is possible only if there is something common to both of them.
Kant says"obviously there must be some third thing which is homoge-
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neous on the one hand with category, and on the other hand with the
appearance, and which thus makes the application of the former to the
latter possible. This mediating representation must be pure, that is, void
of all empirical content, and yet, at the same time, it must be, in one
respect, intellectual, and, in another, be sensible. Such a representation
is Transcendental Schema."'* And "since time is both sensible and apriori,
it has something in common both with the sensible manifold and with
the pure category and, therefore, enables this mediation to be effected."
4'Time' as a transcendental schema connects the categories of under-
standing to the manifolds of sensibility which makes our knowledge uni-
versal and necessary.

The transcendental schemaof the categories of quantity -unity,
plurality and totality - is called 'number'. This is so, because an object
which is given in perception is quantity only if it can be measured. Mea-
surement implies the addition of units which is necessarily a success in
time. The categories of quality (reality, negation and limitation) is "de-
gree of intensity', which means that every manifold of sensibility is ca-
pable of increasing and decreasing in intensity and this is a succession in
time. As regards, the categories of relation, the schema of the substance
is 'permanence of the real in time' that of causality is the succession of
the manifold, in so far as that succession is subject to a rule, that of
community is the co-existence' according to a universal rule of the other.

And, at the last,the categories of modality are the schema of pos-
sibility is the possibility in the time and that of impossibility is no possi-
bility in time, the schema of existence is existence in time, the schema of
non-existence is no existence in time, the schema of necessity is being
an object at all time and that of contingency is being an object at no
time.'® Thus, we can say that the categories constitute the apriori basis of
all our knowledge. And the knowledge which comes out is called syn-
thetic apriori.'®

According to Kant, all judgment in which the relation of the sub-
ject to the predicate is thought. This relation is possible in two ways:

 Either the predicate is implied in the subject
*  Or the predicate is not implied in the subject

In the former case, the judgment is called analytic and in the
latter case, it is called synthetic. As in the example, "All bodies are ex-
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tended," the predicate 'extended' is implied in the subject 'bodies'. Hence,
here the judgment is analytic. But in the judgment "all bodies are heavy"
the predicate 'heavy' is something quite different from anything that can
be thought in the mere concept of body in general. So, here, the judg-
ment is synthetic.

Kant admits that the criteria of universality and necessity must
be found in analytic judgment;they cannot be derived from sensibility.
Whereas, synthetic judgments are contingent and probable and they de-
rived from sensibility. Apriori judgments may not be analytic because
the predicate may not be implied in the subject. Kant explains apriori
judgment by giving an example 'every event must have a cause,' here the
predicate 'cause' does not imply in the subject 'event'. So, it is not ana-
lytical judgment, though the criteria of universality and necessity are
present.

Kant considers synthetic judgments because the predicate indi-
cates something more than the subject, and the categories of understand-
ing are apriori because they are not derived from sensibility, and they
express universality and necessity. With the combination of the above
two criteria, we get a synthetic apriori judgment. Kant believes the knowl-
edge of the thing-in-itself is beyond the reach of categories of under-
standing. Though, the thing-in-itself is the ground and the cause of ap-
pearances, and exists independently, yet neither the category of cause
nor existence nor any other category can appreciate it. Here, Kant draws
a distinction between 'knowing' and 'thinking' and says, "...though we
cannot know these objects as things inthemselves, we must yet be in a
position at least to think them as things-in-themselves."'” In this manner,
AC Ewing explains, "we do not know anything about things-in-them-
selves, but we can do what might be described as thinking them in a sort
of way, and his assertion of their unknowabilityis not based on any as-
sumption about their nature but on the mere absence ofthose spatial and
temporal features which can be presupposed in human knowledge. Again
we have no knowledge of them according to the categories, but we can
and must use the categories in thinking of them. However, indeterminate
and formal this use must inevitably be."'® Even, Kant uses the term cat-
egories intwo senses: 1.the pure unschematizedcategoriesand 2.the
schematized categories. In the former sense, he asserts the possibility of
employing them to thing-in-itself and in the latter, he denies the same.
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As I have discussed, sensibility and understanding are the two funda-
mental sources that posited and ordered in space and time, becomes the
object of knowledge. Nevertheless, Kant says that only the combination
of understanding and sensibility can enable us to know the objects.

The conformity of objects given in sensibilities to the categories
of understanding can be appreciated by asynthesis of imagination'.!”"Kant
elucidates that, "we entitle the synthesis of the manifold in imagination
transcendental, if without distinction of intuitions it is directed exclu-
sively to the apriori combination of the manifold; and the unity of this
synthesis is called transcendental, if it is represented as apriori neces-
sary in relation to the original unity of apperception. Since this unity of
apperception underlies the possibility of the all knowledge, the transcen-
dental unity of the synthesis of imagination is the pure form of all pos-
sible knowledge; and by means of it all objects of possible experience
must be presented apriori."?® The transcendental synthesis of imagina-
tion combines the manifold of sensibility in a single space and time. It is,
however, not simply a synthesis of spaces and times but of what fills
spaces and times, i.e. the material reality given to sensibility under the
forms as spaces and times. It is, therefore, due to the transcendental syn-
thesis of imagination that every object must be said to be possible, actual
and necessary.However, the transcendental synthesis of imagination is
not the ultimate faculty. But it is the 'transcendental consciousness?! which
provides the ultimate unity between sensibility and understanding. Kant
says, "The transcendental unity of appreciation relates to the pure syn-
thesis of imagination as an apriori condition of the possibility of all com-
bination of the manifold in knowledge."*

The transcendental consciousness is the ultimate subject of knowl-
edge the knower, and this is central to Kant's much celebrated 'Coperni-
can Hypothesis'. This transcendental consciousness is the medium of
universality and necessity in our experience. The common structure of
the soul is 'transcendental unity of self-consciousness. It consists of the
forms of intuition and forms of understanding, which are not static forms,
but forms of operation that exist only in the act of apprehending and
comprehending sensibility. The forms of intuition synthesize the mani-
fold of sensibility into spatiotemporal order. By virtue of the categories,
the results of the spatiotemporal order are brought to universal and nec-
essary relations of cause and effect, substance, reciprocity, and so on.
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And this entire complex is unified in the transcendental apperception
which relates all experience to the 'thinking ego', thereby giving the ex-
perience the continuity of being 'my experience'. It is the highest synthe-
sis and the awareness of an 'l think' which accompanies every represen-
tation. Kant says, "it must be possible for the 'I think' to accompany all
my representation; for otherwise something would be represented in me
which could not be thought at all and that is equivalent to saying that the
representation would be impossible, or least would be nothing to me."*
The 'l Think' can be regarded as continuous, active and present in the
series of representations, only if they are given in a unity with one an-
other through it.

The transcendental consciousness is the logical presupposition
of all knowledge and it is the final condition of every act of knowledge.
It is "the vehicle of all concepts and is itself transcendental."** But the
transcendental consciousness can never be given in sensibility. And if
the categories of understanding are applied to it, there arise paralogisms,
it means irrelevant illogical conclusion. The judgment 'l think' contains
no knowledge of the 'I'. The fallacies arise when certain conclusions are
drawn from 'T think', namely, 1.that the soul is substance, 2.that it is
simple, 3.that is a person, and 4.that is in relation to possible object in
space.

Kant's fundamental conflict behind Copernican hypothesis has a
double significance. Against rationalism, he claims that it is not God but
the transcendental consciousness that is responsible for the unity of ex-
perience. And against empiricism, he argues that mind has not to con-
form to objects, rather objects have to conform to mind. In contrast of
rationalist's theocentric view and empiricist's cosmo-centric view, Kant
establishes an ego-centric view.

From the above theory of knowledge, Kant discovered its possi-
bility, validity and limits of knowledge which has attained a very promi-
nent place in the epistemological inquiries. The main contention behind
Kant's Copernican revolution in the sphere of epistemology is he places
man at the center of epistemology and asks "what must the world of
knowledge be in order for us to know it?"*Thus, we can say that in
Kant's epistemology, reality is a category through which we can know
the phenomenal world, but these categories are not applicable in the sphere
of noumenon. In the next part of the chapter, I will discuss the nature and
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status of reality as noumenon and phenomenon within the ontological/
metaphysical framework.

Reality as Metaphysical Idea

Thus, the antinomies of rational cosmology (four antinomies are:
finite and infinite, simple and complex, conditional and unconditioned,
and freedom and causation) and the argument of rational theology (the
ontological, cosmological and psycho-theological proofs of the exist-
ence of God) are such questions which reason can neither answer nor
can it negate them. There are the areas where knowledge cannot pen-
etrate and left from faith and morality. These areas are realms of rational
psychology, rational cosmology and rational theology. we can say that in
ontological/metaphysical framework Kant explains reality through the
concept of noumenon and phenomenon. The concept of noumenon con-
stitutes the spiritual aspect of his ontology, whereas the concept of phe-
nomenon represents the sphere of actual and scientific knowledge. Kant
accepts that human knowledge is confined and determined by the cat-
egories. But human knowledge can never enter into the realm of
noumenon because they cannot be cognized by sensible intuitions. Thus,
Kant demarcates the cognition into what is cognizable in judgments and
what is incognizable. On the ground of what is cognizable and what is
incognizable, the epistemological problems arise. He expresses those
problems in terms of possibility, validity and limitation of human cogni-
tion. His enquiry of epistemology is based on his concepts of categories,
space and time which constitute the foundations of human knowledge.

Conclusion:

In summing up, it can be said that in Kant's philosophy, reality
can be understood within the framework of epistemology and metaphys-
ics. In epistemology, he accepts the concept of reality as a category un-
der affirmative judgment through which we proceed towards the knowl-
edge of phenomenon. In the realm of metaphysics, reality can be seen a
noumenon which is beyond the category of understanding and their phe-
nomenal domain only can be known through rational thinking. Although
Kant himself never used the term reality for noumenon, the way he has
explained it validates the traditional definition of reality. In this way, the
concept of reality is a significant stepping stone in philosophy and Kant's
reflection on it is a great contribution in the world of philosophy.
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Philosophy of Integral Humanism represents the political phi-
losophy of modern India (Bharat). What we call Indian culture today, is
in a way, rainbow of cultures, i.e., a blend of several cultures. All of
them are founded on one spiritual reality that is inherent in diversities.
Integral Humanism is the perennial spiritual and political culture of In-
dia. It reflects the combination of the geo-cultural ideals which include
philosophy of practical Vedanta of Swami Vivekanand, revolutionary
philosophy of sankaracharya, Arthashastra of Kautilya, Mahatma Bud-
dha, Mahaveer, Sikkhism, Ghandhi ,Tagore and Veersavarkar.

There are differences among idcals of above mentioned thinkers,
but Pt. Deen Dayal has tried to combine these diversities on the ground
of geo-cultural identities and spiritualism. He has emphasised on
geocultural identities among various cultures and methods of worships.
Todays globalising society have adopted several customs, beliefs, arts,
music, architectures, pantheon, dress codes, dances, languages etc. In-
deed globalisation is an economic concept which leads to competition
among multinationals and corporate sectors for profits. It also paves way
to marketing and commercialisation that is related to competition for
profits. Contrary to this, political philosophy of Integral Humanism leads
to the idea of Vasudhaiva kutumbakam that is based on mutual love,
cooperation and respect for others.

Key words
Dharma, Chiti,Virat, Samasti, Vyasti, Dialetic, Social-Contract.
1

The globalising society must realize that without mutual love
and cooperation among people and different communities, enhancement
in production of various commodities cannot lead to peace and harmony
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in the world. Indeed, if increasement in production is being made for
those who have already enough, it would lead to meaningless efforts.
The use of science and technology for economic profits, development
and growth for well being of those who are already prosporous, It would
lead to economic- disparity, social unrest, poverty and unemployment or
underemployment, The ideal of integrated humanism would be to treat
the whole world as a global family, but not as a global market. The idea
of Vasudhiv kutumbkam is based on the monistic metaphysics of
Vedanta."

According to Deen Dayal? ji the progress of an individual is in-
complete without the progress of society, nation, state and world. This is
why Pt. Decen Dayal has defined nationalism in terms of vyasti (indi-
vidual), samasti (collective will) and parmesti. Thus Integrated Hu-
manism paves way to not only striving for ones own progress, prosperity
and happiness,but also for walfare of others, society and happiness of
all. In this regard, the notion of chiti has a paramount significance. It is
the essence and nature of a nation, i.e., chiti is the very soul of a nation (
like India). Chiti is manifested in the shape of Dharma that is sovereign
in place of state and society. In this way the sovereignity of Indian cul-
ture and nation lies in Dharma and Dharma is the very essence (soul) of
Indian society.

The term 'Dharma"” has not been used in the sense of religion or
way of worship and sacrifice in Indian literature. It has been used in the
sense of the code of conduct based on universalized impulse. It holds
individual, society and universe altogether and has been treated as the
axis of universe as a whole. Sometimes it has been used in the sense Rit,
i.e., the moral-order of the universe and therein gods are addressed as
custodian of Rit (Ritasya Gopa) and the Lord Vishnu has been treated
as the chairperson and the supreme custodian of Dharma in Mahabharat.*
There are various aspects, characteristics and forms of Dharma which
have been explained in several classical scriptures, epics and literature.'

According to Integral Humanism Dharma is the very essence of
nation and there is no place of secularism in human society in the sense
'Dharma-Nirpakshata'. Indeed, Dharma has been treated as spirit of na-
tion. Thus geo-cultural nationalism cannot be conceived in the absence
of Dharma.’ The society devoid of Dharma would be a babarian, uncivi-
lized, immoral and below dignity. Besides Dharma, Artha and kama and
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the ultimate goal of human life would be moksha or salvation that is the
summum bonum (the higest good ) and Bonam consomatum ( the com-
plete good) of life and eternal bliss. Since the progress of an individual
is incomplete without progress of society, the geo-cultural nationalism
advocates the significance of parmesthi and Virat, besides the impor-
tance of individual(vyasti).® Thus both individual and society are tied up
in Virat, that is the organic whole. Virat (organism) is inherent in both
vyasti (individual) and samasthi(collective will). He point out that the
reality is spiritual and pervading the universe. This theory is comparable
to hegels's absolute idealism who advocates identity in deference as the
very nature of reality. Acco rding to hegal all diversities are intrinsically
connected with one another as well as with the organism. Hegal pro-
pounds dialectical method of evolution which proceeds through triadic
law. He adopted the method of thesis, anti-thesis and synthes that is based
on the concept of negation or opposition which is the backbone of
Hegelian dialectic. In Hegal's view, process of sevolution takes place
through law of negation or opposition. contrary to this according to Deen
dayal the society is arranged into a structure of four classes based on
division of labour. The Bhrhmans (intellectual class and custodian of the
morality in society), the ruling and warrior class (kshatriyas), the busi-
ness and agrarian class (vaishyas) and services class (shudras) are comple-
mentary to one an other. These classifications were made on the basis of
division of labour and specialisation of professional skills. These classes
are not opposed to one another. There is neither the need of class-straggle,
nor clash of civilizations. They are founded on mutual love and coopera-
tion in place of opposition and negation of others.”

Integral humanism has made a distinction between state and na-
tion. Deendayal has refuted the social contract theory advocated by
western thinkers like Locke, Hobbs and Rousseau. The doctrine of so-
cial contract can not be applied to the origin of geo-cultural society and
nation. No nation is created on basis of social contract, rather it is self-
caused (Svayambhu). However, states, commercial gilds, firms, clubs
etc. may be based on contractual, agreement, and by laws, but nation
(Rastra) can not emerge by contract or by laws. The nation needs geo-
cultural identities and perennial currents of some healthy customs and
traditions.® Indian Sanatana Sanskriti and some of our natural gifts like
rivers, lakes, mountains, pious pilgrimage places like Ajodhya, Mathura,
Kashi, Prayagraj, Badrinath dham, Dwarika, Jaggnath puri, great souls,
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Setubandh Rameshwaram, great souls like Ram, Krishan, Buddha,
Mahaveer, Ram krishan paramhans, Vivekanand, Kalidas, Ramayan
Mahabharat, concept of Ramraj, Tulsi and many more, saints, seers,' pocts,
social reformers and over all our mother land are geo-cultural forces and
factors to create patriotism and love for nation.

2

In the long span of history, there have been several stages of
development and decay, several changes were made and hence our ethose
and cultures could not be identitified in a definite organized form. How-
ever, diversities and differences were on circumference and surface, but
not in the centre. We can trace the main stream of india in its spirituality
that is a dominating force flowing in all pluralities. The famous verse of
Rig-vedas has manifested the essence of Indian culture -The Reality is
one but it is spoken in various names and dimensions (Ekam Sat
Viprah Bahudha Vadanti).’

Deendayal has made and attempt to include ideals and values of
Buddhism, Jainism, sikkhism and other cultural values of Indian origin
under integrated humanism. His purpose was to establish integrated hu-
manism as the representative political philosophy of modern India. It is
a geo-cultural identity of being Indian or Bhartiya. Who ever was asso-
ciated with this cultural identity of patriotism (like Rahim and Raskhan
) became the constituent of this Virat organism without any consider-
ation of caste, creed and religion. Thus integral humanism leads to all
inclusive political philosophy of modern India.

Integral humanism advocated the sovernity of Dharma that is the
axis to support and sustain society, state and individual. Dharma includes
both progress of material as well as spiritual aspects of life. Under the
notion of dharm (morality), artha (wealth) and kama (desire of mundane
achievements) are included in the Indian value system. Other values lead
to peace and harmony under the control of dharm. The dominance of
Arth or wealth and meterlistic progress would cause imbalance, dishar-
mony, disorder and unrest in the socio-political spheres of life. This is
why other values are required to be governed and controlled by dharm
that is the core of Indian value system. In this regard Deendayal has
mentioned two great personalities, namely, Chandra Gupta Maurya who
ruled and saved India from foreign invaders and worked under the able
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guidance andsupervision of Acharya kautalya. The second one was
Acharya Sankara, the great philosopher and monk who discarded the
socio-religious dogmas and rituals. He participated in the funeral of his
dead mother. The former (Chandra gupta) was the symbolic of material
progress and power (Abhiuday), whereas the latter (Sankara) was sym-
bolic of the highest good (srey).Thus there is a synthesis of both material
and moral achievements in geo-cultural nationalism. According to
Deendayal there are three goddesses of powers, namely, Mother
Saraswati, the power of knowledge, Durga,the power of action and
Lakshami Devi, the power of wealth. All the three powers, i.e., knowl-
edge, action / energy and wealth are basic needs of India. Similarly
Parasuram is the combination of spiritual power and power of force and
punishment. Thus there has been made a harmony and synthesis between
material achievements and spirituality in the political philosophy of in-
tegrated humanism (Ekatmamnavavad).'’

With the above discussion it is apparent that integral humanism
has been treated as the representative socio- political philosophy of
moderm India. The western Marxist political thought crushed the indi-
vidual freedom for the cause of equality and defined everything in terms
of economic factors. Similarly the racial nationalism of Adolf Hitlor and
Musoliny disturbed the world peace and crushed human rights during
the second world war. In comparison to European nationalism, Marxism
and western democracy, the integral humanism is claimed as a balanced
political thought which is blend of both material achievements and spiri-
tual dimensions of society. From this point of view a human being is not
conceived and confined to mind and body only, i.e., limited to the mate-
rial aspects of life, rather it is a balanced amalgamation of mind, body,
heart and soul. The ideal of integral humanism would be to bring entire
humanity under the banner of one big global family. This leads to the
ideal of vasudhaiva kutumbakam based on love and cooperation. Thus
the mission of integral humanism would be to establish peace and
hormony in place of class- struggle and clash of civilizations. It would
be the logical presupposition of a peacefully and healthy existence of
globalizing society on the earth.
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"UNDERSTANDING THE TRACES
OF CHITI"

Dr. Diksha Shukla
Lucknow University, Lucknow

Abstract

The present paper includes traces of Chit from the very begin-
ning of the ancient scriptures to its particular use as Chiti by Deendayal
Upadhaya. In these scriptures, the term 'Chit' is used in various senses.
Somewhere, 'chit' is used as consciousness, in another place as soul,
mind, etc. One of the major exampleis Advaita Vedanta which describes
Brahman as Sccidananda i.e. Sat, Chit, and Ananda which are three
attributes of Brahaman. Here, Chit is used in the sense of 'Absolute Ex-
istence/Consciousness. Moreover, Aurobindo also termed Brahman as
Saccidananda. Therefore, different interpretations of chit are found in
several Upanishads. Also, the same interpretation was given by diverse
schools of Indian Philosophy and Philosophers. So far, the discourse is
being gone on the term "Chit' but as far as the term 'Chiti' is concerned it
was first introduced by Deendayal Upadhyaya. He referred to Chiti as
the soul of the Nation since Nation is a living entity having a soul.

Key terms : Chit, Chiti, Saccidananda, Sat, Ananda, Mahat
Introduction :

The word chit is a Sanskrit term that means 'consciousness'. In
the Upanishads, it is referred to as 'Drshta' or the seer. It is the sense that
makes all the other sense experiences possible. Chit is the one part that
forms the 'Saccidananda', which is the nature of the Absolute according
to our Vedic scriptures. As per the Sankhya Philosophy, the first tattva
which is the root of manifestation is mahat, or the great principle. In
ahamkara, there is individual consciousness. Sometimes, citta has been
considered as the first product of Prakriti, with its triple characteristics
of, first buddhi or discrimination, second ahamkara or self-sense, and
manas or mind the third one. Different Upanishads and philosophies pro-

64



pose a distinct description of citta for example The Aitareya Upanishad
accepts the chit in the form of consciousness and asserts that it is the chit
or consciousness which is the foundation of the whole universe and sus-
tains it.

In the Yogic philosophy, the term Chiti Shakti has been used which
means the power of Universal consciousness or 'energy of understand-
ing'. According to the Yogic philosophy, the whole universe is the result
of the play of Chiti Shakti. Chiti Shakti is the energy that manifests itself
from its own free will into everything in experience. Chiti Shakti is a
combination of two Sanskrit terms; Chiti referred to the power of Uni-
versal Consciousness' or simply 'consciousness' in general and Shakti
which is divine feminine energy. Chiti is also considered God's creative
aspect, radiant and that which creates the whole world. Chiti is a San-
skrit term and it broadly means Universal consciousness. It forms the
core of the philosophy of Integral Humanism of Deendayal Upadhyaya
who considered Chiti as the soul of the Nation.

Problem Statement :

Earlier, the different traces of ‘Chit’ are found in the ancient scrip-
tures like Vedas, Upanishads, and Various schools of Indian Philosophy.
Later, it was termed ‘Chiti’ by Deendayal Upadhyaya. In the present
study, it is to be found that the term ‘Chit’ as consciousness / soul / mind
of the human being is distinct from the term ‘Chiti’ as a Nation's soul /
consciousness / essence particularly used by Deendayal Upadhyaya in
his four lectures on Integral Humanism at Bombay in 1965. Therefore,
in this discussion it is to be examined, how far ‘Chit’ as consciousness is
different from ‘Chiti’ as soul of the Nation of Deendayal Upadhyaya.

Chit versus Chiti :

Radhakrishanan in his book ‘The Principal of Upanishads’ elu-
cidated the Samkhya philosophy and explicitly explained it in his terms,
and said, The first tattva is the root of manifestation, called mahat or the
great principle. In ahamkara we find individual consciousness which
proceeds from the intellectual principle by an individualizing determi-
nation. Sometimes, citta is said to be the first product of prakrti, with its
triple character of buddhi or discrimination, ahamkara or self-sense, and
manas or mind. In his explanation, he regarded citta to be the first cause
of the Universe having three attributes buddhi, ahamkara, and manas.
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While the traditional Samkhya philosophers consider mahat as the first
principle of the universe. However, Radhakrishnan emphasized the im-
portance of the chit and recognized mahat or buddhi as one of its charac-
teristics.

Moreover, the meaning of the term chit has been distinctively
used in different Upanishads and it also varies with the different Phi-
losophers. The Aitareya Upanisad asserts that the Universe is founded in
consciousness and guided by it, it assumes the reality of the universe and
not merely its apparent existence."? Although, sometimes conscious-
ness has been identified with identity i.e. soul, "The CU (VIII.3.1-3) tells
us that a covering of untruth hides from us the ultimate truth even as the
surface of the earth hides from us the golden treasure hidden under it."”
"We cannot make a man clean by washing his shirt. A consciousness of
the identity of one's soul with the great All-soul is the essence of a truly
spiritual life.* “Identity is the essence of one's personality or we can say
it is the very essence of the existence of an entity. It cannot be separated
from the entity, because separation from it may lead to the destruction of
the entity.

The first product of the Prakriti according to Samkhya philoso-
phy is 'mahat' while it is 'chif' according to Yoga philosophy. In the com-
prehensive sense, it includes intellect, selfconsciousness, and mind. "It
is subject to three gunas and undergoes various modifications according
to the predominance of the gunas. It is essentially unconscious, though it
becomes conscious by the reflection of the self which abides by it. Citta
is really the spectacle of which the self is by reflection the spectator.
Citta, as cause, is all-pervading like akasha, and we have as many cittas
as there are purusas since each purusa has a citta connected with it. The
citta contracts or expands in the various kinds of abodes in the succes-
sive life. It appears contracted when it assumes when the purusa as-
sumes an animal body and expanded relatively when it assumes a hu-
man body. This contracted or expanded citta is called Karyachitta, which
manifests itself in the states of consciousness.” "Yoga does not admit a
separate subtle body in which the citta is encased. While the karanachitta
always remains vibhu or all-pervading, the karyachitta appears con-
tracted or expanded according to the body which it occupies. It is the
aim of the Yoga discipline to turn back the chitta to its original status of
all-pervading karanachitta, by the suppression of rajas and tamas. The
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Yogin acquires omniscience when the all-pervading state of chitta is re-
stored.®" Therefore, as per the Yogins chit is Vibhu or all-pervading and
continuously make effort to attain this omniscient state of conscious-
ness.

However, sometimes chit is also considered as the mind which is
free and independent. "The chita (or thought) does not relate itself to
objects, nor does it allow them to reflect themselves in itself; for objects
are unreal and their reflection is not apart from it. (citta). "Mind does
not originate, nor do the objects cognized by the mind originate. Those
who pretend to recognize their origination of them seem to see only marks
in the air. 8

The three traits/attributes described by the Upanishads and the
Advaita Vedanta are Sat, Chit and Ananda. According to them, Brahman
is Sacchidananda i.e. He is absolute truth (saf), full of consciousness
(chit), and full of joy or delight (4nanda). The sages of the Upanishads
regarded Brahma as the cardinal reality of the Universe. "The word
Brahaman means growth, and is suggestive of life, motion and progress,
and not death, stillness, or stagnation. The ultimate reality is described
as sat, cit, and ananda- existence, consciousness, and bliss.” The seers
of the Upanishads try to lead us to this central reality which is absolute
truth (sat), infinite existence (cit), and pure delight (ananda). '° Here, the
term chit is used in the sense of ultimate consciousness."Brahman is
"Sat (real), meaning that it is not asat (unreal). It is chit (consciousness),
meaning that it is not achit (unconsciousness). It is Ananda (bliss), mean-
ing that is not the nature of pain (dukkha svarupa). The everlasting being
devoid of any deficiency is of the nature of consciousness, chit. '' This
may be referred to as the consciousness of the Universe. Sri Aurobindo
too has used the term Sccidananda to describe the ultimate reality in
those three attributes of Brahman each one is equally important, there-
fore, we can say chit plays a very important role in forming the Uni-
verse. "Sri Aurobindo describes reality as Saccidananda. Saccidananda
is nothing but a common name for the triune principle of Existence, con-
sciousness force, and bliss."> The term Chiti has been particularly used
by Deendayal Upadhyaya as the soul of the Nation. According to him,
our country has lost its identity due to the invasion of the Britishers and
which led to the loss of our essence. Now the question is if someone has
lost his essence how will he/she survive? The first job is to help that
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country to gain its essence again. Because if the essence is lost the coun-
try would perish. The essence has been regarded as the identity of the
Nation which should remain intact with it. If the identity will get de-
stroyed the country would lead to its destruction automatically. Chiti in
this sense has been regarded as the soul of the Nation. Since he regards
Nation a living entity. The elaborate discussion on Chiti has been done
further in the paper.

The Concept of Chiti of Deendayal Upadhaya:

Deendayal Ji in his four lectures on Integral Humanism used the
term Chiti. In pursuance of him, Chiti plays a very important role in
forming an Integral society. He regarded chiti as the essence or the el-
emental factor in forming a Nation. It cannot be separated from the Na-
tion like the soul from the physical body. Losing Chiti of one Nation
means losing its soul or identity, without which nothing can sustain or
survive. The promotion of Natural instincts is very important for each
and everything to flourish whether it is animate or inanimate. If the natu-
ral instincts are suppressed the object starts losing its identity and gets
deteriorated and perverted. "The Nation too, like the individual, becomes
prey to numerous ills when its natural instincts are disregarded. The
basic cause of the problem facing Bharat is the neglect of its national
identity.”’ "Chiti is the National spirit or the natural character of the
Nation. The writers of Daishik Shastra are of the opinion that a Nation
simply cannot be created artificially, while a State can be so created.
Man can create systems, but a Nation is born with a Chiti. The existence
of Chiti, its radical spirit, is the same as the existence of Nation. When
this inner consciousness of identity or Chiti is weakened, the Nation
becomes weak, and with the destruction of Chiti the Nation loses its
existence, its flowering is the nation's flowering. Chiti is very raison-
d'etre of the Nation. The nation experiences supreme happiness in its all
sided life follows this life purpose.'*

The Nation is an organic living entity. It originated itself natu-
rally, not created by any mechanism artificially. And Chiti is regarded as
the soul of that living organic entity. Deendayal says Chiti is the soul of
the Nation. It is the essence of the Nation. In the principal and policies
adopted in the Jana Sangha a technical name has been given to the soul
of the Nation which is termed Chiti. "According to MacDougal it is the
innate nature of a group. Every group of person which is inborn and is
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result of historical circumstances."" Deendayal Ji says, "A human be-
ing is born with a soul. Human personality, soul and characterall are
distinct from one another. Personality results from the cumulative effect
of all the actions, thoughts and impressions of an individual. But the
soul is unaffected by this history. Similarly, national culture is modified
and enlarged by historic reasons and circumstances. Culture does in-
clude all those things which, by the association, endeavours, and the
history of the society, have come to be held as good and commendable,
but these are not added on to Chiti. Chiti is fundamental and is central to
the nation from its very beginning. Chiti determines the direction in which
the nation has to advance culturally. Whatever is in accordance with
Chiti is included in culture.'® Everyone is subjected to the culture, whether
it is individual or universal. Culture is essentially a social element. Soci-
ety unfolds its soul through the Chiti. However, society is like omnipres-
ent Brahman, it has its own individuality which is manifested through
the individual. "In the same way, culture is a social quality manifested in
innate each individual comprising a society. According to the Hindu
thought, Individual and society are inseparable entities. According to
the Bharatiya way of thinking, the existence of individual apart from the
society is not conceivable. !

"Culture performs the function of creating an atmosphere in which
the individual is not selfish and behaves in a manner which is not anti-
social. All human behavior is not based on selfinterest. One has to take
into account the interest of others as well. The inspiration to adopt such
behavior comes to the individual from culture."'® “It is the job of the
culture to bring about harmony between the interests of the society and
the individual to ensure that there is no confrontation between the two.
The body, mind and senses of man function according to his nature and
follow some rules which are called Dharma. *°

Chiti is the yardstick for determining the merits and demerits of
each and every action. Whatever action is in accordance with Chiti is
approved and allowed to be added to the culture. These things should be
promoted and cultivated for the progress and development of the Na-
tion. "Chiti is the touchstone on which each action, each attitude is tested,
and determined to be acceptable or otherwise. Chiti is the soul of the
nation. It is on the foundation of this Chiti (soul) that a nation arises and
becomes strong and virile. And it is this Chiti that is manifested in the
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action of every great man of the nation.** And whatever is not in confor-
mity with the Chiti should be avoided, disregarded, discarded, and con-
sidered as perversion.

Chiti is the idea of the Nation's soul which plays a very impor-
tant role in the national reconstruction. There is a common soul in the
Individual and society according to Deendayal Upadhyaya. Pursuant to
the philosophy of Deendayal Upadhyaya an individual is composed of
four elements i.e. body, mind, intellect, and soul. As per Deendayal
Upadhaya a Nation also possesses a soul like an individual. "The exist-
ence of such a soul makes our nation one. This soul of the nation has
been termed 'Chiti' by our thinkers. Every nation has its own Chiti; it is
this Chiti which is the symbol of nationalism and gives a different iden-
tity to the culture of every nation. Literature, art, religion, language are
all manifestation of this Chiti. Just as all parts of the body remain joined
together because of the existence of Atma (soul), in the same way cul-
ture, religion, language etc. are related to this national soul.”?' "An in-
dividual is also an instrument in bringing forth the soul of the Nation's
Chiti. Thus apart from his own self, an individual also represents his
Nation.?

Chiti as Dharma:

Dharma resides in our each and every action, it includes the ac-
tion of our day-to-day life. Dharma has been woven into the fabric of
everyday life. As per Dharma,our fundamental consideration should be
our duty and not rights. "Our actions and activities through our daily
life are all various duties or dharma - sevaka dharma, pati-dharma, putra-
dharma, patni-dharma, swami-dharma (the duties of servant, husband,
son, wife etc.). A set of rules, duties, and moral laws forming a satisfy-
ing, harmonious social life runs through our everyday life in the form of
dharma. It is conducive to our ultimate life-purpose.”

According to Deendayal Upadhyaya Dharma is the Supreme. He
said Dharma is the law of life, and those laws and principles which bring
harmony, peace, progress, development, and balance in society are
Dharma. "The ideals of the Nation constitute Chiti, which is analogous,
to the soul of an individual. It requires some effort to comprehend Chiti.
The laws that help manifest and maintain Chiti of a Nation are termed
Dharma of that Nation. Hence, it is this 'Dharma’ that is supreme. Dharma
is the repository of the Nation's soul. If Dharma is destroyed, the Nation
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perishes. Anyone who abandons Dharma, betrays the Nation."* The
major characteristic of our country is the expression of its soul and spirit
in the form of Chiti. We share a common tradition due to our common
Chiti, not because of some kind of benefit. The manifestation of Chiti is
itself the proof of its existence.

Dharma is so comprehensive that it is present in each and every
step and aspect of everyone's life. It would be impossible to imagine life
devoid of Dharma. Chiti plays a very important role in realizing
Dharma."It is the Chiti that is the criterion of good and bad in national
life. Call it what you like, self-realization, Moksha (deliverance) or in
effect, the attainment of eternal bliss, but it has been our national goal
for ages.”

Sri Aurobindo has also presented his views on Chiti as Dharma,
he says, "This is the natural God-endowed, inborn character of our Chiti.
This is the direction of the entire life-stream of Bharat: happiness in the
rise of dharma, and gloom when it declines. God has stated the reason
for his various avataras (incarnations) in these words: “eFERITIATRIRT Farf
T g 2 (4:8) (I take birth in different eras for the establishment of
Dharma). On the battlefield of Kurukshetra, Shri Krishna has himself
vouched for this. Rama's side is dharma's side; Ravana's of
adharma.Pandava's side is of dharma; Kaurava's adharma. Ranapratap
and Akbar, Shivaji and Aurangzeb, Tilak-Gandhi and the British repre-
sent dharma and adharma respectively. This is the assertion of our na-
tional soul-our Chiti. Our Chiti is dharma itself. Pandit Deendayalji's
inevitable conclusion drawn from this elucidation of our Chiti is that
Hindu Rashtra can live only with Dharma.”” "Dharma is our Chiti, the
inner spirit that pervades all of us."*®

Virat as the power of Chiti:

The notion of Virat Purusa has been mentioned in the Purusa
Sukta of Rigveda. It has been conceived as the cosmic person.
Radhakrishnan wrote, "The Pususa Sukta repeats in the concrete form
the ideal of a primeval being existing before any determinate existence
and evolving himself in the empirical universe. The being is conceived
as a cosmic person with a thousand heads, eyes, and feet, who filled the
whole universe and extended beyond it, by the length of ten fingers, the
universe being constituted by a fourth of his nature. The world form is
not a complete expression or manifestation of the divine reality. It is a
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fragment of the Divine that is manifested in the cosmic process. The
world soul is a partial expression of the Supreme Lord.”

Virat has been termed as consciousness in the Paingala Upanisad
(1.7), "From the power of projection dwelling in Hiranyagarbha there
comes into being the power of making gross bodies, known as the self-
sense. What is reflected in it becomes the Virat consciousness. That (Virat
consciousness), conceiving the self-sense as its own, with its form mani-
fested distinctly becomes the chief person Visnu, the sustainer of all gross
creation. From that (Virat) self ether originates, from ether air, from air
fire, from fire water, from water earth, these five subtle elements become
the three qualities (sattva, rajas, and tamas).>

Different connotation of Virat has been used in the ancient scrip-
tures. But the Virat of Deendayal Upadhyaya is associated with the
Chiti." Chiti, the national soul, creates life's active force in a nation. This
national active force has been called Virat by Panditji. It pulsates in the
entire nation and success of democracy depends on it.>!

According to Deendayal Upadhyaya Nation is a living entity and
Chiti is the soul of the Nation. The force which gives power to the Chiti
is termed Virat. Virat plays a very important role in providing life to the
Nation. Virat similarly acts as Prana in the life of the Nation just as Prana
in the body of humans. It gives life to all the institutions of the Nation,
like Prana to all organs of the body."The place of Virat the life of a Na-
tion is similar to that of Prana in the body. Just as Prana infuses strength
in various organs of the body, refreshes the intellect, and keeps body and
soul together, so also in a Nation, with a strong Virat alone, can democ-
racy succeed and the government be effective. Then the diversity of our
Nation does not prove an obstacle to our national unity. The differences
of language, occupation, etc. are present everywhere. However, when
the Virat is awake, diversity does not lead to conflict and people co-
operate with one another like the various limbs of the human body or
like the members of a family."*

Chiti is the soul of the Nation another power that coexists with it
is Virat Shakti. Virat is a scientific technical term with a certain meaning
as per Deendayal Upadhyaya. Virat is created by the strength of the Chiti.
So long as Chiti is throbbing and active the Nation will continue to
progress and develop. Virat is the unified fighting strength that guards
the Nation against aggression and antagonism. As we know Man is a
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rational and social animal having a natural fellow feeling, which incites
him to make sacrifices for society and the Nation. The natural fellow
feeling among the men helps in order to form a society or the Nation,
and when it gets united it converts into a tremendous force that consti-
tutes Virat. And this Virat protects the Nation against every destructive
thing. "When virat is awakened by the light of chiti, we say: 'The nation
is awakened.' Virat is the life force of a nation, while chiti is the soul.
When the organized strength of a nation, awakened and unified by the
glowing chiti, manifests itself as impelled by the virat, the nation wor-
shiping the Motherland busies itself in attaining worldly and other-
worldly prosperity and stands firm as unconquerable. This is the eternal
and true principle regarding a nation. *

Conclusion :

On the fulcrum of the discussion demonstrated above, it could be
deduced that the term 'chit' has been used metaphysically in the ancient
scriptures. Although, Deendayal Upadhyaya did not use the term 'chit' in
the metaphysical sense but his concept of 'chiti’ was the result of the
notion of 'chit'. The fundamental basis of the idea of 'chiti 'was ancient
scriptures. Based on the surface of reality, no similarities can be found
between 'chit' and 'chifi'. The term 'chit' has been mostly used in the
metaphysical sense. But 'chiti' of Deendayal Upadhyaya is applicable to
the empirical world. Since it was considered the spirit of the Nation.
Deendayal also used 'chiti' in several ways like attaching chiti with
Dharma. According to him 'chiti' plays a major role in guiding the path
of Dharma. The term Virat has also been used in discourse, which was
regarded asthe power that activates or provides power to chiti. However,
all these are related to the progress and development of the individual,
society, Nation, etc. Hence, it could be said that, though the idea of chiti
was influenced by the notion of chit but there lies a distinction between
the two.
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Abstract

This paper explores the challenges faced by bureaucracy from
the viewpoint of Mahatma Gandhi, as elucidated in his seminal work
"Hind Swaraj." The paper deals with Gandhi's ideas on bureaucracy, its
role in modern civilization, and its impact on self-rule and individual
freedom. Key themes include decentralization, non-violent administra-
tion, and the importance of moral and ethical principles in governance.
The paper aims to highlight how Gandhi's principles can offer valuable
insights into addressing bureaucratic challenges in contemporary soci-
ety.

Keywords: Hind Swaraj, bureaucracy, self-rule, decentralization, non-
violence, governance, ethical principles.

I

Mahatma Gandhi, a prominent leader in India's struggle for in-
dependence, had a unique perspective on governance and bureaucracy.
His ideas emphasized decentralization, self-governance, and a focus on
the needs and aspirations of the people. From a Gandhian perspective,
bureaucracy faces several challenges that hinder its effectiveness in pro-
moting people-centric governance. This essay will explore the challenges
in bureaucracy from a Gandhian standpoint, emphasizing the need for
simplicity, accountability, ethical conduct and the empowerment of lo-
cal communities.
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Bureaucracy is a system of administrative organization that plays
a crucial role in the functioning of governments and public institutions.
It involves the implementation and management of policies, regulations,
and procedures to ensure effective governance. However, like any sys-
tem, bureaucracy is not without its challenges. From a Gandhian per-
spective, which draws inspiration from the principles and teachings of
Mahatma Gandbhi, there are specific challenges that arise in the bureau-
cratic structure.

Mahatma Gandhi, a prominent leader in India's struggle for in-
dependence, emphasized the importance of simplicity, decentralization,
ethical conduct, and a people-centric approach to governance. His vi-
sion of bureaucracy centred around empowering local communities, pro-
moting the welfare of individuals, and ensuring the participation and
accountability of those in power. This essay aims to explore the chal-
lenges in bureaucracy from a Gandhian perspective, shedding light on
key issues such as centralization, administrative inefficiencies, lack of a
people-centric approach, corruption, and the need for community em-
powerment.

By examining these challenges through the lens of Gandhian prin-
ciples, we can gain insights into how bureaucracy can be transformed to
better serve the needs and aspirations of the people. The discussion will
delve into each challenge, exploring its implications, and highlighting
potential solutions and recommendations. By addressing these challenges,
it is possible to move towards a bureaucracy that aligns with Gandhian
ideals and promotes a more inclusive, accountable, and participatory gov-
ernance system.

Centralization and Lack of Decentralization: One of the key
challenges in bureaucracy from a Gandhian perspective is the tendency
towards centralization. Gandhi believed in decentralization as a means
of empowering local communities and ensuring effective governance.
However, bureaucracies often concentrate power and decision-making
in the hands of a few, creating a disconnect between the bureaucracy and
the people it serves. Decentralization can address this challenge by dis-
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persing power and decision-making to local communities, allowing for
greater responsiveness and accountability.

Centralization refers to the concentration of power, decision-mak-
ing authority, and resources in the hands of a few individuals or a cen-
tralized entity within a bureaucratic system. On the other hand, a lack of
decentralization signifies the absence of power, decision-making, and
resources at the local or regional level. Both centralization and lack of
decentralization pose significant challenges to effective governance and
can limit the participation and empowerment of local communities. From
a Gandhian perspective, which emphasizes the importance of local self-
governance and participatory decisionmaking, addressing these chal-
lenges is crucial for promoting inclusive and accountable governance.

Bhattacharyas (2011) in his book Decentralization, Local Gov-
ernance and Bureaucratic provides in-depth an analysis of decentraliza-
tion, in the Indian context. It examines the challenges of centralization
and highlights the importance of decentralization for effective gover-
nance and citizen empowerment. The author explores case studies and
policy frameworks to understand the relationship between decentraliza-
tion and bureaucracy in India.

Guha-Khasnobis (2006) in the edited volume explores the com-
plex relationship between formal and informal institutions in governance
systems. It emphasizes the need to link formal and informal structures,
including decentralization efforts, to overcome challenges related to cen-
tralization. The book offers theoretical insights and practical examples
from diverse contexts, shedding light on the importance of decentraliza-
tion in promoting inclusive governance.

Ramanathan' (2011) in his article focuses on Mahatma Gandhi's
vision of decentralized governance and its implications for local gover-
nance and rural development in India. It explores the challenges posed
by centralization and highlights the need to devolve power and decision-
making authority to local communities. The author draws on Gandhi's
teachings and experiences to discuss the potential of decentralized gov-
ernance in promoting inclusive development.
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Mathur (1999) K.K. examines governance challenges in the bu-
reaucratic context, with a specific focus on the Indian perspective. He
addresses the issues of centralization and lack of decentralization, em-
phasizing the importance of decentralization for effective governance
and citizen participation. The author provides insights into the role of
bureaucracy in shaping governance and highlights the need for decen-
tralization reforms.

Gangopadhyay? (2009) has discussed the concept of decentrali-
zation in the Indian context and its implications for governance and bu-
reaucracy. He explores the challenges associated with centralization and
advocates for the devolution of power to local levels. The author argues
that decentralization can enhance citizen participation, accountability,
and overall governance effectiveness.

Centralization and lack of decentralization in bureaucracy pose
significant challenges to effective governance and citizen empowerment.
Addressing these challenges requires embracing decentralization efforts
that promote local self-governance, participatory decision-making, and
accountability. The cited sources offer valuable insights into the rela-
tionship between centralization, decentralization, and bureaucracy, pro-
viding a foundation for further exploration and analysis of this impor-
tant topic.

Inefficient and Inaccessible Administrative Procedures: Bureaucratic
systems are often characterized by complex and time-consuming admin-
istrative procedures. This bureaucratic red tape hampers efficient ser-
vice delivery and creates barriers for citizens, particularly those from
marginalized communities. Gandhi advocated for simplicity in administrat
procedures, emphasizing the need to prioritize the needs of the people
and ensure ease of interaction with the government. Streamlining ad-
ministrative processes, eliminating unnecessary bureaucracy, and incor-
porating citizen feedback can help overcome this challenge.

Inefficient and inaccessible administrative procedures are sig-
nificant challenges that hinder effective governance within bureaucratic
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systems. These challenges are characterized by complex, timeconsuming,
and convoluted processes that impede efficient service delivery and cre-
ate barriers for citizens. From a Gandhian perspective, which empha-
sizes simplicity and accessibility, addressing these challenges is crucial
for ensuring effective and inclusive governance.

Bhatnagar® (2014) This article explores the challenges and op-
portunities for good governance in the bureaucratic context of India. It
addresses the issue of inefficient administrative procedures and discusses
the need for streamlining processes to improve service delivery and en-
hance citizen satisfaction.

Khan M.H. # (2015) examines administrative reforms in devel-
oping nations, focusing on the challenges and prospects of addressing
inefficient administrative procedures. It emphasizes the importance of
simplifying processes and adopting citizen-centric approaches to improve
administrative efficiency and effectiveness.

Fontaine & Haug (2017) provides a comprehensive overview of
public administration and policy in Asia. It addresses the challenges as-
sociated with administrative procedures and explores strategies for pro-
moting efficiency and accessibility. The handbook offers insights into
the Asian context, including case studies and best practices.

Evans & Rauch ° (1999) in the research article examines the re-
lationship between bureaucracy and economic growth. While it does not
directly focus on administrative procedures, it provides insights into the
broader impacts of bureaucratic efficiency on societal outcomes, includ-
ing the potential consequences of inefficient administrative procedures.

Olowu © (2003) explores administrative corruption, which is of-
ten intertwined with inefficient administrative procedures. It discusses
the causes and consequences of corruption, highlighting the need for
administrative reforms to improve transparency, accountability, and ef-
ficiency in bureaucratic processes.

Inefficient and inaccessible administrative procedures pose sig-
nificant challenges in bureaucracy, hindering effective governance and
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creating barriers for citizens. Addressing these challenges requires stream-
lining administrative processes, simplifying procedures, and adopting
citizen-centric approaches. The cited sources provide valuable insights
into the challenges and potential solutions related to inefficient adminis-
trative procedures, offering a foundation for further research and analy-
sis in this area.

Lack of People-Centric Approach: Bureaucracies sometimes
prioritize bureaucratic rules and regulations over the needs and aspira-
tions of the people. From a Gandhian perspective, the purpose of bu-
reaucracy is to serve the people and address their concerns effectively.
However, the disconnect between the bureaucracy and the people can
lead to a lack of understanding and responsiveness. Promoting a people-
centric approach requires fostering empathy, active listening, and regu-
lar engagement with the community to understand their needs and aspi-
rations. The lack of a people-centric approach is a significant challenge
in bureaucratic systems. It refers to a bureaucratic culture that prioritizes
rules, regulations, and procedures over the needs, aspirations, and well-
being of the people it serves. From a Gandhian perspective, which em-
phasizes the importance of serving the people and addressing their con-
cerns effectively, it is essential to address this challenge to ensure inclu-
sive and responsive governance.

Gandhi (1997) In his autobiography, Mahatma Gandhi discusses
his vision of a people-centric approach to governance. He emphasizes
the importance of understanding and meeting the needs of the people, as
well as the need for empathy and active engagement with the commu-
nity. This source offers valuable insights into Gandhi's teachings on put-
ting people at the centre of governance.

Hood 7 (1995) has discussed the shift towards "New Public Man-
agement" (NPM) in bureaucratic systems, which prioritizes efficiency
and performance. While NPM focuses on results, it can sometimes over-
look the people-centric aspect of governance. Understanding this per-
spective can shed light on the challenges of adopting a people-centric
approach in bureaucratic contexts.
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Yang ® (2017) points out the concept of a people-centered ap-
proach to public administration. It provides theoretical insights and em-
pirical evidence on the importance of adopting this approach in bureau-
cratic systems. The article examines the benefits and challenges associ-
ated with a people-centric approach and offers recommendations for
implementation.

The lack of a people-centric approach in bureaucracy poses a
significant challenge to effective governance. Addressing this challenge
requires a shift in bureaucratic culture and practices towards understand-
ing and meeting the needs of the people. The cited sources provide valu-
able insights into the importance of a people-centric approach and offer
theoretical frameworks, empirical evidence, and practical examples for
promoting citizen-centric governance in bureaucratic systems.

II

Corruption and Lack of Ethical Conduct: Corruption is a sig-
nificant challenge in bureaucracies worldwide, and Gandhi emphasized
the importance of ethical conduct in public service. Bureaucrats should
be individuals of high integrity, committed to the well-being of the people.
Corruption erodes public trust and diverts resources away from public
welfare. Addressing corruption requires strong ethical standards and ro-
bust accountability mechanisms within bureaucracies. Implementing
transparency measures, promoting ethical training, and enforcing strict
disciplinary action against corrupt practices can help combat corruption.
Corruption and lack of ethical conduct pose significant challenges in
bureaucratic systems. Corruption refers to the misuse of public power
for personal gain, while lack of ethical conduct encompasses behaviours
that deviate from moral and professional standards. From a Gandhian
perspective, which emphasizes integrity and the well-being of the people,
addressing these challenges is crucial for fostering trust, transparency,
and effective governance.

Gandhi (1997) In his autobiography, reflects on the importance
of ethical conduct and integrity in public service. He shares his experi-
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ences and teachings on the need for individuals in bureaucracy to uphold
high moral standards and commit themselves to the well-being of the
people. This source offers valuable insights into Gandhi's principles of
ethical conduct.

Klitgaard (1988) in the book controlling corruption examines the
issue of corruption and provides insights into strategies for controlling
and combating corruption. It explores the causes, consequences, and pre-
ventive measures against corruption in bureaucratic systems. Understand-
ing the dynamics of corruption is essential for addressing the lack of
ethical conduct in bureaucracies.

The Global Corruption Barometer by Transparency International
(2021) provides a comprehensive survey and analysis of corruption per-
ceptions worldwide. The report highlights the prevalence and impacts of
corruption in different sectors, including bureaucracy. Understanding the
scale and nature of corruption can inform efforts to promote ethical con-
duct in bureaucratic systems.

According to Pandey & Ford (2011) the relationship between
gender quotas, female leadership, and corruption highlights the role of
gender diversity in promoting ethical conduct and reducing corruption
in both public and private sectors. The findings underscore the impor-
tance of diverse and inclusive leadership in bureaucratic systems.

Corruption and lack of ethical conduct pose significant challenges
in bureaucratic systems, undermining trust, transparency, and effective
governance. Addressing these challenges requires concerted efforts to
promote integrity, accountability, and a culture of ethical conduct. The
cited sources provide valuable insights into the importance of combat-
ing corruption, upholding ethical standards, and fostering a culture of
integrity in bureaucratic systems.

Lack of Community Empowerment: Gandhi advocated for the
empowerment of local communities and their active participation in de-
cision-making processes. However, bureaucracies often disregard the
knowledge and capacities of local communities, leading to a top-down
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approach to governance. This lack of community empowerment ham-
pers the effective implementation of policies and limits the potential for
sustainable development. Engaging local communities, involving them
in the decisionmaking process, and recognizing their expertise can ad-
dress this challenge. Empowering communities through capacity-build-
ing initiatives and devolving decision-making authority can enhance com-
munity participation and ownership in governance.

The lack of community empowerment is a significant challenge
in bureaucratic systems. It refers to the limited involvement and partici-
pation of local communities in decision-making processes and the disre-
gard for their knowledge and capacities. From a Gandhian perspective,
which emphasizes the importance of community engagement and self-
governance, addressing this challenge is crucial for promoting inclusive
and sustainable development.

Gandhi (1997) In his autobiography, Mahatma Gandhi empha-
sizes the importance of community empowerment and self-governance.
He advocates for the active participation of local communities in deci-
sion-making processes and highlights the transformative power of com-
munity-driven development. This source provides valuable insights into
Gandhi's teachings on community empowerment.

Narayan & Pritchett ? (1999) in the research article explores the
link between household income, social capital, and community empow-
erment. It highlights the role of social networks, trust, and cooperation
in empowering communities and fostering development. Understanding
the dynamics of community empowerment can inform strategies for pro-
moting participatory governance in bureaucratic systems.

Oakley P provides practical insights into community-driven de-
velopment and the importance of participatory approaches. It explores
case studies and best practices from around the world, showcasing suc-
cessful examples of community empowerment. He offers guidance on
engaging local communities and integrating their knowledge and per-
spectives into bureaucratic decision-making processes.
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Chambers '° (1994) examines the concept of participatory rural
appraisal (PRA), a participatory approach to community development.
It emphasizes the importance of empowering communities by recogniz-
ing their knowledge, expertise, and aspirations. The article highlights
the role of bureaucracies in facilitating and supporting participatory pro-
cesses.

The lack of community empowerment in bureaucracy poses sig-
nificant challenges to inclusive governance and sustainable development.
Addressing this challenge requires engaging local communities, recog-
nizing their knowledge and capacities, and promoting their active par-
ticipation in decision-making processes. The cited sources provide valu-
able insights into the importance of community empowerment, partici-
patory approaches, and strategies for fostering inclusive governance in
bureaucratic systems.

Gandhi ji's views on modern civilization as per "Hind Swaraj"!:

In his book "Hind Swaraj," Mahatma Gandhi expresses his profound
critique of modern civilization. He believes that Western civilization,
which emphasizes material progress and industrialization, has led to moral
degradation and the loss of spiritual values. Gandhi strongly opposes the
adoption of Western ideals and technologies in India, asserting that such
practices undermine the essence of true civilization.

According to Gandhi, modern civilization has resulted in the cen-
tralization of power and authority, epitomized by the emergence of bu-
reaucracy. He sees bureaucracy as a symbol of oppression, which oper-
ates through a top-down, hierarchical structure that hinders people's au-
tonomy and participation in governance. Gandhi perceives bureaucracy
as a tool of violence and control, contrary to his principles of non-vio-
lence (ahimsa) and self-rule (swaraj).

I

In conclusion, bureaucracy faces several challenges from a
Gandhian perspective that hinder its effectiveness in promoting people-
centric governance. These challenges include centralization, inefficient
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and inaccessible administrative procedures, lack of a people-centric ap-
proach, corruption, and a lack of community empowerment. To over-
come these challenges, it is important to embrace decentralization, sim-
plify administrative processes, prioritize the needs and aspirations of the
people, promote ethical conduct, and empower local communities.

From a Gandhian perspective, bureaucracy faces several chal-
lenges that hinder its ability to serve the people effectively. Centraliza-
tion, complex administrative procedures, lack of a people-centric ap-
proach, corruption, and insufficient community empowerment are among
the key challenges. Overcoming these challenges requires embracing
decentralization, simplifying administrative procedures, promoting ethical
conduct, and empowering local communities. By aligning bureaucratic
practices with Gandhian principles, it is possible to create a more re-
sponsive, accountable, and peoplecentric bureaucracy that promotes the
well-being of all citizens.

From a Gandhian perspective, decentralization is crucial for em-
powering local communities and ensuring responsive and accountable
governance. It disperses power and decision-making authority, allowing
for greater participation and ownership among citizens. Streamlining ad-
ministrative procedures and eliminating bureaucratic red tape is essen-
tial for improving service delivery and ensuring accessibility for all citi-
zens. Prioritizing a people-centric approach involves fostering empathy,
active listening, and regular engagement with the community to under-
stand their needs and aspirations. Addressing corruption is vital for re-
storing public trust and redirecting resources towards public welfare.
Ethical conduct should be promoted within bureaucratic systems, with a
focus on integrity, transparency, and accountability. Implementing mea-
sures such as transparency initiatives and ethical training can contribute
to combating corruption and fostering a culture of integrity.

Lastly, community empowerment plays a critical role in promot-
ing inclusive governance. Engaging local communities, recognizing their
knowledge and expertise, and involving them in decision-making pro-
cesses can lead to more effective policy implementation and sustainable
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development. powering communities through capacity-building initia-
tives and devolving decision-making authority enhances their participa-
tion, ownership, and responsibility in governance. By addressing these
challenges and embracing a Gandhian perspective, bureaucracy can trans-
form into a more responsive, accountable, and people-centric system.
This requires a shift in organizational culture, practices, and policies to
prioritize the needs and well-being of the people. The journey towards a
Gandhian-inspired bureaucracy is a continuous process, requiring col-
laboration and commitment from all stakeholders involved.

From a Gandhian perspective, bureaucracy faces several chal-
lenges that hinder its ability to serve the people effectively. Centraliza-
tion, complex administrative procedures, lack of a people-centric ap-
proach, corruption, and insufficient community empowerment are among
the key challenges. Overcoming these challenges requires embracing
decentralization, simplifying administrative procedures, promoting ethical
conduct, and empowering local communities. By aligning bureaucratic
practices with Gandhian principles, it is possible to create a more re-
sponsive, accountable, and peoplecentric bureaucracy that promotes the
well-being of all citizens.

In the area of globalising society, the life style of people is rap-
idly changing. In order to cultivate global culture, active participation of
people from mixed cultures and communities, would be the need of time.
In the changing scenario, our governments must come forward to build
up a new model of bureaucracy (Public Service) to face new challenges
of globalisation. In this context Gandhian Perspective appears to rel-
evant. Gandhi was an advocate of Swadeshi Culture formed on frater-
nity and friendly with public. For swadeshi and self-rule the change is
the behaviour and attitude of bureaucracy would be the need of time. He
was of the opinion that the bureaucracy of British model was not friendly
with Indian Society and masses. There was big gape between ruler and
subject to be ruled. In this hand Svaraj (1909) Gandhi expressed his
worries regarding pattern or ruling government which desired to remove
British rule, instead of changing English culture. After independence
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bureaucracy must be treated as Public Servant (Lok Sewa). According to
Gandhian point of view public administration must be based on philoso-
phy of non-violence including compassion, cooperation and public
friendly as well as reformative.

The Gandhian perspective of bureaucracy that is public service
or lok sewa to would be in conformity with the concept of Ram Rajya
and Sarvodaya. The mission of bureaucracy of lok sewa for independent
India or svaraj (self-rule) would be based on democratic set up and val-
ues. The public servants must be committed for mutual cooperation, sen-
sitive toward human rights. This form of bureaucracy or public service
(Lok Sewa) would be the logical presupposition of peaceful, healthy and
self-reliving ideal society. This is noteworthy that human behaviours in
society are not always guided by wisdom, rather in several cases this is
controlled by emotions, sentiments, impulses and greedy self-interests.
These as possibilities of misbehaviours persons and criminals in every
society. Therefore, our bureaucracy besides adopting reformative mea-
sures must adopt promotive measures based on a fool proof legal sys-
tem.
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AR S TS| E h R AfRTE F &7 I Ak @ 0 H
‘g ¥ ‘Y9 (From being to well-being) F 3R & Fo 21 39
‘FefiT e’ (Eudemian ethics) % 19 ¥ 9 £

361 ATIATST o GRsed H Afoere Sl IR FI T YA 1/56
I T HAfTER 2/15 ¥ e 7 @ TeArifesad 0 srafq e
&1 A @ FF SAUL | Fet FA = & o 8 S "o A1 @ (To
bear or carry) | e Ak T TS H 5 § TR & 3R, YT &
9 3R, FUEROT § 0T &l 3R, ST § T Db 3R, 3R H FhraT
# 3IR S Fod B FE BT 2| SeBE § FF gecruas Iuleg § off g
Tl JehR & e Y T @ “TEl 1 GeHd, JuEr ° SAfoieE, gty
THA 10 3TE], I8 BT S Wbl & b Ao us sewions O @ S
fth T3 THS B A T A Hl IR T ST § el i 3R
3o o W ¥ 399 TR A SN S Fod 1 B B 8 R s ‘e
=RE wd oyt qarer 1 fmior fFAr ST "1 ("Ethics as a normative
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science carries the individual and society both from being to well-being
or disorder to order or lower level to higher level so that one can build up
an ideal person and ideal society.")

373ST ¥R 'Ethics', 'Ethica’ ® a1 8 S #ish 91T % 'Ethos' ¥ Scaa
31 2 31 ot o1 @i @ “Ofe-Rarsi/smad’ (Custom or habit) | Hiferemes
#! 4fds a2 (Moral Philosophy) ¥t gl ST 21 'Moral Philosophy' #
“Moral’ B 911 & ‘Mores’ ¥ 9= gam 2, Forar ot a1 g & 4fer-
fRaTet 37eT 3MEd’ (Custom or habit) | 39 FebR Hferemer erear e =317 &
& o1 oRofd @ &

« iforeme &1 qord @ Ufa-Ra e7e@r ed (Custom or habit)

o Uf5-Rarst s1eraT SMGT BT TR T ‘et H e 21 (Habit
of moral agent) ¥ 21 7Tl 3T&d ol AT =AfE HI SR-ATER 74T TR
21 er: Hifowres &1 Mot et ‘Are $=ReT (Human conduct) 21

TH SR AU WM RO H1 AT B 21 SO
Afyes g=y AFEE fha-Ford (Human activity) @9 Gfa-Rarsi wd
TS (Customs and Traditions) & o 8T 21 31, Hiferemes & sfa
T TR & e & T wriferes - Rarei wd st a6 ot stermm
e ST 21 Seoad 7 6 Aifeeme A s, g df-Rarst wd
TS F HaG AR T FAT 8 eh IR TR AR A H BT
TS HHh T G TG FA & T sMuR | 75 fofar fram s wh
o6 AT el 3o @ ST ST, YW B ST YN, FA & AT FhTIA
e

Tt s o uftie # Hifereme S Ry s g fafeam ot
Fed ¢ f foeme qut # T 910 799 % SR F1 Ewies H9E
gr (“Ethics as the normative science of the conduct of human beings
living in societies.”!" )| SOTHO Hahwsl T ot e & fob “feremer ara
e 9 wife T atresiiore faem 2 10 ("Ethics as the science of the ideal
involved in human life."?)| afg Hifaeme & fafvm vl © o= gfe @
e fopa ST A gwehr TR B gU heT ST Hebar ¢ b ““Hfrere A
STERUT § e Wb H GRS I H Al UF N3/
e fasm 20 ('Ethics as a normative science critically studies the
norms concerning human conduct.”) | TI=d: 9T TH WQW EEIG
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2 S TS H @ 91 T ARl % STERUT S e, qedih i o [T
TS SR SFaT Hh! 0l AT F3 2, 9 MR W 3faa-srfed, -
YA, FeioA-3Thae, M FEoT fopar ST &k | 39 Yo Aifaeme = &
SRRUT q9T grerh fa-Rarsh, wensdl, wewel § gt 98 e 2|
fSTEeT 32 AHAE ST=RT &l W TG 20T T q91 qmsie geraee
Td G I O HT 2 S =ARh Td garet 21 @ ifshad et
2 Th |
o wd e 1 v A arvEed T # 3 areifie e € S e
&I O i T ¥, S Ao H ARE H RO T Gl B B
5% AR R i goy fafyreand fe &
. 7o gt 7 frdl &7 U e T i 29vT & SR fha
ST @ q91 39 TR AT WA AT S 2
T Blh-hedoTd 7T HE &l T o AqreTH | 37eaeh Hie & |
T RSSH &l 2101 T ufem ad-3 giar 2|
RS T T Agaqut gt FHFmE o B
RESH o arftfer Fed M & 9= Ff 59 gl 2
3ida: RS &1 Jor-deg e W& fae 2
T RS qen Afaear <A1 # & TR 7 9o § a9y Reiem
STFERUT Sl STURTT 3Tolfheh el T SAfeh o5 &l &1 g8 Haeiai o
qfies # R W@ Afear & st T fade fhar st e 21
RS wd Aferepar 37 <1 B & gAH-goh 2 | RS srifsa T
¥ e i @, Stafeh Afeihar sAfh & AR & g & ary fifer-
fRarsit, genafi, wowed enfe ¥ o wwEifE 21
RS # FHAUS (Ritual/Cult) | 7 f&ar Sim @ s Afdepar
FUHUE HI UL FH (Action) R T T & | FHBTE T eAfcAsh
e % fafes & o fopan <man @ Sl 1 S 3t e 1 gefod
& fou smavas ¢, s gl s it wfer S W) & ey
21 (“BrIST FHGET:1) | TV, HHEUE & 5T A A @ Tehell
2, TR B o T 5 TER 1 g ot A &0 717 & T off @ A
bl @ (71 & Ffyeremy S fsemdsd )
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Rt erdifse wmeil o wwiftd g 8, 9] 9% @ ARG
(Personal) kGl %, Sfaifeh Afcehel 3T=ROT | Ofa-Rars, gems?i, st
T qwiferd 2 2, 37qud 39 ‘Wi’ (Universal) dcd ST &Hl
R1 R foad € 5wt qeg-Fola wewa: e & € s 98
Fe1 F e ¢ 6 I TF T Ak 1 (fdw e § o wipla #
freafts Hd & St TE uRRafEt § goft g W guE §9 9 @
gt 817 ("All value judgements are covertly universal in charac-

ter which is the same as to say that they refer to, and express
acceptance of a standard which has an application to other simi-

lar instances."'%) |

oM o =afthTd v UM 219 & SR A IY FHT 16T 7 g
& fou @’ (Freedom) 81 Afdehar # Ted & g9R Tmet I8 ey
S @ 2 o6 7w At = 1 3§ T ot 9 T €, Sefe Afemar
iR Bt §, 3T~ $9H Wb THR H areAar (Compulsion) Bt
2 o79fq g9 3§ A & fou a1e §)

RS T 07 T AT (Faith) 21 2R & SFHR ‘RS smeafeass
Tamsit § f39m 21 ("Religion is the belief in spiritual beings."'6) |
AfTehar STTE TR STENRA 7 SRt s (Reason) T ST &It 2|
3TN W3R g+ & Refem # fAeftar (Dependency) &1 9@
Y@ & W 21 g gfe ¥ vaowRR feud € e w9 @
fyefear & wraen § & RS & R a@ [T 21 ("The essence of
religion consists in a feeling of absolute dependence upon God."'”)
| ferehelT Sl T MY T % HROT H 3TH Waem (Indepen-
dency) 1 T J & e 2

RS § ‘Frsfear &1 T 1@ 8 & FROT S50 a0 4=
B 21 39 YR RSASH a1 wer’ Bt 81 #ey eres fowd § 6
‘RS Faw Al 7 &, Ffeh TS fersbat 217 ("Religion is
thus not simply morality, but morality touched by emotion."'®) |
ST qoodl § Afershar ‘rEeT fver g 2

ST T e B o HROT S SMATTSAT (Subjectivity) HT e
Y@ Bl ¢ i gn enffes i €7 39 we 1 Y A Sn
(Objective ground) & T ST et 21 iferehen H FEFT=T (Ob-
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jectivity) T e Je BIT 8, 3T 8H Afdsh TR F41 HL? T
7§ T TS SR X S g 81 e w5 aifes
waTufiehoT (Rational justification) Tryg 78 8, el ﬁﬁ?ﬁ{c@ﬁw
Sifseh AT fFam ST Fehel B

ST, e & 31k =muss 2, it ReSom & Jfereben ot TR
2 & 1y & Te Afehar § W ST TSN FaT 1 el Ff w8,
Tl fHT FIS B TR 7 & WA 21 (‘TS IbTgRRfieT
fomr afg171%) |

Afted e R 3 a1\ w2, Fafs RSem Ford” % wo & @
T’ T g F o g

Ao sHT A R w8, SEfE ud swd # efww @l
("Morality leads to infinite, while religion is situated in infinite:") |
Aftrena 31 & =ge 7% ot Tge At €, W] 3T S I F § 98
arqued 81 A H FH A b &H & H Tebal B

Aftrehar e 2, 3 qon | o e 71 e SR 3T g §
TIe A2 & Wehdl & | 98 TRt |red & wiitd & 9re a2 gd &
I8 WH e ¢ e wiftd & fou Aftear R 21

T AR o URYeT | SATE S, e WA, S fedl, S|
Freqe anfE areffeet 3 o S wepfaard) s # gu o wd HAfted % o
T fg9g f5ha @ 1| IAISeTEs HI 39T T Instituting the Religion of
Humanity' (1875-1877) & & wd Aol & s a9 o gU Aaard o
F T T & | Ih IR T B1e5 | Wepferep VAl h 1 & HROT &
TST-TS T ST 37T 3R et § 3Fe-ormfe & 9 o yresrd g8, Roma:
AfeheT BT ST G| S ARE 37 Bl ARl H T-T6 HF B 37
At q2T S ITH SEY ST FE F ¥, IF o FaT T S T
YR W $ie # sEfed uRafedl I & Afeehdr &1 S I 21 IR H
SR S-S g Y e el Sift 8 39-39 IHA Toh BT I
feem, Tty S 3H gfg IRueaar # WSl W g T a 38 3 9
H=IAsT Hl, S Fae TR R ERA ff, F WHR FH T FhR X &2
Fifes e 1 e slifegeh MR T o1, 31 ¥ @ved & T, e Aferhar
SifEhaT W STERT & % FROT R T | 36 JHR o T b b
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dr T fa9e &1 T B & STER suw o1 E ¢ 5 Afvedr oy w
AT 2 | aEqa: A o aRafda gt @ 81 d feed € e @ & 9
fRuer & 5 o= EE3 qraeT 71 ("The only absolute is that everything is
relative.") | 39 JobR F Afciehel I ¥ T Yo FI gU Teb AT
& T B E

g TR off 319 Ya-fagia’ (Ghost-theory) H fegm € fo wrf=
1 B ameel & T afes Jaremet Y gon et off 3R g7 Jaweed &
Afterar T I Ty T A1) 3T, TR % SER e v god: oHfiw
oqrI’?! gAY, 3 3T T 31T WA 'The Data of Ethics' # “Aradd
I (Survival of the ﬁttest)mmmaﬂﬁé‘l ST § %
'Survival of the fittest' Is% g H W T & - (Coined) fHan
or, 7 fo T 71 T, =19 & Sifass e % g & Wier F3d §u
FEd & b STHaE ¥ HFe i 3R, UhAT ¥ AT i R TE WAl §
Sfeedr # 3R a5 & fawm & Fud 1aRke e o v & d Sqed
Nt fofam ST 21 ‘e % aR H Fe T @ 9% SR g @ A
Fuiell o WY TAq ©F T THTR 21 ("Life is said to be the continuous
adjustment of internal relations to external relations."*?) |

W, S & A e & fagrea W & Afasar $1 snyd 5 3
1 3% IR 9 YR Sfaeh e Thdr § el # 3R Td Wodr 9
Sfeear # SR g Tl ¢ 36 YR A fw @ G o @ g 5w
forsprer & St Afes frem gETa 7 €, F 9N & S 8 9o FEe a9 fEm
AR ®© 9 §, S 29-He U IRRE & ogeT ¥ 59 TR WE
SFTER &1 &7 AT § P T T ¢ | IeoTHE ¢ 5 A aeey e
R it T ued § % Cenfew od & Afvedr @ B wey T e’

("Primitive religion has nothing to do with morality."*) |

TR, St et i off W @ o g T % 9o @6 § '
e 1 wWier fora S @ faive e enfe % gul H, g At
7% ¢ 5 S Sieft i wa @ & ) Fafy fedt St v b A @ &
TR THHT AqE T TR T A & S Hf-pfaieh @ b W & ARbequf qen
gfte &1 anfE HroT o 21, FhifE T 9 & 5 ST e BT @ 98 9w q &
A S RS ¥ & ¢, 7% ST by & Wbt 81 37 A SR et S
PIE AT T T &, 3T T B ER Sandfas &) A § T g $a
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Fed &, 98 AEWiAs qodl &1 & AW & S gArd syemedi wd gl &
TewIcrs LAl gt § Terae B 21 fedt % STuR g7 swawf & ST
TR gafa & 21 U ot & gft Aeeer % fou syanh § qur sus wita
Trquf A9 I 6 WedT © g AT U oMy i € g9 R F% e
1 39 FhR $4R P T L 7, feeh U qod I AW 2| 3: Yool 3 MR
% w9 ¥ foreft o1 s T B AW H HIE STEvESal T 81 39 IHR
fedt ‘o’ 1 TR FROT & w9 F 7L afeh IR F €9 F B § 3R
T URoTH 2 B ST fedt € ¥ wwiy # o ufmed F e
TGS (1934) H Fad € 6 a8 R & F4v’ sewiers qooi 3 &
THEYAT T SR FH3 8, ifardar o safy # Feuts 2, afk 98
FETAT FER R # 8feq B @ @ I8 wfecs HSAE i oTHhT w4l g,
T4: ‘HIcHh’ Tk BT FANT HeUHeh T8 HYEES T B e F 2
] STV Bl &1 aredfashal sTew &t wifq foban & stfard i &
AT I 81 T8 SR HE Hou A8 2, Ffh HoaA I8 3T 8 o g
39 g S 2l ("The idea that 'God’ represents a unification of ideal
values that is essentially imaginative in origin when the imagination su-
pervenes in conduct, is attended with verbal difficulties, owing to our
frequent use of the word 'imagination' to denote fantasy and doubtful

reality. But the reality of ideal ends as ideals is vouched for by their
undeniable power in action. An idea is not an illusion because imagina-

tion is the organ through which it is apprehended.") | 379t St A=l &
MR W feft, ‘e’ (Religion) W& ‘enfiies’ (Religious) & o 948 & &1
3T IER oH & fou Afhagel $8 o 1 savEs & S g o w
ST T fav @ T, e FE geEe w8, W enfie @ aeed
0T § Tl sTewiors qedl 9 81 J foed € afx F anf vd ol %
Ty § 3o ff g @ 78 FSR WA G 8, T § THT SHOT et &, Ff®
W 98 9 4T 2 5 i & ue1 ¥ <17 A N U Il T % uf
THFR T 1 8, S Hroim § f[3fre aiffs gedt S gar s
Al § TAIfe 8 # S % T § Ao @ W 21 ("If Lhave said

anything about Religious and religion that seems harsh, I have said those
things because of a firm belief that the claim on the part of religions to
possess a monopoly of ideals and of the supernatural means by which
alone, it is alleged, they can be furthered, stands in the way of the real-

ization of distinctively religious values inherent in natural experience."?) |
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39 bR fedt off of wd Afepar # @ 98 #@ ©

St gregd off fosd § 6 ond W Afereher Q1 gersh-gosh HRAAST W
ayd &1 e e R eneiRa 8 Sefh Afdshar b ug aifgsmar Wi 3Th
SFTHR o T Sl & SR R g T8 a1 1 gohell &, S@fss e
P T T aifgehal b SMER W g fhan S webal 81 370: gegd & STER A
g0 el Bt oF W My I A1 o F oIy Herbar o g &
ST | 3o STER F& Q¥ TH1 714 § & ‘o &1 a= & fosw ferebar
F T HFYAF ¢, S IR Ag ¢ b Afhar B g4 T =
YT 8 1’ 39 YR 3 Teff qreifen g &t wehfaardt e s gu o
Afcepar § T fave & €

I 39 AFe W R e S @ T Wi g @ 5 o we
AR T T & U €, g TW T 8| Ay e % fou Afde
AEYIF 2 3T FhR Afaehar & T e off ermavass 21 3Rosio sgae 7@t
i fosga € fo Afvepan 9 g, o o1 eifae dwa & =8 81 W fou e
aiffes e 1 o1 T T AT F FUH T B S U ff¥ed Faer @
& &) ("A religious assertion, for me, is the assertion of an inten-
tion to carry out a certain bevaviour policy.") | g%, ¥ fored & & ‘S
v U ¥ UH ARKT 99 W@l 8 S ARG Sied-Usid & 9 ARkeT
Sferegar & T BT W 81§ swfey § 5 ad duE o 6 e g1

("Christianity has always been a personal religion demanding personal
committment to a personal way of life... I am certain that it is of the very

essence of the Christian religion."?’) |

ST ¢ o T 3TN e o & fosu Aferehan 1 SEvEs A E
T 3R I fod Afvewd & o o #i off savas wed €1 3 3TER
AftrepaT 319 ST T A Yo H A H AT B THeAT ¢ 3R A YA F
Yo T & GET ARG R Gehel 81 37 IHT B A B o [T o
YTl 2 | FHfT 3 o wd AfqehaT #1 b g H [eb A &1 3 foswa
€ % &1 SRl W e <o T e qul i 3rven Tt & a7 At et &
YT HT A E Feobl & 3R 7 & I8 T Y N 3 e e
& & Tt 817 ("On two grounds, therefore, the ethical consciousness

requires to be supplemented and completed : it can neither guarantee the
persistence of its values, nor can it state the Ultimate Good in a finally

satisfying form."®) | G99, ‘St HHEAE bl & R ISAT & ST HHIEH
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ol & g & g § oI el W T % at Siiaies sy Sehrer # S 21
("The problems raised by Ethics find their solution in Religion and it is
here that the inner connection of the two comes in light."*) |

39 YR AT I A T Y o TAT H HArTs e e S
¥ fou gd # sTEvaea 7

I A1 & et § gers i S o wg Aferebar 1 Tk R 9
AT WA § 1 3% STER T g uF T Afqehar U W ¥
&Y 9 FHifed ¢ | At & fou o 39 & savas @ 99 &9 & o 9w, s
fop fordt o e s @1 ("True religion and true morality are inseperably
bound up with each other. Religion is to be morality what water is to be
seed that is sown in the soil."*) | TT¥, "STE &9 feih MER &1 @ a0 §
et A o off JET @ S 21 ("...As soon as we lose moral basis we
cease to be religion.") | 391 R 3 2R # fomd & fF ‘emmeor, Afaswar
wd o wRad-ig gg &1 faer anfifes fder & Afek Sfaw 39 & 2 99 FE W
F9% [ W Tl & 3R o & A ¥ fees s & 9ift 81 S F9e
foR ded Tg WK A 99 & 217 ("Morals, ethics and religions are con-

vertible terms. A moral life without reference to religion is like a house
built upon sand, and religion divorced from morality is like 'sounding

brass' Good only for making noise and breaking heads."*?) | gHifesw et
St e & 6 S-S B ST YE S ST @ 9999 # 379 39 &
o0 & Ffase il §1” ("The purer I try to become, the nearer I feel to be
God."?) | T e off fomd § & 'ag Aftear it o ) 3 ot €, 98
wWET: fde 8, Hifs 98 @9Ed: E-faud g1 ("The morality which
ignores religion is inherently weak because it is inherently self-contra-
dictory."*) |

T o e Afqear fades €9 ¥ 92 gu § ) o # 3 9ft a
foremm & S Afve & fou srafer €)1 56 yoR A of 957 & % o
T T HLA &, TS YH B TFF (The idea of good) | T8 & Td Afdiehelr
I T & TEE ® § Fefa 21 3§ 9 78 @ 6 end v g o ergufa
R G 3T & Tafh Hferebarl W 39 SRV § ¥R0T F R S &
STTER0T & T B & T & e 81 SeaEHd § fh 9 e 78 wed
& fo I 15 st o T afeeh Sareei 3 gon & o, dw v aeft
e 1 Gobell ¢ S Ig A {521 S {35 ST hrs 61 o 37ifereh o, T e
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FeT T ST 8 o FE off e oEfae S @1 e WA a1 oA
T YEAr @1 T 7 @ g @ 5 e oAt @ fhausfEl § 97 4,
T T el o IS o Ifee 8, T oo 21 3ud off a8 g & @
o yrftwe ol # v oRwfes & & fowa @ snfavia & 81 39 TR
o} Ud Afrehar o e g S efeE 2| e @ e o 2 yen St
B WA &

o wififes Afeer (Religious morality)

o oyHfaRyey Aferbar (Secular morality)

fy T & PR S st ST9 Fe @ qufy ‘gfyer At
T et Y WA i AR B Hehdll & 3R T & 3 T FHl HATSHS IW
2 GHdl 2 6 g1 Taa dfess i T =feu ) ("Secural morality neither can

explain the eternity of values nor it can satisfactory answer this question
that why should I be moral at all time.") | T JA1 T Ao I 9I&-T
& SMER R &= ST ebel @ ST o 7 W0T-Aed 21 A @ Ao sHfee fowd
% 5 "onf o1 et o1 e A 7, afe g A 217 ("The true
meaning of religion is thus, not simply morality, but morality touched
with emotion."*) | af% feehel T WaT T STHYH K fEar I @ 9@
‘yfeRger Afasar @ o afx Afaswar & e B s o R S @ 97
‘uiftfes Aferebar’ @1 STt @1 “enfifes Afdehen & SMUR W & AR Tl ek
& 2

Afershet 1 tfare el FH-%e frgid T off €, W 79 9 36 §
foh Tarad =t 3@, Safh qued gEt €1 afis =afe 1 a9 fefed
T &1 E1 T T A & YR W I8 A § R 4w 7 U oA ey
& =T BN AT Y 3Tk HH b IR B 3GV & TG HUT | §TH THR
wfeieh ferehar & FH-Bo g § 31ee T S L gU g Afdshdl & 99
¥ foafed T g @ 2 ik g §eg Afds 94 W F o o w2
HfedeT el ST IT BT TATTSS W e 3 Tebell 5 § Hag Afeeh
T | Fa% At TR0 F a1t & ST H Th gua TEr off o1 @ 9 9%
fAeR 319 910 Fl ¥ gy g R g ;A SeReT S & uRem
T30 €, i 3U 7 ° YT ¥ Fated o Wk 1 HeR a1 € AN T &
ITHT AT, ST 3Hh A H I8 TS NGH R Goh S $4R 1G9 & 35
& M|
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e e, FA-FR T 96 3@ 7 N 98T FH F E ToYH Fl

21 THfeT TF BHR W F AT F g Fa ¢ e
‘311 5o TR 7 WX U seRa it
W e | Tt Hreg @t wwa g’

TETRA ¥ Teh G 3776l @ o e it e Sfiaq & sifaw gHg
¥ TG & (ToRI) B Tk I Bl S F § 1 IR S8 qeft ¥ -
TS F%h I8 b Ul 927 AT 3R Frw st & off A, 3= 39 W&\
fepam) geft @ 3 B p=it b u off T 8k 3 off geT 6 gan Sy
TR H Feit T el 7 T P01 A T G TS 3 & 9RA & A FIS 3T
T 58 R A SFWT F Fa 6 g3 Tl o qoft e-ory A @ §, ah
Y g A W E | A Pl el 6 g FT wee ¢ R gw % e
SR & S, W] 5T & 99 H o1 F 37597 & MY a18 B T iR
IR A B T T G AR F1 & Thal 2| 39 THR 96 -G 9 faafod
T e @ afee 3w § off Sl g &1 € STl ek 39 el SnfT
T 2

wa: o1 Afdedr & 39 T 1 Gaes S 2 adl fh F Te
Ao 4t 1 39 THR o 7 AHerebar ¥ ST gy § | IRE: a8 FROT
2 o5 ot At wd o @ U & I @ D faftre sraeend AEq §)1 3
SR Afeebal F90 TR W g S o S8 'R W) TH Aferebar T g i
SHHET: WAL 3T % 0 T 308 TR F &9 § Wier #1 €, feer, 39
FT 3R I &; 3N 87 TR Hao T 399 TN I 3R 9¢ Tohd & 7
e % qof e I TeaH T o e HAfted & fie g o 3 off 99
919 &, B TG9% T8 Tehdl o1 UL T8 HL Gehd ©: & WG & EATNcHS
St & fasrg #t fafte st § S 39 3419 3299 % fou sifingm &
21 ('We may regard ethics and religion as respectively a lower and a
higher level of human experience, the lower leading up to the higher;
and ony when we consciously rise to the higher can we discern the full
significance of the lower. Whatever distinctions we draw between mor-

als and religion we must not ignore their deeper unity: they are stages of
the developing spiritual life of a man who moves upward to his divine

goal."¢) |

I ITIh Toft Al W Feargde =R fan ST @ 98 el ST Fehat
2 fo 7afy o & fou ar Afaesar sraferd &, W a8 sravas e @ & Aferhar
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& fou gl ot 11 afx 1 afw nfifes @ Swe Afve SR ST & st
SHE T T8 el e-far g fop foreht =aft &t emenfores fRafa @
TFE &, W ITH A=T e, Fiifh G FAER & A & HH
R AT SR Yl § Tl 21 S-S gl SHidRe Y g S
2 39-99 g ST off R wd waifed giar S @1 39 YR € & fou ar
Afterr e 8, W Afted & fou aifis g smavas T 8, i
AfTeheT BT Hsey 1A T 3T ¥ T SR Yod: e o TR0 Y g1 37,
¢ fth wnfiier g 5T off Afieh & Tl 31 7], I HET S Wbl & fF ‘o
F fou @ Afvwa smaves 8, W Afed & fou o smavas T g
("Morality is indispensible for religion, but religion is not necessary for
morality.")
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Freffes el mest SR o 9 o usHifew o, g, 2
I, 1971.

et geia % fafae smam, go 171 @ 3gA|

307 U, FHS HeAvT & TIER FgEM, 2 TR, 1969, Tt
T99 & fafay smam, go 171 @ 354!
THOH0 e, ‘W RS, Fasiad ufeaf¥iT g=y, AR, 9
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# gu 1 S gnfi? oteid gW TE S b 5T YR % 9RaR § 5 37|
T I=4 S o GRIR § Fa1 g1t 2 Fored Sfey #, e g A ), gieen gm
g a1 gRuEA | Tow wed € 7 SR gl 98 I I & % g = 9 &
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&I 37 Aoy & TASt H gAR U S ¥ ey G 8, 79 gq 9= & 39
Ta & frEEl 3R g & aR | 5 folg @ gadq s S oad & fou
EERURRIT

Ve & STER g0 Rafi # et off safts o 9 & 3ue! aikfafa &
T T B 3R 3 TIHfa Tl o Sear # S STae e, e 3
= & ot s T g 3 erawen § wft = o ffed wnef
ferrTe aderrett ST eft Yo o QEiwel & ST wWen 21 39 Jod 7 3H
AT AT (Veil ofIgnorance)EﬁﬁT%I 9 YR ol FIATHD ST (Selec-
tiveIgnorance)ﬁmﬁm%ﬁ’qﬁmwmﬁ@wglTTF'H
Ft Jefes WIS H = & o SR SrHifors SeesT & fuieor
& I TS 1 e 1 Ged T 2 | 39 Heuleh Io SEeT § = &
foremt o foam fomef & foogeran <t sTavashar 31w B 21 Tow 3 39 9
H FS 59 THX W a1 2 -

o IR 98 R fRafe § S W & gifved I ¢ e omd
T g3 Hifcss weAferal fsuemarqul 2| g6 T2 & SMER W = i frsuear
1 A fea T 210

39 YN, fI9erar & fEquT &1 €29 9HS S qo e & fuier &
fou sTavas: =AUl Hersti & 9o § HeEd SUgw aH! A 9wl
R Teq 4 = % T T & 9 fra o veee & @ i S o @
foh afe =g it Toifae eEEro fswa & SRa &1, @ 39 fa @i e
g §Y T bR FHT S| A 1 AT @ 5 g 37 # Hifese Farar
at gen # uoft =afe = fmt a6 =

7o- feaft § o9 & eyt § war wft difss el g wenfy &
YR W = & & 90 EieR 5 T S 39 FhR 8 -

vy o : TS Afe S 7Y Halfers AT9s JfAard @aaar
T A SARSR I ST AR S R} 1 a4 & e & e o

feeirar foram : gmfsss ok enfifss famwad 59 R gamifsa &t
ST =R o,
(37) THYUT ST | AT ST T {6 7 TAF & ST FUHA T 3R
@) 9 3 1a Rafeeli ¥ &I & 1 waeh for g &

Aeq 4 37 fagr &t fawm W (Lexical Priority) fr&m ED
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SR Fafeer e &1 vz e 1 gaen fefar e & wafasar & smenft
3% 3ToE e fam & st fem (@) &t oW (31) W wrafirear &
senft | ST 59 a1 1 P W T 8 fF g S o weEd & fou e
ot =tk St T § Ferdt T F S | 98 9 9| H o ghfved s
& fop v & fagra o fAelt off T @ swaT a1 sue R off aw @
I EaH Rafid & BT o fou gad 1 @19 & fou g, TR vl §
STEHMAIST &I 39 TE ¥ Hared fohar ST 6 3 gad FAeiR wfd § &
IS BT Hl FaE AR B TG |
Torehe

e = Fo0eqaT &1 = o wesfog § wd e S 3% 39 famd
ot fagraei & fER § 9gd S & S 2|

e 7 379 =7 - fagT= & AreAd § WA SN qHEa & fi " T
ST - i o) ew & wem @ R A 7, afes e
forea 8 9IS § @1 3 4R o 3T & g # fouet g e e
3 IR H3A1 1 TR FoT T et 741 22 I Feiifa A & fow g we
B &1 = e Tow & g & et i = & 99 # 8 FH B
TEaqul 3R T a4 AT 2

T THR W ¢ 5 Ic7 # T T A o Jfew F anffaes
TotHifereh g S TR &1 3R = S STagRuT B IS 969 &
F5 | 1T IR Y & SIRAE BlebeiT b FART AT BT AT T

Ty :
1. Rawls John: A Theory of Justice 1971 (Revised edition) Harvard University
Press, P. 3
2. 'Reply to Alexander and Musgrave' The Quarterly Journal of Economics, vol-

ume 88, Issue 4, November, 1974. pp. 633-55

3. Rawls John: collected papers 1999, edited by Samuel Freeman, Harvard Uni-
versity Press, P. 47

4. Rawls John: A Theory of Justice 1971 (Revised edition) Harvard University
Press, P. 4

5. Christne M. Korsgaard & Samuel Freeman, Rawls John (1921-) http://

philpapers.org/rec/KORRJ
6. Rawls John: A Theory of Justice 1971 (Revised edition) Harvard University
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10.

Press, P. 11

Freeman Samuel (2007), Routledge, 2 park sq. Milton park, Abingdon, Oxon
P-16

Rawls John: A Theory of Justice 1971 (Revised edition) Harvard University
Press, P. 118

Christne M. Korsgaard & Samuel Freeman Rawls John (1921-) http://
philpapers.org/rec/KORRJ

Rawls John: collected papers 1999 edited by Samuel Freeman, Harvard Uni-
versity Press, P. 48
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et ahr ram-geia

ST AR veA
ENENICREEI]
EIHEICAEEIEBICRIERIUNE]
neerajpandeypm@gmail.com; Mob. 8840712741

qRIYT

TR HigAaTy B e B e el wwy fen g1 S AfE &
Fafifor e & T 21 M F STIER B B IR I F T e,
ATHT TS 31, HBUT q41 AT § 75y vk & e 3 =few) 59
TR & ST I a1 WiERe q9 a6l R & <A1 =eq) fef off s
1l T T BT =feT st e & A § =f w1 el v e & e
fRTeT 811 S, STV 6 STWE I Ve R & A G Afth § 3079 g1 AMMeW
3791 BT 1 52T HAGLNSG 81 | B H Meheh gfg 1 G BT ANMeT ¥t
T § 9 I, AT T KW A, 30 T U H JIH HH a1 [ Ik
2 B I T TR Y IS F B FH G4 AT 372fd DA 370 IR
P T TG T FOT N, SR I & BH P W B FE G AR ST D
F o § I g vIfth 1 T &1 e & SR ¥ §e At sifadrey €1 39
& S+4H & T H far ST qehell &1 M % SER 37 woft 1 e o §
HHITR T T | STl e T e T & R WA R | FheT S
T STGT-3T7 a1 U T § Wed ® § 7 fShar S Tehal &1 Tt q9H
forer it 1 fovem <efa @1 29 wnew § 3 e s wwelA fopam A § A
T S g A H ¥ G 2

areiforeh fefe 1 Tfereficsar e St & T e it 21 aTaes 2
@l 7 379 eI T Hl ToheH! o I T Fa fohal o7 | gahard o 3%
1 1T § T AT A7 T el o R IRE A I RIS A H T
TEe F e 3 & el § e s i ere anffas emewtt @t
HEEIRE &Y T&H F & foou fweq &1 e a1 81 IR areifent 3 5
S A o o, i sieter anife o T % g e ) §
SR IR 319 T Pl ¥y AW § B q UG, - AHaeH,
Tt &Y, aftre qur fyanfie enfe el e 91 e i v S el
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R e &t 7, S e # e A A 91 e 9 # SR 2 A,
faase, qaFe, 2R, 3Rfds, o Fwmfd dur wer T ey e |
areife Aeel & WA S g R W e W fER o 5 )

i 3 Rt W SEA & AU HRW B | R M % W T ¥ A
T g @ 6 3T fnen gl 3 S auf @ & wfaey @1 gefew so
o wd gated o fagia aHaiE 21 qere e % fou R s
BIHHR AT HagTeie faser @1 2 1! wiiedt it = foren & & § wanT 2fRyor sTshreE
¥ GrIE 3TiEIoH % SN & JRY fha o1 Seoa g @ b 3= Siergent @
IO PN TE W d W @ fosan o1, 59 o=t ® &ar S a11 a8t
T TEBRE # 97 &4 a0 IRaN & d=dl &l 9eH & fou faed grer T
39 foaea ¥ Rg-ToedH, TR onfe fafte Suem o a=al & g S 41|
Tl F HAG A B T e & Sl off, safe @qof foer @ Arem
TIGATT Bt off, 99 g9 § STl B WA 90 Td WIers Sa )
Hfad foren & s o 12 i St AR FRET 1911 T 1914 o TH A
4 T @1, IHeh URAN ARG 3 T I [T S § 3HH T R
I T 59 gk | fremenfeEt w aut gwed 1937 # RifST ga,
s o &9 9% yw el § ¥ ey SR g, ©f 997 TR,
fmm, St emen 3, frviiere Teede st e 8o frenfg s
F1° < SifeR g8 &t sremwar § ww wfufa nfed @ o, fme g awl-
e H NIRT T & ST fte e st T awest u fhe T
TS 1938 & T T § Hud qRedia T i & Afewe § f
SR gHA FAST N TET & 1 DHR R foar 711 3 5wqE & aRd
aftres fovem & amaR &1 S ffofed € -

1. TTH/AfGHIS S T T8 ah TYeh Ta @

2. f3re =1 ATEAW WIGETST B R fAT TR

3. foTeqT &1 TSR ek o1 & o5 38 SN hfsd a9 W 90 faam T
4. WETET ¢

eI BT TTEROT 37 e TR I WA S 2, e fow, ge
I e AT o IEHR & S &, S Uk e 7m @ g 9
SYGAT 3T TETANT & Tebell & | Th 2 AT GBI ST AL bl Sieh i &
B ST ST Gehel & 8 SYH! G BT HROT ff 5 FehelT 21 e} FEd & SHfrehe
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BT 37T T HI GETAM & F ¢ §99 FOE B oA H JHAA SE g3l
21 gt o 48 T ¢ fo6 el o I % Raers A el % SER o @
Td 79 dfed IRR H 379 A § @ w9 1© e see #e '@ @dad &
i B T F F fou 5 ™ e s ke §7 o wd faen
AR T AT S S FRIEH B T SR B HI SRR T HAT
& @ 21 FeweR a1 SIS, ST, UM FHTAT adT 91 FHET fGme &
yrafie e A S @, i O e St sifERiT W ware 3o §)1 e
% SR AfE forehh 9o wd U % I H A 90 TF -G S
g @ wafe e v Swaften 39 T % foU Seme SR e 2
safou M S e e <uia § Afqes fen w1 ol Tew W §1
Eﬁg-‘ﬂ%ﬁ?WWﬁﬁﬁ%ﬁW(Educationofmorals)ﬁmﬂﬁ?ﬁ@ﬂ?
feam 21 =2 zronef wnafirs e @1 &w Afve e % SMUR W S A,
aTfes 3R TSTfes HLaAT WeT T aet T gift 17

aft S F1 @ & Wl R weh g W § i o
A e AT 7 3TH 3T Yo P IUST F BIS JH W SR H 2w
IEen ey Hif 1 3229 & o 5 ‘T wa avl W @ IR, W ® 4, FER,
Ifg T Afear #t gfte T stive-art o fmfor wEn ad T freror geenet §
TRRT I YOS ardl 8 1° TSl 3 SFER gun e @ wre wgers g
M| TS F0eq = ARAT T Bl AAGS T R T[SH a1 o | e
St 9 ot g Ra-waus # qwe & Ren T w1 o w0 gd wa
fop UG BT i SIS AT S F ey I 3 [T F T F A
21 fopres 31 e Ay o @ g O 3 98 Fed §- 7 B g @
o @ o6 &9 e 31 o 3 oo # e €10 mieish sl am dee sik
T3+ UM o f%g Tl 9, W TS e & o # S " ot o, 36
foes, &1 ST &1 AT a1 6 fafeer wer wRdE aRawr § wEe qui 9@
21 fofewr oot T & gz wTH & T 91 o Rgwat @ wa i
FH@ P ° TET G | TS 1 SR ARAG A Sl Isode I T 1|
T STT Tos AT H & fre S AT STavEhal US4 W ITANT IS
&I S ARATS 91T H TA1E Rl ST =8| 39 gfte § §oed fegea™ &t
TS 9T R STave S R 3R ST A A 3 fofy # fomn it wE
T T T I s LT @ 6 W e IR § = g & o 3t
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F 3HHG FA &1 FHT M T Fa1 R B T a9 Ao ar st
AR 3R SIS T AT B & § | TEH U8 Tdd A i A 3R
5t forenm & S afRT Sie ue-ford el Bt 3Toe IrgeT % Ud &
T fégert i & @1 I g =

THHR T e WIS Fad § 1 081 R o a1 ga1 Het wiett & foh
& T il B I €, G- e SRISTI aren W 2, e e e fiar o
1 8, Viftre Sl S a2 =Ry, enfe-enf ) Sl gfte @ g weft
Al b1 freeoT Y A & SR weT off 33 €, @ frew 7 & S Ssd
T g ST ? @ e, afaes 9] # fem ST @ suee e
& STt ? s S A e @ & 22

forer &1 R e S @1 2 ot famiw dedd & fyven o =) fiw @
TR gad § U o TR A @ o @I g ARl & Had § S §
T T wd S % Had § I # 3fs g8 8, W 3 &l § 'R
firr 8 3= et # areifaes fawcwur g =ifew | iefiardt v & et ER fren
ifer 7 foren @ 37of 3T hIG YA AT A FHSEA I HEAT TG B |
Tl MY TAe H 3 ST S9vd THE ST @ ¢ | Jfae o g
gt 1 T 3 =19 S B 1 I HaS T, AT, o1 ST fageln
F TG W TG 21 I S S %] T ¢ o ARaes § R feen s
IRAIF T G T f9F & S -1 P TG BT § a9 3h 3
afed § a9 e 217 39 gfie @ fowen o seva IR gUm 21 arda
W H e SifossH & 9eE 9w ooreEr fGER & J6 T8 afew
aTeAfoe Sfee # Fow U a1e 8 el ws iR w9 iR few & @ @
ar gad oI s Sl o1 Ant e B A 210

I g9 el o o 31 § St & 2 oreft o s wh | e
%1 31 8 o 1, TeI-fosT, fFarea &t wlemd I S 97 Fo 3N
I f3me o ST 9@t off ST IRy ek dehriieh! TR T8 TOIE O ST
9T A8 A 81 AU s Sa=rat § 89 A1y A 8, TRAN 1 qreA
Y07 3 &, FHER G-I i Ted T4 FIGATYE aa-faaTa B Fehed
e & Hifte Bir 21 39 & gu e gued €, W A e @ g e
T T & 82

Ty =1 b1 3 & I § afess I ot § 6 39 e 1 wm S
¥ U HeE Y, 89 S § 6 GON #4417, 39 YR F AR G groeqet
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2, 9ER § 3% TR & g9 €, S afrequte o S <t 81 39 gER |
I AL § =18 SR THE 81 YT aTel YA 8| A ik
T & TRl THEell HI S I &1 R A H a1 e @ S o,
ardf, S, Wey q9T & fA9TS 7 1 GuETd €| a8 W ol dey gqr
St 21 59 7o ff gR U 3T T €, - g & 9, el 2
ST 1 99 3t | gt gl geenedi § Siee SR ®Y § S 2 | ey
e g f =1 oot wenetl & 9 w9 & fou suw gud IR 9’
foeayae 8 foh 51wl guemest &1 dish 0 9 9 o & fou g R
BT IR Tt foren 1 wraeh fwen a@ @ S fendtat i 3 wHwnsi @
T 4 | Weg X, difh a8 Sfa & 9ag 9o | gard e v B =il
ST ST 1 A o SN TETEdl | FO[ 5 STHR qHeS bl 3
- arfe fofa e & oot & 38 THEET AT a1f S9Y & I’ e wh
AT AT Bl o A1 T HA § T @1 Geh | Ml o 39 & aredfae R
Fed 2|

379 W 9 33 ¢ % & ol i g 87 & fafti B & fou
oY i H R 8?7 I g9 HIE &9 AT I % o gud o © 8 2
AR T F U ot TR W A snftae sm % fou ar sy 9
31 T & 5w A # ifyean @ $8 a9 & fou e Jeur s
Bfeh afs gq 1ol fren &t Sfte & wfa Tt gfteshior 9 s T &@
%, 79 d% A e & He T % aua 8l | gHfEd gfeeir & a1 §
T e § 7S o YUl e Sl SHifed BT A1 FHEINT S | 3
Toge & fSU S+4H & o1 L GHhd 2|
1. Head, Afsh 3721 e &moem o faer |
2. Hart, 9F418 a1 &l fahm |
3. Hand, 141 &l &M 3719fq TiRe sm|
4. Health, @& IR |
+ Spirifual Education, afretfoes foTer |

T AR 1 MR sefers e & 21 gHfeu M wiRe oW,
TR 1 sifah 3fte, B (Haa-eiicn) T 31e o faere 1 fmen &1y
32T AFd & e A % \Rka fmior v afa aRafmior @& aem 2
THH LI AL F SH-AY T WL FHT ¢ | 396 SHaRes R =
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F SHfaenraTs % A a2 1 o 59 YR S g =ife i faenfde w6
YT T80T A & A8 ISR 1 AT 8l i1 ge | Mt & STER e
ST & fe, Weh o1 2o & 9 @ =ifew’* stefa AT % fads,
ST, ¥, T T 3TeATH ot Hqul ey feam S =nfew) 3 e e
T & AR i g9 H S A ST GebaT @1 Sk gA aue e go
sAfereh fawmit # oo & o Sud &0 ¥ asiet a1 SFeer & i e |
St fRTRToT HEeei 1 3EYT IS Ao R O TEf B afesh e &ma
I W0l I (To develop total human competency ) FTTE 10| Tt 3 e
T T Afe A I B AT F a1 T B G H @ GHIH B
TIAEROT TaR BT 81 T ren A a5t ome guensit # Suh
-3 T W& T FH H T 2

=fth faftre semeal § faost a1 @ Wy 3 frEael | SR 3 iR
forddt ff¥=m @i & faem™ & TEfed 3 § 3% THR H Seears @
SfefSredT st < Bt 8 | e 1 37 yue gl § o o =Ry, i
forT ¥ & Sfed g 3R 51 Y gEer a9 9 €, Si9- dhe
SIS fsbre &1 Adee & 41 2, A% g6 ST FA Uh-W FI T A
& foU S 82 S gt ada= R I % et @ ey § & a8 &
- T 2| [ T HrE-FST AT 8, Bfehel s el
T e & W STEIHSR a1 B €, Safeh areefash e g6 Sfaq % o b
3G qIar H THe 2 | fEes fou enavess 8w gumar # faem R 9%
7 1% Fa difcheh & T | THIAT T THF 1 274 @ T B g AT e
& 37 8, Bl 37T g e g faenfef=ll &t geTsi i UHT H q
fepelt off T wdien wr A A B 2, v HRoT T # wfrewst & W 2
et g, o=, yRER, fEw & dieaer 21

Ty fspam & Hea T T B ¥ T § 9 1% 8 W T,
TR T s w6 TR W Ieashy 8, S 3 31 vl W gferd
et o1 31fereh Hee femrE usdn 2| Y i Sish o & de #ed € iR
TFa R & IR A SRR A AL - T+ F | 7 9= & 974 2-
S AT T AR & 37l 98 S SHerhR 7T ST B gL BT &l 2,
T F A 2| T N 31 8 el ST TG 8| S R i SfEER § wehren
3N, ST T I F 3R S T, IY T Fed & | S o et forert it
FT S ifies S o Fefe e w1 9, St 99 YEH S # e
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F 8, 59 o g9 R W 1 SN H 8, 79 39 374 BT 2, 98 ek
ST whe 1 o1 fven et # sreanqq e # dor 21 s &t it a
Bt =nfew ? qeor forersnt 1 fomior =1 wf¥eror 4 fopam ST =nfRw ? fveres @t
¥, TH-gW I 97 STeq & 6t § $9 Od §)1 sfae e @ agd
R <l e 3 w1 fmior e, T fomior 3 iy & Ssoae vfas
& fer Sfrrgar @ @ 1 37: et i U9 | i T e =ew ) Ry
FE TF 7 8, T Ghed ¢ | A8 T T TS o 07 & fo s 87 |
T b Ueh 18Tk ATeh o | oh F1ior el @ AR =fhal & wiosy § U
% afes o fmior g 81 31 fwrrt #1974 # vy a5 A Ted wwe qo
FEROT 3 YEAT W T 9@ <A1 AT, Fifh 03 & SHE o 7 7 76
39 o I IR Td I & &7 § Hefs Href g RO @ B

I & Ay T F I8 S1wa fohar S %@ @ fF S, Snfie
ofifees Ffer ¥ wifer 7 e Wt | wAS # wifa % fou snenfers s
HTTIHAT & | THeh o€ ATard Afeieh e % TrSTehall 1 G el =Ry
Afte N qeame iR Tshed it fwn 21 et et & Sfew qoa w
RT3 N T A ot S Sad @ T 9 S ar g

37 MEETE At Rre i Ae® 7 Fae R e F HeET 7,
Ffeeh I8 TG AT TSI, tdifa wd gars &t Hifd &1 emeR 21 Afdew
e W& se-gaw & foer, Uty TR & i 79 @ e 21 U =l
fomfor 3 arama § 97 & ToHIfT AR e a9 SihheamIhh T &
T e I A TE haAT Teha & | T = T % 319 § yeER,
1 Ukl FEI ST Fehel &1 T THE U 1 T & STAR 2- 35 wd dahiianl
3t & Tr-Trey T aRF &1 fmtor, S Afee R, ene-gam wd et
T & G 81" 39 YHR TS U g # el o e | qrem e
et ¥ St I=d ¥ d% Tl wd Syarh @1 fage ue stafie
fren ersl7 1 Mg g 8, o WeR A A Ren Fw A gaw =k 3,
fSrerept 329 ered i AT Bk o S T A 2
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10.
11.

12.
13.
14.
15.

16.
17.
18.

ool
foreme, RO (2010): féT @O : i i1 91k S9AR, Tw Wifec
HE® THNH, B T& - 165 |
I, BRI (2020): MEAE &% q& @R (150 T o I¥EM),
T $& FHIHE, TS, §S FE&- 89 |
T, I8 4&I1- 89 |
T, g% H&AT- 901
e, (2020): féT WS, STARH ARG SDHNEHE VMG, e
T W THRHE, AN, T HEAT- 871
IuTEATY, BRYEL (2020): MEER & & W) (150 I8 & T¥W),
R F THRME, TR, §B §&T- 89 |
e @, g= & 1-69, 751
ey, HW F (2019-1920): JoI TERa fen : e,
HeyH, 39 IRYg, NN, % §&A-93.
fég @, s 9@ - 721
fde @S, yB gl - 741
IUTeA, BREET (2020 ): MR & J&5 W (150 99 & I94M),
T FHS THH, TS, J8 H& - 931
ELd)
T,
81, I8 HEA-89 |
ey, HY F (2019-1920): oI TERa fen : e,
HeyH, 39 uRYg, NN, I8 §&A-93.
T, B §E&AT- 94 |
T,

E&T- 95
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I WRA <9I uRee

37at rfrEve
15,16 3R 17 JoTE 2022
feegd FiST U Thed
3SHTE (3090)

T9 gRYg & 37 I MY H1 IgEeA f&Hi® 15/07/2022 @
3T 12:00 Tt School & Children College, ST, TG H FRY g |
AT 1 ARY €9 FSTo, 9Tt dS U M HAeAR % Wig 3IRY
g3 ST & MR 31898 (General President) ThER giwere g,
Y3 99 (Member Secretary) WWWWW T3 fecht ud
T A of o df uied (1AS) @ 77 9fva, Fles TR o i foa
TF T I AT Y ST BT I@ifha o | T Gied 7 T arenei
TSI o WeA § Hifcssh e i STATH fhaT | 3% 3aaed T | sifafret &
@A T afea o W& 19 Bt 3 e 3gEed ¥ & IRy § @ &
I 3T IR & 3TeAe ST Heria g & ¥ # T T Rainbow
of Philosophical Ideas &1 fHI=M g7 Tx® & HUEs 39 URog & dfea
THHR BRI IUTEATT = [Eih § Thford MY T ST Hl I b TR
FT| 3 AhER TSI 3% &1 AT Fd g 3 eI 3TFEH W
T STST| THE € T fgadl = &9 & STAfT w6 yefied ) e
TToT | 37T TSt s 3 2 uReg % R SR Hed % Wy & TAied
W I faaT| ofd § g=ra J99 o Ivard STHeA §9 H HHII gt |

fei o &1 59 Hared efael @ifd 9ear T8 ef Weedl ey |
T ¥ § foRAT| 39 W9 # STl 5N AN WO 5 i T8 S e
z-

T URYE S [T T Ud FEBRN F G g3 f&Hiw 15/07/
2022 & WM 7:00 a1 YR g7 forgd fafefed fofa fow -

1-  WEH G A 363 SAfEYH % Frigha @ g Td AeMfaE gl
aftEyH | fou mu favfa & fraraaa &1 59007 (AL T. R. Report)
ST feam T
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TP gREg & o7 MHEX T i 5 @1 § I IReg &
e U2 T T g b U TS T 210 91T e i | MHER fry
7 98 Fe % UF @a o7y qe 394 aReg & Al i fdeT | g
[ERIKIRIN

§ w1 ¥ el uRug & wuw @ fded # gU 39 92 H IRem
FAA &1 THEX TG Ay 5 39 IRIG & IS ITe 6 &9 A
THER BRI ITTEAT 1 AT T fohell ST T §1 T Hrfepiiott
7 gdeEld ¥ Eer 6 i gewdl 3 gdemid § 39 J%E &
AT fohaT Td BT IUEA FH AE FREHNT F M F AT
stferpa fopar| MpER Surea 3 aite wewdl ¥ far-famst & &
TTEI A5 HEABIRT o TS H 1 =R 5ohe fhar|

T ST § T9 IReg 1 RETH H T& 230 IReg & Taw=l ol
T TR A T GHE P IR F W AR I8 IR
SiTe- 1 IAQIIA 8 TR0 IJFST, FES [afaed @ s 2M
1 A fohaT AT | ST SR ST o Al o qead 9ot Tae o
g § 39 @R

3T T R i dow F oS AR 3g g vl few Mo

St € -

1-

T TT g q9 URYg % 387 SAEVE ¥ WH H T B &
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