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From Uncertainty to Knowledge: Exploring
Quine's Indeterminacies and Naturalized

Epistemology
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Abstract. This paper explores the relationship between observa-
tion sentences, uncertainties arising from them, and the role of natural-
ized epistemology within Quine's philosophical framework. It argues
that observation sentences form the basis of our knowledge of the world
but also give rise to three uncertainties known as 'nagging perplexities':
inscrutability of reference, indeterminacy of translation and
underdetermination of theory. These uncertainties challenge the idea of
an objective and secure foundation for knowledge. The paper contends
that Quine seeks to dissolve these perplexities by achieving objectivity
through naturalized epistemology, which involves the systematic study
of our attempts to develop a theory of the external world based on lim-
ited data. Naturalized epistemology offers a comprehensive framework
that accounts for knowledge by integrating naturalistic methods, adopt-
ing a holistic and pragmatic approach, and continuously revising our
beliefs based on empirical evidence. By embracing a holistic, empirical,
and pragmatic approach, Quine's naturalized epistemology reconciles
the uncertainties arising from observation sentences with the possibility
of knowledge. The paper concludes that while observation sentences give
rise to uncertainties, naturalized epistemology provides a framework to
reconcile these uncertainties with the possibility of knowledge through
its holistic, empirical, and pragmatic approach.

Keywords: Quine, observation sentence, inscrutability of refer-
ence, indeterminacy of translation, underdetermination of theory, radi-
cal translation, web of belief, holism, naturalized epistemology.

1. Introduction

In his works, Quine (1908-2000) explores three indeterminacies:
the indeterminacy or inscrutability of reference, the indeterminacy of
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translation, and the underdetermination of scientific theory. While these
indeterminacies may initially appear skeptical² in nature, it is important
to note that Quine himself did not explicitly frame them as examples of
philosophical skepticism. In fact, he referred to them as 'nagging per-
plexities' rather than skepticism (Pyle, 1999, p. 24). Quine argues that
the first two indeterminacies, the indeterminacy of reference and the in-
determinacy of translation, involve the concept of observation sentences.
The third indeterminacy, the underdetermination of scientific theory, is
indirectly related to observation sentences as well. These uncertainties
challenge the traditional notion of an objective and secure foundation
for knowledge. Quine claims to have dissolved these perplexities through
naturalized epistemology, which involves the systematic study of our
attempts to formulate a theory of the external world based on observa-
tion sentences.

The relationship between observation sentences, the uncertain-
ties they entail, and the role of naturalized epistemology within Quine's
philosophical framework has been a topic of significant scholarly inter-
est. This paper aims to delve into this relationship, exploring the nu-
ances and implications of Quine's views. The significance of this inquiry
lies in understanding how Quine addresses these uncertainties and strives
to achieve objectivity in knowledge through naturalized epistemology.
Naturalized epistemology involves the systematic study of our attempts
to formulate a theory of the external world based on limited data. It inte-
grates naturalistic methods, adopts a holistic and pragmatic approach,
and continuously revises our beliefs based on empirical evidence.

The objectives of this paper are twofold. Firstly, it seeks to ana-
lyze Quine's concept of observation sentences and the uncertainties they
give rise to, namely the inscrutability of reference, the indeterminacy of
translation, and the underdetermination of theory. Secondly, it aims to
explore how Quine's naturalized epistemology provides a comprehen-
sive framework for reconciling these uncertainties with the possibility
of knowledge. By embracing a holistic, empirical, and pragmatic ap-
proach, Quine's naturalized epistemology offers a way to navigate the
challenges posed by observation sentences and their attendant uncer-
tainties.

The proposed thesis of this paper is that while observation sen-
tences give rise to uncertainties, Quine's naturalized framework to epis-
temology provides a reconcile these uncertainties with the possibility of
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knowledge. Through the integration of naturalistic methods, a holistic
perspective, and the continuous revision of beliefs based on empirical
evidence, Quine's approach offers a path toward achieving objectivity in
knowledge despite the inherent uncertainties arising from observation
sentences.

2. Observation Sentences and Indeterminacies

Quine defines observation sentences as statements that directly
report or describe specific instances of sensory experience. He describes
them as occasion sentences to which we assent unreflectively on the
spot when certain associated sensory receptors are triggered (Quine,
1993). Observation sentences express immediate observations about the
world, such as 'The apple is red,'I feel cold,’ or ‘It's raining.' They are
characterized by their connection to empirical data and the immediate
experiences of individuals. Observation sentences form the foundation
upon which our knowledge of the world is built.

According to Quine, observation sentences play a crucial role in
the acquisition of knowledge. He argues that our understanding of the
world begins with raw sensory data, and observation sentences provide
the means by which we articulate and communicate these experiences.
They serve as the starting point for empirical investigation and the build-
ing blocks of our sentences also hold conceptual framework. Observa-
tion significance within the scientific method. They provide the empiri-
cal basis upon which scientific theories are developed, tested, and re-
fined. The observations derived from these sentences serve as evidence
either supporting or challenging hypotheses, allowing us to evaluate the
validity of our theories.

Quine posits that observation sentences occupy a privileged po-
sition in our pursuit of knowledge. He argues that these sentences form
the basis for formulating hypotheses, theories, and generalizations about
the world. They are directly linked to our sensory experiences and pro-
vide the empirical grounding for our knowledge claims.

However, Quine also acknowledges that observation sentences
are theory-laden, meaning they are influenced by our background be-
liefs and conceptual framework. This implies that our observations are
not purely objective but are influenced by our existing theories and as-
sumptions. Despite the theory-laden nature of observation sentences,
Quine maintains that they are essential for knowledge acquisition be-
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cause they provide the starting point for empirical investigation. They
enable us to gather evidence, test hypotheses, and refine our theories.
According to Quine (1969), observation sentences have epistemic pri-
macy as they serve as the foundation for empirical knowledge. They are
the starting point for our understanding of the world and play a crucial
role in evaluating and revising our beliefs.

However, Quine is acutely aware of the limitations inherent in
observation sentences. The use of observation sentences gives rise to
uncertainties that challenge the traditional notion of a secure foundation
for knowledge. Quine (Quine, 1992) refers to these uncertainties as 'in-
determinacies' and has extensively discussed three specific indetermina-
cies throughout his works. These indeterminacies are: the indeterminacy
or inscrutability of reference, the indeterminacy of translation, and the
underdetermination of scientific theory in the context of observation sen-
tences.

The indeterminacy of reference or ontological relativity or in-
scrutability of reference,3 as posited by Quine (Quine, 1960, 1969, 1992),
raises concerns regarding the determination of the precise reference and
meaning of terms. Quine argues that there is no straightforward method
to identify the reference of terms solely based on observation sentences.
This introduces doubts about the objectivity and certainty of language
and knowledge. The challenge lies in the fact that observation sentences
are theoryladen and influenced by our background beliefs and concep-
tual framework. The meanings of terms are not fixed but are subject to
interpretation and revision. For example, the term 'electron' may have
different meanings and references in different scientific theories, such as
quantum mechanics and classical physics. The inscrutability of refer-
ence poses significant challenges to the acquisition of knowledge. It raises
questions about the stability and reliability of our linguistic and concep-
tual frameworks. If the reference of terms is not fixed and can change
over time, it impacts our understanding of the world and our ability to
communicate and acquire knowledge. For instance, different scientific
communities may use the term 'dark matter' to refer to different theoreti-
cal entities, leading to disagreements and difficulties in knowledge ex-
change.

The indeterminacy of translation refers to the inherent ambiguity
and variability in translating one language into another. Quine (Quine,
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1960, 1969) argues that there are multiple possible translations of any
given sentence or term, making it impossible to determine a unique and
definitive translation. This indeterminacy of translation leads to the
underdetermination of theories. Different translations of observation sen-
tences can result in distinct theoretical frameworks. For example, when
translating a sentence from one language to another, there may be mul-
tiple words or phrases that could be used to convey a similar meaning,
leading to different interpretations and theoretical implications. Quine's
famous example of indeterminacy of reference involves the terms 'rab-
bit' and 'gavagai.' He discusses how the word 'rabbit' and the native term
'gavagai' can refer to different entities, leading to a lack of determinate
reference. This highlights the challenge of establishing a fixed reference
for words in different linguistic frameworks, emphasizing the inherent
ambiguity in language and the difficulties of translation and cross-cul-
tural understanding. The indeterminacy of translation poses challenges
to the acquisition and communication of knowledge across different lin-
guistic and cultural contexts. It underscores the limitations of language
as a tool for precise and unambiguous communication. For example,
when translating a scientific text from one language to another, there
may be subtle differences in terminology and conceptualizations, which
can impact the understanding and interpretation of scientific knowledge.

The underdetermination of theory refers to the situation where
the available evidence or data is insufficient to uniquely determine a
single theory or hypothesis. Quine (Quine, 1969) argues that observa-
tion sentences alone cannot fully determine a unique theoretical frame-
work, leaving room for multiple competing theories. This
underdetermination of theory means that different theoretical frameworks
can account for the same set of observation sentences. Multiple theories
can be equally consistent with the available empirical evidence. For in-
stance, different scientific theories can provide alternative explanations
for observed phenomena, leading to debates and ongoing research to
determine the most viable theory. Observation sentences play a pivotal
role in underdetermining theory as they provide the empirical basis for
evaluating and comparing different theoretical frameworks. However,
the theory-laden nature of observation sentences and the possibility of
multiple interpretations contribute to the underdetermination problem.
This highlights the importance of considering additional evidence and
factors beyond observation sentences to resolve theoretical uncertainty.
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These uncertainties identified by Quine emphasize the challenges
in achieving objective knowledge solely based on observation sentences.
They necessitate the integration of additional evidence and perspectives
to overcome the limitations of observation-based knowledge.

3. Indeterminacies and Naturalization of Knowledge

Naturalized epistemology, as defined by Quine (1969), is an ap-
proach that considers epistemology as an integral part of natural sci-
ence. It argues for the integration of empirical methods and scientific
inquiry in the study of knowledge. By adopting a naturalistic perspec-
tive, epistemology can benefit from the objectivity and rigor of scien-
tific investigation, leading to a more comprehensive understanding of
knowledge. This approach embraces empirical evidence, encourages the
revision of beliefs, and employs naturalistic methods to address unce
inties and advance our understanding of knowledge.

The aim of naturalized epistemology is to bridge the gap between
traditional philosophical inquiries and scientific investigations by treat-
ing knowledge as a natural phenomenon that can be studied using scien-
tific tools. Quine (1969) argues that epistemology should be viewed as
part of natural science, where knowledge is examined as a product of
human cognitive processes and interactions with the world.

Quine's later works (Quine, 1992, 1995) criticize traditional philo-
sophical approaches that heavily rely on a priori reasoning and intro-
spection. He asserts that such approaches fail to adequately account for
the complexities and uncertainties involved in acquiring knowledge.
According to Quine, a naturalized approach to epistemology is neces-
sary because it aligns with the scientific method and empirical investi-
gation. By treating knowledge as a natural phenomenon subject to em-
pirical scrutiny, epistemology can benefit from the objectivity, rigor, and
systematic methods employed in scientific inquiry. This perspective rec-
ognizes the interconnectedness of beliefs and the network of evidence
upon which our knowledge is built. It allows for a more nuanced evalu-
ation of our beliefs, considering their coherence and compatibility with
the broader system of knowledge.

Naturalized epistemology emphasizes the integration of natural-
istic methods and empirical science in the study of knowledge. It seeks
to understand how cognitive processes, perception, and reasoning are
influenced by biological and environmental factors. For example, cog-
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nitive psychology and neuroscientific studies are employed to investi-
gate how cognitive biases, heuristics, and neural processes shape our
acquisition, processing, and evaluation of information, providing insights
into the nature of knowledge formation.

Furthermore, naturalized epistemology embraces a holistic and
pragmatic approach to knowledge, acknowledging the interconnectedness
of beliefs, experiences, and empirical evidence. It recognizes that knowl-
edge is influenced by various contextual factors, including cultural, so-
cial, and historical influences. For instance, pragmatic theories of knowl-
edge, proposed by thinkers like William James and John Dewey, empha-
size the practical consequences of beliefs and their role in guiding ac-
tion. They highlight the importance of experiential learning and
problemsolving in the acquisition and refinement of knowledge.

Lastly, naturalized epistemology advocates for the continuous
revision of beliefs based on empirical evidence. It recognizes that our
understanding of the world is subject to change and improvement as
new evidence and insights emerg The scientific method serves as an
example of this principle, where hypotheses and theories are constantly
tested and revised based on empirical observations and experimental
results. This iterative process allows for the refinement and advance-
ment of knowledge.

Quine puts forth several arguments to support the existence of
knowledge even in situations where indeterminacies arise. He empha-
sizes the importance of a holistic web of beliefs, pragmatic evaluation of
theories, the incorporation of empirical evidence and the revision of be-
liefs, and the integration of naturalistic methods to achieve objectivity.
These arguments challenge conventional notions of certainty and under-
score the significance of empirical inquiry.

Quine contends that knowledge finds its foundation in a holistic
web of beliefs, where individual beliefs are interconnected and mutually
reinforce one another. This holistic framework allows for the evaluation
and coherence of our beliefs as a whole, rather than relying on isolated
observations or individual statements. For example, in Quine's work 'Two
Dogmas of Empiricism' (Quine, 1951), he questions the traditional
analyticsynthetic distinction and argues that all beliefs are interconnected
within a broader system, making it challenging to revise or reject indi-
vidual beliefs without affecting the entire web.



8

Quine advocates for a pragmatic approach to assessing theories,
evaluating them based on their practical consequences and their effec-
tiveness in problem-solving. He stresses the importance of practical util-
ity and the ability of theories to predict and explain observed phenom-
ena. Quine's pragmatism can be observed in his critique of the analytic-
synthetic distinction (Quine, 1951). He argues that this distinction lacks
practical utility and does not contribute to effective problem-solving or
the advancement of knowledge.

Quine highlights the significance of empirical evidence in shap-
ing and revising our beliefs. He argues that our beliefs should be subject
to continuous scrutiny and revision as new evidence and observations
emerge, allowing for a more accurate understanding of the world. Quine's
naturalized epistemology (Quine, 1969) emphasizes the integration of
empirical science and the importance of empirical evidence in evaluat-
ing and refining our theories and beliefs.

Quine suggests that objectivity can be achieved by incorporating
naturalistic methods into the study of knowledge. By treating knowl-
edge as a natural phenomenon subject to empirical investigation, we can
rely on scientific methods to assess and evaluate our beliefs, reducing
subjectivity and bias. Quine's proposal for naturalizing epistemology
involves studying knowledge as part of natural science, employing em-
pirical methods, and embracing the objectivity and rigor of scientific
inquiry (Quine, 1969).

Quine reconciles uncertainties with the possibility of knowledge
through his framework of naturalized epistemology, which provides a
comprehensive approach to understanding knowledge. He argues that
epistemology should be treated as a part of natural science, allowing for
a more integrated and systematic study of knowledge. For instance, in
his essay 'Epistemology Naturalized,' Quine suggests that 'epistemology
becomes a chapter of psychology and hence of natural science' (Quine,
1969). By situating knowledge within the broader context of natural sci-
ence, Quine offers a framework that accounts for uncertainties while
still allowing for the acquisition of knowledge.

Quine addresses the uncertainties that arise from inscrutability,
indeterminacy, and underdetermination by highlighting their inherent
challenges and the need for continuous refinement of beliefs. He ac-
knowledges that language and translation may introduce inscrutability
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of reference, making it difficult to determine the precise meaning and
reference of terms. In his work 'Word and Object,' Quine explores the
indeterminacy of translation and argues that there are multiple possible
translations for any given sentence, leading to ambiguities in meaning
(Quine, 1960). Despite these challenges, Quine maintains that knowl-
edge can still be pursued through ongoing dialogue, empirical investiga-
tion, and shared understanding.

Quine emphasizes the holistic, empirical, and pragmatic aspects
of knowledge to reconcile uncertainties. He argues that knowledge is
not solely based on isolated observation sentences but rather on a net-
work of interconnected beliefs that collectively form a coherent whole.
Quine's notion of a holistic web of beliefs highlights the interdepen-
dence and coherence of our knowledge system. He suggests that indi-
vidual beliefs are evaluated in relation to the entire network, enabling a
more comprehensive understanding of knowledge (Quine, 1951). Addi-
tionally, Quine emphasizes the importance of empirical evidence in re-
fining and revising our beliefs. He argues that knowledge is subject to
continuous revision based on new evidence and observations, allowing
for a more accurate understanding of the world.

4. Conclusion

Quine's arguments for knowledge in the face of uncertainties are
rooted in his naturalized epistemology, which provides a comprehensive
framework for understanding knowledge. Quine addresses uncertainties
by advocating for continuous refinement of beliefs through ongoing dia-
logue, empirical investigation, and shared understanding. He emphasizes
the role of a holistic web of beliefs, highlighting the interconnected na-
ture of knowledge. According to Quine, individual beliefs are evaluated
within the larger context of the entire network, enabling a more compre-
hensive understanding of knowledge. Quine also underscores the impor-
tance of empirical evidence in shaping and revising beliefs. Ile argues
that knowledge should be subject to continuous revision based on new
evidence and observations, allowing for a more accurate understanding
of the worldand reducing subjective biases. Overall, Quine's approach
seeks to reconcile uncertainties by embracing a naturalistic and prag-
matic perspective on knowledge, emphasizing the integration of empiri-
cal evidence and the continuous refinement of beliefs.



10

Notes

1 An earlier version of the paper was presented in the National
Seminar on, 'Problems of Semantics in Nyaya, Mimamsa,
Bhartrhari and Quine's Analytic Philosophy of Language'. held at
Department of Philosophy and Religion, BHU, Varanasi, UP. on
February 12-14. 2024. I am grateful to the participants for their
comments and suggestions.An earlier version of the paper was
presented in the National Seminar on, 'Problems of Semantics in
Nyaya, Mimamsa, Bhartrhari and Quine's Analytic Philosophy
of Language'. held at Department of Philosophy and Religion,
BHU, Varanasi, UP. on February 12-14. 2024. I am grateful to the
participants for their comments and suggestions.

2. For example, Kripke (Kripke. 1982) has interpreted these inde-
terminacies as a form of 'rule-following skepticism'.

3. Quine (Quine, 1969, 1990, 1992) uses thee three terms synony-
mously. But since Quine prefers the expression indeterminacy of
reference to inscrutability of reference, we have used indetermi-
nacy of reference throughout in our discussion.
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Meeting Point of All Religions :
A Philosophical Formulation

Dr. Prashant Shukla
Associate Professor

Department of Philosophy
University of Lucknow

This paper is an attempt to critically discuss the various formula-
tions1 of religious plurality of the neo-Hindu standpoint and the various
understandings these formulations have generated2, and if possible, to
identify the formulation and the understanding thereof which seems to
reflect the neo-Hindu position in the best possible manner.

A distinct approach to religious plurality3 has been associated
with Hinduism ever since the appearance of Swami Vivekananda at the
'World Parliament of Religions' in Chicago in 1893.4 This approach is
believed to differ from that of all other religions, especially those of the
West.5 The Hindu approach to religious plurality has been variously de-
scribed as accommodating,6 catholic7, universal8, open9, assimilative10,
hospitable11, liberal12, syncretistic13 and tolerant14. Just as the Hindu po-
sition on religious plurality has been described in several ways; it has
also been formulated in several ways.

For the sake of clarity and precision, I shall divide the whole
discussion in four separate sections on the basis of the four state-
ments of the Hindu position bearing on the subject. These are :

a) All religions are equal,

b) All religions are one,

c) All religions are true and

d) All religions are the same.

Let us discuss them one-by-one :

All Religions Are Equal

This particular statement is seldom met with in this stark ver-
sion- it comes dressed in such versions as "the equal validity of all reli-
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gions"15, "all religions are more or less equivalent"16 or "all approaches
to God are equally valid"17, or the like. The general formulation on this
view seems to be that according to Hinduism somehow "All religions
are equal."18

This formulation gives rise to at least three exclusive understandings:

(A) The formulation "All religion are equal" has been understood
to mean that all religions are equally valid.19 This, however, does not
seem to mirror the Hindu standpoint appropriately. For it would appear
that according to the Hindu view, different religions may be valid for
different peoples; and if such is the case, then how can all religions be
equally valid for either all the people or particular groups of people or
even for individuals? As Ramakrsna said clearly :

God has made different religions to suit different aspir-
ants, times and countries.

Every man should follow his own religion. A Christian
should follow Christianity, a Mohammedan should fol-
low Mohammedanism and so forth. For the Hindus the
ancient path, the path of the Aryan sages, is the best.

As a mother, in nursing her sick children, gives rice and
curry to one, and sago and arrowroot to another and bread
and butter to a third, so the Lord has laid out different
paths for different people suitable to their natures. 20

Thus, all religions are not regarded as equally valid in Hinduism.
That is, all religions are valid, but not equally valid, unless we use the
expression to mean that 'to each his own religion is valid'. But this is
different from saying that all religions are equal or equally valid.

(B) On another understanding, it has been asserted that "All reli-
gions are more or less equivalent." Now the word "equivalent" means
"equal in value"22, therefore it is not being maintained that all religions
are equally valid but simply that they are of equal value.

It would seem to be more correct to say (at least from the Hindu
point of view) that it is not so much that all religions are 'equal in value'
as that all religions have the 'same value' for their followers, and there-
fore,

As the young wife in a family shows her love and respect
to her father-inlaw, mother-in-law, and every other mem-
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ber of the family, and at the same time loves her husband
more than these; similarly being firm in thy devotion to
the deity of thy own choice, do not despise other deities
but honour them all.23

(C) Another understanding could be that "all approaches to God
are equally valid." This understanding represents a more sophisticated
grasp of the Hindu position than the previous one in that it says tersely
what Ramakrsna elsewhere says in more words but also perhaps more
felicitously:

Indeed one can reach God if one follows any of the paths
with wholehearted devotion. One may eat a cake with
icing either straight or sidewise. It will taste sweet either
way." 24

However, the correct paraphrase of this paragraph would be: all
approaches to God are valid; the insertion of the adverb 'equally' opens
up the box of misunderstandings as already shown. May I take the lib-
erty to go even a step further and propose that what Hinduism does is not
so much to assert the equal validity of all approaches to God or religions
as 'to deny the non-validity of any religion or approach to God'.

Thus, neither the general formulation of the Hindu position "All
religions are equal," nor its particular understandings, seem to reflect
correctly the Hindu position on religious plurality.

There is however one sense in which all religions are equal in the
Hindu understanding, namely, when any religion starts claiming that it
is the only valid religion and all other religions are invalid. All religions
are equal simply in the sense that :

If the Hindu chants the Vedas... if the Chinese meditates
on the Analects, if the Japanese worships the Buddha, if
the European is convinced of Christ's mediatorship, if the
Arab reads the Quran in his mosque, and if the African
bows down to a fetish, cach one of them has exactly the
same reason for his particular confidence.25

All religions are equal as religions, as religious entities, just as
all men are equal as legal entities. When the truth is held self-evident
that all men are created are equal, we do not mean that their height,
weight, physical features or 1.Q. are equal26, rather it simply intends
that no individual is entitled to a privileged position. Nor does it mean
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that one man cannot be preferred over another man for a particular posi-
tion-otherwise why do we have processes of examinations or elections?

Thus, what Hinduism says is that all religions are equal in as
much as they are all making truth-claims and no one religion can there-
fore claim the truth and process to bulldoze all "falsehood" in its name.
And in this way, it would not be wrong to say that the statement "All
religions are equal" proposes the same intention as "All men are equal".

All Religions are One

The Hindu position is sometimes also described as the one which
proclaims that "All religions are one." This statement has also generated
a series of understandings.

(A) The statement "All religions are one" has sometimes gener-
ated the understanding that "Hinduism, Christianity, Islam, Zoroastrian-
ism, all repeated the same message. In other words, all the religions of
the world have the same message for the mankind.

This understanding does not seem to reflect the correct Hindu
position, because it would seem to be the Hindu position that the mes-
sage may be identical (in purpose) but not in content.29

(B) The statement that "All religions are one," when held to be
representative of the Hindu position, has generated another understand-
ing- that the diverse religions "all led back to the same truth which was
perceived by the mystic- the oneness of all things in the Universal Spirit.
"30

It appears that the word 'Universal Spirit' has been used for the
Brahman,31 so that, in effect, this understanding links Hindu tolerance
with Advaitic mysticism. Moreover, it seems to refer to the Ultimate
Reality as characterized by Oneness. These associations are tempting,
but a closer look reveals that both these connections are misleading and
do not represent the correct Hindu understanding. On a Hindu Under-
standing, Hindu tolerance is as closely connected with Hindu theism as
with Hindu monism,32 and although the Brahman is indeed regarded as
Nirguna and Nirakar, in monistic formulations, even that is regarded
nearly as an aspect of the ultimate by Ramakrsna.33

What has happened here is that the "Oneness" of "All Religions
are One" has been merged with the "Oneness" of the Brahman. What
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this understanding seems to fail to recognize is that the versatility of the
Ultimate Reality is such that it is both "One" and "Many," "Nirguna" and
"Saguna,"34. Thus,

When the fuller knowledge of Vijnana is attained, as long
as he is in the plane of world-life, 'form' and 'formless-
ness,' saguna and Nirguna are apprehended by the vijnani
as two aspects of the same Reality. In Samadhi, he experi-
ences Brahman as Indescribable, transcending 'one and
two', formlessness and form.35

In other words, the characteristic feature to be kept in mind while
talking about the Ultimate Reality is not its "Oneness" but its
"indescribability", not its unity but its ineffability. Whatever the Hindu
understanding of the Ultimate Reality, as One or as something more com-
plex, it is clear that the statement as it stands is misleading. Truth may or
may not be One, but Hinduism certainly does not believe that all reli-
gions are one, it rather believes that they are many.

This is, however, one understanding of the formulation which
will be consistent with the Hindu position. That happens when the for-
mulation is understood to mean that all religions, though they are many,
are one in that they experience the same Reality, provided the word 'same'
is not understood to imply homogeneity but the identity of various dif-
ferent aspects as pertaining to the self-same object of experience. Their
experience of the Ultimate Reality may not be the same, but they experi-
ence the same Reality.

With this, let us come to the next section:

All Regions are True

The Hindu position has sometimes been formulated as one which
maintains that "All religions are true."36 This statement, too, has gener-
ated a variety of understandings:

(A) Sometimes, the statement is understood to mean that "All
religions are equally true.' 37 It has, however, already been shown how
the word 'equality' has to be understood very cautiously in the present
context, 38 and its popular understanding does not conform to the Hindu
position.

(B) Sometimes the statement is understood to mean that "We (that
is, Hindus) accept all religions as true,"39 This introduces the probability
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that all religions may (or may not) be actually true, but the Hindu is
prepared to accept them on their face-value. However, it is clear that the
Hindu position is not one of shallow-and-smooth acceptance of the posi-
tion of another religion, but may even involve its sincere cultivation.
Ramakrsna said :

"Bow down and worship where others kneel for where so
many have been paying the tribute of adoration, the kind
Lord must manifest himself, for he is all mercy.40

This understanding, however, also does not seem to reflect the
correct Hindu position.

(C) Sometimes, yet another understanding of the statement is met
with. On this understanding, it is claimed that to say that "All religions
are true is equivalent to saying that none of them are."41

Such an understanding of the Hindu position is not only incor-
rect; it is also obstinate for it seems to miss the whole point of the Hindu
position completely. A dietetic metaphor will perhaps help to identify
the fallacy involved here: is the statement that vegetables and meat are
all food identical to saying that none of them are food? There may be a
point in asserting that vegetables and meat have differing nutritional
values but what seems to be claimed here is that none of them has any
nutritional value at all!

(D) Sometimes the statement has generated an understanding
which, quite opposite to the earlier one, displays considerable sophisti-
cation from the Hindu viewpoint. On this understanding, what the for-
mulation means is that:

Religions are true on the relative plain in that they are all
parts leading to the One. Let each man follow the path on
which he was born, for each and every path will in the end
lead to the Absolute Truth in which all things - subject,
object and the relationship between them will be seen to
be unfractionably one." 42

Clearly this passage constitutes a subtle Advaitic understanding
of the Hindu positionbut it is an Advaitic understanding, not a Hindu
understanding, as has been pointed out earlier.43 Indeed elsewhere
R.C.Zaehner offers a more 'Hindu' understanding of the Hindu position
when, without referring, however, to the formulation under discussion
but seeming to presume it, he writes that Hinduism tries to maintain that
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"all religions are paths leading to the same goal," and quotes the Anugita
as saying

With numerous coherent symbols the same knowledge
revered. All people, whatever their cult, station or way of
life, who are inwardly at peace attain to the same truth, as
rivers (flowing into) the sea.44

One begins to move towards a correct understanding of the Hindu
position by understanding the statement "All religions are true" to mean
that all religions are "paths to truth'. But the statement as it stands says
"All religions are true"; however, Hinduism does not seem to be saying
that all religions are true, rather, that there is one Truth and different
religions lead to it. As Ramakrsna points out: "All doctrines are so many
paths; but a path is by no means God himself.

Not only is the formulation not framed correctly, the most so-
phisticated understanding it generates gets into difficulties with the ex-
treme formulations of the Advaitic Vedanta. On this view, the relative
plane is false,45 only the Absolute is true, so that it makes as much pro-
foundly philosophical sense to say that "All religions are false" as to say
"All religions are true" because they are paths, and paths exist on the
relative plane, which is ultimately false, even though Sankara concedes
to it the status of relative truth.46

Thus it now becomes true to say that all religions are false and
false to say that all religions are true. But we cannot say that "All reli-
gions are false" is the correct Hindu position because it is an Advaitic
position- and an extreme one at that- and not all Hindu thought is
Advaitic.47

There is, however, one sense in which the statement "All reli-
gions are true" is accepted by Hinduism. It is consistent with the Hindu
position when the statement conveys a sense diametrically opposed to
the position that "My religion alone is true," when the claim that only
one is true is challenged by the counterclaim that all religions are true.
All religions may be true or all may be false, but one cannot be desig-
nated as true and the rest segregated as false. For from the Hindu point
of view 'there can be no worst prejudice than a belief in one's own iner-
rancy' and in the utter errancy of someone else." "All religions are true"
then becomes a capsulated slogan for the following commentary on reli-
gious exclusivism :
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Unfortunately, Christian religion inherited the Semitic
creed of the 'jealous God' in the view of Christ as 'the
only begotten son of God' and so could not brook any
rival near the throne. When Europe accepted the Chris-
tian religion, in spite of its own broad humanism, it ac-
cepted the fierce intolerance which is the natural result of
belief in 'the truth once and for all delivered to the saints'.48

With this, let us come to last section:

All Religions Are the Same

This formulation has also generated numerous understandings
most of which at some point or the other violate the correct Hindu posi-
tion in this respect.

(A) The formulation has been understood to mean "All religions
are means to an end, furnishing men with different but partial insights
into the nature of reality of equal value,"49

This understanding begins by being faithful to the Hindu posi-
tion, but ends up by misunderstanding it. Thus it is true that in the Hindu
view, all religions are means to an end but the insight into the nature of
reality may not necessarily be of equal value; they could, from a sectar-
ian point of view, be relatively inferior or superior and surely are not of
equal value for all if differences in culture and temperament are taken
into account.

(B) The formulation is sometimes understood to mean that the
essence of all religions is the same. This understanding is full of prob-
lems. Even if all Hindus agreed that the essence of all religions is the
same, they may not agree on what the essence is. Because of its ambigu-
ity, this understanding may overlap with certain aspects of the Hindu
position but so long as the understanding is ambiguous, there is no way
of determining that.

(C) The formulation has been sometimes understood to mean that
all religions are essentially the same. This understanding is slightly dif-
ferent from the former one, which posited an actual essence to be the
same for all religions. Here the understanding seems to be that there is
really one basic religion and the differences in the religions is one of
appearances. Thus in the previous understanding, one first postulated a
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particularity, namely, religion and then proceeded to identify a general-
ity, namely, an essence. Here, first, a generality seems to be postulated, a
sameness and then all religions are looked upon as particularization of
it. But again we are not told what the sameness consists of.

(D) Then the formulation has been understood to mean that "there
is in all religions an abiding essence of the universal."50 This understanding
proceeds somewhat beyond the earlier ones. One is told something of
the nature of the essence, that it is abiding, and one is told of what the
essence is.51 But obviously, the various religions, historically, have a
beginning and presumably an end, therefore, the religions could not be
abiding- only the essence. One can have the essence without the religion
but not the religion without the essence.52 The essence then is abiding,
any of the universal- what the universal is one is not told. The ambiguity
persists.

There is, however, a difficulty which might persist even if these
ambiguities are removed, for the perspective seems to be out-of-focus
here from the Hindu point of view. Religions have often been compared
to paths in Hinduism. If that metaphor is applied here, the problem be-
comes obvious. Can it be said that

 "the essence of all the paths is the same," or that

 "all paths are essentially the same," or

 "that there is in all paths an abiding essence of the universals"?

As a matter of fact, the usefulness of the paths lies in the fact that
they are different and what could be the same is the goal. Understood in
this way, these "essentialist" understandings become more understand-
able. This leads us back to the formulation which generated these misun-
derstandings, namely, "All the religions are the same." It is not the reli-
gions which are the same; it is the goal which is the same.53

(E) Sometimes the formulation seems to generate more sophisti-
cated understandings, such as the one that it presents the "thesis that the
inmost core of all the religions is the same, that each of the religions is
the path leading to this identical goal and is therefore valid as an ap-
proach."54

This understanding comes quite close to stating the Hindu posi-
tion correctly. The problem lies with the first clause, namely, that the
"inmost core of all the religions is the same." If religions are "paths,"
how can their innermost core be the same?
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Apart from this terminological difficulty, this understanding also
presents another problem. In the full statement of this understanding, the
author proceeds to identify this identical goal as the mystical experience
of the Advaitic type. At this point, then, this understanding of the formu-
lation becomes an "Advaitic" understanding and ceases to be a "Hindu"
understanding.

(F) Sometimes the formulation has generated another quite so-
phisticated understanding that "all religions are the same" means they
"all lead to the same goal, that there is really nothing to choose among
them."55

In this understanding, the second order deduction, what is im-
plied- that because they all lead to the same goal there is nothing to
choose between them- is a very common deduction but appears to vio-
late the Hindu understanding. The point is this: if all religions are the
same, then what is the point in conversion fro one religion to another?

It appears to me, however, that this is a facile deduction. If reli-
gions are "paths" that lead to the goal, then paths do have comparative
merits and demerits. The Hindu position is not so much that all "paths"
are the same, therefore, there should be no conversion but rather that as
you have already set out on a path be very careful before you rashly
change it. To see the point here, the Hindu belief in reincarnation must
be recalled. The birth of an individual as a Christian or a Jew is not an
accident but an act of choice, albeit subconscious, on his part in accor-
dance with his mental impressions acquired in previous births. Thus when
Sri Chandrasekhara Bharati Swami of Sringeri Pitha dissuaded the Ameri-
can tourist from the temptation becoming a Hindu he did not ask, "why
convert to Hinduism when all religions are the same?"- indeed, that could
as well be used to advocate his conversion but explained.

It is no freak that you were born a Christian. God or-
dained it that way because by the samskara acquired
(karmas) in previous births your soul has taken a pattern
which will find its richest fulfillment in the Christian way
of life. Therefore your salvation lies there and not in some
other religion.

Thus both the formulation and the various understandings it has
generated, deviate, to a greater or lesser degree, from the Hindu posi-
tion.
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There is one sense, however common in which the statement "All
religions are true" could be justified from the Hindu point of view. This
is the sense in accordance with which all religions are to be bracketed
off and distinguished collectively from what is not religion. For although
it may be incorrect to maintain that according to Hinduism "all religions
are the same," Hinduism does maintain that "any religion is better than
none"; in that sense, any religion would do. They are all the same, all the
good, if the choices between religion and no religion.56

In the preceding pages, four popular formulations of the neo-
Hindu position towards other religions were identified. These were, ac-
cording to Hinduism that all religions are (A) equal (B) one (C) true and
(D) same.

It was then remarked that each of these statements have been
understood in a number of ways. These numerous understandings of each
of these four formulations were then critically discussed, and it was es-
tablished that none of these understandings, and therefore none of the
statements listed earlier from which they arise, can be said to correctly
depict the neo-Hindu attitude towards other religions. At this point, the
question naturally arises: Is there any statement which may be taken to
correctly represent the neo-Hindu position towards other religions? And
if it is so, then what particular statement, and what particular under-
standing of that statement, represents the correct neo-Hindu position to-
ward religious plurality?

On the basis of the discussion conducted hitherto it is clear that
the correct statement of the Hindu position consists in maintaining that,
according to Hinduism, all religions are valid,57 and the correct under-
standing of the statement lies in taking it to mean that "the validity of
another religion cannot be absolutely questioned."

Thus, the neo-Hindu position is not that all religions are equal or
true or one or the same, but rather that they are all valid. But that all
religions are valid never means that all religions are of the same value
for all people, at all times. Nor need recognition of the validity of all
religions necessarily imply their approval. The fact that one tolerates
something does not automatically mean that one approves of it. In this
context, Religious Tolerance does mean that the validity of the right of
the other person is accepted, even while one is debating its value.
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I

Introduction

Human existence is value-centric. Man is value-wielding and free-

dom-seeking by nature and necessity. Values are distinguished as higher

and lower taking the former as spiritual and the latter as empirical1. The

value of pleasure (kama) is also an empirical value which is limited and

partial manifestation of the infinite bliss (ananda)2. Human beings can

reflect on their existence as distinct from other species by addressing

value-paradigms. Purusarthas are four-fold schemata of values known

as dharma, artha, kama and moksa. Purusärthas spell out the existential

modalities by which human life can be lived as an opportunity to expe-

dite one's progress towards the state of Summum Bonum (moksa).

'Purusarthas' literally means that 'values' are person specific. That is to

say, it is the prerogative of the human species to have the sense of direc-

tion (path of dharma). Moksa is the state of highest freedom and perfec-

tion which can be attained only when artha and kama are pursued ac-

cording to dharma.

The moot question is: how can we maintain the double standard

by assuming kama as the root cause of suffering and the cycle of life and

at the same time as Purusartha or the value of life? If Nirvana is attain-

able only by the annihilation of kama, then how is it credited for

Purusartha or the value of life? The word 'kama' is normally translated

as passion or sensuous desire or desire for material attainment. All most
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all Indian philosophical systems condemn kama for being the root cause

of suffering and having its origin in ignorance. According to Buddha,

kama or passion for anything must be annihilated for attaining Nirvana.

The Bhagavat Gita condemns kama as the root cause of bondage for

having originated from prakrti - Sattva, Rajas and Tamas. In Karma

Yoga, kama has been specified as kamana for the result of an action

which one should abandon for attaining liberation. But in the schemata

of Purusarthas, kama is considered as a value-paradigm. Kama is not

only sensuous, but also psychic and spiritual. Hence, it is natural that

there are desires (kama) pertaining to the body, mind and spirit3. The

urge of a creative scientist to get lost in experimentation, intense yearn-

ing of a poet to get absorbed in the bounty and panorama of nature, are

obviously directed at things, subtle, sublime and non-material. Similarly,

innate carvings of the individual to grow into an archetype, to attain

perfection, to attain bliss (infinite happiness) are spiritual urges which

are valued as noblest desires (apta kama). Human desires are infinite.

But all actual and possible desires are bracketed under three fundamen-

tal desires (kamana). We have kamana for artha, kamana for dharma,

and kamana for moksa, the highest value of life. Kamana is treated as

value because it has survival utility. Kamana for artha inspires us to

fulfill all means of existence. Kamana for dharma inspires us to live a

life of righteousness and perfection. Kamana for moksa inspires us to

live a life of renunciation, to live a free life, to have a better existence, to

let others live and to attain contentment in everything favourable and

unfavourable. Kamana is a must. If anybody out of frustration claims

that life is meaningless, it is very clear that he has some kamana which is

not fulfilled. So, without kamana man cannot exist. It is kamana that

creates inquisitiveness to know how, why and what. Science, Philoso-

phy, Religion, art and literature, all have been possible only for that in-

quisitiveness to know how, why and what and ultimately the credit of all
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these creativities go to kamana. So, kamana is a broad and positive con-

cept and justifiably related as a value-paradigm.

II

Kāmanā for artha

Kamana for artha (Artha kamana) is inevitable for human life.

Artha or wealth is one of the most important instrumental value in In-

dian thought.4 Artha, in the narrow sense, means money or wealth and in

the broad sense, means 'means for existence'. 'Means for existence' in-

cludes both material and mental requirements for existence. We need

food, clothes, house, water, air, good environment, etc. for our existence

and we struggle for all these requirements. Similarly, we need to under-

stand the meaning of a word addressed to us. We need social recogni-

tion, self-appraise, inspiration, education, etc. which are mental require-

ments for our existence. Artha, as an existential compulsion, makes our

existence efficient and effective. Artha as purusartha connotes both

material prosperity and understanding life comprehensively. Any resource

that contributes our existence by fulfilling our kamana is artha, and there-

fore, it is justifiably deemed as a value paradigm. Kamana for artha

makes us think that artha is meaningful having survival value and kamana

for moksa makes us think that the same artha is meaningless. Artha has

survival value, but not only value of life. It is not the ultimate value of

life and therefore, it cannot give us ananda and fulfillment. So, one should

be free from the bondage of artha. The bondage of artha is the feeling or

belief that artha is the only value of life. The sense of freedom makes us

free from this bondage and regulates the kamana for the artha by dharma

or the principle of righteousness and perfection. A free man can think

that artha is a 'means of living', not 'the very end of life'. This type of

thinking will inspire one to be restrained from bad means of existence

(artha by adharma) and this brings perfection in both individual and
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social life. Artha-kamana is necessary for living life and artha-moksa is

necessary for living a better life, a free life, a fulfilled life. Artha should

not become a liability. The pursuit of artha becomes a veritable disvalue

when it hinders the attainment of the highest goal.5

III

Kāmanā for dharma

Kamana for dharma (Dharma kamana) is the prerogative of hu-

mans. Dharma, in the generic sense, means guna or quality. The quality

is intrinsic and distinct. Intrinsic quality is that which inheres in the ob-

ject and distinct quality is that which is not found in any other object.

Every object has dharma which is both intrinsic and distinct and it is

called vastu dharma. Every animate being has intrinsic and distinct quali-

ties like growth, fear, sleep, sex, etc. known as jaiva dharma. Every man

has manava dharma. The intrinsic and distinct quality in man is rational-

ity, vicharasakti. Man is the privileged being having innate ability to

make distinction, elimination and assimilation. This ability is the pre-

rogative of man which enables man to act on the path of righteousness. It

is intrinsic in man and distinct from all. Now the question is how do we

determine the path of righteousness? What makes us to decide - this is

right and this is wrong. Here comes the rule or the code of conduct.

Dharma means 'act according to rules' prescribed and meant for nucleus

situation. One should act as per the principlestation and my duties'. The

rules are contextual, not constant. The rule is context-specific but per-

fection-centric. Perfection is the goal of dharma. If any conduct that

leads to imperfection in short of long run is adharma. "Dharama raksati

raksitah”.6 Those who protect dharma are protected by dharma. Those

who work in the pursuit of perfection are protected by the impact of their
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perfect work. Kama and the artha are to be guided by dharma, the prin-

ciple of righteousness and perfection. Dharma upholds our existence all

through by eliminating unrighteous and imperfect kamana and bad means

of existence. Dharma guides in the right direction and one who follows

the path of dharma automatically attains freedom and contentment

(moksa). So, kamana for dharma is a spontaneous pursuit of holding the

right path so that one can attain freedom and contentment in life. One

who lives in conformity with dharma is bound to be triumphant.7  Righ-

teousness, eventually triumphs.8  Dharma only shows the path of righ-

teousness, but it has no role in choosing the right path. If one is not free,

one can be involved in 'dharma sankata'. Dharma sankata is a situation

when two value-paradigms or two righteous principles go parallel and

claim to be right from different standpoints. In the Bhagavat Gita, 'to

fight or not to fight' were both right choices for Arjuna from two differ-

ent perspectives.. Fighting is adharma when it is fought out of danger,

animosity and for any specific interest. Fighting is dharma when it is

fought in order to protect dharma and protest adharma. So, the name

action is both dharma and adhrama depending upon the situation or

context. It depends upon the question if it is for great interest or not.

Dharma sankata lives a man in the cross roads where all ways appear to

be right paths. A free man can perceive the right path and can choose the

right path, right means of livelihood (artha), right desires (kama) and

right principles (dharma). A free man can understand the distinction be-

tween 'artha and anartha, 'kama and akama) and dharma and adharma.

There is a chance that man can be deluded by the misconception of

adharma. Two righteous men may quarrel claiming their stands abso-

lutely right and two religions may clash holding their rites and rituals as

standards.

Karma is performed with dharma-paradigm. But it is not as rig-

orous as categorical imperative. Karma should be performed according
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to both the paradigms of Dharma and Svadharma. But this karma may

be the cause of bondage even if it is done according to both the para-

digms of Dharma and Svadharma because the agent of action may have

the sense of agency (kartabhava). The agent of action is necessary for

doing an action but the sense of agency (ego) in doing that action, even

if it is done according to the paradigms of dharma and Svadharma, leads

to bondage and suffering. Similarly the consequences are inevitably ac-

crued to an action but the unnecessary nagging after and hanging over

the consequences leads to bondage and suffering. So Dharma-karma or

Svadharma-karma is not Nishkamakama or Akarma. The Dharma-karma

or the Svadharma-karma should be performed without the sense of agency

and without the expectation of the consequences. This is called Akarma

or inaction. Akarma or inaction is a state of mind or wisdom which mo-

tivates one to do Niskamakarma. In the Bhagavat Gita it is said that the

wise person is he who sees inaction in action and action in inaction. The

Bhagavat Gita has given all scope for human freedom through Svadharma

and at the same time ultimate freedom from all bondage through

Nishkamakarma. The dynamics of karma such as Dharma-karma,

Svadharma-karma and Nishkamakarma are well explained in the

Bhagavat Gita without any logical oddity and absurdity. When one is

established in the state of Niskamakarma, it ultimately takes one to the

state of naiskarmya.9 It is justified in the Bhagavat Gita that kamana for

svadharma is better than paradharma even at the cost of life.10

Niskamakarma is cognized as a qualified karma installed with five fun-

damental attributes. Firstly, karma should be free from the sense of agency

(kartabhava). Secondly, karma should be free from attachment for the

results or consequences, favourable or unfavourable. Thirdly, karma

should be inclined for the collective wellbeing (lokasangraha). Fourthly,

karma should be executed by free will or rational will. And finally, karma

should be guided by the principle of righteousness (dharma).
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IV

Kāmanā for moska (Mumuksutvam)

Kamana for moska is innate in man. Man is freedom-seeking by

nature. One should not be duty bound, rather a duty creator. A duty bound

man is trapped by the bondage of his duty. But a free man thinks in-

stantly what to do and what to avoid with a commitment that in his course

of action, at any point, knowingly or unknowingly, he is not devoid of

love, compassion, sacrifice, service and perfection. One cannot simply

live by the principles of living. One should know the art of living. The

art of living consists in living with love, compassion sacrifice, service

and perfection. Such a life style is possible by the sense of freedom, a

sense of withdrawal, a state of fulfillment, a state of ananda. One should

aim at perfection, well-being and benefit of our fellow-beings. This prac-

tice automatically and gradually develops a sense of freedom. There are

three things which are rare indeed and are due to the grace of God-namely,

a human birth, the longing for liberation and the protecting care of a

perfected e.11 Longing for liberation is known as Mumuksutvam. Mind

expands when it gets positive response from within and constantly en-

gaged in good thinking and good willing. As mind expands (vistara), the

locus of dharma-consciousness becomes wider in scope and one can

start thinking from wider perspectives and work for the greater interest.

This appears as a surprise to a lay man because his mind is not so ex-

panded to accommodate such great perspectives. A free man can accept

all contexts and at the same time can remain context-free. A context-free

man can remain stable in all contexts and therefore, is a really free man.

For him, every karma is for lokasangraha and every karma is an in-

stance of yajna. Without kamana, artha cannot be persuaded, dharma

cannot be practiced and moksa cannot be attained.

Kamana for moksa (Moksa kamana) is pro-existence. Generally,

it is believed that moksa is attainable after life which ensures no further
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existence. This means moksa is such a state which cannot be experi-

enced all through our existence. And if this is so assumed, the concept of

moksa or any discussion about moksa appears to be mystical and un-

practical. Any mystic and unpractical theory cannot be treated as a value-

paradigm. The sense of freedom is required for other three values of

lifeartha, kama and dharma. Atrha and kama are empirical values which

are necessary for human existence in the mundane world. Moksa is the

transcendental value which is honoured as the highest value and called

Parama Purusartha. Dharma is the bridge between these two levels of

human existence. Dharma regulates empirical existence according to

the principle of righteousness and helps it transcend to the transcenden-

tal existence (moksa) which can be attained but not experienced. Moksa

or ultimate freedom from the life-cycle is attainable but not experienciable

because in this state there is no distinction between the three faculties of

cognition such as experience, object of experience and the subject of

experience. This is also known as disembodied state of freedom or

videhamukti. This transcendental state of freedom or videhamukkti is

accepted by almost all orthodox systems of Indian philosophy. But

jeevanamukti is attainable and experienciable in our practical life.

Jeevanamukti is the empirical pursuit of freedom which is attained by

psychic discipline through rigorous ethical practices. By the word

'jeevanamukti' literally we mean 'mukti in jeevana' or living freely while

living our life. Out of the four Purusarthas, Dharma, Artha and Kama

are directly regulated by the state of Jeevanamuki and in the next step,

when one has already attained Jeevanamukti, one can attain the highest

freedom from life cycle which is known as Videhamukti. But in order to

attain this highest form of disembodied freedom, one must be qualified

to attain the state of Jivanamukti. Jivanamukti is the state of freedom

while living an embodied life. The Bhagavat Gita has given much im-

portance on Jivanamukti as it is the highest form of self-transformation.

The self transforms from ignorance to knowledge and from bondage to
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liberation gradually through spiritual sadhana or through the practice of

Yoga.

V

In Indian classical traditions the highest goal is conceived differ-

ently as nirvana, moksa, purusartha and kaivalya. It is delineated as the

state of paramartha as it marks the consummation of the cravings and

aspirations of man. The highest state in the upanisads has been described

differently as aptakama, akama and atmakama. 12 It is a state of no de-

sire (akama) because, all desires having been satiated (aptakama) there

remains nothing else to be desired and if there is any desire it is nothing

but the desire of the self to rejoice in its native stance (atmakama).

The Bhagavat Gita observes,

Asaktabuddhih   sarvatra   jitatma   vigatasprhah,

 Naiskamryasiddhim paramam sannyasenadhigachhanti.13

He whose intellect is unattached every-

where, who has subdued his self, from

whom desire has flied, he, through re-

nunciation, attains the Supreme state of

freedom from action. 14

Kama is also understood in the sense of attachment. The Bhagavat

Gita, does not disqualify attachment all together because without attach-

ment no work is possible. Our attachment should be genuine and backed

by proper reason. Our attachment should be pursued through the sense

of detachment. It is observed in the opening verse of Isopanisad, "Tena

tyaktena bhunjhita”14 which suggests that one should be attached with

the sense of detachment. The Bhagavat Gita, identifies Arjuna's improper

attachment for grief (visada) which is not expected from the wise.



36

The Bhagavat Gita observes,

asocyananvasocastvam prajñavadamsca bhasase,

gatasunagatasumsca nanusocanti panditah.15

"You have grieved for those that should not be grieved

for; yet, you speak words of wisdom. The wise grieve

neither for the living nor for the dead." 16

Conclusion

In the Bhagavad Gita, niskama does not mean the absence of

kamana or complete renunciation of kamana. Rather, niskama connotes

the highest end of performing an action which is lokasangraha or col-

lective well-being. In an instance of niskamakarma, the agent has to

work only, in so far as it promotes lokasngraha by suspending the sense

of agency, construing oneself as mere instrument to fulfill the will of the

providence and having renunciation of the desire for the fruit of the ac-

tion (phalakamaksatyaga). It may be submitted that the desire of

lokasangrah is different in kind from the desires which are promoted by

the gunas of prkriti. The desire to be desireless is a desire of different

kind. The desire for the relative goals does differ from the desire for

lokasangraha not only in the respect of the end but also in the respect of

consequences that follow. The lower desire put the agent perpetually in

the causal nexus of action and consequences, whereas the desire for

lokasangrah liberates one from karmic bondage. Kama, as one of the

purusarthas, connotes those shorts of desires that reinforce and nourish

the desire for the blissful state which being attained, all desires find their

absolute fruition. It is clear that our scriptures do not maintain double

standards concerning the meaning and functioning of kama or kamana.

Kama, in the sense of passion and in the sense of the dynamics of de-

sires, is viable from different perspectives.
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How can we replicate methods of non-violent mass mobilization
for progressive and inclusive social change in contemporary societies?

How is it possible to mobilize millions of people through non-
violent methods keeping it disciplined and organized?

What could be a feasible model for disciplined non-violent so-
cial change in contemporary times that could appeal to the very con-
science of everyone?

These were some of the critical questions, which are often being

asked during recent times amidst tremendous pressure on peace building
with growing violence all over the world. This brief article highlights
crucial issues of common struggles and possible joint strategies that could
facilitate exchange of ideas and methods strengthening people to people
cooperation from the North and South with special focus on agriculture,
food sovereignty and livelihoods rights, thereby to closely explore the
possibilities for increasing North-South cooperation on methods, strate-
gies and models for shared vision of inclusive development and social
progress amidst challenges of globalization and economic liberalization.

Gandhi, Non-violence and Contemporary Human Societies

While paying his tribute to Mahatma Gandhi, Albert Einstein said
that 'Generations to come, it may be, will scarce believe that such
one as this ever in flesh and blood walked upon this earth'. His pro-
phetic words proved correct in more than one way as many people in
India are occupied with variety of interpretations (both positive and nega-
tive) on Mahatma, whereas in Europe many people share a sense of un-
believable surprise on life and works of Gandhi. There is a sense of sur-
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prise on how come such a man lived a highly disciplined, organized, and
non-violent life and inspired millions to join and adopt to non-violent
movements that he led and guided. Though much has been written on
Gandhi in almost every language, perceptions among the common people
remains that of surprise and, sometimes adoration, blended with diffi-
cult tasks of achieving non-violent life style and practicing it with mil-
lions of disempowered people during the colonial times. It is a rare per-
sonality that become a legend, not only during his lifetime, but more
important than that during such a short time after his assassination in
1948, not more than 75 years. 75 years is not a big-time span for a per-
sonality to become a myth, symbol, mystery, saint, inspiration and what
not that could lead close to both divinity and / or myth.

People are curious about Gandhi and his life and they are more
than impressed that Gandhi's methods could be used in contemporary
times. There are variety of questions on relevance of Gandhi and his
methods, not only in India but also in other countries and how can these
be adopted in their daily lives. It is heartening to notice that common
people are deeply interested in the Gandhian way of life and his modes
of non-violent struggles and explored possibilities to join hands for ex-
change of ideas and methods with practitioners of Gandhian methodolo-
gies. I endeavour to address some of these curiosities with my limited
understanding and engagements with the Gandhian way of life.

In my opinion, there are two biggest contributions that Gandhi
made to the humanity. One is that of his truthfulness and the other is that
of his unshakeable faith in the nonviolent methods. If Truth (Satya) must
be sought, it could be sought only through nonviolence (Ahimsa). These
are two fundamental and universal principles of human life and intellec-
tual inquiry that we find in all philosophies: be it oriental or occidental.
These are also basic pillars of all human struggles and movements all
over the world through its entire histories and these remain two very
challenging principles to be practiced either by the individuals or societ-
ies as collectives of individuals given the nature of timidity and fragility
of human nature and social dynamics. I understand that these two prin-
ciples made Gandhi 'the Mahatma' and these are the very same prin-
ciples that transcended him to mythification and mystery across the
board.
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At the same time, Ahimsa cannot be achieved overnight. It re-
quires conscious and consistent efforts both individually and collectively.
It might face initial failures and disappointments but it needs to be prac-
ticed every moment and every day. It comes with three processes which
are not separated by each one but rather run parallel to each other. There
must be a deep sense of self-suffering leading to empathy (for example
fasting is one method to feel the idea of hunger and not always spiritual);
there must be an informed sense of common sharing (for instance living
the Ashram life in commune) and there must be a collective action to
challenge perpetrators of injustice and untruthfulness (through
Satyagraha, mass action and so on). Thus seen, Ahimsa becomes a com-
posite process of self-suffering, common sharing, and collective action.
There are essential components of practicing Ahimsa and exclusion of
any one of these would make this practice always incomplete and would
not lead to desired and complete goals of Truthfulness.

With this composite understanding of Ahimsa, we need to ana-
lyze the contemporary human societies around us. There is a general
observation that violent incidents have increased during the recent years
world over and there is general social restlessness in almost every soci-
ety either developed, developing or least developed. With these growing
instances of violence, level of repression and oppression has also in-
creased leaving tremendous pressure on peace building and inclusive
growth. Unending violence in the Middle-east, civil war-like situation in
Afghanistan, food riots in many parts of Africa, organized violence in
various parts of Latin America and increasing military tensions in many
Asian countries are some of the alarming examples that need immediate
and urgent attention. It is now evident that such problems cannot be
resolved only by action of the state and people must analyse these situa-
tions in much more systemic manner and that too with from the perspec-
tive of non-violent conflict resolution. As a matter of fact, non-violence
is the only method that provides conflict resolution whereas all other
methods grapple with its management only. The urgent need of the hour
is that of conflict resolution rather than conflict management and non-
violence is time-tested and universally proclaimed method of conflict
resolution. Many people have appealed to give non-violence a chance
amidst growing violence and social disharmony but what is of utmost
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importance is that non-violence must be regarded as an absolute neces-
sity for conflict resolution globally. Non-violence does need a chance. It
is moralistic appeal and do not directly address deep rooted socio-eco-
political undercurrents of human societies, whereas, non-violence the
way Gandhi practiced is not only moralistic one but also addresses fun-
damentals of contemporary human societies. Therefore, a renewed de-
bate for non-violence as a necessity or rather as sine qua non for social
harmony and inclusive growth must be initiated. Non-violence can never
be an action-less method, as described earlier, and it must be considered
as the necessity of the hour amidst growing violence all over the world
and with due failures of other methods to resolve conflicts in more last-
ing and amicable terms. I might conclude this section with famous words
of Martin Luther King, Jr. on Gandhi that '...If humanity is to progress,
Gandhi is inescapable. He lived, thought, acted, and inspired by the vi-
sion of humanity evolving toward a world of peace and harmony...' These
words capture the very spirit of the Gandhian methods that surround on
seeing Truthfulness through Ahimsa, which could only be achieved when
we start to think, act, and live in such a manner.

Non-violence as a method of inter-cultural dialogue and working
together

Human societies are characteristically heterogeneous all over the
world. It is diversities that make this world so wonderful and exciting
and this diversity is always unique and distinctive. Diversities, which
were considered as rich repository of collective human enterprise, are
facing challenges in the contemporary period with increasing globaliza-
tion and more than that economic liberalization. Whereas economic lib-
eralization remains a debatable issue, globalization is something that is
not new to human societies. We know Greeks and Romans traditions,
Indo-Iranian traditions, and other Afro-Asiatic traditions, which have
contributed positively to the world knowledge and human growth. This
assertion is without ignoring their illeffects but I will not dwell upon on
those reminding myself to what Gandhi told us: to see qualities and
strengths rather than faults and weakness even in your so-called per-
ceived enemy. This simple reminder has acquired new relevance in the
changed global scenario. We are attuned to view human societies largely
in the binaries of 'we' versus 'they' and this pose a serious problematic to
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the very understanding of human being and their diverse cultures and
traditions. The moment we fall trap to this binary, we blur our vision and
tend to become 'value-based and judgmental' rather than moving towards
cherishing cultural relativism and celebrating cultural diversities and
heterogeneities. Moreover, these binary limits our intellectual faculty
and restricts us to highlight 'our own' greatness without acknowledging
'others' and sometimes, devaluing 'others' as well. This is a dangerous
tendency and must be fully understood if we are concerned about resolv-
ing growing disharmony among different rich and unique cultures in the
world. The debates like 'clashes of civilizations' and 'end of history' are
retrogressive and have been challenged, nonetheless, over-arching norms
of globalization are largely becoming monotonous and normative; either
that of the North-induced or challenges that have been South-induced.

The root question that must be asked is that why do we not want
or cherish cultural diversities and human heterogeneities? Why do we
perceive it a 'clash of civilizations' rather than not as coherence of civili-
zations? Why can not we achieve this coherence? Just imagine a world
with monotonous cultures and ways of living and the entire world would
become a boring place to live. It is like imaging that the entire world
becomes blue and there are not colours on the horizons: no green, no
red, no scarlet or none else. Just imagine that there is always sun light all
the time and there is not moon or there is only ocean in the world with no
lakes, rivers, snow, mountains, and deserts and so on. This is not only
boring imagination but also a dangerous tendency when applied to the
human societies. Varity and diversity are essentials of human survival
and creativity and must not be diluted for becoming one.

When Gandhi emphasized on multi-cultural commune living, he
was encouraging to celebrate diversities and varieties of human life. His
Ashrams in Phoenix and Sevagram were characterized by multi-religious,
multi-cultural and multi-lingual communities from all over the world.
The basic idea is to cherish heterogeneities with common vision and
together without 'devaluing' others enjoying it collectively. This is some-
thing that could be termed as many with together. This points out for
mutual respect and tolerance for each other and engaging everyone in
constructive dialogue for human excellence and perfection. It is an un-
fortunate irony that despite propagation of mutual respect and tolerance
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in all cultures and beliefs, there are growing incidents of violence and
social disharmony. This reflects on superficiality of our lives and times
that we do not bother to pay attention to the original ideas from our
cultures and beliefs rather drive away with deviations and manipula-
tions. Simultaneously, this highlights spiritual isolation from our own
unique traditions and cultures that we have been getting isolated and
getting trapped into bigotries and myopic vision.

What is the way out from such precarious situation? One under-
line characteristic of globalization is that of inter-cultural dialogues that
leads to coherence rather than conflicts. If we accept and acknowledge
diversities and heterogeneities of human civilizations and tend to cher-
ish by way of flourishing it collectively, then our next course of inquiry
would on its mechanisms. Why is it so that we need inter-cultural dia-
logues? Simple answer to such important question would be that human
survival is always interdependent and it excels with inter-learning. Hu-
man knowledge is commonly shared to enable everyone and each soci-
ety to excel. Though, nation-state discourse has limited our vision to a
geographical territory; human survival and destiny are common. Com-
mon are also its ways of struggles and methods to cope with challenges
to overcome hunger, deprivation, and poverty. Common are also desires
for a dignified human life and social harmony. Peace remains univer-
sally cherished goal of human enterprise even during the darkest hour of
violence and bloodshed. Peace, growth, and dignity are permanent fea-
tures of humankind and intercultural dialogues are always needed for
excelling these principles and universalizing them. It is an undeniable
fact that these goals are not completely and equally achieved all over the
world. There are inequalities, deprivation, violation of human dignity
and attacks on people's rights, particularly for a dignified human exist-
ence. At the same time, it has been observed that all cultures have in-
valuable number of rich traditions and ways that, if properly adopted
and practiced, these could lead to an amicable solution to human miser-
ies. It is because of this universal urge for peace, growth, and dignity
that we need inter-cultural dialogues and its best mechanisms could be
found only in the Gandhian ways of Truthfulness and Ahimsa. When
each culture aspires to be seeker of Truth, then Ahimsa becomes an inte-
gral part of this endeavour. The best examples of such inter-cultural dia-
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logues are seen in the Ashram life that Gandhi practiced both in South
Africa and India. These were not something like a reform house but labo-
ratories for inter-cultural communal living: mutually interdependent and
mutually self-reliant. Mutual self-reliance is another component of in-
ter-cultural dialogue that needs to be properly understood. It is as impor-
tant and integral as Satya and Ahimsa. It is a feeling of togetherness like
I can not sleep happily if my neighbour is hungry or victim of injustice.
It is empathetic that motivates me to do action: action to end this kind of
injustice; action to wake up and act upon; action to lend a helping hand,
if I can, or seek for more helping hands to address these issues at the
root-cause to mitigate those. It is a kind of bridging the gap and making
people to people bridge for common struggles and urge for dignity.

Therefore, inter-cultural dialogue that aims at excelling human
capabilities, creates enabling environment for inclusive growth and en-
sures human dignity to one and all, could be achieved only through non-
violent mechanisms. It begins with trust that recognises uniqueness and
distinctiveness of each culture; moves to share common vision and knowl-
edge and takes us to untiring efforts of Truth seeking through Ahimsa
and self-reliance. This approach can not only provide viable solutions
for various conflicts in the world, which are predominately based on
unfounded doubts and misperceptions, but also give us insights for con-
structive reconstruction of those societies, which were at the receiving
end of violence and war.

By way of conclusion

There were many other issues and curiosities on Gandhi in gen-
eral and non-violence as methods in particular. I could sense an urgent
desire to practice non-violence methods across the world, especially
among the youth. They are so excited with the idea of disciplined life
style and conflict resolution rather than its management. In this highly
corporate global society, which is focussing on management more than
its resolution, people find non-violent methods as feasible solution to
address their issues. There is also strong desire to organise inter-learning
trainings on these methods and we must explore all possibilities to pro-
vide them this supports in a very systematic manner.
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Gandhi as a personality become global during his own lifetime
but his methods need to get globalized and practised now all over the
world. There is a felt need for this globalization and people are ready to
experiment with non-violence. They need direction and guidance in fully
democratic, transparent, and accountable manner. This is our collective
responsibility and would be a cherished task as the practitioners of
Gandhian ways of life.
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Introduction

In this paper, I would like to discuss the nature and status of
reality in Kant's philosophy within the framework of metaphysics and
epistemology.In Kant's philosophy, the status of 'reality' could be under-
stood in terms of categories. He enumerates twelve categories emanat-
ing from twelve judgments. The concept of reality is deduced from the
affirmative judgment in quality. According to Kant, the entire phenom-
enal world is known through the above-mentioned categories and what
could not be understood through it is unknown and unknowable. Hence,
in Kant's philosophy, the noumenon could not be known through these
categories because these categories are not applicable to the noumenon.
In this way, the possibility, validity and limitation of the categories to the
phenomenal world is illustrated.And with the help of the categories, we
can achieve knowledge of an object in its true sense. If we attempt to
apply these categories of understanding to the noumenon, it leads to the
creation of paralogisms and antinomies.

Hence, it could be suggested that, the realm beyond the catego-
ries is that of faith and the realm within the categories is that of reason.
Therefore, the concept of God, freedom of will and immortality of soul
are explained by Kant as three postulates of morality. Thus, the focus of
the study will be on the possibility, validity and limitation of the catego-
ries ofunderstanding. Accordingly, first I will discuss Kant's status of
reality under epistemological framework and then leap on to the meta-
physical framework. In the course of analyzing the categories. I shall
also explain the historical context of Kant's philosophy in relation to the
status of reality and then attempt to explore and examine other related
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concepts, namely, sensibility and understanding, transcendental deduc-
tion of categories, synthetic apriori judgment, transcendental schema,
transcendental synthesis of imagination andtranscendental consciousness.

Epistemological Understanding of Reality

In the history of modern western philosophy, there are two schools
of knowledge- rationalism and empiricism. Rationalists believe that uni-
versal and necessary knowledge can be achieved only through reason
and not through senses. Later on, this thought converted into dogmatism
due to its individualistic nature, wherea sempiricists believe that all knowl-
edge springs from sense perception or experience, so all knowledge is
probable. This thought is skeptical in nature, as they do not believe in
certainty of knowledge.1 Kant addressed both the challenges of dogma-
tism and skepticism in his works. According to him, sensibilities and
understanding are the two factors which constitute knowledge. Sensibil-
ity is the faculty of intuition and understanding is the faculty of con-
cepts. Through intuition objects are given and through concepts they are
thought. Sensibility furnishes the manifold materials which are distrib-
uted in haphazard and unintelligible manner, whereasthe understanding
unifies them and makes them intelligible.

Kant says sensibility and understanding are important for each
other. He asserts "Concepts without percepts are empty and percepts
without concepts are blind."2 Kant remarked about his two philosophi-
cal precursors 'Leibnitz' and 'Locke." "Leibnitz intellectualized appear-
ances, just as Locke sensualized all concepts of the understanding i.e.,
interpreted them as nothing more than empirical or abstracted concepts
of reflection. Instead of seeking in understanding and sensibility, two
sources of representations which, while quite different, can supply ob-
jectivity valid judgments of things only in conjunction with each other,
each of these great philosophers holds to only one of the two, viewing it
as in immediate relation to thing in themselves. The other faculty re-
garded as serving only to confuse or to order the representation which
this selected faculty yields."³ Kant, therefore, found the exclusive claims
of the rationalist and the empiricist erroneous. He confirms that senses
and understanding are equally important for knowledge. The objects
are given to us by means of sensibility, but it cannot create the object
and this is the point where Kant fundamentally differs from any form of
subjective idealism. Sensibility refers to a reality which is completely
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independent of the perceiving subject. Kant calls it the 'thing-in-itself
which affects our senses and thereby furnishes the materials for our cog-
nition.

Kant, however, differs from the empiricists on the ground that,
"...though all our knowledge begins with experience, it does not follow
that it all arises out of experience."4 He is not provoked by the empiricist
approaches of Locke and Hume, but by their attempt to overestimate
sensibility and to refute the general ideas. In reference to the general
ideas, Locke says, "[they] are the inventions and creatures of the under-
standing, made by it forits own use, and concern only signs... When there-
fore we quit particulars, the generals that rest are only the creatures of
our own making..."5Similarly, Hume says, "... all general ideas are noth-
ing but particular ones annexed to a certain term...,"6 and whatever ap-
pears to be necessary in impressions and ideas can be accounted for by
the laws of association based on customary transitions, habits etc. This
conclusion of the empiricist investigation confines human cognition
within the limits of 'the given', within the existing order of things and
events, and eliminates universality and necessity which put human cog-
nition on secure grounds. Such an attempt of attributing general ideas to
the forces of customary transitions, habits, etc.is, forkant, tantamount to
the denial of the 'apriori' activity of human mind. Kant says, "All our
knowledge starts with the sense, proceeds from there to understanding
and ends with reason beyond which there is no higher faculty to be found
in us for elaborating the matter of intuition and bringing it into the high-
est unity of thought."7 This definition is sufficient to resolve the dispute
between rationalism and empiricism and reconcile them. While Kant
appreciates the claim of the empiricists that all knowledge precedes from
sensation but, at the same time, he rejects their claim that all our knowl-
edge is confined within the sphere of sensibility. According to Kant,
knowledge derived from sensations is obscure. To order them and make
them meaningful, concepts are required, which they have their origin
not from sensations but from understanding. So here the claim of the
rationalist is justified that there are certain concepts which doesn't origi-
nate from sensations.

Descartes underestimates the contribution of sensation to knowl-
edge by saying that the knowledge derived through them is confused
and overestimates the role of reason at the faculty of clear and distinct
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knowledge. The famous dictum of Descartes is, "I think, therefore I am".
From this, it follows that the knowledge of an object is due to mind.
Contrary to this, Kant maintains that thoughts or categories cannot pro-
duce object; they can only simply determine the nature of the objects
which is conveyed through sensation. He says, "The categories cannot
of themselves give us any knowledge...that they come to have real sig-
nificance is due to the fact that they are brought to bear upon empirical
intuitions, and have to be employed in this manner, since otherwise proper
knowledge of sense given would remain impossibility."8 Kant, there-
fore, sets out to prove that human mind possesses certain concepts of
organization which are the basis of the origin of human cognition. He
formulates that there are certain 'forms' in which sensibility is posited in
order. Those forms themselves cannot be derived from sensibility and
must therefore be 'apriori'.

In Critique of Pure Reason entitled as 'Transcendental Aesthetic',
Kant discusses space and time as forms of intuition under two heads:
Metaphysical and Transcendental. In former exposition, he tries to show
that space and time are apriori and they cannot be derived from sensibil-
ity. In the latter, he states that though space and time cannot be derived
from sensibility, yet every manifold of sensibility has to be received in
the form of space and time. He regards space and time as unitaryone,
because every event is spatial and temporal.9 He, however, denies the
concepts of absolute space and absolute time independent of perceiving
mind as held by Newton and Leibnitz. Kant believes that space and time
are in nosenseindependent of the perceiver and, "...if the subject, or even
only the subjective constitution of senses in general, be removed, the
whole constitution and all the relations of objects in space and time, nay,
space and time themselves would vanish."10 Space and time are, for Kant,
always mind dependent.

Kant uses a term 'Transcendentally ideal' for space and time which
means they are not independent realities and cannot be applied to things-
in-itself."11 He says, "...we can indeed say that space comprehends all
things that appear to us as external, but not all things in themselves by
whatever subject they are intuited...we deny to time all claims of abso-
lute reality; that is to say, we deny that it belongs to things absolutely, as
their condition or property, independently of any reference to the form
of our sensible intuition; properties that belong to things in themselves
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can never be given to us through the senses.'12 At the same time, for
Kant, space and time are 'empirically real' because every manifold of
sensibility has to be received in the form of space and time.For Kant,
sensibility which is posited and ordered in the form of space and time
becomes the object of knowledge. It is completely independent of thought,
essentially independent of the synthesizing operations of human mind.
These objects might indeed constitute intuition without thought, but not
knowledge; and consequently, it would be as good as nothingfor us, be-
cause we could not have any possible knowledge of such appearances.

The appearances which are posited and ordered in space and time
are called blind and chaotic. In order to give meaning to them, it is re-
quired to determine them under one or more of the categories of under-
standing. Against the empiricists, Kant tries to show that universality
and necessity are more than the products of sensible intuitions. In other
words, universality and necessity are applicable to the sensible intui-
tions without arising from them. And Kant tires to establish this point in
the transcendental deduction of categories of understanding. Through
these transcendental conditions of understanding, he seeks to satisfy its
thrust to systematic unity of the materials given in sensibility. Catego-
ries, for Kant, mean pure concepts of synthesis that theunderstanding
contains within itself apriori. He deduces twelve categories of under-
standing from the corresponding judgments. Under the head quantity,
the judgments are universal, particular or singular; and the categories
deduced from those judgments are unity, totality and plurality. The con-
cept of reality, negation and limitation are from the judgments affirma-
tive, negativeand infinite. Under the relationand modality, the judgments
are categorical, hypothetical and disjunctive; and problematic, assertion
and necessary.Kant deduces the concepts from each of these judgments.
They are substance, cause-effect, reciprocity or action-reaction; and pos-
sibility-impossibility, existence-non-existence, necessitycontingency re-
spectively.

According to Kant, the categories are the original, pure concepts
of synthesis that the understanding contains within itself apriori. But
these apriori concepts have nothing to do with the way objects are given
to us. The conformity of objects given in sensible intuition with the cat-
egories is possible only if there is something common to both of them.
Kant says"obviously there must be some third thing which is homoge-
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neous on the one hand with category, and on the other hand with the
appearance, and which thus makes the application of the former to the
latter possible. This mediating representation must be pure, that is, void
of all empirical content, and yet, at the same time, it must be, in one
respect, intellectual, and, in another, be sensible. Such a representation
is Transcendental Schema."¹³ And "since time is both sensible and apriori,
it has something in common both with the sensible manifold and with
the pure category and, therefore, enables this mediation to be effected."
14 'Time' as a transcendental schema connects the categories of under-
standing to the manifolds of sensibility which makes our knowledge uni-
versal and necessary.

The transcendental schemaof the categories of quantity -unity,
plurality and totality - is called 'number'. This is so, because an object
which is given in perception is quantity only if it can be measured. Mea-
surement implies the addition of units which is necessarily a success in
time. The categories of quality (reality, negation and limitation) is "de-
gree of intensity', which means that every manifold of sensibility is ca-
pable of increasing and decreasing in intensity and this is a succession in
time. As regards, the categories of relation, the schema of the substance
is 'permanence of the real in time' that of causality is the succession of
the manifold, in so far as that succession is subject to a rule, that of
community is the co-existence' according to a universal rule of the other.

And, at the last,the categories of modality are the schema of pos-
sibility is the possibility in the time and that of impossibility is no possi-
bility in time, the schema of existence is existence in time, the schema of
non-existence is no existence in time, the schema of necessity is being
an object at all time and that of contingency is being an object at no
time.15 Thus, we can say that the categories constitute the apriori basis of
all our knowledge. And the knowledge which comes out is called syn-
thetic apriori.16

According to Kant, all judgment in which the relation of the sub-
ject to the predicate is thought. This relation is possible in two ways:

• Either the predicate is implied in the subject

• Or the predicate is not implied in the subject

In the former case, the judgment is called analytic and in the
latter case, it is called synthetic. As in the example, "All bodies are ex-
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tended," the predicate 'extended' is implied in the subject 'bodies'. Hence,
here the judgment is analytic. But in the judgment "all bodies are heavy"
the predicate 'heavy' is something quite different from anything that can
be thought in the mere concept of body in general. So, here, the judg-
ment is synthetic.

Kant admits that the criteria of universality and necessity must
be found in analytic judgment;they cannot be derived from sensibility.
Whereas, synthetic judgments are contingent and probable and they de-
rived from sensibility. Apriori judgments may not be analytic because
the predicate may not be implied in the subject. Kant explains apriori
judgment by giving an example 'every event must have a cause,' here the
predicate 'cause' does not imply in the subject 'event'. So, it is not ana-
lytical judgment, though the criteria of universality and necessity are
present.

Kant considers synthetic judgments because the predicate indi-
cates something more than the subject, and the categories of understand-
ing are apriori because they are not derived from sensibility, and they
express universality and necessity. With the combination of the above
two criteria, we get a synthetic apriori judgment. Kant believes the knowl-
edge of the thing-in-itself is beyond the reach of categories of under-
standing. Though, the thing-in-itself is the ground and the cause of ap-
pearances, and exists independently, yet neither the category of cause
nor existence nor any other category can appreciate it. Here, Kant draws
a distinction between 'knowing' and 'thinking' and says, "...though we
cannot know these objects as things inthemselves, we must yet be in a
position at least to think them as things-in-themselves."17 In this manner,
AC Ewing explains, "we do not know anything about things-in-them-
selves, but we can do what might be described as thinking them in a sort
of way, and his assertion of their unknowabilityis not based on any as-
sumption about their nature but on the mere absence ofthose spatial and
temporal features which can be presupposed in human knowledge.Again
we have no knowledge of them according to the categories, but we can
and must use the categories in thinking of them. However, indeterminate
and formal this use must inevitably be."18 Even, Kant uses the term cat-
egories intwo senses: 1.the pure unschematizedcategoriesand 2.the
schematized categories. In the former sense, he asserts the possibility of
employing them to thing-in-itself and in the latter, he denies the same.
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As I have discussed, sensibility and understanding are the two funda-
mental sources that posited and ordered in space and time, becomes the
object of knowledge. Nevertheless, Kant says that only the combination
of understanding and sensibility can enable us to know the objects.

The conformity of objects given in sensibilities to the categories
of understanding can be appreciated by asynthesis of imagination'.19 "Kant
elucidates that, "we entitle the synthesis of the manifold in imagination
transcendental, if without distinction of intuitions it is directed exclu-
sively to the apriori combination of the manifold; and the unity of this
synthesis is called transcendental, if it is represented as apriori neces-
sary in relation to the original unity of apperception. Since this unity of
apperception underlies the possibility of the all knowledge, the transcen-
dental unity of the synthesis of imagination is the pure form of all pos-
sible knowledge; and by means of it all objects of possible experience
must be presented apriori."20 The transcendental synthesis of imagina-
tion combines the manifold of sensibility in a single space and time. It is,
however, not simply a synthesis of spaces and times but of what fills
spaces and times, i.e. the material reality given to sensibility under the
forms as spaces and times. It is, therefore, due to the transcendental syn-
thesis of imagination that every object must be said to be possible, actual
and necessary.However, the transcendental synthesis of imagination is
not the ultimate faculty. But it is the 'transcendental consciousness21 which
provides the ultimate unity between sensibility and understanding. Kant
says, "The transcendental unity of appreciation relates to the pure syn-
thesis of imagination as an apriori condition of the possibility of all com-
bination of the manifold in knowledge."22

The transcendental consciousness is the ultimate subject of knowl-
edge the knower, and this is central to Kant's much celebrated 'Coperni-
can Hypothesis'. This transcendental consciousness is the medium of
universality and necessity in our experience. The common structure of
the soul is 'transcendental unity of self-consciousness. It consists of the
forms of intuition and forms of understanding, which are not static forms,
but forms of operation that exist only in the act of apprehending and
comprehending sensibility. The forms of intuition synthesize the mani-
fold of sensibility into spatiotemporal order. By virtue of the categories,
the results of the spatiotemporal order are brought to universal and nec-
essary relations of cause and effect, substance, reciprocity, and so on.
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And this entire complex is unified in the transcendental apperception
which relates all experience to the 'thinking ego', thereby giving the ex-
perience the continuity of being 'my experience'. It is the highest synthe-
sis and the awareness of an 'I think' which accompanies every represen-
tation. Kant says, "it must be possible for the 'I think' to accompany all
my representation; for otherwise something would be represented in me
which could not be thought at all and that is equivalent to saying that the
representation would be impossible, or least would be nothing to me."23

The 'I Think' can be regarded as continuous, active and present in the
series of representations, only if they are given in a unity with one an-
other through it.

The transcendental consciousness is the logical presupposition
of all knowledge and it is the final condition of every act of knowledge.
It is "the vehicle of all concepts and is itself transcendental."24 But the
transcendental consciousness can never be given in sensibility. And if
the categories of understanding are applied to it, there arise paralogisms,
it means irrelevant illogical conclusion. The judgment 'I think' contains
no knowledge of the 'I'. The fallacies arise when certain conclusions are
drawn from 'I think', namely, 1.that the soul is substance, 2.that it is
simple, 3.that is a person, and 4.that is in relation to possible object in
space.

Kant's fundamental conflict behind Copernican hypothesis has a
double significance. Against rationalism, he claims that it is not God but
the transcendental consciousness that is responsible for the unity of ex-
perience. And against empiricism, he argues that mind has not to con-
form to objects, rather objects have to conform to mind. In contrast of
rationalist's theocentric view and empiricist's cosmo-centric view, Kant
establishes an ego-centric view.

From the above theory of knowledge, Kant discovered its possi-
bility, validity and limits of knowledge which has attained a very promi-
nent place in the epistemological inquiries. The main contention behind
Kant's Copernican revolution in the sphere of epistemology is he places
man at the center of epistemology and asks "what must the world of
knowledge be in order for us to know it?"25Thus, we can say that in
Kant's epistemology, reality is a category through which we can know
the phenomenal world, but these categories are not applicable in the sphere
of noumenon. In the next part of the chapter, I will discuss the nature and
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status of reality as noumenon and phenomenon within the ontological/
metaphysical framework.

Reality as Metaphysical Idea

Thus, the antinomies of rational cosmology (four antinomies are:
finite and infinite, simple and complex, conditional and unconditioned,
and freedom and causation) and the argument of rational theology (the
ontological, cosmological and psycho-theological proofs of the exist-
ence of God) are such questions which reason can neither answer nor
can it negate them. There are the areas where knowledge cannot pen-
etrate and left from faith and morality. These areas are realms of rational
psychology, rational cosmology and rational theology. we can say that in
ontological/metaphysical framework Kant explains reality through the
concept of noumenon and phenomenon. The concept of noumenon con-
stitutes the spiritual aspect of his ontology, whereas the concept of phe-
nomenon represents the sphere of actual and scientific knowledge. Kant
accepts that human knowledge is confined and determined by the cat-
egories. But human knowledge can never enter into the realm of
noumenon because they cannot be cognized by sensible intuitions. Thus,
Kant demarcates the cognition into what is cognizable in judgments and
what is incognizable. On the ground of what is cognizable and what is
incognizable, the epistemological problems arise. He expresses those
problems in terms of possibility, validity and limitation of human cogni-
tion. His enquiry of epistemology is based on his concepts of categories,
space and time which constitute the foundations of human knowledge.

Conclusion:

In summing up, it can be said that in Kant's philosophy, reality
can be understood within the framework of epistemology and metaphys-
ics. In epistemology, he accepts the concept of reality as a category un-
der affirmative judgment through which we proceed towards the knowl-
edge of phenomenon. In the realm of metaphysics, reality can be seen a
noumenon which is beyond the category of understanding and their phe-
nomenal domain only can be known through rational thinking. Although
Kant himself never used the term reality for noumenon, the way he has
explained it validates the traditional definition of reality. In this way, the
concept of reality is a significant stepping stone in philosophy and Kant's
reflection on it is a great contribution in the world of philosophy.
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Philosophy of Integral Humanism represents the political phi-
losophy of modern India (Bharat). What we call Indian culture today, is
in a way, rainbow of cultures, i.e., a blend of several cultures. All of
them are founded on one spiritual reality that is inherent in diversities.
Integral Humanism is the perennial spiritual and political culture of In-
dia. It reflects the combination of the geo-cultural ideals which include
philosophy of practical Vedanta of Swami Vivekanand, revolutionary
philosophy of sankaracharya, Arthashastra of Kautilya, Mahatma Bud-
dha, Mahaveer, Sikkhism, Ghandhi ,Tagore and Veersavarkar.

There are differences among idcals of above mentioned thinkers,
but Pt. Deen Dayal has tried to combine these diversities on the ground
of geo-cultural identities and spiritualism. He has emphasised on
geocultural identities among various cultures and methods of worships.
Todays globalising society have adopted several customs, beliefs, arts,
music, architectures, pantheon, dress codes, dances, languages etc. In-
deed globalisation is an economic concept which leads to competition
among multinationals and corporate sectors for profits. It also paves way
to marketing and commercialisation that is related to competition for
profits. Contrary to this, political philosophy of Integral Humanism leads
to the idea of Vasudhaiva kutumbakam that is based on mutual love,
cooperation and respect for others.

Key words

Dharma, Chiti,Virat, Samasti, Vyasti, Dialetic, Social-Contract.

1

The globalising society must realize that without mutual love
and cooperation among people and different communities, enhancement
in production of various commodities cannot lead to peace and harmony
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in the world. Indeed, if increasement in production is being made for
those who have already enough, it would lead to meaningless efforts.
The use of science and technology for economic profits, development
and growth for well being of those who are already prosporous, It would
lead to economic- disparity, social unrest, poverty and unemployment or
underemployment, The ideal of integrated humanism would be to treat
the whole world as a global family, but not as a global market. The idea
of Vasudhiv kutumbkam is based on the monistic metaphysics of
Vedanta.'1

According to Deen Dayal² ji the progress of an individual is in-
complete without the progress of society, nation, state and world. This is
why Pt. Decen Dayal has defined nationalism in terms of vyasti (indi-
vidual), samasti (collective will) and parmesti. Thus Integrated Hu-
manism paves way to not only striving for ones own progress, prosperity
and happiness,but also for walfare of others, society and happiness of
all. In this regard, the notion of chiti has a paramount significance. It is
the essence and nature of a nation, i.e., chiti is the very soul of a nation (
like India). Chiti is manifested in the shape of Dharma that is sovereign
in place of state and society. In this way the sovereignity of Indian cul-
ture and nation lies in Dharma and Dharma is the very essence (soul) of
Indian society.

The term 'Dharma'3 has not been used in the sense of religion or
way of worship and sacrifice in Indian literature. It has been used in the
sense of the code of conduct based on universalized impulse. It holds
individual, society and universe altogether and has been treated as the
axis of universe as a whole. Sometimes it has been used in the sense Rit,
i.e., the moral-order of the universe and therein gods are addressed as
custodian of Rit (Ritasya Gopa) and the Lord Vishnu has been treated
as the chairperson and the supreme custodian of Dharma in Mahabharat.4

There are various aspects, characteristics and forms of Dharma which
have been explained in several classical scriptures, epics and literature.'

According to Integral Humanism Dharma is the very essence of
nation and there is no place of secularism in human society in the sense
'Dharma-Nirpakshata'. Indeed, Dharma has been treated as spirit of na-
tion. Thus geo-cultural nationalism cannot be conceived in the absence
of Dharma.5 The society devoid of Dharma would be a babarian, uncivi-
lized, immoral and below dignity. Besides Dharma, Artha and kama and
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the ultimate goal of human life would be moksha or salvation that is the
summum bonum (the higest good ) and Bonam consomatum ( the com-
plete good) of life and eternal bliss. Since the progress of an individual
is incomplete without progress of society, the geo-cultural nationalism
advocates the significance of parmesthi and Virat, besides the impor-
tance of individual(vyasti).6 Thus both individual and society are tied up
in Virat, that is the organic whole. Virat (organism) is inherent in both
vyasti (individual) and samasthi(collective will). He point out that the
reality is spiritual and pervading the universe. This theory is comparable
to hegels's absolute idealism who advocates identity in deference as the
very nature of reality. Acco rding to hegal all diversities are intrinsically
connected with one another as well as with the organism. Hegal pro-
pounds dialectical method of evolution which proceeds through triadic
law. He adopted the method of thesis, anti-thesis and synthes that is based
on the concept of negation or opposition which is the backbone of
Hegelian dialectic. In Hegal's view, process of sevolution takes place
through law of negation or opposition. contrary to this according to Deen
dayal the society is arranged into a structure of four classes based on
division of labour. The Bhrhmans (intellectual class and custodian of the
morality in society), the ruling and warrior class (kshatriyas), the busi-
ness and agrarian class (vaishyas) and services class (shudras) are comple-
mentary to one an other. These classifications were made on the basis of
division of labour and specialisation of professional skills. These classes
are not opposed to one another. There is neither the need of class-straggle,
nor clash of civilizations. They are founded on mutual love and coopera-
tion in place of opposition and negation of others.7

Integral humanism has made a distinction between state and na-
tion. Deendayal has refuted the social contract theory advocated by
western thinkers like Locke, Hobbs and Rousseau. The doctrine of so-
cial contract can not be applied to the origin of geo-cultural society and
nation. No nation is created on basis of social contract, rather it is self-
caused (Svayambhu). However, states, commercial gilds, firms, clubs
etc. may be based on contractual, agreement, and by laws, but nation
(Rastra) can not emerge by contract or by laws. The nation needs geo-
cultural identities and perennial currents of some healthy customs and
traditions.8 Indian Sanatana Sanskriti and some of our natural gifts like
rivers, lakes, mountains, pious pilgrimage places like Ajodhya, Mathura,
Kashi, Prayagraj, Badrinath dham, Dwarika, Jaggnath puri, great souls,
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Setubandh Rameshwaram, great souls like Ram, Krishan, Buddha,
Mahaveer, Ram krishan paramhans, Vivekanand, Kalidas, Ramayan
Mahabharat, concept of Ramraj,Tulsi and many more, saints, seers,' pocts,
social reformers and over all our mother land are geo-cultural forces and
factors to create patriotism and love for nation.

2

In the long span of history, there have been several stages of
development and decay, several changes were made and hence our ethose
and cultures could not be identitified in a definite organized form. How-
ever, diversities and differences were on circumference and surface, but
not in the centre. We can trace the main stream of india in its spirituality
that is a dominating force flowing in all pluralities. The famous verse of
Rig-vedas has manifested the essence of Indian culture -The Reality is
one but it is spoken in various names and dimensions (Ekam Sat
Viprah Bahudha Vadanti).9

Deendayal has made and attempt to include ideals and values of
Buddhism, Jainism, sikkhism and other cultural values of Indian origin
under integrated humanism. His purpose was to establish integrated hu-
manism as the representative political philosophy of modern India. It is
a geo-cultural identity of being Indian or Bhartiya. Who ever was asso-
ciated with this cultural identity of patriotism (like Rahim and Raskhan
) became the constituent of this Virat organism without any consider-
ation of caste, creed and religion. Thus integral humanism leads to all
inclusive political philosophy of modern India.

Integral humanism advocated the sovernity of Dharma that is the
axis to support and sustain society, state and individual. Dharma includes
both progress of material as well as spiritual aspects of life. Under the
notion of dharm (morality), artha (wealth) and kama (desire of mundane
achievements) are included in the Indian value system. Other values lead
to peace and harmony under the control of dharm. The dominance of
Arth or wealth and meterlistic progress would cause imbalance, dishar-
mony, disorder and unrest in the socio-political spheres of life. This is
why other values are required to be governed and controlled by dharm
that is the core of Indian value system. In this regard Deendayal has
mentioned two great personalities, namely, Chandra Gupta Maurya who
ruled and saved India from foreign invaders and worked under the able
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guidance andsupervision of Acharya kautalya. The second one was
Acharya Sankara, the great philosopher and monk who discarded the
socio-religious dogmas and rituals. He participated in the funeral of his
dead mother. The former (Chandra gupta) was the symbolic of material
progress and power (Abhiuday), whereas the latter (Sankara) was sym-
bolic of the highest good (srey).Thus there is a synthesis of both material
and moral achievements in geo-cultural nationalism. According to
Deendayal there are three goddesses of powers, namely, Mother
Saraswati, the power of knowledge, Durga,the power of action and
Lakshami Devi, the power of wealth. All the three powers, i.e., knowl-
edge, action / energy and wealth are basic needs of India. Similarly
Parasuram is the combination of spiritual power and power of force and
punishment. Thus there has been made a harmony and synthesis between
material achievements and spirituality in the political philosophy of in-
tegrated humanism (Ekatmamnavavad).10

With the above discussion it is apparent that integral humanism
has been treated as the representative socio- political philosophy of
moderm India. The western Marxist political thought crushed the indi-
vidual freedom for the cause of equality and defined everything in terms
of economic factors. Similarly the racial nationalism of Adolf Hitlor and
Musoliny disturbed the world peace and crushed human rights during
the second world war. In comparison to European nationalism, Marxism
and western democracy, the integral humanism is claimed as a balanced
political thought which is blend of both material achievements and spiri-
tual dimensions of society. From this point of view a human being is not
conceived and confined to mind and body only, i.e., limited to the mate-
rial aspects of life, rather it is a balanced amalgamation of mind, body,
heart and soul. The ideal of integral humanism would be to bring entire
humanity under the banner of one big global family. This leads to the
ideal of vasudhaiva kutumbakam based on love and cooperation. Thus
the mission of integral humanism would be to establish peace and
hormony in place of class- struggle and clash of civilizations. It would
be the logical presupposition of a peacefully and healthy existence of
globalizing society on the earth.
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Abstract

The present paper includes traces of Chit from the very begin-
ning of the ancient scriptures to its particular use as Chiti by Deendayal
Upadhaya. In these scriptures, the term 'Chit' is used in various senses.
Somewhere, 'chit' is used as consciousness, in another place as soul,
mind, etc. One of the major exampleis Advaita Vedanta which describes
Brahman as Sccidananda i.e. Sat, Chit, and Ananda which are three
attributes of Brahaman. Here, Chit is used in the sense of 'Absolute Ex-
istence/Consciousness. Moreover, Aurobindo also termed Brahman as
Saccidananda. Therefore, different interpretations of chit are found in
several Upanishads. Also, the same interpretation was given by diverse
schools of Indian Philosophy and Philosophers. So far, the discourse is
being gone on the term 'Chit' but as far as the term 'Chiti' is concerned it
was first introduced by Deendayal Upadhyaya. He referred to Chiti as
the soul of the Nation since Nation is a living entity having a soul.

Key terms : Chit, Chiti, Saccidananda, Sat, Ananda, Mahat

Introduction :

The word chit is a Sanskrit term that means 'consciousness'. In
the Upanishads, it is referred to as 'Drshta' or the seer. It is the sense that
makes all the other sense experiences possible. Chit is the one part that
forms the 'Saccidananda', which is the nature of the Absolute according
to our Vedic scriptures. As per the Sankhya Philosophy, the first tattva
which is the root of manifestation is mahat, or the great principle. In
ahamkara, there is individual consciousness. Sometimes, citta has been
considered as the first product of Prakriti, with its triple characteristics
of, first buddhi or discrimination, second ahamkara or self-sense, and
manas or mind the third one. Different Upanishads and philosophies pro-
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pose a distinct description of citta for example The Aitareya Upanishad
accepts the chit in the form of consciousness and asserts that it is the chit
or consciousness which is the foundation of the whole universe and sus-
tains it.

In the Yogic philosophy, the term Chiti Shakti has been used which
means the power of Universal consciousness or 'energy of understand-
ing'. According to the Yogic philosophy, the whole universe is the result
of the play of Chiti Shakti. Chiti Shakti is the energy that manifests itself
from its own free will into everything in experience. Chiti Shakti is a
combination of two Sanskrit terms; Chiti referred to the power of Uni-
versal Consciousness' or simply 'consciousness' in general and Shakti
which is divine feminine energy. Chiti is also considered God's creative
aspect, radiant and that which creates the whole world. Chiti is a San-
skrit term and it broadly means Universal consciousness. It forms the
core of the philosophy of Integral Humanism of Deendayal Upadhyaya
who considered Chiti as the soul of the Nation.

Problem Statement :

Earlier, the different traces of ‘Chit’ are found in the ancient scrip-
tures like Vedas, Upanishads, and Various schools of Indian Philosophy.
Later, it was termed ‘Chiti’ by Deendayal Upadhyaya. In the present
study, it is to be found that the term ‘Chit’ as consciousness / soul / mind
of the human being is distinct from the term ‘Chiti’ as a Nation's soul /
consciousness / essence particularly used by Deendayal Upadhyaya in
his four lectures on Integral Humanism at Bombay in 1965. Therefore,
in this discussion it is to be examined, how far ‘Chit’ as consciousness is
different from ‘Chiti’ as soul of the Nation of Deendayal Upadhyaya.

Chit versus Chiti :

Radhakrishanan in his book ‘The Principal of Upanishads’ elu-
cidated the Samkhya philosophy and explicitly explained it in his terms,
and said, The first tattva is the root of manifestation, called mahat or the
great principle. In ahamkara we find individual consciousness which
proceeds from the intellectual principle by an individualizing determi-
nation. Sometimes, citta is said to be the first product of prakrti, with its
triple character of buddhi or discrimination, ahamkara or self-sense, and
manas or mind. In his explanation, he regarded citta to be the first cause
of the Universe having three attributes buddhi, ahamkara, and manas.
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While the traditional Samkhya philosophers consider mahat as the first
principle of the universe. However, Radhakrishnan emphasized the im-
portance of the chit and recognized mahat or buddhi as one of its charac-
teristics.

Moreover, the meaning of the term chit has been distinctively
used in different Upanishads and it also varies with the different Phi-
losophers. The Aitareya Upanisad asserts that the Universe is founded in
consciousness and guided by it, it assumes the reality of the universe and
not merely  its apparent existence."2 Although, sometimes conscious-
ness has been identified with identity i.e. soul, "The CU (VIII.3.1-3) tells
us that a covering of untruth hides from us the ultimate truth even as the
surface of the earth hides from us the golden treasure hidden under it."3

"We cannot make a man clean by washing his shirt. A consciousness of
the identity of one's soul with the great All-soul is the essence of a truly
spiritual life.4  “Identity is the essence of one's personality or we can say
it is the very essence of the existence of an entity. It cannot be separated
from the entity, because separation from it may lead to the destruction of
the entity.

The first product of the Prakriti according to Samkhya philoso-
phy is 'mahat' while it is 'chit' according to Yoga philosophy. In the com-
prehensive sense, it includes intellect, selfconsciousness, and mind. "It
is subject to three gunas and undergoes various modifications according
to the predominance of the gunas. It is essentially unconscious, though it
becomes conscious by the reflection of the self which abides by it. Citta
is really the spectacle of which the self is by reflection the spectator.
Citta, as cause, is all-pervading like akasha, and we have as many cittas
as there are purusas since each purusa has a citta connected with it. The
citta contracts or expands in the various kinds of abodes in the succes-
sive life. It appears contracted when it assumes when the purusa as-
sumes an animal body and expanded relatively when it assumes a hu-
man body. This contracted or expanded citta is called Karyachitta, which
manifests itself in the states of consciousness."5 "Yoga does not admit a
separate subtle body in which the citta is encased. While the karanachitta
always remains vibhu or all-pervading, the karyachitta appears con-
tracted or expanded according to the body which it occupies. It is the
aim of the Yoga discipline to turn back the chitta to its original status of
all-pervading karanachitta, by the suppression of rajas and tamas. The
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Yogin acquires omniscience when the all-pervading state of chitta is re-
stored.6" Therefore, as per the Yogins chit is Vibhu or all-pervading and
continuously make effort to attain this omniscient state of conscious-
ness.

However, sometimes chit is also considered as the mind which is
free and independent. "The chita (or thought) does not relate itself to
objects, nor does it allow them to reflect themselves in itself; for objects
are unreal and their reflection is not apart from it. (citta). "Mind does
not originate, nor do the objects cognized by the mind originate. Those
who pretend to recognize their origination of them seem to see only marks
in the air. 8

The three traits/attributes described by the Upanishads and the
Advaita Vedanta are Sat, Chit and Ananda. According to them, Brahman
is Sacchidananda i.e. He is absolute truth (sat), full of consciousness
(chit), and full of joy or delight (Ananda). The sages of the Upanishads
regarded Brahma as the cardinal reality of the Universe. "The word
Brahaman means growth, and is suggestive of life, motion and progress,
and not death, stillness, or stagnation. The ultimate reality is described
as sat, cit, and ananda- existence, consciousness, and bliss.9 The seers
of the Upanishads try to lead us to this central reality which is absolute
truth (sat), infinite existence (cit), and pure delight (ananda). 10 Here, the
term chit is used in the sense of ultimate consciousness."Brahman is
"Sat (real), meaning that it is not asat (unreal). It is chit (consciousness),
meaning that it is not achit (unconsciousness). It is Ananda (bliss), mean-
ing that is not the nature of pain (dukkha svarupa). The everlasting being
devoid of any deficiency is of the nature of consciousness, chit. 11 This
may be referred to as the consciousness of the Universe. Sri Aurobindo
too has used the term Sccidananda to describe the ultimate reality in
those three attributes of Brahman each one is equally important, there-
fore, we can say chit plays a very important role in forming the Uni-
verse. "Sri Aurobindo describes reality as Saccidananda. Saccidananda
is nothing but a common name for the triune principle of Existence, con-
sciousness force, and bliss.12 The term Chiti has been particularly used
by Deendayal Upadhyaya as the soul of the Nation. According to him,
our country has lost its identity due to the invasion of the Britishers and
which led to the loss of our essence. Now the question is if someone has
lost his essence how will he/she survive? The first job is to help that
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country to gain its essence again. Because if the essence is lost the coun-
try would perish. The essence has been regarded as the identity of the
Nation which should remain intact with it. If the identity will get de-
stroyed the country would lead to its destruction automatically. Chiti in
this sense has been regarded as the soul of the Nation. Since he regards
Nation a living entity. The elaborate discussion on Chiti has been done
further in the paper.

The Concept of Chiti of Deendayal Upadhaya:

Deendayal Ji in his four lectures on Integral Humanism used the
term Chiti. In pursuance of him, Chiti plays a very important role in
forming an Integral society. He regarded chiti as the essence or the el-
emental factor in forming a Nation. It cannot be separated from the Na-
tion like the soul from the physical body. Losing Chiti of one Nation
means losing its soul or identity, without which nothing can sustain or
survive. The promotion of Natural instincts is very important for each
and everything to flourish whether it is animate or inanimate. If the natu-
ral instincts are suppressed the object starts losing its identity and gets
deteriorated and perverted. "The Nation too, like the individual, becomes
prey to numerous ills when its natural instincts are disregarded. The
basic cause of the problem facing Bharat is the neglect of its national
identity.13 "Chiti is the National spirit or the natural character of the
Nation. The writers of Daishik Shastra are of the opinion that a Nation
simply cannot be created artificially, while a State can be so created.
Man can create systems, but a Nation is born with a Chiti. The existence
of Chiti, its radical spirit, is the same as the existence of Nation. When
this inner consciousness of identity or Chiti is weakened, the Nation
becomes weak, and with the destruction of Chiti the Nation loses its
existence; its flowering is the nation's flowering. Chiti is very raison-
d'etre of the Nation. The nation experiences supreme happiness in its all
sided life follows this life purpose.14

The Nation is an organic living entity. It originated itself natu-
rally, not created by any mechanism artificially. And Chiti is regarded as
the soul of that living organic entity. Deendayal says Chiti is the soul of
the Nation. It is the essence of the Nation. In the principal and policies
adopted in the Jana Sangha a technical name has been given to the soul
of the Nation which is termed Chiti. "According to MacDougal it is the
innate nature of a group. Every group of person which is inborn and is
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result of historical circumstances."15 Deendayal Ji says, "A human be-
ing is born with a soul. Human personality, soul and characterall are
distinct from one another. Personality results from the cumulative effect
of all the actions, thoughts and impressions of an individual. But the
soul is unaffected by this history. Similarly, national culture is modified
and enlarged by historic reasons and circumstances. Culture does in-
clude all those things which, by the association, endeavours, and the
history of the society, have come to be held as good and commendable,
but these are not added on to Chiti. Chiti is fundamental and is central to
the nation from its very beginning. Chiti determines the direction in which
the nation has to advance culturally. Whatever is in accordance with
Chiti is included in culture.16 Everyone is subjected to the culture, whether
it is individual or universal. Culture is essentially a social element. Soci-
ety unfolds its soul through the Chiti. However, society is like omnipres-
ent Brahman, it has its own individuality which is manifested through
the individual. "In the same way, culture is a social quality manifested in
innate each individual comprising a society. According to the Hindu
thought, Individual and society are inseparable entities. According to
the Bharatiya way of thinking, the existence of individual apart from the
society is not conceivable. 17

"Culture performs the function of creating an atmosphere in which
the individual is not selfish and behaves in a manner which is not anti-
social. All human behavior is not based on selfinterest. One has to take
into account the interest of others as well. The inspiration to adopt such
behavior comes to the individual from culture."18 “It is the job of the
culture to bring about harmony between the interests of the society and
the individual to ensure that there is no confrontation between the two.
The body, mind and senses of man function according to his nature and
follow some rules which are called Dharma. 19

Chiti is the yardstick for determining the merits and demerits of
each and every action. Whatever action is in accordance with Chiti is
approved and allowed to be added to the culture. These things should be
promoted and cultivated for the progress and development of the Na-
tion. "Chiti is the touchstone on which each action, each attitude is tested,
and determined to be acceptable or otherwise. Chiti is the soul of the
nation. It is on the foundation of this Chiti (soul) that a nation arises and
becomes strong and virile. And it is this Chiti that is manifested in the
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action of every great man of the nation.20 And whatever is not in confor-
mity with the Chiti should be avoided, disregarded, discarded, and con-
sidered as perversion.

Chiti is the idea of the Nation's soul which plays a very impor-
tant role in the national reconstruction. There is a common soul in the
Individual and society according to Deendayal Upadhyaya. Pursuant to
the philosophy of Deendayal Upadhyaya an individual is composed of
four elements i.e. body, mind, intellect, and soul. As per Deendayal
Upadhaya a Nation also possesses a soul like an individual. "The exist-
ence of such a soul makes our nation one. This soul of the nation has
been termed 'Chiti' by our thinkers. Every nation has its own Chiti; it is
this Chiti which is the symbol of nationalism and gives a different iden-
tity to the culture of every nation. Literature, art, religion, language are
all manifestation of this Chiti. Just as all parts of the body remain joined
together because of the existence of Atma (soul), in the same way cul-
ture, religion, language etc. are related to this national soul.”21 "An in-
dividual is also an instrument in bringing forth the soul of the Nation's
Chiti. Thus apart from his own self, an individual also represents his
Nation.22

Chiti as Dharma:

Dharma resides in our each and every action, it includes the ac-
tion of our day-to-day life. Dharma has been woven into the fabric of
everyday life. As per Dharma,our fundamental consideration should be
our duty and not rights. "Our actions and activities through our daily
life are all various duties or dharma - sevaka dharma, pati-dharma, putra-
dharma, patni-dharma, swami-dharma (the duties of servant, husband,
son, wife etc.). A set of rules, duties, and moral laws forming a satisfy-
ing, harmonious social life runs through our everyday life in the form of
dharma. It is conducive to our ultimate life-purpose.23

According to Deendayal Upadhyaya Dharma is the Supreme. He
said Dharma is the law of life, and those laws and principles which bring
harmony, peace, progress, development, and balance in society are
Dharma. "The ideals of the Nation constitute Chiti, which is analogous,
to the soul of an individual. It requires some effort to comprehend Chiti.
The laws that help manifest and maintain Chiti of a Nation are termed
Dharma of that Nation. Hence, it is this 'Dharma' that is supreme. Dharma
is the repository of the Nation's soul. If Dharma is destroyed, the Nation
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perishes. Anyone who abandons Dharma, betrays the Nation."24 The
major characteristic of our country is the expression of its soul and spirit
in the form of Chiti. We share a common tradition due to our common
Chiti, not because of some kind of benefit. The manifestation of Chiti is
itself the proof of its existence.

Dharma is so comprehensive that it is present in each and every
step and aspect of everyone's life. It would be impossible to imagine life
devoid of Dharma. Chiti plays a very important role in realizing
Dharma."It is the Chiti that is the criterion of good and bad in national
life. Call it what you like, self-realization, Moksha (deliverance) or in
effect, the attainment of eternal bliss, but it has been our national goal
for ages.25

Sri Aurobindo has also presented his views on Chiti as Dharma,
he says, "This is the natural God-endowed, inborn character of our Chiti.
This is the direction of the entire life-stream of Bharat: happiness in the
rise of dharma, and gloom when it declines. God has stated the reason
for his various avataras (incarnations) in these words: “/keZlaLFkkiukFkkZ; laÒokfe
;qxs ;qxs 26 (4:8) (I take birth in different eras for the establishment of
Dharma). On the battlefield of Kurukshetra, Shri Krishna has himself
vouched for this. Rama's side is dharma's side; Ravana's of
adharma.Pandava's side is of dharma; Kaurava's adharma. Ranapratap
and Akbar, Shivaji and Aurangzeb, Tilak-Gandhi and the British repre-
sent dharma and adharma respectively. This is the assertion of our na-
tional soul-our Chiti. Our Chiti is dharma itself. Pandit Deendayalji's
inevitable conclusion drawn from this elucidation of our Chiti is that
Hindu Rashtra can live only with Dharma.27 "Dharma is our Chiti, the
inner spirit that pervades all of us."28

Virat as the power of Chiti:

The notion of Virat Purusa has been mentioned in the Purusa
Sukta of Rigveda. It has been conceived as the cosmic person.
Radhakrishnan wrote, "The Pususa Sukta repeats in the concrete form
the ideal of a primeval being existing before any determinate existence
and evolving himself in the empirical universe. The being is conceived
as a cosmic person with a thousand heads, eyes, and feet, who filled the
whole universe and extended beyond it, by the length of ten fingers, the
universe being constituted by a fourth of his nature. The world form is
not a complete expression or manifestation of the divine reality. It is a
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fragment of the Divine that is manifested in the cosmic process. The
world soul is a partial expression of the Supreme Lord.29

Virat has been termed as consciousness in the Paingala Upanisad
(1.7), "From the power of projection dwelling in Hiranyagarbha there
comes into being the power of making gross bodies, known as the self-
sense. What is reflected in it becomes the Virat consciousness. That (Virat
consciousness), conceiving the self-sense as its own, with its form mani-
fested distinctly becomes the chief person Visnu, the sustainer of all gross
creation. From that (Virat) self ether originates; from ether air, from air
fire, from fire water, from water earth; these five subtle elements become
the three qualities (sattva, rajas, and tamas).30

Different connotation of Virat has been used in the ancient scrip-
tures. But the Virat of Deendayal Upadhyaya is associated with the
Chiti."Chiti, the national soul, creates life's active force in a nation. This
national active force has been called Virat by Panditji. It pulsates in the
entire nation and success of democracy depends on it.31

According to Deendayal Upadhyaya Nation is a living entity and
Chiti is the soul of the Nation. The force which gives power to the Chiti
is termed Virat. Virat plays a very important role in providing life to the
Nation. Virat similarly acts as Prana in the life of the Nation just as Prana
in the body of humans. It gives life to all the institutions of the Nation,
like Prana to all organs of the body."The place of Virat the life of a Na-
tion is similar to that of Prana in the body. Just as Prana infuses strength
in various organs of the body, refreshes the intellect, and keeps body and
soul together, so also in a Nation, with a strong Virat alone, can democ-
racy succeed and the government be effective. Then the diversity of our
Nation does not prove an obstacle to our national unity. The differences
of language, occupation, etc. are present everywhere. However, when
the Virat is awake, diversity does not lead to conflict and people co-
operate with one another like the various limbs of the human body or
like the members of a family."32

Chiti is the soul of the Nation another power that coexists with it
is Virat Shakti. Virat is a scientific technical term with a certain meaning
as per Deendayal Upadhyaya. Virat is created by the strength of the Chiti.
So long as Chiti is throbbing and active the Nation will continue to
progress and develop. Virat is the unified fighting strength that guards
the Nation against aggression and antagonism. As we know Man is a
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rational and social animal having a natural fellow feeling, which incites
him to make sacrifices for society and the Nation. The natural fellow
feeling among the men helps in order to form a society or the Nation,
and when it gets united it converts into a tremendous force that consti-
tutes Virat. And this Virat protects the Nation against every destructive
thing. "When virat is awakened by the light of chiti, we say: 'The nation
is awakened.' Virat is the life force of a nation, while chiti is the soul.
When the organized strength of a nation, awakened and unified by the
glowing chiti, manifests itself as impelled by the virat, the nation wor-
shiping the Motherland busies itself in attaining worldly and other-
worldly prosperity and stands firm as unconquerable. This is the eternal
and true principle regarding a nation. 33

Conclusion :

On the fulcrum of the discussion demonstrated above, it could be
deduced that the term 'chit' has been used metaphysically in the ancient
scriptures. Although, Deendayal Upadhyaya did not use the term 'chit' in
the metaphysical sense but his concept of 'chiti' was the result of the
notion of 'chit'. The fundamental basis of the idea of 'chiti 'was ancient
scriptures. Based on the surface of reality, no similarities can be found
between 'chit' and 'chiti'. The term 'chit' has been mostly used in the
metaphysical sense. But 'chiti' of Deendayal Upadhyaya is applicable to
the empirical world. Since it was considered the spirit of the Nation.
Deendayal also used 'chiti' in several ways like attaching chiti with
Dharma. According to him 'chiti' plays a major role in guiding the path
of Dharma. The term Virat has also been used in discourse, which was
regarded asthe power that activates or provides power to chiti. However,
all these are related to the progress and development of the individual,
society, Nation, etc. Hence, it could be said that, though the idea of chiti
was influenced by the notion of chit but there lies a distinction between
the two.
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Abstract

This paper explores the challenges faced by bureaucracy from

the viewpoint of Mahatma Gandhi, as elucidated in his seminal work

"Hind Swaraj." The paper deals with Gandhi's ideas on bureaucracy, its

role in modern civilization, and its impact on self-rule and individual

freedom. Key themes include decentralization, non-violent administra-

tion, and the importance of moral and ethical principles in governance.

The paper aims to highlight how Gandhi's principles can offer valuable

insights into addressing bureaucratic challenges in contemporary soci-

ety.

Keywords: Hind Swaraj, bureaucracy, self-rule, decentralization, non-

violence, governance, ethical principles.

I

Mahatma Gandhi, a prominent leader in India's struggle for in-

dependence, had a unique perspective on governance and bureaucracy.

His ideas emphasized decentralization, self-governance, and a focus on

the needs and aspirations of the people. From a Gandhian perspective,

bureaucracy faces several challenges that hinder its effectiveness in pro-

moting people-centric governance. This essay will explore the challenges

in bureaucracy from a Gandhian standpoint, emphasizing the need for

simplicity, accountability, ethical conduct and the empowerment of lo-

cal communities.
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Bureaucracy is a system of administrative organization that plays

a crucial role in the functioning of governments and public institutions.

It involves the implementation and management of policies, regulations,

and procedures to ensure effective governance. However, like any sys-

tem, bureaucracy is not without its challenges. From a Gandhian per-

spective, which draws inspiration from the principles and teachings of

Mahatma Gandhi, there are specific challenges that arise in the bureau-

cratic structure.

Mahatma Gandhi, a prominent leader in India's struggle for in-

dependence, emphasized the importance of simplicity, decentralization,

ethical conduct, and a people-centric approach to governance. His vi-

sion of bureaucracy centred around empowering local communities, pro-

moting the welfare of individuals, and ensuring the participation and

accountability of those in power. This essay aims to explore the chal-

lenges in bureaucracy from a Gandhian perspective, shedding light on

key issues such as centralization, administrative inefficiencies, lack of a

people-centric approach, corruption, and the need for community em-

powerment.

By examining these challenges through the lens of Gandhian prin-

ciples, we can gain insights into how bureaucracy can be transformed to

better serve the needs and aspirations of the people. The discussion will

delve into each challenge, exploring its implications, and highlighting

potential solutions and recommendations. By addressing these challenges,

it is possible to move towards a bureaucracy that aligns with Gandhian

ideals and promotes a more inclusive, accountable, and participatory gov-

ernance system.

Centralization and Lack of Decentralization: One of the key

challenges in bureaucracy from a Gandhian perspective is the tendency

towards centralization. Gandhi believed in decentralization as a means

of empowering local communities and ensuring effective governance.

However, bureaucracies often concentrate power and decision-making

in the hands of a few, creating a disconnect between the bureaucracy and

the people it serves. Decentralization can address this challenge by dis-
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persing power and decision-making to local communities, allowing for

greater responsiveness and accountability.

Centralization refers to the concentration of power, decision-mak-

ing authority, and resources in the hands of a few individuals or a cen-

tralized entity within a bureaucratic system. On the other hand, a lack of

decentralization signifies the absence of power, decision-making, and

resources at the local or regional level. Both centralization and lack of

decentralization pose significant challenges to effective governance and

can limit the participation and empowerment of local communities. From

a Gandhian perspective, which emphasizes the importance of local self-

governance and participatory decisionmaking, addressing these chal-

lenges is crucial for promoting inclusive and accountable governance.

Bhattacharyas (2011) in his book Decentralization, Local Gov-

ernance and Bureaucratic provides in-depth an analysis of decentraliza-

tion, in the Indian context. It examines the challenges of centralization

and highlights the importance of decentralization for effective gover-

nance and citizen empowerment. The author explores case studies and

policy frameworks to understand the relationship between decentraliza-

tion and bureaucracy in India.

Guha-Khasnobis (2006) in the edited volume explores the com-

plex relationship between formal and informal institutions in governance

systems. It emphasizes the need to link formal and informal structures,

including decentralization efforts, to overcome challenges related to cen-

tralization. The book offers theoretical insights and practical examples

from diverse contexts, shedding light on the importance of decentraliza-

tion in promoting inclusive governance.

RamanathanI (2011) in his article focuses on Mahatma Gandhi's

vision of decentralized governance and its implications for local gover-

nance and rural development in India. It explores the challenges posed

by centralization and highlights the need to devolve power and decision-

making authority to local communities. The author draws on Gandhi's

teachings and experiences to discuss the potential of decentralized gov-

ernance in promoting inclusive development.
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Mathur (1999) K.K. examines governance challenges in the bu-

reaucratic context, with a specific focus on the Indian perspective. He

addresses the issues of centralization and lack of decentralization, em-

phasizing the importance of decentralization for effective governance

and citizen participation. The author provides insights into the role of

bureaucracy in shaping governance and highlights the need for decen-

tralization reforms.

Gangopadhyay2 (2009) has discussed the concept of decentrali-

zation in the Indian context and its implications for governance and bu-

reaucracy. He explores the challenges associated with centralization and

advocates for the devolution of power to local levels. The author argues

that decentralization can enhance citizen participation, accountability,

and overall governance effectiveness.

Centralization and lack of decentralization in bureaucracy pose

significant challenges to effective governance and citizen empowerment.

Addressing these challenges requires embracing decentralization efforts

that promote local self-governance, participatory decision-making, and

accountability. The cited sources offer valuable insights into the rela-

tionship between centralization, decentralization, and bureaucracy, pro-

viding a foundation for further exploration and analysis of this impor-

tant topic.

Inefficient and Inaccessible Administrative Procedures: Bureaucratic

systems are often characterized by complex and time-consuming admin-

istrative procedures. This bureaucratic red tape hampers efficient ser-

vice delivery and creates barriers for citizens, particularly those from

marginalized communities. Gandhi advocated for simplicity in administrat

procedures, emphasizing the need to prioritize the needs of the people

and ensure ease of interaction with the government. Streamlining ad-

ministrative processes, eliminating unnecessary bureaucracy, and incor-

porating citizen feedback can help overcome this challenge.

Inefficient and inaccessible administrative procedures are sig-

nificant challenges that hinder effective governance within bureaucratic
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systems. These challenges are characterized by complex, timeconsuming,

and convoluted processes that impede efficient service delivery and cre-

ate barriers for citizens. From a Gandhian perspective, which empha-

sizes simplicity and accessibility, addressing these challenges is crucial

for ensuring effective and inclusive governance.

Bhatnagar3 (2014) This article explores the challenges and op-

portunities for good governance in the bureaucratic context of India. It

addresses the issue of inefficient administrative procedures and discusses

the need for streamlining processes to improve service delivery and en-

hance citizen satisfaction.

Khan M.H. 4 (2015) examines administrative reforms in devel-

oping nations, focusing on the challenges and prospects of addressing

inefficient administrative procedures. It emphasizes the importance of

simplifying processes and adopting citizen-centric approaches to improve

administrative efficiency and effectiveness.

Fontaine & Haug (2017) provides a comprehensive overview of

public administration and policy in Asia. It addresses the challenges as-

sociated with administrative procedures and explores strategies for pro-

moting efficiency and accessibility. The handbook offers insights into

the Asian context, including case studies and best practices.

Evans & Rauch 5 (1999) in the research article examines the re-

lationship between bureaucracy and economic growth. While it does not

directly focus on administrative procedures, it provides insights into the

broader impacts of bureaucratic efficiency on societal outcomes, includ-

ing the potential consequences of inefficient administrative procedures.

Olowu 6 (2003) explores administrative corruption, which is of-

ten intertwined with inefficient administrative procedures. It discusses

the causes and consequences of corruption, highlighting the need for

administrative reforms to improve transparency, accountability, and ef-

ficiency in bureaucratic processes.

Inefficient and inaccessible administrative procedures pose sig-

nificant challenges in bureaucracy, hindering effective governance and
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creating barriers for citizens. Addressing these challenges requires stream-

lining administrative processes, simplifying procedures, and adopting

citizen-centric approaches. The cited sources provide valuable insights

into the challenges and potential solutions related to inefficient adminis-

trative procedures, offering a foundation for further research and analy-

sis in this area.

Lack of People-Centric Approach: Bureaucracies sometimes

prioritize bureaucratic rules and regulations over the needs and aspira-

tions of the people. From a Gandhian perspective, the purpose of bu-

reaucracy is to serve the people and address their concerns effectively.

However, the disconnect between the bureaucracy and the people can

lead to a lack of understanding and responsiveness. Promoting a people-

centric approach requires fostering empathy, active listening, and regu-

lar engagement with the community to understand their needs and aspi-

rations. The lack of a people-centric approach is a significant challenge

in bureaucratic systems. It refers to a bureaucratic culture that prioritizes

rules, regulations, and procedures over the needs, aspirations, and well-

being of the people it serves. From a Gandhian perspective, which em-

phasizes the importance of serving the people and addressing their con-

cerns effectively, it is essential to address this challenge to ensure inclu-

sive and responsive governance.

Gandhi (1997) In his autobiography, Mahatma Gandhi discusses

his vision of a people-centric approach to governance. He emphasizes

the importance of understanding and meeting the needs of the people, as

well as the need for empathy and active engagement with the commu-

nity. This source offers valuable insights into Gandhi's teachings on put-

ting people at the centre of governance.

Hood 7 (1995) has discussed the shift towards "New Public Man-

agement" (NPM) in bureaucratic systems, which prioritizes efficiency

and performance. While NPM focuses on results, it can sometimes over-

look the people-centric aspect of governance. Understanding this per-

spective can shed light on the challenges of adopting a people-centric

approach in bureaucratic contexts.
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Yang 8 (2017) points out the concept of a people-centered ap-

proach to public administration. It provides theoretical insights and em-

pirical evidence on the importance of adopting this approach in bureau-

cratic systems. The article examines the benefits and challenges associ-

ated with a people-centric approach and offers recommendations for

implementation.

The lack of a people-centric approach in bureaucracy poses a

significant challenge to effective governance. Addressing this challenge

requires a shift in bureaucratic culture and practices towards understand-

ing and meeting the needs of the people. The cited sources provide valu-

able insights into the importance of a people-centric approach and offer

theoretical frameworks, empirical evidence, and practical examples for

promoting citizen-centric governance in bureaucratic systems.

II

Corruption and Lack of Ethical Conduct: Corruption is a sig-

nificant challenge in bureaucracies worldwide, and Gandhi emphasized

the importance of ethical conduct in public service. Bureaucrats should

be individuals of high integrity, committed to the well-being of the people.

Corruption erodes public trust and diverts resources away from public

welfare. Addressing corruption requires strong ethical standards and ro-

bust accountability mechanisms within bureaucracies. Implementing

transparency measures, promoting ethical training, and enforcing strict

disciplinary action against corrupt practices can help combat corruption.

Corruption and lack of ethical conduct pose significant challenges in

bureaucratic systems. Corruption refers to the misuse of public power

for personal gain, while lack of ethical conduct encompasses behaviours

that deviate from moral and professional standards. From a Gandhian

perspective, which emphasizes integrity and the well-being of the people,

addressing these challenges is crucial for fostering trust, transparency,

and effective governance.

Gandhi (1997) In his autobiography, reflects on the importance

of ethical conduct and integrity in public service. He shares his experi-
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ences and teachings on the need for individuals in bureaucracy to uphold

high moral standards and commit themselves to the well-being of the

people. This source offers valuable insights into Gandhi's principles of

ethical conduct.

Klitgaard (1988) in the book controlling corruption examines the

issue of corruption and provides insights into strategies for controlling

and combating corruption. It explores the causes, consequences, and pre-

ventive measures against corruption in bureaucratic systems. Understand-

ing the dynamics of corruption is essential for addressing the lack of

ethical conduct in bureaucracies.

The Global Corruption Barometer by Transparency International

(2021) provides a comprehensive survey and analysis of corruption per-

ceptions worldwide. The report highlights the prevalence and impacts of

corruption in different sectors, including bureaucracy. Understanding the

scale and nature of corruption can inform efforts to promote ethical con-

duct in bureaucratic systems.

According to Pandey & Ford (2011) the relationship between

gender quotas, female leadership, and corruption highlights the role of

gender diversity in promoting ethical conduct and reducing corruption

in both public and private sectors. The findings underscore the impor-

tance of diverse and inclusive leadership in bureaucratic systems.

Corruption and lack of ethical conduct pose significant challenges

in bureaucratic systems, undermining trust, transparency, and effective

governance. Addressing these challenges requires concerted efforts to

promote integrity, accountability, and a culture of ethical conduct. The

cited sources provide valuable insights into the importance of combat-

ing corruption, upholding ethical standards, and fostering a culture of

integrity in bureaucratic systems.

Lack of Community Empowerment: Gandhi advocated for the

empowerment of local communities and their active participation in de-

cision-making processes. However, bureaucracies often disregard the

knowledge and capacities of local communities, leading to a top-down
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approach to governance. This lack of community empowerment ham-

pers the effective implementation of policies and limits the potential for

sustainable development. Engaging local communities, involving them

in the decisionmaking process, and recognizing their expertise can ad-

dress this challenge. Empowering communities through capacity-build-

ing initiatives and devolving decision-making authority can enhance com-

munity participation and ownership in governance.

The lack of community empowerment is a significant challenge

in bureaucratic systems. It refers to the limited involvement and partici-

pation of local communities in decision-making processes and the disre-

gard for their knowledge and capacities. From a Gandhian perspective,

which emphasizes the importance of community engagement and self-

governance, addressing this challenge is crucial for promoting inclusive

and sustainable development.

Gandhi (1997) In his autobiography, Mahatma Gandhi empha-

sizes the importance of community empowerment and self-governance.

He advocates for the active participation of local communities in deci-

sion-making processes and highlights the transformative power of com-

munity-driven development. This source provides valuable insights into

Gandhi's teachings on community empowerment.

Narayan & Pritchett 9 (1999) in the research article explores the

link between household income, social capital, and community empow-

erment. It highlights the role of social networks, trust, and cooperation

in empowering communities and fostering development. Understanding

the dynamics of community empowerment can inform strategies for pro-

moting participatory governance in bureaucratic systems.

Oakley P provides practical insights into community-driven de-

velopment and the importance of participatory approaches. It explores

case studies and best practices from around the world, showcasing suc-

cessful examples of community empowerment. He offers guidance on

engaging local communities and integrating their knowledge and per-

spectives into bureaucratic decision-making processes.
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Chambers 10 (1994) examines the concept of participatory rural

appraisal (PRA), a participatory approach to community development.

It emphasizes the importance of empowering communities by recogniz-

ing their knowledge, expertise, and aspirations. The article highlights

the role of bureaucracies in facilitating and supporting participatory pro-

cesses.

The lack of community empowerment in bureaucracy poses sig-

nificant challenges to inclusive governance and sustainable development.

Addressing this challenge requires engaging local communities, recog-

nizing their knowledge and capacities, and promoting their active par-

ticipation in decision-making processes. The cited sources provide valu-

able insights into the importance of community empowerment, partici-

patory approaches, and strategies for fostering inclusive governance in

bureaucratic systems.

Gandhi ji's views on modern civilization as per "Hind Swaraj"11:

In his book "Hind Swaraj," Mahatma Gandhi expresses his profound

critique of modern civilization. He believes that Western civilization,

which emphasizes material progress and industrialization, has led to moral

degradation and the loss of spiritual values. Gandhi strongly opposes the

adoption of Western ideals and technologies in India, asserting that such

practices undermine the essence of true civilization.

According to Gandhi, modern civilization has resulted in the cen-

tralization of power and authority, epitomized by the emergence of bu-

reaucracy. He sees bureaucracy as a symbol of oppression, which oper-

ates through a top-down, hierarchical structure that hinders people's au-

tonomy and participation in governance. Gandhi perceives bureaucracy

as a tool of violence and control, contrary to his principles of non-vio-

lence (ahimsa) and self-rule (swaraj).

III

In conclusion, bureaucracy faces several challenges from a

Gandhian perspective that hinder its effectiveness in promoting people-

centric governance. These challenges include centralization, inefficient
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and inaccessible administrative procedures, lack of a people-centric ap-

proach, corruption, and a lack of community empowerment. To over-

come these challenges, it is important to embrace decentralization, sim-

plify administrative processes, prioritize the needs and aspirations of the

people, promote ethical conduct, and empower local communities.

From a Gandhian perspective, bureaucracy faces several chal-

lenges that hinder its ability to serve the people effectively. Centraliza-

tion, complex administrative procedures, lack of a people-centric ap-

proach, corruption, and insufficient community empowerment are among

the key challenges. Overcoming these challenges requires embracing

decentralization, simplifying administrative procedures, promoting ethical

conduct, and empowering local communities. By aligning bureaucratic

practices with Gandhian principles, it is possible to create a more re-

sponsive, accountable, and peoplecentric bureaucracy that promotes the

well-being of all citizens.

From a Gandhian perspective, decentralization is crucial for em-

powering local communities and ensuring responsive and accountable

governance. It disperses power and decision-making authority, allowing

for greater participation and ownership among citizens. Streamlining ad-

ministrative procedures and eliminating bureaucratic red tape is essen-

tial for improving service delivery and ensuring accessibility for all citi-

zens. Prioritizing a people-centric approach involves fostering empathy,

active listening, and regular engagement with the community to under-

stand their needs and aspirations. Addressing corruption is vital for re-

storing public trust and redirecting resources towards public welfare.

Ethical conduct should be promoted within bureaucratic systems, with a

focus on integrity, transparency, and accountability. Implementing mea-

sures such as transparency initiatives and ethical training can contribute

to combating corruption and fostering a culture of integrity.

Lastly, community empowerment plays a critical role in promot-

ing inclusive governance. Engaging local communities, recognizing their

knowledge and expertise, and involving them in decision-making pro-

cesses can lead to more effective policy implementation and sustainable
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development. powering communities through capacity-building initia-

tives and devolving decision-making authority enhances their participa-

tion, ownership, and responsibility in governance. By addressing these

challenges and embracing a Gandhian perspective, bureaucracy can trans-

form into a more responsive, accountable, and people-centric system.

This requires a shift in organizational culture, practices, and policies to

prioritize the needs and well-being of the people. The journey towards a

Gandhian-inspired bureaucracy is a continuous process, requiring col-

laboration and commitment from all stakeholders involved.

From a Gandhian perspective, bureaucracy faces several chal-

lenges that hinder its ability to serve the people effectively. Centraliza-

tion, complex administrative procedures, lack of a people-centric ap-

proach, corruption, and insufficient community empowerment are among

the key challenges. Overcoming these challenges requires embracing

decentralization, simplifying administrative procedures, promoting ethical

conduct, and empowering local communities. By aligning bureaucratic

practices with Gandhian principles, it is possible to create a more re-

sponsive, accountable, and peoplecentric bureaucracy that promotes the

well-being of all citizens.

In the area of globalising society, the life style of people is rap-

idly changing. In order to cultivate global culture, active participation of

people from mixed cultures and communities, would be the need of time.

In the changing scenario, our governments must come forward to build

up a new model of bureaucracy (Public Service) to face new challenges

of globalisation. In this context Gandhian Perspective appears to rel-

evant. Gandhi was an advocate of Swadeshi Culture formed on frater-

nity and friendly with public. For swadeshi and self-rule the change is

the behaviour and attitude of bureaucracy would be the need of time. He

was of the opinion that the bureaucracy of British model was not friendly

with Indian Society and masses. There was big gape between ruler and

subject to be ruled. In this hand Svaraj (1909) Gandhi expressed his

worries regarding pattern or ruling government which desired to remove

British rule, instead of changing English culture. After independence
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bureaucracy must be treated as Public Servant (Lok Sewa). According to

Gandhian point of view public administration must be based on philoso-

phy of non-violence including compassion, cooperation and public

friendly as well as reformative.

The Gandhian perspective of bureaucracy that is public service

or lok sewa to would be in conformity with the concept of Ram Rajya

and Sarvodaya. The mission of bureaucracy of lok sewa for independent

India or svaraj (self-rule) would be based on democratic set up and val-

ues. The public servants must be committed for mutual cooperation, sen-

sitive toward human rights. This form of bureaucracy or public service

(Lok Sewa) would be the logical presupposition of peaceful, healthy and

self-reliving ideal society. This is noteworthy that human behaviours in

society are not always guided by wisdom, rather in several cases this is

controlled by emotions, sentiments, impulses and greedy self-interests.

These as possibilities of misbehaviours persons and criminals in every

society. Therefore, our bureaucracy besides adopting reformative mea-

sures must adopt promotive measures based on a fool proof legal sys-

tem.
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Oece& Skeb veweflekeâleeŠ Skeâ efkeceMe&

$e+ef<e keâevle heeC[sÙe
Øeesheâsmej Skeb DeOÙe#e
oMe&veMeem$e efkeYeeie

F}eneyeeo efkeÕeefkeÅee}Ùe, ØeÙeeiejepe

Oece& Skeb veweflekeâlee kesâ yeerÛe keäÙee mecyevOe nw? Fme ØeMve hej efkeefYeVe oeMe&efvekeâeW ceW
celewkeäÙe veneR nw~ Skeâ Deesj peneB heeMÛeelÙe hejcheje kesâ kegâÚ Øeke=âeflekeeoer oeMe&efvekeâ Oece& Skeb
veweflekeâlee keâes he=Lekeâd-he=Lekeâd ceeveles nQ leLee oesveeW kesâ yeerÛe mhe<š efkeYeso keâjles nQ lees otmejer Deesj
YeejleerÙe hejcheje kesâ DeefOekeâebMe oeMe&efvekeâ Oece& Skeb veweflekeâlee keâes Skeâ ner efmekeäkesâ kesâ oes he#e ceeveles
ngS oesveeW keâes DeefkeÙeespÙe ceeveles nQ~ Fvekesâ Devegmeej pees Oeeefce&keâ neslee nw Gmekeâe veweflekeâ DeeÛejCe
Yeer Glevee ner heefjMegæ Skeb Glke=â<š neslee nw leLee efpemekeâe veweflekeâ DeeÛejCe efpelevee ner Glke=â<š
neslee nw Gmekeâer DeeOÙeeeflcekeâ efmLeefle Gleveer ner TBÛeer nesleer nw, keäÙeeWefkeâ `nceeje DeeÛejCe ner
DeOÙeelce keâer keâmeewšer nw~' ('Our conduct is the criterion of spirituality.')~ nce Ûeens
efpelevee pehe-lehe keâj }W, Ûeens efpeleveer meceeefOe }iee }W, Ûeens efpeleveer ner efmeefæÙeeB keäÙeeW ve
Deefpe&le keâj }W, hejvleg Ùeefo nceeje DeeÛejCe DeefMe<š Skeb DeceÙee&efole nw lees efveefMÛele peeefveS efkeâ
nce DeOÙeelce mes keâesmeeW otj nQ~ leYeer lees meble ieesmkeeceer leg}meeroeme peer `jeceÛeefjle ceeveme’ ceW
ef}Keles nQ efkeâ -

‘‘efvece&} ceve peve mees ceesefn heekee~ ceesefn keâheš Ú} efÚõ ve Yeekee~~''1

DeLee&led kesâke} Megæ Deble:keâjCe kee}e kÙeefòeâ ner F&Õej keâes Øeehle keâj mekeâlee nw~ pees
Ú} Skeb ØehebÛe mes Ùegòeâ nw, ken F&Õej kesâ ojyeej ceW hengBÛe veneR mekeâlee nw~ mecYekele: Ùener keâejCe
nw efkeâ YeejleerÙe hejcheje ceW Oece& keâes efkeâmeer De}ewefkeâkeâ meòee mes mecyeefvOele ve keâjkesâ, Gmes cet}le:
kÙeefòeâ kesâ DeeÛejCe mes mecyeefvOele efkeâÙee ieÙee nw~ leYeer lees keso kÙeeme peer ef}Keles nQ efkeâ Oece& kesâ
meej leòke keâes megvees leLee megvekeâj ÚesÌ[ cele osvee yeefukeâ Deheves DeeÛejCe ceW OeejCe keâjvee~ efpeme
kÙekenej keâes legce mkeÙeb ner hemebo veneR keâjles nes kewmee kÙekenej otmejeW kesâ meeLe veneR keâjvee ÛeeefnS~

ßetÙeleeb Oece&meke&mkeb ßeglkeeÛeehÙekeOeeÙe&leeced~

DeelceveŠ Øeeflekeât}eefve hejs<eeb ve meceeÛejsled~~2

Fmeer Øekeâej ieesmkeeceer peer Yeer Oece& keâes DeeÛejCe mes mecyebefOele keâjles ngS keânles nQ efkeâ
otmejeW kesâ keâuÙeeCe keâjves mes yeÌ[e keâesF& Oece& veneR leLee otmejs keâes keâ<š osves mes yeÌ[e keâesF& Oece& veneR
nQ~
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hejefnle meefjme Oejce veefnb YeeF&~ hej heerÌ[e mece ogŠKe DeefOeveeF&~~

cevegmce=efle ceW Yeer Oece& keâes kÙeefòeâ kesâ DeeÛejCe mes mecyeefvOele keâjles ngS Fmekesâ ome }#eCe
yeleeÙes ieÙes nQ, ÙeLee-OewÙe&, #ecee, oce, DemlesÙe, heefke$elee, FefvõÙe-efve«en, efJeJeskeâ, efkeÅee, melÙe
Skeb De›eâesOe~ FveceW mes keâesF& Yeer efkeefMe<šlee De}ewefkeâkeâ meòee mes mecyebefOele veneR nw~

Oe=efle: #eceeoceesÓmlesÙeb MeewÛeefceefvõÙeefve«en:~

Oeerefke&Åee melÙece›eâesOees oMekeâb Oece& ue#eCeced~~4

Fmeer Âef<š mes heer0keer0 keâeCes Deheveer hegmlekeâ ‘‘Oece&Meem$e keâe Fefleneme’’ ceW ef}Keles nQ
efkeâ ‘‘Oece& keâesF& mecØeoeÙe Ùee efj}erpeve veneR nw yeefukeâ Ùen peerkeve peerves keâe Skeâ {bie DeLekee
DeeÛeej mebefnlee nw~'’ ('Dharma is not a creed or religion but a mode of life or a code

of conduct.’’5)~ [e@0 jeOeeke=â<Ceved kesâ Devegmeej Yeer ‘ceQ Oece& keâes ÛeejeW keCeeX leLee ÛeejeW DeeßeceeW
kesâ }esieeW Éeje peerkeve kesâ Ûeej heg®<eeLeeX (Oece&, DeLe&, keâece Skeb cees#e) kesâ mecyebOe ceW ceveg<Ùe kesâ
mechetCe& keâòe&kÙeeW kesâ ™he ceW heefjYeeef<ele keâj mekeâlee ntB~' ('We may define dharma as the

whole duty of man in relation to the fourfold purposes of Life (dharma, artha,
kama and moksa) by members of the four groups (caturvarna) and the four

stages (caturasrama).’’6)~ Deve&smš efyeefvheâu[ nekes} ef}Keles nQ efkeâ 'Yeejle ceW Oece& cegefMkeâ}
mes Oece&-efmeæeble nw yeefukeâ Ùen DeeOÙeeeflcekeâ efkekeâeme kesâ efkeefkeOe mlejeW Skeb peerkeve keâer efkeefkeOe
DekemLeeDeeW kesâ ef}S DeeÛejCe keâer Øeekeäkeâuhevee keâes Deheveeves keâer keâeÙe& heæefle nw~’ (“In India

religion is hardly a dogma, but a working style of hypothesis of conduct adopted

to different stages of spiritual development and different conditions of life.’’7)~
›eâeheâes[& keâe Yeer keânvee nw efkeâ ‘Oece& keâes mhe<šle: efveefMÛele keâòe&kÙeeW Skeb oeefÙelkeeW kesâ ™he ceW
heefjYeeef<ele efkeâÙee ieÙee nw pees efkeefOe kesâ ceneve «ebLeeW ceW mebefnleeyeæ nw~' (‘Dharma was

explicitly defined in terms of certain duties and obligations which were

codfied in the great Law books.’’8)~ mhe<šle: YeejleerÙe hejcheje ceW Oece& keâes ØeeÙe:
DeeÛejCe kesâ ™he ceW ner mkeerkeâej efkeâÙee ieÙee nw~

peneB lekeâ veweflekeâlee keâer yeele nw ken Yeer kÙeefòeâ kesâ DeeÛejCe mes ner mecyeefvOele nw~ efpeme
Øekeâej peieled keâer ieefleMeer}lee mes mecyeefvOele MeefòeâÙeeW keâe DeOÙeÙeve Yeeweflekeâ efke%eeve keâjlee nw Gmeer
Øekeâej kÙeefòeâ Skeb meceepe keâer ieefleMeer}lee mes mecyeefvOele MeefòeâÙeeW keâe DeOÙeÙeve veerefleMeem$e keâjlee
nw~ ÙeneB ieefleMeer}lee keâe leelheÙe& ‘ef›eâÙee-keâ}ehe' (Function) DeLekee DeeÛejCe (Conduct) mes
nw~ ceveg<Ùe Skeâ meeceeefpekeâ ØeeCeer nw~ peye ceveg<Ùe meceepe ceW jnlee nw leye Skeâ kÙeefòeâ kesâ DeeÛejCe
keâe ØeYeeke DevÙe kÙeefòeâÙeeW hej heÌ[vee mkeeYeeefkekeâ ner nw~ Ùen ØeYeeke oes ™heeW ceW nes mekeâlee nw:
mekeâejelcekeâ Skeb vekeâejelcekeâ~ Ùeefo Ùen mekeâejelcekeâ nw lees Ùen mkeÙeb Gme kÙeefòeâ kesâ ef}S leLee
meceepe kesâ ef}S keâuÙeeCekeâejer nw, hejvleg Ùeefo Ùen vekeâejelcekeâ nw lees Ssmee DeeÛejCe ve lees Gme
kÙeefòeâ kesâ ef}S Deewj ve ner Gme meceepe kesâ ef}S keâuÙeeCekeâejer nw~ Ssmes vekeâejelcekeâ ØeYeekeeW mes
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kÙeefòeâ Skeb meceepe keâes yeÛeeves kesâ ef}S meceepe kesâ yegefæpeerefkeÙeeW, meeceeefpekeâ efÛeblekeâeW, meceepe-
megOeejkeâeW Deeefo ves hejmhej efkeceMe& keâjkesâ kegâÚ ceevekeâeW Skeb DeeoMeeX keâer mLeehevee keâer, efpemekesâ
DeeOeej hej kÙeefòeâ kesâ DeeÛejCe keâe cetuÙeebkeâve keâjkesâ Gmekesâ mecyebOe ceW MegYe-DeMegYe, GefÛele-
DevegefÛele, keâòe&kÙe Dekeâòe&kÙe Deeefo keâe efveCe&Ùe efkeâÙee pee mekesâ~ Ùes ceevekeâ DeLekee DeeoMe& Skeâ
Øekeâej keâer ‘DeeÛeej mebefnleeSB' (Code of conducts) nQ, efpevekeâe GösMÙe ‘veerefle efveoxMekeâ
lelkeeW' (Directive principles) keâer YeeBefle ‘kÙeefòeâ kesâ DeeÛejCe keâes ceÙee&efole keâjvee leLee
meceepe ceW meeceeefpekeâ mecejmelee Skeb Gmekeâer ieefleMeer}lee keâes yeveeÙes jKevee' (To determine

the human conduct and to establish social harmony and its dynamism in

the society) Lee~ FvneR DeeÛeej mebefnleeDeeW keâes ‘veerefle' leLee Gmekeâe DeOÙeÙeve keâjves kee}s Meem$e
keâes veerefleMeem$e/DeeÛeejMeem$e/ veweflekeâ oMe&ve keânles nQ~ Fme Øekeâej veerefleMeem$e ceeveke DeeÛejCe kesâ
meeLe ner meeLe meeceeefpekeâ jerefle-efjkeepeeW keâe DeOÙeÙeve keâjleer nw~

mhe<šle: veweflekeâlee keâe DeejcYe Fme ØeMve kesâ meeLe ngDee efkeâ efkeâmeer heefjefmLeefle efkeMes<e ceW
nceW keäÙee keâjvee ÛeeefnS? (What I ought to do?)~ Fme efÛebleve keâe hejce meeOÙe nceejs
DeeÛejCe keâes ceeie&-efveo&sMeve Øeoeve keâjvee Lee, efpememes nce MegYe-DeMegYe, GefÛele-DevegefÛele,
keâòe&kÙe-Dekeâòe&kÙe Deeefo keâe efkeYeso keâjkesâ MegYe, GefÛele Skeb keâòe&kÙe keâe kejCe keâj mekesâb leLee
DeMegYe, DevegefÛele Skeb Dekeâòe&kÙe mes yeÛe mekesâb~ Fme Øekeâej veerefleMeem$e keâe GösMÙe nw kÙeefòeâ Skeb
meceepe keâes kÙeefle›eâce mes efkevÙeeme keâer Deesj (From disorder to order) DeLee&led DemelÙe mes
melÙe keâer Deesj, DeMegYe mes MegYe keâer Deesj, DevegefÛele mes GefÛele keâer Deesj, Dekeâòe&kÙe mes keâòe&kÙe keâer
Deesj }s Ûe}sb~ Dejmlet kesâ Devegmeej veerefleMeem$e keâe cegKÙe GösMÙe kÙeefòeâ Skeb meceepe keâes
‘Deefmlelke' mes ‘MegYelke' (From being to well-being) keâer Deesj }s Ûe}vee nw~ Fmes
‘Ùet[sefceÙeve veerefleMeem$e' (Eudemian ethics) kesâ veece mes peeveles nQ~

FvneR ceevÙeleeDeeW kesâ heefjØes#Ùe ceW veerefleMeem$e keâes heefjYeeef<ele keâjles ngS Meg›eâveerefle 1/56
Deewj keâecevokeâerÙe veereflemeej 2/15 ceW keâne ieÙee nw efkeâ ‘‘veÙeveeVeerefle®ÛÙeles’’9 DeLee&led veerefleMeem$e
keâe leelheÙe& nw ‘veÙeve kÙeeheej'~ ÙeneB ‘veÙeve kÙeeheej' keâe DeLe& nw: ‘}s Ûe}vee Ùee {esvee' (To

bear or carry)~ veerefleMeem$e kÙeefòeâ Skeb meceepe keâes yegjeF& mes DeÛÚeF& keâer Deesj, DeMegYe mes
MegYe keâer Deesj, ogjeÛejCe mes meoeÛejCe keâer Deesj, DemelÙe mes melÙe keâer Deesj, DebOekeâej mes ØekeâeMe
keâer Deesj }s Ûe}ves keâe keâeÙe& keâjlee nw~ Gu}sKeveerÙe nw efkeâ ye=noejCÙekeâ Gheefve<eod ceW Yeer kegâÚ
Fmeer Øekeâej keâer ØeeLe&vee keâer ieF& nw: ‘‘Demelees cee meoceÙe, lecemees cee pÙeesefleie&ceÙe, ce=lÙeescee&ce=leb
ieceÙe~'’10 Demleg, Ùen keâne pee mekeâlee nw efkeâ ‘‘veerefleMeem$e Skeâ DeeoMee&lcekeâ efke%eeve nw pees
kÙeefòeâ Skeb meceepe keâes Deefmlelke mes MegYelke keâer Deesj DeLekee DekÙekemLee mes kÙekemLee keâer Deesj
DeLekee efvecve mlej mes GÛÛe mlej keâer Deesj }s Ûe}ves keâe keâeÙe& keâjleer nw efpememes Skeâ ‘DeeoMe&
kÙeefòeâ' Skeb ‘DeeoMe& meceepe' keâe efvecee&Ce efkeâÙee pee mekesâ~'’ (''Ethics as a normative
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science carries the individual and society both from being to well-being
or disorder to order or lower level to higher level so that one can build up
an ideal person and ideal society.'')

 Deb«espeer Meyo 'Ethics', 'Ethica' mes yevee nw pees «eerkeâ Yee<ee kesâ 'Ethos' mes kÙeglheVe
ngDee nw Deewj efpemekeâe DeLe& neslee nw ‘jerefle-efjkeepe/Deeole’ (Custom or habit)~ veerefleMeem$e
keâes veweflekeâ oMe&ve (Moral Philosophy) Yeer keâne peelee nw~ 'Moral Philosophy' ceW

‘Moral’ }wefšve Yee<ee kesâ ‘Mores' mes kÙeglheVe ngDee nw, efpemekeâe Yeer DeLe& neslee nw: ‘jerefle-
efjkeepe DeLekee Deeole' (Custom or habit)~ Fme Øekeâej veerefleMeem$e DeLekee veweflekeâ oMe&ve kesâ
oes DeLe& heefj}ef#ele nesles nQ:

• veerefleMeem$e keâe cet}eLe& lees ‘jerefle-efjkeepe DeLeJee Deeole’ (Custom or habit)

• ‘jerefle-efjkeepe DeLekee Deeole’ keâe Dehejes#e mecyevOe ‘keâlee& keâer Deeole' nw~ (Habit

of moral agent) mes nw~ ÙeneB Deeole keâe leelheÙe& kÙeefòeâ keâe DeeÛeej-kÙekenej DeLee&led DeeÛejCe
nw~ Dele: veerefleMeem$e keâe ieewCe DeLe& ‘ceeveke DeeÛejCe' (Human conduct) nw~

Fme Øekeâej veerefleMeem$e ceeveke DeeÛejCe keâe DeOÙeÙeve keâjleer nw~ ‘DeeÛejCe' keâe
DeefkeÙeespÙe mecyebOe ‘ceevekeerÙe ef›eâÙee-keâ}eheeW' (Human activity) leLee ‘jerefle-efjkeepeeW Skeb
hejchejeDeeW' (Customs and Traditions) mes Yeer neslee nw~ Demleg, veerefleMeem$e kesâ Debleie&le
ceeveke DeeÛejCe kesâ meeLe ner meeLe meeceeefpekeâ jerefle - efjkeepeeW Skeb hejchejeDeeW keâe Yeer DeOÙeÙeve
efkeâÙee peelee nw~ Gu}sKeveerÙe nw efkeâ veerefleMeem$e ceeveke DeeÛejCe, meeceeefpekeâ jerefle-efjkeepeeW Skeb
hejchejeDeeW keâer kesâke} kÙeeKÙee veneR keâjleer nw yeefukeâ Fvekeâe mecÙekeâd cetuÙeebkeâve keâjves kesâ ef}S
kegâÚ ceevekeâeW Skeb DeeoMeeX keâer mLeehevee keâjleer nw efpemekesâ DeeOeej hej Ùen efveCe&Ùe efkeâÙee pee mekesâ
efkeâ nceeje keâeÙe& GefÛele nw DeLekee DevegefÛele, MegYe nw DeLekee DeMegYe, keâòe&kÙe nw DeLekee Dekeâòe&kÙe
Deeefo~

FvneR ceevÙeleeDeeW kesâ heefjØes#Ùe ceW veerefleMeem$e keâes heefjYeeef<ele keâjles ngS efkeef}Ùece ef}}er
keânles nQ efkeâ ‘veerefleMeem$e meceepeeW ceW jnves kee}s ceveg<ÙeeW kesâ DeeÛejCe keâe DeeoMe&cet}keâ efke%eeve
nw~' (‘‘Ethics as the normative science of the conduct of human beings

living in societies.’’11 )~ pes0Sme0 ceskesâvpeer keâe Yeer keânvee nw efkeâ ‘veerefleMeem$e ceeveke
peerkeve mes mecyebefOele Skeâ DeeoMee&lcekeâ efke%eeve nw~’ (''Ethics as the science of the ideal

involved in human life.''12)~ Ùeefo veerefleMeem$e kesâ efkeefYeVe he#eeW hej mecÙekeâd Âef<š mes
efkeÛeej efkeâÙee peeS lees Fmekeâes heefjYeeef<ele keâjles ngS keâne pee mekeâlee nw efkeâ ‘veerefleMeem$e ceeveke
DeeÛejCe mes mecyebefOele ceevekeâeW keâe meceer#eelcekeâ DeOÙeÙeve keâjves kee}e Skeâ DeeoMe&cet}keâ/
efveÙeecekeâ efke%eeve nw~' ('Ethics as a normative science critically studies the

norms concerning human conduct.’)~ mhe<šle: veerefleMeem$e Skeâ DeeoMe&cet}keâ efke%eeve
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nw pees meceepe ceW jnves kee}s meeceevÙe kÙeefòeâÙeeW kesâ DeeÛejCe keâe mecÙekeâd cetuÙeebkeâve keâjves kesâ ef}S
kegâÚ DeeoMeeX DeLekee ceevekeâeW keâer mLeehevee keâjlee nw, efpemekesâ DeeOeej hej GefÛele-DevegefÛele, MegYe-
DeMegYe, keâòe&kÙe-Dekeâòe&kÙe, Deeefo efveOee&jCe efkeâÙee pee mekesâ~ Fme Øekeâej veerefleMeem$e kÙeefòeâ kesâ
DeeÛejCe leLee meeceeefpekeâ jerefle-efjkeepeeW, ØeLeeDeeW, hejchejeDeeW mes mecyebefOele ken kÙekemLee nw~
efpemekeâe GösMÙe ceevekeerÙe DeeÛejCe keâe efveÙeceve Skeb efveÙeb$eCe keâjvee leLee meeceeefpekeâ megkÙekemLee
Skeb meecebpemÙe keâer mLeehevee keâjvee nw efpememes kÙeefòeâ Skeb meceepe oesveeW keâe DeefOekeâlece keâuÙeeCe
nes mekesâ~

Oece& Skeb veweflekeâlee keâe efkeYeso lees heeMÛeelÙe hejcheje ceW kes oeMe&efvekeâ keâjles nQ pees Oece&
keâes lees DeleerefvõÙe meòee mes, peyeefkeâ veweflekeâlee keâes kÙeefòeâ kesâ DeeÛejCe mes mecyeefvOele keâjles nQ~
Fvekesâ Devegmeej efj}erpeve keâer cet}Yetle efkeefMe<šleeSB efvecve nQ:

• FmeceW efkeâmeer ve efkeâmeer ™he ceW Skeâ De}ewefkeâkeâ meòee keâes DekeMÙe ner mkeerkeâej efkeâÙee
peelee nw leLee Gmes ieg¢e Ùee jnmÙeceÙeer ceevee peelee nw~

• ken }eskeâ-keâuÙeeCeeLe& Deheves mebosMeeW keâes hewiecyejeW kesâ ceeOÙece mes DeefYekÙeòeâ keâjlee nw~

• ØelÙeskeâ efj}erpeve keâe Dehevee Skeâ heefke$e Oece&-«ebLe neslee nw~

• efj}erpeve keâe Skeâ cenlkehetCe& he#e keâce&keâeC[ Yeer nw~

• efj}erpeve ceW Oeeefce&keâ mebie"ve yeveeves keâer Yeekevee Yeer Øeye} nesleer nw~

• Deblele: efj}erpeve keâe ØeeCe-lelke DeemLee Skeb efkeÕeeme nw~

ÙeÅeefhe efj}erpeve leLee veweflekeâlee oesveeW ceW ner DeeÛejCe keâe cenòke nw leLeeefhe efj}erpeve
DeeÛejCe keâer Dehes#ee De}ewefkeâkeâ he#e hej DeefOekeâ ye} oslee nw~ FvneR ceevÙeleeDeeW kesâ
heefjØes#Ùe ceW efj}erpeve Skeb veweflekeâlee kesâ yeerÛe mhe<š efkeYeso efkeâÙee pee mekeâlee nw~

• efj}erpeve Skeb veweflekeâlee Fve oesveeW keâe #es$e he=Lekeâd-he=Lekeâ nw~ efj}erpeve DeleerefvõÙe meòee
mes mecyebefOele neslee nw, peyeefkeâ veweflekeâlee kÙeefòeâ kesâ DeeÛejCe kesâ meeLe ner meeLe jerefle-
efjkeepeeW, ØeLeeDeeW, hejchejeDeeW Deeefo mes Yeer mecyebefOele nw~

• efj}erpeve ceW keâce&keâeC[ (Ritual/Cult) hej ye} efoÙee peelee nw peyeefkeâ veweflekeâlee
keâce&keâeC[ keâer Dehes#ee keâce& (Action) hej ye} osleer nw~ keâce&keâeC[ lees DeeOÙeeeflcekeâ
}#Ùe keâer efmeefæ kesâ ef}S efkeâÙee peelee nw peyeefkeâ keâce& peieled keâer kÙekemLee keâes mebÛeeef}le
keâjves kesâ ef}S DeekeMÙekeâ nw, keäÙeeWefkeâ mechetCe& peiele keâer Øeefle…e keâce& hej ner DeeOe=le
nw~ (‘‘}eskeâesÓÙeb keâce&yebOeve:’’13)~ hegveMÛe, keâce&keâeC[ kesâ efyevee lees kÙeefòeâ jn mekeâlee
nw, hejvleg keâce& kesâ efyevee Fme mebmeej keâe keâesF& Yeer kÙeefòeâ #eCe cee$e kesâ ef}S Yeer jn veneR
mekeâlee nw ('ve efn keâefMÛel#eCeceefhe peeleg efle…lÙekeâce&ke=âled~''14)~
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• efj}erpeve DeleerefvõÙe meòeeDeeW mes mecyebefOele neslee nw, Demleg Ùen ØecegKele: ‘kÙeefòeâiele'
(Personal) neslee nw, peyeefkeâ veweflekeâlee DeeÛejCe, jerefle-efjkeepeeW, ØeLeeDeeW, hejchejeDeeW
mes mecyebefOele nesleer nw, DeleSke FmeceW ‘meeke&Yeewefcekeâ' (Universal) lelke ØeOeeve neslee
nw~ nsÙej ef}Keles nQ efkeâ ‘meYeer cetuÙe-efveCe&Ùe mke™hele: meeke&Yeewefcekeâ nesles nQ pees Ùen
keânves kesâ leguÙe nw efkeâ kes Skeâ Ssmes ceevekeâ keâes efveefo&<š keâjles nQ leLee mkeerke=âefle keâes
DeefYekÙeefòeâ keâjles nQ pees meceeve heefjefmLeefleÙeeW ceW meYeer Â<šebleeW hej meceeve ™he mes }eiet
nesleer nw~' (''All value judgements are covertly universal in charac-

ter which is the same as to say that they refer to, and express
acceptance of a standard which has an application to other simi-

lar instances.''15)~

• efj}erpeve ceW kÙeefòeâiele he#e ØeOeeve nesves kesâ keâejCe kÙeefòeâ Gmes ceeveves DeLekee ve ceeveves
kesâ ef}S ‘mkeleb$e' (Freedom) nw~ veweflekeâlee ceW meowke ner nceejs mece#e Ùen efkekeâuhe
yevee jnlee nw efkeâ nce Ùeefo ÛeenW lees Gmes veneR Yeer ceeve mekeâles nQ, peyeefkeâ veweflekeâlee
meeke&Yeewefcekeâ nesleer nw, Demleg- FmeceW Skeâ Øekeâej keâer yeeOÙelee' (Compulsion) nesleer
nw DeLee&led nce Gmes ceeveves kesâ ef}S yeeOÙe nQ~

• efj}erpeve keâe ØeeCe lelke ‘DeemLee' (Faith) nw~ šs}j kesâ Devegmeej ‘efj}erpeve DeeOÙeeeflcekeâ
meòeeDeeW ceW efkeÕeeme nw~’ (''Religion is the belief in spiritual beings.''16)~
veweflekeâlee DeemLee hej DeeOeeefjle ve neskeâj 'yeewefækeâlee' (Reason) hej DeeOe=le nesleer nw~

• DeemLee hej DeeOeeefjle nesves mes efj}erpeve ceW ‘efveYe&jlee' (Dependency) keâe Yeeke
ØecegKe nes peelee nw~ Fmeer Âef<š mes MÙee}jceeKej ef}Keles nQ efkeâ ‘efkeMes<e ™he mes
efveYe&jlee keâer Yeekevee ceW ner efj}erpeve keâe meej lelke efveefnle nw~' (''The essence of

religion consists in a feeling of absolute dependence upon God.''17)

~ veweflekeâlee yeewefækeâlee hej DeeOe=le nesves kesâ keâejCe ceW GmeceW mkeeke}cyeve (Indepen-

dency) keâe lelke ØeOeeve nes peelee nw~

• efj}erpeve ceW ‘efveYe&jlee' keâe lelke ØecegKe nesves kesâ keâejCe FmeceW Yeekeveelcekeâ he#e ØeOeeve
neslee nw~ Fme Øekeâej efj}erpeve 'Yeekevee meehes#e' nesleer nw~ cewLÙet Devee&u[ ef}Keles nQ efkeâ
‘efj}erpeve kesâke} veweflekeâlee veneR nw, yeefukeâ YeekeveeÙegòeâ veweflekeâlee nw~' (''Religion is

thus not simply morality, but morality touched by emotion.''18)~
Fmekeâer leg}vee ceW veweflekeâlee ‘Yeekevee efvejhes#e' nesleer nw~

• efj}erpeve Yeekevee hejkeâ nesves kesâ keâejCe FmeceW Deelceefve…lee (Subjectivity) keâe lelke
ØecegKe neslee nw DeLee&led nce Oeeefce&keâ keäÙeeW nQ? Fme ØeMve keâe keâesF& kemlegefve… DeeOeej
(Objective ground) veneR efoÙee pee mekeâlee nw~ veweflekeâlee ceW kemlegefve…lee (Ob-



96

jectivity) keâe lelke ØeOeeve neslee nw, Dele: nce veweflekeâ DeeÛejCe keäÙeeW keâjW? Fmekesâ
he#e ceW Skeâ kemlegefve… DeeOeej efoÙee pee mekeâlee nw~ Oeeefce&keâ ceevÙeleeDeeW keâe yeewefækeâ
ØeceeCeerkeâjCe (Rational justification) mecYeke veneR nw, peyeefkeâ veweflekeâ cetuÙeeW keâe
yeewefækeâ ØeceeCeerkeâjCe efkeâÙee pee mekeâlee nw~

• efj}erpeve, veweflekeâlee mes DeefOekeâ kÙeehekeâ nw, keäÙeeWefkeâ efj}erpeve ceW veweflekeâlee lees meceeefnle
nw ner meeLe ner Ùen veweflekeâlee mes hejs peekeâj De}ewefkeâkeâ meòee keâe mheMe& Yeer keâjleer nw,
peyeefkeâ veweflekeâlee kesâke} }eskeâ kÙekenej lekeâ ner meerefcele nw~ (‘meke&}eskeâkÙekenejefmLeefleveer&lÙee
efyevee veefn~’19)~

• veweflekeâlee kesâke} ‘efMekeb' keâer yeele keâjleer nw, peyeefkeâ efj}erpeve ‘efMekeb' kesâ meeLe ner meeLe
‘melÙeb' Skeb ‘megvojb' mes Yeer mecyebefOele nw~

• ‘veweflekeâlee Deveble keâer Deesj DeefYecegKe nw, peyeefkeâ Oece& Deveble ceW DeefYecegKe nw~'
(''Morality leads to infinite, while religion is situated in infinite:'')~
veweflekeâlee Deveble kesâ ÛeewKeš lekeâ lees hengBÛee osleer nw, hejvleg Deveble keâe %eeve keâjeves ceW ken
DemeceLe& nw~ Deveble keâe %eeve lees kesâke} Oece& ner keâje mekeâlee nw~

• veweflekeâlee meeOeve nw, Fmekeâer leg}vee ceW Oece& meeOÙe nw~ veweflekeâ DeeÛejCe Deheves Deehe ceW
meeOÙe veneR nes mekeâlee nw~ ken efkeâmeer meeOÙe keâer Øeeefhle keâe meeOeve neslee nw~ Oece& ner
ken hejce meeOÙe nw efpemekeâer Øeeefhle kesâ ef}S veweflekeâlee De«emej nw~

FvneR ceevÙeleeDeeW kesâ heefjØes#Ùe ceW Deeiemle keâecšs, njyeš& mhesvmej, pee@ve ef[keer, pee@ve
nemheme& Deeefo oeMe&efvekeâeW ves Oece& keâer Øeke=âeflekeeoer kÙeeKÙee keâjles ngS Oece& Skeb veweflekeâlee kesâ yeerÛe
mhe<š efkeYeso efkeâÙee nw~ meceepeMeem$eer keâecšs Deheveer hegmlekeâ ‘Instituting the Religion of

Humanity' (1875-1877) ceW Oece& Skeb veweflekeâlee kesâ yeerÛe efkeYeso keâjles ngS ceevekekeeoer Oece&
keâer mLeehevee keâjles nQ~ Gvekesâ Devegmeej ØeeÛeerve keâe} ceW Øeeke=âeflekeâ MeefòeâÙeeW kesâ YeÙe kesâ keâejCe ner
hetpee-hee" keâe DeejcYe ngDee Deewj ÙeneR mes GefÛele-DevegefÛele kesâ Yeso keâer Meg™Deele ngF&, heefjCeeceleŠ
veweflekeâlee keâe DeejcYe ngDee~ pees kÙeefòeâ Gve Øeeke=âeflekeâ MeefòeâÙeeW keâer hetpee-hee" keâjves }ies GvnW
veweflekeâ leLee pees Gmekesâ Deveg™he DeeÛejCe veneR keâjles Les, GvnW Deveweflekeâ keâne peeves }iee~ Fme
Øekeâej ØeeÛeerve keâe} ceW ØeÛeef}le heefjheeefšÙeeW mes ner veweflekeâlee keâe DeejcYe neslee nw~ keâecšs kesâ
Devegmeej pewmes-pewmes ceveg<Ùe keâer yegefæ efkekeâefmele nesleer ieF& kewmes-kewmes Gmeves leke&â keâjvee DeejcYe keâj
efoÙee, hejvleg peye Gmekeâer yegefæ heefjhekeäkelee keâer hejekeâe…e hej hengBÛe ieÙeer lees Gmeves Gve meejer
ceevÙeleeDeeW keâes, pees kesâke} DeemLee hej DeeOeeefjle Leer, keâes mkeerkeâej keâjves mes Fvkeâej keâj efoÙee~
keäÙeeWefkeâ Oece& keâe keâesF& yeewefækeâ DeeOeej veneR Lee, Dele: Oece& KeefC[le nes ieÙee, hejvleg veweflekeâlee
yeewefækeâlee hej DeeOeeefjle nesves kesâ keâejCe DekeefMe<š jn ieF&~ Fme Øekeâej Oece& Skeb veweflekeâlee kesâ
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yeerÛe mhe<š efkeYeso nes ieÙee~ keâecšs kesâ Devegmeej Fmekeâe DeLe& veneR nw efkeâ veweflekeâlee efvejhes#e Skeb
MeeÕeled nw~ kemlegle: veweflekeâlee Yeer heefjkeefle&le nesleer jnleer nw~ kes ef}Keles nQ efkeâ 'kesâke} Skeâ ner Ûeerpe
efvejhes#e nw efkeâ meye kegâÚ meehes#e nw~' (''The only absolute is that everything is

relative.''20)~ Fme Øekeâej keâecšs veweflekeâlee keâes Oece& mes he=Lekeâd keâjles ngS Skeâ ceevekekeeoer Oece&
keâer mLeehevee keâjles nQ~

njyeš& mhesvmej Yeer Deheves ‘Øesle-efmeæeble' (Ghost-theory) ceW efoKeeles nQ efkeâ ØeeÛeerve
keâe} ceW oskeelceeDeeW keâer veneR yeefukeâ ØesleelceeDeeW keâer hetpee nesleer Leer Deewj Fve ØesleelceeDeeW keâe
veweflekeâlee mes keâesF& mecyevOe veneR Lee~ Demleg, mhesvmej kesâ Devegmeej Deeefoce Oece& cet}le: Deveweflekeâ
Lee~'21 hegveMÛe, kes Deheveer Skeâ DevÙe jÛevee 'The Data of Ethics' ceW ‘ÙeesiÙelece keâer
GòejpeerefJelee' (Survival of the fittest) keâe efmeæeble Øeefleheefole keâjles nQ~ Gu}sKeveerÙe nw efkeâ
'Survival of the fittest' Meyo mecetn keâes mheWmej ves ner ‘Meyo-efvecee&Ce' (Coined) efkeâÙee
Lee, ve efkeâ [eefke&ve ves~ mheWmej, [eefke&ve kesâ pewefkekeâ efkekeâemekeeo kesâ efmeæevle keâes mkeerkeâej keâjles ngS
keânles nQ efkeâ DekÙekemLee mes kÙekemLee keâer Deesj, Skeâlee mes Deveskeâlee keâer Deesj Skeb mej}lee mes
peefš}lee keâer Deesj yeÌ{vee ner efkekeâeme nw efpememes Deebleefjkeâ Skeb yee¢e he#eeW kesâ yeerÛe mebleg}ve
mLeeefhele efkeâÙee peelee nw~ ‘peerkeve kesâ yeejs ceW keâne ieÙee nw efkeâ Ùen Deebleefjkeâ mecyebOeeW keâe yee¢e
mecyebOeeW kesâ meeLe meleled ™he mes meecebpemÙe nw~' (''Life is said to be the continuous

adjustment of internal relations to external relations.''22)~

mheWmej, [eefke&ve kesâ pewefkekeâ efkekeâeme kesâ efmeæevle hej ner veweflekeâlee keâes DeeOe=le keâj osles
nQ~ Gvekesâ Devegmeej efpeme Øekeâej pewefkekeâ efkekeâeme Skeâlee mes Deveskeâlee keâer Deesj Skeb mej}lee mes
peefš}lee keâer Deesj neslee jnlee nw Gmeer Øekeâej veweflekeâ efveÙeceeW keâe efkekeâeme Yeer neslee nw~ Fme
efkekeâeme ceW pees veweflekeâ efveÙece megmebiele veneR nQ, kes meceehle nes peeles nQ leLee kesâke} kener efveÙece
DekeefMe<š jn peeles nQ, pees osMe-keâe} Skeb heefjefmLeefle kesâ Deveg™he nQ~ Fme Øekeâej mheWmej kesâ
Devegmeej Oece& keâe veweflekeâlee mes keâesF& mecyebOe veneR nw~ Gu}sKeveerÙe nw efkeâ ceevekeMeem$eer keeFšdÌpe Skeb
šeF}j Yeer Ùener ceeveles nQ efkeâ 'Deeefoce Oece& keâe veweflekeâlee mes keâesF& mecyebOe veneR Lee~'
(''Primitive religion has nothing to do with morality.''23)~

DehejbÛe, pee@ve ef[keer keâe Yeer ceevevee nw efkeâ meeceevÙele: veweflekeâlee kesâ cet} œeesle kesâ ™he
ceW F&Õej keâes mkeerkeâej efkeâÙee peelee nw efkeMes<ekeâj keâeCš Deeefo kesâ oMe&ve ceW, hejvleg keemleefkekeâlee
Ùen nw efkeâ F&Õej pewmeer keâesF& meòee nw ner veneR~ ÙeÅeefhe ef[keer F&Õej Meyo keâe ØeÙeesie lees keâjles nQ,
hejvleg Fmekeâe leelheÙe& Ssmes F&Õej mes veneR nw pees Deefle-Øeeke=âeflekeâ nesves kesâ meeLe ner kÙeefòeâlkehetCe& leLee
me=ef<š keâe Deeefo keâejCe Yeer nes, keäÙeeWefkeâ kes ceeveles nQ efkeâ pees Deeefo keâejCe nw ken hen}s mes ner
nw leLee pees hen}s mes ner nw, ken DeeoMe& keâwmes nes mekeâlee nw~ Dele: ef[keer kesâ Devegmeej F&Õej pewmeer
keâesF& keemleefkekeâ meòee veneR nw, Dele: F&Õej keâe efkeÛeej Dekeemleefkekeâ nw~ keemleke ceW efpemes nce F&Õej
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keânles nQ, ken DeeoMee&lcekeâ cetuÙeeW keâe ner veece nw pees nceejer DeeMeeDeeW Skeb FÛÚeDeeW kesâ
DeeoMee&lcekeâ GösMÙeeW keâer hetefle& ceW meneÙekeâ neslee nw~ ef[keer kesâ Devegmeej Fve DeeoMeeX keâer peveveer
nceejer DevegYetefle ner nw~ Ssmes DeeoMe& ner hetjer ceevekelee kesâ ef}S GheÙeesieer nQ leLee Fmekeâer Øeeefhle
mechetCe& ceeveke meceepe kesâ menÙeesie mes nesveer ÛeeefnS~ Ssmes DeeoMe& keâes ner nce F&Õej keân mekeâles
nQ~ Fme Øekeâej F&Õej keâesF& meòee veneR nw, yeefukeâ Skeâ cetuÙe keâe veece nw~ Dele: cetuÙeeW kesâ DeeOeej
kesâ ™he ceW efkeâmeer Deefle Øeeke=âeflekeâ meòee keâes ceeveves keâer keâesF& DeekeMÙekeâlee veneR nw~ Fme Øekeâej
ef[keer ‘F&Õej' keâe mhe<šerkeâjCe keâejCe kesâ ™he ceW veneR yeefukeâ heefjCeece kesâ ™he ceW keâjles nQ Deewj
ken heefjCeece nw nceejer DevegYetefle~ ef[keer F&Õej kesâ mecyebOe ceW Ùes} efkeÕeefkeÅee}Ùe keâer Deheveer
kÙeeKÙeevecee}eDeeW (1934) ceW keânles nQ efkeâ Ùen efkeÛeej efkeâ ‘F&Õej' DeeoMee&lcekeâ cetuÙeeW keâer Skeâ
Skeâ™helee keâe ØeefleefveefOelke keâjlee nw, DeefvekeeÙe&leŠ Deheveer Glheefòe ceW keâeuheefvekeâ nw, Ùeefo ken
keâuhevee nceejs DeeÛejCe ceW Ieefšle nesleer nw lees Ùen Meeefyokeâ keâef"veeF& keâes Deecebef$ele keâjleer nw,
ØeeÙe: ‘keâeuheefvekeâ' Meyo keâe ØeÙeesie keâeuheefvekeâ Skeb mebMeÙeelcekeâ meòee keâes efveefo&<š keâjlee nw~
hejvleg DeeoMee&lcekeâ }#Ùe keâer keemleefkekeâlee DeeoMeeX keâer YeeBefle ef›eâÙee ceW DeefvekeeÙe& Meefòeâ keâe
DeeÕeemeve osleer nw~ ken DeeoMe& keâesF& keâuhevee veneR nw, keäÙeeWefkeâ keâuhevee ken Debie nw efpemekesâ Éeje
Gmes mecePee peelee nw~' (''The idea that 'God’ represents a unification of ideal

values that is essentially imaginative in origin when the imagination su-
pervenes in conduct, is attended with verbal difficulties, owing to our
frequent use of the word 'imagination' to denote fantasy and doubtful
reality. But the reality of ideal ends as ideals is vouched for by their
undeniable power in action. An idea is not an illusion because imagina-

tion is the organ through which it is apprehended.''24)~ Deheveer Fmeer ceevÙelee kesâ
DeeOeej hej ef[keer, ‘Oece&' (Religion) Skeb ‘Oeeefce&keâ' (Religious) kesâ yeerÛe Yeso keâjles nQ~
Gvekesâ Devegmeej Oece& kesâ ef}S kÙeefòeâlkehetCe& F&Õej keâe nesvee DeekeMÙekeâ nw pees nceejer hetpee Skeb
DeejeOevee keâe efke<eÙe nes mekesâ, efpemekeâer keâesF& mecYeekevee veneR nw, hejvleg Oeeefce&keâ keâe leelheÙe&
DeeÛejCe mes mecyebefOele DeeoMee&lcekeâ cetuÙeeW mes nw~ kes ef}Keles nQ efkeâ ‘Ùeefo ceQ OeceeX Skeb Oece& kesâ
mecyebOe ceW kegâÚ Yeer keântB lees Ùen keâ"esj Øeleerle neslee nw, hejvleg ceQ Ssmee Fmeef}S keânlee ntB, keäÙeeWefkeâ
cesje Ùen ÂÌ{ efkeÕeeme nw efkeâ OeceeX kesâ he#e mes oekee keâjvee DeeoMeeX Skeb DeleerefvõÙe meòee kesâ Øeefle
SkeâeefOekeâej mLeeefhele keâjvee nw, pees keâe}eblej ceW efkeefMe<š Oeeefce&keâ cetuÙeeW pees nceejs Øeeke=âeflekeâ
DevegYekeeW ceW meceeefke<š nw keâer DevegYetefle kesâ jemles ceW yeeOekeâ nes mekeâlee nw~' (''If I have said

anything about Religious and religion that seems harsh, I have said those
things because of a firm belief that the claim on the part of religions to
possess a monopoly of ideals and of the supernatural means by which
alone, it is alleged, they can be furthered, stands in the way of the real-

ization of distinctively religious values inherent in natural experience.''25)~
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Fme Øekeâej ef[keer Yeer Oece& Skeb veweflekeâlee ceW mhe<š Yeso keâjles nQ~

pee@ve nemheme& Yeer ef}Keles nQ efkeâ Oece& Skeb veweflekeâlee oesveeW he=Lekeâd-he=Lekeâd ceevÙeleeDeeW hej
DeeOe=le nQ~ Oece& DeemLee hej DeeOeeefjle nw peyeefkeâ veweflekeâlee leke&â Skeb yeewefækeâlee hej~ Gvekesâ
Devegmeej F&Õej keâes yeewefækeâlee kesâ DeeOeej hej efmeæ veneR efkeâÙee pee mekeâlee nw, peyeefkeâ veweflekeâlee
keâes leke&â Skeb yeewefækeâlee kesâ DeeOeej hej efmeæ efkeâÙee pee mekeâlee nw~ Dele: nemheme& kesâ Devegmeej Ùeefo
nce veweflekeâlee keâes Oece& hej DeeOe=le keâj oWies lees Oece& kesâ meeLe-meeLe veweflekeâlee keâe Yeer heleve nes
peeÙesiee~ Gvekesâ Devegmeej kegâÚ oeMe&efvekeâ Ssmee ceeveles nQ efkeâ ‘Oece& keâes yeÛeeves kesâ ef}S veweflekeâlee
keâes yeÛeevee DeekeMÙekeâ nw, peyeefkeâ keemleefkekeâlee Ùen nw efkeâ veweflekeâlee keâes Oece& mes yeÛeeves keâer
DeekeMÙekeâlee nw~' Fme Øekeâej Ùes meYeer oeMe&efvekeâ Oece& keâer Øeke=âeflekeeoer kÙeeKÙee keâjles ngS Oece& Skeb
veweflekeâlee ceW mhe<š efkeYeso keâjles nQ~

Ùeefo GheÙe&gòeâ ceevÙeleeDeeW hej efkeÛeej efkeâÙee peeÙe lees Ssmee Øeleerle neslee nw efkeâ Oece& Skeb
veweflekeâlee Skeâ otmejs kesâ efkejesOeer nQ, hejvleg Ssmee veneR nw~ efpeme Øekeâej Oece& kesâ ef}S veweflekeâlee
DeekeMÙekeâ nw Gmeer Øekeâej veweflekeâlee kesâ ef}S Oece& Yeer DeekeMÙekeâ nw~ Deej0yeer0 yeÇsLekesš lees ÙeneB
lekeâ ef}Keles nQ efkeâ veweflekeâlee mes he=Lekeâd Oece& keâe Deefmlelke mebYeke ner veneR nw~ `cesjs ef}S efkeâmeer
Oeeefce&keâ keâLeve keâe DeLe& Skeâ Ssmes DeefYeØeeÙe kesâ keâLeve mes nw pees Skeâ efveefMÛele kÙekenej mes
mecyebefOele nes~' (''A religious assertion, for me, is the assertion of an inten-

tion to carry out a certain bevaviour policy.''26)~ hegveMÛe, kes ef}Keles nQ efkeâ ‘F&meeF&
Oece& ncesMee mes Skeâ kÙeefòeâiele Oece& jne nw pees kÙeefòeâiele peerkeve-heæefle kesâ Øeefle kÙeefòeâiele
Øeefleyeælee keâer ceeBie keâjlee jne nw~...ceQ DemebefoiOe ntB efkeâ Ùener F&meeF& Oece& keâe meejlelke nw~'
(''Christianity has always been a personal religion demanding personal
committment to a personal way of life... I am certain that it is of the very

essence of the Christian religion.''27)~

OÙeeleyÙe nw efkeâ Skeâ Deesj yeÇsLekesš Oece& kesâ ef}S veweflekeâlee keâes DeekeMÙekeâ ceeveles nQ lees
otmejer Deesj peepe& iew}kes veweflekeâlee kesâ ef}S Oece& keâes Yeer DeekeMÙekeâ ceeveles nQ~ Fvekesâ Devegmeej
veweflekeâlee Deheves Deehe ve lees cetuÙeeW keâer MeeÕelelee keâer kÙeeKÙee keâj mekeâleer nw Deewj ve MegYe kesâ
ØelÙeÙe keâer ner megmebiele kÙeeKÙee keâj mekeâleer nw~ Fve oesveeW keâer kÙeeKÙee keâjves kesâ ef}S Oece& keâer
DeekeMÙekeâlee nw~ Fmeeref}S kes Oece& Skeb veweflekeâlee keâes Skeâ otmejs keâe hetjkeâ ceeveles nQ~ kes ef}Keles
nQ efkeâ oes DeeOeejeW hej veweflekeâ Ûeslevee hetjkeâ Skeb hetCe& keâer Dehes#ee jKeleer nw: Ùen ve lees cetuÙeeW keâer
MeeÕelelee keâe DeeÕeemeve os mekeâleer nw Deewj ve ner Ùen hejce MegYe keâer Deblele: meblees<epevekeâ kÙeeKÙee
ner keâj mekeâleer nw~' (''On two grounds, therefore, the ethical consciousness

requires to be supplemented and completed : it can neither guarantee the
persistence of its values, nor can it state the Ultimate Good in a finally

satisfying form.''28)~ hegveMÛe, ‘pees mecemÙeeSB veweflekeâlee kesâ Éeje G"leer nQ Fvekeâe meceeOeeve
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Oece& kesâ Éeje ner mecYeke nw Deewj ÙeneB hej oesveeW kesâ yeerÛe Deebleefjkeâ mecyebOe ØekeâeMe ceW Deelee nw~'
(''The problems raised by Ethics find their solution in Religion and it is

here that the inner connection of the two comes in light.''29)~

Fme Øekeâej ‘cetuÙeeW keâer MeeÕelelee' Skeb ‘MegYe kesâ ØelÙeÙe' keâer meblees<epevekeâ kÙeeKÙee keâjves
kesâ ef}S Oece& keâer DeekeMÙekeâlee nw~

GheÙe&gòeâ oesveeW ner ceevÙeleeDeeW mes he=Lekeâd ieeBOeer peer Oece& Skeb veweflekeâlee keâes Skeâ otmejs mes
DeefkeÙeespÙe ceeveles nQ~ Gvekesâ Devegmeej ‘melÙe Oece& Skeb melÙe veweflekeâlee Skeâ otmejs mes DeefkeÙeespÙe
™he mes mecyebefOele nQ~ veweflekeâlee kesâ ef}S Oece& kewmes ner DeekeMÙekeâ nw pewmes yeerpe kesâ ef}S pe}, pees
efkeâ efceóer ceW yeesÙee peelee nw~’ (''True religion and true morality are inseperably

bound up with each other. Religion is to be morality what water is to be

seed that is sown in the soil.''30)~ hegveMÛe, 'pÙeeWner nce veweflekeâ DeeOeej keâes Kees osles nQ
lÙeeWner nceeje Oece& Yeer meceehle nes peelee nw~' (''...As soon as we lose moral basis we

cease to be religion.''31)~ Fmeer Øekeâej kes 'nefjpeve' ceW ef}Keles nQ efkeâ ‘DeeÛejCe, veweflekeâlee
Skeb Oece& heefjkele&veerÙe heo nQ~ efyevee Oeeefce&keâ efveo&sMe kesâ veweflekeâ peerkeve kewmes ner nw pewmes keâesF& Iej
kesâke} jsle hej KeÌ[e nes Deewj Oece& keâe veweflekeâlee mes efJeÛÚso efve}&ppelee keâer YeeBefle nw~ pees kesâke}
efmej leesÌ[ves Skeb Meesj keâjves pewmee ner nw~' (''Morals, ethics and religions are con-

vertible terms. A moral life without reference to religion is like a house
built upon sand, and religion divorced from morality is like 'sounding

brass' Good only for making noise and breaking heads.''32)~ Fmeeref}S ieeBOeer
peer keânles nQ efkeâ ‘pewmes-pewmes cesje Devle:keâjCe Megæ neslee peelee nw kewmes-kewmes ceQ Deheves Deehe keâes
F&Õej kesâ meefVekeâš heelee ntB~’ (''The purer I try to become, the nearer I feel to be

God.''33)~ jeyeš& efheä}bš Yeer ef}Keles nQ efkeâ 'ken veweflekeâlee pees Oece& keâer Ghes#ee keâjleer nw, ken
mkeYeekeleŠ efveye&} nw, keäÙeeWefkeâ ken mkeYeekele: Deelce-efkejesOeer nw~' (''The morality which

ignores religion is inherently weak because it is inherently self-contra-

dictory.''34)~

mhe<šle: Oece& Skeb veweflekeâlee DeefkeÙeespÙe ™he mes pegÌ[s ngS nQ~ Oece& ceW kes meYeer lelke
efkeÅeceeve nQ pees veweflekeâlee kesâ ef}S DeheefjneÙe& nQ~ Fmeer Øekeâej veweflekeâlee Yeer yengle no lekeâ Oece&
keâes ØeYeeefkele keâjleer nw, pewmes ‘MegYe keâe ØelÙeÙe' (The idea of good)~ Ùen Oece& Skeb veweflekeâlee
oesveeW mes ner meceeve ™he mes mebyebefOele nw~ oesveeW ceW Yeso Ùen nw efkeâ Oece& hejce MegYe keâer DevegYetefle
hej ye} oslee nw peyeefkeâ veweflekeâlee Gmes Deheves DeeÛejCe ceW OeejCe keâjves hej~ DevegYetefle kesâ efyevee
DeeÛejCe ceW mLeeefÙelke keâe nesvee DelÙeble ner keâef"ve nw~ Gu}sKeveerÙe nw efkeâ peye mheWmej Ùen keânles
nQ efkeâ ØeeÛeerve keâe} ceW oskeelceeDeeW keâer veneR yeefukeâ ØesleelceeDeeW keâer hetpee nesleer Leer', leye Ssmee leYeer
keâne pee mekeâlee nw peye Ùen ceeve ef}Ùee peeÙe efkeâ ØeeÛeerve keâe} keâe Oece& Deveweflekeâ Lee, hejvleg Ùen
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keânvee meke&Lee Demebiele nw efkeâ keâesF& Yeer Oece& Deveweflekeâ neslee nw~ Oece& keâe meejlelke lees 'heefke$elee'
Skeb ‘Megælee' nw~ ÙeÅeefhe Ùen lees mecYeke nw efkeâ efkeefYeVe OeceeX keâer ef›eâÙee-heæefleÙeeW ceW Yeso nes,
hejvleg Ùen keânvee efkeâ keâesF& Oece& Deveweflekeâ nw, mkele: Deveweflekeâ nw~ Fmemes Yeer Ùener efmeæ neslee nw
efkeâ ØeejefcYekeâ Oece& ceW ØeÛeef}le heefjheeefšÙeeW mes ner veweflekeâlee keâe DeeefkeYee&ke neslee nw~ Fme Øekeâej
Oece& Skeb veweflekeâlee kesâ yeerÛe efkeYeso keâjvee DevegefÛele nw~ OÙeelekÙe nw efkeâ veweflekeâlee Yeer oes Øekeâej keâer
nes mekeâleer nw:

• Oeeefce&keâ veweflekeâlee (Religious morality)

• Oece&efvejhes#e veweflekeâlee (Secular morality)

ÙeÅeefhe oesveeW ner Øekeâej keâer veweflekeâleeDeeW Dehevee cenlke nw leLeeefhe ‘Oece&efvejhes#e veweflekeâlee
ve lees cetuÙeeW keâer MeeÕelelee keâer kÙeeKÙee keâj mekeâleer nw Deewj ve ner Fme ØeMve keâe meblees<epevekeâ Gòej
os mekeâleer nw efkeâ nceW meowke veweflekeâ keäÙeeW jnvee ÛeeefnS~' (''Secural morality neither can

explain the eternity of values nor it can satisfactory answer this question

that why should I be moral at all time.'')~ Fve ØeMveeW keâe meblees<epevekeâ Gòej Yeekevee
kesâ DeeOeej hej efoÙee pee mekeâlee nw pees Oece& keâe ØeeCe-lelke nw~ leYeer lees cewLÙet Deevee&u[ ef}Keles
nQ efkeâ 'Oece& keâe mener DeLe& kesâke} veweflekeâlee veneR, yeefukeâ YeekeveeÙegòeâ veweflekeâlee nw~’ (''The true

meaning of religion is thus, not simply morality, but morality touched

with emotion.''35)~ Ùeefo veweflekeâlee mes Yeekevee keâes Demeche=òeâ keâj efoÙee peeS lees ken
‘Oece&efvejhes#e veweflekeâlee' nw Deewj Ùeefo veweflekeâlee ceW Yeekevee keâes meche=òeâ keâj efoÙee peeS lees ken
‘Oeeefce&keâ veweflekeâlee' nes peeleer nw~ ‘Oeeefce&keâ veweflekeâlee kesâ DeeOeej hej ner kÙeefòeâ meowke veweflekeâ yevee
jnlee nw~

veweflekeâlee keâe DeefvekeeÙe& mebyebOe keâce&-heâ} efmeæeble mes Yeer nw, hejvleg nce ØeeÙe: osKeles nQ
efkeâ meoeÛeejer kÙeefòeâ og:Keer, peyeefkeâ ogjeÛeejer megKeer nw~ Oeeefce&keâ kÙeefòeâ Fve og:KeeW mes efkeÛeef}le
veneR nesles nQ~ kes Deheveer Yeekevee kesâ DeeOeej hej Ùen ceeveles nQ efkeâ F&Õej Skeâ ve Skeâ efove DekeMÙe
ner vÙeeÙe keâjsiee leLee Gmes Gmekesâ keâceeX kesâ Devegmeej heâ} DekeMÙe ner Øeoeve keâjsiee~ Fme Øekeâej
Oeeefce&keâ veweflekeâlee ner keâce&-heâ} efmeæeble ceW Deštš DeemLee Øeoeve keâjles ngS nceW veweflekeâlee kesâ heLe
mes efkeÛeef}le veneR nesves osleer nw Deewj nceW meowke veweflekeâ yeves jnves kesâ ef}S yeeOÙe keâjleer nw~
Oece&efvejhes#e veweflekeâlee Fme ØeMve keâe meblees<epevekeâ Gòej veneR os mekeâleer efkeâ ceQ meowke veweflekeâ keäÙeeW
jntB~ kesâke} veweflekeâ DeeÛejCe keâjves kee}eW kesâ peerkeve ceW Skeâ meceÙe Ssmee Yeer Deelee nw peye ken
efvejvlej nesves kee}s keâ<šeW mes nleeMe Skeb efvejeMe neskeâj Deblele: veweflekeâ DeeÛejCe keâe ner heefjlÙeeie
keâj osles nQ, keäÙeeWefkeâ Gmes ve lees Deheves mes mekee&sÛÛe efkeâmeer Meefòeâ keâe meneje jnlee nw Deewj ve ner
Gmekeâe DeeÕeemeve, pees Gmekesâ ceve ceW Ùen mecye} Øeoeve keâj mekesâ efkeâ F&Õej DekeMÙe ner Gmekeâer
j#ee keâjsiee~
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Ùener veneR, keâYeer-keâYeer lees Yeòeâ ogŠKe ceW Yeer F&ÕejerÙe Devegkeâchee keâes ner cenmetme keâjlee
nw~ Fmeeref}S Skeâ heâkeâerj og:Ke keâer ÙeeÛevee keâjles ngS keânlee nw efkeâ:

‘Dee ye}e efkeâ let cesjs ef}S yejkeâle nesieer~

lesjs hejos ceW efÚheer ceeyeto keâer jncele nesieer~'

ceneYeejle ceW Skeâ Øemebie Deelee nw efkeâ Yeiekeeve ßeerke=â<Ce Deheves peerkeve kesâ Debeflece meceÙe
ceW ‘ØeYeeme #es$e' (iegpejele) ceW Skeâ Ùe%e keâe DeeÙeespeve keâjles nQ~ Ùe%eeshejeble GvneWves meYeer mes Skeâ-
Skeâ keâjkesâ hetÚe efkeâ Deehekeâes keäÙee ÛeeefnS Deewj efpemeves pees kegâÚ Yeer ceeBiee, GvneWves Gmes Øeoeve
efkeâÙee~ Fmeer oewjeve kes ceeB kegâvleer kesâ heeme Yeer ieÙes Deewj Gvemes Yeer hetÚe efkeâ yegDee Deehekeâes keäÙee
ÛeeefnS~ ceeB kegâvleer ves keâne efkeâ ns ke=â<Ce! Ùeefo let cegPes kegâÚ osvee ner Ûeenlee nw lees kesâke} og:Ke
osvee~ Fme hej Yeiekeeve ßeerke=â<Ce ves keâne efkeâ yegDee ÙeneB lees meYeer Oeve-OeevÙe ceeBie jns nQ, peyeefkeâ
Deehe og:Ke ceeBie jner nQ~ ceeB kegâvleer ves keâne efkeâ ns ke=â<Ce! mecYeke nw efkeâ megKe kesâ #eCe ceW ceQ
Deehekeâes Yet} peeTB, hejvleg og:Ke kesâ meceÙe ceW lees ceQ DekeMÙe ner Deehekeâes Ùeeo keâjleer jntBieer Deewj
Deehekeâes Ùeeo keâjves mes yeÌ[e megKe Deewj keäÙee nes mekeâlee nw~ Fme Øekeâej Yeòeâ og:KeeW mes efkeÛeef}le
veneR neslee nw yeefukeâ og:Ke ceW Yeer F&ÕejerÙe Devegkeâchee keâer ner DevegYetefle keâjkesâ Gmes men<e& Deeef}bieve
keâjlee nw~

mhe<šle: Oeeefce&keâ veweflekeâlee ner Fme ØeMve keâe meblees<epevekeâ Gòej os heeleer efkeâ ‘ceQ meowke
veweflekeâ keäÙeeW jntB'~ Fme Øekeâej Oece& keâe veweflekeâlee mes DeefkeÙeespÙe mecyebOe nQ~ mecYekele: Ùener keâejCe
nw efkeâ iew}kes veweflekeâlee Skeb Oece& keâes Skeâ ner %eeve keâer oes efkeefYeVe DekemLeeSB ceeveles nQ~ Gvekesâ
Devegmeej veweflekeâlee efveÛe}s mlej hej nw peyeefkeâ Oece& Thejer mlej hej~ ‘nce veweflekeâlee Skeb Oece& keâes
›eâceMe: ceevekeerÙe DevegYeke kesâ efveÛe}s Skeb Thejer mlej kesâ ™he ceW mkeerkeâej keâjles nQ, efveÛe}e, GÛÛe
keâer Deesj De«emej nw; Deewj nce peeveyetPekeâj kesâke} leYeer GÛÛe mlej keâer Deesj yeÌ{ mekeâles nQ peye
efveÛe}s kesâ hetCe& cenlke keâes henÛeeve mekesâ~ Oece& Skeb veweflekeâlee kesâ yeerÛe nceves pees kegâÚ Yeer Yeso
yeleeÙes nQ, nce Fmekesâ ienve Skeâlee keâer Ghes#ee veneR keâj mekeâles nQ: Ùes ceeveke kesâ DeeOÙeeeflcekeâ
peerkeve kesâ efkekeâeme keâer efkeefYeVe DekemLeeSB nQ pees Gmekesâ owkeerÙe GösMÙe kesâ ef}S DeefYecegKe keâjleer
nw~' ('We may regard ethics and religion as respectively a lower and a

higher level of human experience, the lower leading up to the higher;
and ony when we consciously rise to the higher can we discern the full
significance of the lower. Whatever distinctions we draw between mor-
als and religion we must not ignore their deeper unity: they are stages of
the developing spiritual life of a man who moves upward to his divine

goal.''³6)~

Ùeefo Ghejesòeâ meYeer celeeW hej met#celeehetke&keâ efkeÛeej efkeâÙee peeS lees Ùen keâne pee mekeâlee
nw efkeâ ÙeÅeefhe Oece& kesâ ef}S lees veweflekeâlee DeheefjneÙe& nw, hejvleg Ùen DeekeMÙekeâ veneR nw efkeâ veweflekeâlee
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kesâ ef}S Oece& Yeer nes~ Ùeefo keâesF& kÙeefòeâ Oeeefce&keâ nw lees Gmekeâe veweflekeâ DeeÛejCe DekeMÙe ner DeefOekeâ
Glke=â<š nesiee~ Ùen keânvee Deelce-efkejesOeer nesiee efkeâ efkeâmeer kÙeefòeâ keâer DeeOÙeeeflcekeâ efmLeefle lees
Glke=â<š nw, hejvleg Gmekeâe DeeÛejCe efveke=â<š, keäÙeeWefkeâ nceeje kÙekenej ner DeOÙeelce keâer keâmeewšer
nw~ DeOÙeelce Deebleefjkeâ Megælee mes mecyebefOele nw~ pewmes-pewmes nceejer Deebleefjkeâ Megælee nesleer peeleer
nw kewmes-kewmes nceeje DeeÛejCe Yeer efMe<š Skeb ceÙee&efole neslee peelee nw~ Fme Øekeâej Oece& kesâ ef}S lees
veweflekeâlee DeheefjneÙe& nw, hejvleg veweflekeâlee kesâ ef}S Oeeefce&keâ nesvee DeekeMÙekeâ veneR nw, keäÙeeWefkeâ
veweflekeâlee keâe mecyebOe Yeekevee Skeb DeemLee mes ve neskeâj cet}le: kÙeefòeâ kesâ DeeÛejCe mes nw~ Demleg,
keâesF& kÙeefòeâ Oeeefce&keâ ngS efyevee Yeer veweflekeâ nes mekeâlee nw~ Demleg, Ùen keâne pee mekeâlee nw efkeâ ‘Oece&
kesâ ef}S lees veweflekeâlee DeekeMÙekeâ nw, hejvleg veweflekeâlee kesâ ef}S Oece& DeekeMÙekeâ veneR nw~’
(''Morality is indispensible for religion, but religion is not necessary for

morality.'')
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veweflekeâ efMe#ee-ØeyevOeve ceW De<še” Ùeesie
keâer Yetefcekeâe

Øees. jbpeÙe Øeleehe efmebn
oMe&veMeem$e efkeYeeie

[er.S.keer. keâe@}spe, keâevehegj

heeefCeveerÙe met$eeW kesâ Øeefmeæ keeefle&keâkeâej kej®efÛe keâelÙeeÙeve keâe cevlekÙe nw efkeâ efMe#ee
ceveg<Ùe keâes meeceLÙe&keeve yeveeleer nw~ meeceLÙe&keeve kÙeefòeâ ner lespemkeer, mkemLe, Skeb megoerIe& peerkeve
Øeehle keâjlee nw~ yengOee Ùen efoKeeF& heÌ[lee nw efkeâ DeeOegefvekeâ Yeeweflekeâkeeoer peerkeve heæefle kesâ keâejCe
nceeje ceve leveeke«emle Skeb Mejerj efMeefLe} nes jne nw~ nceejs mebmkeâej #eerCe nes jns nQ~ Goejlee
- Devegoejlee, vÙeeÙe-DevÙeeÙe, melÙe-DemelÙe, heefjßece-Dee}mÙe kesâ yeerÛe ienjer KeeF& yeveleer Ûe}er
pee jner nw~ nceejer meomeod efkekeskeâ keâer Ûeslevee keâce nes jner nw~ `Demelees cee meûceÙe~ lecemees
cee pÙeesefleie&ceÙe~ ce=lÙeescee& Dece=leb ieceÙe~' kesâ DeeoMe& heLe mes nce efkeÛeef}le nes jnW nQ~
Fmeef}S nceejer menveMeer}lee Ieš jner nw Deewj nce ceeveefmekeâ GÉsie kesâ keMeerYetle nesles pee jnW nw~
efÛeefkeâlmee Meem$e ceW mkeemLÙe kesâ }#eCe kesâ mecyevOe ceW keâne nw `ØemeVeelcesefvõÙe ceve: mkemLe
FlÙeefYeOeerÙeles' DeLee&le Mejerj Skeb ceveme keâer ØemeVelee Skeb Yeeke keâer efvece&}lee ner Gòece mkeemLÙe
keâe }#eCe nw~ [y}t. SÛe. Dees. ves Yeer ceevee nw efkeâ `owefnkeâ, ceeveefmekeâ, meeceeefpekeâ Deewj
DeeOÙeeeflcekeâ ®he mes hetCe&le: mkemLe nesvee ner mkeemLÙe nw~' Fve }#ÙeeW keâer Øeeefhle keâe meMeòeâ
ceeOÙece De<še” Ùeesie keâer meeOevee nw~ Ùen Ssmeer peerkeve heæefle nw pees Mejerj Deewj ceve oesveeW keâes
mkemLe Skeb mekeâejelcekeâ jKeleer nw~ kÙeeÙeece mes Mejerj mkemLe jnlee nw, Ùeesie-ØeeCeeÙeece mes ceve keâer
efmLejlee, ÂÌ{lee, Skeb keâce&"lee yeÌ{leer nw, Deelce-efveÙeb$eCe Skeb Deelce-efkeÕeeme keâe me=peve neslee nw
Deewj ceveg<Ùe Gòece megKe, mkeemLÙe, Meeefvle Skeb mece=efæ kesâ meeLe veweflekeâ-meeceeefpekeâ peerkeve kÙeleerle
keâjlee nw~

cenekeâefke keâeef}oeme keâe keâLeve nw `MejerjceeÅeb Ke}g Oece&meeOeveced’1 DeLee&le
Oece&meeOeve keâe DeeOeej ceeveke Mejerj ner nw~ otmejer lejheâ `Mejerjced kÙeeefOe ceefvojce' keâer Gefòeâ
keâe efvekeejCe Yeer Gòece meeceeefpekeâ Ûeslevee kesâ ef}S DeefvekeeÙe& nw efpemekesâ ef}S DeveskeâeW meeOeve nQ
efpemeceW ÙeesieeYÙeeme ØecegKe nw~ heeleÀe} Ùeesiemet$e keâe ØeLece met$e nw -

`ÙeesieefMÛeòeke=efòeefvejesOe:’2

Ùeesie efÛeòe keâer ke=efòeÙeeW keâe efvejesOe nw efpememes nceejs DeveefOeke=âle kÙekenej hej efveÙeb$eCe
mLeeefhele neslee nw~ ceeveefmekeâ GÉsie Meeskeâ, ceesn Deewj Meejerefjkeâ jesieeW kesâ keâejkeâ nQ~ ßeerceÆiekeûerlee
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ceW Yeer keâne ieÙee nw -

`ÙegòeâenejefkenejmÙe ÙegòeâÛes<šmÙe keâce&meg~

ÙegòeâmkehveekeyeesOemÙe Ùeesiees Yekeefle ogŠKene~~'3

mhe<š nw efkeâ ceveg<Ùe kesâ mecegefÛele Deenej-efkenej, keâceeX keâer Ûes…e, meesvee-peeievee, Deeefo
owefvekeâ kÙekenejeW kesâ efveÙeceve nsleg cenef<e& heleÀeef} ves Ùece, efveÙece, Deemeve, ØeeCeeÙeece,
ØelÙeenej, OeejCee, OÙeeve Skeb meceeefOe mes heefjhetCe& De<še” Ùeesie keâe Øeefleheeove efkeâÙee nw~ Ùen
cee$e kÙeeÙeece veneR nw yeefukeâ ceve ceW mecejmelee Skeb mepeielee keâer Ûeslevee keâes pee«ele keâjves keâe Skeâ
meMeòeâ ceeOÙece nw, efpememes nce keâece-›eâesOe, }esYe-ceesn, ceo-ceelmeÙe&, Ie=Cee-efvejeMee Deeefo
vekeâejelcekeâ YeekeeW mes cegòeâ nes mekeâles nQ Skeb veweflekeâ-meeceeefpekeâ Ûeslevee kesâ efkemleej ceW meneÙekeâ nes
mekeâles nQ~

`<eš efyekeâej efpele DeveIe Dekeâecee~'4

Fmeef}S Fme MeesOe Dee}sKe keâe cegKÙe GösMÙe cenef<e& heleÀeef} kesâ De<še” Ùeesie keâer
GheeosÙelee efmeæ keâjvee nw efpemekesâ DekÙeke efvecvekele nQ~

1. Ùece - De<še” Ùeesie keâe hen}e Debie nw Ùece, efpemekeâe leelheÙe& nw Mejerj, keeCeer Skeb
ceve keâe mebÙece ~ kÙeefòeâlke ØeyevOeve kesâ mevoYe& ceW mebÙece DelÙeble cenlkehetCe& nw~ mebÙece kÙeefòeâlke
keâer heefjhekeäkelee nw~ mebÙeefcele kÙekenej keâjves kee}e kÙeefòeâ ve efmehe&â peerkeve ceW meheâ}lee Øeehle keâjlee
nw yeefukeâ meceepe kesâ ef}S GÛÛe DeeoMeeX keâe kesâvõ Yeer yeve peelee nw~ Ùece kesâ Devleie&le heeBÛe veweflekeâ
cetuÙe yeleeÙes ieS melÙe, Deefnbmee, DemlesÙe, yeÇÿeÛeÙe& Deewj Deheefj«en~ kÙeefòeâlke keâe ØecegKe Debie Yeer
veweflekeâ cetuÙe ner nQ~ veweflekeâ cetuÙeeW kesâ DevegmejCe mes ner ceveg<Ùe kesâ DevleŠkeâjCe ceW ceevekelee keâe
efokÙe meûgCe Dekeleefjle neslee nw, efpevekeâes Ùeesiemet$ekeâej helebpeef} ves cene›ele keâer meb%ee mes Deefkeefnle
efkeâÙee nw -

‘peeefleosMekeâe}meceÙeevekeefÛÚVee: meeke&Yeewcee cene›eleced'5

Ùes meeke&Yeewefcekeâ Oece& nQ pees peeefle, osMe, keâe} Deewj meceÙe (heefjefmLeefle) mes DevekeefÚvve
nQ~ Fvekesâ Éeje kÙeefòeâ keâece, ›eâesOe, ceesn, }esYe Deeefo jepeefmekeâ Skeb leeceefmekeâ Øeke=efòeÙeeW hej
efveÙeb$eCe Øeehle keâj }slee nw~ Fvner heeBÛe meoiegCeeW keâes cenekeerj pewve Skeb ieewlece yegæ ves Yeer Deheveer
DeeÛeej ceerceebmee ceW mekee&sÛÛe mLeeve efoÙee nw~

keâ) melÙe Ùece kesâ heefjhes#Ùe ceW melÙe mes cegKÙele: leelheÙe& nw melÙe-Yee<eCe~ efceLÙee-
Yee<eCe ØeeÙe: mkeeLe&keMe ner efkeâÙee peelee nw~ melÙe-Yee<eCe kesâ Éeje kÙeefòeâ mkeeLe& keâe lÙeeie keâjves
ceW me#ece neslee nw~ melÙe-Yee<eCe keâer Deheveer ieefjcee nw~ melÙe hejeÙeCe kÙeefòeâ kesâ MeyoeW hej hetje
meceepe efkeMekeeme keâjlee nw~ ßeerjeceÛeefjleceeveme ceW ieesmkeeceer leg}meeroeme peer veW melÙe keâes mekee&sÛÛe
Oece& keâne nw -
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Oejceg ve otmej melÙe meceevee~ Deeiece efveiece hegjeve ye jKeevee~~6

ßeerceÆeiekele hegjeCe ceW ieYe& mlegefle ceW ßeerke=â<Ce kesâ veew melÙe-mke™heeW keâer kÙeeKÙee keâer
ieÙeer nw -

melÙe›eleb melÙehejb ef$emelÙeb melÙemÙe Ùeesveb efveefnleb Ûe melÙes~

melÙemÙe melÙece=lemelÙeves$eb melÙeelcekeâb lkeeb MejCeb ØeheVee:~~7

Ke) Deefnbmee- efkeâmeer Yeer peerke keâes keâeefÙekeâ, keeefÛekeâ Deewj ceeveefmekeâ DeLee&le Mejerj,
keeCeer, Deewj ceve mes efkeâmeer Øekeâej keâer #eefle ve hengBÛeevee Deefnbmee nw~ efnbmee ken ceveeske=efòe nw pees
keâece Deewj ›eâesOe kesâ keâejCe GlheVe nesleer nw~ Deefnbmee keâe hee}ve keâjves mes keâece-›eâesOe hej efveÙeb$eCe
Øeehle neslee nw~ Deefnbmee keâer ÂÌ{ efmLeefle nes peeves hej kÙeefòeâ keâe efkeâmeer mes kewj veneR jnlee~
ßeerceÆiekeûerlee ceW ye}keefle keâeceveeDeeW kesâ ØeYeeke mes heleveesvcegefKe ceveg<Ùe kesâ ceveeskew%eeefvekeâ mke™he
keâer mhe<š efkekesÛevee keâer ieÙeer nw -

OÙeeÙelees efke<eÙeevhegbme: me”mles<ethepeeÙeles~

me”eled mebpeeÙeles keâece: keâeceel›eâesOeesÓefYepeeÙeles~~

›eâesOeeÆkeefle mebceesn: mebceesnelmce=efleefkeYeÇce:~

mce=efleYeÇbMeeod yegefæveeMees yegefæveeMeelØeCeMÙeefle~~8

ie) DemlesÙe - YeejleerÙe ceveer<ee ceW Deheves ßece kesâ Éeje Deefpe&le mebheefòe kesâ GheÙeesie keâes
vÙeeÙemebiele kewOeeefvekeâ keâjej efkeâÙee ieÙee nw~ Fmekesâ Deefleefjòeâ ye}eled efkeâmeer DevÙe kÙeefòeâ kesâ Éeje
mecheefòe keâe DevÙeeÙehetke&keâ njCe keâjves keâe veece mlesÙe nw~ mlesÙe keâer efkehejerle Øeke=efòe DemlesÙe nw
efpemekeâe hee}ve keâjves mes ceveg<Ùe }esYecegòeâ nes peelee nw~ ßes<š meceepe kesâ ef}S DemlesÙe keâer Øeke=efòe
«enCe keâjves ÙeesiÙe nw, peyeefkeâ mlesÙe keâer Øeke=efòe lÙeepÙe nw, keäÙeeWefkeâ Ùen Øeke=efòe Deveerefle
(Dejepekeâlee) keâe efkemleej keâjleer nw efpemekeâe ØeceeCe ßeerjeceÛeefjleceeveme ceW Yeer Â<škÙe nw-

yeeÌ{s Ke} yeng Ûeesj pegDeeje~ pes }bheš hejOeve hejoeje~~9

Ie) yeÇÿeÛeÙe& - keâecesÛÚe keâe heefjlÙeeie yeÇÿeÛeÙe& nw~ yeÇÿeÛeÙe& keâe ceeie& hejceeLe& keâe
ceeie& nw~ efveŠßesÙeme keâer keâecevee keâjves kee}s ØelÙeskeâ ceveg<Ùe kesâ ef}S yeÇnÿeÛeÙe& keâe hee}ve DeefvekeeÙe&
nw~ yeÇneÛeÙe& ›ele keâe hee}ve keâjlee ngDee kÙeefòeâ Mejerj, ceve Skeb FefvõÙeeW keâe Â{ mebÙece jKelee
nw Deewj hetCe&le: cees#eceeie& ceW meceefhe&le nes peelee nw~

*) Deheefj«en - Oeve-mebheefòe Skeb meYeer Øekeâej keâer Yeesie-meeceef«eÙeeW keâe DeekeMÙekeâlee
mes DeefOekeâ meb«en keâjvee heefj«en keân}elee nw Deewj Fme Øeke=efòe keâe ve nesvee Deheefj«en keân}elee
nw~ YeejleerÙe mebmke=âefle ceW $e+ef<e-cegefve keveeW ceW jnkeâj Deheefj«en ›ele keâe hetCe&le: hee}ve keâjles Les~
Deheefj«en kesâ Éeje Yeer kÙeefòeâ keâece Skeb }esYe mes Ghejle neslee nw~
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2. efveÙece - ÙeesiemeeOevee keâe otmeje Debie nw efveÙece efpemekesâ Devleie&le MeewÛe, meblees<e,
lehe, mkeeOÙeeÙe Deewj F&ÕejØeeefCeOeeve Deeles nQ~ Ùece Deewj efveÙece ceW cegKÙe Deblej Ùen nw efkeâ Ùece
yee¢e kÙekeneefjkeâ peerkeve mes mecyebefOele nQ }sefkeâve efveÙece kÙeefòeâ kesâ efveefpe mkeYeeke Deewj peerkeve mes
mecyebefOele nQ~ Fve efveÙeceeW kesâ DevegmejCe mes kÙeefòeâlke ceW DevegMeemeve, heefke$elee, menveMeer}lee Deewj
F&Õej-hejeÙeCelee pewmes iegCeeW keâe keeme neslee nw Deewj kÙeefòeâlke lespemkeer yevelee nw~

keâ) MeewÛe - MeewÛe keâe DeLe& nw Megælee~ MeewÛe mes leelheÙe& kesâke} yee¢e (Meejerefjkeâ)
Megælee mes ner veneR nw, yeefukeâ Deebleefjkeâ (ceeveefmekeâ) Megælee mes Yeer nw~ Ùeesiemet$e kesâ Devegmeej
Deelebefjkeâ MeewÛe kesâ Éeje efÛeòe keâer Megælee, ceve keâer mkeÛÚlee, Skeâe«elee, FefvõÙeeW keâe efveÙeb$eCe
Skeb DeelceoMe&ve keâer ÙeesiÙelee Øeehle nesleer nw~10 kÙeefòeâlke ØeyevOeve keâer Âef<š mes Ùes meYeer iegCe
cenlkehetCe& nQ~

Ke) meblees<e - peerkeve ceW pees kegâÚ Yeer Øeehle ngDee nw GmeceW mebleg<š jnvee ner meblees<e
nw~ Ùen efveÙece DemlesÙe Deewj Deheefj«en keâe hetjkeâ keâne pee mekeâlee nw~ Ùeesiemet$e kesâ Devegmeej meblees<e
Éeje Gòece megKe keâer Øeeefhle nesleer nw'~11

DehetCe& keâeceveeDeeW kesâ keâejCe pees Demebleg<š nw, ken keâYeer megKeer veneR nes mekeâlee~ DeveskeâeW
Oece&«evLeeW ceW meblees<e keâes hejce megKe yeleeÙee nw~ ßeerceÆiekeûerlee ceW efmLeleØe%e keâe hen}e }#eCe
meblees<e ner yeleeÙee ieÙee nw -

Øepeneefle Ùeoe keâeceeved mekee&ved heeLe& ceveesieleeved ~

DeelcevÙeskeelcevee leg<š: efmLeleØe%emleoesÛÙeles~~ 12

ie) lehe - Mejerj, ceve, FefvõÙe keâes De}ie-De}ie meeOeveeDeeW kesâ Éeje efveÙebef$ele Skeb
Megæ keâjvee lehe nw~ Fmekesâ Éeje kÙeefòeâ «eer<ce-Meerle, YetKe-hÙeeme, n<e&-Meeskeâ Deeefo meYeer
heefjefmLeefleÙeeW keâes menve keâjves ceW me#ece neslee nw~

Ie) mkeeOÙeeÙe kewefokeâ «ebLeeW keâe efvelÙe DeOÙeÙeve mkeeOÙeeÙe keân}elee nw~ kewefokeâ cev$eeW
keâe pehe Fmekeâe cegKÙe Debie nw~ pehe keâs heâ}mke™he kÙeefòeâlke lespemkeer yevelee nw Deewj kÙeefòeâ keâer
DeeOÙeeeflcekeâ GVeefle nesleer nw~

lewefòejerÙe Gheefve<eod ceW kesoeOÙeÙeve kesâ Devevlej ieg® efMe<Ùe keâes GheosMe osles ngS mkeeOÙeeÙe keâes melÙe
Deewj Oece& kesâ meceeve mLeeve Øeoeve keâjles nQ -

melÙeb keo~ OeceË Ûej~ mkeeOÙeeÙeevcee Øeceo:~ 13

*) F&ÕejØeeefCeOeeve - Yeefòeâhetke&keâ meye keâceeX keâes heâ}meefnle F&Õej ceW meceefhe&le keâjvee
Deewj F&Õej kesâ mke™he leLee iegCeeW keâe efvejvlej efÛevleve keâjvee F&ÕejØeefCeOeeve keân}elee nw~ Yeefòeâ
kesâ ØeYeeke mes kÙeefòeâlke DelÙeble heefke$e Deewj GppÛe} neslee peelee nw~ Yeefòeâ mes F&Õej - Deveg«en Yeer
Øeehle neslee nw efpememes cees#eceeie& kesâ meYeer efkeIve efceš peeles nQ Deewj cees#e keâer Øeeefhle MeerIeÇ nesleer nw~
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ßeerceÆiekeûerlee ceW ßeer ke=â<Ce ves Fme yeele keâe DeeÕeemeve Depe&gve keâes efoÙee nw -

les<eecenb  mecegælee&  ce=lÙegmebmeejmeeiejeled ~

Yekeeefce veefÛejelheeLe& ceÙÙeekesefMeleÛeslemeeced~14

3. Deemeve - ÙeesiemeeOevee keâe leermeje Debie nw Deemeve~ Deemeve mes leelheÙe& nw Mejerj keâer
efmLeefle~ Ùen efmLeefle keâwmeer nesveer ÛeeefnS Fmekeâe efveo&sMe Ùeesiemet$e ceW DelÙevle menpelee mes efoÙee ieÙee
nw-

efmLejmegKeceemeveced 15

Mejerj keâer efmLeefle efmLej nesveer ÛeeefnS Deewj megKeceÙe Yeer nesveer ÛeeefnS~ Deiej Deemeve
efmLej veneR nesiee lees ceve Yeer efmLej veneR nesiee Deewj Deiej Deemeve Mejerj kesâ ef}S keâ<šoeÙeer nesiee
lees ceve kesâ ef}S Yeer keâ<šoeÙeer nesiee~ Mejerj Deewj ceve kesâ mecyevOe keâes mecePeles ngS ner ÙeesieMeem$e
ceW Deemeve keâer Ùen heefjYee<ee oer ieÙeer nw~ Ùeesie hejcheje ceW Deeies Ûe}keâj Deveskeâ Øekeâej kesâ DeemeveeW
keâe ØeekeOeeve ngDee }sefkeâve Ùen cet} efveo&sMe Gve meYeer ceW kÙeehekeâ nw~ meYeer Ùeesieemeve efmLej Skeb
megKeceÙe nesves DeekeMÙekeâ nQ~ Fve meYeer mes Meejerefjkeâ Skeb ceeveefmekeâ mkeemLÙe hej efveefMÛele ØeYeeke
heÌ[lee nw~ kegâÚ ÙeesieemeveeW kesâ Éeje Meejerefjkeâ Skeb ceeveefmekeâ jesieeW keâe GheÛeej Yeer mebYeke nw~
ÙeesieemeveeW keâer ØeYeekeMeer}lee keâer hegef<š DeveskeâeW kew%eeefvekeâ DevegmebOeeveeW Skeb MeesOekeâeÙeeX Éeje nes
Ûegkeâer nw~ kÙeefòeâòJe ØeyebOeve ceW Meejerefjkeâ Skeb ceeveefmekeâ mkeemLÙe Yeer DelÙevle cenlkehetCe& nw Deewj
Fme mevoYe& ceW Ùeesieemeve DelÙevle }eYeoeÙeer nQ~ Ùeesiemet$e ceW Deemeve keâe heâ} yeleeles ngS keâne ieÙee
nw efkeâ Deemeve-efmeefæ kesâ heMÛeeled meoer&-ieceer&, YetKe-hÙeeme Deeefo ÉvÉ veneR meleeles16~ DeLee&le
Ùeesieemeve mes Meejerefjkeâ Skeb ceeveefmekeâ menveMeer}lee yeÌ{leer nw Deewj kÙeefòeâ nj Øekeâej keâer heefjefmLeefle
keâe meecevee ÂÌ{lee mes keâj mekeâlee nw~

4. ØeeCeeÙeece - ØeeCe keâe efveÙeceve ØeeCeeÙeece nw~ Mejerj kesâ efveÙeceve kesâ yeeo Ùeesiemet$e
ves ØeeCe kesâ efveÙeceve keâer yeele keâjer nw keäÙeeWefkeâ ØeeCe keâe Mejerj Deewj ceve oesveeW mes ienje mecyevOe
nw~ ØeeCe keâe efveÙeb$eCe ve efmehe&â ÙeesiemeeOevee ceW GheÙeesieer nw, yeefukeâ Meejerefjkeâ Skeb ceeveefmekeâ
mkeemLÙe kesâ ef}S Yeer }eYeoeÙekeâ nw Deewj Fme yeele keâer hegef<š Yeer DeveskeâeW MeesOe keâj Ûegkesâ nQ~
Glkeâb"e (SbipeeÙešer), Dekemeeo (ef[ØesMeve), YeÙe kesâ oewjs (hewefvekeâ Dešwkeâ) pewmes ceveesjesieeW kesâ ef}S
Skeb ocee Deewj DeefOeù<elee (S}peer&) pewmes Meejerefjkeâ jesieeW kesâ ef}S Yeer ØeeCeÙeece keâes DelÙeble
ØeYeekeMee}er ceevee ieÙee nw~ efkeâvleg ÙeesieMeem$e ceW ØeeCe keâes mLet} Õeeme kesâ ™he ceW ner veneR yeefukeâ
met#ce Tpee& kesâ Øekeen kesâ ™he ceW Yeer mecePee peelee nw~ Fmeef}S ØeeCe kesâ efveÙeceve mes Tpee& Øekeen
keâe efveÙeceve Yeer efmeæ neslee nw~ Fmemes kÙeefòeâlke DelÙeble lespemkeer neslee nw~

Ùeesiemet$e ceW ØeeCeeÙeece keâer leerve efkeefOeÙeeB ceW yeleeF& ieF& nQ efpevnW jsÛekeâ, hetjkeâ Deewj
kegâcYekeâ kesâ veece mes peevee peelee nw17~ ØeÕeeme keâes yeenj efvekeâe}keâj Gmekeâer ieefle jeskeâvee jsÛekeâ
ØeeCeeÙeece nw~ Õeeme keâes Devoj KeeRÛekeâj Gmekeâer ieefle jeskeâvee hetjkeâ ØeeCeÙeece nw~ Õeeme-ØeÕeeme
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oesveeW keâer ieefleÙeeW keâes jeskeâ osvee kegâcYekeâ ØeeCeeÙeece nw~ Fvekeâe efpelevee DeYÙeeme efkeâÙee peelee nw,
Glevee ner kÙeefòeâ keâe ØeeCeeÙeece osMe, keâe} Deewj mebKÙee kesâ heefjceeCe mes oerIe& Deewj met#ce neslee
peelee nw~ Fvekesâ Deefleefjòeâ Ùeesiemet$e ÛelegLe& ØeeCeeÙeece keâes Yeer heefjYeeef<ele keâjlee nw -

yee¢eeYÙevlejefke<eÙee#esheer ÛelegLe&: 18

kÙeemeYee<Ùe ceW Fme met$e keâer kÙeeKÙee keâjles ngS keâne ieÙee nw efkeâ ÕeemeØeÕeeme kesâ efke<eÙe,
pees efkeâ Mejerj kesâ Devoj Deewj yeenj nQ, Gvekeâes DekeOeejCe keâjkesâ, Gve oesveeW kesâ Dee#eshehetke&keâ
›eâceevegmeej efÛeòeYetefceÙeeW keâer peÙe mes Õeeme-ØeÕeeme keâer ieefle keâes jeskeâvee ÛelegLe& ØeeCeeÙeece nw~ Fmemes
nce Ùen efve<keâ<e& efvekeâe} mekeâles nQ efkeâ Ùeesiemet$e kesâ ØeeCeÙeece kÙeeÙeece cee$e veneR nQ, yeefukeâ
kÙeefòeâlke kesâ Gòejesòej efkekeâeme keâer Deeflemet#ce efkeOee nQ~

Ùeesiemet$e ceW ØeeCeeÙeece kesâ oes heâ} yeleeS ieS nQ~ hen}e heâ} nw efkeâ ØeeCeÙeece kesâ efvelÙe
DeYÙeeme mes DeefkeÅeeefo keä}sMeeW kesâ ce} keâe DeekejCe #eerCe nesves }ielee nw Deewj efkekekesâ%eeve™heer
ØekeâeMe mhe<š nesves }ielee nw~ ØeeCeeÙeece keâe otmeje heâ} nw efkeâ Fmemes ceve efmLej neslee nw Deewj
ceve keâer OeejCeMeefòeâ yeÌ{leer nw~20 OeejCe, pees efkeâ De<še”Ùeesie keâe Skeâ Debie nw, efpemekeâer ÛeÛee&
Deeies nesieer, Gmekeâer ÙeesiÙelee ØeeCeeÙeece mes ner Øeehle nesleer nw~

5. ØelÙeenej - ØelÙeenej keâe DeLe& nw FefvõÙeeW keâes Deheves efke<eÙeeW mes efkecegKe keâjvee Deewj
efÛeòe kesâ mke™he keâe DevegkeâjCe keâjvee~ hen}s Ûeej DebieeW kesâ ye} mes efÛeòe yee¢e efke<eÙeeW mes efkejòeâ
nesves }ielee nw~ leye FefvõÙeeB Yeer efÛeòe keâe DevegkeâjCe keâjles ngS Deheves efke<eÙeeW mes efkecegKe nes peeleer
nQ~ peye efÛeòe efve®æ DekemLee keâes Øeehle neslee nw leye FveefdõÙeeB Yeer efve®æ nes peeleer nQ~ Fmeerkeâe
veece ØelÙeenej nw~ Ùeesiemet$e kesâ Devegmeej Fmemes FefvõÙeeW keâe mekee&slke=â<š keMeerkeâjCe neslee nw~
kÙeefòeâlke ØeyevOeve kesâ mevoYe& ceW ØelÙeenej Éeje kÙeefòeâ Devlece&gKeer neslee nw~ yee¢e peiele mes efkejòeâ
neskeâj Deelce-lelke kesâ DeefYecegKe neslee nw efpemekesâ Éeje ner kÙeefòeâ keâe hejce keâuÙeeCe mebYeke nw~
kÙeefòeâ ØesÙe mes cegbn ceesÌ[ keâj ßesÙe keâer Deesj OÙeeve kesâbefõle keâjlee nw~ kÙeefòeâlke kesâ efkekeâeme ceW Ùen
Deheves Deehe ceW Skeâ yeÌ[er Ghe}efyOe nw~ Fme efke<eÙe ceW keâ"esheefve<eod keâe Ùen cev$e Gu}sKeveerÙe
nw -

hejeefÃe Keeefve kÙele=Celed mkeÙecYet

mlemceelheje*dheMÙeefle veevlejelceved~

keâefMÛeæerj: ØelÙeieelceevecew#e

oeke=òeÛe#egjce=lelkeefceÛÚved?21

6. OeejCe - ÙeesiemeeOevee ceW OeejCe keâe DeLe& nw OÙesÙe keâes efÛeòe ceW OeejCe keâjvee ~
ØelÙeenej kesâ Éeje peye FefvõÙeeW keâes Gvekesâ efke<eÙeeW mes nše ef}Ùee ieÙee nes, leye efÛeòe efkeâmeer OÙesÙe
keâer Deesj OÙeeve kesâbefõle keâjves kesâ ef}S lewÙeej nes peelee nw~ }sefkeâve OÙeeve kesâbefõle keâjves mes hen}s,
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OÙesÙe keâes efÛeòe ceW OeejCe keâjvee heÌ[siee~ Fmeer keâe veece OeejCe nw~ OeejCeMeefòeâ keâe cenlke
ÙeesiemeeOevee ceW ner veneR, yeefukeâ kÙeefòeâ kesâ owefvekeâ peerkeve Deewj kÙeefòeâlke kesâ efkekeâeme ceW Yeer nw~
Deiej kÙeefòeâ efkeâmeer OÙesÙe DeLee&le }#Ùe Ùee DeeoMe& keâes OeejCe keâjves ceW me#ece veneR nesiee, lees ken
peerkeve keâer efkeâmeer Ghe}efyOe keâes Øeehle veneR keâj heeSiee~ ieblekÙe efveOee&jCe keâjvee lees nj Ùee$ee keâe
hen}e keâoce nw efpemekesâ efyevee Ùee$ee ØeejcYe ner veneR nesleer~ }#Ùe efveOee&jCe kesâ efyevee kÙeefòeâ
DeLe&nerve keâeÙeeX ceW G}Pee ngDee FOej-GOej Yeškeâlee jnlee nw~ Fme Âef<š mes ÙeesiemeeOevee keâe
OeejCe Debie peerkeve ceW }#Ùe efveOee&jCe keâjves keâer meerKe oslee nw Deewj Gmekeâer kÙeefòeâlke kesâ efkekeâeme
ceW GheeosÙelee efmeæ nesleer nw~

7. OÙeeve - efpeme OÙesÙe keâer ke=efòe keâes OeejCe keâje nes Gme ke=efòe kesâ Øekeen keâe
efveefke&Ivelee mes yeves jnvee OÙeeve keân}elee nw~ OÙeeve kesâbefõle leYeer neslee nw peye otmejer keâesF& ke=efle
yeerÛe ceW vee DeeÙes~ Fme Øekeâej keâe OÙeeve efmeæ keâjvee Deheves-Deehe ceW Skeâ yengle yeÌ[er Ghe}efyOe
nw Deewj Glke=â<š kÙeefòeâlke keâe metÛekeâ nw~ ceve keâer Meeefvle kesâ ef}S OÙeeve keâer GheeosÙelee meke&ceevÙe
nw~ Deepe-keâ} kesâ leveeke«emle peerkeve ceW OÙeeve kesâ Éeje ner kÙeefòeâ kegâÚ osj kesâ ef}S yee¢e peiele
mes nškeâj Devlece&gKeer nes heelee nw Deewj kegâÚ osj kesâ ef}S Demeerce Meeefvle keâe Snmeeme keâj heelee
nw~ Fmekesâ ØeYeeke mes ceeveefmekeâ Deewj Meejerefjkeâ mkeemLÙe Yeer DeÛÚe jnlee nw~ Devlejelcee keâer Deesj
OÙeeve kesâbefõle keâjves mes kÙeefòeâ mkeÙeb keâes yesnlej mecePe heelee nw Deewj Deheves GlLeeve kesâ ef}S mepeie
neslee nw~ owefvekeâ peerkeve kesâ mevoYe& ceW Yeer OÙeeve OeejCe keâe hetjkeâ nw~ OÙesÙe keâes OeejCe keâjves kesâ
yeeo DeekeMÙekeâ nw efkeâ Gmeer OÙesÙe hej OÙeeve kesâbefõle jns Deewj OÙeelee keâe ceve FOejGOej vee Yeškesâ
~ Deiej OeejCe ieblekÙe efveOee&jCe nw lees OÙeeve nw Gme ieblekÙe kesâ ceeie& hej efyevee Yeškesâ Ûe}les jnvee~
Fme Øekeâej nce keân mekeâles nQ efkeâ OÙeeve kesâke} Ùeesie keâe ner DeefYeVe Debie veneR nw yeefukeâ peerkeve
keâe Yeer DeefYeVe Debie nw~ -

8. meceeefOe - meceeefOe OÙeeve keâer hejekeâe…e nw~ OÙeeve ceW OÙeelee, OÙesÙe Deewj OÙeeve
keâe Yeso yevee jnlee nw~ efkeâvleg meceeefOe ceW kesâke} OÙesÙe Yeeefjle neslee nw, OÙeelee Deewj OÙeeve mke®he
mes MetvÙe pewmes nes peeles nQ~ OÙeelee Deewj OÙeeve keâe OÙesÙe ceW meceeefnle nes peevee meceeefOe nw~
DemecØe%eele veecekeâ mekee&sÛÛe Øekeâej keâer meceeefOe keâer efmeefæ keâj Ùeesieer keâwkeuÙe keâes Øeehle keâj }slee
nw~ Ùeesie keâe }#Ùe efÛeòe keâer mecemle ke=efòeÙeeW keâe efvejesOe keâjvee nw Deewj Ùen }#Ùe DemecØe%eele
meceeefOe ceW hetCe& nes peelee nw~ Ùeesiemet$e ceW yeleeF& efÛeòe YetefceÙeeW ceW ken mekee&sÛÛe efÛeòe Yetefce,
efve®æekemLee, keâes Øeehle keâj }slee nw~ Fmeer kesâ meeLe ceveg<Ùe peerkeve keâe GösMÙe Yeer hetCe& nes peelee
nw~ keâwkeuÙe Øeehle kÙeefòeâ keâe kÙeefòeâlke Megæ ÛewlevÙe heg®<e kesâ meceeve DelÙevle efvece&} nes peelee nw~
ken ner Yeiekeûerlee keâe iegCeeleerle nw pees meòke, jpeme Deewj leceme kesâ hejs Megæ ÛewlevÙe mke™he ceW
efmLele nw~ Gmekesâ ceve ceW keâece, ›eâesOe, }esYe, ceesn Deeefo Øeke=efòeÙeeW keâe DeeYeeme Yeer veneR neslee~
meeceevÙe Ùeesieer efpeve Øeke=efòeÙeeW mes Ghejle nesves ceW ØeÙelveMeer} jnlee nw, keâwkeuÙe Øeehle cenelcee Gvemes
meowke hejs jnlee nw~ Ùen ceeveke kÙeefòeâlke keâer hejekeâe…e nw~
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efve<keâ<e&

De<šebie Ùeesie kesâ ienve DevegMeer}ve mes mhe<š nw efkeâ kele&ceeve Yeeweflekeâkeeoer heefjkesMe ces
ceeveke peerkeve kesâ veweflekeâ, meeceeefpekeâ Skeb kewÙeefòeâkeâ GVeÙeve nsleg Ùeesie keâer GheeosÙelee DelÙeble
Øeemebefiekeâ nw keäÙeesefkeâ Fmekesâ ØelÙeskeâ Debie keâe kewefMe°Ÿe ceeveke kesâ Meejerefjkeâ Skeb ceeveefmekeâ mkeemLÙe
nsleg DemebefoiOe nw~ Ùece kesâ DeYÙeeme mes Mejerj, keeCeer Skeb ceve mebÙeefcele neskeâj melÙe,
Deefnbmee,DemlesÙe,Deheefj«en keâe DeeÛejCe Â{ neslee nw~ efveÙece kesâ Éeje kÙeefòeâlke ceW DevegMeemeve,
heefke$elee, menveMeer}lee Deewj F&Õej-hejeÙeCelee kesâ Øeefle ceeveefmekeâ Yeeke Â{ neslee nw~ Ùeesieemeve mes
Meejerefjkeâ meye}lee, jesie ØeeflejesOekeâ #ecelee Skeb efleefle#ee yeÌ{leer nw~ ØeeCeeÙeece mes mkemeve leb$e Skeb
jòeâ mebÛejCe leb$e efveÙeefcele neslee nw pees efkeâ jòeâÛeehe, jòeâmeke&âje kesâ efveÙeb$eCe ceW meneÙekeâ nw~
ØelÙeenej mes ceve Deelce-lelke keâer Deesj DeefYecegKe neslee nw, efpememes DeeOÙeeeflcekeâ DevegmebOeeve ces
Øeieefle nesleer nw~ OeejCe Skeb OÙeeve mes ve kesâke} ceeveefmekeâ Meeefvle Skeb megKe keâer Øeeefhle nesleer nw
Deefheleg Dekemeeo (ef[ØesMeve), YeÙe kesâ oewjs (hewefvekeâ Dešwkeâ) Deeefo ceveesjesie Yeer otj nesles nQ~
YeejleerÙe ceveer<ee keâer ceevÙelee nw efkeâ Ùeesie keâer Deefvlece DekemLee meceeefOe ceW $e+ef<eÙees ves yeÇÿeelce
SskeäÙe keâer Deevevoeeflejskeâ keâer DevegYetefle keâer Leer~ Ùen ner ceeveke kÙeefòeâlke keâer hejekeâe…e nw~

meboYe&
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ieeBOeerpeer kesâ Devegmeej efmeæevleefkenerve
(Dekemejkeeoer) jepeveerefle
(Politics without Principles)

[e@0 levetpee eflekeejer
SmeesefmeSš Øeesheâsmej oMe&veMeem$e

F}eneyeeo ef[«eer keâe@}spe ØeÙeeiejepe

ieeBOeerpeer cet}™he mes kÙeefòeâ keâer mkelev$elee, ieefjcee Skeb Øeefle…e kesâ cegKÙe meceLe&keâ Les~
kes Ùen ceeveles Les efkeâ mechetCe& meeceeefpekeâ, DeeefLe&keâ Skeb jepeveereflekeâ kÙekemLee Ssmeer nesveer ÛeeefnS
efpemeceW kÙeefòeâ kesâ kÙeefòeâlke kesâ efkekeâeme ceW meneÙekeâ nes~ DeleSke ieeBOeerpeer ves Ssmeer jepeveereflekeâ meòee
keâe meceLe&ve efkeâÙee pees meyemes DeefOekeâ efkekesâefvõle nes~ meòee keâe kesâvõerÙekeâjCe kÙeefòeâ kesâ kÙeefòeâlke
kesâ efkekeâeme ceW meyemes yeÌ[er yeeOee nesleer nw~

ieeBOeeRpeer meowke Ùener ceeveles Les efkeâ efkeâmeer Yeer je<š^ keâer GVeefle Deewj Gmekeâe hetCe& efkekeâeme
keneB kesâ veeieefjkeâeW keâer GVeefle hej efveYe&j keâjlee nw~ ÛetBefkeâ Yeejleke<e& Skeâ «eeceerCe DeLe&kÙekemLee kee}e
osMe nw efpemekeâer DeefOekeâebMe pevelee ieeBkeeW ceW efvekeeme keâjleer nw~ DeleSke Yeejle keâes iejeryeer, Mees<eCe
Skeb yesjesÌpeieejer mes cegòeâ keâjeves kesâ ef}Ùes Deewj mkejepÙe keâer mLeehevee kesâ ef}Ùes ieeBOeerpeer ves meòee kesâ
efkekesâvõerkeâjCe keâes DeekeMÙekeâ ceevee~ Øepeeleb$e ceW meòee keâe Øekeen kesâvõ mes «eece keâer Deesj veneR,
yeefukeâ «eeceeW mes kesâvõ keâer Deesj nesvee ÛeeefnS, leYeer ieeBke meÛÛes DeLeeX ceW hetCe& Øepeeleb$e DeLekee
Øepeeleebef$ekeâ «eece' yeve heeSBieW~ Fmekesâ ef}Ùes ieeBOeerpeer ves cenemeeiejerÙe ke=òeeW keâer DekeOeejCee keâes
Øeefleheeefole efkeâÙee~ Fmes ner ieeBOeerpeer ves ̀ mekee&soÙe meceepe' keâer meb%ee oer nw efpemeceW ke=òeeW kesâ Deboj
ke=òe nesles nQ~ Ssmes meceepe keâe ØeejcYe veerÛes mes neslee nw efpemeceW ieeBke keâe ØelÙeskeâ kÙeefòeâ Deheveer
Yeeieeroejer keâe efveke&nve keâj mekeâlee nw~ Ùen meceepe efhejeefce[ keâer lejn veneR nesiee efpemeceW Skeâ Ûe›eâ
kesâ Thej otmeje Ûe›eâ leLee otmejs Ûe›eâ kesâ Thej leermeje Ûe›eâ, Fme Øekeâej ›eâce mes Ûeb›eâ kesâ Thej
Ûe›eâ Ûe}les jnWies Deewj Devle ceW efhejeefce[ keâer lejn efMeKej neslee nw Deewj Gme efMeKej leLee DevÙe
Ûe›eâeW keâe Yeej veerÛes kesâ Ûe›eâeW keâes kenve keâjvee heÌ[lee nw~ yeefukeâ ieeBOeerpeer keâer cenemeeiejerÙe ke=òeeW
keâer DekeOeejCee kesâ Devegmeej Ssmee meceepe Skeâ meecegefõkeâ ke=òe keâer lejn nesiee efpemekeâe cegKÙe kesâvõ
ceveg<Ùe nesiee~ ceveg<Ùe ieeBke kesâ ke=òe kesâ ef}S Skeb ieeBkeeW keâe ke=òe je<š^ kesâ ke=òe kesâ ef}S leLee meyemes
Devle ceW je<š^ keâe ke=òe mechetCe& mebmeej kesâ ke=òe kesâ ef}S mecejme neskeâj jnWieW peneB efhejeefce[ ™heer
meceepe ceW efMeKej keâe Skeb DevÙe Ûe›eâeW keâe Yeej efvecve Ûe›eâ «enCe keâjlee nw Deewj Gmekeâer mechetCe&
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Meefòeâ Fmeer Yeej keâes kenve keâjves ceW }ie peeleer nw~ cenemeeiejerÙe ke=òeeW kee}s meceepe ceW yeenjer ke=òe
hej Dehevee Yeej Deevleefjkeâ ke=òe hej [e}ves keâer Dehes#ee Gmes Deheveer Meefòeâ Øeoeve keâjWieW efpemekesâ
heâ}mke™he efvecve ke=òe MeefòeâMee}er yevekeâj Deheves mes GÛÛe ke=òe keâes Deheveer Meefòeâ Øeoeve keâjsiee
efpememes meYeer ke=òe ve kesâke} MeefòeâMee}er yeveWieW yeefukeâ kes Deheveer hetCe& Meefòeâ kesâ meeLe efkekeâeme
keâjWieW~ Fme Øekeâej nce Ùen ceeve mekeâles nQ efkeâ ieeBOeerpeer «eece DeeOeeefjle ieCeleb$e keâer keâuhevee keâes
cetle& ™he osvee Ûeenles Les~ kes Ùen ceeveles Les efkeâ Yeejle keâer Deelcee ieeBkeeW ceW efvekeeme keâjleer nw DeleSke
}eskeâleb$e keâer meeLe&keâlee leYeer efmeæ nesieer peyeefkeâ keemleefkekeâ DeLeeX ceW GvnW meòee Øeehle nesieer~

}eskeâleb$eelcekeâ Meemeve kÙekemLee kesâ cet} ceW `yengpeve efnleeÙe, yengpeve megKeeÙe' keâer
Yeekevee yengle cenlkehetCe& nesleer nw~1 ieeBOeerpeer kesâ Éeje Øeefleheeefole keâer ieF& mkejepÙe keâer DekeOeejCee
ceW kes `yengpeve efnleeÙe, yengpeve megKeeÙe' kesâ mLeeve hej meke&YetleeÙe efnle keâer keâecevee keâjles nQ~
Fmeef}Ùes kes Ùen Ûeenles Les efkeâ hegef}me ye} keâe kele&ceeve lev$e hetCe&leÙee heefjkeefle&le nes~ ÛetBefkeâ Gme
meceÙe Deewj Deepe Yeer YeejleerÙe hegef}me meved 1861 kesâ hegef}me DeefOeefveÙece Éeje Meeefmele nesleer nw
2 efpemeceW hegef}me ye} keâes DeefOekeâebMe kÙeehekeâ MeefòeâÙeeB Øeoòe nQ, heefjCeecemke™he GveceW Fme
cenlkehetCe& efkeÛeejOeeje keâe efkekeâeme ngDee efkeâ kes pelevee kesâ ceeef}keâ nQ~

ieeBOeerpeer meceepe ceW hegef}me keâer Ssmeer efkeÛeejOeeje jKevee Ûeen jns Les efpemeceW GvneWves
hegef}me kesâ yeejs ceW Ùen keâne `Deefnbmekeâ jepÙe ceW Yeer hegef}me ye} keâer Ìpe™jle nes mekeâleer nw~ ceQ
mkeerkeâej keâjlee ntB efkeâ Ùen cesjer DehetCe& Deefnbmee keâe efÛeÖ nw~ cegPeceW heâewpe keâer lejn hegef}me kesâ
yeejs ceW Yeer Ùen Iees<eCee keâjves keâe meenme veneR nw efkeâ nce hegef}me keâer leekeâle kesâ efyevee keâece Ûe}e
mekeâles nQ~ DekeMÙe ner ceQ Ssmes jepÙe keâer keâuhevee keâj mekeâlee ntB Deewj keâjlee ntB efpemeceW hegef}me
keâer Ìpe™jle veneR nesieer, hejvleg Ùen keâuhevee meheâ} nesieer Ùee veneR, Ùen lees Yeefke<Ùe ner yeleeSiee~
hejvleg cesjer keâuhevee keâer hegef}me Deepekeâ} keâer hegef}me mes efyeukegâ} efYeVe nesieer~ GmeceW meYeer
efmeheener Deefnbmee keâes ceeveves kee}s neWieW~ kes pevelee kesâ ceeef}keâ veneR, meskekeâ neWieW~ }esie mkeeYeeefkekeâ
™he ceW ner GvnW nj Øekeâej keâer meneÙelee oWieW Deewj Deeheme kesâ menÙeesie mes efove–efove Iešves kee}s
obieeW keâe Deemeeveer mes meecevee keâj }WieW~ hegef}me kesâ heeme efkeâmeer ve efkeâmeer Øekeâej kesâ nefLeÙeej lees
neWieW hejvleg keäkeefÛeled ner GvnW keâece ceW ef}Ùee peeSiee~ Deme} ceW lees hegef}me kee}s megOeejkeâ yeve
peeSBieW~ Gvekeâe keâece cegKÙeleÙee Ûeesj-[ekegâDeeW lekeâ meerefcele jn peeÙesiee~ cepeotjeW Deewj hetbpeerheefleÙeeW
kesâ PeieÌ[s Deewj nÌ[lee}W Deefnbmekeâ jepÙe ceW Ùeoe-keâoe ner neWieeR keäÙeeWefkeâ Deefnbmekeâ yengcele keâe
Demej Flevee DeefOekeâ jnsiee efkeâ meceepe kesâ cegKÙe lelke Fmekeâe Deeoj keâjWieW~ Fmeer lejn
meecØeoeefÙekeâ obieeW keâer Yeer iegbpeeFMe veneR jnsieer~3

ieeBOeerpeer hegef}me keâer Yetefcekeâe keâer keâuhevee meceepe ceW megOeejkeâ kesâ ™he ceW keâjles nQ~
ÙeÅeefhe kes Fme yeele keâes peeveles Les efkeâ hegef}me ye} efyevee nefLeÙeejeW kesâ keâeÙe& veneR keâj mekeâlee
}sefkeâve Fve nefLeÙeejeW keâe ØeÙeesie ken meeOeejCe pevelee kesâ ef}S veneR keâjsiee yeefukeâ DeehejeefOekeâ
leòkeeW kesâ Øeefle keâjsiee~
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Deefnbmee keâer veerefle hej Ûe}ves kee}s mkeleb$e Yeejle ceW DehejeOe lees neWies }sefkeâve ieeBOeerpeer
kesâ cele ceW Gvekesâ meeLe DehejeefOeÙeeW keâe kÙekenej veneR efkeâÙee peeSiee, GvnW oC[ Yeer vener efoÙee
peeSiee~ DehejeOe Yeer Skeâ yeerceejer nw pees ØeÛeef}le meceepe kÙekemLee keâer osve nw Fmeef}S meceepe
keâes Fvemes efvehešves kesâ ef}S DevÙe yeerceeefjÙeeW keâer lejn GheeÙe keâjvee heÌ[siee~4 oef#eCe DeØeâerkeâe
Deewj Yeejle ceW efkeâS ieS mebIe<e& kesâ oewjeve ieeBOeerpeer Deveskeâ yeej pes} ieS Les Deewj Skeâ keâwoer kesâ
™he ceW GvnW yengle DeefOekeâ DevegYeke Lee Fmeeref}S GvneWves keâwefoÙeeW kesâ keâòe&kÙe kesâ yeejs ceW Yeer yengle
efkemleej ™he mes ef}Kee nw~ ieeBOeerpeer Ùen ceeveles Les efkeâ keâwefoÙeeW keâes pes} ceW DeeoMe& keâwefoÙeeW pewmee
kÙekenej keâjvee ÛeeefnS~ GvnW pes} kesâ DevegMeemeve keâe Gu}bIeve veneR keâjvee ÛeeefnS~ ieeBOeerpeer ves
Ùen Âef<škeâesCe Øemlegle efkeâÙee efkeâ keâwefoÙeeW keâes Deheveer mechetCe& efMekeâeÙeleeW keâes pes} kesâ DeefOekeâeefjÙeeW
kesâ mece#e GefÛele Øekeâej mes jKevee ÛeeefnS~ GvnW Deheves Úesšs mes meceepe ceW Ssmee keâece keâjvee
ÛeeefnS efkeâ pes} ÚesÌ[les meceÙe kes DeÛÚs veeieefjkeâ yevekeâj efvekeâ}W~5 Fme lejn ieeBOeerpeer Ùener Ûeenles
nQ efkeâ keâwoer Skeâ ßes… veeieefjkeâ kesâ ™he ceW meceepe kesâ efkekeâeme Skeb GlLeeve ceW Dehevee Ùeesieoeve
oW~

ieeBOeerpeer Skeâ hewiecyej Skeâ mevle, Skeâ ceneceeveke leLee Skeâ veweflekeâ jepeveerefle%e Les~
ieeBOeerpeer ves keâYeer Yeer jepeveerefle keâes Oece& mes De}ie veneR ceevee~ ieeBOeerpeer ves melÙe, Deefnbmee Skeb
melÙee«en kesâ meeOeveeW mes Yeejle kesâ je<š^erÙe mkeleb$elee Deeboes}ve keâe mebÛee}ve efkeâÙee~ ieeBOeerpeer ves
meeOeve Deewj meeOÙe keâe Ûegveeke kegâÚ Fme Øekeâej efkeâÙee efpememes meeke&peefvekeâ peerkeve ceW ceveg<Ùe keâes
Ûeeefjef$ekeâ, DeeOÙeeeflcekeâ Deewj veweflekeâ ye} keâer Øeeefhle nesleer Leer~6 ieeBOeerpeer keâe peerkeve DeeOÙeeeflcekeâlee
mes Yeje ngDee Lee~ jepeveweflekeâ, meeceeefpekeâ, DeeefLe&keâ Skeb Mew#eefCekeâ meYeer Øekeâej kesâ DeefYeÙeeveeW
Éeje kes Skeâ DeeOÙeeeflcekeâ GösMÙe keâer hetefle& kesâ ef}S ke=âle mebkeâefuhele Les~ kes efkeMes<e ™he mes Yeejle
kesâ DeeOÙeeeflcekeâ GlLeeve kesâ ef}S ner ØeÙelveMeer} Les~7 Deheves Oece& keâer OeejCee keâes mhe<š keâjles
ngS kes keânles nQ efkeâ `Oece&' ken nw pees meYeer OeceeX ceW Devleefve&efnle nw leLee pees nceW Deheves efvecee&lee
kesâ Deeceves-meeceves }e oslee nw~8 kes Gme Oece& keâes ceeveves kesâ ef}S lewÙeej veneR Les pees efkekeskeâ-meccele
veneR nes DeLekee veweflekeâlee kesâ efke™æ nes~ Gmes kÙeekeneefjkeâ keâeÙe&keâ}eheeW ceW efkeÅeceeve nesvee ÛeeefnS
leLee Gvemes mecyeefvOele mecemÙeeDeeW keâe meceeOeeve keâjvee ÛeeefnS~ ieeBOeerpeer ves Deheves Oece& kesâ efke<eÙe
ceW efkemleej mes efkekesÛeve efkeâÙee nw~9 ieeBOeerpeer ves Deheves oMe&ve ceW Oece& keâes mekee&sheefj mLeeve efoÙee nw
Skeb mkeerkeâej efkeâÙee nw efkeâ ceQves pees kegâÚ Yeer keâne nw leLee pees kegâÚ Yeer efkeâÙee nw Gmekesâ heerÚs Skeâ
Oeeefce&keâ Ûeslevee Deewj Skeâ Oeeefce&keâ GösMÙe jne nw~ keemleke ceW Ùeefo osKee peeÙe lees ieeBOeerpeer keâe
mechetCe& jepeveereflekeâ oMe&ve leLee Gvekesâ mecemle meeOeve Gvekesâ Oeeefce&keâ leLee veweflekeâ efmeæevle kesâ Ghe
efmeæevle nQ~ ieeBOeerpeer keâe cele nw efkeâ Oece&MetvÙe jepeveerefle ceewle kesâ heâvos kesâ meceeve nw pees Deelcee
keâes ve<š keâj osleer nw~10 Gvekeâe Ùen efkeÕeeme Lee efkeâ efyevee veweflekeâ DeLekee Oeeefce&keâ DeeOeej kesâ,
peerkeve Skeâ šsÌ{er-cesÌ{er leLee efoMee - efkenerve heie[C[er kesâ meceeve nw keäÙeeWefkeâ ceveg<Ùe kesâ otmejs keâeÙeeX
keâer lejn jepeveerefle Yeer Ùee lees Oece& DeLekee DeOece& Éeje DevegMeeefmele nesleer nw~ Oece& kesâ veweflekeâ
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DeeOeej kesâ efyevee peerkeve Demeheâ} nes peelee nw~11 ceveg<Ùe kesâ peerkeve mes De}ie ieeBOeerpeer efkeâmeer Yeer
Oece& kesâ Deefmlelke keâes veneR ceeveles Les~ kes meYeer OeceeX keâer cet}Yetle Skeâlee ceW efkeÕeeme jKeles Les leLee
Oece& keâes peerkeve keâe Debie Deewj Gheebie ceevekeâj Gmes peerkeve keâer ØeefleÚeÙee ceeveles Les~

ieeBOeerpeer kesâ peerkeve oMe&ve keâe meejleòke Deefnbmee hej DeeOeeefjle nw~ jepeveerefle kesâ ceeie& ceW
Deefnbmee keâe ØeÙeesie peerkeve DeeoMe& keâe heefjkele&ve nw~ Ssmee ceevee peelee nw efkeâ keâef}bie Ùegæ kesâ
heMÛeeled DeMeeskeâ ves yegæ mes ØeYeeefkele neskeâj meebmeeefjkeâ peerkeve ceW Yeer efnbmee keâe ceeie& ÚesÌ[ves keâe
ØeÙeeme efkeâÙee hej keneB Yeer Deefnbmee keâe ØeÙeesie kÙekeefmLele ™he mes mecemle mebmeej ceW veneR nes mekeâe~
pewefveÙeeW kesâ hebÛecene›eleeW ceW Deefnbmee Skeâ ›ele (Ieškeâ) cee$e nw~ pewve Oece& Deewj oMe&ve ceW Deefnbmee
keâe ØeÙeesie mebvÙeeefmeÙeeW kesâ ef}S Skeâ cene›ele kesâ ™he ceW efkeâÙee peelee nw~ ie=nmLe peerkeve ceW jnves
kee}eW kesâ ef}S meerefcele ™he ceW efkeâÙee ieÙee nw efpemes `DeCeg›ele' keâne peelee nw~ Oeeefce&keâ peerkeve ceW
#ecee, keâ™Cee Deesj Deefnbmee hej ye} F&mee ves Yeer efoÙee nw~ ieeBOeerpeer ves Deefnbmee keâe ØeÙeesie
jepeveerefle kesâ #es$e ceW Skeâ peerkeve oMe&ve kesâ ™he ceW efkeâÙee~ Deefnbmee keâe ØeÙeesie ieeBOeerpeer ves yeermekeeR
Meleeyoer ceW Oeeefce&keâ Skeb DeeOÙeeeflcekeâ peerkeve kesâ meeLe-meeLe meceepe, efMe#ee, DeLe&kÙekemLee kesâ #es$e
ceW efkeâÙee~ Fme lejn GvneWves Deefnbmee keâes Skeâ meeke&Yeewce ™he oskeâj Gmekeâe ØeÙeesie Oece& kesâ meeLe
ner meeLe }eskeâpeerkeve kesâ meYeer #es$eeW ceW efkeâÙee~ mkejepÙe Øeehle keâjves keâe Ùener Skeâ cee$e DeeOeej
nw~ Deefnbmee keâF& meûgCeeW Skeb cetuÙeeW ceW mes kesâke} Skeâ meûgCe Ùee cetuÙe veneR nw yeefukeâ Ùen meûgCeeW
keâe ceeveoC[ Deewj SkeâeÙeve nw~ ieeBOeerpeer Deefnbmee mes ner mecemle meodiegCeeW, jepeveereflekeâ cetuÙeeW,
keâceeX Deewj meke&Oece&meceYeeke Skeb meeceeefpekeâ meÆeke keâes efveieefcele keâjles nQ ~ Deefnbmee melÙee«en keâe
efmeæevle nw~ Fmekesâ Éeje nceW Ùen %eeve Øeehle neslee nw efkeâ nceW efvecvelej mes ØeejcYe keâjkesâ melÙe
kesâ ceeie& hej Ûe}keâj Deheves DeeoMe& keâes Øeehle keâjvee ÛeeefnS~ melÙee«ener melÙe keâe hegpeejer neslee
nw~ Deefnbmee keâesF& efve<esOeelcekeâ efkeÛeejOeeje veneR nw~ yegjs efkeÛeej, Pet" yees}vee, És<e, F&<Ùee&,
}e}Ûe, ceesn, efvevoe Deeefo ceeveefmekeâ efkekeâej efnbmee kesâ efkeefYeVe ™he nQ~ Fmekesâ efkehejerle yeÇÿeÛeÙe&,
DemlesÙe, Deheefj«en Deeefo Deefnbmee keâer DeefYekÙeefòeâÙeeB nQ~ Deefnbmee DeeOÙeeeflcekeâ Meefòeâ Deewj
cenekeâ™Cee nw~ Fme lejn Deefnbmee ceevekelee Skeb ØeeefCecee$e keâe j#ekeâ nw~

ieeBOeerpeer ves Deefnbmee kesâ ef}S GheÙeesieer iÙeejn ›eleeW12 keâe Gu}sKe efkeâÙee nw~ Ùes
`SkeâeoMe›ele' Deefnbmee kesâ ner efkeefYeVe ™he nQ~ Deefnbmee ner mecemle meûgCeeW keâe ceeveoC[ Skeb
Gvekeâer Skeâlee keâe met$e nw~ ieeBOeerpeer mechetCe& ›eleeW, meûgCeeW Skeb veweflekeâ cetuÙeeW keâes Deefnbmee mes ner
efveieefcele keâjves keâe ØeÙeeme keâjles nQ~ Ùes iÙeejn ›ele ›eâceMe: melÙe, Deefnbmee, yeÇÿeÛeÙe&, Demkeeo,
DemlesÙe, Deheefj«en, DeYeÙe, Demhe=MÙelee efvekeejCe, Meejerefjkeâ–ßece, ‘meke&Oece&meceYeeke’, mkeosMeer
nQ~ Ùes meYeer ›ele, ̀ cetuÙe Skeb meûgCe' melÙe Deewj Deefnbmee kesâ ner efkeefYeVe ™he nQ~ Fve meyekeâe cet}
DeeOeej melÙe nw~ melÙe mes Deefnbmee Skeb Deefnbmee mes DevÙe meûgCeeW keâe DeeefkeYee&ke neslee nw~ melÙe
ner ken meeOÙe Skeb hejce ßesÙe nw efpemekeâer Øeeefhle kesâ ef}S Fve Deefnbmeecet}keâ ›eleeW keâes meeOeve kesâ
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™he ceW DeheveeÙee ieÙee nw~ Ùen efyeukegâ} mhe<š nw efkeâ ieeBOeerpeer kesâ Devegmeej mecemle ›eleeW, meûgCeeW,
cetuÙeeW Skeb DeeoMeeX keâe cet} DeeOeej melÙe nw Deewj Gvekeâe ceeheoC[ DeLee&led peerkeve keâe DeeoMe&
Deefnbmee nw~ Fmes $e+ikeso keâer Øeefmeæ Gefòeâ `Skeâb meefÉØee: kengvee keoefvle' Yeer kÙeòeâ keâjleer nw~ Ùes
meYeer meûgCe melÙe kesâ ner efkeefYeVe ™he nQ~

ÙeÅeefhe ieeBOeerpeer mkeÙeb keâes efnvot keânles nQ hejvleg kes otmejs OeceeX keâes meceevelee kesâ mlej hej
mkeerkeâej keâjles ngS Gvekeâer kÙeeKÙee keâjles nQ~ Fme Âef<š mes kes yegefækeeoer nQ~ GvneWves F&meeF& Oece&
keâer kegâÚ ceevÙeleeDeeW keâes Deheves peerkeve ceW DeYÙeeme efkeâÙee nw~ Gvemes ØeYeeefkele neskeâj F&meeF&ÙeeW ves
ieeBOeerpeer keâes F&meeF& ceevee keäÙeeWefkeâ ieeBOeerpeer kesâ Ûeefj$e ceW GvnW F&mee kesâ Ûeefj$e keâe ef›eâÙeevkeÙeve osKeves
keâes efce}e~ ieeBOeerpeer ves Deheves YepeveeW ceW F&meeF&ÙeeW kesâ YepeveeW keâes meefcceef}le efkeâÙee efpemes osKekeâj
kegâÚ efnvogDeeW ves GvnW `ØeÛÚVe F&meeF&' lekeâ keâne~ ieeBOeerpeer Fve DeejesheeW mes efkeÛeef}le veneR ngS~
kes keânles Les efkeâ Ùeefo F&meeF& Oece& DeLekee efkeâmeer Yeer cele keâer melÙelee Deewj DeekeMÙekeâlee cegPes
DevegYetle nes peeÙe lees keâesF& Meefòeâ cegPes Gmes ceeveves mes veneR jeskeâ mekeâleer nw~ peneB YeÙe nw, keneB Oece&
veneR nw~ ceQ yeeFefye} Ùee kegâjeve keâe pees DeLe& keâjlee nw Gmekesâ Devegmeej ceQ F&meeF& Ùee cegme}ceeve
keâne peeTB lees cegPes Ssmee mecePes peeves ceW keâesF& Deeheefòe veneR nw keäÙeeWefkeâ leye efnvot, F&meeF& Deewj
cegme}ceeve SkeâeLe&keâ Meyo neWieW~ ceQ ceevelee ntB efkeâ hej}eskeâ DeLee&led hejceeLe& ceW efnvot, cegme}ceeve
Deewj F&meeF& Deeefo keâe efkeYeepeve veneR nw~13

ieeBOeerpeer mhe<š ™he mes Øe%eekeeoer Les~ Gvekesâ Devegmeej Skeâ meercee kesâ yeeo Meem$e ceoo
veneR keâjles nQ yeefukeâ DevegYeke ceoo keâjlee nw~ nceW kesâke} Deehle heg®<eeW keâer yeeleeW hej ner efveYe&j
veneR jnvee ÛeeefnS ~ Ùeefo DevegYeke kesâ Éeje Gvemes Øeehle %eeve ceW ke=efæ veneR keâer peeÙe lees nce Gmes
meceehle keâj osles nQ~ kesâke} yegpegieeX keâer yeeleeW lekeâ meerefcele jnves mes nceeje %eeve DeØeemebefiekeâ
(Outdated) nes peelee nw~ DeleSke nceW yegefæ (Reason) Deewj Øeefleceeve DeLekee Devlejelcee Éeje
vekeerve Meem$eeW keâes yeveeves keâe keâeÙe& meowke keâjles jnvee ÛeeefnÙes~ ieeBOeerpeer keâer Âef<š ceW nceW meveeleve
hejcheje mes Øeehle %eeve keâe mebj#eCe keâjles ngS Yeefke<Ùe kesâ %eeve keâe Â<še nesvee ÛeeefnS~ Fme lejn
nce ceeve mekeâles nQ efkeâ ieeBOeer peer yegefæ kesâ meeLe-meeLe ùoÙe Deewj Devlejelcee keâer DevegYetefle hej
efkeMes<e ye} osles Les~

yeermekeeR Meleeyoer kesâ cenevelece kew%eeefvekeâ Skeb melÙe Deewj Oece& ceW ienve DeemLee jKeves
kee}s Deuyeš& DeeFvmešerve ves ieeBOeerpeer kesâ ef}Ùes efvecve efkeÛeej jkeäKes–‘ieeBOeer peer Yeejle kesâ Ssmes veslee
Les, efpevekeâe vesle=lke meòee hej DeeOeeefjle veneR Lee~ kes Ssmes jepeveerefle%e Les efpevekeâer meheâ}lee
keâtšveerefle hej veneR, hejvleg Deheves kÙeefòeâlke kesâ ØeYeeke hej ner efveYe&j Leer~ kes Ssmes efkepeÙeer Ùeesæe Les
efpevneWves efnbmee keâe meKle efkejesOe efkeâÙee Lee~ kes mecePeoej, efkeveceÇ Deewj ÂÌ{ efveMÛeÙeer Les Deewj
Gvekesâ peerkeve ceW keâesF& Demebieefle veneR Leer~ GvneWves Deheveer hetjer Meefòeâ Deheves osMekeeefmeÙeeW kesâ Gæej
Deewj keâuÙeeCe ceW }iee oer~ Ùetjeshe keâer yeye&jlee keâe ceevekelee mes meecevee keâjkesâ GvneWves ncesMee kesâ
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ef}Ùes Deheveer ßes…lee meeefyele keâer~ mecYeke nw efkeâ Yeefke<Ùe keâer heerefÌ{ÙeeB Ùen ceeveves keâes lewÙeej ve neW
efkeâ Ssmee keâesF& kÙeefòeâ Fme Oejleer hej efkeÛejlee nes~’

ieeBOeerpeer kesâ kÙeefòeâlke keâe Ùen cetuÙeebkeâve GvnW efkeâmeer meeke&Yeewce henÛeeve mes De}ie
efoKe}elee nw~ DeeOegefvekeâ Ùegie veevee Øekeâej keâer ÛegveewefleÙeeW mes Yeje ngDee nw peneB ceevekelee ner
ceevekelee keâes DeefYeMehle keâj jner nw~ veS menœeeefyo ceW mechetCe& mebmeej ves efpeme Glmeen mes
vekeØekesMe efkeâÙee Lee ken Deepe kesâ Deemeceeve ceW keâneR heâw} ieÙee nw~ meejs mebmeej keâes Skeâ ̀ kewefÕekeâ
ieeBke' kesâ ™he ceW meekeâej osKeves keâer keâuhevee efkeÕekÙeeheer Deelebkeâkeeo kesâ meeceves leeMe kesâ heòeeW kesâ
cen} keâer YeeBefle KeC[–KeC[ nes ieF& nw~ Deepe kesâ Ùegie ceW Fm}eceer Deelebkeâkeeo keâes jeskeâves kesâ
ØeÙeemeeW ceW ieeBOeerpeer kesâ melÙe Skeb Deefnbmee kesâ efkeÛeej yengle DeefOekeâ cetuÙekeeve Deewj meejkeeve Øeleerle
nesles nQ~ efveŠmevosn efnbmee keâer hejekeâe…e mes Peg}meer ceevekelee Deefnbmee kesâ DeeoMeeX kesâ ceeie& hej
Ûe}vee Ûeenleer nw~ ieeBOeerpeer keâer ceevekelee keâes oer ieF& meyemes yeÌ[er efkejemele Gvekeâe ceeveke Øesce nw~
peeefle-Oece& Skeb meYeer Øekeâej kesâ YesoYeekeeW mes hejs kes mechetCe& ceeveke peeefle keâes Skeâ ceeveles Les~ ØelÙeskeâ
ceveg<Ùe kesâ DeefOekeâejeW keâer Øeeefhle kesâ ef}Ùes keâer ieF& }Ì[eF& ceW Gvekesâ DeÛetkeâ Dem$e melÙe Skeb Deefnbmee
Les Deewj Gvekeâe keâeÙe& Skeb peerkeve-oMe&ve Deefnbmekeâ melÙee«en Lee~ meved 1919 ceW ieeBOeer peer ves keâne
Lee efnbmee Éeje Øeehle keâer ieF& efkepeÙe hejepeÙe kesâ mecekeâ#e nw keäÙeeWefkeâ ken DemLeeÙeer nw~ Gvekeâe
efkeÛeej Lee efkeâ ieCeleb$e ceW MeefòeâMee}er leLee ogye&} ØelÙeskeâ keâes meceeve DeefOekeâej leLee meceeve
Dekemej Øeehle nesves ÛeeefnS Deewj Ùen kesâke} leYeer mecYeke nw peyeefkeâ Meebefle keâe ceeie& DeheveeÙee
peeÙe~ ieeBOeerpeer kesâ efkeÛeej Meeefvle, meefn<Ceglee, cew$eer Skeb ceevekelee hej DeeOeeefjle nw~ Fmeer keâejCe
}gFme efheâMej ves GvnW mecYekeleŠ efheÚ}s 1900 mee}eW keâe mekee&efOekeâ ceneve kÙeefòeâ ceevee nw~

mevoYe& - metÛeer

1 Deefve} kegâceej efceße, }eskeâleb$e ceW hegef}me keâer Yetefcekeâe, Gòej ØeosMe hegef}me heef$ekeâe,
}KeveT, pevekejer 1999, he=… 31, ieeBOeer keâe jepe-oMe&ve Meer<e&keâ he=… 165,
hegmlekeâ ieebOeer oMe&ve kesâ efkeefkeOe DeeÙeece, Øees0 yeer0Sce0 Mecee& mes Gæ=le~

2 peer0meer0 efmebIekeer, št ntce Meg[ oer hegef}me yeer jsmehesefvmeye}, FefC[Ùeve peve&} Dee@heâ
heefy}keâ S[efceefvemš^sMeve, DeeF&0DeeF&0heer0S0, kee@uÙetce 24, veb0 4, meved 1978,
he=0 113-122.

ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, Øees0 yeer0Sce0 Mecee& keâer hegmlekeâ ieebOeer keâe jepe-
oMe&ve he=0 165 mes Gæ=le~

3 nefjpeve, 1 efmelecyej, 1940

ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, Øees0 yeer0Sce0 Mecee& keâer hegmlekeâ ieebOeer keâe jepe–
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oMe&ve he=0 166 mes Gæ=le~

4 nefjpeve, 5 ceF&, 1946, ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, Øees0 yeer0Sce0 Mecee& keâer
hegmlekeâ ieebOeer keâe jepe - oMe&ve he=0 166 mes Gæ=le~

5 efou}er - [ejer, he=0 117 – 118, ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, Øees0 yeer0Sce0
Mecee& keâer hegmlekeâ ieebOeer keâe jepe - oMe&ve he=0 167 mes Gæ=le~

6 keeuceerefkeâ ÛeewOejer, ieebOeerpeer hewiecyej Yeer Les Deewj jepeveerefle%e Yeer, efnvogmleeve, 2
Dekeäštyej, 1971.

ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, he=0 171 mes Gæ=le~

7 G0ve Ssyej, meceepe keâuÙeeCe kesâ met$eOeej efnvogmleeve, 2 Dekeäštyej, 1969, ieeBOeer
oMe&ve kesâ efkeefkeOe DeeÙeece, he=0 171 mes Gæ=le~

8 Sce0kesâ0 ieeBOeer, `ceeF& efj}erpeve', vekepeerkeve heefy}efMebie neGme, Denceoeyeeo, meved
1955, ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, he=0 171 mes Gæ=le~

9 Ghejesòeâ, ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, he=0 171 mes Gæ=le~

10 Ghejesòeâ, ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, he=0 171 mes Gæ=le~

11 heer0 ceefCe cenepeve Skeb kesâ0Sme0 Yeejleer, `heâeGC[sMevme Dee@heâ ieeBOeerefÙeve Lee@š',
ieeBOeer oMe&ve kesâ efkeefkeOe DeeÙeece, he=… 172 mes Gæ=le~

12 ceneoske osmeeF&, cenelcee ieeBOeer keâe meceepe oMe&ve Devegkeeo efnvoer, he=0 57–82 leLee
efkeveesyee Yeekes ke=âle M}eskeâ -

Deefnbmee, melÙe, DemlesÙe, yeÇÿeÛeÙe&, Demeb«en:~

Mejerjßece, Demkeeo, meke&$e YeÙekepe&ve~~

meke&Oeceer&meceevelke mkeosMeer Yeekevee~

efnSkeâeoMemeskeeceer veceÇòke›ele efveMÛeÙes~~

Deeßece Yepeveeke}er, he=0 10

Øees0 nefjMebkeâj GheeOÙeeÙe keâer hegmlekeâ ieeBOeerkeeo kesâcet} mkej he=0 57 mes Gæ=le~

13 DeelcekeâLee, he=0 79–81, Øees0 nefjMebkeâj GheeOÙeeÙe keâer hegmlekeâ ieeBOeerkeeo kesâ
cet}mkej he=0 62 mes Gæ=le~
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efmeæevle efJenerve jepeveerefle :
Skeâ oeMe&efvekeâ efJeceMe&

[e@0 Øeyegæ efceße

DeeÛeeÙe&, oMe&veMeem$e efkeYeeie

Fefvoje ieebOeer je<š^erÙe peve peeleerÙe efkeMJeefkeÅee}Ùe
DecejkeâCškeâ (ce.Øe.)

meele meeceeefpekeâ heeheeW Skeâ metÛeer nw efpemes ceesnveoeme keâjceÛebo ieebOeer ves 22 Dekeäštyej,
1925 keâes Deheves meehleeefnkeâ meceeÛeej he$e Ùebie FefC[Ùee ceW ØekeâeefMele efkeâÙee Lee~ meele heehe nQ:
1. efyevee keâece kesâ Oeve 2. efkekeskeâ kesâ efyevee Deevebo 3. Ûeefj$e kesâ efyevee %eeve 4. veweflekeâlee kesâ efyevee
keeefCepÙe 5. ceevekelee kesâ efyevee efke%eeve 6. lÙeeie kesâ efyevee Oece& Deewj 7. efmeæevle kesâ efyevee
jepeveerefle~ ieebOeerpeer ves efšhheCeer keâer Leer efkeâ `hee"keâ Fve yeeleeW keâes kesâke} yegefæ kesâ ceeOÙece mes ve
peeveW, yeefukeâ GvnW efo} mes peeveW leeefkeâ Gvemes yeÛee pee mekesâ~' ieebOeerpeer keâer efšhheCeer Fme metÛeer
keâer mebhetCe&lee Leer~

ieebOeerpeer ves DeeoMe& meceepe keâer ™hejsKee keâes lewÙeej keâjles ngS `meele meeceeefpekeâ heehe'
keâer Deesj Fbefiele efkeâÙee Lee keäÙeeWefkeâ ieebOeerpeer keâe meceepe melÙe Deewj Deefnbmee kesâ cet} lelke hej
DeeOeeefjle nw~ Fmeef}S Skeâ DeeoMe& meceepe kesâ ef}S ieebOeerpeer keâer Âef<š ceW Fve meele meeceeefpekeâ
heehe mes ØelÙeskeâ meceepe keâes otj jnvee ÛeeefnS~ ̀ efmeæeble kesâ efyevee jepeveerefle' ieebOeerpeer kesâ meeceeefpekeâ
heeheeW ceW mes Skeâ nw~ jepeveerefle ceW efmeæeble DeekeMÙekeâ nw, DevÙeLee efmeæeble efkenerve jepeveerefle
efoMeenerve nes peeSieer, pees efkeefYeVe og<heefjCeeceeW keâer peveveer efmeæ nesieer~ jepeveerefle mes efce}er Meefòeâ
keâe GösMÙe nw- pevelee keâes nj #es$e ceW yesnlej yeveevee~ jepeveerefle peerkeve keâe Skeâ Debie nw pees efkeâmeer
Yeer meceepe keâer oMee Deewj efoMee leÙe keâjleer nw Fmeef}S ieebOeerpeer jepeveerefle ceW efmeæeble hej ye}
osles nw~

‘efmeæevle kesâ efyevee jepeveerefle' kesâ yeejs ceW, ieebOeerpeer ves keâne keebefÚle, melÙe kesâ efyevee
jepeveerefle nesves mes Dejepekeâlee hewoe nesleer nw, pees Deblele: efnbmee keâer Deesj }s peeleer nw~ ieebOeerpeer ves
Fve ie}le keâoceeW keâes `efveef<›eâÙe efnbmee’ keâne, ‘pees DehejeOe, efkeõesn Deewj Ùegæ keâer meef›eâÙe efnbmee
keâes yeÌ{ekee osleer nw~' GvneWves keâne, ̀ nce Meebefle Øeehle keâjves kesâ ef}S ̀ keâÙeecele kesâ efove' kesâ Øeefle#ee
keâj mekeâles nQ }sefkeâve peye lekeâ nce Deheveer ogefveÙee ceW efveef<›eâÙe efnbmee keâes veÌpej DeboeÌpe keâjles nQ,
leye lekeâ keâneR veneR efce}siee~'
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jepeveerefle keâes Meeefyokeâ ™he mes heefjYeeef<ele efkeâÙee ieÙee nw, `meòee kesâ ef}S efkeâmeer Yeer
mecetn ceW mebIe<e& pees Skeâ Ùee DeefOekeâ kÙeefòeâÙeeW keâes yeÌ[s mecetn kesâ ef}S efveCe&Ùe }sves keâer #ecelee
Øeoeve keâjsiee~'

ieebOeerpeer ves efmeæeble keâes heefjYeeef<ele efkeâÙee, `hetCe&lee keâer DeefYekÙeefòeâ, Deewj nceejs pewmes
DehetCe& ØeeCeer hetCe&lee keâe DeYÙeeme veneR keâj mekeâles nQ, nce kÙekenej ceW Fmekesâ mecePeewles keâer nj he}
meercee lewÙeej keâjles nQ~'

ogefveÙee ceW keâF& lejn kesâ Meemeve nQ efpevekeâer jepeveerefle De}ie-De}ie nw~ efmeæeble kesâ
efyevee jepeveerefle Yet} kesâ DeeOeej hej nw~ Meemeve kesâ efkeefYeVe ØekeâejeW ceW }Ì[eF& Deewj Dee›eâecekeâlee
keâer jCeveerefle nesleer nw, ØelÙeskeâ De}ie-De}ie heefjCeeceeW keâer FÛÚe jKeles nQ~ Ùen FÛÚe ogefveÙee Yej
kesâ osMeeW ceW jepeveereflekeâ ØecegKeeW Éeje keâer ieF& keâej&keeFÙeeW keâes ØeYeeefkele keâjlee nw~ ieebOeerpeer ves
ef}Kee, ̀ Skeâ DevÙeeÙehetCe& keâevetve Deheves Deehe ceW efnbmee keâer Skeâ Øepeeefle nw~', Skeâ osMe keâe otmejs
osMe hej Dee›eâceCe mejkeâej kesâ DevÙeeÙehetCe& keâevetve kesâ efvecee&Ce ceW efveefnle nes mekeâlee~ GoenjCe kesâ
ef}S, peeleerÙe meheâeF& keâes yeÌ{ekee osves kee}s keâevetve kesâ keâejCe KeesS ngS #es$e keâes hegve: Øeehle keâjves
kesâ ef}S Skeâ jepÙe kesâ ef}S Skeâ efkeõesn keâe Ùegæ }Ì[e ieÙee~ Skeâ osMe kesâ efmeæeble otmejs osMe
ceW Deemeeveer mes DehejeOe nes mekeâlee nw ~ Ùen Deblej kÙeefòeâ keâes Ùen efkeÕeeme efo}elee nw efkeâ efnbmee
keâer peÌ[ DeefvekeeÙe& ™he mes ogefveÙeeb ceW keâneR ve keâneR ceewpeto nw~ `efmeæeble kesâ efyevee jepeveerefle'
DeefvekeeÙe& ™he mes hetjs meceÙe Ûe}sieer~ 'ceQ efnbmee keâe efkejesOe keâjlee ntb keäÙeeWefkeâ peye Ùen DeÛÚe
keâjleer efoKeeF& osleer nw, lees DeÛÚeF& kesâke} DemLeeÙeer nesleer nw, pees yegjeF& keâjleer nw ken mLeeÙeer nesleer
nw~'

Ùen metÛeer ieebOeerpeer keâer efnbmee keâer peÌ[eW keâer Keespe mes yeÌ{er nw~ GvneWves FvnW `efveef<›eâÙe
efnbmee kesâ ke=âlÙeeW' kesâ ™he ceW yeg}eÙee~ ieebOeerpeer kesâ Devegmeej, mkeÙeb keâes Ùee Deheves meceepe keâes efnbmee
kesâ efyebog lekeâ hengbÛeves mes jeskeâves kesâ ef}S FvnW jeskeâvee meyemes DeÛÚe lejerkeâe nw~ ieebOeer peer ves keâne-
efmeæevle mes De}ie neskeâj jepeveerefle ce=le osn kesâ meceeve nw efpeme keâes pe}e osvee ner GefÛele nw~

ieebOeer peer melÙe Deewj Deefnbmee kesâ hegpeejer Les leLee GvneWves FvneR efmeæevleeW keâes Deheveer
jepeveereflekeâ efkeÛeejOeeje keâe Øeefleheeove keâjles meceÙe Yeer ØeÙegòeâ efkeâÙee~ kes Deefnbmeelcekeâ jepÙe keâer
mLeehevee keâjvee Ûeenles Les hejvleg Fmekeâe keâesF& efveefMÛele mke™he ken Øeefleheeefole veneR keâj mekesâ~ Ssmee
keâjvee kes DemeeceefÙekeâ Deewj Dekew%eeefvekeâ ceeveles Les~ Gvekeâe keâLeve nw, `ceQves peeveyetPekeâj Deefnbmee
hej DeeOeeefjle meceepe kesâ mejkeâej keâer ™hejsKee kesâ efke<eÙe ceW ef}Kevee GefÛele veneR mecePee~ peye
meceepe Deefnbmee kesâ efveÙece kesâ Devegmeej mkeÙeb yeve peeSiee lees Fmekeâe ™he Deepe kesâ meceepe kesâ ™he
mes hetCe&leÙee efYeVe nesiee~ hejvleg ceQ Fme yeele keâes hen}s mes veneR yele}e mekeâlee efkeâ Deefnbmee hej
DeeOeeefjle mejkeâej keâwmeer nesieer~’ hejvleg meceÙe-meceÙe hej ieebOeer peer ves jepÙe Deewj mejkeâej kesâ
efke<eÙe ceW pees cele kÙeòeâ efkeâÙee nw, ken heefMÛece jepeveereflekeâ efkeÛeejOeeje kesâ oeMe&efvekeâ Dejepekeâleekeeo



124

mes keâeheâer meceÙe meecÙe jKelee nw~ kes jepÙe keâe efkeâmeer Yeer ™he ceW KeC[ve keâjles Les~ kes keânles Les
efkeâ jepÙe Dee%ee keâjlee nw Deewj pees Dee%ee oer peeleer nw ken Deheves meeLe kÙeefòeâ kesâ keâeÙeeX keâe veweflekeâ
cetuÙe veneR jKe mekeâlee~ keâesF& keâeÙe& leYeer lekeâ veweflekeâ nw peye lekeâ ken mkewefÛÚkeâ nw, kÙeefòeâ mkesÛÚe
mes Gmes keâjlee nw, efkeâmeer kee¢e oyeeke ceW Deekeâj efkeâÙee ieÙee keâeÙe& pees mkesÛÚehetCe& veneR nw veweflekeâ
veneR keâne pee mekeâlee~ peye lekeâ nce Ùev$eeW keâer YeeBefle keâeÙe& keâjles nQ, Gme meceÙe lekeâ veweflekeâlee
keâe keâesF& ØeMve ner veneR GlheVe neslee~ kener keâeÙe& veweflekeâ nw pees peeveyetPekeâj Deewj keâòe&kÙe mecePekeâj
efkeâÙee ieÙee nw~ ieebOeerpeer jepÙe keâes efnbmee keâe Øeleerkeâ ceeveles Les~ kes keânles nQ- efheâj Yeer jepÙe keâe
DeefOekeâej efnbmee hej efmLele nw~ peneB keâneR efnbmee nesleer nw keneb Mees<eCe nesiee Ye}s ner jepÙe keâe keâesF&
Yeer Øepeeleebef$ekeâ mke™he keäÙeeW vee nes~ jepÙe meecetefnkeâ Deewj mebieef"le ™he mes efnbmee keâe ØeefleefveefOelke
keâjlee nw~

Gvekeâer OeejCee Leer efkeâ jepÙe ceveg<Ùe keâer kÙeefòeâiele mkeleb$elee ceW yeeOekeâ nw Deewj Fmeef}S
kes Ûeenles Les efkeâ jepÙe keâes vÙetvelece Meefòeâ Øeoeve efkeâÙee peeS~ keäÙeeWefkeâ efpelevee DeefOekeâ Meefòeâ
mebheVe jepÙe nesiee, Gleveer ner kÙeefòeâiele mkelev$elee yeeefOele nesleer nw~ Gvekeâe keâLeve nw, ‘ceQ jepÙe
keâer MeefòeâÙeeW keâer ye=efæ keâes yeÌ[er DeeMebkeâe keâer Âef<š mes osKelee ntB~ Thej mes lees peeve heÌ[lee nw
efkeâ jepÙe keâer yeÌ{leer ngF& Meefòeâ Mees<eCe keâer jeskeâ-Leece keâjkesâ pevelee keâer Ye}eF& keâj jner nw~ hej
keemleke ceW Fmemes ceeveke peeefle keâes yeÌ[er #eefle hengbÛeleer nw, keäÙeeWefkeâ Fmemes kÙeefòeâ keâe kÙeefòeâlke pees
meYeer Øekeâej keâer GVeefle keâe cet} nw, ve<š nes peelee nw~' Skeâ keemleefkekeâlee Ùen Yeer nw efkeâ ceveg<Ùe
ves ner meeceeefpekeâ Skeb jepeveweflekeâ mebmLeeDeeW keâer jÛevee keâer, efkeâvleg jÛeveekeâej ceveg<Ùe; Deheveer jÛevee
keâe oeme nes ieÙee~ Fmeef}S ieebOeer peer keâe cele Lee efkeâ kÙeefòeâ kesâ peerkeve keâes DeefOekeâ mes DeefOekeâ
jepÙe kesâ efveÙev$eCe mes cegòeâ nesvee ÛeeefnS~ jepÙe kesâ efveÙeb$eCe ceW kÙeefòeâ keâe hetCe& efkekeâeme mebYeke
veneR nw~

ceekeäme&keeoer kew%eeefvekeâlee keâes YeÇecekeâ efmeæ keâjles ngS ieebOeer peer keâer kewÛeeefjkeâ he=…Yetefce
ceW efpeme DekeOeejCee keâer Øemlegefle nesleer nw, ken ceveg<Ùe Deewj Gme kesâ Fefleneme kesâ Øeefle Skeâ veÙeer
Âef<š keâer keâejkeâ nw~ ceekeäme& kesâ Devegmeej ÉvÉelcekeâlee Øeke=âefle keâe keâevetve nw~ Fmeer keâejCe Øeke=âefle
mes efkekeâefmele ceveg<Ùe Deewj Gmekeâer mebmLeeDeeW ceW ÉvÉelcekeâlee nesvee DeefvekeeÙe& nQ~ ceveg<Ùe keâe
Fefleneme Fmeer ÉvÉelcekeâlee kesâ efkeefYeVe ™heeW keâe Fefleneme nw~ meeceeefpekeâ peerkeve ceW keie&-mebIe<e& Fmeer
ÉvÉelcekeâlee keâe Øeefleheâ} nw~ ieebOeer peer ceekeäme&keeo keâer Fme DekemLeeheveelcekeâ mebkeâuhevee keâes ner
Dekew%eeefvekeâ ceeveles ngS Fmes vekeâej osles nw~ ken Fefleneme keâer DeeefLe&keâ kÙeeKÙee keâes Yeer Demkeerkeâej
keâjles nQ~ Gve keâe keânvee nw efkeâ ÉvÉelcekeâ Yeeweflekeâkeeo efkeâ heefjkeâuhevee YeÇecekeâ nw keäÙeeWefkeâ kemlegle:
‘Yeeweflekeâkeeo Skeâlkekeeoer oMe&ve nQ~' ceveg<Ùe kesâ Fefleneme keâe ØeejcYe keie& mebIe<e& kesâ DekeOeejCee kesâ
DeeOeej hej veneR yeefukeâ menkeâej keâer yegefveÙeeoer Øeke=efòe kesâ DeeOeej hej ngDee nw~ ieebOeer peer kesâ efkeÛeej
mes nw `Ùen mener nw efkeâ ceveg<Ùe keâe ØeeLeefcekeâ mejeskeâej Gme keâe Dehevee Deefmlelke nw, }sefkeâve Ùen
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Yeer Glevee ner meÛe nw efkeâ Gme keâer mkeeLe& ke=ef$e Dehevee ner Deefle›eâceCe keâjves kesâ meeceLÙe& keâes Yeer
Ghepeeleer nw~ keie& mebIe<e& Fme leLÙe keâer DeveosKeer keâjlee nw efkeâ menkeâej meowke ner Skeâ ÂÌ{lej
meeceeefpekeâ keâejkeâ jne nw~ DevÙeLee, meYÙelee kesâ ØeejcYe ceW ner meceepe šgkeâÌ[s-šgkeâÌ[s nes peelee~'
ieebOeer peer kesâ Fme efkeÛeej mes Ùen Fefleneme - Âef<š (Deewj Fmeeref}S meceepe Âef<š Yeer) kÙebefpele nesleer
nw Deiej ogefveÙeeB keâer keâLee }Ì[eF& mes Meg™ ngF& nesleer, lees Deepe Skeâ Yeer Deeoce efpevoe ve jnlee~'
efkeâ -

jepÙe kesâ mecyevOe ceW ieebOeerpeer keâer efkeÛeejOeeje Dejepekeâleekeeoer oeMe&efvekeâ ›eâesheešefkeâve
Deewj efkeMes<e ™he mes oeMe&efvekeâ Dejepekeâleekeeoer še}mše@Ùe kesâ efkeÛeejeW mes ØeYeeefkele nQ~ ieebOeerpeer
ves veweflekeâ, oeMe&efvekeâ Deewj Ssefleneefmekeâ leerveeW DeeOeej hej jepÙe keâer keâšg Dee}esÛevee keâer nw~
ieebOeerpeer jepÙe keâes Ssmeer efnbmekeâ mebmLee ceeveles Les efpemekeâe keâeÙe& efveOe&ve keie& keâe Mees<eCe keâjvee nw~
jepÙe efkeâlevee Yeer }eskeâlev$eelcekeâ keäÙeeW ve nes Gmekeâe DeeOeej mesvee Deewj hegef}me keâe heeMeefkekeâ ye}
nw~ jepÙe keâes Skeâ DeekeMÙekeâ yegjeF& kesâ ™he ceW mkeerkeâej keâjles ngS Yeer ieebOeerpeer ves jepÙe kesâ ØeYeeke
Deewj Meefòeâ keâes vÙetvelece keâjves keâe ØeÙelve efkeâÙee, efpememes jepÙe kesâ nesles ngS Yeer kÙeefòeâ keemleefkekeâ
™he ceW mkeleb$elee Øeehle keâj mekesâ~ yeng}keeefoÙeeW leLee DejepekeâleekeeefoÙeeW keâer Yeebefle ieebOeerpeer jepÙe
keâer Ssmeer efvejbkegâMe ØeYegmeòee kesâ efkejesOeer Les efpemekesâ Devegmeej ØelÙeskeâ kÙeefòeâ keâe ØeOeeve keâle&kÙe DeebKe
cetbokeâj jepÙe keâer Dee%ee keâe hee}ve keâjvee nw~ Fmekesâ efkehejerle ieebOeerpeer efkeMegæ veweflekeâ meòee hej
DeeOeeefjle pevelee keâer ØeYegmeòee ceW efkeÕeeme jKeles Les~ ieebOeerpeer veweflekeâlee kesâ efkejesOeer keâevetveeW keâe
ØeeflejesOe keâjves keâe kÙeefòeâ keâes DeefOekeâej ner veneR Øeoeve keâjles Deefheleg Gmekeâe Ùen keâle&kÙe mecePeles
Les~

peye hetjs efkeÕe ves efiejefceefšÙee ßece keâes Skeâ meeceeefpekeâ kÙeekemLee kesâ ™he ceW mkeerkeâej keâj
ef}Ùee Lee, leye ieebOeer peer ves Fme ØeLee keâe hegjpeesj efkejesOe efkeâÙee Lee~ Ùener veneR peye hetjer ogefveÙee
ceW efnbmeelcekeâ Ùegæ efÚÌ[e ngDee Lee, leye ieebOeer peer ves Deefnbmeelcekeâ Ùegæ Meg™ keâj efoÙee Lee~
GvneWves efnbmeelcekeâ Fefleneme keâes Deefnbmee ceW yeo} efoÙee~ jepeveereflekeâ mebIe<e& n} keâjves kesâ ef}S
efpeme lejn mes GvneWves Deefnbmeelcekeâ ØeeflejesOe Ùeeveer melÙee«en keâe GheÙeesie efkeâÙee, Fmemes ngDee Ùes
efkeâ yeeo keâer ogefveÙee ceW jepeveereflekeâ mebIe<eeX kesâ n} kesâ ef}S Ùen mekee&slce ceeOÙece yeve ieÙee~ ieebOeer
peer efnbmeelcekeâ keâeÙeeX kesâ og<ØeYeekeeW mes DeÛÚer lejn keeefkeâheâ Les~ ken Kego oef#eCe DeØeâerkeâe ceW
yeesDej Ùegæ Deewj peg}t efkeõesn kesâ oewjeve Ùegæ kesâ meeLe pegÌ[s ngS Les Deewj leye lekeâ kes oes efkeÕe Ùegæ
keâer DeefYeef<ekeâe mes heefjefÛele nes Ûegkesâ Les~ Ùen Ùeeo keâjves kee}er yeele nw efkeâ 1915 mes }skeâj
1945 lekeâ efkeâ keâe} DekeefOekeâ keâes Fefleneme ceW Skeâ cenlkehetCe& meceÙe ceevee peelee nw~ hetjer
ogefveÙee ves ceevee efkeâ efnbmekeâ lejerkesâ mes efkekeeoeW keâes kesâke} efvehešeÙee peelee nw, Gme efkekeeo keâer peÌ[
keâes Kelce veneR efkeâÙee peelee~ keemleefkekeâlee Ùen nw efkeâ Ùegæ ceW cegöeW keâes efveheševes kesâ ef}S Skeâ
meeOeve kesâ ™he ceW mkeerkeâej keâj ef}Ùee ieÙee Lee~ Gme meceÙe kesâ efkeÕe kesâ leceece Úesšs-yeÌ[s veslee
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ØeLece ke efÉleerÙe efkeÕe Ùegæ Deewj Ùetjeshe ceW nes jns keâF& ÙegæeW ceW Meeefce} Les~ }sefkeâve Gmeer meceÙe
DekeefOe ceW peye hetjer ogefveÙee efnbmeelcekeâ Ùegæ ceW G}Peer ngF& Leer Deewj Fmeer hej Gmeves Dehevee efkeÕeeme
keâeÙece efkeâÙee ngDee Lee, leye Ssmes efkeheefjle heefjefmLeefle ceW ieebOeer peer Dekesâ}s Ssmes MeKme Les, efpevneWves
meesÛee Lee efkeâ Ùegæ Deewj efnbmee keâe DeefOekeâ jÛeveelcekeâ efkekeâuhe nesvee ÛeeefnS~

Ùener keâejCe nw efkeâ ieebOeer peer ves vem}erÙe YesoYeeke kesâ efKe}eheâ meyemes hen}s oef#eCe
DeØeâerkeâe ceW meerOes Deefnbmeelcekeâ keâej&keeF& Meg™ keâer~ ÙeneR mes GvneWves hetjer ogefveÙee ceW melÙe Deewj
Deefnbmee keâer keemleefkekeâ Meefòeâ keâe meheâ}leehetke&keâ ve kesâke} ØeoMe&ve efkeâÙee yeefukeâ Fmes meeefyele keâjves
ceW kes meheâ} Yeer jns~ ieebOeerpeer ves meekeOeeveerhetke&keâ ogefveÙee keâes Deefnbmee kesâ veS ™he mes ve kesâke}
heefjefÛele yeefukeâ Fmes peerves keâe Skeâ ceeie& Yeer yeleeÙee~ Deewj kes ogefveÙee kesâ meeceves Ùen efmeæ keâjves
ceW meheâ} jns efkeâ Skeâ meYÙe meceepe kesâ ef}S mebIe<e& kesâ mebkeâuhe keâer meyemes kÙeekeneefjkeâ Deewj
MeefòeâMee}er lekeâveerkeâ Deefnbmee ceW efveefnle nw~ ieebOeer keâer Deefnbmee efmLej veneR nw, Ùen yeo}leer
efmLeefleÙeeW kesâ ef}S efkekeâefmele Deewj Devegkeât} nw~ GvneWves oef#eCe DeØeâerkeâe Deewj Yeejle ceW vem}erÙe
YesoYeeke kesâ efKe}eheâ Deheves Deefnbmeelcekeâ ØeeflejesOe keâe Fmlescee} efkeâÙee~ GvneWves efyeÇefšMe jepe kesâ
efKe}eheâ }Ì[ves kesâ ef}S Deefnbmekeâ lejerkeâeW keâe Fmlescee} efkeâÙee~ GvneWves ceevee efkeâ ‘efnbmee efkeâmeer
ogMceve keâes keâcepeesj keâj mekeâleer nw, }sefkeâve Ùen }esieeW keâes Fme SpeW[s keâes ie}s }ieeves kesâ ef}S
keâleF& cepeyetj veneR keâj mekeâleer~ meòee kesâ ef}S Deheves lejerkesâ mes hegjeves DeeosMeeW keâes ve<š keâj
mekeâles nQ, }sefkeâve Deehe Deheves }esieeW keâes leye lekeâ cegòeâ veneR keâj mekeâles peye lekeâ kes Deehekeâes
Deheveer menceefle veneR osles~’

Skeâ iejerye Deeoceer cenmetme keâjlee nw efkeâ ken DevÙe mes yesnlej nw, keemleke ceW ken DebOesjs
ceW nw~ ieebOeer peer Deece Deeoceer keâer ogo&Mee mes yengle DeefOekeâ efÛebeflele Les~ GvneWves cenmetme efkeâÙee
efkeâ nceW kele&ceeve efmLeefle keâes yeo}vee nesiee leeefkeâ iejerye kÙeefòeâ Yeer mecceeve kesâ meeLe Dehevee efmej
G"e mekesâ~ Ssmee keâjves kesâ ef}S GvneWves leerve lejerkesâ Keespes, veheâjle kesâ mLeeve hej Øesce keâe yelee&ke
efkeâÙee peevee ÛeeefnS~ }e}Ûe keâes hÙeej mes yeo}W Deewj Ssmes ceW meye kegâÚ "erkeâ nes peeSiee~ Deiej
Fmekeâe hee}ve meÛÛeer Yeekevee mes efkeâÙee peeS lees Ùen }esieeW kesâ meeLe keâece keâjves kesâ ef}S Skeâ
hesMeskej lejerkesâ mes keâece keâjves kesâ efkeÕeeme keâes Deewj Deeies yeÌ{eSiee~

kele&ceeve ceW kewefÕekeâ DeLe&-kÙekemLee Deewj Devleje&<š^erÙe yeepeejkeeo kesâ yeesPe le}s oce
leesÌ[leer kewÙeefòeâkeâ Deewj mLeeveerÙe mepe&veelcekeâlee keâer megj#ee Deewj heu}keve kesâ ef}S mebkesoveMeer}
}esie efkeâmeer efkekeâuhe keâer le}eMe ceW nQ jepeveereflekeâ #es$e ceW mkeÙeb je<š^erÙe mecØeYeglee lekeâ keâe efkeÛeej
Ûegkeâe ngDee Ieesef<ele efkeâÙee pee jne nw - kÙeefòeâ keâer mecØeYeglee lees pewmes keâuhevee mes Yeer hejs keâer Ûeerpe
nes Ûegkeâer nw~ ̀ melÙe' keâer pewmes keâesF& DekeOeejCee ner vener yeÛeer nw, GheÙeesefielee ner veweflekeâ-Deveweflekeâ
keâer keâmeewšer nw~ mkeb$elee GheYeesiekeeo ceW ™heevleefjle keâer pee jner nw- kÙeefòeâ GheYeesie kesâ ef}S Yeer
mkeleb$ele veneR efkekeMe efkeâÙee pee jne nw~ kegâÚ }esie Fmes Gòej DeeOegefvekeâ heefjefmLeefle keânleW nw~ Fme
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Gòej-DeeOegefvekeâ hejlev$elee mes mkeleb$elee kesâ ef}S mebIe<e& Fefleneme keâer mecekeâe}erve Ûegveewleer nw~ Fme
mebIe<e& Øeef›eâÙee ceW ieebOeerpeer keâe oMe&ve efkekeâuhe nes mekeâlee nw~ ieebOeer peer keâne keâjles Les efkeâ cesjs
efkeÛeej keâer efKeÌ[keâer ÛeejeW Deesj mes Keg}er ngF& nw~ Mele& kesâke} Fleveer efkeâ FmeceW Meerle} -
cevomegievOe keeÙeg keâes ØekesMe keâjves keâer Devegceefle nw, PebPeekele keâes veneR~ GheYeesòeâekeeoer PebPeekele kesâ
ØekesMe mes lees cetuÙe kesâ hesÌ[ keâer GKeÌ[ peeÙeWies Deewj nce keâneR kesâ veneR jnWies~

Fmeef}S GvneWves Fme yeele keâe Dee£eve efkeâÙee efkeâ ›eâesOe ke veheâjle keâes hÙeej Deewj keâ®Cee
kesâ cetuÙe mes yeo}vee ÛeeefnS~ nceejs ceve ceW ›eâesOe Deewj Ie=Cee Úe peeleer nw Deewj efnbmekeâ keâeÙe& keâjves
kesâ ef}S Glee™ nes peeles nQ~ ieebOeer peer ves Fme efkeveeMekeâejer ke=efòe keâes otj keâjves keâe met$e efoÙee efkeâ
leke&â ceefmle<keâ mes Deelee nw Deewj menevegYetefle efo} ceW jnleer nw~ nceW melÙe keâe hee}ve keâjvee nw leeefkeâ
ceefmle<keâ mes Ùen ùoÙe lekeâ heâw} peeS~ ceefmle<keâ Éeje Øeehle efkeâmeer Yeer melÙe keâes legjvle ùoÙe lekeâ
Yespevee ÛeeefnS~ peye lekeâ Fmes veerÛes veneR Yespee peelee nw, leye lekeâ Ùen ceefmle<keâ kesâ ef}S penj
pewmee neslee nw Deewj hetjs leb$e keâes penjer}e yevee oslee nw~ Fmeef}S, ceefmle<keâ keâe GheÙeesie keâjves keâer
DeekeMÙekeâlee nw~ pees Yeer Øeehle neslee nw Gmes lelkeâe} keâej&keeF& kesâ ef}S ùoÙe ceW Øesef<ele efkeâÙee peevee
ÛeeefnS~

keâ®Cee Deewj Øesce kesâ meeLe Deewj efkejesOeer kesâ Øeefle efyevee Ie=Cee Ùee ›eâesOe kesâ nce jÛeveelcekeâ
Tpee& GlheVe keâj mekeâles nQ~ ‘ceeveke ØepeeefleÙeeW keâer Skeâlee kesâke} Skeâ pewefkekeâ Deewj Meejerefjkeâ leLÙe
veneR nw, Ùen leye neslee nw peye Skeâ yeÌ[er Meefòeâ mecePeoejer mes hetjer lejn mes cegKej neskeâj keâece
keâjleer nw~' GvneWves keâne efkeâ Deefnbmee mes yeÌ{keâj keâesF& Yeer Ssmee nefLeÙeej veneR nw, efpemes ÂÌ{lee kesâ
meeLe, meenme kesâ meeLe, efkeÕeeme kesâ meeLe mebYee}e peeS~ heÌ{vee, ef}Kevee Deeefo }sefkeâve Ùen
DeekeMÙekeâ nw efkeâ nceW Deheves meeefLeÙeeW mes Øesce keâjves keâer keâ}e Deewj peerkeve peerves keâer keâ}e Yeer
meerKeveer ÛeeefnS~

nceW mebIe<e& Deewj Deefmlelke kesâ ef}S mebIe<e& keâer DekeOeejCee mes heejmheefjkeâ meneÙelee Deewj
menÙeesie kesâ ef}S Deeies yeÌ{vee nw~ ieebOeer kesâ kÙeekeneefjkeâ efkeÛeejeW ves }esieeW keâer pe™jleeW kesâ meeLe
Øeke=âefle kesâ meecebpemÙe keâes Skeâ veF& Âef<š oer nw~ melÙe Deewj Deefnbmee, mej} peerkeve Deewj GÛÛe
efkeÛeej Deewj mece«e efkekeâeme kesâ Gvekesâ efkeÛeejeW mes helee Ûe}lee nw efkeâ Øeke=âefle Deewj nceejs meeLeer peerkeeW
keâes ve<š efkeâS efyevee melele efkekeâeme keâwmes mebYeke nw~ ken ceveg<Ùe Deewj Øeke=âefle kesâ yeejs ceW Deheves
efkeÛeejeW ceW mhe<š Les Deewj GvneWves meYeer peerefkele Deewj efvepeer&ke ØeeefCeÙeeW kesâ yeerÛe menpeerkeer mebyebOe keâes
mecePee~ Gvekeâe efkeÛeej nw efkeâ Øeke=âefle ceW nj Skeâ keâes mebleg<š keâjves kesâ ef}S heÙee&hle Tpee& nw,
}sefkeâve efkeâmeer kesâ }e}Ûe keâes mebleg<š keâjves kesâ ef}S veneR~ DeeOegefvekeâ heÙee&kejCekeeo kesâ ef}S Ùen
hebefòeâ Skeâ cenekeekeäÙe yeve ieF& nw~ ieebOeer he=Lkeer keâes Skeâ peerefkele peerke ceeveles Les~

ieebOeer peer ves jepÙeefkenerve Øepeeleb$e keâes DeeoMe& jepÙe kesâ mke™he kesâ ™he ceW mkeerkeâej
efkeâÙee Lee hejvleg kes Ùen ceeveles Les efkeâ Fme mejkeâej keâe jepÙe kele&ceeve heefjefmLeefleÙeeW ceW mebYeke veneR
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nw~ meceepe ceW Dejepekeâ Deewj efkeIešvekeâejer leòkeeW kesâ oceve kesâ ef}S jepÙe ™heer mebmLee kesâ Deefmlelke
keâe nesvee DeefvekeeÙe& nw~ kegâÚ efkeÛeejkeâeW ves ieebOeer peer keâer Fme OeejCee keâes osKeles ngS GvnW DeeoMe&
Dejepekeâleekeeoer hejvleg kÙekenej ceW kÙeefòeâkeeoer ceevee nw~ Gvekesâ Devegmeej, cesjer Âef<š ceW jepÙe meòee
keâesF& meeOÙe veneR nw, yeefukeâ ceveg<Ùe kesâ peerkeve kesâ ØelÙeskeâ #es$e ceW Gvekesâ ef}S Deheveer ne}le
megOeejves keâe Skeâ meeOeve nw~

‘efnvo mkejepe’ veecekeâ Deheveer hegmlekeâ ceW ieebOeerpeer ves jepÙe kesâ mke™he Deewj mejkeâej kesâ
mecyevOeeW ceW Dehevee cele Øemlegle keâjles ngS ef}Kee nw, 'mkejepÙe mes cesje DeefYeØeeÙe Yeejle keâer Gme
mejkeâej mes nw pees m$eer, heg®<e, keemeer, DeefOekeemeer, efkeâmeer kesâ Yeso efkeâS efyevee Ssmes yeeef}ie pevelee
kesâ yengcele mes yeveer nes, pees jepÙe keâes Dehevee ßece osles neW~ cegPes DeeMee nw, mkejepÙe LeesÌ[s mes }esieeW
kesâ melÙee«en keâjves mes veneR DeeSiee yeefukeâ mkejepÙe leye nesiee peye meYeer ceW Fleveer meeceLÙe& Dee
peeS efkeâ kes meòee keâe og®heÙeesie nesves hej meòeeOeeefjÙeeW keâe efkejesOe keâj mekesâb~ otmejs MeyoeW ceW,
mkejepÙe keâer Øeeefhle leye nesieer peye pevelee keâes Flevee efMeef#ele keâj efoÙee peeÙe efkeâ ken meòee keâe
mevleg}ve Deewj efveÙev$eCe keâj mekesâ~ DevÙe$e ieebOeer peer ves ef}Kee nw, `cesjs mkehveeW kesâ mkejepÙe ceW
Øepeeheefle Ùee Oece& ceW keâesF& YesoYeeke veneR nw~ ve Ùen Oeeefce&keâ kÙeefòeâÙeeW keâe Deewj ve ner OevekeeveeW keâe
SkeâeefOekeâej nw~ mkejepe meYeer kesâ ef}S nw hejvleg efkeMes<e ™he mes }BieÌ[s, }t}s, DevOes, YetKes }eKeeW
cepeotjeW kesâ ef}S nesvee ÛeeefnS~

ne} keâer ceneceejer ves nceejer DeebKeeW keâes keemleefkekeâleeDeeW mes heefjefÛele keâjeÙee nw~ Menj
Deewj Menjer #es$e, «eeceerCe #es$eeW keâer leg}vee ceW DeefOekeâ Demegjef#ele nQ~ nceeje efkekeâeme cee[}
ceewef}keâ ™he mes keâwmes ie}le nw~ Fme meboYe& ceW, nce ieebOeer Éeje Øemleeefkele efkekeâeme kesâ efkeÛeejeW hej
efheâj mes efkeÛeej keâjves kesâ ef}S cepeyetj nQ~ Gvekeâe DeeefLe&keâ oMe&ve efmLej veneR, yeefukeâ peerkeble Deewj
kÙeehekeâ jne nw~ Ùen lekeâveerkeâ kesâbefõle veneR nw, yeefukeâ peve kesâbefõle nw~ cegªer Yej MenjeW keâe efkekeâeme
nceejer DeeefLe&keâ mecemÙeeDeeW keâes n} veneR keâj mekeâlee nw~ keemleke ceW Ùen nceejer mecemÙeeDeeW keâes
Deewj yeÌ{eSiee~ Fmeef}S ieebOeer ves ieebkeeW kesâ DeeefLe&keâ efkekeâeme hej DeefOekeâ OÙeeve kesâbefõle efkeâÙee~
yeÌ[s hewceeves hej Glheeove keâer yepeeÙe, GvneWves Úesšs hewceeves hej Glheeove keâe megPeeke efoÙee~ kesâbõerke=âle
GÅeesieeW kesâ yepeeÙe, GvneWves efkekesâbõerke=âle Úesšs GÅeesieeW keâe megPeeke efoÙee~ yeÌ[s hewceeves hej Glheeove
kesâke} Glheeo mes mebyebefOele neslee nw, peyeefkeâ pevelee Éeje Glheeove keâe mebyebOe Glheeo kesâ meeLe-meeLe
GlheeokeâeW mes Yeer nw Deewj FmeceW Meeefce} Øeef›eâÙee mes Yeer nw~ Gvekeâe Skeâ DeeoMe& ieebke keâe mehevee
Lee~ yeÌ[s hewceeves hej Glheeove mes }esie Deheves ieebke, Deheveer peceerve, Deheves efMeuhe keâes ÚesÌ[keâj
keâejKeeveeW ceW keâece keâjves hej cepeyetj nes peeles nQ~ ieefjceeceÙe efpeboieer Deewj Skeâ mkeeefYeceeveer «eece
mecegoeÙe kesâ meomÙeeW kesâ yepeeÙe, }esie ceMeerve kesâ Ûe›eâkÙetn ceW heâbme keâj jn peeles nQ Deewj ceeef}keâeW
keâer oÙee hej efpeboieer iegpejyemej keâjves }ieles nQ~

nceves Ùen Yeer osKee nw efkeâ Fme oewjeve Øekeemeer ßeefcekeâ kesâ meeLe keâwmee kÙekenej efkeâÙee
ieÙee~ keâwmee DeceevekeerÙe kÙekenej~ nceW Deheves ceneveiejeW Deewj heg}eW kesâ efvecee&Ce kesâ ef}S Gvekeâer
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DeekeMÙekeâlee Leer }sefkeâve nce Gvekeâer DeekeMÙekeâlee veneR nQ~ GvneWves nceejs peerkeve keâes Deemeeve yevee
efoÙee }sefkeâve nceves GvnW keäÙee efoÙee~ Ùen efkeveeMekeâejer efkekeâemeelcekeâ cee[} Øekeemeer }esieeW keâes
yesjespeieej keâjlee nw~

ieebOeerpeer keâer efkeÛeejOeeje keâer Skeâ DevÙe Gu}sKeveerÙe efkeefMe<šlee nw, efkekesâbõerkeâjCe hej
ye}~ ieebOeer peer ves keâne Lee efkeâ Deefnbmeelcekeâ jepÙe ceW meòee Ùee Meefòeâ keâe DeefOekeâlece
efkekesâvõerkeâjCe nesvee ÛeeefnS~ jepeveereflekeâ Deewj DeeefLe&keâ oesveeW #es$eeW ceW ner ieebOeerpeer efkekesâvõerkeâjCe
kesâ meceLe&keâ Les~ kemlegle: ieebOeer peer keâer efkeÛeejOeeje kesâ Devegmeej Deefnbmeelcekeâ meceepe keâer mLeehevee
Deewj kesâvõerkeâjCe keâer mkeerke=âefle oesveeW efkehejerle DeeoMe& (}#Ùe) nw~ Meefòeâ keâe kesâvõerkeâjCe
Øepeeleebef$ekeâ cetuÙeeW kesâ Yeer Øeeflekeât} nw~ kesâvõerkeâjCe keâer Øeke=efòe mes kÙeefòeâiele mkeleb$elee yeeefOele nesleer
nw~ Ùen Demeceevelee keâes yeÌ{ekee oslee nw, Fmeef}S DeeefLe&keâ, meeceeefpekeâ, ØeMeemeefvekeâ Deewj
jepeveereflekeâ mlej hej kesâvõerkeâjCe kesâ Devle keâer DeekeMÙekeâlee nw Deewj leye ner mkejepÙe keâer mLeehevee
nes mekeâleer nw~

efkekesâvõerkeâjCe keâe ieebOeerkeeoer efmeæeble Fme efkeÕeeme hej DeeOeeefjle nw efkeâ kesâvõerke=âle
Glheeove kesâvõerke=âle jepeveereflekeâ meòee kesâ nesles ngS Ssmee keeleekejCe GlheVe veneR efkeâÙee pee mekeâlee
pees efkeâ kÙeefòeâ kesâ efkekeâeme kesâ ef}S ceeveefmekeâ, veweflekeâ leLee DeeOÙeeeflcekeâ efkekeâeme kesâ ef}S hetCe&
Dekemej hej efveYe&j keâjlee nw, Glheeove leLee meòee kesâ efkekesâvõerkeâjCe keâer ØeCee}er kesâ Devleie&le ner
Øeehle efkeâÙee pee mekeâlee nw~ jepeveereflekeâ leLee DeeefLe&keâ meòee keâe efkekesâvõerkeâjCe ner Ssmeer efmLeefleÙeeb
GlheVe keâj mekeâlee nw efpememes meÛÛee }eskeâleb$e mLeeefhele nes mekeâlee nw~ ieebOeer peer kesâ Devegmeej
meke&mecceefle kesâ DeeOeej hej «eece hebÛeeÙeleeW keâe ie"ve keâjvee ÛeeefnÙes~ ‘DeeOeejYetle Øepeeleb$e' kesâ
efmeæevle leLee `ØelÙe#e efvekee&Ûeve heæefle' keâer mLehevee nesvee ÛeeefnÙes~ Gvekesâ Devegmeej `DeeOegefvekeâ
}eskeâleb$e keâes mkelev$elee Øeoeve keâjves Deewj GveceW }esieeW keâer meef›eâÙe Yetefcekeâe Øeoeve keâjves keâe GheeÙe
Ùen nw efkeâ ØelÙe#e Ûegveeke kesâke} Ssmes ner Úesšs #es$eeW ceW nes efpeveceW veeieefjkeâ Skeâ otmejs keâes henÛeeve
mekesâb~ «eece hebÛeeÙeleW yeeo ceW lenmeer} hebÛeeÙeleeW kesâ meomÙeeW keâe Ûegveeke keâjWieer Deewj lenmeer}
hebÛeeÙeles efpe}e hebÛeeÙeleeW kesâ meomÙeeW keâes ÛegveWieer~ jepÙe leLee kesâvõerÙe ØeMeemeve keâe ie"ve Yeer Fmeer
Øeef›eâÙee kesâ Devegmeej hetje nesiee~ mhe<š nw efkeâ «eece leLee veiej hebÛeeÙeleeW kesâ Deefleefjòeâ DevÙe meYeer
mlejeW hej meomÙeeW keâe efvekee&Ûeve DeØelÙe#e nesiee~

ieeBOeer peer Deheveer mkejepÙe efke<eÙekeâ DekeOeejCee kesâ mecyevOe ceW keânles nw efkeâ cesjer keâuhevee
keâe mkejepÙe leYeer DeeÙesiee, peye nceejs ceve ceW Ùen yeele DeÛÚer lejn mes pece peeS efkeâ nceW Dehevee
mkeejepÙe melÙe Deewj Deefnbmee kesâ Megæ meeOeveeW Éeje ner neefme} keâjvee nw, GvneR kesâ Éeje nceW
Gmekeâe mebÛee}ve keâjvee nw, GvneR kesâ Éeje nceW keâeÙece jKevee nw~ meÛÛeer }eskeâmeòee Ùee pevelee keâe
mkejepÙe keâYeer Yeer DemelÙeceÙe Deewj efnbmekeâ meeOeveeW mes vener Dee mekeâlee nw~ keâejCe mhe<š Deewj
meerOee nw: Ùeefo DemelÙeceÙe Deewj efnbmekeâ GheeÙeeW keâe ØeÙeesie efkeâÙee ieÙee lees Gmekeâe mkeeYeeefkekeâ
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heefjCeece Ùen nesiee efkeâ meeje efkejesOe Ùee lees efkejesefOeÙeeW keâes oyeekeâj Ùee Gvekeâe veeMe keâjkesâ Kelce
keâj efoÙee peeSiee~ Ssmeer efmLeefle ceW kewÙeefòeâkeâ mkelev$elee keâer j#ee veneR nes mekeâleer~ kewÙeefòeâkeâ
mkelev$elee keâes Øekeâš nesves keâe hetje DekekeâeMe kesâke} efkeMegæ Deefnbmee hej DeeOeeefjle Meemeve ceW efce}
mekeâlee nw~

Deepe, peye nceejs meeke&peefvekeâ peerkeve kesâ meeLe-meeLe nceejs efvepeer peerkeve ceW veweflekeâ
cetuÙeeW keâe ienje #ejCe ngDee nw Deewj peye veweflekeâ efmeæeble jepeveerefle mes }ieYeie ieeÙeye nes ieS
nQ, lees ieebOeerkeeoer cetuÙe Skeâ ØeYeekeer nw efkekeâuhe kesâ ™he ceW efoKeeF& osles nQ~ Deheves meceÙe ceW ieebOeer
peer ves ve kesâke} jepeveereflekeâ yeefukeâ osMe keâes veweflekeâ vesle=lke Yeer Øeoeve efkeâÙee, pees efkeâ Deye ogefveÙee
mes ieeÙeye nes Ûegkeâe nw~ pewmee efkeâ ceeefš&ve }tLej efkeâbie ves mener keâne, ‘‘ieebOeer DeheefjneÙe& Les~ Deiej
ceevekelee keâer Øeieefle keâjveer nw, lees ieebOeer DeheefjneÙe& nQ~ GvneWves Meebefle Deewj meÆeke keâer ogefveÙee
efkekeâefmele keâjves keâer Deesj Øesefjle efkeâÙee~ nce Deheves peesefKece hej ieebOeer keâer Ghes#ee keâj mekeâles nQ~'

mhe<š nw efkeâ ieebOeerpeer jepeveerefle keâer Øeefle…e }eskeâveerefle kesâ ™he ceW keâjles nQ~ jepeveerefle
Deewj }eskeâveerefle ceW Devlej mhe<š keâjles ngÙes Øeefmeæ mekee&soÙeer efkeÛeejkeâ ke=â<Ceoòe Yeó ves ef}Kee nw,
`jepeveerefle ceW peneB Meemeve cegKÙe nw, keneB }eskeâveerefle ceW DevegMeemeve, jepeveerefle ceW peneB meòee cegKÙe
nw, keneR }eskeâveerefle ceW mkelev$elee ~ jepeveerefle ceW peneB efveÙev$eCe cegKÙe nw, keneR }eskeâveerefle ceW
mebÙece~ jepeveerefle ceW peneB meòee Deewj DeefOekeâej keâer mheOee& nw keneB }eskeâveerefle ceW keâòe&kÙe keâe
DeeÛejCe~ mekee&soÙe keâe ›eâce Ùener nw efkeâ Meemeve mes DevegMeemeve keâer Deesj, meòee mes mkeleb$elee keâer
Deesj, efveÙeb$eCe mes mebÙece keâer Deesj Deewj DeefOekeâejeW keâer mheOee& keâer Deesj mes keâòe&kÙeeW kesâ DeeÛejCe
keâer Deesj De«emeefjle neslee jns~
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metÛeeryeæ efkeâÙee ieÙee nw, efpemeceW keâne ieÙee nw efkeâ `Ùes Deewj ieebOeer kesâ keâF& }sKeve Ùen
mhe<š keâjles nQ efkeâ cenelcee ves Deheves peerkeve keâes efkeYeeefpele veneR efkeâÙee Lee~ Gvekesâ ef}S,
jepeveerefle, veweflekeâlee Deewj Oece& kesâ meeLe DeLe&Meem$e ves Skeâ DeefkeYeepÙe mebhetCe&~'

6. jeCee heeryeer efmebn (2006), `ceesnveoeme (cenelcee) ieebOeer~', he=… 107 heeheeW keâes
metÛeeryeæ keâjlee nw Deewj ØelÙeskeâ keâe 2 Ùee 3 keekeäÙe mhe<šerkeâjCe oslee nw, efpemeceW keâne
ieÙee nw efkeâ `Ùes DeeoMe& nQ, }sefkeâve kes nleeMee kesâ kele&ceeve Ùegie ceW DeefOekeâ Øeemebefiekeâ nQ
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veweflekeâlee efkenerve jepeveerefle Skeâ efJeceMe&

[e@0 cebpejer Megkeä}e

SmeesefmeSš Øeesheâsmej

Sme0Sme0 Ke$ee ieume& ef[«eer keâe@}spe
ØeÙeeiejepe

mecemeeceefÙekeâ ÛegveewefleÙeeW hej efkeceMe& keâjleer, meceeOeeve Keespeleer YeejleerÙe ceveer<ee efkeâmeer ve
efkeâmeer ™he ceW ieebOeer efÛebleve hej kesâefvõle nes peeleer nw~ Skeâ keie& Gmes Øeemebefiekeâ ceevelee nw lees otmeje
keie& efveleevle DeØeemebefiekeâ~ efkeâvleg ieebOeer keâes ÚesÌ[keâj Deeies yeÌ{vee DemebYeke nw keäÙeeWefkeâ efpeve
cet}Yetle cetuÙeeW keâes DeeOeej yeveekeâj ieebOeer ves peerkeve keâer ØeÙeesieMee}e ceW Gleeje ken GvnW efke}#eCe
yevee osles nQ~ ieebOeer Fefleneme kesâ hen}s kÙeefòeâ nQ efpevneWves veweflekeâ Deewj DeeOÙeeeflcekeâ efmeæevleeW keâes
meeceeefpekeâ, DeeefLe&keâ Deewj jepeveereflekeâ peerkeve ceW meheâ}leehetke&keâ ØeÙeesie efkeâÙee~ Deveweflekeâlee,
YeÇ<šeÛeej DevegMeemenervelee, mkeeLe&hejlee, mebkeâerCe&lee, }es}ghelee, efmeæevlenervelee keâe heÙeeÙe& yeveles
jepeveereflekeâ heefjÂMÙe ceW ieebOeer kesâ jepeveereflekeâ efkeÛeej ceeie& oMe&ve yevekeâj je<š^ keâes mener efoMee
Øeoeve keâjves ceW Deepe Yeer me#ece nw~ ieebOeer kesâ jepeveweflekeâ efkeÛeej ÙeLeeLe& kesâ keâ"esj Oejele} Deewj
ceevekeerÙe DeekeMÙekeâleeDeeW hej DeeOeeefjle Les~ ieebOeer keâer Âef<š ceW kele&ceeve mke™he mes efYeVe jepeveerefle
ceW Ú}, keâheš, ocYe Deewj efkeveeMe kesâ lelke efkeÅeceeve veneR nQ~ Gvekeâer DeeOÙeeeflcekeâ ceevÙeleeSb ner
jepeveerefle keâer heLe ØeoMe&keâ nw~ Oece& Deewj jepeveerefle hejmhej menÙeesieer nw~ ieebOeer kesâ MeyoeW ceW ‘‘ceQ
Oece& mes efYeVe jepeveerefle keâer keâuhevee veneR keâj mekeâlee~ Oece& lees nceejs nj Skeâ keâeÙe& ceW kÙeehle nesvee
ÛeeefnS~ ÙeneB Oece& keâe DeLe& keâój hebLe mes veneR nw, Gmekeâe DeLe& nw ``efkeÕe keâer Skeâ veweflekeâ
megkÙekemLee ceW ßeæe~’’1

kele&ceeve ceW ØeÛeef}le efmeæevle efkenerve jepeveerefle ieebOeer keâer Âef<š ceW `meele cene heehe' ceW
mes Skeâ nw~ efpevemes GvneWves kÙeefòeâ keâes yeÛeves kesâ ef}S keâne~ Ùebie FefC[Ùee ceW ØekeâeefMele meele
IeveIeesj heehe -

1. efmeæevleeW kesâ efyevee jepeveerefle 2. heefjßece kesâ efyevee mebheefòe 3 Devlejelcee kesâ efyevee
Deevevo 4. Ûeefj$e kesâ efyevee %eeve 5. veweflekeâlee kesâ efyevee keeefCepÙe 6. ceevekelee kesâ efyevee efke%eeve
7. lÙeeie kesâ efyevee hetpee kesâ Éeje ieebOeer keâe Ùen mebosMe nw efkeâ peerkeve kesâ meYeer #es$e ceW veweflekeâlee
mekee&sheefj nw~ ̀ `Oece& MetvÙe - jepeveerefle Skeâ Ssmes Meke kesâ meceeve nQ pees kesâke} oen efkeâÙes peeves ÙeesiÙe
nw~ GvneWves keâne efkeâ jepeveerefle Oece& keâer Devegieeefceveer nw~ Oece& mes MetvÙe jepeveerefle ce=lÙeg keâe Skeâ
pee} nw, keäÙeeWefkeâ GmeceW Deelcee keâe nveve neslee nw~’’2
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ieebOeer keâer Âef<š ceW jepeveerefle Meefòeâ Ùee mecheefòe Deefpe&le keâjves keâe ceeOÙece veneR nw~
jepeveerefle }eKeeW heooef}leeW keâes megvoj peerkeve Ùeeheve keâjves ÙeesiÙe yeveeves, ceevekeerÙe iegCeeW keâe
efkekeâeme keâjves, mkelev$elee, yevOeglke leLee DeeOÙeeeflcekeâ ienjeFÙeeW Deewj meeceeefpekeâ meceevelee kesâ yeejs
ceW efvejvlej ØeefMeef#ele keâjves keâe ØeÙeeme nw~3 ieebOeer kesâ Devegmeej jepeveerefle ceW ØekesMe keâe DeLe& nw melÙe
Deewj vÙeeÙe Øeeefhle keâer efoMee ceW De«emej nesvee~ ÙeÅeefhe G«ekeeoer efle}keâ Deewj jkeervõveeLe šwieesj
ieebOeer kesâ Fme efkeÛeej mes mencele veneR Les-``efle}keâ ves keâne jepeveerefle meeOegDeeW keâe Kes} veneR nQ
Fme hej ieebOeer keâe ØelÙegòej Lee-jepeveerefle meeOegDeeW keâe Deewj kesâke} meeOegDeeW keâe keâece nw~’’ meeOeg
mes Gvekeâe leelheÙe& Lee Ûeeefjef$ekeâ Âef<š mes ßes… peve’’~ šwieesj ves keâne–Oece& keâer Fme ceneved efveefOe
keâes Fme keâcepeesj veewkeâe ceW cele jKeeW pees o}yevoer keâer kegâæ }njeW mes škeâjeleer jnleer nQ~ kener
jeOeeke=â<Ceved keâe cele Lee efkeâ jepeveerefle kesâ #es$e ceW efkeÕe keâes DeefOekeâ meheâ}lee Fmeef}S veneR Øeehle
ngF& keäÙeeWefkeâ jepeveerefle keâes Oece& mes he=Lekeâ jKee ieÙee~4

cenelcee ieebOeer keâe mebhetCe& efÛebleve kegâÚ DeeOeejYetle efmeæevleeW kesâ efkeÕeeme kesâ Oejele} hej
efveefce&le nw~ ieebOeer ves keâne-‘cesjs ef}S F&Õej melÙe Deewj Øesce keâe otmeje veece nw, ken meoeÛeej Deewj
veweflekeâlee nw~ F&Õej DeYeÙe ØekeâeMe Deewj peerkeve keâe œeesle nw~5

F&Õej ceW Gvekeâer ienve DeemLee LeeR efkeâvleg ken DeemLee efkeâmeer efkeefMe<š veece ™he mes hejs
Leer~ ken Depej Depevcee nw efpemekeâe keâesF& otmeje ™he veneR~ ieebOeer peye meeke&peefvekeâ meboYe& ceW Oece&
keâer yeele keâjles nw lees Gvekeâe DeeMeÙe veweflekeâ Oece& Deewj DeeOÙeeeflcekeâ Ûeslevee mes neslee nw~ ØelÙeskeâ
kÙeefòeâ ceW F&Õej keâe keeme nw DeekeMÙekeâlee nw veweflekeâ Meefòeâ kesâ menejs Gmes peieeves keâer~ iejeryeeW keâes
GvneWves oefjõ veejeÙeCe keâer meb%ee osles ngS Gvekeâer meskee keâes meÛÛee Oece& yeleeÙee~ veweflekeâ Meefòeâ ner
efveÙeecekeâ Meefòeâ nw veweflekeâlee mes jefnle kÙeefòeâ ceveg<Ùe keân}eves keâe DeefOekeâejer veneR nw~ kÙeefòeâ Deewj
meceepe ceW MegYe Deewj DeMegYe Øeke=efòeÙeeW keâe ÉvÉ Ûe}lee jnlee nw, Fme Øeef›eâÙee ceW MegYe keâer efmeefæ
ner melÙe nw Deewj Fme melÙe keâe mee#eelkeâej F&Õej keâe mee#eelkeâej nw~ Fme MegYe ™heer melÙe keâer
efmeefæ veweflekeâ Meefòeâ Skeb DeeOÙeeeflcekeâ Ûeslevee leLee DeemLee kesâ ceeOÙece mes ner nes mekeâleer nw~ melÙe
Deewj Deefnbmee ceW ieebOeer keâer DeieeOe DeemLee Leer~ Deefnbmee keâer ØesjCee ieebOeer keâes ``YeejleerÙe efÛebleve
hejcheje, helebpeef}, ceneYeejle, yegæ Skeb cenekeerj leLee yeeFefye} Skeb še}mšeÙe kesâ ØeYeeke mes
efce}er nw~ efkeâvleg Fme meboYe& ceW Gvekeâer Deheveer ceewef}keâ Âef<š Yeer Leer efpemekesâ DeeOeej hej GvneWves
Deefnbmee keâes je<š^erÙe peve Deevoes}ve keâer efkeješ heâ}keâ kee}er ØeÙeesieMee}e ceW Gleeje~’’ Gvekeâer
Âef<š ceW Deefnbmee kÙeefòeâiele DeeÛejCe, meeceeefpekeâ, DeeefLe&keâ, jepeveereflekeâ Deewj meebmke=âeflekeâ peerkeve
keâe DeeOeej, mekeâejelcekeâ heefjkele&ve Deewj ceevekeesefÛele efkekeâeme keâer keâmeewšer nw~ Deefnbmee cee$e efnbmee
keâe efve<esOe veneR yeefukeâ Øesce keâer DeefYekÙeefòeâ keâe Skeâ mekeâejelcekeâ oMe&ve nw~ melÙe, Deefnbmee,
melÙee«en Deewj mkejepÙe ieebOeer efkeÛeej Deewj keâce& keâer cet} efYeefòe nw~ meYeer peerkeeW ceW F&Õej keâe keeme
nQ Ùen efkeÕeeme ner Gvekeâer Øesce heefjefOe keâes keCe&, peeefle, mLeeve efkeMes<e mes hejs efkeÕeceÙe yeveelee nw~
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efnbmee F&ÕejerÙe meefVekeâšlee mes kebefÛele keâjleer nw Ùen efkeÛeej GvnW Deefnbmee kesâ Øeefle Dee«ener yeveelee
nw~

ieebOeer kesâ Devegmeej F&Õej melÙe keâe ner Øeleerkeâ nw melÙe lekeâ hengBÛeves keâe Skeâcee$e meeOeve
Deefnbmee nw~ meeOeve ceW DeemLee Deewj Øeefleyeælee kesâ DeYeeke ceW }#Ùe keâer Øeeefhle mebYeke veneR nw~
ieebOeer keâer Deefnbmee vekeâejelcekeâ veneR Leer Gmekeâe DeLe& kesâke} efkeâmeer keâes neefve hengBÛeevee veneR Lee
yeefukeâ yegjs kÙeefòeâ kesâ meeLe Yeer Ye}eF& keâjvee Lee~ Deefnbmee Deewj Øesce keâe leLee Øesce Deewj melÙe keâe
Ûees}er oeceve keâe meeLe nw~ kes Skeâ ner efmekeäkesâ kesâ oes hen}t nQ efpevnW Skeâ otmejs mes De}ie veneR
efkeâÙee pee mekeâlee nw~6

meÛÛee }eskeâleb$e Ùee pevelee keâe mkejepe keâYeer Yeer efnbmeelcekeâ meeOeveeW kesâ Éeje veneR Øeehle
efkeâÙee pee mekeâlee~ efnbmee keâer heefjCeefle DeefvekeeÙe& ™he mes DelÙeeÛeej Deewj Mees<eCe ceW nesleer nw~ melÙe
}#Ùe nw peyeefkeâ Deefnbmee Gmekeâes Øeehle keâjves keâe meeOeve~ efpeme kÙeefòeâ ves YeÙe hej mechetCe& efkepeÙe
Øeehle veneR keâj }er nw ken mechetCe& Deefnbmee keâe hee}ve veneR keâj mekeâlee nw~ meeOÙe Deewj meeOeve
keâer heefke$elee keâe meceLe&ve keâjles ngS GvneWves Gmekeâer leg}vee hesÌ[ Deewj yeerpe mes keâer~ GvneWves keâne
nce kener keâešles nw pees yeesles nQ~ pewmes meeOeve neWies kewmeer ner Ghe}efyOe nesieer~ ieebOeer keâer mhe<š
OeejCee Leer efkeâ Deveweflekeâ meeOeveeW mes heefke$e Skeb veweflekeâ }#ÙeeW keâer Øeeefhle veneR nes mekeâleer nw~ }#ÙeeW
keâer Glke=â<šlee kesâ yeeo Yeer meecÙekeeo efpeme lejn efnbmee, Deveweflekeâlee, efvejbkegâMelee Deewj ›eâtj
meòeekeeefolee mes }#Ùe keâes Øeehle keâjvee Ûeenlee nw Gmekeâer Demeheâ}lee keâer Yeefke<ÙekeeCeer ieebOeer ves
hen}s ner keâj oer Leer~ ieebOeer keâe efkeÛeej Lee efkeâ Deefnbmee, Øesce, melÙe Deewj yebOeglke pewmes MeeÕele
veweflekeâ cetuÙeeW kesâ ceeOÙece mes ner mkejepe Deewj mekee&soÙe mebYeke nw~ ieebOeer kesâ efkeÛeejeW hej heefMÛece
kesâ kÙeefòeâkeeo keâe ØeYeeke Lee kes }eskeâ keâuÙeeCekeâejer jepÙe keâer DelÙeefOekeâ Yetefcekeâe kesâ efke®æ
še@}mše@Ùe kesâ efkeÛeejes kesâ efvekeâš Les~ Fve ØeYeekeeW Deewj efmeæevleeW kesâ DeeOeej hej ieebOeer
Deefnbmeelcekeâ veweflekeâ meceepe, kÙeefòeâ leLee meceepe keâer mkeleb$elee, mekee&soÙe mes keie&efkenerve, peeefleefkenerve
SJeb Mees<eCe efkenerve meceepe keâer mebjÛevee kesâ he#eOej Les~ efpemeceW kÙeefòeâ leLee Gmekesâ mecegoeÙeeW keâes
meke&leescegKeer efkekeâeme kesâ Dekemej Skeb mebmeeOeve meceeve ™he mes Ghe}yOe nes mekesâ~ Gvekeâe ØeÙeeme
efke}eefmelee keâer peien meeoieerhetCe& veweflekeâ peerkeve ceW DeemLee mLeeefhele keâjvee, jepemeòee Deewj
DeLe&meòee keâe efkekesâvõerkeâjCe keâj š^mšerefMehe hej DeeOeeefjle DeeOÙeeeflcekeâ meceepekeeo leLee jepeveereflekeâ
kÙekemLee kesâ meboYe& ceW meÛÛes }eskeâleb$e keâer mLeehevee keâjvee nw~ meej ceW ieebOeer keâe GösMÙe Oece&
DeeOeeefjle jepeveerefle keâer mLeehevee keâjvee nw~ ieebOeer ves keâne- ceQ jepÙe keâer meòee keâer ke=efæ keâes yeÌ[s
mes yeÌ[s YeÙe keâer Âef<š mes osKelee ntB, keäÙeeWefkeâ peeefnje leewj hej ken Mees<eCe keâes keâce mes keâce keâjkesâ
}eYe hengBÛeeleer nw, hejvleg kÙeefòeâlke keâes-pees meye Øekeâej keâer GVeefle keâer peÌ[ nw - ceeveke peeefle keâer
yeÌ[er mes yeÌ[er neefve hengBÛeeleer nw~ Gvekeâer Âef<š ceW-jepeveweflekeâ meòee keâesF& meeOÙe veneR nw hejvleg
peerkeve kesâ ØelÙeskeâ efkeYeeie ceW }esieeW kesâ ef}S Deheveer ne}le megOeej mekeâves keâe Skeâ meeOeve nw~
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jepeveweflekeâ meòee keâe DeLe& nw je<š^erÙe ØeefleefveefOeÙeeW Éeje peerkeve keâe efveÙeceve keâjves keâer Meefòeâ~ Deiej
je<š^erÙe peerkeve Flevee hetCe& nes peelee nw efkeâ mkeÙeb Deelce efveÙeceve keâj }s lees efkeâmeer ØeefleefveefOelke
keâer DeekeMÙekeâlee veneR jn peeleer nw~ ken Fme {bie mes Deheves hej Meemeve keâjlee nw efkeâ Deheves
heÌ[esefmeÙeeW kesâ ef}S keâYeer yeeOekeâ veneR yevelee~ Fmeeref}S DeeoMe& DekemLee ceW keâesF& jepeveweflekeâ meòee
veneR nesleer keäÙeeWefkeâ keâesF& jepÙe veneR neslee~ hejvleg peerkeve ceW DeeoMe& keâer hetjer efmeefæ keâYeer veneR nesleer
Fmeef}S Leesjes ves keâne pees meyemes keâce Meemeve keâjs kener Gòece mejkeâej nw~7

ieebOeer kesâ Devegmeej jepÙe ke mejkeâej keâe DeekeMÙekeâ yegjeF& kesâ ™he ceW yevee jnvee
DeekeMÙekeâ nQ }sefkeâve Gmekeâe keâeÙe&#es$e vÙetvelece nesvee ÛeeefnS~ jepÙe kesâ vÙetvelece nmle#eshe mes ner
kÙeefòeâ keâes mkelev$elee Deewj mkeeke}cyeve keâe Dekemej efce}siee~ Deheves kele&ceeve ™he ceW jepÙe
kesâvõerÙeke=âle ke mebieef"le efnbmee keâe Øeleerkeâ nw efpeleveer DeefOekeâ Meefòeâ Gmekesâ neLe ceW jnleer nQ ken
kÙeefòeâ kesâ efkekeâeme ceW Glevee ner yeeOekeâ nw~ ̀ `cenelcee ieebOeer keâer jepÙe kesâ mke™he keâer keâuhevee Gve
meYeer mes efYeVe nw pees efkeâmeer Yeer Øekeâej kÙeefòeâ kesâ veweflekeâ kÙeefòeâlke ke Gmekeâer veweflekeâ Meefòeâ keâer
leg}vee ceW jepÙe kesâ kÙeefòeâlke ke Gmekeâer Meefòeâ keâes DeefOekeâ cenlke osleer nes~... Gvekesâ Devegmeej jepÙe
keâer efmLeefle kÙeefòeâ kesâ ØeYeg keâer efmLeefle veneR nQ kejved ken kÙeefòeâ kesâ peerkeve kesâ Ûejce GösMÙe keâer
Øeeefhle keâe Skeâ meeOeve cee$e nw~'’8

ieebOeer keâe cele Lee efkeâ mkeÙeb keâe mkeÙeb hej Meemeve ner mekee&sòece nw~ pees DeelceevegMeemeve
Ùee Deelce mebÙece nw~ mkejepe pevelee ceW Fme yeele keâe %eeve hewoe keâjkesâ Øeehle efkeâÙee pee mekeâlee nw
efkeâ meòee hej keâypee keâjves Deewj Gmekeâe efveÙeceve keâjves keâer #ecelee GmeceW ner efveefnle nw~ ieebOeer kesâ
MeyoeW ceW- `‘mkejepe mes cesje DeefYeØeeÙe nw }eskeâ-mecceefle kesâ Devegmeej nesves kee}e Yeejleke<e& keâe
Meemeve~ }eskeâ mecceefle keâe efveMÛeÙe osMe kesâ yeeef}ie }esieeW keâer yeÌ[er mes yeÌ[er leeoeo kesâ cele kesâ
peefjÙes nes, kes }esie Ssmes neW, efpevneWves Deheves Meejerefjkeâ ßece kesâ Éeje jepÙe keâer kegâÚ meskee keâer
nes.... meÛÛee mkejepe LeesÌ[s }esieeW kesâ Éeje meòee Øeehle keâj }sves mes veneR, yeefukeâ peye meòee keâe
og®heÙeesie neslee nes leye, meye }esieeW kesâ Éeje Gmekeâe Øeeflekeâej keâjves keâer #ecelee Øeehle keâjkesâ
neefme} efkeâÙee pee mekeâlee nw~’’9

``cesjs.... nceejs meheveeW kesâ mkejepÙe ceW peeefle Ùee Oece& kesâ YesoeW keâe keâesF& mLeeve veneR
nesiee~ Gme hej efMeef#ele Ùee OevekeeveeW keâe SkeâeefOehelÙe veneR nesiee~ ken mkejepÙe meyekesâ ef}S meyekesâ
keâuÙeeCe kesâ ef}S nesiee~ meye keâer efieveleer ceW efkeâmeeve lees Deeles ner nQ, efkeâvleg }t}s-}bieÌ[s, DebOes
Deewj YetKe mes cejves kee}s }eKeeW-keâjesÌ[eW cepeotj Yeer Deeles nQ~

Deefnbmee hej DeeOeeefjle mkejepe ceW }esieeW keâes Deheves DeefOekeâejeW keâe %eeve ve nes lees keâesF&
yeele veneR }sefkeâve GvnW Deheves keâòe&kÙeeW keâe %eeve DekeMÙe nesvee ÛeeefnS~ ieebOeer kesâ Devegmeej mkejepÙe
keâe DeLe& kesâke} jepeveereflekeâ mkejepÙe veneR nw yeefukeâ hen}, menYeeefielee, DeelceefveYe&jlee hej
DeeOeeefjle Øepeeleb$e nw~ efpemeceW Úesšs-yeÌ[s, TBÛe-veerÛe leLee Deceerj-iejerye keâer KeeF&Ùeeb ve jns Deewj
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ØelÙeskeâ kÙeefòeâ keâes peerkeve keâer DeekeMÙekeâleeDeeW keâer hetefle& kesâ meeLe-meeLe efkekeâeme keâer hetCe& megefkeOeeSb
Yeer Øeehle nes~

Fme Øekeâej keâer Meemeve kÙekemLee keâes GvneWves efnvo mkejepÙe leLee jecejepÙe keâe veece
efoÙee~ cenelcee ieebOeer kÙeefòeâ keâer mkeleb$elee kesâ Øeye} he#eOej Les~ DeeefLe&keâ mkeleb$elee kesâ efyevee
jepeveereflekeâ mkeleb$elee DeOetjer nw~ mkeleb$elee keâer Gvekeâer OeejCee DeebefMekeâ vener Leer GmeceW veweflekeâ,
DeeOÙeeeflcekeâ jepeveereflekeâ mkeleb$elee kesâ meeLe-meeLe DeeefLe&keâ mkeleb$elee Yeer efveefnle Leer~ mkejepe kÙeefòeâ
keâer DeeefLe&keâ mkeleb$elee keâe meeOeve Lee~ }sefkeâve Gvekeâe ceevevee Lee efkeâ kÙeefòeâ meeceeefpekeâ ØeeCeer nw
Fmeef}S Gmekeâer mkeleb$elee DeefveÙeefv$ele ke efvejbkegâMe vener nw ken meeceeefpekeâ DevegMeemeve mes yeæ nw~
kÙeefòeâ keâes melÙe Debefnmee Øesce, meskee Deewj menÙeesie mes Deheves DeefOekeâej Deewj keâòe&kÙe kesâ yeerÛe
meecebpemÙe keâjvee ÛeeefnS~ mkejepe keâer cet} Yeekevee Deelce efveÙeb$eCe ceW nw~ jepÙe ceW DeelceefveÙebef$ele
kÙeefòeâÙeeW keâe efkemleej mkejepe keâer mebYeekevee keâes heg<š keâjlee nw~

efnvo mkejepe ceW ieebOeer ves mkejepe kesâ heeBÛe DeeÙeeceeW keâe mebkesâle efkeâÙee- ØeLece -
jepeveereflekeâ cegefòeâ Ùee Deb«espeer Meemeve meòee mes Deepeeoer, otmeje - jepeveereflekeâ mkeleb$elee efpemeceW
mkeMeemeve Deewj Deefnbmekeâ }eskeâleb$e kÙeefòeâ keâer mkeleb$elee leLee efkeÛeej Skeb DeefYekÙeefòeâ keâer mkeleb$elee
efpemekeâe DeefYeVe efnmmee nw~ le=leerÙe-DeeefLe&keâ mkeleb$elee pees mkejepe keâer keâmeewšer nesieer~ ÛelegLe& -
`meebmke=âeflekeâ DeeÙeece' efpemekeâe DeLe& nw Ùetjeshe keâer Yeesiekeeoer mebmke=âefle Skeb meYÙelee kesâ ØeYeeke mes
Yeejle keâer cegefòeâ~ heeBÛekee- DeelceevegMeemeve~

ieebOeer efÛebleve ceW veweflekeâlee mekee&sheefj nw; melÙe Yeer veweflekeâlee keâe meej nw~ veweflekeâlee ceveg<Ùe
keân}eves keâer Skeâcee$e keâmeewšer nw~ ceveg<Ùe ces peerkeve keâe DeeOeej ner veweflekeâlee nw Deewj jepeveereflekeâ
peerkeve Yeer Gmemes hejs vener nw~ Fmeeref}S kes jepeveerefle ceW veweflekeâ cetuÙeeW keâer mLeehevee Deewj Gmekesâ
DevegkeâjCe hej ye} osles nQ~ cesefkeâÙeekes}er kesâ efkehejerle ieebOeer keâe efkeÕeeme Lee efkeâ — jepeveerefle vÙeeÙe
melÙe Skeb veweflekeâ DeeoMeeX keâe meeOeve nw meeOÙe vener~ veweflekeâ DeeoMeeX mes jefnle jepeveerefle heLeYeÇ<š
neskeâj Deheves GösMÙeeW mes efkecegKe nes peeleer nw~ jepeveerefle keâe DeeOÙeelceerkeâjCe keâj GvneWves Gmes
veweflekeâ DeeoMeeX mes DevegØeeefCele keâjves keâe ØeÙelve efkeâÙee~ ieebOeer kesâ Devegmeej meòee keâer jepeveerefle mes
ßes… nw }eskeâveerefle hej DeeOeeefjle jepeveerefle~ meòee kesâefvõle jepeveerefle meke&Meefòeâkeeoer jepÙe keâe ceeie&
ØeMemle keâjleer nw meecÙekeeo, }eskeâleebef$ekeâ meceepekeeo, }eskeâ keâuÙeeCekeâejer jepÙe Ùee hetBpeerkeeoer
}eskeâleb$e ceW meÛÛee }eskeâleb$e veneR yeefukeâ }eskeâleb$e keâe Ú}ekee neslee nw~ efpemeceW kÙeefòeâ keâer
mkeleb$elee Øekeâejevlej mes jepÙeleb$e kesâ heeme meceÙeyeæ jerefle mes efiejkeer nes peeleer nw~ Ssmeer kÙekemLee
ceW }eskeâleb$e keâe DeeYeeme neslee nw }eskeâleb$e vener~ Fmeeref}S ken meÛÛes }eskeâleb$e kesâ ™he ceW mkejepe
keâer yeele keâjles nQ efpemeceW kÙeefòeâ keâer keemleefkekeâ Deewj kÙeehekeâ mkeleb$elee efveefnle nw~ mkejepe ceW
meòeekeeoer jepeveerefle kesâ mLeeve hej jepÙe kesâ nmle#eshe kesâ efyevee kÙeefòeâ kesâ veweflekeâ meodiegCeeW keâe
Glkeâ<e& nesiee Deewj meòee efkekesâefvõle nesieer~ ieebOeer ves efkekesâvõerkeâjCe keâer Deheveer Ùeespevee ceW hebÛeeÙeleer
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jepe kÙekemLee keâe efve™heCe efkeâÙee~ hebÛeeÙeleer jepÙe mebie"ve ceW kegâÚ ieebkeeW keâes efce}ekeâj «eece
hebÛeeÙele keâe mebie"ve nesiee, hebÛeeÙele ceW heeBÛe kÙeefòeâ neWies pees ieebke keâer pevelee Éeje ØelÙe#e ÛegveekeeW
mes meke&mecceefle Éeje Ûegves peeSieW~ «eece hebÛeeÙele keâes Deheves #es$e keâe Debeflece DeefOekeâej nesiee~ «eece
hebÛeeÙele kesâ yeeo lee}gkeâe Ùee efpe}e hebÛeeÙele keâe ie"ve nesiee~ FveceW «eece hebÛeeÙele kesâ ØeefleefveefOeÙeeW
kesâ Éeje DeØelÙe#e Ûegveeke mes efvekee&efÛele ØeefleefveefOe nesieW~ Fmeer Øekeâej ØeevleerÙe ke kesâvõerÙe hebÛeeÙele
keâe ie"ve nesiee~’10

«eece, mkejepe kesâ mecyevOe ceW cesje efkeÛeej nw efkeâ Ùen Skeâ hetCe& ieCejepÙe nes, pees Deheveer
DeekeMÙekeâlee keâer hetefle& kesâ ef}S Deveskeâ heÌ[esefmeÙeeW mes hetCe&leŠ mkeleb$e nesiee~ ieebke keâe mechetCe&
ØeMeemeve hebÛeeÙeleeW kesâ neLe nesiee~ hebÛeeÙeleeW kesâ heeBÛe hebÛeeW keâe Ûegveeke Øeefleke<e& ieebke kesâ mechetCe&
keÙemkeâ m$eer-heg®<eeW Éeje nesiee~ efkeOeeefÙekeâe, keâeÙe&heeef}keâe leLee vÙeeÙeheeef}keâe leerveeW Øekeâej keâer
MeefòeâÙeeb ieebke keâer hebÛeeÙeleeW kesâ heeme neWieer~ Ùen Deece Deeoceer keâer menYeeefielee mes mkeleb$elee keâes
keemleefkekeâ ™he ceW meekeâej keâjsiee~

jepÙe meceepe Deewj kÙeefòeâ keâes meceeve ™he mes veweflekeâ cetuÙeeW kesâ Oejele} hej KeÌ[e keâjves
keâe ieebOeer keâe ØeÙeeme jepeveereflekeâ efÛevleve keâes Gvekeâer efkeefMe<š osve nw~ DeefOekeâlece kÙeefòeâ kesâ
DeefOekeâleced megKe keâer GheÙeesefieleekeeoer OeejCee kesâ efkehejerle YeejleerÙe mebmke=âefle ceW efveefnle meke&s Yekevleg
megefKeve:’ Ùeeveer mekee&soÙe meceepe keâe }#Ùe nw~ efpemekeâe DeLe& nw ØelÙeskeâ kÙeefòeâ keâes DeYÙegoÙe keâe
Dekemej ~ mekee&soÙe heefke$e meeOÙe nQ efpemekesâ efveefnleeLe& nw— meYeer kesâ efnle ceW kÙeefòeâ keâe efnle, meYeer
keâes Deepeerefkekeâe keâe DeefOekeâej Deewj meYeer lejn kesâ keâeÙeeX keâe meeceeefpekeâ cenòke SJeb ßece mes pegÌ[s
peerkeve keâer Gòecelee keâe Øeefleheeove~ ieebOeer keâe keânvee Lee peye Yeejle mkeeke}cyeer mkeeßeÙeer yeve
peeSiee lees ve Kego efkeâmeer keâer mecheefòe keâe }esYe keâjsiee Deewj ve Dehevee Mees<eCe nesves osiee~ leye
ken heefMÛece nes Ùee hetke& kesâ osMe, Gmekeâer Meefòeâ efkeâleveer Yeer Øeye} nes Gmekesâ }e}Ûe keâe efke<eÙe
veneR jn peeSieer Deewj leye ken KeÛeer&}s Dem$e-Mem$eeW keâe yeesPe G"eÙes efyevee Deheves keâes megjef#ele
cenmetme keâj mekesâiee~ Gmekeâer Ùen Yeerlejer mkeeßeÙeer kÙekemLee yeenjer Dee›eâceCe kesâ efKe}eheâ megÂÌ{
{e} nesieer~

ieebOeer keâe ceevevee Lee efkeâ Deepeeoer keâer Deheveer }Ì[eF& ceW Deefnbmekeâ efkepeÙe Øeehle keâjves
ceW Gmekeâer Deelce Ûeslevee keâes efpeleveer TBÛeeF& lekeâ G"vee ÛeeefnS Ùeefo ken Gleveer TBÛeeF& lekeâ G"
mekeâer lees ogefveÙee kesâ mkeerke=âle cetuÙeeW ceW heefjkele&ve nes peeSiee Deewj }Ì[eF&ÙeeW kesâ meepe meceeve keâe
DeefOekeâebMe efnmmee, efvejLe&keâ efmeæ nes peeSiee~ Ùeefo Yeejle ves Dehevee }#Ùe melÙe Deewj Deefnbmee
keâer jen mes Øeehle keâjves ceW meheâ}lee heeF& lees Gmekeâer Ùen meheâ}lee efkeÕe Meebefle keâer Deesj yengcetuÙe
keâoce nesiee~ ieebOeer keâe je<š^keeo DeeOÙeeeflcekeâ YeekeveeDeeW veweflekeâ ceevÙeleeDeeW efkeÕeyevOeglke Oeeefce&keâ
Skeb peeleerÙe meefn<Ceglee, menDeefmlelke menÙeesie pewmes Goeòe DeeoMeeX mes pegÌ[e ngDee Lee~ ken
je<š^Yeefòeâ mes heefjhetCe& Lee }sefkeâve Devleje&<š^erÙe Meefòeâ keâer mebYeekeveeDeeW ceW yeeOekeâ yeveves mes cegòeâ
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Lee~ ieebOeer ves keâne – je<š^keeo keâYeer yegje veneR neslee yegjer nesleer nw mebkegâefÛele YeekeveeSb, mkeeLe&hejlee
leLee he=Lekeâ jnves keâer Yeekevee, efpememes DeefOekeâebMe DeeOegefvekeâ je<š^ $emle nQ~11 ieebOeer keâe je<š^keeo
meskee Skeb Deelceyeef}oeve kesâ ÂÌ{ DeeOeejeW hej efmLele Lee~ Gvekeâe keânvee Lee - je<š^keeoer ngS efyevee
Devleje&<š^erÙe nesvee hetCe&le: DemebYeke nw~ ieebOeer kesâ Devegmeej meÛÛeer Devleje&<š^erÙelee keâer Yeekevee GvneR
}esieeW ceW nes mekeâleer nw pees meÛÛes je<š^keeoer neW~ je<š^erÙelee ceW peeefle efkeÉs<e mkeeLe& meeOeve Deewj
meeceÇepÙekeeo kesâ ef}S keâesF& mLeeve veneR nes mekeâlee~ ieebOeer keâe ceevevee Lee efnbmekeâ meeOeve efnbmekeâ
mkejepe oWies pees mebmeej kesâ meeLe-meeLe mkeÙeb Yeejle kesâ ef}S Skeâ Keleje nesiee~ GvneWves je<š^Yeefòeâ
keâes hetCe& Deelceeslmeie& Deewj Oeeefce&keâlee keâer ienve TbÛeeFÙeeW hej hengBÛee efoÙee Lee~

ieebOeer hejchejeiele DeLeeX ceW jepeveereflekeâ oeMe&efvekeâ veneR Les efkeâvleg meceepe Deewj jepÙe ceW
cet}Yetle heefjkele&ve }eves Deewj MeefòeâMee}er meeOeveeW kesâ efkekeâeme mes jepeveereflekeâ efmeæevleeW keâes Deeies
yeÌ{eves ceW Gvekeâe yengle Ùeesieoeve nw~ hejchejeiele jepeveereflekeâ efÛevleve ceW GösMÙe Deewj meeOeveeW keâes
De}ie-De}ie ceevee ieÙee efpemeceW meeOeveeW keâes DeefOekeâ cenlke ve oskeâj GösMÙeeW keâes ØecegKelee oer
ieF&~ ieebOeer keâe jepeveerefle efÛevleve Fmekesâ efkehejerle GösMÙe Deewj meeOeve oesveeW keâes meceeve cenòke osles
ngS meeOeve keâer MegefÛelee hej ye} oslee nw~ peewve yeewvogje ves ef}Kee—`‘ieebOeer keâe Ùeesieoeve
meeceeefpekeâ Deewj jepeveereflekeâ meeOeveeW kesâ efkekeâeme lekeâ ner meerefcele veneR jne, jepeveereflekeâ efÛevleve
keâer ienjeF&ÙeeW ceW ØekesMe keâjkesâ GvneWves jepeveereflekeâ efmeæevleeW keâer hetke& keâefuhele ceevÙeleeDeeW keâes
Ûegveewleer Yeer oer~'’12 Yeejle ceW DeeÛeeÙe& keâewefšuÙe leLee Ùetjeshe ceW cesefkeâÙeeke}er oesveeW keâer Âef<š ceW
jepeveerefle meòee kesâ Depe&ve Deewj j#eCe keâe Kes} nw~ Fme Kes} keâe meyemes yeÌ[e efveÙece nw-
efveÙecenervelee~ DeefkeÕeeme, mkeeLe&hejlee ner peerkeve keâe DeLe& Yeer nw Deewj Fefle Yeer~ Fmeeref}S YeejleerÙe
efÛebleve ceW jepeveerefle keâes keejebievee keâne ieÙee pees efkeâmeer keâer veneR nesleer, efmehe&â Deheveer nesleer nw,
Deheves ef}S DeheveeW kesâ ef}S~ jepeveerefle ceW ØeeflemheOee& Deewj mebÛeÙe peerkeve kesâ mekee&sÛÛe cetuÙe yeve
ieS~ ieebOeer keâer jepeveerefle keâce& keâer jepeveerefle Leer melÙe kesâ Øeefle Gvekeâe Dee«en kesâke} efmeæevle Ùee
Fefleneme keâer kemleg veneR nw~ melÙee«ener efkejesOeer kesâ meccegKe Dehevee DeeOÙeeeflcekeâ kÙeefòeâlke mLeeefhele
keâjlee nw Deewj Gmekesâ ùoÙe ceW Ùen Yeekevee peiee oslee nw efkeâ Deheves kÙeefòeâlke keâes neefve hengBÛeeS
efyevee ken Gmes Yeer neefve veneR hengBÛee mekeâlee~ Deefnbmee mekee&sÛÛe veweflekeâ Deewj DeeOÙeeeflcekeâ Meefòeâ
keâe Øeleerkeâ nw~ jepeveerefle ceW Yeer meheâ}lee kesâ ef}S melÙe, Deefnbmee, DemlesÙe, Deheefj«en, Mejerjßece,
mkeosMeer, mkejepe, meke&-Oece& mecceeve, mekee&soÙe, meceevelee, mkeleb$elee, efkeveceÇlee veweflekeâ DevegMeemeve
nw~ Ùen ceveg<Ùe keâes kÙeekeneefjkeâ mlej hej meheâ} yeveeves kesâ meeLe-meeLe mke mes mee#eelkeâej kesâ ef}S
Yeer hee$e yeveelee nw~ ieebOeer keâer efkeefMe<šlee Ùen Leer efkeâ GvneWves meowke ØeYeeke Deewj DevegkeâjCe keâes
De}ie-De}ie ceevee nw~ pewmes GvneWves ØeYeeefkele neskeâj jefmkeâve mes ‘Devšg efome }emš’ hej
DeeOeeefjle, mekee&soÙe keâes peerkeve heæefle kesâ ™he ceW mkeerkeâej efkeâÙee }sefkeâve Gvekesâ Fme efkeÛeej mes
ieebOeer keâer menceefle veneR Leer efkeâ ceveg<Ùe Demeceeve nesles nQ GveceW mes kegâÚ keâe ØeÙeesie otmejeW kesâ
GösMÙeeW keâer hetefle& kesâ ef}S meeOeve kesâ ™he ceW efkeâÙee pee mekeâlee nw~ meeceeefpekeâ kÙekemLeeDeeW Deewj
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mebmLeeDeeW keâes Deeoj keâer Âef<š mes osKevee ÛeeefnS Deewj GvnW yeveeS jKevee ÛeeefnS, Fme efkeÛeej
mes ØeYeeefkele lelkeâe}erve jepeveweflekeâ kÙekemLee keâes GvneWves Ûegveewleer oer Deewj jepeveerefle keâes meeceeefpekeâ
kÙekemLee keâe ner Skeâ Debie ceeveles ngS Gmes meceepe Deewj kÙeefòeâ kesâ Øeefle GòejoeÙeer yeveeves keâe ØeÙelve
efkeâÙee~ keâevetve kesâ mebyebOe ceW ™efÌ{keeefoÙeeW keâe Ùen efkeÛeej efkeâ ken ›eâceyeælee keâer j#ee keâjlee nw
Fmeef}S Deveg}bIeveerÙe nw, ieebOeer keâes Ùen mkeerkeâej veneR ngDee~ GvneWves keâne pees keâevetve melÙe kesâ
ceeie& ceW yeeOekeâ nes Ûeens ken efkeosMeer ngkeâtcele Éeje yeveeÙee ieÙee nes DeLekee Deheveer mejkeâej Éeje
Gmekeâer Deke%ee melÙee«ener keâe keâòe&kÙe nw~ mebmLeeDeeW kesâ mebyebOe ceW GvneWves ef}Kee ``mebmLeeDeeW kesâ
Øeefle efve…e cesjs ceve ceW leYeer lekeâ nw peye lekeâ ken kÙeefòeâ Ùee je<š^, kesâ efkekeâeme ceW meneÙekeâ nw~13

ieebOeer keâe GösMÙe kÙeefòeâ Deewj meceepe keâes jepÙe kesâ Gve yebOeveeW mes cegòeâ keâjvee Lee efpemekeâe DeeOeej
DeefOekeâ mes DeefOekeâ GheYeesie Deewj DeefOekeâ mes DeefOekeâ meb«en keâer Yeekevee hej efškeâe ngDee nw~
lekeâveerkeâ Deewj mebmke=âefle kesâ yeerÛe Deepe pees mebIe<e& nw Gmekeâe meceeOeeve ve lees heefMÛece kesâ heeme nw
ve meecÙekeeoer efkeÕe kesâ heeme~ meceeOeeve kesâ ef}S heefMÛece Deewj meecÙekeeoer efkeÕe oesveeW ner peye lekeâ
Ùeebef$ekeâ lekeâveerkeâeW mes nškeâj meeceeefpekeâ lekeâveerkeâeW keâer efoMee ceW yeÌ{vee Meg™ veneR keâjWies pees kesâke}
ieebOeer kesâ meeOeveeW Éeje ner mebYeke nes mekeâlee nw kegâÚ neefme} veneR nes mekesâiee~ Fmekesâ meeLe ner Deepe
Ssmes vesleeDeeW keâer Yeer DeekeMÙekeâlee nw pees ØeLece veslee, ØeLece DevegÙeeefÙeÙeeW Deewj Gmekesâ DeeOeej hej
Ûe}eÙes ieÙes Deevoes}veeW kesâ ØeLece ØeCesleeDeeW Deewj Ssefleneefmekeâ GösMÙeeW mes ØesjCee lees }W, hejvleg Gve
GösMÙeeW ceW meke&Lee vekeerve lelkeeW keâe meceekesMe keâj Gmes meceÙeehes#eer mke™he Øeoeve keâjW~
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meeceeefpekeâ-jepeveereflekeâ oMe&ve ceW DeefYekÙeefòeâ
keâer mkeleb$elee Deewj oeefÙelkeyeesOe

[e@. Gòece efmebn
meneÙekeâ DeeÛeeÙe&, oMe&ve MeeŒe

MÙeecee Øemeeo cegKepeea jepekeâerÙe ceneefJeÅeeueÙe
HeâeHeâeceT, ØeÙeeiejepe

ceevekeerÙe ieefjcee keâes megefveefMÛele keâjves kesâ GösMÙe mes DeefYekÙeefòeâ keâer mkeleb$elee keâes
DeekeMÙekeâ ceevee ieÙee nw~ Ùen DekeâejCe vener nw efkeâ Yeejle meefnle efkeÕe kesâ Deveskeâ osMeeW ceW
mebkewOeeefvekeâ mlej hej kÙeefòeâÙeeW keâes DeefYekÙeefòeâ keâer mkeleb$elee efce}er ngF& nw~ Fmekesâ heerÚs keâe GösMÙe
Ùener nw efkeâ veeieefjkeâeW kesâ vewmeefie&keâ DeefOekeâejeW kesâ ™he ceW Gvekeâer kÙeefòeâiele mkeleb$eleeDeeW keâes
mebjef#ele efkeâÙee peeS, leeefkeâ ceeveke kesâ kÙeefòeâlke kesâ mechetCe& efkekeâeme keâe ceeie& ØeMemle nes mekesâ leLee
Gvekesâ efnleeW keâer DeefYeke=efæ Deewj j#ee nes mekesâ~ kemlegle:, DeefYekÙeefòeâ keâer mkeleb$elee keâe DeefOekeâej
ve kesâke} }eskeâleebef$ekeâ peerkeve heæefle keâer "esme veeRke nw, yeefukeâ Gmekeâe DeheefjneÙe& Debie Yeer nw~
Fme lejn kesâ DeefOekeâej keâes }eskeâleb$e keâer peerkeblelee kesâ ef}S Yeer DeekeMÙekeâ ceevee ieÙee nw, keäÙeeWefkeâ
}eskeâleb$e ceW kÙeefòeâiele mkeleb$eleeDeeW keâe nesvee DeekeMÙekeâ ceevee ieÙee nw~

mkeleb$elee Ûeens DeefYekÙeefòeâ keâer nes, efÛebleve keâer nes DeLekee keâece keâjves keâer nes, Gmes
ceeveke efkekeâeme Skeb Mees<eCe-cegòeâ meceepe kesâ ef}S DeekeMÙekeâ lees ceevee ieÙee nw, efkeâvleg Fme
mkeleb$elee keâe Ùen DeLe& keâoeefhe veneR }ieevee ÛeeefnS efkeâ nce GÛÚ=bKe} Skeb DeefveÙebef$ele neskeâj
ceveceevee kÙekenej keâjves }ieW~ Ùen yeele DeefYekÙeefòeâ keâer mkeleb$elee hej YeejleerÙe Skeb kewefÕekeâ oesveeW
heefjØes#ÙeeW ceW }eiet nesleer nw~ keâesF& Yeer mkeleb$elee Fleveer DeelÙeebeflekeâ Skeb Demeerefcele veneR nesveer ÛeeefnS
efkeâ Gmemes }eskeâefnle Øeeflekeât} ™he mes ØeYeeefkele nes leLee meeceeefpekeâ mecejmelee Skeb meewneo& hej
DeeIeele hengbÛes~ kemlegle:, DeefYekÙeefòeâ keâer mkeleb$elee keâe GheYeesie keâjves kee}s veeieefjkeâeW kesâ meeLe Ùen
efpeccesoejer mkele: pegÌ[ peeleer nw efkeâ kes ceveceeves {bie mes Fmekeâe Fme Øekeâej Fmlescee} ve keâjW, efpememes
efkeâ }eskeâefnleeW Skeb keâevetve-kÙekemLee hej DeebÛe DeeS~ DeLee&led Fme DeefOekeâej keâe ØeÙeesie keâjles ngS
Skeâ }#ceCe jsKee keâe efveOee&jCe mkeÙeb veeieefjkeâeW keâes keâj }svee ÛeeefnS~ DeefYekÙeefòeâ keâer mkeleb$elee
kesâ DeefOekeâej keâe ØeÙeesie keâjles ngS je<š^erÙe Skeb meeceeefpekeâ efnbleeW keâes mekee&sheefj jKevee ÛeeefnS leLee
Fmekesâ efveyee&Oe, efvejbkegâMe Skeb ceveceeves ØeÙeesie mes yeÛeles ngS Fmekeâe Ùegefòeâmebiele ØeÙeesie keâjvee
ÛeeefnS~ veeieefjkeâeW keâes Deheves meblegef}le Skeb GòejoeefÙelkehetCe& kÙeefòeâlke kesâ efkekeâeme kesâ ef}S Fme
DeefOekeâej keâe ØeÙeesie keâjvee ÛeeefnS ve efkeâ Deheâkeen heâw}eves DeLekee ceenew} keâes efyeieeÌ[ves kesâ
ef}S~
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nce DeefYekÙeefòeâ keâer mkeleb$elee kesâ Ùegefòeâmebiele ØeÙeesie keâer yeele DekeMÙe keâjles nQ, efkeâvleg
Ùen ogYee&iÙehetCe& nw efkeâ Yeejle meefnle efkeÕe kesâ Deveskeâ osMeeW ceW Fmekesâ ceveceeves ØeÙeesie, og®heÙeesie
Deeefo Éeje efkeleb[e KeÌ[s efkeâS pee jns nQ, lees keâneR DeefYekÙeefòeâ keâer mkeleb$elee hej Deeflekeeo Skeb
Deelebkeâkeeo kesâ Øenej Yeer osKeves keâes efce} jns nQ~ mhe<š nw efkeâ Fme DeefOekeâej keâes }skeâj nceves
Deheveer efpeccesoeefjÙeeW mes cegbn ceesÌ[e nw Deewj keâneR-ve-keâneR Gme efpeccesoejer keâe efveke&nve keâjves ceW
Demeheâ} jns nQ, pees DeefYekÙeefòeâ keâer mkeleb$elee kesâ meeLe pegÌ[er nw~

kemlegle:, keekeâd Deewj DeefYekÙeefòeâ keâer mkeleb$elee }eskeâleebef$ekeâ kÙekemLee keâe DeefvekeeÙe& Debie
nw~ DeefYekÙeefòeâ keâer mkeleb$elee keâer DekeOeejCee lees DelÙeble kÙeehekeâ nw~ Fmekesâ Debleie&le Deheveer
YeekeveeDeeW keâes DeefYekÙeefòeâ keâjves kesâ meYeer DeefOekeâej Meeefce} nQ~ ÙeneR keâejCe nw efkeâ Fme kÙeehekeâ
mkeleb$elee kesâ og®heÙeesie keâer og<Øeke=efòeÙeeb Yeer heveheeR, efpevemes DeefØeÙe Skeb keâšg efmLeefleÙeeb Yeer hewoe ngF&~
mhe<š nw efkeâ nceves DeefYekÙeefòeâ keâer mkeleb$elee kesâ DeefOekeâej keâe Deefle›eâceCe efkeâÙee~

Deepe ve kesâke} Yeejle ceW, yeefukeâ efkeÕe kesâ Deveskeâ osMeeW ceW DeefYekÙeefòeâ keâer mkeleb$elee kesâ
DeefOekeâej kesâ yeskepen ØeÙeesie kesâ keâejCe DeefØeÙe efmLeefleÙeeb hewoe nes jner nQ~ meesMe} ceeref[Ùee kesâ
DeeefkeYee&ke kesâ yeeo mes lees DeefYekÙeefòeâ keâer mkeleb$elee kesâ DeefOekeâej kesâ og®heÙeesie keâer yeeÌ{ - meer Dee
ieF& nw~ DeefYekÙeefòeâ keâe mkeleb$elee kesâ DeefOekeâej keâer DeeÌ[ ceW keâYeer otmejeW kesâ OeceeX keâe Deheceeve
efkeâÙee peelee nw, lees keâYeer Gvekeâe cepeekeâ GÌ[eÙee peelee nw, keâYeer efÛe$eeW kesâ ceeOÙece mes, lees keâYeer
Deeheefòepevekeâ Yee<ee Skeb yeÙeeveeW kesâ ceeOÙece mes ceenew} keâes efyeieeÌ[ves keâer keâesefMeMeW keâer peeleer nQ~
Fve og<ke=âlÙeeW keâes yeÌ[er keâ"esjlee kesâ meeLe `cegòeâ DeefYekÙeefòeâ' keâer meb%ee oer peeleer nw, pees efkeâ
GefÛele veneR nQ Fmekeâe DeeMeÙe lees Ùener ngDee efkeâ nce DeefYekÙeefòeâ kesâ ve lees mener DeLe& keâes ner
mecePeles nQ Deewj ve ner Gmemes pegÌ[er efpeccesoejer keâes~ DeefYekÙeefòeâ keâe DeLe& ceveceevee DeeÛejCe veneR
nw~ kemlegle:, DeefYekÙeefòeâ lees Skeâ Øekeâej keâe meewneõ&hetCe& YeekeyeesOekeâ DeefYeefkevÙeeme neslee nw, pees
kÙeefòeâ kesâ meboYe& ceW hebmeoieer Skeb veehemeboieer keâes kÙeòeâ keâjves kesâ mebkesieelcekeâ lejerkesâ kesâ ™he ceW
DeefYeefnle efkeâÙee peelee nw~ DeefYekÙeefòeâ mes Yeeke Skeb mebkesovee keâe pegÌ[eke neslee nw, ve efkeâ keâ"esjlee
Skeb DemebÙelelee keâe~ DeefYekÙeefòeâ heefjceeefpe&le, mebÙele Skeb YeekeyeesOekeâ nesveer ÛeeefnS leLee FmeceW Skeâ
DeÛÚs veeieefjkeâ keâer veweflekeâ Skeb meeceeefpekeâ efpeccesoejer kesâ Yeeke Yeer efveefnle nesves ÛeeefnS~
DeefveÙebef$ele Skeb DeceÙee&efole DeefYekÙeefòeâ kesâ Deveskeâeveskeâ og<heefjCeece nes mekeâles nw~

ØeeÙe:, DeceÙee&efole DeefYekÙeefòeâÙeeW kesâ keâejCe letheâeve KeÌ[s nes peeles nQ~ meeceeefpekeâ
mecejmelee peneB Øeeflekeât} ™he mes ØeYeeefkele nesleer nw, keneR osMe keâer Skeâlee Deewj DeKeC[lee kesâ Øeefle
Yeer Keleje yeÌ{ peelee nw~ hejmhej meewneõ& ceW keâceer Deeleer nw, lees DeMeebefle Skeb DeefmLejlee Yeer yeÌ{leer
nw~ Skeâ efmLeefle Ùen Yeer hewoe nesleer nw efkeâ DeefYekÙeefòeâ keâer mkeleb$elee hej DemenceefleÙeeW keâes }skeâj
efnbmeelcekeâ ieefleefkeefOeÙeeb yeÌ{ peeleer nQ, efpevnW efkeâmeer Yeer Øekeâej mes GefÛele veneR "njeÙee pee mekeâlee
nw~ Deelebkeâkeeo yeÌ{lee nw, lees meceepe ceW Deeflekeeefolee Yeer yeÌ{ peeleer nw~ efnbmee - Øeefleefnbmee keâer
IešveeSb ceevekelee keâes keâ}befkeâle keâjves }ieleer nw~ DeceÙee&efole Skeb DeefveÙebef$ele DeefYekÙeefòeâÙeeb peneB
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}esieeW keâes Gkeâmeeves keâe keâece keâjleer nw, keneR Gvekeâer YeekeveeDeeW Skeb ceeve-mecceeve keâes Yeer Deenle
keâjleer nQ~ GÛÚ=bKe} Skeb DeceÙee&efole DeefYekÙeefòeâÙeeW kesâ vegkeâmeeve ner vegkeâmeeve nw, heâeÙeoe keâesF&
veneR nw~ Ùes Deewj DeefOekeâ Ieelekeâ leye nes peeleer nQ, peye FvnW meceepe kesâ efpeccesoej }esieeW Éeje
Deheveer efpeccesoejer keâer Ghes#ee Skeb Dekens}vee keâj kÙeòeâ efkeâÙee peelee nw~

ßes… ceevekeleekeeoer kÙekemLee, peerkeble }eskeâleb$e Skeb ceevekeerÙe ieefjcee keâes osKeles ngS
DeefYekÙeefòeâ keâer mkeleb$elee keâe DeefOekeâej, DeekeMÙekeâ Skeb DeewefÛelÙehetCe& nw~ Glevee ner DeewefÛelÙehetCe&
Skeb DeekeMÙekeâ Ùen Yeer nw efkeâ nceejs yeerÛe DeefYekÙeefòeâÙeeW keâer YeekeyeesOekeâ Yetefcekeâe nes~ DeLee&led
DeefYekÙeefòeâÙeeB Ssmeer neW, pees efkeâ leveeke keâes keâce keâjW, meceepe kesâ efkeefYeVe meomÙeeW kesâ yeerÛe Deehemeer
lee}ces} Skeb YeeF&Ûeejs keâes yeÌ{eSb, meeceeefpekeâ mecejmelee Skeb meefn<Ceglee keâes cepeyetleer Øeoeve keâjW~
DeLee&led Ùes YeekeyeesOekeâ Yetefcekeâe efveYeeSb, ve efkeâ efkeOkebmekeâ~

nceW Ùen mecePevee ÛeeefnS efkeâ DeefYekÙeefòeâ keâer mkeleb$elee keâer Skeâ meercee nesleer nw leLee
Fmekesâ meeLe Skeâ efpeccesoejer Yeer pegÌ[er nesleer nw~ DeefYekÙeefòeâ keâer mkeleb$elee kesâ DeeOeej hej efkeâmeer
Oece&, meceepe, kÙeefòeâ DeLekee kÙeefòeâ mecetneW keâe efvejeoej Deewj Deheceeve efkeâÙee peevee GefÛele veneR
nw~ Ùen Yeer GefÛele veneR nw efkeâ F&Õej kesâ veece hej Deelebkeâ heâw}eÙee peeS DeLekee nlÙeeSb keâer peeSb~

nceW Ùen Ye}erYeebefle mecePevee nesiee efkeâ DeefYekÙeefòeâ keâer mkeleb$elee Skeâ DeefOekeâej mes
pÙeeoe, Skeâ Ssmee keâòe&kÙe nw, efpemes efyevee efkeâmeer keâes Deenle efkeâS ngS efveYeevee ÛeeefnS~ nceW Ùen
veneR Yet}vee ÛeeefnS efkeâ DeefYekÙeefòeâ keâer mkeleb$elee kesâ meeLe ner yees}ves keâer Deepeeoer mes efpeccesoeefjÙeeW
keâer Skeâ Deštš ëe=bKe}e Yeer pegÌ[er nesleer nw, efpevekeâe efveke&nve efkeâÙee peevee DeekeMÙekeâ neslee nw~

osMe ceW meele oMekeâ hen}s mebefkeOeeve }eiet ngDee Deewj Yeejle keâe }eskeâleebef$ekeâ ieCejepÙe
kesâ ™he ceW GoÙe ngDee~ mebefkeOeeve ves veeieefjkeâeW keâes Deepeeo peerkeve peerves kesâ keâF& ceewef}keâ DeefOekeâej
efoÙes~ FvneR ceW mes Skeâ cenlkehetCe& DeefOekeâej nw DeefYekÙeefòeâ keâer mkeleb$elee~ mebefkeOeeve ves Fmekesâ
lenle veeieefjkeâeW keâes ceÙee&oe kesâ meeLe ner meeLe yees}ves, ef}Keves Ùee keânves keâer mkeleb$elee oer Leer,
efkeâvleg Deepe osMe ceW Skeâ Meesj nw efkeâ mebefkeOeeve keâer cet} Yeekevee hej kegâ"ejeIeele efkeâÙee pee jne
nw~ ne}ebefkeâ Ùen Deejeshe }ieeves kee}s mkeÙeb DeefYekÙeefòeâ keâer Deepeeoer kesâ DeefOekeâej keâer cet}
Yeekevee keâes Deelcemeele veneR keâj jns nQ~ Fme DeefOekeâej ceW Deepeeoer nw lees Skeâ yebOeve Deewj meercee
Yeer nw Deewj oesveeW ner DeekeMÙekeâ Yeer nQ~ pewmes Skeâ efmekeäkesâ kesâ oes hen}t nesles nw, kewmes ner menceefle
Deewj Demenceefle, oesveeW }eskeâleb$e kesâ oes cenlkehetCe& hen}t nw~ mecePevee nesiee efkeâ mebefkeOeeve nceW
DeefYekÙeefòeâ keâer mkeleb$elee keâe DeefOekeâej oslee nw ve efkeâ mkeÛÚbolee keâe~ mkeleb$elee Deewj mkeÛÚbolee
ceW yengle met#ce Deblej neslee nw, }sefkeâve Fme Deblej ceW keâeheâer ienjer KeeF& Yeer nw~ mkeleb$elee keâe
GheÙeesie efpeccesoejer Ùee GòejoeefÙelke kesâ meeLe efkeâÙee peelee nw peyeefkeâ mkeÛÚbolee otmejeW keâer megefkeOee
Ùee DemegefkeOee veneR osKeleer~ Decesefjkeâe kesâ 16keW je<š^heefle DeyeÇence ef}bkeâve keâe keâLeve nw efkeâ ̀ pees
}esie otmejeW keâer Deepeeoer yeeefOele keâjles nQ, kes mkeÙeb Gme Deepeeoer kesâ nkeâoej veneR nw~' Yeejle kesâ
kegâÚ jepÙeeW ceW peneb efnbmekeâ ØeoMe&veeW, vesšyevoer Ùee Oeeje 144 }ieeves kesâ oewjeve DeefYekÙeefòeâ keâer
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Deepeeoer keâe Fmlescee} ke og™heÙeesie Deewj Gme hej mejkeâejer keâeÙe&keener yenme kesâ kesâvõ ceW jner~
Fme DeefOekeâej keâe oeÙeje leye Deewj efkemle=le nes ieÙee peye keâMceerj ceW Fbšjvesš hej heeyevoer ceece}s
keâer megvekeeF& hej megØeerce keâesš& ves hen}er yeej Fmes DevegÛÚso-19 mes peesÌ[e~

nceejs mebefkeOeeve efvecee&leeDeeW ves Fme yeele keâes OÙeeve ceW jKekeâj ner DevegÛÚso 19-22
lekeâ kÙeefòeâiele mkeleb$eleeDeeW keâes meceefhe&le efkeâÙee~ DevegÛÚso-19 keekeâd Deewj DeefYekÙeefòeâ keâer
mkeleb$elee, MeebeflehetCe& leLee efvejeÙegOe mecces}ve keâer mkeleb$elee, mebiece Ùee mebIe yeveeves keâer mkeleb$elee,
Yeejle ceW meke&$e mkeleb$eleehetke&keâ YeÇceCe keâjves keâer mkeleb$elee, Yeejle keâer jepÙe #es$e kesâ efkeâmeer Yeeie ceW
efvekeeme keâjves leLee yeme peeves keâer mkeleb$elee leLee ke=efòe, Ghepeerefkekeâe, kÙeeheej Ùee keâejesyeej keâer
mkeleb$elee kesâ DeefOekeâej efoÙes ieÙes nw~ meeLe ner veeieefjkeâeW keâes DevegÛÚso 21 ceW Øeoòe ØeeCe Skeb
owefnkeâ mkeleb$elee keâe DeefOekeâej Yeer DelÙevle cenlkehetCe& nw~

peneB lekeâ YeejleerÙe mebefkeOeeve keâe ØeMve nw, lees FmeceW efpeve mkeleb$eleeDeeW hej ye} efoÙee
ieÙee nw, GveceW mes DeefYekÙeefòeâ keâer mkeleb$elee Yeer Skeâ nw~ Fmes nceejs cet} DeefOekeâejeW kesâ ™he ceW
mLeeve efce}e ngDee nw~ Fmekesâ og™heÙeesie keâer mebYeekeveeDeeW keâes Yeer OÙeeve ceW jKeles ngS cet}
DeefOekeâejeW keâes Deveskeâ heefjmeerceeDeeW Skeb ØeefleyebOeeW mes Iesj keâj Yeer jKee ieÙee nw~ kemlegle:, Ùes cet}
DeefOekeâej ve lees efveyee&Oe ner nQ Deewj ve ner efkeâmeer ceeÙeves ceW hejce DeefOekeâej ner nQ~ YeejleerÙe
mebefkeOeeve kesâ DevegÛÚso 19 mes 22 mkeleb$elee kesâ DeefOekeâejeW keâe keCe&ve keâjles nQ~ YeejleerÙe mebefkeOeeve
kesâ DevegÛÚso 19 (1) (keâ) kesâ Debleie&le ØelÙeskeâ YeejleerÙe veeieefjkeâ keâes keekeâd leLee DeefYekÙeefòeâ keâer
mkeleb$elee keâe DeefOekeâej lees Øeoeve efkeâÙee ieÙee nw, efkeâvleg Fmekesâ og™heÙeesie keâer mebYeekevee keâes OÙeeve
ceW jKeles ngS Ùen Yeer kÙekemLee yeveeS jKeer ieF& nw efkeâ keâesF& Yeer Ssmee DeefOekeâej ve lees DeelÙeebeflekeâ
™he mes Øeoeve ner efkeâÙee pee mekeâlee nw Deewj ve ner efveleeble efvejbkegâMe Skeb GÛÚ=bKe} ner nes mekeâlee
nw~ Fmeer Øekeâej, DevegÛÚso 19 (2) ceW Gve MeleeX keâe Gu}sKe nw, efpevekesâ DeeOeej hej keekeâd Skeb
DeefYekÙeefòeâ keâer mkeleb$elee hej ÙegefòeâÙegòeâ efveyeËOeve }ieeÙee pee mekeâlee nw~

mekee&sÛÛe vÙeeÙee}Ùe ves Deheves efveCe&Ùe ceW efvekee&Ûeve ceW ØelÙeeefMeÙeeW keâes vekeâejs peeves kesâ
celeoeleeDeeW kesâ DeefOekeâej keâes mebefkeOeeve kesâ DevegÛÚso 19 (1) (keâ) kesâ lenle YeejleerÙe veeieefjkeâeW
keâes Øeehle keekeâd Skeb DeefYekÙeefòeâ keâer mkeleb$elee kesâ DeefOekeâej keâe Yeeie ceevee~ Meer<e& Deoe}le kesâ
efveCe&Ùe kesâ yeeo 16keeR }eskeâ meYee Ûegveeke ceW hen}er yeej mece«e ™he mes celeoeleeDeeW keâes veesše keâe
efkekeâuhe Ghe}yOe keâjeÙee ieÙee~ Fme Ûegveeke ceW 1.1 ØeefleMele celeoeleeDeeW Éeje Fme efkekeâuhe keâe
ØeÙeesie efkeâÙee ieÙee~ Gu}sKeveerÙe nw efkeâ Deye lekeâ peveØeefleefveefOelke DeefOeefveÙece keâer Oeeje 49 (0)
ceW efkeâmeer Yeer ØelÙeeMeer keâes cele osves kesâ DeefveÛÚgkeâ celeoeleeDeeW kesâ ef}S ØeekeOeeve Lee, efpemekesâ lenle
Ssmes celeoeleeDeeW kesâ ef}S heer"emeerve DeefOekeâejer mecyeefvOele jefpemšj ceW Gme kÙeefòeâ kesâ nmlee#ej Ùee
Debiet"e efveMeeve }skeâj heâece& 17 (A) Yejkeeles Les, hejvleg Fme Øeef›eâÙee ceW vekeâejelcekeâ celeoeve
keâjves kee}s kÙeefòeâ keâe cele ieesheveerÙe veneR jn peelee Lee~ veesše kesâ ØeeogYee&ke kesâ meeLe Ùen yeeOee
lees otj nes ieF&, efkeâvleg meeLe ner efvekee&Ûeve DeeÙeesie Éeje Fme meboYe& ceW Ùen mhe<šerkeâjCe peejer keâj
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efoÙee ieÙee efkeâ celeoeleeDeeW kesâ veesše efkekeâuhe kesâ cele DeefOekeâ nesves hej Yeer mekee&efOekeâ kewOe cele heeves
kee}e ØelÙeeMeer keâes ner efkepeÙeer ceevee peeÙesiee ~ nesvee Ùen ÛeeefnS Lee efkeâ Ùeefo GcceerokeejeW kesâ
meehes#e vekeâejelcekeâ keâes efce}s keesšeW keâer mebKÙee pÙeeoe nes, lees efkeâmeer keâes Yeer efkepeslee Ieesef<ele ve
efkeâÙee peeÙe Deewj veÙes GcceerokeejeW keâes }skeâj hegve: Ûegveeke mecheVe keâjkeeÙee peeÙe~ oesyeeje Ûegveeke
kesâ ef}S mejkeâej Éeje efkeOesÙekeâ }eÙes peeves keâer DeekeMÙelee nw~ Ùen keâeÙe& cegefMkeâ} veneR nw, yeMele&s
mejkeâej keâer hen} mekeâejelcekeâ nes Deewj Gmekeâer cebMee meeheâ nes~

mejkeâej Éeje kÙekemLee kesâ ef}S Keleje nesves Deewj kewcevemÙelee hewoe keâjves keâer efmLeefleÙeeW
ceW oC[elcekeâ keâeÙe&keener keâjves keâe ØeekeOeeve jKee ieÙee nw~ Fve oesveeW ner hen}gDeeW keâes megØeerce keâesš&
Yeer ØecegKelee mes mhe<š keâj Ûegkeâe nw~ Skeâ ceece}s ceW Meer<e& Deoe}le ves peneB DeefYekÙeefòeâ keâer
Deepeeoer keâes }eskeâleb$e keâe DeeOeej yeleeÙee lees kener Skeâ DevÙe ceece}s ceW Fmekeâer ceÙee&oeDeeW hej
keâne efkeâ Skeâ kÙeefòeâ keâe DeefOekeâej otmejeW kesâ DeefOekeâej keâes yeeefOele keâjves keâer efyeukegâ} Fpeepele
veneR oslee~

efnbmee Deewj leesÌ[-heâesÌ[ Éeje DeefYekÙeefòeâ keâer mkeleb$elee keâe pees ceeKeew} GÌ[eÙee peelee nw
ken osMe kesâ mecePe Skeâ iebYeerj Ûegveewleer nw -

1. ØeoMe&vekeâejer DeeÙes efove ÙeeleeÙeele jeskeâkeâj, helLejyeepeer keâjkesâ, yemeeW - js} ieeefÌ[ÙeeW
leLee meeke&peefvekeâ mecheefòeÙeeW keâes Deeie }ieekeâj, nce}ekej neskeâj DeefYekÙeefòeâ kesâ
DeefOekeâej keâes keâ"Iejs ceW KeÌ[e keâj osles nQ~ Fve ke=âlÙeeW mes Deecepevelee keâe peerkeve peerves
keâe DeefOekeâej Yeer yeeefOele neslee nw~

2. DeefYekÙeefòeâ keâer Deepeeoer hej }ieece }ieeves kee}er Oeeje 144 kesâ GheÙeesie hej Yeer
mekee} G"eÙes peeles nQ~ efyeÇefšMe DeewheefvekesefMekeâ Meemeve keâe} mes Ûe}e Dee jne Ùen
keâevetve jepÙe mejkeâejeW Deewj mLeeveerÙe hegef}me keâes keâF& efkeMes<eeefOekeâej oslee nw, }sefkeâve
}esieeW keâes efkejesOe peleeves mes jeskeâves kesâ ef}S mejkeâejeW Éeje Fmes nefLeÙeej kesâ ™he ceW
Fmlescee} keâjves keâe Deejeshe Yeer }ieelee nw~ meer0S0S0, Meeefnveyeeie pewmes efkejesOeer
ØeoMe&veeW ceW Yeer Ùen kegâÚ no lekeâ osKeves keâes efce}e~

3. G0Øe0 mejkeâej ves meer0S0S0 efkejesOeer ØeoMe&veeW kesâ oewjeve ngS vegkeâmeeve keâer YejheeF&
nsleg efnbmee keâjves kee}s }esieeW Ùee heefjkeej kesâ cegefKeÙee mes ner kemet}er Meg™ keâjves keâer hen}
keâer, efpemekeâes }skeâj cegKÙeceb$eer Ùeesieer DeeefolÙeveeLe keâer keâeheâer Dee}esÛevee Yeer ngF&~
}sefkeâve Gvekesâ Fme keâoce keâes kegâÚ }esieeW Éeje mejenvee Yeer keâer ieF&~ jepeveerefle%e Deewj
yegefæpeerkeer keie& Fme efke<eÙe hej yebšs vepej DeeS~ ne}ebefkeâ efkeefOe Deewj mebefkeOeeve kesâ
peevekeâejeW ves Fme keâoce keâes keâevetve-meccele keâjej efoÙee~ mebefkeOeeve efkeMes<e%e megYee<e
keâMÙehe kesâ Devegmeej meeke&peefvekeâ mecheefòe kesâ efvecee&Ce ceW ØelÙeskeâ veeieefjkeâ keâe Ùeesieoeve
neslee nw~'
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21keeR Meleeyoer ceW Oeeefce&keâ mLe}eW keâes }skeâj efnbmekeâ efkekeeo KeÌ[e keâjves kee}eW keâes keäÙee
keâne peeÙe? efkekeâemecet}keâ meesÛe lees ken nw efpemekesâ lenle efke%eeve Dekeâeoceer, vesÛegj} efnmš^er
cÙegefpeÙece, DeeOegefvekeâ efkeÕeefkeÅee}Ùe Deewj DeeOegefvekeâ Demhelee} kesâ efvecee&CeeW keâes ØeeLeefcekeâlee oer
peeleer nw, meyekeâer efMe#ee Skeb meyekesâ mkeemLÙe keâer efÛeblee keâer peeleer nw, Deceerjer Deewj iejeryeer keâer KeeF&
keâce keâjves keâer efoMee ceW keâoce G"eÙes peeles nQ~ meYÙe meceepe kesâ efvecee&Ce kesâ ef}S ceevekeeefOekeâej,
veeefjÙeeW keâes meceeve DeefOekeâej Deewj DeefYekÙeefòeâ keâer mkeleb$elee keâes cenlke osvee ner nesiee~ heeMÛeelÙe
oeMe&efvekeâ mee$e& kesâ Devegmeej ̀ ceveg<Ùe mkeleb$e nesves kesâ ef}S DeefYeMehle nw~' ceveg<Ùe kesâ ef}S mkeleb$elee
kesâ meeLe-meeLe GòejoeefÙelke keâe Yeer yeesOe nesvee ÛeeefnS~

kemlegle:, Fme GheceneÉerhe ceW DeefYekÙeefòeâ keâer mkeleb$elee keâer keäÙee efmLeefle nw? Fmekeâe helee
Øeâebme keâer efkeKÙeele mebmLee ̀ efjheesš&j mewve ØeâefšÙeme&' keâer ØekeâeefMele metÛeer mes Ûe}lee nw~ ceeref[Ùee keâer
mkeleb$elee Ùee Øesme Øeâer[ce ceW 180 osMeeW keâer metÛeer ceW Yeejle 150keW mLeeve hej nw, peyeefkeâ efheÚ}s
mee} Yeejle 142keW mLeeve hej Lee~ heeefkeâmleeve - 157, Deheâieeefvemleeve - 156 hej nw~
DeefYekÙeefòeâ keâer mkeleb$elee kesâ Meg™Deeleer heebÛe mLeeve ›eâceMe: veeke&s, [sveceeke&â, mkeer[ve, SmleesefveÙee
Deewj efheâve}wC[ nw~ mhe<š nw efkeâ ieCeleb$e, ceevekeeefOekeâej Deewj DeefYekÙeefòeâ keâer mkeleb$elee kesâ ceece}s
ceW Gòejer Ùetjeshe kesâ osMe meyemes Deeies nw~

Yeejle keâer ØeYeglee Skeâlee Deewj DeKeC[lee, jepÙe keâer megj#ee, efkeosMeer jepÙeeW kesâ meeLe
cew$eerhetCe& mebyebOe, }eskeâ kÙekemLee, efMe<šeÛeej Deewj meoeÛeej, vÙeeÙee}Ùe keâer Dekeceevevee, ceeveneefve
Ùee DehejeOe kesâ ef}S Øeeslmeenve osves hej keekeâd Deewj DeefYekÙeefòeâ keâer mkeleb$elee keâes ØeefleyebefOele keâjves
kesâ efveÙece yeveeS pee mekeâles nQ, leeefkeâ efkeâmeer kÙeefòeâ keâes FvnW ØeYeeefkele keâjves kee}s og<ØeÛeej mes
jeskeâe pee mekesâ~

mhe<šle:, nce keân mekeâles nQ efkeâ DeefYekÙeefòeâ keâer mkeleb$elee keâe DeefOekeâej }eskeâleb$e keâes
cepeyetleer Øeoeve keâjves kee}e Skeâ cenlkehetCe& DeefOekeâej nw~ DeekeMÙekeâlee Fme yeele keâer nw efkeâ Fme
DeefOekeâej kesâ meeLe pegÌ[er veweflekeâ Skeb meeceeefpekeâ efpeccesoejer keâes nce ve kesâke} mecePeW, yeefukeâ
Gmekeâe efvekee&n Yeer efMeöle mes keâjW~ nceejer DeefYekÙeefòeâÙeeb efvejbkegâMe, GÛÚ=bKe} Skeb DeceÙee&efole ve
neW, yeefukeâ kes ̀ peveDeefYekÙeefòeâÙeeb' neW~ DeLee&led Fve DeefYekÙeefòeâÙeeW kesâ meeLe peveefnle, pevekeâuÙeeCe
Skeb peveYeekeveeSb pegÌ[er neW~ Ùes me=peveelcekeâ Deewj jÛeveelcekeâ neW, ve efkeâ efkeOkebmekeâ Skeb Fleveer
vekeâejelcekeâ keâer ken GLe}-hegLe} ceÛee oW~

[e@0 Gòece efmebn
Deefmemšsvš Øeesheâsmej, oMe&veMeem$e

MÙeecee Øemeeo cegKepeer& jepe0 mveelekeâesòej ceneefkeÅee}Ùe
heâeheâeceT, ØeÙeeiejepe
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YeejleerÙe %eeve hejcheje ceW Ùeesie :
Skeâ oeMe&efvekeâ efkeceMe&

[e@0 %eeve ØekeâeMe GheeOÙeeÙe
oMe&veMeem$e efkeYeeie

F}eneyeeo efkeÕeefkeÅee}Ùe~

Ùeesie keâer DekeOeejCee hej efkeceMe& nesles ner cenef<e& heleÀeef} keâe veece Deelee nw~ Gvekesâ
Ùeesiemet$e keâe ØeejcYe–DeLe: `ÙeesieevegMeemevece' mes neslee nw~ Gòeâ met$e ceW DevegMeemeve kesâ ØeÙeesie mes
Ùen efmeæ neslee nw efkeâ cenef<e& heleÀeef} ÙeesieoMe&ve kesâ Deeefo Øekele&keâ veneR Les~ GvneWves Gme Ùeesie
efmeæevle keâe Øeefleheeove efkeâÙee pees meveeleve hejcheje mes Ûe}e Dee jne Lee~ ÙeneB DevegMeemeve keâe
DeLe& nw efoS ieS efmeæevle keâe Øeefleheeove~' Gu}sKeveerÙe nw efkeâ heleÀeef} kesâ hetke& Yeer YeejleerÙe
hejcheje ceW Ùeesie meeOevee efkeÅeceeve Leer~ ØeMve G"lee nw efkeâ heleÀeef} kesâ hetke& efkeâmeves Ùeesie meeOevee
keâe Øekele&ve efkeâÙee? cenef<e& Ùee%ekeuÙekeâ kesâ ceeOÙece mes keâne ieÙee nw- efnjCÙeieYee&s ÙeesiemÙekesòee
veevÙe: hegjeleve:2~  Fmemes mhe<š nw efkeâ efnjCÙeieYe& ner Ùeesie kesâ keòeâe Deewj kesòee nw, Gvemes ØeeÛeerve
keâesF& veneR nw~ Fmekeâer hegef<š ceneYeejle ceW keâer ieÙeer nw~ keâne ieÙee nwmeebKÙe kesâ keòeâe keâefhe} nQ
Deewj Ùeesie kesâ keòeâe efnjCÙeieYe& nQ~3

$e+ikeso ceW Yeer efnjCÙeieYe& keâes me=ef<š keâe Deeefo Øekele&keâ keâne ieÙee nw~ Fmekesâ Deefleefjòeâ
ÚevoesiÙe Gheefve<eod 4, DeÆgle jeceeÙeCeb Deeefo «evLeeW ceW Yeer efnjCÙeieYe&/keâes peiele keâer Deelcee Deewj
me=ef<š keâe cet} DeeOeej ceevee ieÙee nw~ Fmemes efmeæ neslee nw efkeâ Ùeesie keâe Deeefo Øekele&keâ efnjCÙeieYe&
nw, efkeâvleg heleÀeef} kesâ hetke& ÙeesieMeem$e keâe ›eâceyeæ ™he ceW efve™heCe Deewj kÙekemLee veneR Leer~
ieg®efMe<Ùe hejcheje Éeje ner Fmekeâe %eeve neslee jne nw~ keâe}evlej ceW heleÀeef} (200F&0het0) ves
Ùeesie keâes met$e kesâ ™he ceW kÙekeefmLele Deewj ›eâceyeæ ™he ceW leLee leeefke&âkeâ Âef<š mes Øeefleheeefole efkeâÙee
efnjCÙeieYe& Deewj heleÀeef} kesâ yeerÛe ceW kegâÚ ÙeesefieÙeeW kesâ veeceeW keâe Gu}sKe efce}lee nw, hejvleg
Gvekeâe keâesF& ØeeceeefCekeâ Deewj kÙekeefmLele «evLe Ghe}yOe veneR nw~ Fme Øekeâej kewefokeâ keâe} mes ner
Yeejle kesâ lelke%eeveer $e+ef<eÙeeW keâes Ùeesie efkeÅee keâe yeesOe Lee~

ieerlee kesâ Devegmeej ÙeesiesÕej ßeer ke=â<Ce keânles nQ ceQves Fme DeefkeveeMeer Ùeesie keâes metÙe& mes
keâne Lee, metÙe& ves Deheves heg$e ceveg keâes Fmeer Ùeesie keâe GösMÙe efoÙee Deewj ceveg ves Deheves heg$e F#keekegâ
mes Fmes yeleeÙee Lee~ Fme Øekeâej hejcheje mes Øeehle Fme Ùeesie keâe yeesOe jepeef<e&ÙeeW keâes ngDee~ efkeâvleg
Gmekesâ yeeo Ùen Ùeesie Fme he=Lkeer }eskeâ mes }ghle nes ieÙee~5
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Ùen Ùeesie DeefkeveeMeer nw~ ef›eâÙeelcekeâ Ùeesie keâes Deheves DeeÛejCe ceW [e}keâj meeOekeâ
›eâceMe: GlLeeve keâjles-keâjles jepeef<e& keâer DekemLee keâes Øeehle keâjles nQ~ Fmeer hegjeleve Ùeesie keâe GösMÙe
ßeerke=â<Ce ves ieerlee ceW efoÙee~ me SkeeÙeced ceÙee les DeÅe Ùeesie: hegjeleve:~6

heleÀeef} kesâ De<šebie Ùeesie ceW Ùeesie kesâ ØeejefcYekeâ meeOeve Ùeced, efveÙece, ØeeCeeÙeece Deeefo
nQ~ kes meeOekeâ kesâ meeOevee heLe kesâ ØeejefcYekeâ meesheeve nQ~ DeelcemebÙece Skeb FefvõÙe efve«en kesâ Éeje
meeOevee keâe heLe ØekeâeefMele neslee nw~ ßeerke=â<Ce ieerlee ceW efpeme jnmÙeelcekeâ Ùeesie keâer Deesj mebkesâle
keâjles nQ ken mecelke nw- mecelkeb Ùeesie GÛÛeles~7 Ùener meeOevee keâer hejekeâe…e nw~ Ùeesie ner
DeOÙeelce efkeÅee DeLekee yeÇÿe efkeÅee nw~ Ùeesie ner mecemle meeOeveeDeeW keâer DeeOeejefMe}e nw~ ØeeÙe:
Deveskeâ ceveeref<eÙeeW ves Deheveer-Deheveer Âef<š mes Ùeesie kesâ mke™he keâe Deveskeâ Øekeâej mes efve™heCe efkeâÙee
nw~ kegâÚ oeMe&efvekeâ Deewj lelke%eeveer pewmes, MebkeâjeÛeeÙe& Deewj Gvekesâ DevegÙeeÙeer Deelcemee#eelkeâej kesâ
ef}S %eeve Ùeesie keâes mecÙekeâd ceeie& ceeveles nQ~ %eeve Ùeesie ner Dehejes#eevegYetefle keâer Deesj }s peelee nw~8

Fmekesâ efkehejerle kew<Ceke kesoevleer Yeefòeâ ceeieer& nQ~ kes %eeve keâes Yeefòeâ keâe meneÙekeâ ceeveles
nQ, efkeâvleg DeÉwle kesoeefvleÙeeW kesâ Devegmeej %eeveesòej Yeefòeâ keâer keâesF& DeekeMÙekeâlee veneR nesleer nw~ yee}
iebieeOej efle}keâ pewmes efkeÛeejkeâ Deheveer hegmlekeâ `ieerlee jnmÙe' ceW keâce&Ùeesie keâes ieerlee keâer cegKÙe
efMe#ee ceeveles nQ~ Fmeer Øekeâej cenelcee ieebOeer ves ieerlee keâer cegKÙe efMe#ee kesâ ™he ceW `Deveemeefòeâ
Ùeesie' keâe Øeefleheeove efkeâÙee nw~9

Fme Øekeâej efkeefYeVe celeeke}cyeer Deheveer-Deheveer Âef<š mes FveceW mes efkeâmeer Skeâ ceeie& keâes
ner cenlkehetCe& ceeveles nQ~ ieerlee kesâ cevlekÙe Deewj efveefnleeLe& keâes }skeâj hetkee&sòeâ efkeÛeejkeâeW kesâ Deheves
De}ie-De}ie cele Deewj efmeæevle nQ~ efkeâvleg Fvekeâe ÙeneB hej efkemleej mes efkekesÛeve keâjvee Øeemebefiekeâ
veneR nw~ ceOegmetove mejmkeleer ves Deheves «evLe `DeÉwle efmeefæ' ceW %eeve Deewj Yeefòeâ ceW mecevkeÙe
mLeeefhele keâjves keâe ØeÙeeme efkeâÙee nw~ hetkee&sòeâ efkeÛeejOeejeDeeW kesâ Dee}eskeâ ceW ieerlee ceW keefCe&le Ùeesie
keâes meke&ßes… ceevee ieÙee nw~ Ùeesie keâes cenlke Øeoeve keâjves kesâ keâejCe ner ieerlee ceW Ùeesieer keâes ner
lehemkeer, %eeveer Deewj keâce&Ùeesieer Deeefo mes ßes… ceevee ieÙee nw~10

kemlegle: ieerlee ceW peve ceveesefke%eeve keâe ceeefce&keâ efkeM}s<eCe efkeâÙee ieÙee nw~ }esieeW keâer
DeefYe™efÛe keâes OÙeeve ceW jKeles ngS Deheveer Øeke=efòe Deewj menpe ™efÛe kesâ Deveg™he Ùeesie efkeÅee kesâ
ef}S keâer efkeâmeer Yeer meeOevee keâes Deheveeves keâe ceeie& Kees} efoÙee ieÙee nw~

ieerlee ceW Ùeesie kesâ mke™he keâe DevegMeer}lee keâjves mes Ùen Øeleerle neslee nw efkeâ Ùes leerveeW ceeie&
Deheves cet} mke™he ceW De}ie-De}ie veneR nw~ kemlegle: %eeve, Yeefòeâ, keâce&, OÙeeve Deeefo keâe }Ùe
Devle ceW Ùeesie ceW nes peelee nw, DeLee&led mecemle ceeie& Skeâ nes peeles nQ~ Fmemes efmeæ neslee nw efkeâ
Ùeesie DeOÙeelce efkeÅee kesâ ef}S Deveskeâ ceeieeX ceW mes Skeâ ceeie& veneR nw~ Ùeesie meYeer meeOeve ceeieeX keâer
Skeâ Devlekeleer& Øeef›eâÙee nw~ Ùeesie meYeer meeOeveeDeeW keâe meejlelke nw~ %eeve, Yeefòeâ, keâce& Deveemeefòeâ
Deewj Deefnbmee FveceW mes keâesF& meeOeve Ùee ceeie& Ùeesie kesâ DeYeeke ceW hetCe&lee keâes veneR Øeehle nes mekeâlee
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nw~ Ùeesie keâer Fmeer mece«e Âef<š keâe Øeefleheeove ieerlee ceW efkeâÙee ieÙee nw~ efyevee ßeæe Deewj Yeefòeâ kesâ
lelke %eeve veneR nes mekeâlee nw~ ieerlee ceW efpeme keâce& Ùeesie keâe Gu}sKe efkeâÙee ieÙee nw, ken Deveemeefòeâ
hej DeeOeeefjle keâce& Ùeesie nw~ Ùener mecelke keâer DekemLee nw~ kegâÚ heeMÛeelÙe efkeÛeejkeâ Ùeesie keâes
Meejerefjkeâ Deewj ceeveefmekeâ kÙeeÙeece lekeâ meerefcele ceeveles nQ~ Ùen ceveesowefnkeâ MegefækeâjCe lekeâ meerefcele
nw~ kegâÚ Dee}esÛekeâ Fmes DevOeefkeÕeeme hej DeeOeeefjle Skeâ YeÇecekeâ DekeOeejCee ceeveles nQ~'11

kegâÚ }esie Fmes Skeâ efÛeefkeâlmee heæefle lekeâ meerefcele ceeveles nQ Deewj keâYeer-keâYeer Fmekeâe
ØeÙeesie kÙeeheeefjkeâ Âef<škeâesCe mes Yeer efkeâÙee peelee nw~ heleÀeef} kesâ veece keâe ØeÙeesie kÙeeheeefjkeâ
GösMÙeeW kesâ ef}S efkeâÙee pee jne nw~ keâYeer-keâYeer ØeceeCeceerceebmeerÙe Âef<š mes Ûeekee&keâ Deewj ceerceebmekeâ
%eeve kesâ meeOeve kesâ ™he ceW ›eâceMe: ØelÙe#e, Devegceeve, Meyo ØeceeCe Ùee F&ÕejerÙe mebosMe keâes ner
ceeveles~ kes %eeve kesâ ef}S ve lees Ùeesie keâe meneje }sles nQ Deewj ve Ùeesie ceW DeemLee jKeles nQ~ Fmemes
mhe<š nw efkeâ kegâÚ YeejleerÙe Skeb keâefleheÙe heeMÛeelÙe efkeÛeejkeâ Ùeesie keâer cet} DekeOeejCee kesâ kesâke}
melener mke™he keâes ner mece«e Ùeesie mecePeves keâer cet} keâjles nQ~ kemlegle: YeejleerÙe %eeve hejcheje ceW
Ùeesie ieg®–efMe<Ùe hejcheje mes Øeehle DeOÙeelce efkeÅee DeLekee yeÇÿe efkeÅee nw~ Ùener keâejCe nw YeejleerÙe
hejcheje ceW ieg® kesâ cenlke keâes ceefncee cebef[le efkeâÙee ieÙee nw~ Fme mes Ùeesie efkeÅee kesâ oes he#e nw-
hen}e, ceve keâes efveÙev$eCe ceW jKeves kesâ ef}S leLee FefvõÙeeW keâes keMe ceW keâjves kesâ ef}S Ûeweflmekeâ
keâeÙe&-keâejCe keâe efke%eeve~ ieerlee ceW Fmeer peve ceveesefke%eeve keâe ceeefce&keâ efkekesÛeve efkeâÙee ieÙee nw~ pewmes
keâece mes ›eâesOe, ›eâesOe mes ceesn, ceesn mes mce=efle YeÇbMe, mes yegefæ - veeMe Deewj yegefæveeMe mes
meke&veeMe~12 Fme peve ceveesefke%eeve keâes mecePe keâjkesâ ceve keâes keMe ceW keâjvee ceveeskew%eeefvekeâ Âef<š
mes DeekeMÙekeâ nw~13 heejceeefLe&keâ Âef<š mes Ùeesie efkeÅee Deelcemee#eelkeâej keâe DeeOeej nw~ Deelce%eeve
kesâ ef}S efÛeòe keâe MegefækeâjCe, ØelÙeenej Deewj efmLeleØe%elee DeekeMÙekeâ nw~ MebkeâjeÛeeÙe& kesâ Devegmeej
yee¢e efke<eÙeeW mes efÛeled keâes nšekeâj Deelcee ceW efmLej keâjvee DeOÙeelce Ùeesie nw~ efke<eÙesYÙe: ØeeflemebùlÙe
Ûesle<e: Deelceefve meceeOeeveced DeOÙeelce Ùeesie:~

ßeæehetke&keâ DeYÙeeme, kewjeiÙe Deewj efvejblej meeOevee mes ner hejceßesÙe keâer efmeefæ nes mekeâleer
nw~ Ùeesie meeOeve kesâ Devleie&le ceveeskew%eeefvekeâ efveÙev$eCe kesâ meeLe-meeLe leke&â yegefæ mes hejs DeOÙeelce
efkeÅee keâer Pe}keâ efce}leer nw~ ieerlee ceW Fmekeâe ceveesjce efkekesÛeve efkeâÙee ieÙee nw~ peneB ceveesefkekeâejeW
kesâ mke™he Deewj kes nceejs kÙekenej keâes keâwmes ØeYeeefkele keâjles nw, Ùee keâwmes keâeÙe& keâjles nQ, keâe mecÙekeâd
efkeM}s<eCe efkeâÙee ieÙee nw~ DeYÙeeme Deewj kewjeiÙe, DeLee&led Ùeesie meeOevee leLee heo, Oeve, ye},
ÙeMe, DeheÙeMe Deeefo kesâ Øeefle Deemeefòeâ keâe lÙeeie ner Deelcemee#eelkeâej keâe ceeie& nw~14 ÙeesieefkeÅee
keâe Ùen mke™he kewefokeâ Deewj iewj kewefokeâ oesveeW hejchejeDeeW ceW mkeerkeâej efkeâÙee ieÙee nw~ Ûeens
MebkeâjeÛeeÙe& keâe meeOeveÛeleg<šÙe nes DeLekee yeewæeW keâe De<šebefiekeâ ceeie& Skeb pewefveÙeeW kesâ hebÛecene›eòe
neW, Ùes meye Ùeesie meeOevee kesâ ner efkeefYeVe ™he nQ~
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Fmemes mhe<š nw efkeâ YeejleerÙe mebmke=âefle cet}le: Ùeesie meeOevee keâer hejcheje nw~ %eeve kesâ #es$e
ceW Fmekeâe meeOÙe DeOÙeelce efkeÅee (DeOÙeelce efkeÅee efkeÅeeveeced) keâce& kesâ #es$e ceW Fmekeâe }#Ùe Oece&
(veweflekeâ DeeÛejCe Deewj Gmekesâ ceevekeâ nQ) Skeb DevegYetefle kesâ #es$e ceW Fmes ̀ jmeeskewme:' keâne pee mekeâlee
nw~15 Fmemes mhe<š nw efkeâ Skeâ ner ceewef}keâ Ùeesie efkeÅee keâer DeefYekÙeefòeâ %eeve Ùeesie, keâce& Ùeesie Skeb
Yeefòeâ Ùeesie kesâ ™he ceW nesleer nw~

Fme efkekesÛeve mes Ùen efmeæ neslee nw `Ùeesie' yeÇÿe efkeÅee nw~ Ùener Skeâ cee$e lelke%eeve keâer
DeeOeejefMe}e nw~ Ùen meeOevee keâer Deveskeâ heæefleÙeeW ceW mes kesâke} Skeâ efkeefOe veneR nw, yeefukeâ Ùeesie
ner Skeâ cee$e meeOevee heæefle nw pees DemecØe%eele meceeefOe keâer hejekeâe…e ceW DehejesOeevegYetefle kesâ ™he
ceW ™heevleefjle neskeâj Deheveer hetCe&lee keâes Øeehle keâjlee nw, efkeâvleg meeOekeâeW keâer DeefYe™efÛe Deewj
meece&LÙe ceW efYeVelee kesâ keâejCe meye kesâ ef}S Skeâ ner meeOevee ceeie& keâes Deheveevee ØeeÙe: mecYeke veneR
neslee nw~ efpeme Øekeâej Skeâ keânekele nw efkeâ meYeer ceeie& jesce keâes peeles nQ, Gmeer Øekeâej Ùen keâne
pee mekeâlee nw efkeâ meeOevee keâer efkeefYeVe ef›eâÙeeSB Deewj efkeOeeSB Deheves Deefvlece meeOÙe keâes Øeehle keâjves
ceW Ùeesie ceW efke}erve nes peeleer nQ~ Fmeeref}S ieerlee ceW keâne ieÙee nw Ùeesieer ner %eeefveÙeeW Skeb
keâce&ÙeesefieÙeeW Deeefo ceW meyemes ßes… nw~ Dele: Ùeesie efkeÅee ner yeÇÿeefkeÅee, Deelcemee#eelkeâej Deewj
Dehejes#eevegYetefle keâer DeeOeejefMe}e nw~
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mebieelmebpeeÙeles keâece: keâeceel›eâesOeesÓefYepeeÙeles~~ ieerlee, 2/62-63.

›eâesOeeÆkeefle mebceesn: mebceesnelmce=efleefkeYeÇce:~

mce=efleYeÇbMeeôgefæveeMees yegefæveeMeelØeCeMÙeefle~~ ieerlee, 2/62-63.

13. ÛeÃe}b efn ceve: ke=â<Ce ØeceeefLe ye}keÂÌ{ce

lemÙeenb efve«enb cevÙes yeeÙeesefjke megog<keâjced~~

DemebMeÙeb ceneyeenes cevees ogefve&«en Ûe}ced

DeYÙeemesve leg keâewvlesÙe kewjeiÙesCe Ûe ie=¢eles~~ ieerlee, 6/34–35.

14. Mebkeâjke=âle Yepeieesefkevoced (cee kegâ™ Oeve ye} Ùeewkeveced ieke&ced, Yepe ieesefkeoced, Yepe
ieesefkeboced .
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DeLe& heg®<eeLe& hej ieeBOeerkeeoer efJeceMe&

[e@0 hekeve kegâceej hee"keâ
DeefmemšWš Øeesheâsmej, oMe&veMeem$e efkeYeeie

[e@0 MÙeecee Øemeeo cegKepeer& jepekeâerÙe ceneefJeÅeeueÙe
(mebIeškeâ ceneefkeÅee}Ùe F}eneyeeo efkeÕeefkeÅee}Ùe)

heâeheâeceT, ØeÙeeiejepe

YeejleerÙe ceveeref<eÙeeW ves ceeveke peerkeve keâes mece«eleehetke&keâ kÙekeefmLele ™he Øeoeve keâjves kesâ
ef}S Deeßece kÙekemLee keâe efkeOeeve efkeâÙee nw, efpemekeâe ceveeskew%eeefvekeâ DeeOeej YeejleerÙe oMe&ve ceW
efveefnle heg®<eeLe& ™heer cetuÙe nw~ YeejleerÙe oMe&ve Skeb veerefleMeem$e DeeOÙeeeflcekeâ efkeÕeeme hej DeeOeeefjle
nw, pees Ùen efkeÕeeme efo}elee nw efkeâ peiele ceW Skeâ MeeÕele veweflekeâ kÙekemLee `$e+led’ nw~ Ùen ceveg<Ùe
kesâ keâce&heâ} keâe efveÙeecekeâ nw, pees Gmekesâ Éeje efkeâÙes ieS mebefÛele ØeejyOe Skeb ef›eâÙeceeCe keâceeX kesâ
heâ} keâes DekeMÙe Øeoeve keâjleer nw~ vÙeeÙe-kewMesef<ekeâ ceW Fmes `DeÂ<š' Skeb ceerceebmee ceW `Dehetke&' kesâ
™he ceW kÙeòeâ efkeâÙee ieÙee nw~ Ùen kÙekemLee ceveg<Ùe kesâ keâceeX keâes DeewefÛelÙe Øeoeve keâjleer nQ~
YeejleerÙe efkeÛeejkeâeW kesâ Devegmeej peerkeve kesâ megKe kesâ oes DeeOeej nQ Skeâ Yeeweflekeâ Deewj otmeje
DeeOÙeeeflcekeâ~ Yeeweflekeâ megKe kesâ Devleie&le meebmeeefjkeâ Deekeâ<e&Ce Deewj SsÕeÙe& ØeOeeve ceevee ieÙee nw
leLee DeeOÙeeeflcekeâ megKe kesâ Devleie&le lÙeeie Deewj lehemÙee~ Fve oesveeW he#eeW keâe peerkeve ceW cenòkehetCe&
Ùeesieoeve nw~

Meejerefjkeâ DeekeMÙekeâleeDeeW Deewj keâeceveehejkeâ ke=efòeÙeeW keâer hetefle& kesâ ceveg<Ùe DekeMÙe
ØeÙelveMeer} jnlee nw, efkeâvleg Fmekesâ Deefleefjòeâ peerkeve keâes mebÙeefcele, efveÙeefcele Deewj DeeoMe&hetCe&
yeveevee Yeer Gmekeâe hejce keâle&kÙe nw efnvot Meem$ekeâejeW ves DeeOÙeeeflcekeâlee keâes ner mekee&slke=â<š
Ghe}efyOe mkeerkeâej efkeâÙee nw~ mebkeâerCe&lee, yeælee, keâecevee, mkeeLe& Deewj ef}hmee keâe peerkeve DeeoMe&
peerkeve veneR nes mekeâlee nw~ mecemle Yeeweflekeâ megKe Deewj mece=efæ #eCeYebiegj neslee nw~ Yeeweflekeâ peerkeve
efoioMe&ve veneR keâjeles yeefukeâ efoiYeÇeble keâjles nQ~

YeejleerÙe peerkeve oMe&ve Fve oesveeW Øeke=efòeÙeeW keâe meblegef}le, meefcceef}le Deewj meceefvkele
mke™he nw, efpemes ̀ heg®<eeLe&' keânles nQ~ ceveg<Ùe keâe mekeeËieerCe efkekeâeme ̀ heg®<eeLe&' kesâ ceeOÙece mes neslee
nw~ Yeeweflekeâ Ùee }ewefkeâkeâ megKe kesâ Devleie&le DeLe& ke keâece nw leLee DeeOÙeeeflcekeâ megKe kesâ Devleie&le
Oece& ke cees#e~ Oece&-3 -ØekeCe keâeÙeeX mes DeLe& Deewj keâece keâer Øeeefhle efkeMegæ Deewj meeeflkekeâ nesleer
nw~ Yeeweflekeâ Deewj DeeOÙeeeflcekeâ mece=efæ kesâ ceOÙe keâe meblegef}le Âef<škeâesCe ner heg®<eeLe& keâe mener
mke™he nw~ Fme ceOÙece ceeie& hej Ûe}keâj ner ceveg<Ùe Deheves peerkeve keâe keemleefkekeâ megKe Deewj leûle
GösMÙeeW keâes Øeehle keâjlee nw leLee Devleleesielkee hejce yeÇÿe keâer Deesj GvcegKe neskeâj ken mekee&sÛÛe
}#Ùe cees#e keâer Deesj De«emej neslee nw~
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efveOe&vemlÙepÙeles YeeÙee&heg$eeOew: meiegCeesÓkÙele:~

mebme=leew  kÙekenejeÙe  meejYetleb  Oeveb mce=leced~
Delees Ùeleesle lelØeeÙew vej:  metheeÙemeenmew:~~

YeekeeLe& Ùen nw efkeâ efveOe&ve ceveg<Ùe Ûeens efkeâlevee Yeer iegCekeeve keäÙeeW ve nes, lees Yeer Gmekesâ
m$eer, heg$e Deewj heefjkeej kee}s Gmekeâe kegâÚ Yeer Deeoj veneR keâjles Gmekeâe heefjlÙeeie keâj osles nQ~
Dele: peieled ceW kÙekenej kesâ ef}S Oeve keâe yeÌ[e cenòke nw~ Fmeef}S ceveg<Ùe keâes meled GheeÙe, meled
meenme Deeefo meeOeveeW kesâ Éeje DeLe& keâe Gheepe&ve DekeMÙe keâjvee ÛeeefnS~ keâewefšuÙe ves DeLe&
heg®<eeLe& keâes mhe<š keâjles ngS keâne nw -

ceveg<ÙeeCeeb ke=efòe: DeLe&:~

ceveg<Ùekeleer Yetefce&efjkÙeLe&:~~

DeLee&led pees Yeer ef›eâÙeeSB Yeeweflekeâ peerkeve mes mecyeæ nw; GvnW DeLe& keâer meb%ee mes mecyeesefOele
efkeâÙee peelee nw~ Ùener keâejCe nw efkeâ keâewefšuÙe ves Meemeve kÙekemLee hej DeeOeeefjle Deheves «evLe keâes
DeLe&Meem$e keâne nw~

YeejleerÙe Meem$ekeâejeW ves DeLe& keâer cenòee Deewj DeekeMÙekeâlee hej meceeve ye} efoÙee nw~
ceneYeejle ceW keâne ieÙee nw efkeâ DeLe& GÛÛelece Oece& nw~ ØelÙeskeâ kemleg Gme hej efveYe&j keâjleer nw~ DeLe&
mecheVe }esie megKe mes jn mekeâles nQ~ DeLe&nerve }esie ce=le meÂMe nQ~ efkeâmeer Skeâ kesâ Oeve keâe #eÙe
Fmekesâ ef$ekeie& keâes ØeYeeefkele efkeâÙee pee mekeâlee nw~ Oece& mLeehevee kesâ ef}S DeLe& DeefvekeeÙe& nw, keäÙeeWefkeâ
Fmeer mes Øeehle megefkeOee Éeje OeeefceÇkeâ ke=âlÙe efkeâÙes pee mekeâles nQ~1 DeLe& kesâ efyevee peerkeveÙeeheve
DemecYeke nw~2 keâewefšuÙe ves Yeer DeLe& keâes Oece& efpelevee ner cenòkeMee}er yeleeÙee nw leLee Oece& Deewj
keâe keâe DeeOeej ceevee nw~3 DehemlecYe; ves ceveg<Ùe keâes Oecee&vegkeât} meYeer megKeeW keâe GheYeesie keâjves
kesâ ef}S efveefo&<š efkeâÙee nw~4

ØelÙeskeâ kÙeefòeâ Yeeweflekeâ kemlegDeeW kesâ Øeefle Øeke=òe jnlee nw, efkeâvleg Oeve-meb«en keâe DeeOeej
Oeeefce&keâ nesvee ner ßes… ceevee ieÙee nw~ DeOeeefce&keâlee kesâ Devegmeej ke DevÙeeÙe mes Deefpe&le Yeeweflekeâ
megKe ogŠKeo neslee nw~ ceveg Deiej DeLe& ke keâece Oece&-efke™æ nQ lees Gvekeâes ÚesÌ[ osvee ÛeeefnS~5

ieeBOeer peer kesâ Devegmeej heg®<eeLe&

ieeBOeer peer Deheves keâeÙeeX 6 ceW heg®<eeLeeX keâer ÛeÛee& keâer nw Deewj Deheves peerkeve kesâ heg®<eeLe&
kesâ ceneve efkeÛeejeW keâe hee}ve efkeâÙee nw~ efnvo mkejepe ceW ieeBOeer peer ves megPeeke efoÙee efkeâ ØelÙeskeâ
kÙeefòeâ keâes YeejleerÙeeW kesâ yeÌ[s }eYe ceW Ùeesieoeve osvee ÛeeefnS~ Deb«espeeW kesâ efke™æ meyekeâes Skeâ pegš
keâjves kesâ ef}S keâne efkeâ nceW Deheves keâle&kÙeeW keâe hee}ve keâjvee ÛeeefnS Deewj Ùener nceeje Oece& nesvee
ÛeeefnS~ ÙeneB `Oece&' oes DeeOegefvekeâ kÙeeKÙeeDeeW keâes meceeefnle keâjlee nw, F&Õej ceW efkeÕeeme Deewj
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Deefnbmee keâe DeYÙeeme~ Oece&, Oeeefce&keâ DeemLee lekeâ ner meerefcele veneR nw~ FmeceW meceepe kesâ ceeveoC[
Deewj nw~ efoMee-efveo&sMe Meeefce} nw~

ieeBOeer peer ves keâne efkeâ ceveg<Ùe kesâ keâeÙe& (Oece&) Ùee lees peeveyetPekeâj Ùee Deekeâefmcekeâ nw~
peeveyetPekeâj efkeâÙes ieÙes keâeÙeeX kesâ ceece}s ceW ceQ heg®<eeLe& keâer cenòkehetCe& Yetefcekeâe ceevelee ntB~

ieeBOeer peer kesâ Devegmeej heg®<eeLe& ceeveke peerkeve kesâ Gve }#ÙeeW keâes oMee&les nQ efpemekeâe
ceveg<Ùe keâes meeceeefpekeâ mebmeej ceW DevegmejOe keâjvee ÛeeefnS Deewj efpevekeâe DevegmejCe keâjvee ÛeeefnS~
heg®<eeLe& keâe DeYÙeeme keâjves mes ceveg<Ùe keâes kÙeefòeâiele Deewj meeceeefpekeâ ceesÛeeX hej yeÌ{ves ceW ceoo
efce}leer nw~9 Ùen meeceeefpekeâ ceece}eW keâes efveÙebef$ele keâjlee nw Deewj kÙeefòeâÙeeW keâes meeceeefpekeâ
mejeskeâejeW kesâ keebefÚle, DeekeMÙekeâ Deewj ceebie kee}s keâeÙeeX keâes keâjves kesâ ef}S ceeie&oMe&ve keâjlee nw~
Ùen Deeies ceveg<Ùe keâes veweflekeâ Deewj DeeOÙeeeflcekeâ ceeie&oMe&ve Øeoeve keâjlee nw~ heg®<eeLe& kesâ mecyevOe
ceW ieeBOeer ves keâne efkeâ DeLe& Deewj keâece Oece&efvejhes#e cetuÙe nw peyeefkeâ Oece& Deewj cees#e DeeOÙeeeflcekeâ
cetuÙe nw~ ieeBOeer kesâ ef}S heg®<eeLe& keâes DeLe& Deewj Oece& kesâ ™he ceW peesÌ[e pee mekeâlee nw, keâece ke
cees#e~ hetke& keâes meeOeve ceevee peelee nw Deewj yeeo kee}s keâes Gvekeâe meeOÙe ceevee peelee nw~

ieeBOeer peer kesâ DeLe& mecyevOeer efkeÛeej

ieeBOeer peer kesâ efÛevleve keâe kesâvõefyevog ceveg<Ùe Lee~ GvneWves Oeve keâes heg®<eeLe& kÙekemLee kesâ
Devegmeej ceeveke kesâ keâuÙeeCe keâe meeOeve cee$e ceevee Deewj DeLee&sheepe&ve keâe DeeOeej Oeeefce&keâ nesvee
ÛeeefnS~ kes DeLe&Meem$e keâes kÙekeneefjkeâ Skeb veweflekeâMeem$e ceeveles Les~ Gvekeâe ceevevee Lee efkeâ
veweflekeâlee Skeb ceevekeerÙe mebkesoveeDeeW hej DeeOeeefjle DeLe&Meem$e ner ceeveke keâe DeefOekeâ mes DeefOekeâ
keâuÙeeCe keâj mekeâlee nw~ mecemle DeeefLe&keâ ieefleefkeefOeÙeeW keâe DeeOeej veweflekeâ nesvee ÛeeefnS~ meÛÛee
DeLe&Meem$e meeceeefpekeâ vÙeeÙe Ûeenlee nw~ ken ØelÙeskeâ kÙeefòeâ keâe, ÙeneB lekeâ efkeâ ogye&} kÙeefòeâ keâe
Yeer meeceeefpekeâ efnle Ûeenlee nw Deewj DeÛÚs peerkeve kesâ ef}S Ùen DeekeMÙekeâ nw~ ieeBOeer peer kesâ ØecegKe
DeeefLe&keâ efkeÛeej Fme nw ieeBOeer peer DeewÅeesefiekeâ ›eâeefvle kesâ heefjCeecemke™he GlheVe kesâvõerke=âle kÙekemLee
DeLe&kÙekemLee keâe efkejesOe Oece& Deewj veweflekeâlee kesâ DeeOeej efkeâÙee~ Gvekeâe ceevevee Lee efkeâ meceepe
Úesšs-Úesšs DeelceefveYe&j ieebkeeW ceW yebše nesvee ÛeeefnS efpememes ceveg<Ùe keâer DeekeMÙekeâleeDeeW keâer hetefle&
hejmhej nesleer jns~ osMe ceW mLeeÙeer DeeefLe&keâ Skeb meeceeefpekeâ Meeefvle yeveeÙes jKeves kesâ ef}S GÅeesieeW
kesâ efkekesâvõerkeâjCe keâer DeekeMÙekeâlee keâes ceeveles Les~ }eskeâleb$e keâes peerefkele jnves kesâ ef}S Deefnbmekeâ
nesvee nesiee~ Glheeove keâer Úesšer FkeâeF&ÙeeW kesâ efkekesâvõerkeâjCe keâes yeÌ[er FkeâeF&ÙeeW keâes kegâÚ mLeeveeW
hej ner kesâvõerkeâjCe hej ØeeLeefcekeâlee oer nw~ ken Glheeove FkeâeF&ÙeeW keâes pevemecetn kesâ IejeW lekeâ
hengBÛeevee Ûeenles Les~

ieeBOeer peer Meeefvle Deewj men-Deefmlelke mes efkekeâeme kesâ he#eOej Les~ kes ``peerDees Deewj peerves
oes'’ kesâ men-Deefmlelke kesâ meeLe-meeLe ``otmejeW kesâ ef}S peerDees'; pewmeer Yeekevee hej efkeÕeeme keâjles
Les~ kÙeefòeâiele mkeeLeeX keâe meeceeefpekeâ mkeeLeeX Skeb keâuÙeeCe kesâ meeLe meecebpemÙe mLeeefhele nes mekesâ,
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ceevekeerÙe Âef<š keâes mekee&sòece cenòke Øeehle nes, DeeOÙeeeflcekeâ cetuÙeeW keâes Yeeweflekeâ cetuÙeeW keâer leg}vee
ceW ØeeLeefcekeâlee Øeehle nes, Ùener ieeBOeer peer keâer Deevleefjkeâ FÛÚe Leer~

hetBpeerkeeo keâe efkejesOe

DeLe&kÙekemLee hej hetBpeerheefleÙeeW kesâ SkeâeefOekeâej nesves kesâ keâejCe kes kemlegDeeW keâe cetuÙe Skeb
mlej Deheveer cevecepeer& mes leÙe keâjles nQ~ efpememes meceepe ceW DeeefLe&keâ efke<ecelee yeÌ{leer ner peeleer nw~

kegâšerj GÅeesie keâe meceLe&ve

ieeBOeer peer keâe ceevevee Lee efkeâ efkeâmeer Yeer osMe keâer DeLe&kÙekemLee keâeheâer no lekeâ Gmekeâer
pe}keeÙeg Skeb Øeeke=âeflekeâ efmLeefle hej efveYe&j keâjleer nw~ DeelceefveYe&jlee kesâ }#Ùe keâes Øeehle keâjves keâe
ØecegKe ceeie& kegâšerj GÅeesieeW keâes Øeeslmeenve~

Deheefj«en keâe efmeæevle

DeeefLe&keâ DevÙeeÙe Deewj Demeceevelee keâes otj keâjves kesâ ef}S ieeBOeer peer ves Deheefj«en kesâ
efmeæevle keâes DeheveeÙee~ Øeke=âefle mkeÙeb Glevee Glheeove keâjleer nw efpelevee me=ef<š kesâ ef}S DeekeMÙekeâ
nw Fmeef}S ØelÙeskeâ kesâke} Deheveer DeekeMÙekeâlee Yej meb«en keâjW~ Fmemes keâesF& pe™jlecebo veneR nesiee
leye efheâj meye mevleg<š jn mekesâieW~ keie& menÙeesie keâer OeejCee ieeBOeerkeeo meecÙekeeoer oMe&ve keâer keie&
mebIe<e& keâer OeejCee ceW efkeÕeeme veneR keâjlee~ ieeBOeer keâe cele Lee efkeâ ßeefcekeâ ke hetBpeerheefleÙeeW kesâ efnle
hejmhej efkejesOeer veneR nesles kejved Skeâ ner nesles nQ, Gvekesâ Éeje meecetefnkeâ ØeÙelveeW kesâ DeeOeej hej
GÅeesie keâe efkekeâeme nesvee ÛeeefnS~ ken hetBpeerheefle keie& keâer Meefòeâ keâes meceehle keâjves keâer yepeeÙes
meerefcele keâjves keâes GheÙeesieer ceeveles Les~

š^mšerefMehe keâe efmeæevle

ieeBOeer peer ves meeceeefpekeâ Deewj DeeefLe&keâ Demeceevelee keâer meceeefhle Deewj mekee&soÙe keâer Øeeefhle
keâjvee Ûeenles Les~ kes DeeefLe&keâ efke<ecelee jefnle meceepe Ûeenles Les~ Gvekeâe ceevevee Lee efkeâ mecemle
mecheefòe meceepe keâer nw Deewj Oeveer keie& Fme Oeve kesâ Øeefle mkeÙeb keâes kesâke} Skeâ š^mšer ceeveW~ pewmes
Skeâ š^mšer, š^mš keâer mecheefòe keâer osKeYee} keâjlee nw, Gmeer Øekeâej mecheVe }esie meceepe keâer kewmes
ner osKeYee} keâjW~ Ùen efmeæevle hetBpeerheefle DeLe&kÙekemLee keâes meceepekeeoer DeLe&kÙekemLee ceW mkele:
heefjkeefle&le keâj mekeâlee nw~ Fmemes Oeve kesâ og™heÙeesie hej jeskeâ Deewj Fmemes }esieeW kesâ vÙetvelece
peerkeve-mlej keâe efveOee&jCe Yeer efkeâÙee pee mekeâlee nw~

ieeBOeer peer cetuÙe keâer Âef<š mes meyemes cenòkehetCe& cetuÙe yeÇÿeÛeÙe& keâes yeleeÙee~ ceve, keÛeve,
keâce& ke FefvõÙeeW hej hetCe& efveÙeb$eCe ~ ieeBOeer peer peerkeve keâes Meefòeâ efke<eÙeesvcegKe ve ceevekeâj DeeoMeeX
keâer Øeeefhle kee}e nesvee ÛeeefnS, ceeveles Les~ melÙee«en, efveYe&Ùelee, ßece keâe Gheepe&ve, DemlesÙe,
Deheefj«en, meke&Oece&meceYeeke, YesoYeeke jefnle, mkeosMe Øesce keâer Yeekevee Deewj ceevekeleekeeoer lelkeeW keâes
ieeBOeer peer ves efkeefMe<š cenòke efoÙee nw~
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ieeBOeer peer Deheves š^mšerefMehe efmeæevle ceW DemlesÙe Deewj Deheefj«en keâes kÙekeneefjkeâ ™he
Øeoeve keâjves keâe ØeÙeeme efkeâÙee nw~ meeceevÙe ™he mes keâesF& Yeer mecheefòe pees kÙeefòeâiele mkeeefcelke keâer
nw, ken š^mš ceW oeefKe} nes mekeâleer nw; hejvleg Mele& Ùen nw efkeâ jepÙe keâe keâesF& otmeje keâevetve
Fmekeâe ØeefleyevOe ve yevelee nes~ Dele: keâesF& mecheefòe pees efkeâmeer kesâ mkeeefcelke ceW nw, ken otmejs kesâ
efveÙev$eCe ceW Gmekeâer Deheveer FÛÚe mes Gmekesâ }eYekeâejer GheÙeesie kesâ ef}S oer peeleer nw~7 Meeefvle
keâe cet}eOeej Yeer Ùener nes mekeâlee nw efkeâ mkeeefcelke kesâ Fme efkemepe&ve ceW DeekeMÙekeâlee keâer ke=efæ veneR
nesleer Deewj ceeBie keâer Yeer meercee nes peeleer nw~ Deheefj«en kesâ Éeje FÛÚeDeeW hej mkewefÛÚkeâ ke ceeveefmekeâ
efveÙeb$eCe jnlee nw~ Deheefj«en keâe efmeæevle mkeeefcelke ™heevlejCe keâe veneR yeefukeâ efkemepe&ve keâe
efmeæevle nw~ cenekeerj mkeeceer ves mecheefòe kesâ efkemepe&ve kesâ ef}S oes OeceeX keâer Øeefle…e keâer Leer DeLee&led
Deveeieej Skeb Deeieej, efpemeceW Deveeieej Oece& kesâ Oeejkeâ ßeceCe nesles Les, pees efveleeble Deheefjie=ner Les,
peyeefkeâ ie=nmeLe }esie Deeieejer nesles Les, pees mecheefòe Depe&ve ceW Deheveer FÛÚe Deewj DeekeMÙekeâlee keâes
ceÙee&oe ceW jKeles Les~ Fme Øekeâej Depe&ve Deewj efkemepe&ve keâer DeÆgle hejcheje Leer~ kemlegDeeW keâes ceeveke
keâuÙeeCe kesâ ef}S GheÙeesie efkeâÙee peeS, Mejerj Yeer Skeâ Øekeâej keâer heefjie=n nw~ heefjie=n kesâ oes cet}
keâejCe nQ- mebj#eCe ke Mees<eCe~

ieeBOeer peer kesâ Devegmeej š^mšerefMehe kesâ efmeæevle keâe DeeMeÙe Ùen nw efkeâ legcnejs heeme pees
Oeve nw, ken Oeve meceepe keâe nw~ mebmke=âle ceW ``lesve lÙeòeâsve YegpeerLee:~’' š^mšerefMehe keâe efmeæevle
kÙekeneefjkeâ oMe&ve nw~ Deheefj«en keâer heeBÛe efkeMes<eleeSB nQ- (1) FÛÚeDeeW hej efveÙeb$eCe (2) meeOeveeW
kesâ mkeeefcelke keâe efkemepe&ve (3) Mees<eCecegòeâ meceepe keâer mLeehevee (4) efve<keâece Yeeke mes Deheves
meeOeveeW keâe peveefnle kesâ GheÙeesie (5) Yeeweflekeâ ke DeeOÙeeeflcekeâ Megefæ~

YeejleerÙe ceveeref<eÙeeW ves ceeveke peerkeve keâes kÙekeefmLele yeveeves kesâ ef}S Deewj ceevekelee kesâ
mebj#eCe kesâ ef}S Deeßece kÙekemLee, heg®<eeLe& pewmes efmeæevleeW keâer mLeehevee efkeâÙee nw~ ceeveke Deheves
peerkeve keâes kÙekeefmLele Deewj meblegef}le DeeOeej Øeoeve keâjves kesâ ef}S heg®<eeLe& keâe DevegmejCe keâjlee~
heg®<eeLe& kesâ ceeOÙece mes kÙeefòeâ GÛÛe DeeoMeeX keâer Øeeefhle keâjlee nw~ Ùen ceveeskew%eeefvekeâ efkeMes<elee nw
efkeâ ceveg<Ùe mkeeYeeefkekeâ ™he mes DeLe& Deewj keâece kesâ Øeefle DeefOekeâ peeie®keâ jnlee nw, hejvleg Fmekesâ
DeefveÙebef$ele mke™he Ùee DeefleMeÙe meskeve mes kegâmeceeÙeespeve, meeceeefpekeâ efkemebieefle Deewj ceevekeerÙe
cetuÙeeW keâe heleve mecYeke nw~ Fmeef}S `Oece&' keâes Fve oesveeW keâe efveÙeb$ekeâ mkeerkeâej efkeâÙee ieÙee nw~
Oece& DeeOeeefjle DeLe& Deewj Oece& DeeOeeefjle keâece ner ßes… nw~ Deepe Yeer efveÙece, mebÙece ke Meem$e -
keÛeve keâe Deveghee}ve efkeâÙee peeÙes lees mekee&soÙe keâer DekeOeejCee cetle& ™he «enCe keâjsieer~ š^mšerefMehe,
Deheefj«en Deewj DemlesÙe Deeefo Oece& heg®<eeLe& Ùee heg®<eeLe& keâer DekeOeejCee mes mechees<Ùe nw efpememes
ieeBOeer peer kesâ jecejepe keâer mLeehevee mecYeke nw~
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meboYe& - metÛeer

1 cene0 Meebefleheke&, 8.18, DeLe&sve efn efkenerveMÛe heg®<emÙeeuhevesOeme:~
efkeefÛeÚÅevles ef›eâÙee: mekee& «eer<ces kegâmeefjleesÙeLee~~

2 kener, 8.17, ØeeCeÙee$eeefhe }eskeâmÙe efyevee DeLe& ve efmeOÙeefle~

3 DeLe&Meem$e, 1.70.10.11, DeLe& Skeb ØeOeeve: Fefle keâewefšuÙe:~ DeLe&cet}eW Oece&keâeceefkeefle
~

4 Dee0Oeo met$e 2.8.20, 22-23

5 ceveg0 mce=efle, 4.176 heefjlÙepesoLe&keâeceew: Ùees mÙeeleeb Oece&keefpe&leew~ Oece& ÛeehÙe megKeesoke&â
}eskeâ efke›egâ<šceske Ûe~~

6 Sme0 Ûeewyes, Sve0peer0heer0 heW[mes Deewj Sve0 Megkeä}e (meb0) YeejleerÙe DeeefLe&keâ megOeej,
DeekeMÙekeâlee ØeÙeeme Deewj megPeeke (veF& efou}er), ̀ heg®<eeLee&s keâer DekeOeejCee Deewj ceeveke
efkekeâeme kesâ mkewefÛÚkeâ megOeej GheeÙe : ieeBOeerkeeoer heefjØes#Ùe', me™he ØekeâeMeve (2005)
he=0 277-290

7 lelkeceefme, cenelcee ieeBOeer keâe š^mšerefMehe efmeæevle, je<š^ meb«ene}Ùe jepeIeeš, veF&
efou}er leLee jeOee veF& efou}er-1 - 110002 ke<e& 2003, he=0 11



159

ieebOeerkeeoer DeeefLe&keâ efÛevleve
hej oeMe&efvekeâ efJeceMe&

[e@0 DeefkeveeMe efceße
oMe&ve Skeb Oece& efkeYeeie

keâeMeer efnvot efkeÕeefkeÅee}Ùe, keejeCemeer

Ûetbefkeâ ieebOeer peer kesâ meYeer efkeÛeejeW leLee ef›eâÙee keâ}eheeW keâe cet} melÙe Deewj Debefnmee keâer
DekeOeejCee nw~ DeleŠ Gvekesâ DeeefLe&keâ oMe&ve keâer DeeOeejYetefce Yeer melÙe, Deefnbmee Deewj Deheefj«en
(DeekeMÙekeâlee mes DeefOekeâ mebÛeÙe ve keâjvee) keâer DekeOeejCee ner nw~ pes0meer0 kegâceejhhee keâes Fme
meboYe& ceW Gu}sKe keâjvee meceerÛeerve nw efkeâ- `ieebOeer peer kesâ DeeefLe&keâ efkeÛeej cet}le: Ûeej efmeæevleeW
hej DeeOeeefjle peeve heÌ[les nQ~ ÙeLee - melÙe, Deefnbmee, ßece keâer cenevelee Deewj mej}lee'1~ ieebOeer
peer keâer DeeefLe&keâ DekeOeejCee š^mšerefMehe efmeæevle (vÙeemelee efmeæevle) kesâ ™he ceW Øeefmeæ nw~
kemlegleŠ ieebOeer peer ves efkeâmeer DeLe&Meem$e keâer jÛevee veneR keâer nw Deefheleg GvneWves DeLe&veerefle keâe
efkeM}s<eCe efkeâÙee nQ Gvekeâe DeeefLe&keâ efÛebleve Gvekeâer veerefleMeem$eerÙe efke<eÙekeâ ceevÙeleeDeeW ÙeLee -
meeoe peerkeve, meceevelee, menpe yegefæ leLee YeejleerÙe heefjkesMe keâer cet}Yetle mecemÙeeDeeW Skeb
heefjefmLeefleÙeeW mes efkekeâefmele ngDee~ ieebOeer peer kesâ š^mšerefMehe efkeÛeej mes ØeYeeefkele neskeâj ner efkeveeskee
Yeekes ves Yet-Deeboes}ve Ûe}eÙee efpemekesâ heefjCeece mke™he yeÌ[s-yeÌ[s peceeRoejeW ves Deheveer DeekeMÙekeâlee
mes DeefOekeâ Yetefce iejerye efkeâmeeveeW Skeb }esieeW keâes oeve keâjvee ØeejcYe efkeâÙes kener Yeejle mejkeâej kesâ
ØelÙe#e keâj kÙekemLee leLee kewefÕekeâ DeeefLe&keâ mebmLeeDeeW keâer mewæeefvlekeâ mebjÛevee ceW Yeer š^mšerefMehe
efkeÛeej keâer Yetefcekeâe nesves mes Fbkeâej veneR efkeâÙee pee mekeâlee~

mecemÙee ÛeÙeve -

Fme. efke<eÙe keâes MeesOe he$e kesâ ™he ceW ÛeÙeve keâe keâejCe kele&ceeve meeceeefpekeâ leLee
DeeefLe&keâ mecemÙee nw, keäÙeeWefkeâ Dee@keämeheâsce FbšjvesMeve} 2020-21 keâer efjheesš& kesâ Devegmeej Yeejle
meyemes pÙeeos DeeefLe&keâ Demeceevelee kee}e osMe yeve ieÙee nw~ Fme meceÙe osMe ceW je<š^erÙe mecheefòe
keâe 77 ØeefleMele efnmmee kesâke} 10 ØeefleMele }esieeW kesâ heeme nw2~ keâe}evlej ceW Ùen DeeefLe&keâ
Demeceevelee yengle meejs otmejs mecemÙeeDeeW ÙeLee meeceeefpekeâ leLee jepeveereflekeâ mecemÙeeDeeW keâe keâejCe
yeve peelee nw~ Dele: kele&ceeve meceÙe ceW š^mšerefMehe kesâ efkeÛeej keâes hegvepeer&efkele keâjvee DelÙevle
DeekeMÙekeâ nw~ Fme mecemÙee keâes š^mšerefMehe efmeæevle kesâ meboYe& ceW oeMe&efvekeâ Âef<š mes Deke}eskeâve
keâjvee ner cesjs MeesOe he$e keâe DeefYe<š GösMÙe nw~



160

cegKÙe Meyo -

melÙe, Deefnbmee, DemlesÙe, Deheefj«en, jepÙe, š^mšerefMehe, ceeveke, Glheeove, DeeefLe&keâ,
efke<ecelee, ùoÙe heefjkele&ve, hetbpeerkeeo, meceepekeeo, iejeryeer, Demeceevelee, meeceeefpekeâ vÙeeÙe~

meeefnlÙe Deke}eskeâve -

Øemlegle MeesOe-he$e kesâ }sKeve ceW ceQves efpeve «ebLeeW keâer meneÙelee }er ken efvecvekeled nw~

1. ieebOeerkeeo keâes efkeveeyee keâer osve, [e@0 oMejLe efmebn, efyenej efnvoer «ebLe Dekeâeoceer,
hešvee, 2000

2. melÙe kesâ meeLe ØeÙeesie, cenelcee ieebOeer, Devegkeeokeâ - keâeMeerveeLe ef$ekesoer, meke&meskee mebIe
ØekeâeMeve, jepeIeeš, keejeCemeer, 2012

3. ieebOeerkeeo kesâ cet} mkej (150ke<e& kesâ heMÛeeled ) Øees0 nefjMebkeâj GheeOÙeeÙe,
$e+ef<ekegâ} ØekeâeMeve, ØeÙeeiejepe, 2020

4. ieebOeerÙeve Fkeâesvee@efcekeâ Lee@š, pes0meer0 kegâceejhhee, meke&meskee mebIe ØekeâeMeve, keejeCemeer,
1958

Yetefcekeâe

Deefnbmekeâ – jepÙe–heæefle keâer OeejCee kesâ meeLe meceepe keâer vekeerve DeeefLe&keâ mebjÛevee kesâ
mecyevOe ceW ieebOeer peer keâe š^mšerefMehe efmeæevle efkeMes<e ™he mes cee}efkeâÙele Deewj DeeefLe&keâ efkelejCe
kesâ ØeMve hej veweflekeâ Deewj Deefnbmekeâ meceeOeeve keâe ØeÙeeme nw~ ieebOeer peer kesâ š^mšerefMehe efkeÛeej keâer
DeeOeejefMe}e melÙe, Deefnbmee, Deheefj«en, ßece keâer cenevelee leLee jefmkeâve keâer hegmlekeâ `Deve šg
efome }emš' nw~

kele&ceeve meceepe keâer DeeefLe&keâ kÙekemLee kesâ mecyevOe ceW cegKÙe ™he mes oes efkeÛeej ØeÛeef}le
nw~ ÙeLee-hetbpeerkeeoer Deewj meceepekeeoer~ hetbpeerkeeoer efkeÛeej Glheeove kesâ kÙeefòeâiele mkeeefcelke keâe
meceLe&ve keâjlee nw, Ssmes DeLe& jÛevee keâe cegKÙe DeeOeej ceebie Deewj hetefle& keâe efveÙece nw~ Fme kÙekemLee
keâe DeefvekeeÙe& heefjCeece ØeeflemheOee&, GheefvekesMekeeo, Deceerj-iejerye kesâ yeerÛe efke<ecelee, Mees<eCe Deewj
mkeeLe&hejlee nw~ Ùen efkeÛeej Oeeje Demeerefcele Glheeove keâjves hej DeeOeeefjle nw~

meceepekeeoer efkeÛeej, kÙeefòeâiele mkeeefcelke keâes ner Mees<eCe keâe cet} keâejCe ceevelee nw~
Dele: Glheeove Deewj efkelejCe kesâ keâeÙeeX keâes jepÙe kesâ neLeeW meeQhelee nw~ Ssmeer kÙekemLee ceW kÙeefòeâ
keâer mkeeYeeefkekeâ Glheeove keâer ØesjCee meceehle nes peeleer nw~ Ùen efkeÛeej DeLe& keâe efkelejCe kÙeehekeâ
™he mes meceepe ceW keâjvee Ûeenlee nw~ oesveeW kÙekemLeeDeeW ceW keâeceieej cepeotj keâes De}ieeke keâer
mecemÙee keâe meecevee keâjvee heÌ[lee nw~ cepeotj mebie"ve leLee keie&–mebIe<e& pewmeer efmLeefle yeve peeleer
nw~ Ssmeer mecemÙeeDeeW keâe meceeOeeve ieebOeer kesâ š^mšerefMehe keâer DekeOeejCee ceW mhe<š efoKeeF& heÌ[lee
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nw, keäÙeeWefkeâ ieebOeer peer kesâ Devegmeej- `Fme OeejCee ceW ieerlee kesâ Deheefj«en Deewj mecelke keâer Yeekevee
keâevetve kesâ š^mšerefMehe 3 Deewj F&MeekeemÙe kesâ lesve kÙeòeâsve YegbpeerLee 4 keâe Dehetke& mecevkeÙe nes peelee
nw~' Ùeneb kÙeefòeâiele mkeeefcelke Yeesie kesâ ef}S veneR yeefukeâ peve-keâuÙeeCe kesâ ef}S ceevee peelee nw~
Fmeef}S Ùeneb ceeef}keâ Deewj cepeotj kesâ yeerÛe keie&-mebIe<e& veneR yeefukeâ Skeâ vekeerve mecyevOe keâer
keâuhevee keâer ieF& nw, efpemeceW oesveeW kesâ yeerÛe hejmhej efkeÕeeme keâer Yeekevee nesleer nw~ MeeÙeo Fmeeref}S
ieebOeer peer Deheves nefjpeve veecekeâ heef$ekeâe kesâ Skeâ Debkeâ ceW š^mšerefMehe efmeæevle keâes DeceerjeW Deewj
iejeryeeW kesâ yeerÛe efke<ecelee keâes efceševes keâe Deefnbmekeâ- meceepekeeo keâne nw 5~ Fmekesâ Éeje hetbpeerheefle
keâes megOeej keâe Skeâ megDekemej 6 Øeoeve efkeâÙee peelee nw, Ùen efkeÕeeme jKekeâj efkeâ ceeveke mkeYeeke
yeo} mekeâlee nw~ FmeceW mkeeLe& Deewj meb«en kesâ ef}S Glheeove keâe efve<esOe 7 Deewj meeceeefpekeâ
DeekeMÙekeâleevegkegâ} meceepe efnle kesâ ef}S Glheeove keâe Yeeke nw 8~ š^mšerefMehe efkeÛeej keâer meyemes
ØecegKe yeele Ùen nw efkeâ FmeceW DeeefLe&keâ efke<ecelee keâes otj keâjves keâe DeeOeej ‘ùoÙe– heefjkele&ve',
`Âef<škeâesCe’ leLee `efkeÛeej - heefjkele&ve' keâes ceevee ieÙee~

ieebOeer peer Ùen ceeveles nQ efkeâ efyevee ùoÙe - heefjkele&ve Deewj efkeÛeej–heefjkele&ve kesâ keâevetve
kesâ Éeje Yeer meÛÛee meceepekeeo veneR }eÙee pee mekeâlee~ peneb DemenÙeesie, melÙee«en Deewj meefkeveÙe
Deke%ee keâer yeele keâer ieF& nw, keneb Yeer ØecegKe }#Ùe Øesce Skeb Deefnbmee kesâ Éeje mkeÙeb keâes keâ<š oskeâj
Yeer otmejeW keâe efo} peerlevee jne nw~ Dele: ieebOeerkeeoer DeLe&kÙekemLee ceW Mees<eCe, Ie=Cee Skeb efnbmee
keâe keâesF& mLeeve veneR nw ~ Ùen `Deheefj«en' leLee `ØelÙeskeâ kÙeefòeâ kesâ ßece' leLee `veweflekeâ efmeæevle'
hej DeeOeeefjle DeeefLe&keâ - oMe&ve nw~ hetbpeerheefleÙeeW keâer nlÙee keâjkesâ Gvekeâer mecheefòe keâes nÌ[he }svee
je<š^ efnle ceW veneR nesiee, keäÙeeWefkeâ meceepe Gvekeâer kegâMe}lee Skeb kÙeekemeeefÙekeâ DevegYekeeW mes kebefÛele
nes peeÙesiee~

Fme DeeefLe&keâ efkeÛeej kesâ meboYe& ceW kegâÚ oeMe&efvekeâ ØeMve efvecve nw -

1. Ùeefo hetbpeerheefle keâe ùoÙe heefjkele&ve ve nes lees Ssmeer efmLeefle ceW Fme efkeÛeejOeeje keâer keäÙee
Yetefcekeâe Deewj peien nesieer?

2, Ùeefo kÙeefòeâ Deheves DeekeMÙekeâlee mes DeefOekeâ mebheefòe jKe ner veneR mekeâlee lees ken keâjesÌ[eW
keâer mecheefòe keäÙeeW GlheVe keâjsiee?

3. ØecegKe oeMe&efvekeâ ceevekesvõ veeLe jeÙe ves ieebOeerpeer kesâ DeeefLe&keâ efmeæevle keâer Dee}esÛevee
keâjles ngS keâne efkeâ ieebOeer keâe Deheefj«en-efmeæeble Skeâ Øekeâej mes efveOe&velee keâe oMe&ve
Meem$e (Philosophy of Poversity) nw~

4. kegâÚ mecee}esÛeveeW keâe keânvee nw efkeâ hetbpeerkeeo keâe leke&âmebiele efkekeâuhe ßecepeerkeer ›eâebefle
veneR, yeefukeâ ØeyevOekeâerÙe ›eâebefle nw~'9

hen}s ØeMve kesâ meboYe& ceW ieebOeer peer keâe Skeâ ØecegKe Gòej nefjpeve kesâ Skeâ Debkeâ ceW efveefnle
nw, efpemeceW kes ef}Keles nw- ̀ peceeroejeW Deewj hetbpeerheefleÙeeW keâer meòee ßeefcekeâeW kesâ menÙeesie hej DeeOeeefjle
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nw~'10 Ùeefo ßeefcekeâ keie& Gvekeâe menÙeesie keâjvee yevo keâj oW lees kes efkeheg} OevejeefMe Fkeâªe ner veneR
keâj heeÙeWies~ Dele: Ùeefo kes cepeotjeW kesâ Øeefle š^mšer keâe yelee&ke veneR keâjles nQ lees ßeefcekeâeW ceW Deefnbmekeâ
DemenÙeesie keâjves keâer efMe#ee oer pee mekeâleer nw Deewj Fmemes yeeOÙe neskeâj GvnW š^mšer keâe DeeÛejCe
keâjvee heÌ[siee~11 Ùeefo Fleves hej Yeer kÙeefòeâ ceW š^mšerefMehe keâer Yeekevee keâe efkekeâeme veneR neslee nw
lees jepÙe keâes Ùen DeefOekeâej nesiee efkeâ peveefnle kesâ ef}S keâce-mes-keâce ye}ØeÙeesie keâjkesâ Gvekeâer
mebheefòe keâe DehenjCe keâj }s~12 DeLekee Gmekeâe keâceerMeve leÙe keâjs~ Fme Øekeâej Ùen mhe<š nw efkeâ
ieebOeer peer keâe Ùen efmeæevle keâuhevee }eskeâ keâe ØelÙeÙe veneR yeefukeâ kÙeekeneefjkeâ efmeæevle nw, Deewj
Fmekeâer kÙeekeneefjkeâlee Gòece mebmke=âefle hej DeeOeeefjle nw~ Fme Øekeâej ieebOeer peer ßecepeerefkeÙeeW keâer
ØeYeekeer Meefòeâ ceW efkeÕeeme keâjles nQ Ùeefo peceerve Deewj hetbpeer Meefòeâ nw, lees efkeâmeeveeW Deewj cepeotjeW keâe
ßece Yeer Skeâ yengle yeÌ[er Meefòeâ nw yeme pe™jle nw Ùener efoMee ceW efveÙeesefpele keâjves keâer otmejs ØeMve
kesâ Gòej ceW ieebOeer peer keâe keânvee nw- efkeòe keâer le=<Cee veneR keâjvee ner mekee&sòece nw13~ Fmeeref}S
GvneWves Deheves kÙeefòeâiele peerkeve ceW Fme FÛÚe keâe lÙeeie efkeâÙee~ Fve efkeÛeejeW keâer DeefYekÙeefòeâ Gvekesâ
efvepeer peerkeve ceW efoKeeF& heÌ[leer nw~ kes keânles Les efkeâ DeeOegefvekeâ ÙetjesheerÙe meYÙelee ÙetjesheerÙe }esieeW
kesâ Devegkeât} nes mekeâleer nw, efkeâvleg Fmekeâe DevOeevegkeâjCe Yeejle kesâ ef}S efkeveeMekeâejer efmeæ nesiee~
DeeOegefvekeâ meYÙelee keâe meyemes yeÌ[e oes<e Ùen nw efkeâ Fmekeâer Øeke=efòe megKe kesâ meeOeveeW keâer efvejvlej
ke=efæ keâjvee nw~

leermejs ØeMve kesâ Gòej ceW Øees0 nefjMebkeâj GheeOÙeeÙe keâe cele GefÛele peeve heÌ[lee nw,
efpemekesâ ØeefleGòej ceW Gvekeâe keânvee nw- `kemlegle: ieebOeerkeeo ogefveÙee keâes iejeryeer veneR efmeKeelee,
yeefukeâ DeekeMÙekeâleeDeeW keâes keâce keâjves keâe efmeæevle oslee nw~ Ùen Yeesie keâer meercee keâe efveOee&jCe
keâjlee nw, keäÙeeWefkeâ Yeesie keâer meercee keâe Deefle›eâceCe Deveskeâ jesieeW Skeb mecemÙeeDeeW keâes pevce oslee nw~
Fmekeâe GösMÙe meeceeefpekeâ efke<ecelee Skeb iejeryeer keâes otj keâjkesâ meceepe kesâ meYeer }esieeW keâes meceeve
™he mes megKeer Skeb mece=æ yeveevee nw~14

efve<keâ<e& -

GheÙe&gòeâ efkekesÛeve kesâ DeeOeej hej nce keân mekeâles nw efkeâ ieebOeerkeeoer DeLe&kÙekemLee ceW
`pevelee kesâ Éeje Skeb pevelee kesâ ef}S Glheeove' keâer yeele keâe ØecegKe mLeeve nw~ Gvekesâ Devegmeej
yegefveÙeeoer GÅeesieeW keâe mebÛee}ve jepÙe kesâ Éeje nesvee ÛeeefnS, Fve GÅeesieeW keâe mebÛee}ve }eYeepe&ve
kesâ ef}S veneR, yeefukeâ ceeveke keâuÙeeCe kesâ ef}S nesvee ÛeeefnS~ GvneWves Deheves š^mšerefMehe efmeæevle
(vÙeeme - efmeæevle) keâes meceepekeeo Skeb hetbpeerkeeo oesveeW mes efYeVe Skeâ he=Lekeâ DeeefLe&keâ efkekeâuhe kesâ
™he ceW Øemlegle efkeâÙee nw~ Gvekesâ DeeefLe&keâ efÛebleve hej Gvekesâ veweflekeâ ceevÙeleeDeeW keâe ØeYeeke nw~ Gvekesâ
Éeje Øeefleheeefole DeeefLe&keâ mebjÛevee kesâ efkekeâeme keâe leeefke&âkeâ ›eâce Fme Øekeâej nesiee~ mkeosMeer - met#ce
GÅeesie - }Ieg GÅeesie-kegâšerj GÅeesie-mekee&soÙe-}eskeâ keâuÙeeCekeâejer jepÙe~
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Gvekesâ DeeefLe&keâ efmeæevle mes leke&âle: Ùen yeele mhe<š nes peeleer nw efkeâ Deiej meceepe hej
efMe#ee keâe ØeYeeke leLee DevegMeeve nes Deewj megefMeef#ele pevelee (}eskeâmeòee) keâe Deiej jepeveerefle ceW
ØeefleefveefOelke nes Deewj Ssmeer jepeveerefle keâe DeLe&kÙekemLee hej efveÙeb$eCe lees efveMÛeÙe ner ken meceepe
Deewj je<š^ }eskeâ-keâuÙeeCekeâejer nesiee~

meboYe&

1 kegâceejhhee, pes0meer0: ieebOeerÙeve Fkeâesvee@efcekeâ Lee@š, meke&meskee mebIe ØekeâeMeve,
keejeCemeer, 1958, he=0 15

2 https://www.oxfam.org

3 ieebOeer, ceesnveoeme keâjceÛebo, cesjs melÙe kesâ meeLe ØeÙeesie, Denceoeyeeo, vekepeerkeve
ØekeâeMeve, Denceoeyeeo, 1966, he=0198

4 nefjpeve, 22 heâjkejer 1942

5 nefjpeve, 22 DeØew} 1940, he=0 97

6 nefjpeve, 25 ceF& 1952, he=0 301

7 nefjpeve, 25 ceF& 1952, he=0 301
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kele&ceeve kewefÕekeâ mebkeâš ceW ieebOeerpeer keâer
Øeemebefiekeâlee

[e@keäšj legefnvee heeb[sÙe
hetke& DeefleefLe Øekeòeâe
oMe&veMeem$e efkeYeeie

F}eneyeeo efkeÕeefkeÅee}Ùe, ØeÙeeiejepe

kele&ceeve DeefmLejlee kesâ oewj ceW peneb Skeâ Deewj keâesefke[-19 ceneceejer mes }esie nleeMe nw
yesne} nQ keneR otmejer Deesj DeeefLe&keâ mebkeâš Yeer }esieeW kesâ Yeefke<Ùe keâer DeeMebkeâe mes Yej efoÙee nw~
keâYeer neLejme pewmes keâeb[ }esieeW keâes ceevekeerÙe cetuÙe hej efÛebeflele nesves hej efkekeMe keâjles nQ lees keâYeer
õe#e pewmes ceece}s meceepe keâes pees ÚesÌ[les nQ Deepe mebhetCe& efkeÕe Yeeweflekeâleekeeo, yeepeejkeeo keâer oewÌ[
ceW Meeefce} nes Ûegkeâe nw }e}Ûe keâer heefjefCeefle Ùegæ keâer meercee lekeâ Ûe}er peeleer nw Ssmes ceW ieebOeerkeeo
keâer Øeemebefiekeâlee hen}s mes keâneR DeefOekeâ cenlkehetCe& nw~

efkeâmeer Yeer Mees<eCe keâe Deefnbmekeâ ØeeflejesOe, meyemes hen}s otmejeW keâer meskee, mebÛeÙe mes
hen}s lÙeeie, Pet" kesâ mLeeve hej meÛe, Deheves yepeeS osMe Deewj meceepe keâer efÛeblee keâjvee Deeefo
efkeÛeejeW keâe mece«e ™he ner ieebOeerkeeo nw~ ieebOeerkeeoer efkeÛeejkeâ kÙeehekeâ ™he mes YeejleerÙe oMe&ve mes
ØesjCee }sles nQ Deewj Deheves efkeÛeejeW keâes Øeemebefiekeâ yeveeves keâer keâesefMeMe keâjles nQ DeeOegefvekeâ Ùegie ceW
meceepe ceW peye keâuÙeeCekeâejer DeeoMeeX kesâ mLeeve hej DemelÙe, DekemejJeeo, OeesKee, Ûee}ekeâer,
}e}Ûe, mkeeLe&hejlee pewmes mebkeâerCe& efkeÛeejeW ves mLeeve }s ef}Ùee nw lees meceepe meefn<Ceglee, Øesce,
ceevekelee, YeeF&Ûeejs pewmes GÛÛe DeeoMeeX keâes efkemleej osves keâer keâesefMeMe keâjlee nw~ efkeÕe MeefòeâÙeeb
Mem$e Skeâ$e keâjves keâer mheOee& ceW }ieer nw, }sefkeâve Skeâ Úesšs mes keeÙejme ves Fve MeefòeâÙeeW keâes Deeies
Úesše keâj efoÙee, }eÛeej yevee efoÙee~ Ssmes ceW kewefÕekeâ Meebefle keâer mLeehevee hej efheâj mes hegveefke&Ûeej
keâjvee nesiee, ceevekeerÙe cetuÙeeW keâer mLeehevee keâjves kesâ ef}S Deepe ieebOeerkeeo keâes Skeâ veS ™he ceW
Øemlegle keâjvee nw pees hen}s mes keâneR DeefOekeâ Øeemebefiekeâ nw~

ieebOeerpeer Oece& Deewj veweflekeâlee ceW DeieeOe efkeÕeeme jKeles Les~ GvneWves Oece& keâes ØeLeeDeeW Deewj
Dee[byejDees kesâ meercee ceW yebOee ngDee veneR, yeefukeâ DeeÛejCe Deewj kÙekenej keâer efkeefOe kesâ ™he ceW
mkeerkeâej efkeâÙee nw~ ieebOeer peer kesâ Devegmeej Oece& efkenerve meceepe, jepeveerefle ce=lÙeg pee} nw~ Oece& Deewj
jepeveerefle keâe Skeâ meeLe ner meceepe keâer yesnlejer kesâ ef}S peceerve lewÙeej keâjlee nw~ GvneWves meeOÙe
Deewj meeOeve oesveeW keâer heefke$elee hej peesj efoÙee nw~ ieebOeerpeer keâe ceevevee nw efkeâ meeOeve Deewj meeOÙe
kesâ yeerÛe yeerpe Deewj hesÌ[ keâe mebyebOe neslee nw~ otef<ele yeerpe nesves keâer oMee ceW mkemLe hesÌ[ veneR nes
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mekeâlee nw~

ieebOeerkeeoer oMe&ve ceW jepeveereflekeâ, veweflekeâ Deewj Oeeefce&keâ leerveeW efkeÛeejeW keâe meefcce}ve ner
veneR yeefukeâ GmeceW heejbheefjkeâlee Deewj DeeOegefvekeâlee leLee menpelee Deewj peefš}lee Yeer nw~ ieebOeer peer
kesâ efkeÛeejeW keâes meyemes DeefOekeâ ØeYeeefkele Yeiekele ieerlee, pewve-yeewæ Oece&, ieeshee} ke=â<Ce ieesKe}s,
še@}mše@Ùe, peeve jefmkeâve Deeefo kesâ efkeÛeejeW ves ØeYeeefkele efkeâÙee nw še@}mše@Ùe keâer hegmlekeâ `o
efkeâbie[ce Dee@heâ iee@[ efkeoerve Ùet' keâe cenelcee ieebOeer hej keâeheâer ienje ØeYeeke jne~ ieebOeerpeer ves peeve
jefmkeâve keâer hegmlekeâ `Devšt oer }emš' mes mekee&soÙe efmeæeble keâes «enCe efkeâÙee Deewj Gmes Deheves
peerkeve ceW Gleejves keâe ØeÙeeme Yeer efkeâÙee~

ieebOeerpeer ves Deepeeoer keâer }Ì[eF& kesâ meeLe meeLe meeceeefpekeâ DeeefLe&keâ Gvcet}ve hej Yeer
peesj efoÙee~ efpemeceW GvneWves ÚgDeeÚtle Gvcet}ve, efnbot cegme}ceeve Skeâlee, ÛejKee Deewj Keeoer keâes
yeÌ{ekee, «eece mkejepe keâe Øemeej, ØeeLeefcekeâ efMe#ee keâes yeÌ{ekee Deewj hejbhejeiele efÛeefkeâlmee GheÙeesie
ceW }eves kesâ ØeÙeeme Deewj Fmeer GösMÙe Deewj efkeÛeejOeeje keâes GvneWves Deeies peejer jKee~ melÙe kesâ meeLe
ieebOeerpeer kesâ ØeÙeesieeW ves Gvekesâ Fme efkeÕeeme keâes hekeäkeâe keâj efoÙee efkeâ melÙe keâer efkepeÙe ncesMee nesleer
nw Deewj mener jemlee melÙe keâe jemlee ner nw~ Deepe ceevekelee keâer cegefòeâ melÙe kesâ jemles mes ner DeheveeF&
pee mekeâleer nQ~ ieebOeer peer melÙe keâes F&Õej keâe heÙee&Ùe ceeveles nQ Deewj melÙeceske peÙeles keâe veeje osles
nQ~

Deiej ceveg<Ùe keâe mebIe<e& melÙe kesâ ef}S nw lees GmeceW efnbmee keä}sMe cee$e GheÙeesie efkeâS
efyevee Deheveer meheâ}lee keâes megefveefMÛele keâjves keâe ØeÙeeme keâjvee ÛeeefnS

1. melÙe - ieebOeer peer melÙe kesâ meyemes yeÌ[s DevegÙeeÙeer Les~ ken melÙe keâes F&Õej mke™he ceeveles
Les~ melÙe Gvekesâ ef}S mekee&sheefj efmeæeble Lee~ ken ceve ›eâce keÛeve mes melÙe keâer mLeehevee
keâjves keâe ØeÙeeme keâjles Les~ }sefkeâve DeeOegefvekeâ Ùegie ceW jepeveereflekeâ meeceeefpekeâ Deewj
kÙeekeneefjkeâ mlej hej melÙe keâer GheefmLeefle veoejo nw~ jepeveerefle%e DeefOekeâejer [e@keäšj
Deeefo F&Õej keâer MeheLe }sves kesâ yeekepeto Deheves keâceeX ceW melÙe keâes Meeefce} veneR keâjles
nQ~ Dele: Deepe kesâ Ùegie ceW melÙe keâer meyemes DeefOekeâ DeekeMÙekeâlee nw~

2. Deefnbmee - ieebOeer peer ves cevemee, keeÛee, keâce&Cee efkeâmeer keâes ogKe ve hengbÛeeves keâes Deefnbmee
ceevee nw~ ieebOeerpeer kesâ cet} efkeÛeejeW ceW melÙe Deewj Deefnbmee kesâ ceeOÙece mes ner efkejesefOeÙeeW
kesâ ùoÙe ceW heefjkele&ve efkeâÙee pee mekeâlee nw~ Deefnbmee keâe DeLe& nw Øesce Deewj Goejlee keâer
hejekeâe…e~ ieebOeerpeer kÙeefòeâiele peerkeve mes }skeâj efkeÕe mlej lekeâ Deefnbmee kesâ efmeæeble keâes
hee}ve keâjves Deewj }s peeves hej ye} osles nQ~ kele&ceeve meboYe& ceW mebIe<e&jle efkeÕe ceW Deefnbmee
pewmes DeeoMe& keâer cenleer DeekeMÙekeâlee nw~ Ùeefo Fme efmeæeble keâe hee}ve efkeâÙee peeS lees
Deepe jepeveerefle Deewj DeeefLe&keâ GösMÙeeW keâer hetefle& kesâ ef}S kÙeekegâ} meceepe leLee efkeÕe keâer
DeveskeâeW mecemÙeeDeeW keâe meceeOeeve Keespee pee mekeâlee nw~ kele&ceeve ceW efkeÕe Deheveer
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mecemÙeeDeeW keâe n} efnbmee kesâ ceeOÙece mes {tb{ves keâe ØeÙeeme keâjlee nw~ Yetceb[}erkeâjCe
kesâ oewj ceW `kemegOewke kegâšgbyekeâce’ keâer DekeOeejCee Kelce nesleer pee jner nw~ efkekeâefmele osMe
efnbmee kesâ ceeOÙece mes ØecegKe Meefòeâ yeveves keâer nesÌ[ ceW Deewj Dehevee keÛe&mke keâeÙece keâjves
kesâ Fjeos mes efnbmeelcekeâ keâeÙe&keener keâjles jnles nQ~ Deepe Mem$eeW keâer nesÌ[ }ie ieF& nw~
DebOeer oewÌ[ ogefveÙee keâes efkeveeMe kesâ Deble ceW }s peekeâj KeÌ[e keâj osieer~ Deepe Deefnbmee
kesâ ceeOÙece mes efkeÕe Meebefle keâer mLeehevee keâer pee mekeâleer nQ~ Ùen Deepe keâer DeekeMÙekeâlee
nw~

3. melÙee«en- melÙee«en keâe DeLe& nw mecemle Øekeâej kesâ DevÙeeÙe, GlheerÌ[ve Deewj Mees<eCe kesâ
efKe}eheâ Megæ cebÛe hej Deelce ye} keâe ØeÙeesie keâjvee~ Ùen kÙeefòeâiele heerÌ[e menve keâj
DeefOekeâejeW keâes megjef#ele keâjves Deewj otmejeW keâes Ûeesš vee hengbÛeeves keâer Skeâ keâÌ[er nw, Skeâ
efkeOee nw~ melÙee«en keâer Glheefòe ØeeÛeerve YeejleerÙe «ebLeeW ceW Yeer efce}leer nw~ efveef<›eâÙe
ØeeflejesOe keâ"esj mes keâ"esj ùoÙe keâes Yeer efheIe}e mekeâlee nw, Ssmee ceevee nw~ kes Fmes ogye&}
ceveg<Ùe keâe Mem$e veneR ceeveles nQ~ Gvekeâe ceevevee nw efkeâ Meejerefjkeâ ØeeflejesOe keâjves kee}s
keâer Dehes#ee efveef<›eâÙe efkejesOe keâjves kee}s ceW keâneR DeefOekeâ meenme neslee nw~ kele&ceeve meceÙe
ceW melÙee«en keâe ØeÙeesie efkeefYeVe mLeeveeW Deewj heefjefmLeefleÙeeW keâes megmebiele Deewj leej kesâ yevee
oslee nw je<š^erÙe Deewj Deblejje<š^erÙe mlej hej mejkeâejer veerefleÙeeW DeeosMeeW ceW cele efkeefYeVelee
keâer efmLeefle ceW Dehevee efkejesOe peleeves kesâ ef}S melÙee«en keâe ØeÙeesie Gòece nw~ Deelce ye}
Meejerefjkeâ ye} mes DeefOekeâ ßes… nw

4. mekee&soÙe - mekee&soÙe Meyo keâe DeLe& nw meeke&Yeewefcekeâ GlLeeve~ Ùen Meyo meyemes hen}s
ieebOeer peer ves jepeveereflekeâ DeLe&kÙekemLee hej jefmkeâve keâer hegmlekeâ ̀ Devšt oer }emš' ceW heÌ{e
Lee~ mekee&soÙe ceW keie& efkenerve peeefle efkenerve Deewj Mees<eCe cegòeâ meceepe keâer mLeehevee keâer
peeleer nw efpemeceW ØelÙeskeâ kÙeefòeâ Deewj mecetn keâes Deheves mekeeËieerCe efkekeâeme keâe meeOeve Deewj
Dekemej efce}s~ Ssmes meceepe ceW keCe& Oece& peeefle Yee<ee FlÙeeefo kesâ DeeOeej hej efkeâmeer
mecegoeÙe keâe vee lees mebIeej nes Deewj veneR yeefn<keâej~ mekee&soÙe Meyo ieebOeer peer Éeje
Øeefleheeefole Skeâ Ssmee efkeÛeej nw efpemeceW meke& Yetle efnlece jlee efkeâ YeejleerÙe keâuhevee
megkeâjele keâer melÙe meeOevee Deewj jefmkeâve keâer DeblÙeesoÙe keâer DekeOeejCee efce}er nw~
Fmeeref}S mekee&soÙe Deepe Skeâ meceLe& peerkeve mece«e peerkeve Deewj mebhetCe& peerkeve keâe Skeâ
efkekeâuhe yeve Ûegkeâe nw~

kele&ceeve Ùegie ceW mebhetCe& efkeÕe Skeâ Ssmeer kÙekemLee keâer Keespe keâj jne nw peneb Mees<eCe keie&
peeefle Deeefo keâer keâesF& peien vee nes~ jesefnbiÙee lees keâneR efMeÙee Deewj megVeer kesâ veece hej
efnbmee nes jner nw lees keâneR Deelebkeâkeeo heâw}eÙee pee jne nw~ Skeâ yeej otmejs keâe Mees<eCe
keâjves kesâ ef}S lewÙeej nw efpeme ceefmpeo mes meceepe ceW DekÙekemLee heâw} jner nw~ ieebOeerpeer
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ves mekee&soÙe keâer mebkeâuhevee keâes mkeerkeâej keâjves keâe ØeÙeeme efkeâÙee Deewj mebhetCe& efkeÕe keâes
Skeâ heefjkeej kesâ ™he efkeâS~

5. mkejepÙe- kemlegle: mkejepe Meyo keâe DeLe& mkeMeemeve nw efkeâbleg ieebOeer peer ves Fmes Skeâ
DeefYeVe ›eâebefle keâer meb%ee oer nw pees peerkeve kesâ meYeer #es$eeW ceW meceeefnle nw ieebOeerpeer kesâ ef}S
mkejepÙe keâe DeLe& kÙeefòeâ keâe Meemeve Lee Deewj Fmeeref}S GvneWves mhe<š keâne nw efkeâ Gvekesâ
ef}S mkejepe keâe cele}ye Deheves osMekeeefmeÙeeW nsleg mkeleb$elee nw Deewj Deheves mebhetCe& DeLeeX
ceW mkejepe mkeleb$elee mes keâneR DeefOekeâ nw~

kele&ceeve Ùegie ceW DeelceefveYe&j Deewj «eece hebÛeeÙeleeW keâer mLeehevee kesâ ceeOÙece mes «eeceerCe
meceepe kesâ Debeflece Úesj hej ceewpeto kÙeefòeâ lekeâ Meemeve keâer hengbÛe megefveefMÛele keâjvee ner
ieebOeer peer keâe «eece meceepe efmeæeble Lee DeeefLe&keâ Deewj jepeveereflekeâ ceece}eW keâer efkekesâbõerkeâjCe
mkejepe nw~ DeeefLe&keâ efkekesâbõerkeâjCe ieebOeer peer ves }Ieg, met#ce Deewj kegâšerj GÅeesieeW kesâ
mLeehevee kesâ Éeje efkeâÙee~ Gvekeâe ceevevee nw efkeâ Yeejer GÅeesieeW keâer mLeehevee kesâ heMÛeele
Fmemes efvekeâ}ves kee}er penjer}er iewme mes heÙee&kejCe keâes Øeotef<ele keâjles nQ Deewj yeÌ[s GÅeesie
ßeefcekeâeW kesâ Mees<eCe keâe ceeie& lewÙeej keâjles nQ~ Deepe mebhetCe& efkeÕe ceneceejer Deewj DeeefLe&keâ
ceboer kesâ oewj mes iegpej jne nw Ssmes ceW kegâšerj GÅeesieeW keâer mLeehevee iejerye ßeefcekeâeW kesâ ef}S
DeeMee keâer efkeâjCe nw~

6. š^mšerefMehe- ieebOeerpeer keâe Skeâ meeceeefpekeâ DeeefLe&keâ oMe&ve nw efpemeceW GvneWves Deceerj
}esieeW kesâ GlLeeve Deewj iejeryeeW kesâ GlLeeve oesveeW hej efkeÛeej efkeâÙee nw~ Ùen Deceerj }esieeW
keâes Skeâ Ssmee ceeOÙece Øeoeve keâjlee nw efpemeceW ken iejeryeeW Deewj DemeneÙe DemeneÙe }esieeW
keâer ceoo keâjW~ ieebOeerpeer ves Fmes DeeOÙeeeflcekeâ efkekeâeme keâe efmeæeble keâne nw~ Jele&ceeve
meceÙe ceW Ùen efkeÛeejOeeje DelÙeble Øeemebefiekeâ nw~

7. mkeosMeer - Fmekeâe DeLe& nw Dehevee osMe~ mkeosMeer keâe mebyebOe Ùeneb DeelceefveYe&jlee mes nw~
mkeosMeer jepeveereflekeâ Deewj DeeefLe&keâ oesveeW lejn mes Deheves mecegoeÙe kesâ Yeerlej OÙeeve kesâbefõle
keâjlee nw~ Ùen mecegoeÙe Deewj DeelceefveYe&jlee keâer DevÙeesvÙeeefßelelee nw~ ieebOeerpeer ves Fmemes
mkeleb$elee mkejepe keâes yeÌ{ekee efoÙee keäÙeeWefkeâ Gvekeâe ceevevee nw efkeâ mkeosMeer DeefYeÙeeve
Yeejle keâer mkeleb$elee keâer kegâbpeer nw Deewj Ùen mee}eW mee} Yeejle keâes mkeleb$e yeveeS jKe
mekeâles nQ~

ieebOeer Skeâ melele veweflekeâ efkeõesner Les efpevneWves meeceÇepÙekeeoer, G«ekeeo, meeceeefpekeâ
Mees<eCe, DeeefLe&keâ GlheerÌ[ve Deewj Deveweflekeâ Øeke=efòeÙeeW keâer ieg}eceer kesâ efKe}eheâ mebieef"le Deeboes}ve
keâe Dee£eve efkeâÙee~ ieebOeer Deye kewefÕekeâ mlej hej hen}s mes pÙeeoe Øeemebefiekeâ nQ~ efkeMes<e ™he mes,
2001 kesâ 9/11 kesâ yeeo, mebÙegòeâ jepÙe Decesefjkeâe kesâ efšdkeve še@kej keu[& š^s[ meWšj Deewj
heWšeieve keâer FceejleeW hej ngS Deelebkeâkeeoer nce}eW kesâ yeeo, ieebOeer keâes kesâke} Deekeâefmcekeâ ™he mes
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DeefOekeâ ßeæe kesâ meeLe Ùeeo efkeâÙee peelee nw~ GvnW hetjs yeÇÿeeb[ ceW keâej&keeF& kesâ Skeâ ceneve veslee,
Skeâ cegefòeâoelee Deewj Skeâ hewiebyej Menero kesâ ™he ceW henÛeevee pee jne nw~ meceÙe keâer DeekeMÙekeâlee
nw efkeâ Deheves keâceeX, keâeÙeeX Deewj efkeÛeejeW keâes Dece} ceW }eÙee peeS~ Fme Øekeâej efkeefYeVe #es$eeW ceW
Gvekeâer Øeemebefiekeâlee efveefke&keeo nw~ ceveg<Ùe kesâ Deefmlelke kesâ ef}S, Gvekeâer me}en hej keâeÙe& keâjvee
nceejs ef}S DeefvekeeÙe& nw keäÙeeWefkeâ kesâke} Gmekeâer Øeemebefiekeâlee hej, nce Skeâ meeLe peerefkele jnWies Ùee
Ùeefo nce Deheves GÅece ceW efkeheâ} nesles nQ, lees nce Skeâ meeLe ve<š nesves kesâ ef}S yeeOÙe nQ~
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Ûeefj$e efkenerve %eeve : ieebOeerkeeoer Âef°

[e@0 mebpeÙe kegâceej eflekeejer

ßeer keâjceÛebo ieebOeer Skeb ßeerceleer hegle}eryeeF& kesâ Iej 2 Dekeäštyej meved 1869 F&mkeer ceW
heesjyeboj keâeef"ÙeekeeÌ[ ceW Skeâ yee}keâ keâe pevce ngDee efpemekeâe veece ceesnveoeme keâjceÛebo ieebOeer
jKee ieÙee~ ieebOeerpeer keâes Ùeefo nce Skeâ oeMe&efvekeâ kesâ ™he ceW Øeefleef…le keâjves keâe ØeÙeeme keâjW lees
nce Ùen keân mekeâles nQ efkeâ ieebOeerpeer kesâ efkeÛeej Skeâ oeMe&efvekeâ keâer Yeebefle heefjhekeäJe efoKeeF& veneR
heÌ[les~ Ssmes ceW ieebOeer peer keâes oeMe&efvekeâ keâne peeS Ùee veneR Ùen ØeMve yengle ner cenlkehetCe& nes peelee
nw~ Fme mebyebOe ceW Øeesheâsmej nefjMebkeâj GheeOÙeeÙe peer kesâ Éeje jefÛele «ebLe ieebOeerkeeo kesâ cet} mkej
ceW DeeÛeeÙe& peer ves Skeâ yeele yeÌ[s ner mhe<šlee mes mkeerkeâej keâer nw efkeâ 'ieebOeerpeer MeesOe mes DeefOekeâ
DeeÛejCe kesâ efke<eÙe nQ'~1 Ùen keâLeve cesjer Âef<š ceW hetCe&leÙee melÙe Skeb DevegkeâjCeerÙe Øeleerle nesleer
nw~

ieebOeer peer yengcegKeer ØeefleYee kesâ Oeveer Les~ Skeâ yewefjmšj nesves kesâ meeLe ner Skeâ DeÛÚs
jepeveereflekeâ efÛeblekeâ, Skeâ DeÛÚs meceepekeeoer Ùee Ùetb keânW efkeâ Skeâ DeÛÚs je<š^keeoer Skeb Skeâ DeÛÚs
ceeie&oMe&keâ Les~ ieebOeer kesâ Deboj vesle=lke keâer #ecelee keâtš-keâtš keâj Yejer Leer~ Gvekesâ efkeÛeej ceW efkeâmeer
Yeer Øekeâej keâe YesoYeeke Ûeens ken keCe& keâe nes, peeefle keâe nes, Deceerj-iejerye keâe nes Ùee DevÙe efkeâmeer
Yeer Øekeâej keâe nes, efkeâmeer je<š^ kesâ efvecee&Ce ceW, efkeâmeer kÙeefòeâ kesâ kÙeefòeâlke kesâ efvecee&Ce ceW meowke
meeOekeâ mes DeefOekeâ yeeOekeâ ner efmeæ ngDee nw~ efkeâmeer Yeer kÙeefòeâ, meceepe Deewj je<š^ kesâ efvecee&Ce
keâer cet}Yetle DeekeMÙekeâleeDeeW ceW efMe#ee Skeb mkeemLÙe keâer Deheveer cenleer Yetefcekeâe nesleer nw~ ieebOeerpeer
kÙeefòeâ kesâ yegefveÙeeoer efMe#ee hej efkeMes<e ye} osles Les GvneWves Deheves «ebLe melÙe kesâ ØeÙeesie ceW `Skeâ
efMe#ekeâ kesâ ™he ceW' Meer<e&keâ kesâ Debleie&le Ùen mhe<š ef}Kee nw keâer ̀ DeeoMe& efmLeefle ceW meÛÛeer efMe#ee
lees ceeb-yeehe keâer efveiejeveer ceW ner nes mekeâleer nw~'2 efMe#ee keâer ØeÛeef}le heæefle GvnW hemebo ve Leer~
kes Deb«espeeW Éeje Ùee }e[& cewkeâe}s keâer efMe#ee heæefle keâes hemebo veneR keâjles Les~ GvneWves hegmlekeâerÙe
De#ej %eeve keâer peien Ûeefj$e efvecee&Ce ceW DelÙeefOekeâ ye} efoÙee~ Gvekeâe keâLeve nw efkeâ `ceQves ùoÙe
keâer efMe#ee keâes DeLee&le Ûeefj$e kesâ efkekeâeme keâes ncesMee hen}e mLeeve efoÙee nw~'3 hegve: Deeies ken
keânles nQ keâer `ceQves Ûeefj$e keâes Gvekeâer efMe#ee keâer yegefveÙeeo ceevee Lee~ Ùeefo yegefveÙeeo hekeäkeâer nes lees
Dekemej efce}ves hej otmejer yeeleW yee}keâ ceoo }skeâj Ùee Deheveer leekeâle mes Kego peeve mecePe mekeâles
nQ~'4 ØeesÌHeâsmej nefjMebkeâj GheeOÙeeÙe peer kesâ Éeje ef}efKele «ebLe ieebOeerkeeo kesâ cet} mkej ceW cesjer Âef<š
ceW efMe#ee mes mebyebefOele pees yeele efkeMes<e mLeeve jKeleer nw ken Ùen nw efkeâ ieebOeer peer ves meele ceneheeheeW
keâer ÛeÛee& keâer nw Deewj Gve meeleeW ceneheeheeW ceW Skeâ heehe Ûeefj$e efkenerve %eeve Fmekeâes Fbefi}Me ceW
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Knowledge without character keâne ieÙee nw, keâer ÛeÛee& keâer nw~ Fmeer efke<eÙe keâes OÙeeve ceW
jKekeâj ceQves Deheves MeesOe he$e kesâ efke<eÙe keâe ÛeÙeve efkeâÙee nw~ cesjs MeesOe he$e keâe efke<eÙe nw, ‘Ûeefj$e
efkenerve %eeve: Skeâ ieebOeerkeeoer oeMe&efvekeâ efkeceMe&’’

efMe#ee efkeâmeer Yeer kÙeefòeâ Ùee meceepe keâe Ùee meeceeefpekeâ mebjÛevee keâe, Gmekesâ efkekeâeme keâe
ces®ob[ keâne peelee nw~ Ùeefo nce YeejleerÙe heefjØes#Ùe ceW efMe#ee keâe oeMe&efvekeâ efkeM}s<eCe keâjW lees
Fmekeâe cet} Glme nceW keso Skeb kesoebiees mes Øeehle neslee nw~ cegb[keâ Gheefve<eo ceW Ghe}yOe Ú: kesoeieeW
kesâ veece Deewj Gvekesâ efkeefOekele efkekesÛeve ceW efMe#ee keâes mekee&sheefj mLeeve efoÙee ieÙee nw~ efMe#ee, keâuhe,
kÙeekeâjCe, efve®òeâ, Úbo Skeb pÙeesefle<e ™heer Ú: Gheebie DehevesDeheves lejerkesâ mes oeMe&efvekeâ meeefnlÙe
ceW cenlkehetCe& Yetefcekeâe efveYeeles nQ~ hejbleg efMe#ee keâes meke&ØeLece Skeb mekee&shejer mLeeve efoÙee ieÙee nw~
hegveMÛe lewefòejerÙe Gheefve<eod ceW Yeer efMe#ee kesâ cenlke keâes mecePeeles ngS Fmekesâ DebieeW keâe efkemle=le
efkekesÛeve osKeves keâes efce}lee nw~ keneb hej keCe&, mkej, cee$ee, ye}, meece Skeb mebleeve Ú: Øekeâej mes
efMe#ee kesâ YeeieeW keâe efkekejCe osKeves keâes efce}lee nw~ Ùeneb hej ieebOeer peer kesâ meboYe& ceW efMe#ee kesâ Fve
cet} meboYeeX keâer efkekesÛevee Fmeef}S Deefle DeekeMÙekeâ nes peeleer nw keäÙeeWefkeâ ieebOeerpeer kesâ efMe#ee keâe
pees DeeOeej Lee ken efveefMÛele ™he mes meveeleve Oece& kesâ ™he ceW, veerefle kesâ ™he ceW, mebmkeâejeW kesâ ™he
ceW Øeeke=âeflekeâ efMe#ee kesâ ™he ceW efkeÅeceeve Lee~ ieebOeerpeer cee$e De#ej %eeve Ùee hegmlekeâerÙe %eeve mes
mejeskeâej veneR jKeles Les~ Gvekeâe Ùen mhe<š cele Lee efkeâ De#ej %eeve mes efkeâmeer keâes mee#ej lees yeveeÙee
pee mekeâlee nw hejvleg efkeâmeer kÙeefòeâ kesâ Ûeefj$e kesâ efvecee&Ce nsleg Flevee ner heÙee&hle veneR nw~ Ûeefj$e keâe
efvecee&Ce Gmekeâes mebmkeâejeW kesâ ™he ceW DeejbYe mes ner Gmekeâer Yee<ee ceW, Gmekesâ mkeÙeb kesâ heefjkesMe ceW
Skeb Øeke=âefle kesâ meeLe meeefveOÙe ceW jn keâj kesâ ner mebYeke nw~ kÙeefòeâ kesâ Ûeefj$e efvecee&Ce ceW osMe, keâe}
Skeb heefjefmLeefleÙeeW keâe efkeMes<e Ùeesieoeve neslee nw~ Ùeneb cenlkehetCe& ØeMve Ùen nw efkeâ efMe#ee Deewj
Ûeefj$e oesveeW efkeâme Øekeâej mes Skeâ otmejs mes mebyebefOele nQ? ieebOeerpeer keâe mhe<š cele Lee efkeâ keâesF& Yeer
kÙeefòeâ Skeâ efove ceW Ûeefj$e keâe efvecee&Ce veneR keâj mekeâlee~ Ûeefj$e keâesF& kemleg Ùee heoeLe& veneR nw pees
efkeâmeer kÙeefòeâ keâes Ghenej ceW efoÙee nw mekesâ Ùee Gme ceW ™heebleefjle efkeâÙee pee mekesâ~ Fme keâeÙe& ceW
kÙeefòeâ keâer efMe#ee pevce mes }skeâj kesâ ce=lÙeg heÙeËle lekeâ Ûe}leer jnleer nw Deewj kÙeefòeâ ceW Fve meye iegCeeW
keâe efkekeâeme peye lekeâ vee nes peeS leye lekeâ kÙeefòeâ keâer efMe#ee DehetCe& ner jnleer nw~

MeesOe Øehe$e kesâ efke<eÙe kesâ Deveg™he Deye Deeies ieebOeerpeer kesâ efMe#ee mebyebOeer efke<eÙe kemleg hej
ÛeÛee& Øemlegle keâer peeSieer~ Yeejle Skeâ efkeefkeOe Yee<eeDeeW keâe je<š^ nw~ ieebOeerpeer Deb«espeer Yee<ee Skeb
Deb«espeeW keâer efMe#ee heæefle kesâ efKe}eheâ Les, ieebOeerpeer efnbo mkejepe ceW ef}Keles nQ efkeâ `nce ceeveles
nQ efkeâ Deehekeâer keâeÙece keâer ngF& Mee}eSb Deewj Deoe}leW nceejs efkeâmeer keâece keâer veneR nQ~ Gvekesâ
yepeeÙe nceejer hegjeveer Deme}er Mee}eSb Deewj Deoe}leW ner nceW ÛeeefnS~'5 Deeies ef}Keles nQ efkeâ
`efnbogmleeve keâer Deece Yee<ee Deb«espeer veneR yeefukeâ efnboer nw~ ken Deehekeâes meerKeveer nesieer Deewj nce lees
Deehekesâ meeLe Deheveer Yee<ee ceW ner kÙekenej keâjWies~'6 ieebOeerpeer keâer Ùen Gefòeâ efveefMÛele ™he mes Gvekesâ
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je<š^Øesce keâes oMee&leer nw Deewj efMe#ee kesâ Øeefle Gvekeâer YeekeveeDeeW keâe ØeoMe&ve keâjleer nw~ efnbo mkejepe
ceW ner ken keânles nQ efkeâ 'cewkeâe}s ves efMe#ee keâer pees yegefveÙeeo [e}er ken meÛecegÛe ieg}eceer keâer
yegefveÙeeo Leer~'7 ieebOeer peer GÛÛe efMe#ee kesâ mebyebOe ceW Ùen ceeveles Les efkeâ nce Ye}s ner Yetiees} efkeÅee,
Keiees} efkeÅee, yeerpeieefCele FlÙeeefo meYeer efkeÅeeDeeW keâe %eeve neefme} keâj }W, hejbleg Gmemes nce
efkeâme Øekeâej keâe keâeÙe& Ùee }eYe nce kÙeefòeâ Ùee meceepe keâes osles nQ Ùen Deefle cenlkehetCe& neslee nw~
efnbo mkejepe ceW ner ken keânles nQ efkeâ 'Gme Deeoceer ves meÛÛeer efMe#ee heeF& nw efpemekesâ Mejerj keâes Ssmeer
Deeole [e}er ieF& nw efkeâ ken Gmekesâ yeme ceW jnlee nw, efpemekeâe Mejerj Ûewve mes Deewj Deemeeveer mes
meeQhee ngDee keâece keâjlee nw~ Gme Deeoceer ves meÛÛeer efMe#ee heeF& nw efpemekeâer yegefæ Megæ, Meeble Deewj
vÙeeÙeoMeer& nw~ Gmeves meÛÛeer efMe#ee heeF& nw, efpemekeâe ceve kegâojleer keâevetveeW mes Yeje nw Deewj efpemekeâer
FbefõÙeeb Gmekesâ yeme ceW nQ, efpemekesâ ceve keâer YeekeveeSb efyeukegâ} Megæ nQ, efpemes veerÛe keâeceeW mes
veheâjle nw Deewj pees otmejeW keâes Deheves meceevelee nw~ Ssmee Deeoceer ner meÛÛee efMeef#ele (lee}ercemegoe)
ceevee peeSiee, keäÙeeWefkeâ ken kegâojle kesâ keâevetve kesâ cegleeefyekeâ Ûe}lee nw~ kegâojle Gmekeâe DeÛÚe
GheÙeesie keâjsieer Deewj ken kegâojle keâe DeÛÚe GheÙeesie keâjsiee~'8

Fmeer Øekeâej efMe#ee kesâ cenlke keâes mecePeeles ngS h}sšes ves Ùen mkeerkeâej efkeâÙee Lee efkeâ
efkeâmeer jepÙe keâe jepee Skeâ oeMe&efvekeâ efMe#ekeâ ner nesvee ÛeeefnS keäÙeeWefkeâ Skeâ oeMe&efvekeâ efMe#ekeâ
ner Deheveer otj Âef<š mes Ùen mecePe mekeâlee nw efkeâ Gmekesâ jepÙe Ùee Gmekesâ je<š^ Skeb meceepe kesâ
GlLeeve kesâ ef}S efkeâme Øekeâej keâer jepeveerefle, efkeâme Øekeâej keâe GÅeesie, efkeâme Øekeâej kesâ efMe#ee keâer
DeekeMÙekeâlee nw~ Ùen DeekeMÙekeâ veneR efkeâ pees iegCe efkeâmeer Skeâ kÙeefòeâ ceW ken otmejs efkeâmeer kÙeefòeâ
ceW Yeer nes~ ØelÙeskeâ kÙeefòeâ kesâ iegCe De}ie-De}ie nesles nQ Gmekeâer efkeMes<elee De}ie-De}ie nesleer nw
hejbleg efMe#ee kesâ ceeOÙece mes nce GveceW efkeMes<e iegCeeW keâe efkekeâeme keâj mekeâles nQ~ ieebOeerpeer Deb«espeeW
Éeje yeleeS ieS }e[& cewkeâe}s keâer efMe#ee heæefle mes DelÙeble ner ogKeer Les~ Gvekeâe Ùen ceevevee Lee
efkeâ kÙeefòeâ kesâ efMe#ee keâe ceeOÙece Gmekeâer Deheveer ceele=Yee<ee nesveer ÛeeefnS~ kÙeefòeâ Øeke=âefle kesâ
vepeoerkeâ jnkeâj, ceele=Yee<ee ceW efMe#ee Øeehle keâjles ngS menpe ™he ceW Deheves veweflekeâ cetuÙeeW Skeb iegCeeW
keâe efkekeâeme keâj mekeâlee nw~

Øeesheâsmej nefjMebkeâj GheeOÙeeÙe peer ves Deheveer hegmlekeâ ieebOeerkeeoer kesâ cet} mkej ceW Ùen
ef}Kee nw efkeâ 'efpeme efMe#ee keâe ØeYeeke nceejs Ûeefj$e hej veneR heÌ[lee nw ken hetCe& ™he mes efvekeâcceer
nw (Education which does not mould character is absolutely worthless.) efkeâmeer Yeer
je<š^ kesâ efMe#ee veerefle kesâ efveOee&jCe ceW efvecve oes efyebog DelÙeble ner cenlkehetCe& nesles nQ -

1- efkeâmeer je<š^ keâer ceeveke Meefòeâ Skeb Yeeweflekeâ mebmeeOeve~

2- je<š^erÙe mebmke=âefle DeLee&le je<š^ keâer mebmke=âefle Ùee meebmke=âeflekeâ efkejemele~ efkeâmeer Yeer
je<š^ keâe efkekeâeme efMe#ee kesâ ceeOÙece mes keneb kesâ ceeveke keâer keâeÙe&kegâMe}lee keâes yeÌ{e keâjkesâ, Gme
je<š^ keâer Yeeweflekeâ mebmeeOeveeW keâes }eskeâ keâuÙeeCe nsleg yeÌ{e keâjkesâ GheÙeesie ceW }evee ner je<š^ keâer
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Gòece veerefle keân}eleer nw~ Fme je<š^ kesâ veeieefjkeâeW kesâ mebmkeâej, Ssefleneefmekeâ, jepeveereflekeâ, Oeeefce&keâ,
oeMe&efvekeâ FlÙeeefo efkeMes<eleeSb GÛÛe keâesefš kesâ nQ~ Ùener efkeMes<eleeSb je<š^ kesâ efMe#ee veerefle keâes
TbÛeeFÙeeW lekeâ }s peeleer nQ~ efkeefYeVe je<š^ ÙeLee Decesefjkeâe, Øeâebme, Fbi}Q[, Ûeerve, peeheeve FlÙeeefo
osMeeW ves Deheves efke%eeve, mebmke=âefle, DeeefLe&keâ Skeb lekeâveerkeâer efkekeâeme kesâ #es$e ceW nceejs Yeejle osMe
mes DeefOekeâ Øeieefle keâer nw~ Fmekesâ heerÚs efmehe&â Ùener keâejCe nw efkeâ GvneWves Deheves je<š^erÙe efMe#ee veerefle
kesâ efveOee&jCe ceW je<š^erÙe Ûeefj$e keâe efvecee&Ce Skeb veweflekeâ cetuÙeeW keâe OÙeeve jKee nw Ùener yeele Yeejle
kesâ ™he ceW efkeMes<e ™he mes OÙeeve jKeves keâer nw~ ieebOeer peer keâer efMe#ee veerefle keâe DeeOeej Gvekeâer
yesefmekeâ efMe#ee Ùeespevee keâes ceevee peevee ÛeeefnS~ ieebOeerpeer oef#eCe DeØeâerkeâe Øekeeme kesâ meceÙe ceW ner
melÙee«en Deeboes}ve kesâ ceeOÙece mes efMe#ee keâe ØeÙeesie efkeâS~ Ùen meke&efkeefole nw efkeâ GvneWves keneb hej
peesnevesmeyeie& kesâ heeme ceW Skeâ še}mšeÙe heâece& kesâ ™he ceW mLeeve keâes efkeâjeS hej ef}Ùee, peneb hej
ken melÙee«en ceW Yeeie }sves kee}s heefjkeej kesâ yeÛÛeeW keâes efMe#ee osves keâe keâeÙe& keâjles Les~ Fme
efkeÅee}Ùe ceW meYeer peeefleÙeeW Skeb keieeX kesâ yeÛÛeeW keâes efMe#ee efce}leer Leer~ keneb mecemle efkeÅeeefLe&ÙeeW
kesâ 3 Iebšs keâer hegmlekeâerÙe efMe#ee Øeoeve keâer peeleer Leer~ Gvekesâ efMe#ekeâ keâe ceeOÙece ceele=Yee<ee nesleer
Leer~ 3 Iebšs kesâ heMÛeele Gve yee}keâeW keâes Meejerefjkeâ ßece Skeb Gvekesâ mkeeke}byeve nsleg GÅeesieeW hej
Deeefßele efMe#ee Øeoeve efkeâÙee peelee Lee~ Fmeer Yeebefle ieebOeer peer keâe efMe#ee keâeÙe&›eâce 1911 mes
1914 lekeâ DeØeâerkeâe ceW Ûe}lee jne~ Ss Yeejle ceW meeyejceleer Deeßece ceW Yeer efMe#ee keâe Ùen ØeÙeesie
Ûe}lee jne~ ieebOeer peer kesâ efMe#ee kesâ mebyebOe ceW efMe#ee Meeefm$eÙeeW kesâ meeLe keOee& mecces}ve 1937
Gu}sKeveerÙe ceevee peelee nw 22- 23 Dekeäštyej 1937 keâes DeeÙeesefpele Fme mecces}ve ceW efkeefYeVe
mecceeefvele efMe#eeefkeoeW pewmes efkeâ [e@keäšj peeefkeâj ngmewve, efkeveesyee Yeekes, Øehegâu} Ûebõ jeÙe, [e@ mewÙeo
cenceto, keâekeâe keâe}s}keâj DeefkeveeMe ef}biece, ßeerceleer DeeMee oskeer, efkeâMeesjer}e} ceMe™kee}e
Deeefo }ieYeie 80 kesâ Deemeheeme efMe#eeefkeo GheefmLele Les~ [e@ peeefkeâj ngmewve keâer DeOÙe#elee ceW Skeâ
meefceefle keâe ie"ve ngDee efpemekesâ Éeje keOee& mecces}ve ceW Øemleeke keâes heeefjle efkeâÙee ieÙee~ Fme efMe#ee
mecces}ve ceW yesefmekeâ efMe#ee keâe Skeâ ØeceeefCekeâ omleekespe lewÙeej efkeâÙee ieÙee~ nefjhegje mecces}ve
1938 F&mkeer kesâ meceÙe ceW mebheVe YeejleerÙe je<š^erÙe keâeb«esme kesâ DeefOekesMeve ceW [e@keäšj peeefkeâj
ngmewve keâcesšer Éeje Øemlegle Øemleeke keâes mkeerkeâej efkeâÙee ieÙee~ Ùen Øemleeke ner yesefmekeâ efMe#ee kesâ
DeeOeej nQ~ FvneR efveÙeceeW kesâ DeeOeej hej YeejleerÙe efMe#ee kesâ efveÙece yeleeS ieS pees efvecve nw -

1- yee}keâ yeeef}keâeDeeW keâes 7 ke<e& lekeâ efveMegukeâ efMe#ee DeefvekeeÙe& efkeâÙee peeS~

2- efMe#ee keâe ceeOÙece ceele=Yee<ee keâes mkeerkeâej efkeâÙee peeS~

3- efMe#ee keâes jespeieej hejkeâ yeveeves kesâ ef}S Gmes GÅeesie kesâbefõle yeveeves hej ye} efoÙee
peeS~

4- mkeeke}byeve~
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Ùeefo meb#eshe ceW keâne peeS lees nce keân mekeâles nQ efkeâ ieebOeerkeeoer veweflekeâ efMe#ee keâe cee@[}
vee kesâke} efMe#ee kÙekemLee keâe ces®ob[ nw Deefheleg Ùener mecemle YeejleerÙe jepeveerefle, DeLe&veerefle Skeb
meceepe keâer veerefle keâe DeeOeej nw~ veweflekeâ efMe#ee Skeb Deelce mebÙece kesâ efyevee je<š^erÙe Ûeefj$e keâe
efvecee&Ce veneR nes mekeâlee nw~ je<š^erÙe Ûeefj$e efvecee&Ce kesâ DeYeeke ceW osMe keâer jepeveerefle Gmekeâer
DeLe&kÙekemLee Skeb }eskeâ keâuÙeeCekeâejer jepÙe keâe ÙeLeeLe& mke™he veneR Øeehle efkeâÙee pee mekeâlee nw~

ieebOeerpeer keâer Âef<š ceW efkeâmeer efMe#ee keâer Oegjer Skeâ DeeoMe& efMe#ekeâ neslee nw~ Gvekesâ
Devegmeej efMe#ee kesâ #es$e ceW DeeoMe& ceevekeâeW keâes mLeeefhele keâjves keâer cenleer DeekeMÙekeâlee nw~ Fve
DeeoMe& ceevekeâeW keâer Øeeiehes#ee kesâ ™he ceW DeOÙeehekeâeW kesâ ÛeÙeve nsleg keâce mes keâce DeOeesef}efKele
ceevekeâeW keâes Deheveeves keâer cenleer DeekeMÙekeâlee nw -

1- DeOÙeehekeâ nesves keâer ØeLece Mele& Ùen nw efkeâ Gmes Deheves efke<eÙe keâe meg#ce, ienve Skeb
mekeeËieerCe %eeve nesvee ÛeeefnS~ meeLe ner DeOÙeeheve kesâ Øeefle DeefYe®efÛe keâe nesvee Deefle
DeekeMÙekeâ nw~ Skeâ efMe#ekeâ keâer Deheveer peerkeve Âef<š nesveer ÛeeefnS efpememes efkeâ ken
efkeÅeeefLe&ÙeeW ceW ceewef}keâ efÛebleve keâes Øesefjle keâj mekesâ~

2- efMe#ekeâ Éeje efkeÅeeefLe&ÙeeW ceW DeOÙeÙeve kesâ Øeefle DeefYe®efÛe hewoe keâjves nsleg Ùen DeekeMÙekeâ
nw efkeâ DeOÙeehekeâ keâe kÙeeKÙeeve megyeesOe Skeb mejme Yee<ee Mew}er ceW nes~ keâesF& efMe#ekeâ
Ûeens efpelevee yeÌ[e efkeÉeve nes Ùeefo Gmekeâer kÙeeKÙeeve megyeesOe Skeb mebØes<eCeerÙe vee nes lees
ken efkeÅeeefLe&ÙeeW ceW efke<eÙe kesâ Øeefle DeefYe®efÛe veneR hewoe keâj mekeâlee nw~

3- efkeâmeer efMe#ekeâ keâe Deheves efkeÅeeefLe&ÙeeW kesâ Øeefle ienje }ieeke, Gvekesâ Øeefle keâ®Cee Skeb
mvesn keâe nesvee Deefle DeekeMÙekeâ nw~

4- efkeÅeeLeer& Deheves efMe#ekeâ mes cee$e hegmlekeâ efke%eeve Skeb yeewefækeâ DevegMeemeve keâes ner veneR
meerKelee Deefheleg DeOÙeehekeâ kesâ DeeÛeej, efkeÛeej, kesMeYet<ee, Keeveheeve, mebmkeâej Skeb
kÙekenej Yeer Gmekesâ ef}S DevegkeâjCeerÙe nesles nQ~ Fme Øekeâej mes DeOÙeehekeâeW keâe Ûeefj$e
Gmekesâ efkeÅeeefLe&ÙeeW keâer peerkeve Âef<š Skeb peerkeve heæefle keâes ØeYeeefkele keâjles nQ~

ieebOeerpeer keâer mhe<š Gefòeâ Leer efkeâ Yeejle keâer Deelcee ieebke ceW jnleer nw~ kes keâne keâjles Les
efkeâ mebmeej ceW pees ceewef}keâ efkeÛeejkeâ ngS nQ ØeeÙe: Gvekeâer DeefOekeâebMe jÛeveeSb Gvekeâer menpe Yee<ee
DeLee&le ceele=Yee<ee ceW ner ef}Keer ieFË~ efkeÕe kesâ efkeefYeVe efkeÉeve leLee oeMe&efvekeâ Skeb meeefnlÙekeâej pewmes
h}sšes, Dejmleg, keâebš, efkešieWmedšerve, ØesceÛebo, ÛeóesheeOÙeeÙe, jefkebõ veeLe šwieesj Deeefo Fve meYeer
efkeÉeveeW ves Deheves «ebLeeW keâes Deheves cet} ceele=Yee<ee ceW ef}Kee nw~ Fve efkeÉeveeW kesâ «ebLe GÛÛe keâesefš
kesâ DeeoMe& ieefCele nQ~

Deepeeoer kesâ yeeo Yeejle ceW Deveskeâ efMe#ee meefceefleÙeeW Skeb DeeÙeesie keâe ie"ve osKeves keâes
efce}lee nw~ hejbleg Gvekesâ Éeje YeejleerÙe cetuÙe-kÙekemLee, YeejleerÙe DeOÙeelce keâe efÛebleve, Ùeneb kesâ
DeeoMe& peerkeve heæefle Deeefo efkeefYeVe ieefleefkeefOeÙeeW keâes cee$e efmeæeble keâer Âef<š mes ner kÙekeefmLele
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efkeâÙee ieÙee, efkeâbleg kÙekenej kesâ mlej hej YeejleerÙe jepevesleeDeeW Skeb Ùeneb kesâ veewkeâjMeeneW hej
heeMÛeelÙe peiele keâer efMe#ee heæefle keâe ienje ØeYeeke heÌ[e~ je<š^ kesâ efkekeâeme ceW hebÛeke<eer&Ùe ÙeespeveeSb
meceepe ceW Yeeweflekeâ efnleeW kesâ mebj#eCe lekeâ ner meerefcele jn ieFË~ GveceW je<š^ kesâ efvecee&Ce nsleg Gòece
Ûeefj$e keâe efkekeâeme yengle ner vÙetvelece ieefle keâe jne nw~ Ùen meYeer ÙeespeveeSb efyevee GÛÛe Ûeefj$ekeeve
efMe#ekeâeW kesâ mebYeke veneR nes mekeâleer~

Deye ieebOeer peer keâes Skeâ oeMe&efvekeâ kesâ ™he ceW nce keäÙeeW Øeefleef…le keâjW Fme hej cesjer Âef<š
Ùen nw efkeâ ieebOeerpeer efkeâmeer Yeer efke<eÙe kemleg keâes met#ce Âef<š mes osKeves keâe ØeÙeeme keâjles Les~ ken
Gme efke<eÙe kemleg keâe efkeM}s<eCe keâjles Les, Gme efke<eÙe kemleg keâes ØeceeefCekeâlee kesâ DeeOeej hej ner
mkeerkeâej keâjles Les~ Ùes meye efkeâmeer Yeer oeMe&efvekeâ keâe efkeMes<e iegCe ceevee peelee nw~ Ùeefo meb#eshe ceW
keâne peeS lees nce keân mekeâles nQ efkeâ ieebOeerkeeoer veweflekeâ efMe#ee keâe cee@[} vee kesâke} efMe#ee
kÙekemLee keâe ces®ob[ nw Deefheleg Ùener mecemle YeejleerÙe jepeveerefle, DeLe&veerefle Skeb meceepe keâer veerefle
keâe DeeOeej nw~ veweflekeâ efMe#ee Skeb Deelce mebÙece kesâ efyevee je<š^erÙe Ûeefj$e keâe efvecee&Ce veneR nes
mekeâlee nw~ je<š^erÙe Ûeefj$e efvecee&Ce kesâ DeYeeke ceW osMe keâer jepeveerefle Gmekeâer DeLe&kÙekemLee Skeb }eskeâ
keâuÙeeCekeâejer jepÙe keâe ÙeLeeLe& mke™he veneR Øeehle efkeâÙee pee mekeâlee nw~ Fme DeeOeej hej nce Ùen
keân mekeâles nQ efkeâ cenelcee ieebOeer Yeer Skeâ oeMe&efvekeâ kesâ ™he ceW Øeefleef…le efkeâÙes pee mekeâles nQ~
kele&ceeve ceW efkeÉle meceepe oeMe&efvekeâ kesâ ™he ceW Gvekesâ efmeæebleeW keâe efkekesÛeve Yeer keâjles nQ~

meboYe&

1. ieebOeerkeeo kesâ cet} mkej : Øeesheâsmej nefjMebkeâj GheeOÙeeÙe, $e+ef<e kegâ} ØekeâeMeve, 2020

2- DeelcekeâLee : ceesnveoeme keâjceÛebo ieebOeer, vekepeerkeve ØekeâeMeve, peg}eF& 2020, he=…
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3- DeelcekeâLee : ceesnveoeme keâjceÛebo ieebOeer, vekepeerkeve ØekeâeMeve, peg}eF& 2020, he=…
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4- DeelcekeâLee : ceesnveoeme keâjceÛebo ieebOeer, vekepeerkeve ØekeâeMeve, peg}eF& 2020, he=…
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5- efnbo mkejepe : ceesnveoeme keâjceÛebo ieebOeer, meke& meskee mebIe ØekeâeMeve 2017, he=… 99

6- efnbo mkejepe : ceesnveoeme keâjceÛebo ieebOeer, meke& meskee mebIe ØekeâeMeve 2017, he=… 99
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pee@ve je@ume kesâ jepeveereflekeâ oMe&ve ceW

efve<he#elee vÙeeÙe keâer DeJeOeejCee

efkeveerle kegâceej (MeesOe Úe$e)
oMe&veMeem$e efkeYeeie

}KeveT efkeÕeefkeÅee}Ùe, }KeveT

meejebMe :

vÙeeÙe meYÙe meceepe keâer henÛeeve nw~ DevÙeeÙe keâes heefjYeeef<ele keâjvee efpelevee Deemeeve nw,
vÙeeÙe keâes heefjYeeef<ele keâjvee Glevee ner keâef"ve nw~ meceepe Skeâ ielÙeelcekeâ mebie"ve nw Fmeef}S
pewmes-pewmes meceepe keâe mke™he yeo}lee jne nw kewmes-kewmes vÙeeÙe keâe Yeer mke™he yeo}lee jne nw~
GoenjCe kesâ leewj hej peneB ØeeÛeerve Deewj ceOÙekeâe} ceW veweflekeâ vÙeeÙe keâe yees}yee}e Lee~ keneR
DeeOegefvekeâ keâe} ceW (16keer mes }skeâj 19keer Meleeyoer lekeâ) keâevetveer vÙeeÙe keâe yees}yee}e ngDee~
20keeR Meleeyoer ceW keâevetveer vÙeeÙe keâe mLeeve meeceeefpekeâ vÙeeÙe ves }s ef}Ùee~ kele&ceeve meceÙe ceW
meeceeefpekeâ vÙeeÙe }eskeâ keâuÙeeCekeâejer jepÙe Deewj vÙeeÙeheeef}keâe oesveeW keâer DeeOeejefMe}e nw~
meeceeefpekeâ Skeb jepeveereflekeâ oMe&ve ceW kÙeefòeâ Deewj meceepe kesâ ef}S efpeve DeeoMeeX Skeb cetuÙeeW keâe
efkekesÛeve efkeâÙee peelee nw GveceW vÙeeÙe mekee&efOekeâ cenlkehetCe& nw keäÙeeWefkeâ DevÙe meYeer cetuÙe ke DeeoMe&
Skeâ vÙeeÙehetCe& meeceeefpekeâ kÙekemLee ceW ner ÛeefjleeLe& nesles nw~ vÙeeÙe keâer keâesF& efveefMÛele heefjYee<ee
osvee mej} keâeÙe& vener nw Dele: efkeefYeVe efkeÉeveeW ves Deheves-Deheves meceÙeevegmeej Fmekeâes heefjYeeef<ele
efkeâÙee nw~ pewmes-

h}sšes kesâ Devegmeej ̀ jepÙe ceW jnves kee}e ØelÙeskeâ keie& Deheves efveOee&efjle keâeÙe& keâes keâjles
ngS Skeâ otmejs mes meecebpemÙe yeveeÙes jKes Ùener vÙeeÙe nw~’

Dejmleg keâe ceevevee nw efkeâ `vÙeeÙe meceepe ceW meyekeâes GefÛele mLeeve Øeehle nesves keâer
efmLeefle nw~’ DeLee&le peefmšme Fpe heâsÙejvesme YeejleerÙe efkeÛeejOeeje ceW ceveg kesâ Devegmeej jepee keâe
ØecegKe keâle&kÙe vÙeeÙe keâjvee nw~ cevegmce=efle ceW vÙeeefÙekeâ keâeÙe& keâes kÙekenej keâe veece efoÙee ieÙee~
ceveg ves Skeâ ner Øekeâej kesâ vÙeeÙee}Ùe keâes mkeerkeâej efkeâÙee Deewj ken nw Oece& DeeOeeefjle vÙeeÙee}Ùe~

keâewefšuÙe (ÛeeCekeäÙe) kesâ Devegmeej `vÙeeÙe kÙekemLee keâe ØecegKe GösMÙe nw Deheveer
Øepee kesâ peerkeve Deewj Gmekeâer mecheefle keâer j#ee keâjvee leLee Gvekeâes Keleje GlheVe keâjves kee}s
Demeeceeefpekeâ lelkeeW keâes oefC[le keâjvee~ keâewefšuÙe ves DeLe&Meem$e ceW oes ØecegKe vÙeeÙee}ÙeeW keâe
keCe&ve efkeâÙee nw: efpeveceW hen}e Oece&<šerÙe vÙeeÙee}Ùe Deewj otmeje keâ<škeâMeesOeve - vÙeeÙee}Ùe~
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cesje GösMÙe ÙeneB Deheves MeesOe he$e kesâ ceeOÙece mes 20 keeR Meleeyoer kesâ ceneve efkeÛeejkeâ
pee@ve je@ume kesâ vÙeeÙe efmeæevle keâe ÙeLeemecYeke lelkeâe}erve meceÙe ceW ØeÛeef}le vÙeeÙe mecyeefOele
efmeÉevleeW kesâ meeLe mecÙekeâd cetuÙeebkeâve keâjvee nw~ kele&ceeve meceÙe ceW vÙeeÙe keâer ÛeÛee& cegKÙe ™he mes
oes mevoYeeX ceW keâer peeleer nw efpemeceW hen}e efve<he#elee Deewj otmeje meceevelee nw~ ØeLece Â°Ÿee,
vÙeeÙe Deewj efve<he#elee hej efkeÛeej keâjves hej Ssmee Øeleerle neslee nw efkeâ oesveeW Skeâ meceeve nw DeLekee
hen}e otmejs keâer Dehes#ee pÙeeoe cet}Yetle nw~ je@ume keâe ceevevee nw efkeâ Ùen nceejer ie}le mecePe
kesâ keâejCe nw~ je@ume ves efve<he#elee keâes Deheves vÙeeÙe-efmeæevle ceW DeeOeej kesâ ®he ceW meefcceef}le
efkeâÙee nw pees kewÙeefòeâkeâ iegCe ve neskeâj meeceeefpekeâ mebmLeeDeeW keâe iegCe nw~ Fmekesâ meeLe ner meeLe
je@ume ves Deheves vÙeeÙe efmeæeble kesâ ceeOÙece mes mkeleb$elee Deewj meceevelee kesâ yeerÛe Skeâ DeÆgle
mecevkeÙe mLeeefhele keâjves keâe ØeÙeeme efkeâÙee

je@ume ves Deheves efÛebleve kesâ ØeejcYe ceW ve kesâke} GheÙeesefieleekeeo keâes Deleeefke&âkeâ ceevee nw,
kejved Fmekesâ efkekeâuhe kesâ ™he ceW Devle: Øe%eekeeo keâes veweflekeâlee kesâ DeeOeej hej Demeheâ} ceevee~
meeceeefpekeâ DevegyebOekeeo kesâ efmeæevle leLee ceevekeerÙe efkekeskeâ keâes cenlke osles ngS je@ume ves
meeceeefpekeâ vÙeeÙe kesâ efmeæevle keâes mhe<š efkeâÙee~ Fmekesâ meeLe vÙeeÙe keâer DeefYekÙeefòeâ kesâ ef}S
efveefMÛele DeekeMÙekeâ heefjmLeefleÙeeW keâe nesvee Yeer pe™jer yeleeÙee~ Fve heefjefmLeefleÙeeW keâes GvneWves cet}
mebjÛevee keâer meb%ee oer~ Fme Øekeâej je@ume ves kewÛeeefjkeâ ™he mes meMeòeâ je@ume ves keâeCšerÙe ceevÙelee
keâes mkeerkeâej keâjles ngS Goejkeeoer efÛebleve keâes veÙee DeeÙeece efoÙee~

je@ume ves ̀ S LÙeesjer Dee@heâ peefmšme' kesâ ØeLece DeOÙeeÙe ceW efve<he#elee kesâ ™he ceW vÙeeÙe
kesâ ØeejcYe ceW ner mhe<š keâj efoÙee nw efkeâ cesje cet} GösMÙe hejchejeiele oMe&ve ceW }cyes meceÙe mes
ØeYeekeer efmeæevlees (GheÙeesefieleekeeo, DevleŠØe%eekeeo) kesâ efkekeâuhe kesâ ™he ceW efve<he#e vÙeeÙe kesâ
efmeæevleeW keâer mebjÛevee keâjvee nQ~'1

je@ume Éeje mebjefÛele vÙeeÙe - efmeæevle kesâ mevoYe& ceW efpeve hejchejeiele efmeæevleeW ves
he=…Yetefce ceW Yetefcekeâe efveYeeF& GveceW GheÙeesefieleekeeo, Devle: Øe%eekeeo Deewj meeceeefpekeâ DevegyebOekeeo
ØecegKe nw~ OÙeelekÙe nw GheÙeesefieleekeeo Skeâ ØeÙeespevekeeoer efmeæeble nw pees DeefOekeâlece kÙeefòeâÙeeW kesâ
DeefOekeâlece megKe keâes OÙeeve ceW jKekeâj veweflekeâ DeewefÛelÙe keâe efveOee&jCe keâjlee nw Deewj meecegoeefÙekeâ
mevoYe& ceW GheÙeesefielee keâes ØeeLeefcekeâlee oslee nw~ peyeefkeâ je@ume kÙeefòeâiele efveCe&ÙeeW keâes cenlke
osles ngS mkeleb$elee keâes cet}Yetle efmeæevleeW ceW mLeeve osles nQ~ Fmekesâ meeLe ner je@ume keâe
efve<he#e vÙeeÙe efmeæevle meeOÙe veneR, Deefheleg meeOeve keâer heefke$elee ceW efkeÕeeme keâjlee nw Skeb efkeMegæ
Øeef›eâÙeelcekeâ (Pure Procedural justice) keâes cenlke oslee nw~ ÙeneB efkeMegæ Øeef›eâÙeelcekeâ vÙeeÙe
mes leelheÙe& nw efkeâ peneB vÙeeÙe kesâ heefjCeece keâe keâesF& mkeleb$e ceeheoC[ veneR nes efkeâvleg ken Øeef›eâÙee
%eele nes efpemekesâ Éeje efve<he#elee lekeâ hengBÛee pee mekesâ~ Fme DekeOeejCee kesâ ceeOÙece mes je@ume ves
meeceeefpekeâ mecePeewles kesâ heejcheefjkeâ efmeæevle keâes Gmekeâer $egefšÙeeW mes cegòeâ keâj, meeceeefpekeâ DevegyebOe
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kesâ efkeÛeej keâes Deewj GÛÛelej meej mlej lekeâ }s peeves kee}er DeefOekeâ kÙeehekeâ vÙeeÙe keâer DekeOeejCee
keâe Øeefleheeove keâjles nQ~ Fme GösMÙe keâer hetefle& kesâ ef}S je@ume jepeveweflekeâ mebjÛeveekeeo keâer meneÙelee
}sles nQ~ meb#eshe ceW jepeveereflekeâ mebjÛeveekeeo ceW mebjÛevee keâer Øeef›eâÙee mewæeefvlekeâ yegefæ hej DeeOeeefjle
ve neskeâj kÙeekeneefjkeâ yegefæ hej DeeOeeefjle nw~2

DevleŠØe%eekeeo veweflekeâ DeewefÛelÙe kesâ efveOee&jCe ceW ceeveke keâer Skeâ efkeMes<e ke=efòe
DevleŠØe%ee (Intuietion) keâes ceevelee nw DeLee&le Ùeefo efkeefYeVe veweflekeâ efveCe&ÙeeW kesâ ceOÙe efkejesOe
keâer efmLeefle GlheVe nes peeÙes lees Fmekesâ efvejekeâjCe kesâ ef}S keâesF& kee¢e efveÙece keâe meneje ve }skeâj,
kÙeefòeâ mkeÙeb DevleŠØe%ee kesâ DeeOeej hej meceeOeeve efvekeâe} }siee~ je@ume keâe ceevevee nw efkeâ Devle:
Øe%eekeeo ceW kÙeefòeâ kesâ efkekeskeâmeccele efveCe&ÙeeW keâer Ghes#ee keâer peeleer nw, Fmeef}S je@ume Deheves vÙeeÙe
efmeæevle keâes Fmemes De}ie jKeles nQ~

je@ume, vÙeeÙe keâes meeceeefpekeâ mebmLeeDeeW keâe ØeeLeefcekeâ meûgCe ceeveles nw "erkeâ Gmeer Øekeâej
pewmes melÙe efÛevleve keâe ØeeLeefcekeâ cetuÙe nQ~3 Fmekeâe meerOee mecyevOe meceepe kesâ cet}Yetle {ebÛes mes
nw~ `S LÙeesjer Dee@heâ peefmšme' ceW je@ume keâe GösMÙe Ssmes efmeæevle keâer mejbÛevee keâjvee nw
efpemekesâ DeeOeej hej meceepe kesâ cet}Yetle {ebÛes keâes kÙekeefmLele keâj vÙeeÙehetCe& meceepe keâer mLeehevee
keâer pee mekesâ~ Ùen meceepe keâe cet}Yetle {ebÛee efkeefYeVe mebmLeeiele DeeOeejeW mes efveefce&le nesles ngS
DeefOekeâejeW Skeb keâle&kÙeeW kesâ efveOee&jCe Skeb efkelejCe nsleg GòejoeÙeer neslee nw~

je@ume ves vÙeeÙehetCe& meceepe keâes mhe<š keâjves kesâ ef}S kÙeefòeâ Deewj meceepe keâer DekeOeejCee
keâer kÙeeKÙee keâer~ je@ume kesâ Devegmeej kÙeefòeâ keâer efpeme DekeOeejCee hej vÙeeÙe keâer jepeveereflekeâ
DekeOeejCee DeeOeeefjle nQ GmeceW kÙeefòeâ keâes megkÙekeefmLele meceepe keâe meceeve veeieefjkeâ ceevee ieÙee nw~
je@ume ves meceepe keâes heejmheefjkeâ }eYe kesâ ef}S Skeâ menÙeesiehetCe& kÙekemLee kesâ ™he ceW mkeerkeâej
efkeâÙee nw~4 (meesmeeFšer Fpe S keâesDee@hejsefške kesvÛej heâe@j cÙetÛÙetDe} S[keevšspe) Fmekesâ meeLe ner
je@ume ves meceepe keâes kÙeefòeâÙeeW Éeje yeveeÙee ieÙee Skeâ DeelceefveYe&j mebie"ve kesâ ™he ceW mkeerkeâej
efkeâÙee nw~

Gu}sKeveerÙe nw je@ume Éeje meceepe kesâ cet}Yetle {ebÛes keâes vÙeeÙe keâe ØeeLeefcekeâ efke<eÙe
ceeveves kesâ heerÚs keâe keâejCe Ùen nw efkeâ ØeejcYe mes ner Fmekeâe kÙeehekeâ ØeYeeke meceepe hej heÌ[lee nw
meceepe ceW Deveskeâ Øekeâej keâer meeceeefpekeâ heefjefmLeefleÙeeW nesleer nw Deewj FveceW ner pevce }sves kesâ keâejCe
kÙeefòeâÙeeW ceW Yeer DemeceeveleeSb heeÙeer peeleer nQ~ Fme Øekeâej mhe<š nw efkeâ mebmLeeiele meeceeefpekeâ
kÙekemLee Skeb heefjefmLeefleÙeeb kewÙeefòeâkeâ efYeVeleeDeeW keâe meceLe&ve keâjleer nw Dele: leke&âle: Fme Øekeâej keâer
DemeceeveleeDeeW kesâ mevoYe& ceW efve<he#e vÙeeÙe efmeæevleeW keâer mebjÛevee DeekeMÙekeâ ™he mes nesvee ÛeeefnS
efpememes Fme cet} Ì{eÛes keâes vÙeeÙehetCe& yeveeÙee pee mekesâ~

OÙeelekÙe nw efve<he#e vÙeeÙe efmeæevleeW keâer mebjÛevee ceW je@ume hej efpeme efmeæevle keâe
mekee&efOekeâ ØeYeeke heÌ[e nw ken nw meeceeefpekeâ DevegyevOekeeo keâe~ Fme mevoYe& ceW je@ume ves keâne nw
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efkeâ ken mebefkeoekeeoer mecePeewles kesâ efkeÛeej keâes Gmekesâ GÛÛelej mlej lekeâ }s peekeâj kÙeehekeâ vÙeeÙe
efmeæevleeW keâer mebjÛevee keâjvee nw~5 ÙeÅeefhe je@ume DevegyevOekeeoer efkeÛeejeW mes ØeYeeefkele nw leLeeefhe Ùeneb
kegâÚ mhe<š Devlej Fme Øekeâej nw, hejchejeiele DevegyevOekeeo ceW mecePeewlee ØelÙe#e Lee Deewj Fme
mecePeewles keâe GösMÙe Skeâ meeceeefpekeâ kÙekemLee keâes mebieef"le keâjvee Lee kener je@ume Éeje DeheveeÙes
ieS ØeejefcYekeâ mecePeewles keâe GösMÙe meceepe kesâ DeeOeejYetle {ebÛes kesâ ef}S efve<he#e vÙeeÙe kesâ
efmeæevleeW keâer mebjÛevee keâjvee nw~ je@ume kesâ Devegmeej Ùen mecePeewlee cet} – DekemLee (origional

position) ceW meYeer mkeleb$e Deewj yeewefækeâ kÙeefòeâÙeeW Éeje DeeOeejYetle efnleeW kesâ ef}S Deehemeer
menceefle kesâ DeeOeej hej efkeâÙee ieÙee nw~

Gu}sKeveerÙe nw je@ume efpeme mecePeewles keâer yeele keâjles nQ Gvekeâe Ùen mecePeewlee ve lees
Fefleneme keâe Skeâ leLÙe nw Deewj ve ner ØelÙe#e ™he mes efoKeeF& oslee nw, yeefukeâ Ùen Skeâ
heefjkeâuheveelcekeâ (Hypothetical) mecePeewlee nw~ Fmekeâe ØeÙeesie efmehe&â mewæeefvlekeâ megefkeOee kesâ
ef}S efkeâÙee ieÙee~ je@ume Éeje DeheveeS ieÙes Fme keâeuheefvekeâ mecePeewles keâe mke™he hejchejeiele
mebefkeoekeeoer efmeæevle ceW veneR nw~ je@ume keâe mecePeewlee FcewvegDe} keâeCš kesâ vepeoerkeâ nw~6

je@ume keâe ceevevee nw efkeâ vÙeeÙe kesâ efmeæevleeW keâer mebjÛevee Skeâ efve<he#e Deeefo - DekemLee
ceW mkeleb$e Skeb meceeve yeewefækeâ kÙeefòeâÙeeW Éeje leeefke&âkeâ ÛeÙeve kesâ ceeOÙece mes nesieer~ Ùen Deeefo
DekemLee je@ume kesâ cele ceW cet} efmLeefle (Original position) kesâ veece mes peeveer peeleer nw~ cet}
efmLeefle keâe efkeÛeej je@ume ves Goejkeeoer Skeb Øepeeleebef$ekeâ meeceeefpekeâ DevegyevOekeeoer hejcheje mes ef}Ùee
nw~7 je@ume kesâ Devegmeej cet}-efmLeefle Skeâ heefjkeâuheveelcekeâ efmLeefle nw efpemeceW De%eeve keâe DeekejCe
(Veil of Ignorance) efkeÅeceeve nw~ Ùen meceepe keâer Ssmeer efmLeefle nQ peneB vÙeeÙe kesâ Dehesef#ele
efmeæevle DeYeer veneR nw~

je@ume keâe ceevevee nw efkeâ cet} efmLeefle meeceeefpekeâ Fefleneme kesâ efkeâmeer Yeer keâe}KeC[ mes
hejs nw~ Ùen vÙeeÙe kesâ efmeæevleeW kesâ ÛeÙeve kesâ GösMÙe kesâ ef}S kÙeefòeâÙeeW keâer efkeefMe<š efmLeefle keâes
megefveefMÛele keâjves nsleg Ùen hetjer lejn mes Skeâ keâuhevee nw~ je@ume keâe ceevevee nw efkeâ Ùeefo keâesF& Ùen
Ûeenlee nw efkeâ }esie vÙeeÙe kesâ efmeæevle mes pegÌ[s lees Gmes efveefMÛele ™he mes Skeâ Ssmes meceepe keâer
keâuhevee keâjveer nesieer peneb kes meecegoeefÙekeâ peerkeve peerÙes, }sefkeâve GvnW Deheves }eYe kesâ meeOeveeW Skeb
jemleeW keâe %eeve ve nes~

je@ume keâe ceevevee nw efkeâ efve<he#e Deewj vÙeeÙemebiele efveÙece lekeâ hengBÛeves keâe Skeâcee$e
lejerkeâe ÙeneR nw nce mJeÙeb keâes Ssmeer heefjefmLeefle ceW nesves keâer keâuhevee keâjs, peneB nces Ùen efveCe&Ùe
}svee nw efkeâ meceepe keâes keâwmes mebieef"le efkeâÙee peeS, peyeefkeâ nces Ùen %eele veneR nw efkeâ Gme meceepe
ceW nceejer keäÙee peien nesieer? DeLee&le nce veneR peeveles efkeâ efkeâme Øekeâej kesâ heefjkeej ceW pevce }Wies~
nce GÛÛe peeefle kesâ heefjkeej ceW hewoe neWies Ùee efvecve peeefle ceW, Oeveer neWies Ùee iejerye, megefkeOee mecheVe
neWies Ùee megefkeOeenerve~ je@ume keânles nQ efkeâ Deiej nces Ùen veneR %eele nes efkeâ nce GveceW mes keâewve
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nesies Deewj Yeefke<Ùe kesâ meceepe ceW nceejs ef}S keâewve mes efkekeâuhe Keg}s nesies, leye nce Yeefke<Ùe kesâ Gme
meceepe kesâ efveÙeceeW Deewj mebie"ve kesâ yeejs ceW efpeme efveCe&Ùe keâe meceLe&ve keâjWies pees meYeer kesâ ef}S
efnlekeâejer nesiee~

je@ume kesâ Devegmeej cet} efmLeefle ceW efkeâmeer Yeer kÙeefòeâ keâes meceepe ceW Gmekeâer heefjefmLeefle keâe
%eeve veneR nesiee Deewj Gmes Øeeke=âeflekeâ mecheefòeÙeeW kesâ yeškeejs ceW pewmes Deheveer yegefæceòee, #ecelee Deewj
meeceLÙe& keâe Yeer DeefYe%eeve veneR nesiee~8 Fme DekemLee ceW meYeer kÙeefòeâ Deheves efveefnle mkeeLeeX Ùee
kÙeefòeâiele kejerÙeleeDeeW Deewj meYeer Øekeâej kesâ hetkee&«eneW mes DeØeYeeefkele jnlee nw~ Fmes je@ume ves De%eeve
keâe DeekejCe (Veil of Ignorance) keâne nw~ Fme Øekeâej keâer ÛeÙeveelcekeâ DeveefYe%elee (Selec-

tive Ignorance) keâer DekemLee ceW vÙeeÙe kesâ efveÙeceeW keâe ÛeÙeve meke&meccele nes peelee nw~ je@ume
keâer kewÛeeefjkeâ mebjÛeveeDeeW ceW vÙeeÙe kesâ efveÙece DeeOeejYetle meeceeefpekeâ mebmLeeDeeW keâe efveOee&jCe keâjles
nQ efpevnW meceepe keâer kÙekemLee keâe mebÛee}ve keâjvee nw~ Fme keâeuheefvekeâ cet} DekemLee ceW vÙeeÙe kesâ
efveÙeceeW hej efkeÛeej efkeceMe& ceW efve<he#elee keâer DeekeMÙekeâlee DekeMÙe nesleer nw~ je@ume ves Fme leLÙe
keâes kegâÚ Fme Øekeâej mhe<š efkeâÙee nw -

cet} DekemLee ken ØeejefcYekeâ efmLeefle nw pees mkeÙeb ner megefveefMÛele keâj osleer nw efkeâ GmeceW
leÙe ngF& ceewef}keâ menceefleÙeeB efve<he#eleehetCe& nesieer~ Fmeer leLÙe kesâ DeeOeej hej vÙeeÙe keâes efve<he#elee
keâe veece efoÙee ieÙee nw~9

Fme Øekeâej, efve<he#elee kesâ efve™heCe keâe OÙesÙe meceepe keâer cet} mebjÛevee kesâ efveOee&jCe kesâ
ef}S DeekeMÙekeâ vÙeeÙehetCe& mebmLeeDeeW kesâ ÛeÙeve ceW meneÙekeâ GheÙegòeâ efveÙeceeW keâer henÛeeve keâjvee
nw~ je@ume ves vÙeeÙe kesâ kegâÚ yengle ner efkeMes<e efveÙeceeW keâer henÛeeve keâer nw Deewj Gvekeâe Dee«en nw
efkeâ Ùeefo vÙeeÙe keâer jepeveereflekeâ DekeOeejCee efve<he#elee mes Øesefjle nes, lees Gve efveÙeceeW keâes meceepe
meke&meccele ™he mes mkeerkeâej keâj }siee~ je@ume keâe ceevevee nw efkeâ cet} DekemLee ceW ceewef}keâ meceevelee
keâer oMee ceW meYeer kÙeefòeâ FvneR efveÙeceeW keâe ÛeÙeve keâjWies~

cet}- efmLeefle ceW De%eeve kesâ DeekejCe ceW jnkeâj meYeer yeewefækeâ kÙeefòeâÙeeW Éeje menceefle kesâ
DeeOeej hej vÙeeÙe kesâ oes efveÙece mkeerkeâej efkeâÙes peeÙesies pees Fme Øekeâej nw -

ØeLece efveÙece : ØelÙeskeâ kÙeefòeâ keâes Deheveer mekee&efOekeâ kÙeehekeâ yegefveÙeeoer mkeleb$elee keâe
Ssmee meceeve DeefOekeâej Øeehle nesvee ÛeeefnS pees otmejeW keâer kewmeer ner mkeleb$elee kesâ Deveg™he nes~

efÉleerÙe efveÙece : meeceeefpekeâ Deewj DeeefLe&keâ efke<eceleeSb Fme Øekeâej meceeÙeesefpele keâer
peeveer ÛeeefnS efkeâ.

(De) leke&âhetCe& {bie mes ceevee pee mekesâ efkeâ kes ØelÙeskeâ kesâ ef}S }eYekeâejer nw~ Deewj

(ye) kes Gve heoeW efmLeefleÙeeW mes pegÌ[er neW pees meyekesâ ef}S Keg}s neW~10

je@ume ves Fve efmeæevleeW keâes Skeâ efkeMes<e hetke&lee›eâce (Lexical Priority) efveÙece kesâ
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Devegmeej kÙekeefmLele ef›eâÙee nw~ ØeLece efveÙece keâes ncesMee efÉleerÙe efveÙece mes ØeeLeefcekeâlee oer peeÙesieer~
Fmekesâ De}ekee efÉleerÙe efveÙece kesâ Devleie&le efveÙece (ye) keâes efveÙece (De) hej ØeeLeefcekeâlee oer
peeÙesieer~ Fmeef}S Fme yeele keâe keâesF& Keleje veneR nw efkeâ otmejs }esieeW kesâ mkeleb$elee kesâ ef}S efkeâmeer
Yeer kÙeefòeâ keâer mkeleb$elee ceW keâšewleer veneR keâer peeÙesieer ~ Ùen Fme yeele keâes Yeer megefveefMÛele keâjlee
nw efkeâ meceevelee kesâ efmeæevle ceW efkeâmeer Yeer lejn keâe nmle#eshe Ùee Fmekeâe efkeâmeer Yeer lejn keâe
Gu}bIeve nervelece efmLeefle kesâ }esieeW kesâ ef}S meyemes DeefOekeâ }eYe kesâ ef}S nesiee, otmejs MeyoeW ceW
DemeceeveleeDeeW keâes Fme lejn mes kÙekeefmLele efkeâÙee peeÙesiee efkeâ Ùes meyemes keâcepeesj mLeefle ceW jnves
kee}s }esieeW keâes meyemes pÙeeoe }eYe hengbÛeeS~

efve<keâ<e& :

je@ume ves efve<he#elee keâes vÙeeÙe kesâ kesâvõefyevog ceW mLeeefhele efkeâÙee pees GvnW Fme efke<eÙe
hetke&keleer& efmeæevlekeâejeW kesâ efkeÛeejeW mes yengle Deeies }s peelee nw~

je@ume ves Deheves vÙeeÙe - efmeæevle kesâ ceeOÙece mes mkeleb$elee Deewj meceevelee kesâ yeerÛe Skeâ
DeÆgle mecevkeÙe mLeeefhele efkeâÙee~ je@ume keâer ceevÙelee nw efkeâ veweflekeâlee veneR, yeefukeâ efkekeskeâMeer}
efÛevleve nces meceepe ceW }eYe Deewj Yeej kesâ efkelejCe kesâ ceece}s ceW efve<he#e neskeâj efkeÛeej keâjves keâer
Deesj Øesefjle keâjlee nw~ nceejs ef}S meyemes DeÛÚe keäÙee nw? Ùen efveOee&efjle keâjves kesâ ef}S nce mkeleb$e
nesles nQ~ Ùener efkeÕeeme je@ume kesâ efmeæevle keâes efve<he#e Deewj vÙeeÙe kesâ ØeMve keâes n} keâjves keâe
cenlkehetCe& Deewj jemlee yevee oslee nw~

Fme Øekeâej mhe<š nw efkeâ je@ume keâer hegmlekeâ `S LÙeesjer Dee@heâ peefmšme' veW oeMe&efvekeâ
jepeveereflekeâ efmeæevle keâer hegvemLeehevee keâer Deewj vÙeeÙe keâer DekeOeejCee keâes jepeveereflekeâ yenme kesâ
kesâvõ ceW }eÙee Deewj meeLe ner Goejkeeoer }eskeâleb$e kesâ kÙekeefmLele hegveefve&cee&Ce keâe ØeÙeeme efkeâÙee~
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ieeBOeer keâe efMe#ee-oMe&ve

veerjpe kegâceej heeC[sÙe
oMe&veMeem$e efkeYeeie

F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe
neerajpandeypm@gmail.com;  Mob. 8840712741

meejebMe

cenelcee ceesnveoeme keâjceÛebo ieeBOeer keâe efMe#ee oMe&ve mece«e efMe#ee nw~ pees kÙeefòeâ kesâ
mekeeËieerCe efkekeâeme ceW meneÙekeâ nw~ ieebOeer kesâ Devegmeej Úe$e keâes De#ej %eeve mes hen}s Ûeslevee,
Deelcee Skeb Øesce, keâ®Cee leLee Deelcee ceW DeÂMÙe MeefòeâÙeeW keâer efMe#ee osvee ÛeeefnS~ Fmekesâ
lelheMÛeele ner De#ej %eeve leLee meebmeeefjkeâ %eeve keâer efMe#ee keâes osvee ÛeeefnS~ efkeâmeer Yeer Úe$e kesâ
neLeeW keâes keâece nesvee ÛeeefnS DeLee&led efMe#ee kesâ ceeOÙece mes kÙeefòeâ keâes efkeâmeer Skeâ keâeÙe& keâer kegâMe}
efMe#ee nes~ Øesce, keâ®Cee kesâ DevegYeke keâer Meefòeâ efMe#ee kesâ ceeOÙece mes kÙeefòeâ ceW GlheVe nesvee ÛeeefnS
DeLee&le Úe$e keâe ÜoÙe mebkesoveMeer} nes~ Úe$e ceW leeefke&âkeâ yegefæ keâe efkekeâeme nesvee ÛeeefnS DeLee&le
melÙe mes DemelÙe keâes, Deefnbmee mes efnbmee keâes, Øesce mes Ie=Cee keâes ØeLekeâ keâjves kee}er efkekeskeâ Meefòeâ
nes~ Úe$e keâes Deheves Mejerj keâer osKeYee} keâjves keâe %eeve nesvee ÛeeefnS DeLee&le Úe$e Deheves Mejerj
keâes mkemLe jKeves keâer keâ}e nes, Deewj meeLe ner Úe$e keâes mkeÙeb keâe %eeve nesvee ÛeeefnS DeLee&le Úe$e
keâes Deelcee ceW Úgheer ngÙeer Meefòeâ keâe %eeve nes~ ieebOeer kesâ Devegmeej Ùes meye yeeleW DeefkeYeepÙe nQ~ Fmes
ner S+4H kesâ met$e ceW efhejesÙee pee mekeâlee nw~ ieebOeer kesâ Devegmeej Fve meYeer keâe efkekeâeme Úe$e ceW
meceeblej nesvee ÛeeefnS~ Fmekeâer efMe#ee Skeâ meeLe Skeâ ner peien hej nesveer ÛeeefnS~ Fmeef}S Fvekeâe
efkekeâeme De}ie-De}ie Ùee Skeâ otmejs mes mkeleb$e ™he ceW veneR efkeâÙee pee mekeâlee nw~ Ùener mece«e
efMe#ee ieeBOeer keâe efMe#ee oMe&ve nw~ Fme MeesOehe$e ceW Fmeer efMe#ee keâe meceLe&ve efkeâÙee ieÙee nw leLee
Fmekeâer GheÙeesefielee efmeæ keâjves keâe ØeÙeeme efkeâÙee nw~

oeMe&efvekeâ efÛebleve keâes ieefleMeer}lee Øeoeve keâjves kesâ ef}S efMe#ee keâe nesvee DeekeMÙekeâ nw~
h}sšes ves Deheves oeMe&efvekeâ efÛebleve keâes Skesâ[ceer kesâ Éeje ieefle Øeoeve efkeâÙee Lee~ megkeâjele ves oMe&ve
keâes efMe#ee mes mebÙegòeâ ceevee Lee leLee h}sšes kesâ efMe<Ùe Dejmleg ves Deheves oeMe&efvekeâ efÛebleve keâes Skeâ
meceÇeš keâes efMe#ee osves kesâ meboYe& ceW meeLe&keâ yeveeÙee~ oMe&ve Deheves oeMe&efvekeâ DeeoMeeX keâes
kÙeekeneefjkeâ ™he Øeoeve keâjves kesâ ef}S efMe#ee keâe DeeßeÙe }slee nw~ YeejleerÙe oeMe&efvekeâeW ves Fme
jnmÙe keâes mecePe ef}Ùee Lee, keäÙeeWefkeâ DeefOekeâebMe oeMe&efvekeâ Deheves meceÙe kesâ ßes… DeeÛeeÙe& jns nQ
Deewj GvneWves Deheves oMe&ve keâes efMe#ee kesâ ceeOÙece mes }esieeW lekeâ hengbÛeeÙee, pewmes- Ùee%ekeukeäÙe,
ieewlece $e+ef<e, keefMe… leLee efkeÕeeefce$e Deeefo oeMe&efvekeâ DeeÛeeÙe& Les~ kesoeble keâer Skeâ }byeer ieg®efMe<Ùe
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hejbheje efoKeeF& osleer nw, pees ieg®kegâ} ceW efMe#ee efoÙee keâjles Les~ kele&ceeve Yeejle keâer Deesj osKeW lees,
efkekeskeâevebo, oÙeevebo, šwieesj, Dejefkebo, pes0 ke=â<Cecetefle& leLee cenelcee ieeBOeer Deeefo efÛevlekeâes ves
oeMe&efvekeâ mecemÙeeDeeW kesâ meceeOeeve keâjles ngS efMe#ee hej Dehevee mhe<š efkeÛeej kÙeòeâ efkeâÙes nQ~

ieebOeer ves keâne cesje peerkeve ner cesje mebosMe nw~ cenelcee ieebOeer kesâ Fme keòeâkÙe mes Ùen
mhe<š neslee nw efkeâ Gvekeâe efMe#ee oMe&ve Gvekesâ peerkeve oMe&ve keâe ner Øeefle™he nw~ Fmeef}S FmeceW
melÙe-Deefnbmee Skeb mekee&soÙe keâe efmeæeble meceekesefMele nw~ cenelcee ieebOeer kesâ ef}S efMe#ee keâeheâer
}eskeâefØeÙe leLee mebkesoveMeer} efke<eÙe jne nw~1 ieebOeer peer ves efMe#ee kesâ #es$e ceW ØeÙeesie oef#eCe DeØeâerkeâe
ceW melÙee«en Deeboes}ve kesâ oewjeve ner ØeejbYe efkeâÙee Lee~ Gu}sKeveerÙe nw efkeâ GvneWves peesnevmeyeie& mes
kegâÚ otj hej Skeâ heâece& efkeâjeÙes hej }s ef}Ùee Lee, efpemes še@}mše@Ùe heâece& keâne peelee Lee~ keneb
hej melÙee«en ceW Yeeie }sves kee}s heefjkeejeW kesâ yeÛÛeeW keâes heÌ{eves kesâ ef}S efkeÅee}Ùe Kees}e ieÙee~
Fme efkeÅee}Ùe ceW efnbot-cegme}ceeve, heejmeer Deeefo efkeefYeVe mebØeoeÙeeW kesâ yeÛÛeeW keâes heÌ{eÙee peelee Lee~
yeÛÛeeW keâes kesâke} leerve Iebšs hegmlekeâerÙe efMe#ee oer peeleer Leer, peyeefkeâ mebhetCe& efMe#ee keâe ceeOÙece
ceele=Yee<ee nesleer Leer, Mes<e meceÙe ceW yee}keâeW keâes Meejerefjkeâ ßece Skeb mkee}cyevehejkeâ GÅeesieeW hej
kesâbefõle efMe#ee oer peeleer Leer~2 ieebOeer peer keâe Ùen keâeÙe&›eâce 1911 mes 1914 F&0 lekeâ DeØeâerkeâe
ceW Ûe}lee jne, Gmekesâ heMÛeele Yeejle Deeves hej GvneWves meeyejceleer Deeßece ceW Fmekeâe ØeÙeesie efvejblej
yeveeÙes jKee~ Fme heefjhes#e ceW efMe#eeMeeefm$eÙeeW keâe keOee& mecces}ve 1937 ceW DeeÙeesefpele ngDee,
efpemeceW Yeeie }sves kee}s ØecegKe efMe#eeefkeoeW ceW mes [e@keäšj peeefkeâj ngmewve, [e@ mewÙeo cenceto,
DeeÛeeÙe& efkeveesyee Yeekes, Øehegâu}Ûebõ jeÙe, keâekeâe keâe}s}keâj, hebef[le jefkeMebkeâj Megkeä}, DeefkeveeMe
ef}biece, ßeerceleer DeeMee oskeer, efkeâMeesjer}e} ceMe™kee}e Deeefo }ieYeie 80 efMe#eeefkeod ØecegKe
nQ~3 [e@ peeefkeâj ngmewve keâer DeOÙe#elee ceW Skeâ meefceefle ieef"le keâer ieÙeer, efpemekesâ Éeje keOee&-
mecces}ve ceW heeefjle Øemleeke kesâ Deveg™he yesefmekeâ efMe#ee keâe ØeeceeefCekeâ omleekespe lewÙeej efkeâÙee ieÙee~
DeØew} 1938 kesâ njerhegje mecces}ve ceW mebheVe YeejleerÙe je<š^erÙe keâeb«esme kesâ DeefOekesMeve ceW [e@
peeefkeâj ngmewve keâcesšer Éeje Øemlegle Øemleeke keâes mkeerkeâej keâj ef}Ùee ieÙee~ Ùes Øemleeke ner YeejleerÙe
yesefmekeâ efMe#ee kesâ DeeOeej nQ~ pees efvecveef}efKele nw -

1. yee}keâ/yeeef}keâeDeeW keâes meele ke<e& lekeâ efveMegukeâ Skeb DeefvekeeÙe& efMe#ee~

2. efMe#ee keâe ceeOÙece ceele=Yee<ee keâes mkeerkeâej efkeâÙee ieÙee~

3. efMe#ee keâes jespeieej hejkeâ yeveeves kesâ ef}S Gmes GÅeesie kesâbefõle yeveeves hej ye} efoÙee ieÙee~

4. mkeeke}cyeve 4

efMe#ee keâe meeOeejCe DeLe& kesâke} De#ej %eeve ceevee peelee nw, efpemeceW ef}Kevee, heÌ{vee
Deewj efnmeeye keâjvee Deeefo keâer peevekeâejer oer peeleer nw, pees Skeâ meeOeve cee$e nw efpemekeâe mener
GheÙeesie Deewj og®heÙeesie nes mekeâlee nw~ Skeâ Ùeb$e Ùee GhekeâjCe pees cejerpe keâes "erkeâ keâjves kesâ keâece
ceW }eÙee pee mekeâlee nw keneR Gmekeâer ce=lÙeg keâe keâejCe Yeer yeve mekeâlee nw~ ieebOeer keânles nQ DeefOekeâlej
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}esie De#ej %eeve keâe og®heÙeesie ner keâjles nQ Fmemes Ye}eF& keâer leg}vee ceW vegkeâmeeve pÙeeoe ngDee
nw~ Fmekeâe DeLe& Ùen veneR nw efkeâ ieebOeer De#ej %eeve kesâ efKe}eheâ Les~ ieebOeer kesâ Devegmeej efMe#ee keâe
}#Ùe kesâke} Ùener lekeâ meerefcele veneR nw yeefukeâ mener efMe#ee ken nw efpememes ceveg<Ùe Deheveer FbefõÙeeW
Skeb ceve meefnle Mejerj keâes Deheves efveÙeb$eCe ceW jKe mekesâ~6 efyeÇefšMe Meemeve keâe} Skeb mkeleb$elee kesâ
yeeo pees efMe#ee kÙekemLee DeeÙeer, GmeceW Deelce-mebÙece, veweflekeâ cetuÙeeW Skeb efkeÅeeefLe&ÙeeW ceW ceevekeerÙe
iegCeeW keâes efkekeâefmele keâjves kesâ ef}S efkeâÙes ieÙes ØeÙeeme efkeâleves meeLe&keâ nQ? Deepe meke& efMe#ee
DeefYeÙeeve Skeb mee#ejlee DeefYeÙeeve pewmes keâeÙe&›eâceeW keâe cegKÙe peesj }esieeW keâes De#ej %eeve keâjevee
ner jne nw~ efkeMes<ekeâj yeÛÛeeW keâes peesÌ[vee, Ieševee, iegCee keâjvee leLee Yeeie keâjvee efmeKeevee ner
ØeeLeefcekeâ efMe#ee ceevee peelee nw, ieebOeer Ssmes efMe#ee keâer DeefvekeeÙe&lee hej mekee} G"eles nQ~ ieebOeer
kesâ Devegmeej Ùeefo efkeâmeer meceepe Skeb je<š^ kesâ }esieeW ceW veweflekeâ ye} Skeb Deelce-mebÙece GÛÛemlejerÙe
nes lees ØeeLeefcekeâ efMe#ee Skeb GÛÛeefMe#ee Gme meceepe kesâ ef}S keâuÙeeCekeâejer Deewj MeesYeveerÙe nw~
Fmeef}S ieebOeer peer Deheves efMe#ee oMe&ve ceW veweflekeâ efMe#ee keâes ØeeLeefcekeâ cenlke osles nQ~ Gvekeâe
keânvee nw efkeâ YeejleerÙe hejbheje ceW veweflekeâ efMe#ee (Education of morals) keâes ØeeLeefcekeâ mLeeve
efoÙee nw~ Ùener ÙeLeeLe& ØeeLeefcekeâ efMe#ee nw~ nce veweflekeâ efMe#ee kesâ DeeOeej hej pees meeceeefpekeâ,
DeeefLe&keâ Deewj jepeveereflekeâ mebjÛevee KeÌ[e keâjWies kener mLeeÙeer nesieer~7

heÅeefhe ØeeÛeerve keâe} mes ner YeejleerÙe efMe#ee heæefle cetuÙeesvcegKe jner nQ leLeeefhe }e[&
cewkeâe}s keâer efMe#ee veerefle ves FmeceW Gmes cetuÙe keâer Ghes#ee keâj kesâke} %eeve hej DeeOeeefjle keâj efoÙee~
Gmekeâer efMe#ee veerefle keâe GösMÙe ner Lee efkeâ `jòeâ Skeb keCe& mes lees YeejleerÙe, hejbleg ™efÛe, efkeÛeej,
yegefæ Skeb veweflekeâlee keâer Âef<š mes Deebi}-keie& keâe efvecee&Ce keâjvee~ ÙeneR mes efMe#eCe mebmLeeDeeW ceW
me#ejCe keâer Meg®Deele nesleer nw~8 ieeBOeerpeer kesâ Devegmeej nceejer efMe#ee keâe ceeOÙece ceele=Yee<ee nesveer
ÛeeefnS~ Deb«espeer efMe#ee ves YeejleerÙe peveceeveme keâes ceeveefmekeâ mlej hej ieg}ece yevee efoÙee~ ieebOeer
peer ves Deheveer hegmlekeâ `efnbo-mkejepe' ceW cewkeâe}s keâer efMe#ee veerefle keâe Dee}esÛevee keâjles ngÙes keâne
efkeâ keâjesÌ[eW }esieeW keâes Deb«espeer keâer leLee Deb«espeer ceW efMe#ee osvee GvnW ieg}eceer ceW [e}ves kesâ meceeve
nw~ cewkeâe}s keâer efMe#ee veerefle ieg}eceer keâer yegefveÙeeo Leer~ kes Ùen keânles nQ- Ùen efkeâleves ogŠKe keâer
yeele nw efkeâ nce mkejepe keâer yeeles Deb«espeer Yee<ee ceW keâjles nQ~ 9 ieebOeerpeer Deb«espeer Yee<ee meerKeves Deewj
heÌ{ves heÌ{eves kesâ efke®æ veneR Les, hejbleg Deb«espeer efMe#ee kesâ cet} ceW pees ceeveefmekeâ ieg}eceer Leer, Gmekesâ
efke®æ Les~ ieebOeerpeer keâe ceevevee Lee efkeâ efyeÇefšMe meYÙelee YeejleerÙe heefjkesMe ceW meecebpemÙe hetCe& veneR
nw~ efyeÇefšMe Deheveer meYÙelee mes Kego hejsMeeve nes ieÙes Les~ Dele: efnbogmleeefveÙeeW keâes Gmekeâer DebOeer
vekeâ} keâjves mes yeÛevee nesiee~ ieebOeerpeer keâe peesj YeejleerÙe Yee<eeDeeW keâes Gppeke} yeveeves hej Lee~
nceW Deheveer menpe Yee<ee ceW ner efMe#ee }sveer ÛeeefnS DeekeMÙekeâlee heÌ[ves hej GheÙeesieer Deb«espeer keâer
hegmlekeâeW keâe YeejleerÙe Yee<ee ceW Devegkeeo efkeâÙee peevee ÛeeefnS~ Fme Âef<š mes mecemle efnbogmleeve keâer
Skeâ Yee<ee efnboer DekeMÙe nesveer ÛeeefnS Deewj Gmes oskeveeiejer Ùee Go&t ef}efhe ceW ef}Keves keâer mkeleb$elee
nesveer ÛeeefnS~ keäÙee Ùen ogŠKeo veneR nw efkeâ nce mkeleb$e Yeejle ceW vÙeeÙe heeves kesâ ef}S Deb«espeer Yee<ee
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keâe Fmlescee} keâjles nQ~ Fmeef}S ieebOeer ves keâne `efnbogmleeve keâes ieg}ece yeveeves kee}s lees Deb«espeer
ceeveefmekeâlee Deewj Deb«espeer peeveves kee}s }esie ner nQ~ meyemes hen}s ØelÙeskeâ kÙeefòeâ keâes veerefle Deewj
Oece& keâer efMe#ee oer peeveer ÛeeefnS ØelÙeskeâ heÌ{s-ef}Kes YeejleerÙeeW keâes Deheveer ceele=Yee<ee keâe Skeb nj
Skeâ efnbogmleeveer keâes efnboer keâe %eeve nesvee ÛeeefnS~

Øeesheâsmej jece Mekeâ} heeb[s keânles nQ efkeâ efMe#ee hej kegâÚ yeele Flevee keâner peeleer nw efkeâ
ken melÙe Øeleerle nesves }ieleer nw, pewmes- efMe#ee yesjespeieejer yeÌ{e jner nw, efMe#ee keâe mlej efiejlee pee
jne nw, Mewef#ekeâ DekemejeW keâer meceevelee nesveer ÛeeefnS, Deeefo-Deeefo~ oeMe&efvekeâ Âef<š mes Fve meYeer
yeeleeW keâe efkeM}s<eCe keâjW lees keâF& Deewj ØeMve Yeer G"les nQ, keäÙee efMe#ee ve oer peeS lees yesjespeieejer
meceehle nes peeSieer? keäÙee efkeÅee}Ùe, efkeÕeefkeÅee}Ùe yebo keâj efoÙee peeS lees yesjespeieejer meceehle
nes peeSieer? keäÙee yesjespeieejer cee$e efMe#ee mes ner nw?

efMe#ee keâe mlej efiejlee pee jne nw efkeâmeer efkeMes<e meboYe& ceW efMe#ee keâe mlej efieje nw lees
otmejs meboYe& ceW efMe#ee keâe mlej yeÌ{e nw Deepe }esie Deheves DeefOekeâejeW kesâ meboYe& ceW peeie™keâ nQ
leLee veiejerkeâjCe Skeb DeewÅeesefiekeâjCe kesâ meboYe& ceW %eeve keâer ke=efæ ngF& nw, hejbleg Deveskeâ #es$eeW ceW mlej
efieje nw GvneR meboYe& ceW oeMe&efvekeâ efkeM}s<eCe nesvee ÛeeefnS~ ieebOeerkeeoer efMe#ee kesâ Devegmeej efMe#ee
veerefle ceW efMe#ee keâe DeLe& GösMÙe kesâke} metÛevee DeLekee lekeâveerkeâer kegâMe}lee Øeehle keâjvee veneR nw'~
ÙeÅeefhe DeeOegefvekeâ meceepe ceW Fmes DelÙeble DeekeMÙekeâ mecePee pee jne nw~ keemleefkekeâ efMe#ee nceejs
Âef<š keâes ienve Deewj kÙeehekeâ yeveeleer nw~ %eeve kesâke} metÛevee, Dee}esÛevee, leg}vee DeLekee efkeÉlee
keâe ØeoMe&ve cee$e veneR nw~ %eeve keâesF& Ssmeer kemleg veneR nw efpemes ceefmle<keâ ceW Yej efoÙee peeÙe~
keemleefkekeâ %eeve meûgCe Skeb efkekeskeâ nw pees Deelce-Ûeslevee keâes pee«ele keâjlee nw leLee GefÛele Deewj
DevegefÛele ceW efkekeskeâ keâjlee nw~12 Fme Âef<š mes efMe#ee keâe GösMÙe Ûeeefjef$ekeâ megOeej nw~ YeejleerÙe
hejbheje ceW efMe#ee peerefkekeâesheepe&ve keâe meeOeve cee$e DeLekee efkeÛeejeW keâer veme&jer veneR yeefukeâ
DeeOÙeeeflcekeâ peerkeve ceW ØekesMe keâjeves kee}er nw efMe#ee Skeâ Deewj melÙe Deewj efkekeskeâ keâer Keespe nw
lees otmejer Deesj meeceeefpekeâ Øeieefle keâe ceeie& ØeMemle keâjves kee}er nw~13

meeceevÙele: nce efMe#ee keâes efkeâme DeLe& ceW peeveles nQ? DeYeer keâer nceejer mecePe ceW efMe#ee
keâe DeLe& nw mkeât} peevee, heÌ{vee-ef}Kevee, efkeÅee}Ùe keâer hejer#eeSb heeme keâjvee leLee keâe}spe Deewj
GÛÛe efMe#ee ceW peevee keneb Yeer keâef"ve heefjßece keâjkesâ lekeâveerkeâer meerKevee Skeb hejer#eeSb heeme keâjvee
leLee veewkeâjer keâjvee nw~ Deheveer owefvekeâ peerkeveÛeÙee& ceW nce veewkeâjer keâjles nQ, heefjkeej keâe hee}ve
hees<eCe keâjles nQ, meceeÛeej he$e-heef$ekeâeDeeW keâes heÌ{ves leLee kegâMe}leehetke&keâ keeo-efkekeeo keâj mekeâves
lekeâ ner meerefcele neslee nw~ Fmes ner nce efMe#ee mecePeles nQ, hejvleg keäÙee efMe#ee keâe kegâ} DeefYeØeeÙe
cee$e Flevee ner nw?

efMe#ee keâe keâeÙe& Flevee ner veneR nw yeefukeâ Ùen Yeer nw efkeâ Fme ogefveÙee keâe meecevee keâjves
ceW Deehekeâer ceoo keâjW, nce peeveles nQ efkeâ mebmeej keäÙee nw, Fme mebmeej kesâ ÛeejeW lejheâ ØeeflemheOee&
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nw, mebmeej ceW Deveskeâ Øekeâej keâer mecemÙeeSb nQ, pees ØeeflemheOee&DeeW keâes pevce osleer nw~ Fme mebmeej ceW
Deveskeâ mecemÙeeSb nQ Ûeens Deebleefjkeâ mecemÙee nes DeLekee yee¢e mecemÙeeSb nes~ DeefOekeâlej Deebleefjkeâ
mecemÙeeSb ner yee¢e mecemÙeeDeeW keâes pevce osleer nQ~ nceejs meceepe ceW keie& efkeYeepeve mes }skeâj Oece&,
DeLe&, keâece, cees#e leLee #es$e efkeYeepeve lekeâ keâer mecemÙeeSb nQ~ Ùen meeje jepeveereflekeâ mebIe<e& nceeje
peerkeve nw~ Fmekesâ De}ekee Yeer nceejs heeme Deveskeâ mecemÙeeSb nQ, pewmes- ce=lÙeg keâe YeÙe, veewkeâjer Útš
peeves keâe YeÙe Deeefo~ FvneR meYeer mecemÙeeDeeW mes peerkeve DemeeOeejCe ™he mes peefš} nw~ efMe#ee keâe
DeLe& nw efkeâ Fve meYeer mecemÙeeDeeW keâe meecevee keâjves kesâ ef}S Deehekeâes meceLe& yeveeÙes~ Ùen
DeefleDeekeMÙekeâ nw efkeâ Fve meYeer mecemÙeeDeeW keâe "erkeâ {bie mes meecevee keâjves kesâ ef}S nceW efMeef#ele
nesvee ÛeeefnS~ Ùener efMe#ee nw~ mecÙekeâd efMe#ee kener nw pees efkeÅeeLeer&ÙeeW keâes Fve mecemÙeeDeeW keâe
meecevee keâjves ceW ceoo keâjW, leeefkeâ ken peerkeve keâes mecePe mekesâb~ nceejer efMe#ee Ssmeer nesveer ÛeeefnS
pees mecemÙeeDeeW keâes mecePeves ceW nceejer meneÙelee keâjW~ ke=â<Cecetefle& kesâ Devegmeej mecemÙeeDeeW keâes GefÛele
- DevegefÛele efveCe&Ùe keâjves kesâ yepeeÙe nceW Fmes mecePevee ÛeeefnS leeefkeâ Fmemes nce yeenj efvekeâ} mekesâ
leLee ceveg<Ùe nesves kesâ veeles veÙee keâjves ceW me#ece nes mekesâ~ ieebOeerpeer Yeer Fmes ner keemleefkekeâ efMe#ee
keânles nw~

Deye ØeMve Ùen G"lee nw efkeâ nceW efMeef#ele keäÙeeW nesvee nw? nce efMeef#ele nesves kesâ ef}S
mebIe<e& keäÙeeW keâj jns nQ? keäÙee nce keâesF& efkeMes<e ÙeesiÙelee heeves kesâ ef}S mebIe<e& keâj jns nQ? DeÛÚer
veewkeâjer heeves kesâ ef}S DeLekee otmejs hej DeefOekeâeefOekeâ DeeefOehelÙe peceeves kesâ ef}S Ùee DeefOekeâ mes
DeefOekeâ mecceeve kesâ ef}S~ kele&ceeve ceW DeefOekeâlece }esie kegâÚ yeveves kesâ ef}S efMe#ee «enCe keâjles
nQ, pewmes- kew%eeefvekeâ, FbpeerefveÙej, lekeâveerefMeÙeve DeLekee efkeMes<e%e yeveves kesâ ef}S efMeef#ele nes jns nQ,
}sefkeâve Ùeefo nce Deheveer efMe#ee keâes peerkeve kesâ Øeefle meceefvkele Âef<škeâesCe mes efkekeâefmele veneR keâjles
nQ, leye lekeâ nceejer efMe#ee keâe cenlke ve kesâ yejeyej nesieer~ meceefvkele Âef<škeâesCe keâe DeLe& nw efkeâ
nceejer efMe#ee ceW ceveg<Ùe kesâ mebhetCe& ieefleefkeefOeÙeeW keâes meceeefnle keâjvee Ùee meceeÙeesefpele keâjvee~ Fmes
mecePeves kesâ ef}S S+4H keâer yeele keâj mekeâles nw~

1. Head, ceefmle<keâ DeLekee efkekeskeâ #ecelee keâe efkekeâeme~

2. Hart, ceevekeerÙe mebkesovee keâe efkekeâeme~

3. Hand, neLeeW keâes keâece DeLee&led Meejerefjkeâ ßece~

4. Health, mkemLe Mejerj~

+ SpiriÍual Education, DeeOÙeeeflcekeâ efMe#ee~

Fve ÛeejeW keâe DeeOeej DeeOÙeeeflcekeâ efMe#ee ner nw~ Fmeef}S ieebOeer Meejerefjkeâ ßece,
ceefmle<keâ Ùee yeewefækeâ Âef<š, ÜoÙe (mebkesoveMeer}lee) Skeb Deelcee kesâ efkekeâeme keâes efMe#ee keâe ØecegKe
GösMÙe ceeveles nQ~ efMe#ee kÙeefòeâ kesâ Ûeefj$e efvecee&Ce Skeb je<š^erÙe Ûeefj$eefvecee&Ce keâe ceeOÙece nw~
Fmekeâe GösMÙe ceveg<Ùe keâes Deelce-yeesOe Skeb mkeevegYetefle keâjevee nw~ Fmekesâ Deefleefjòeâ efMe#ee kÙeefòeâ
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keâes peerefkekeâesheepe&ve kesâ ÙeesiÙe yeveeleer nw~ efMe#ee Fme Øekeâej keâer nesveer ÛeeefnS efkeâ efkeÅeeefLe&ÙeeW keâes
efMe#ee «enCe keâjves kesâ yeeo yesjespeieejer keâe meecevee veneR keâjvee heÌ[s~ ieebOeer kesâ Devegmeej efMe#ee
yesjespeieejer kesâ efke®æ Skeâ yeercee Ùeespevee kesâ meceeve nesveer ÛeeefnS14 DeLee&le ceveg<Ùe kesâ efkekeskeâ,
Yeekevee, keâce&, mkeemLÙe leLee DeOÙeelce keâer mebhetCe& efMe#ee efoÙee peevee ÛeeefnS~ Fme meceefvkele efMe#ee
mes ner kÙeefòeâ keâer Øe%ee keâes peeie=le efkeâÙee pee mekeâlee nw~ }sefkeâve nceejer kele&ceeve efMe#ee Fleves
DeefOekeâ efkeYeeieeW ceW efkeYeeefpele nw efkeâ Gmemes nce keâesF& lekeâveerkeâer Ùee kÙekemeeÙe ner meerKe mekeâles nQ~
peyeefkeâ efMe#eCe mebmLeeDeeW keâe GösMÙe keâesF& lekeâveerkeâer efmeKeevee cee$e veneR nw yeefukeâ ceeveke #ecelee
keâe mebhetCe& efkekeâeme (To develop total human competency) keâjvee nw 15~ ieeBOeer kesâ efMe#ee
keâe }#Ùe kÙeefòeâ keâer Øe%ee keâes peeie=le keâjves leLee mkeÙeb keâes mece«elee ceW osKeves mecePeves keâe
keeleekejCe lewÙeej keâjvee nw~ Ssmeer efMe#ee ceevekeerÙe Deefmlelke keâer Deveskeâ mecemÙeeDeeW keâes Gmekesâ
Deheves-Deheves mlejeW hej ner meceeOeeve keâjves ceW meneÙekeâ nw~

kÙeefòeâ efkeefYeVe FkeâeFÙeeW mes efce}keâj yevee nw hejbleg Fve efYeVeleeDeeW hej peesj osves Deewj
efkeâmeer efveefMÛele {ebÛes kesâ efkekeâeme keâes Øeeslmeeefnle keâjves mes Deveskeâ Øekeâej keâer peefš}leeDeeW Skeb
Debleefke&jesOeeW keâe pevce neslee nw~ efMe#ee keâes Fve he=Lekeâ FkeâeFÙeeW ceW mecevkeÙe }evee ÛeeefnS, keäÙeeWefkeâ
efyevee mecevkeÙe kesâ peerkeve ogŠKeeW Deewj ÉvÉeW keâer ße=bKe}e yeve peeleer nw, pewmes- lekeâveerkeâer Skeb
DeewÅeesefiekeâ efkekeâeme keâe cele}ye ner keäÙee nw, Ùeefo nceW Gvekeâe ØeÙeesie Skeâ-otmejs keâes ve<š keâjves
kesâ ef}S keâjvee nw? }sefkeâve nceejer kele&ceeve efMe#ee %eeve kesâ efkeâmeer Keeme efnmmes ceW ner ken nceW
keâeÙe&-kegâMe} yeveeleer nw~ %eeve leLee keâeÙe&-kegâMe}lee DeekeMÙekeâ nw, }sefkeâve kesâke} keâeÙe&kegâMe}lee
keâes cenlke osves hej DemeecebpemÙe hewoe nesleer nw, peyeefkeâ keemleefkekeâ efMe#ee nceW peerkeve kesâ DeLe& keâes
Gmekeâer mece«elee ceW mecePeelee nw~ efpemekesâ ef}S DeekeMÙekeâ efkeâ nce mece«elee ceW efkeÛeej keâj mekesâ
ve efkeâ kesâke} leeefke&âkeâ {bie mes~ mece«elee keâes mecePeves keâe DeLe& nw ̀ mkeÙeb keâes mecePevee' Ùener efMe#ee
keâe Deble nw, }sefkeâve Deepe nceejer efMe#ee kÙekemLee efkeÅeeefLe&ÙeeW keâes metÛeveeDeeW keâes Skeâ$e keâjves leLee
efkeâmeer Yeer lejn hejer#ee heeme keâjves keâer nesleer nw, efpemekesâ keâejCe meceepe ceW ØeeflemheOee& nes jner nw~
peneB mebIe<e&, DevÙeeÙe, YeÇ<šeÛeej, efnbmee keâe yees}yee}e nw~

efMe#ee Øeef›eâÙee keâer keâuhevee Skeâ ef$eYegpe mes keâer ieF& nw efpemekesâ Skeâ Úesj hej yee}keâ,
otmejs hej efMe#ekeâ Skeb leermejs hej hee"Ÿe›eâce nw, }sefkeâve Fve leerveeW he#eeW hej Âef<šheele keâjW lees
efMe#ekeâ keâe DeefOekeâ cenlke efoKeeF& heÌ[lee nw~ efMe#ekeâ keâes Deb«espeer Yee<ee ceW šerÛej keânles nQ Deewj
mebmke=âle ceW ieg® keânles nQ~ ieg® Meyo oes De#ejeW mes yevee nw - ieg + ® ~ ieg Meyo keâe DeLe& nw-
DebOekeâej DeLekee De%eeve Deewj ® DeLee&led ken pees DebOekeâej DeLekee De%eeve keâes otj keâj oslee nw,
ve<š keâj oslee nw~ ieg® keâe DeLe& nw peneB }Ieglee veneR nw~ pees efMe<Ùe keâes DebOekeâej mes ØekeâeMe keâer
Deesj, De%eeve mes %eeve keâer Deesj }s peeÙe, Gmes ieg® keânles nQ~ }sefkeâve nce ÙeneB efMe#ekeâeW keâer yeele
keâjWies pees Yeeweflekeâ peieled mes mebyebefOele efke<eÙeeW keâe %eeve, }ewefkeâkeâ %eeve Øeoeve keâjves ceW meneÙelee
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keâjles nQ, peye Yeer nce efMe#ekeâ Meyo keâe ØeÙeesie keâjles nQ, leye Fmekeâe DeLe& neslee nw, ken kÙeefòeâ
pees mkeât} Ùee DevÙe efMe#ee mebmLeeveeW ceW DeOÙeeheve keâeÙe& ceW meb}ive nw~ efMe#ekeâ keâer Yetefcekeâe keäÙee
nesveer ÛeeefnS? leLee efMe#ekeâeW keâe efvecee&Ce Ùee ØeefMe#eCe keâwmes efkeâÙee peevee ÛeeefnS? efMe#ekeâ mkeÙeb
mes, Skeâ-otmejs mes leLee peerkeve kesâ DevegYekeeW mes kegâÚ meerKeles nQ~ DeelceefkeÕeeme efMe#ekeâ keâe yengle
ceneve oeefÙelke ceeveke kesâ Yeefke<Ùe keâe efvecee&Ce keâjvee, je<š^ efvecee&Ce Deewj efkeÕe kesâ Gppeke} Yeefke<Ùe
kesâ Øeefle Øeefleyeælee }evee nw~ Dele: efMe#ekeâ keâes hesMes mes kÙeekemeeefÙekeâ veneR nesvee ÛeeefnS~ efMe#eCe
keâeÙe& Skeâ ›ele nw, Skeâ mebkeâuhe nw~ Ùen je<š^ Skeb meceepe kesâ efvecee&Ce kesâ ef}S Deeceb$eCe nw16~
Fme Øekeâej Skeâ efMe#ekeâ kÙeefòeâ kesâ Yeefke<Ùe keâe efvecee&Ce keâjlee nw Deewj kÙeefòeâÙeeW kesâ Yeefke<Ùe mes je<š^
kesâ Yeefke<Ùe keâe efvecee&Ce neslee nw~ Dele: efMe#ekeâeW keâe ÛeÙeve ceW efke<eÙe kemleg keâer ienjer mecePe leLee
DeeÛejCe keâer Megælee hej efkeMes<e ye} osvee ÛeeefnS, keäÙeeWefkeâ efMe#ekeâ ner Úe$eeW kesâ ceve ceW vekeerve
DevegYeke kesâ Øeefle Glmeen Skeb %eeve kesâ #es$e ceW meenefmekeâ keâeÙe& nsleg ØesjCee oslee nw~

Deepe kesâ kewefÕekeâ meceepe ceW Ùen DevegYeke efkeâÙee pee jne nw efkeâ kew%eeefvekeâ, ØeewÅeesefiekeâer
Skeb Yeeweflekeâ Øeieefle Øeoeve keâjves kee}er efMe#ee DeekeMÙekeâ nw, hejbleg Ùen heÙee&hle veneR nw, keäÙeeWefkeâ
Yeeweflekeâ Øeieefle mes Meebefle veneR efce} mekeâleer~ meceepe ceW Meebefle kesâ ef}S DeeOÙeeeflcekeâ efkekeâeme keâer
DeekeMÙekeâlee nw~ Fmekesâ ef}S DeefvekeeÙe& veweflekeâ efMe#ee kesâ hee"Ÿe›eâceeW keâe mebÛee}ve keâjvee ÛeeefnS~
veweflekeâ efMe#ee cetuÙehejkeâ Deewj mebkeâuhe keâer efMe#ee nw~ efkeÅeeLeer& efMe#ekeâeW kesâ peerkeve cetuÙe Skeb
DeeÛejCe kesâ DevegYeke mes veweflekeâ efveÙeceeW keâes meerKelee nw Skeb Gmes Deelcemeele keâjlee nw 17~

Dele: ieebOeerkeeoer veweflekeâ efMe#ee keâe cee@[} ve kesâke} efMe#ee kÙekemLee keâe ces®ob[ nw,
yeefukeâ Ùen mecemle YeejleerÙe jepeveerefle, DeLe&veerefle Skeb meceepe keâer veerefle keâe DeeOeej nw~ veweflekeâ
efMe#ee Skeb Deelce-mebÙece kesâ efyevee, je<š^erÙe Ûeefj$e keâe efvecee&Ce veneR nes mekeâlee nw~ je<š^erÙe Ûeefj$e
efvecee&Ce kesâ DeYeeke ceW osMe keâer jepeveerefle Deewj DeLe&kÙekemLee leLee }eskeâkeâuÙeeCekeâejer jepÙe keâe
ÙeLeeLe& mke™he keâes Øeehle veneR efkeâÙee mekeâlee nw~ je<š^erÙe Ûeefj$e efvecee&Ce kesâ DeYeeke ceW YeÇ<šeÛeej,
efnbmee, Deelebkeâkeeo, DeMeebefle, peeeflekeeo, #es$ekeeo, Oeeefce&keâ Gvceeo Deeefo meeceeefpekeâ efkeke=âefleÙeeW
keâes jeskeâe veneR pee mekeâlee nw~ Fve mecemle jesieeW keâe Skeâ ner GheÛeej nw- efke%eeve Skeb lekeâveerkeâer
efMe#ee kesâ meeLe-meeLe je<š^erÙe Ûeefj$e keâe efvecee&Ce, pees veweflekeâ efMe#ee, Deelce-mebÙece Skeb DeOÙeelce
Éeje ner mebYeke nw'~18 Fme Øekeâej Deepe kele&ceeve meceÙe ceW ieebOeer keâer veweflekeâ ßece meeOÙe efMe#ee
ØeeLeefcekeâ mes }skeâj GÛÛe efMe#ee lekeâ Øeemebefiekeâ Skeb GheÙeesieer nw~ efke%eeve Skeb ØeewÅeesefiekeâer keâer
efMe#ee Depe&gve keâer ieeb[erke Oeveg<e nw, lees ieebOeer keâer veweflekeâ efMe#ee ke=â<Ce keâe megoMe&ve Ûe›eâ nw,
efpemekeâe GösMÙe DeOece& keâe veeMe keâjkesâ Oece& keâer mLeehevee keâjvee nw~
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Gòej Yeejle oMe&ve heefj<eo

37keeb DeefOekesMeve
15, 16 Deewj 17 peg}eF& 2022

efÛeu[^ve keâe@}spe Sb[ mkeâtume
DeepeceieÌ{ (G0Øe0)

oMe&ve heefj<eod kesâ 37 keW DeefOekesMeve keâe GodIeešve efoveebkeâ 15/07/2022 keâes
Dehejevn 12:00 yepes School & Children College, yes}F&mee, DeepeceieÌ{ ceW ØeejbYe ngDee~
DeefOekesMeve keâe MegYeejbYe oerhe Øepke}ve, mejmkeleer kebovee Skeb ieeÙe$eer ceb$eesÛÛeej kesâ meeLe DeejbYe
ngDee~ mecces}ve kesâ meeceevÙe DeOÙe#e (General President) Øeesheâsmej meefÛÛeoevebo efceße,
meomÙe meefÛeke (Member Secretary) YeejleerÙe oeMe&efvekeâ DevegmebOeeve heefj<eod, veF& efou}er Skeb
cegKÙe DeefleefLe ßeer kesâ heer heeb[sÙe (IAS) hetke& cegKÙe meefÛeke, keâvee&škeâ mejkeâej ves oeMe&efvekeâ efÛebleve
Skeb oMe&ve keâer Yee<ee keâer GheÙeesefielee keâes jsKeebefkeâle efkeâÙee~ meomÙe meefÛeke ves mLeeveerÙe Yee<eeDeeW Skeb
jepeYee<ee kesâ ceeOÙece mes ceewef}keâ MeesOe keâe Deekeenve efkeâÙee~ Gòeâ GodIeešve me$e ceW DeefleefLeÙeeW keâe
mkeeiele mLeeveerÙe meefÛeke ßeer jefkebõ veeLe ef$ehee"er ves efkeâÙee GodIeešve me$e kesâ ØeejbYe ceW mkeeiele kesâ
Ghejeble oMe&ve heefj<eod kesâ DeOÙe#e DeeÛeeÙe& meYeepeerle efceße kesâ mecceeve ceW Skeâ hegmlekeâ Rainbow

of Philosophical Ideas keâe efkeceesÛeve ngDee~ hegmlekeâ kesâ mebheeokeâ oMe&ve heefj<eod kesâ meefÛeke
Øeesheâsmej nefjMebkeâj GheeOÙeeÙe ves hegmlekeâ ceW mebkeâef}le MeesOe hejkeâ Dee}sKeeW keâes oMe&ve keâer Oejesnj
keâne~ GvneWves ØeesÌHeâsmej meYeepeerle efceße keâe DeefYevebove keâjles ngS Gvekesâ oeMe&efvekeâ Dekeoeve hej
ØekeâeMe [e}e~ ØeesÌHeâsmej [er Sve efÉkesoer ves oMe&ve keâer GheÙeesefielee Skeb Øeemebefiekeâlee hej ØekeâeMe
[e}e~ DeeÛeeÙe& meYeepeerle efceße ves oMe&ve heefj<eod kesâ efkekeâeme Deewj mebie"ve kesâ mke®he kesâ hegveie&"ve
hej ye} efoÙee~ Deble ceW OevÙekeeo %eeheve kesâ heMÛeele GodIeešve me$e keâe meceeheve ngDee~

efÉleerÙe me$e keâe cebÛe mebÛee}ve [e@keäšj mkeeefle mekeämesvee Skeb [e@ mvesn}lee heeb[sÙe ves
mebÙegòeâ ®he mes efkeâÙee~ Fme me$e ceW DeeÛeeÙeeX Éeje kÙeeKÙeeve cee}eSb Øemlegle keâer ieF& pees efvecvekele
nw-

oMe&ve heefj<eod keâer meeceevÙe meYee Skeb keâeÙe&keâeefjCeer keâer mebÙegòeâ yew"keâ efoveebkeâ 15/07/
2022 keâes Meece 7:00 yepes ØeejbYe ngDee efpemeceW efvecveef}efKele efveCe&Ùe ef}S ieS-

1- meeceevÙe meYee ves 36keW DeefOekesMeve kesâ keâeÙe&ke=efòe keâer hegef<š Skeb cenemeefÛeke Éeje
DeefOekesMeve ceW ef}S ieS efveCe&Ùe kesâ ef›eâÙeevkeÙeve keâe efkekejCe (A. T. R. Report)
Øemlegle efkeâÙee ieÙee~
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2- oMe&ve heefj<eod kesâ DeOÙe#e Øeesheâsmej meYeepeerle efceße ves mkesÛÚe mes oMe&ve heefj<eod kesâ
DeOÙe#e heo mes cegòeâ nesves kesâ ef}S meomÙeeW mes Deheveer FÛÚe Øekeâš keâer~ ØeesÌHeâsmej efceße
ves Ùen keâne efkeâ Skeâ }byes DekeefOe lekeâ oMe&ve heefj<eod kesâ oeefÙelke keâe efveke&nve cesjs Éeje
efkeâÙee ieÙee~

ceQ mkesÛÚe mes oMe&ve heefj<eod keâer hejbheje keâe efveke&nve keâjles ngS Fme heo keâe heefjlÙeeie
keâjlee ntb~ Øeesheâsmej meYeepeerle efceße ves oMe&ve heefj<eod kesâ Deie}s DeOÙe#e kesâ ®he ceW
ØeesÌHeâsmej nefjMebkeâj GheeOÙeeÙe keâe veece Øemlegle efkeâÙee efpemes meeceevÙe meYee Skeb keâeÙe&keâeefjCeer
ves meke&mecceefle mes mkeerkeâej efkeâÙee~ meYeer meomÙeeW ves meke&mecceefle mes Fme Øemleeke keâe
meceLe&ve efkeâÙee Skeb ØeesÌHeâsmej GheeOÙeeÙe keâes veF& keâeÙe&keâeefjCeer kesâ ie"ve kesâ ef}S
DeefOeke=âle efkeâÙee~ ØeesÌHeâsmej GheeOÙeeÙe ves keefj… meomÙeeW mes efkeÛeej-efkeceMe& keâjves kesâ
heMÛeele veF& keâeÙe&keâeefjCeer kesâ ie"ve keâjves keâe efkeÛeej Øekeâš efkeâÙee~

3- veerefle DeeÙeesie ceW oMe&ve heefj<eod keâe jefpemš^sMeve keâjves Skeb oMe&ve heefj<eod kesâ meomÙeeW keâer
metÛeer lewÙeej keâjves leLee 'meceoMe&ve' keâer kesyemeeFš mes Gòej Yeejle oMe&ve heefj<eod keâes
peesÌ[ves keâe GòejoeefÙelke [e@ ØeMeeble Megkeä}e, }KeveT efkeÕeefkeÅee}Ùe Skeb Gvekeâer šerce
keâes Øemleeefkele efkeâÙee ieÙee~ [e@ ØeMeeble Megkeä}e kesâ menceefle kesâ heMÛeele meYeer meomÙeeW ves
meke&mecceefle mes Fmes mkeerkeâej efkeâÙee~

Deece meYee keâeÙe&keâeefjCeer keâer yew"keâ ceW Deie}s DeefOekesMeve nsleg kegâÚ efveCe&Ùe ef}S ieS
pees efvecve nQ -

1- Deece meYee Éeje oMe&ve heefj<eod kesâ 38keW DeefOekesMeve nsleg mLeeve keâe ÛeÙeve keâjves kesâ
ef}S DeeÛeeÙeeX Éeje Øemleeke Øemlegle efkeâÙee ieÙee~

1- meke&ØeLece [e@ metjpe kegâceej Éeje yeeyee jeIeke oeme keâe}spe, yejnpe keâe veece Øemleeefkele
efkeâÙee~

2- Øeesheâsmej megMeer} kegâceej eflekeejer Éeje ßeekemleer keâe veece Øemleeefkele efkeâÙee ieÙee~

3- ØeesÌHeâsmej efveleerMe ogyes Éeje keâevehegj keâe veece Øemleeefkele efkeâÙee~

mLeeve ÛeÙeve kesâ heMÛeele DeefOekesMeve nsleg efke<eÙe kesâ efveOee&jCe nsleg Øemleeke Øesef<ele efkeâS
ieS pees efvecvekele nw

kÙeeKÙeeve cee}e :

1- Øeesheâsmej mebiece }e} heeb[s kÙeeKÙeeve : Øeesheâsmej megMeer} kegâceej eflekeejer

2- oskeelcee kÙeeKÙeeve : mkeeefle mekeämesvee

3- Ùeesie kÙeeKÙeeve : Øeesheâsmej $e+ef<e keâevle heeb[s
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lekeâveerkeâ me$e nsleg ØeLece efke<eÙe

yeewæ oMe&ve ceW yeÇÿe efyenej keâer DekeOeejCee

me$e keâer DeOÙe#elee- Øeesheâsmej megMeer} kegâceej eflekeejer kesâ Éeje efkeâÙee peevee megefveefMÛele
efkeâÙee ieÙee nw Fme me$e ceW MeesOe he$e keeÛeve nsleg efvecve keòeâeDeeW keâe veece Øemleeefkele efkeâÙee ieÙee~
i. Govind Mishrra- Amar kankantak

ii. D.C Shrivastav - Kanpur

iii. Sujeet Kumar-Barhaj

lekeâveerkeâ me$e nsleg efÉleerÙe efke<eÙe-

meeceeefpekeâ Skeb jepeveereflekeâ peerJeve ceW Oece&

MeesOe he$e keeÛeve keâer DeOÙe#elee [e@ ØeMeeble Megkeä} }KeveT Éeje efkeâS peeves keâe Øemleeke
efoÙee ieÙee~
i. Dr sanjay kumar tiwari - Prayagraaj

ii. Dr. Uttam singh- Prayagraj

iii. Dr. Maheep Kumar Bharti - Prayagraaj

Øeesheâsmej kesâ meer heeb[s kesâ Deekeâefmcekeâ efveOeve hej Meeskeâ mebkesovee kÙeefòeâ keâer ieF& Gmekesâ
heMÛeele oMe&ve heefj<eod kesâ mebÙegòeâ meYee Skeb keâeÙe&keâeefjCeer keâer yew"keâ meceehle ngF&~ ØeLece efokeme
efoveebkeâ-15/07/2022

ØeLece efokeme efoveebkeâ 15/07/2022 -

efkeefMe<š kÙeeKÙeeve cee}e : kegâ} 3 kÙeeKÙeeve, kÙeeKÙeelee 4

efÉleerÙe me$e: kÙeeKÙeeve cee}eSb

me$e keâe DeejbYe DehejeÖ 3:00 yepes mes DeejbYe neskeâj meeÙeb 6.00 yepes lekeâ Ûe}e~
Fmekeâer DeOÙe#elee ØeesÌHeâsmej [er Sve Ùeeoke Øeefle kegâ}heefle veer}ebyej heerleebyej efkeÕeefkeÅee}Ùe PeejKeb[
ves efkeâÙee~

efkeefMe<š kÙeeKÙeeve

1- Øeesheâsmej mebiece }e} heeb[s kÙeeKÙeeve- Øeesheâsmej mebiece }e} heeb[s kÙeeKÙeeve
kesâ Debleie&le Øeesheâsmej $e+ef<e keâeble heeb[sÙe, F}eneyeeo efkeÕeefkeÅee}Ùe ves Øeesheâsmej heeb[sÙe keâer %eeve
ceerceebmee keâe efkekesÛeve Skeb efkeM}s<eCe Øemlegle efkeâÙee~

2- oskeelcee kÙeeKÙeeve - oskeelcee kÙeeKÙeeve kesâ Debleie&le YeejleerÙe heefjØes#Ùe ceW
keâeGbmeef}bie keâes YeejleerÙe heefjØes#Ùe ceW YeejleerÙe Skeb heeMÛeelÙe oesveeW kesâ mebkeeo kesâ Thej ye} efoÙee
meeLe ner ke=â<Ce Skeb Depe&gve mebkeeo kesâ DeOÙeÙeve mes Gvekeâer GheÙeesefielee hej ØekeâeMe [e}e~
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3- Ùeesie efke%eeveer cenejepe kÙeeKÙeeve - Ùeesie efke%eeveer cenejepe kÙeeKÙeeve Debleie&le
Øeesheâsmej pešeMebkeâj Skeb Øeesheâsmej megMeer} eflekeejer ves Ùeesie kesâ efkeefYeVe he#eeW Skeb Gmekesâ ØekeâejeW keâer
kÙeeKÙee Skeb meceer#ee Øemlegle keâer~ ØeefleYeeefieÙeeW kesâ efkemle=le ØeMveesòej hej efkeÛeej kesâ heMÛeele Gòeâ
me$e keâe meceeheve ngDee~

efÉleerÙe efokeme efoveebkeâ-16/07/2022

ØeLece me$e - Deveemeefòeâ Ùeesie

DeOÙe#e - Øeesheâsmej pešeMebkeâj eflekeejer ØeÙeeiejepe

1. jefkebõ veeLe ef$ehee"er (DeepeceieÌ{) : Ùeesie heLe Skeâ oeMe&efvekeâ efkekesÛeve

2. levegpee eflekeejer - (S[ermeer) ØeÙeeiejepe : Deveemeefòeâ Ùeesie

3. Fbog ØekeâeMe efceße- (ceieOe efkeÕeefkeÅee}Ùe efyenej) : Deveemeefòeâ Ùeesie Skeâ efÛebleve

4. veerjpe heeb[s - (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe) : jepeÙeesie
ceW  keâwkeuÙe Skeâ oeMe&efvekeâ efkeceMe&

5. efokÙee heeb[s - (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe): heelebpe}
Ùeesie met$e ceW Ùece Skeâ efkeceMe&

6. $e+Ûee efmebn- (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe) : Deveemeefòeâ
Ùeesie Skeâ oeMe&efvekeâ  efkeceMe&

7. [e@. %eeve ØekeâeMe GheeOÙeeÙe (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe)
: YeejleerÙe %eeve

hejbheje ceW Ùeesie keâer mebkeâuhevee Skeâ efkeceMe&

kegâ} 7 MeesOe-he$eeW keâe keeÛeve

efÉleerÙe me$e : veF& efMe#ee veerefle Deewj oMe&veMeem$e

DeOÙe#e : [e@ mkeeefle mekeämesvee keâevehegj

1.   [e@. mkeeefle mekeämesvee

2. [e@. mebpeÙe kegâceej eflekeejer (F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe heesmš[e@keäšesj}
heâw}esefMehe YeejleerÙe oeMe&efvekeâ DevegmebOeeve heefj<eo) : Ûeefj$e efkenerve %eeve-DeeOegefvekeâ
efMe#ee veerefle kesâ meboYe& ceW ieebOeerkeeoer efkeceMe&

3. [e@. DeefYe<eskeâ kegâceej (meguleevehegj-ieCehele meneÙe ef[«eer keâe@}spe) : oMe&veMeem$e keâer
oMee Deewj efoMee je<š^erÙe efMe#ee veerefle 2020 kesâ efkeMes<e meboYe& ceW

4.   mvesn }lee hee"keâ oske mebmke=âefle efkeÕeefkeÅee}Ùe nefjÉej GòejeKeb[
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5. [e@. ieewlece efceße (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe heesmš[e@keäšesj}
heâw}es YeejleerÙe oeMe&efvekeâ DevegmebOeeve heefj<eo) : kele&ceeve efMe#ee veerefle Deewj jepeveereflekeâ
heefjÂMÙe ceW ÙegkeeDeeW keâer Yetefcekeâe : Skeâ oeMe&efvekeâ efkekesÛeve

6. [e@. cenerhe kegâceej Yeejleer (oMe&ve Meem$e efkeYeeie, F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe)
: efMe#ee ceW efke%eeve Deewj ceevekeerÙe cetuÙe

kegâ} 6 MeesOe-he$eeW keâe keeÛeve

le=leerÙe me$e

DeOÙe#e : ßeer jece hee"keâ, keâbhesÙeefjbie [e@keäšj veerleerMe kegâceej ogyes

1 Deefoefle heejeMej (ieesjKehegj)

2 meceer Gu}en (oMe&ve efkeYeeie efou}er) : neF[siej kesâ oMe&ve ceW kÙekeneefjkeâ
veweflekeâlee keâe mke™he

3 Gòece efmebn (SmeheerSce ØeÙeeiejepe) : jepeveereflekeâ oMe&ve ceW DeefYekÙeefòeâ keâer
mkeleb$elee : ÛegveewefleÙeeb Skeb oeefÙelke yeesOe

4 efØeÙeebMeg De«ekee} (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe) :
Dee@efmšve kesâ mebheeovelcee keÛeveeW keâer oeMe&efvekeâ Øeemebefiekeâlee

5 hetvece ef$ehee"er (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe) - kÙeefòeâ
Deewj F&Õej

6 DeÛÚs }e} Ùeeoke (ØeÙeeiejepe) : ieebOeer kesâ oMe&ve ceW melÙee«en keâe oeMe&efvekeâ
efkeM}s<eCe

7 jpeveerMe heeb[s (oMe&veMeem$e efkeYeeie F}eneyeeo efkeÕeefkeÅee}Ùe ØeÙeeiejepe) : pewve
keâe efmeæeble

8 Dhananjay Kaant Trivedi (Kanpur) : Analysis of Dukha pain in

Geeta and Yog Sutra.

9 Diksha Shukla : Understanding the traces of Chiti. Mo

10 efkeveerle kegâceej (}KeveT efkeÕeefkeÅee}Ùe) : efve<he#elee mes vÙeeÙe keâer Deesj pee@ve
je@ume kesâ efkeÛeejeW kesâ meboYe& ceW

11 vejWõ kegâceej meesvekeâj (}KeveT efkeÕeefkeÅee}Ùe) : Oece&-efke%eeve Deewj yeewæ oMe&ve

kegâ} 11 MeesOe-he$eeW keâe keeÛeve

leerveeW me$eeW ceW 24 MeesOe he$eeW keâe keeÛeve efkeâÙee ieÙee
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Department of Philosophy

University of Allahabad

Prayagraj-211002

efoveebkeâ 17/07/2022 F&0 keâes 10:00 yepes hetkee&nve MeesOe he$eeW Skeb veÙeer efMe#ee
veerefle leLee oMe&veMeem$e efke<eÙe hej mebÙegòeâ iees…er ngF&~ Fmekeâer DeOÙe#elee [e@0 mkeeleer mekeämesvee
(keâevehegj) Skeb YebÛe keâe mebÛee}ve [e@0 mvesn}lee hee"keâ (nefjÉej) ves efkeâÙee~ Fme mebiees…er ceW Gve
MeesOe he$eeW keâe keeÛeve ngDee pees efheÚ}s me$eeW ceW meceÙeeYeeke kesâ keâejCe Øemlegle ve nes mekesâ Fmekesâ
Devleie&le ßeer OevevpeÙe kegâceej, [e@0 mebpeÙe kegâceej eflekeejer, [e@0 %eeve ØekeâeMe GheeOÙeeÙe Skeb [e@0
cenerhe YeejleerÙe ves Deheves-Deheves MeesOe Øehe$e Øemlegle efkeâÙes~ [e@0 mvesn}lee hee"keâ ves ieeÙe$eer cev$e
keâer oeMe&efvekeâ kÙeeKÙee efkeâÙee Deewj [e@0 mkeeleer mekeämesvee kesâ DeOÙe#eerÙe GôesOeve kesâ yeeo me$e keâe
meceeheve ngDee~ OevÙekeeo %eeheve heefj<eod kesâ meefÛeke [e@0 nefjMebkeâj GheeOÙeeÙe ves Øemlegle efkeâÙee~

meceeheve me$e meceejesn

Gòej Yeejle oMe&ve heefj<eod kesâ meceeheve me$e keâe MegYeejcYe efo0 17/07/2022 F&0
keâes efÛeu[^sve keâe}spe SC[ mkeâtuhe kesâ Devleie&le cesef[keâ} keâe}spe, DeepeceieÌ{ kesâ iesmš neGme ceW
01:00 yepes DehejeÖ mes ØeejcYe ngDee~ Fmekeâer DeOÙe#elee heefj<eod kesâ DeOÙe#e DeeÛeeÙe& meYeepeerle
efceße ves keâer Deewj cegKÙe DeefleefLe ßeer jkeervõveeLe ef$ehee"er Les~ oMe&ve heefj<eod kesâ meefÛeke ves leerve
efokemeerÙe keâeÙe&›eâce keâe efkekejCe Øemlegle efkeâÙee Deewj oes ØeefleYeeefieÙeeW mes keâeÙe&›eâceeW keâer iegCekeòee Skeb
DeeÙespekeâeW Éeje oer ieÙeer megefkeOeeDeeW Skeb ØeyevOeve hej efheâ[yewkeâ ceeBiee~ ßeer OevevpeÙe (keâevehegj) Skeb
[e@0 mvesn}lee hee"keâ (nefjÉej) ves DeeÙeespekeâeW Éeje oer ieÙeer megefkeOeeDeeW Skeb kÙekemLee keâer Yetefj-
Yetefj ØeMebmee efkeâÙee~ ßeer jkeervõveeLe ef$ehee"er ves keâce&ceeie& hej Ûe}ves keâe Deekenve efkeâÙee Deewj mkeÙeb
keâes oMe&veMeem$e kesâ Øemeej-ØeÛeej kesâ Øeefle Øeefleyeælee kÙeòeâ keâer~ GvneWves meej ™he ceW ieerlee kesâ
GheosMe keâe efve™heCe keâjles ngS keâne-pees efveÙele nw, ken nesiee! DeleŠ efveefMÛevle neskeâj
keâeÙe& keâjW~ Øees0 meYeepeerle efceße ves Deheves GôesOeve ceW oMe&veMeem$e keâer efMe#ee keâe ef›eâÙeevkeÙeve
neF&mkeât} Skeb FCšjceeref[Ùeš kesâ mlej mes keâjves keâer DeekeMÙekeâlee kÙeòeâ keâer~ OevÙekeeo %eeheve
[e@0 efveleerMe otyes (keâevehegj) ves efkeâÙee~

Øemlegefle [e@0 efveleerMe otyes ceb$eer
Gòej Yeejle oMe&ve heefj<eod

efoveebkeâ : 17/07/2022



 }sKekeâeW mes

  }sKekeâeW mes DevegjesOe nw efkeâ }sKe kesâ ØeLece he=… hej Deheves MeesOe Dee}sKe keâe Meer<e&keâ, 
Dehevee veece Skeb helee keâe Gu}sKe keâjW~ }sKe kesâ DevÙe he=…eW hej keâneR Yeer Deheveer 
henÛeeve (Identity) kÙeòeâ ve keâjW~

  }sKekeâ Deheves MeesOe Dee}sKe (ne[&keâe@heer) keâer oes ØeefleÙeeB Deewj Gmekeâer meer0[er0 
(mee@heäš keâe@heer) keâeÙe&keâejer mebheeokeâ kesâ heles hej Yespeves keâe keâ<š keâjW~

  }sKe kesâ Devle ceW meboYe& Skeb heeo efšhheCeer (Foot Note) ef}Keles meceÙe mecyeefvOele 
hegmlekeâeW DeLekee he$e - heef$ekeâeDeeW kesâ ØekeâeMeve ke<e&, ØekeâeMekeâ keâe veece Skeb he=… 
mebKÙee keâe mhe<š Gu}sKe keâjW~ Ùeefo mecyeefvOele efke<eÙe kemleg keâe kegâÚ DebMe 
Fvšjvesš kesâ ceeOÙece mes mebkeâef}le efkeâÙee ieÙee nw lees website meefnle Gmekeâe veece 
Yeer Debefkeâle keâjW ~

  MeesOe Dee}sKe mebheeokeâerÙe hejeceMe& meefceefle keâer mebmlegefle kesâ heMÛeele ner ØekeâeMeve nsleg 
mebmlegle efkeâÙee peeÙesiee~

  hegmlekeâ meceer#ee Yeer ÙeLeemLeeve ØekeâeefMele keâer peeÙesieer~

  }sKekeâ Deheves MeesOe he$e ceW kÙeeKÙee keâer Dehes#ee Deheves ceewef}keâ efkeÛeej Øemlegle keâjW~ 

  mecheeokeâ keâes Ùen DeefOekeâej nw efkeâ kes DeveekeMÙekeâ Øemlegefle keâes mebef#ehle keâj mekesâb~ 

  }sKekeâ Dehevee }sKe Fvšjvesš kesâ ceeOÙece mes Yeer Yespe mekeâles nQ efpemekeâe F&-ces} 
DeeF&0 [er0  :  philosophy.hsu111@gmail.com

   profrkpandey69@gmail.com

 kesyemeeF&š  : www.samdarshan.org

  }sKekeâ Dehevee }sKe PDF heâeF&} ceW ner YespeW~

mecheeokeâ




