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Oece&-efvejhes#e keâer DeJeOeejCee keâe oeMe&efvekeâ efJeMues<eCe
DeOÙe#eerÙe JÙeeKÙeeve

[e@. peieleheeue
DeJekeâeMe Øeehle Øeeshesâmej, veeLe&efnue ÙetefveJeefme&šer (NEHU)

176A/F.01, mJeeefmlekeâ Deheeš&cesvš, šwieesj šeGve, Fueeneyeeo-211002
Øemlegle uesKe keâe GösMÙe Oece&-efvejhes#eJeeo keâer DeJeOeejCee keâe ve lees Skeâ Ssefleneefmekeâ efJeJesÛevee

keâjvee nw Deewj ve ner efkeâmeer Oece&-efvejhes#eJeeoer cele keâe KeC[ve Ùee ceC[ve keâjvee nw~ Fme uesKe ceW cesje
GösMÙe Oece&-efvejhes#eJeeo keâer DeJeOeejCee keâe kesâJeue Skeâ oeMe&efvekeâ efJeMues<eCe Øemlegle keâjvee nw Deewj
efJeMues<eCe kesâ ceeOÙece mes Ùen efoKeevee nw efkeâ Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW ve lees Oece& keâer
DeJeOeejCee keâe efve<esOe nw Deewj ve ner JÙeeIeele~ Oece&-efvejhes#eJeeo ve lees keâesF& Oece& nw, Deewj ve ner efkeâmeer
Oece& hej DeeOeeefjle efmeæevle~ Oece&-efvejhes#eJeeo yegefæ hej DeeOeeefjle ceeveJeleeJeeoer Skeâ oeMe&efvekeâ efÛevleve
Ùee Âef°keâesCe nw pees ceeveJeleeJeeoer veweflekeâlee keâes cenlJe oslee nw Deewj Oece& keâes veweflekeâlee hej DeeOeeefjle
keâjlee nw, veweflekeâlee keâes Oece& hej veneR~ Oece&-efvejhes#eJeeo ve kesâJeue Skeâ ceeveJe peerJeve-oMe&ve nw, yeefukeâ
Skeâ peerJeve-heæefle Yeer nw efpemekesâ Éeje ceeveJe-ceeveJe keâes Jew%eeefvekeâ {bie mes Skeâ met$e ceW yeeBOee peelee nw
Deewj Gvekesâ meJeeËieerCe efJekeâeme Deewj keâuÙeeCe keâer yeele meesÛeer peeleer nw~ Oece&-efvejhes#eJeeo keâe ØeMve
ceeveJe-meceepe kesâ Devoj GlheVe neslee nw Deewj ceeveJe meceepe kesâ Devoj leYeer GlheVe neslee nw peye
jepeveerefle, DeLe&-JÙeJemLee, efMe#ee, ØeMeemeve, keâevetve Deewj veweflekeâlee keâe škeâjeJe Oece& mes neslee nw,
DevÙeLee veneR~ Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW ve lees Oece& keâe efve<esOe nw Deewj ve ner JÙeeIeele, ve ner
keâesF& Oece& nw Deewj ve ner efkeâmeer Oece& hej DeeOeeefjle efmeæevle keâes nce efJeMues<eCe kesâ ceeOÙece mes Fme
Øekeâej osKe mekeâles nQ~

‘‘efmekeäÙegueefjpce’’ Meyo keâe DevegJeeo efnvoer ceW ‘‘Oece&-efvejhes#eJeeo’’ kesâ ™he ceW efkeâÙee peelee nw~
kegâÚ  ueesie ‘‘efmekeäÙegueefjpce’’ Meyo keâe DevegJeeo efnvoer ceW ‘‘hevLe-efvejhes#eJeeo’’ kesâ ™he ceW keâjles nQw~ pees
ueesie Ssmee keâjles nQ Jes ‘‘Oece&’’ Deewj ‘‘hevLe’’ ceW Yeso keâjles nQ~ Gvekesâ Devegmeej ‘‘Oece&’’ keâe mecyevOe
DeOÙeeeflcekeâlee mes nw pees JÙeefòeâiele neslee nw~ ‘‘Oeeefce&keâ’’ keâe celeueye neslee nw DeeOÙeeeflcekeâ nesvee Deewj
‘‘DeeOÙeeeflcekeâ’’ keâe celeueye neslee nw Deevleefjkeâ DeOÙeeeflcekeâ lelJe Deelcee keâe DevegYeJe keâjvee pees
JÙeefòeâiele neslee nw, hevLeelcekeâ vener~ peyeefkeâ ‘‘hevLe’’ keâe mecyevOe Gve ueesieeW mes neslee nw pees efJeefMe°
Oece& kesâ efmeæevleeW ceW efJeMJeeme keâjles nQ~ Gvekesâ Devegmeej ‘‘Oeeefce&keâ’’ keâe celeueye neslee nw Skeâ efnvot, Skeâ
yeewæ, Skeâ pewve, Skeâ efmeKe, Skeâ F&meeF& DeLeJee Skeâ cegmeueceeve nesvee~ ‘‘Oece&’’ Ûeens JÙeefòeâiele nes
DeLeJee hevLeelcekeâ, Deeefmlekeâ nes DeLeJee veeefmlekeâ, F&MJejJeeoer nes DeLeJee DeveerMJejJeeoer, DeeOÙeeeflcekeâ
nes DeLeJee veweflekeâ meowJe Deueewefkeâkeâ DeLeJee DeefleØeeke=âeflekeâ MeefòeâÙeeW DeLeJee meòeeDeeW keâer DeemLee hej
DeeOeeefjle neslee nw, yegefæ DeLeJee leke&â hej veneR efpemekesâ Thej Oece&-efvejhes#eJeeo keâe efmeæevle DeeOeeefjle
veneR neslee nw~ ‘‘Oece&-efvejhes#e’’ keâe celeueye neslee nw Oece&-mJelev$e Deewj ‘‘Oece&-mJelev$e’’ keâe celeueye
neslee nw pees Oece& hej Deeefßele ve nes Ùeeveer Oece&-efvejeefßele Deewj ‘‘Oece& efvejeefßele’’ ve lees Oece& keâe efve<esOe
keâjlee nw Deewj ve ner JÙeeIeele~ otmejs Meyoes ceW, ‘‘Oece&-efvejhes#elee’’ ve lees efvejhes#e Oece& keâe efve<esOe keâjlee
nw Deewj ve ner meehes#e Oece& keâe keäÙeeWefkeâ ‘‘Oece& efvejhes#elee’’ ve lees ‘‘efvejhes#e Oece&’’ keâe JÙeeIeeleer Meyo nw
Deewj ve ner ‘‘meehes#e Oece&’’ keâe ‘‘Oece&-efvejhes#elee’’ kesâJeue Oece&-meehes#elee’’ keâe JÙeeIeeleer Meyo nw pees
‘‘efvejhes#e Oece&’’ Deewj ‘‘meehes#e Oece&’’ oesvees MeyoeW mes efYeVe Meyo nw~ ‘‘efvejhes#e Oece&’’ keâe celeueye neslee
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nw Jen Oece& pees efkeâmeer efJeefMe° Oece& hej DeeOeeefjle ve nes Ùeeveer meeJe&Yeewce Oece&~ ‘‘meehes#e Oece&’’ keâe
celeueye neslee nw Jen Oece& pees efkeâmeer efJeefMe° Oeeefce&keâ efmeæevle hej DeeOeeefjle neslee nw Ùeeveer efJeefMe°
Oece&~ ‘‘Oece&-efvejhes#e’’ keâe celeueye neslee nw Oece& mes hetCe& mJelev$e Deewj ‘‘Oece& mes hetCe& mJelev$e’’ keâe DeLe&
ve lees meeJe&Yeewce Oece& neslee nw Deewj ve ner efJeefMe° Oece&~ ‘‘Oece&-efvejhes#eJeeo’’ kesâJeue Oece&-meehes#elee keâe
efve<esOe keâjlee nw pees meehes#e Oece& mes efYeVe nw~ ÛetBefkeâ ‘‘Oece&-efvejhes#elee’’ ve lees efvejhes#e Oece& keâe efve<esOe
keâjlee nw Deewj ve ner meehes#e Oece& keâe, FmeefueS keâesF& Yeer JÙeefòeâ Ûeens Jen Deeefmlekeâ nes DeLeJee veeefmlekeâ,
F&MJejJeeoer nes DeLeJee DeveerMJejJeeoer, DeeOÙeeeflcekeâ nes DeLeJee YeeweflekeâJeeoer Oece&-efvejhes#eJeeoer nes
mekeâlee nw~ FmeceW keâesF& leeefke&âkeâ efJejesOe DeLeJee Demebieefle veneR nQ~ ‘‘Oece&-efvejhes#elee’’ kesâJeue Oece&-
meehes#elee keâe efve<esOe keâjlee nw Deewj ‘‘Oece&-meehes#elee kesâ efve<esOe’’ keâe DeLe& Oece& keâe efve<esOe veneR nw~ efkeâvleg
Fmekeâe DeLe& Ùener veneR nw efkeâ Oece&-efvejhes#elee Oece& keâe Øeefleheeove keâjlee nw~ ‘‘Oece&-efvejhes#elee’’ ve lees
Oece& keâe efve<esOe keâjlee nw Deewj ve ner Øeefleheeove~ Ùeefo Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW Oece& keâe
efve<esOe efveefnle neslee lees Ùen Oeeefce&keâ JÙeefòeâ Oece&-efvejhes#eJeeoer veneR neslee pees efkeâ melÙe veneR nw, Oeeefce&keâ
JÙeefòeâ Oece& efvejhes#eJeeoer nes mekeâlee nw~ Ùener veneR, Ùeefo Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW Oece& keâe
meceeJesMe neslee lees keâesF& Yeer YeeweflekeâJeeoer Oece&-efvejhes#eJeeoer veneR neslee pees efkeâ melÙe veneR nw~
YeeweflekeâJeeoer JÙeefòeâ Oece&-efvejhes#eJeeoer nes mekeâlee nw~ Oeeefce&keâ JÙeefòeâ Deewj YeeweflekeâJeeoer JÙeeefòeâ oesveeW
Oece&-efvejhes#eJeeoer nes mekeâles nQ keäÙeeWefkeâ Oece&-efvejhes#eJeeo keâer DeJeOeejCee Ùes ve lees Oece& keâe efve<esOe efveefnle
Deewj veneR Øeefleheeove~ Oece&-efvejhes#eJeeo keâer DeJeOeejCee Oece& mes lešmLe DeJeOeejCee nw~ keâesF& Yeer JÙeefòeâ
Ûeens Oece& ceW efJeMJeeme keâjlee nes DeLeJee ve keâjlee nes, Oece&-efvejhes#eJeeoer nes mekeâlee nw, FmeceW keâesF&
leeefke&âkeâ efJejesOe DeLeJee efJemebieefle veneR nw~ mecemÙee leYeer GlheVe nesleer nw peye nce ‘‘Oece&-efvejhes#e’’ keâes
‘‘efvejhes#e Oece&’’ Deewj ‘‘meehes#e Oece&’’ keâe JÙeeIeeleer Meyo ceeve peeles nQ Deewj Skeâ otmejs mes efceefßele keâjles
nw pees efkeâ veneR nesvee ÛeeefnS~ pees ueesie Ùen oeJee keâjlee nw efkeâ ‘‘keâesF& Yeer JÙeefòeâ Oece&-efvejhes#eJeeoer veneR
nes mekeâlee nw’’ Gvekeâe Ùen keâLeve melÙe leYeer nes mekeâlee nw peye nce Ùen ceeve ueW efkeâ keâesF& Yeer ceeveJe-
efÛevleve Oece& jefnle veneR nes mekeâlee nw pees efkeâ melÙe veneR nw~ Oece&-efvejhes#eJeeo keâer Ùen ceevÙelee nw efkeâ
ceeveJe-efÛevleve ceW Oece& keâer keâesF& DeefveJeeÙe& Yetefcekeâe veneR nesleer nw~ Fme keâLeve keâe Ùen DeefYeØeeÙe veneR nw
efkeâ ceeveJe-efÛevleve Oecee&efßele veneR neslee nw~ ceeveJe-efÛevleve Oecee&efßele neslee nw~ FmeceW keâesF& mevosn veneR
nw~ Fmekeâe DeefYeØeeÙe kesâJeue Ùener nw efkeâ ceeveJe-efÛevleve keâe mecyevOe Oece& mes DeefveJeeÙe&le: veneR neslee nw~
ceeveJe-efÛevleve Oece& mes hetCe& mJelev$e nes mekeâlee nw~ Fmeer ceevÙelee hej Oece&-efvejhes#eJeeo keâer DeJeOeejCee
DeeOeeefjle nQ~ Ùeefo Ùen melÙe nw lees keâesF& Yeer JÙeefòeâ Oece&-efvejhes#eJeeoer nes mekeâlee nw~ FmeceW keâesF&
leeefke&âkeâ efJejesOe DeLeJee efJemebieefle veneR nw Deewj ceeveJe-peerJeve keâer mecemÙeeDeeW keâe meceeOeeve Oece& mes Thej
G”keâj efkeâÙee pee mekeâlee nw pees Oece& efvejhes#eJeeoer keâe GösMÙe neslee nw~

GheÙeg&òeâ efJeMues<eCe mes Ùen mhe° nw efkeâ Oece&-efvejhes#eJeeo keâer DeJeOeejCee ve lees Oece& kesâ
efmeæevleeW hej DeeOeeefjle keâesF& DeJeOeejCee nw, Deewj ve ner efkeâmeer Oece& keâer efMe#ee oslee nw~ ÛetBefkeâ Oece&-
efvejhes#eJeeo keâer DeJeOeejCee ve lees Oece& kesâ efmeæevleeW hej DeeOeeefjle keâesF& DeJeOeejCee nw Deewj ve ner FmeceW
Oeeefce&keâ lelJeeW keâe meceeJesMe nw, FmeefueS Oece&-efvejhes#eJeeo keâes Oece& veneR keâne pee mekeâlee nw~ Oece&-
efvejhes#eJeeo keâes Oece& keânvee Skeâ mJe-JÙeeIeeleer keâLeve keâjvee nw~ Oece&-efvejhes#eJeeo ceW ve lees Oece& keâe
efve<esOe nw Deewj ve ner JÙeeIeele~ Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW pees efve<esOe nw Jen nw Oecee&efßelee keâe
pees Oece& keâer Deye OeejCee mes efJeuekegâue efYeVe DeJeOeejCee nw~ Oece&-efvejhes#eJeeo keâer DeJeOeejCee ceW Oece& keâe
meceeJesMe veneR nw, pees meceeJesMe nw Jen nw Oece& keâer mJelev$elee keâe Deewj ‘‘Oece& keâer mJelev$elee’’ keâer
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DeJeOeejCee ‘‘Oece& mes mJelev$e’’ keâer DeJeOeejCee mes efyeuekegâue efYeVe DeJeOeejCee~ Oece&-efvejhes#eJeeo JÙeefòeâ
keâer mJelev$elee, ØeYeglee, Øeefle‰e Deewj Fnueewefkeâkeâ meòee ceW efJeMJeeme keâjlee nw Deewj ceevelee nw efkeâ keâesF&
Yeer JÙeefòeâ efkeâmeer Yeer Oece& kesâ Deheveeves, ØeÛeej Deewj Øemeej keâjves kesâ efueS mJelev$e nw~ pees yeele JÙeefòeâ
efJeMes<e kesâ yeejs ceW melÙe nw Jener mecegoeÙe kesâ yeejs ceW Yeer melÙe nw~ Oece&-efvejhes#eJeeo nj mecegoeÙe keâes
Deheves Oece& keâe ØeÛeej, Øemeej, Oeeefce&keâ-keâceeX keâes keâjves Deewj Oeeefce&keâ GlmeJeeW keâes ceveeves keâer mJelev$elee
Øeoeve keâjlee nw~ efkeâvleg efkeâmeer Yeer JÙeefòeâ DeLeJee mecØeoeÙe keâes efkeâmeer DevÙe Oece& ceWs nmle#eshe keâjves keâer
Devegceefle Øeoeve veneR keâjlee nw, pees Ùen efmeæ keâjvee nw Oeeefce&keâ mJelev$elee Skeâ hetCe& mJelev$elee veneR nw~
Oeeefce&keâ mJelev$elee Skeâ meehes#e Deewj meerefcele mJelev$elee nw~ Oece&-efvejhes#eJeeo Skeâ ceeveJe peerJeve-oMe&ve
nw efpemeceW Oece& mes hetCe& mJelev$e neskeâj leeefke&âkeâ Ì{bie mes yegefæ kesâ Éeje ceeveJe peerJeve keâer mecemÙeeDeeW keâe
meceeOeeve {tb{e peelee nw Deewj ceeveJe keâuÙeeCe keâer yeele meesÛeer peeleer nw~ Oece& mes hetCe& mJelev$e neskeâj
leeefke&âkeâ Ì{bie mes yegefæ kesâ Éeje ceeveJe peerJeve keâer mecemÙeeDeeW keâe nue {tbÌ{vee Skeâ yeele nw Deewj JÙeefòeâ SJeb
mecØeoeÙe keâes Oeeefce&keâ mJelev$elee keâer Útš osvee Skeâ otmejer yeele nw Deewj oesvees yeeleeW keâes Skeâ otmejs mes
efceefßele veneR keâjvee ÛeeefnS~ Oece& Deewj Oece&-efvejhes#eJeeo ceW keâesF& leeefke&âkeâ efJejesOe veneR nw keäÙeesefkebâ Oece&-
efvejhes#eJeeo ceW pees efve<esOe nw Jen nw Oecee&efßelee, keâe ve efkeâ Oece& Deewj Oeeefce&keâ mJelev$elee keâe~ Oece&-
efvejhes#eJeeo Oeeefce&keâ mJelev$elee hej efveÙeb$eCe keâer yeele Yeer ceevelee nw~ Oece& Deewj Oece&-efvejhes#eJeeo oesvees
keâe mecyevOe ceeveJeleeJeeo mes nw, efkeâvleg oesvees keâe DeeOeej Deueie-Deueie nw~ Oece& keâe ceeveJeleeJeeo
DeOÙeeeflcekeâlee hej DeeOeeefjle ceeveJeleeJeeo nw efpemekeâe œeesle ceveg<Ùe keâer Deueewefkeâkeâlee DeLeJee DeefleØeeke=âeflekeâ
MeefòeâÙeeW DeLeJee meòeeDeeW keâer DeemLee ceW neslee nw yegefæ ceW veneR~ peyeefkeâ Oece&-efvejhes#e keâe ceeveJeleeJeeo
yegefæ keâer Yeeweflekeâlee hej DeeOeeefjle ceeveJeleeJeeo nw efpemekeâe œeesle mJeÙeb ceeveJe ceW ner nw, ceeveJe kesâ yeenj
vener~ Oece&-efvejhes#eJeeo ceveg<Ùe keâer mebØeYeglee keâes mJeerkeâej keâjlee nw Deewj ceevelee nQ efkeâ ceveg<Ùe Deheves
YeeiÙe keâe mJeÙeb efJeOeelee nw~

Oece&-efvejhes#eJeeo keâer DeJeOeejCee kesâ efJeMues<eCe mes Fme Øekeâej oes he#e GYej keâj Deeles nQ:-
efve<esOeelcekeâ Deewj mJeerkeâejelcekeâ~ efve<esOeelcekeâ ™he ceW Oece&-efvejhes#eJeeo Oece&-meehes#elee keâe efve<esOe keâjlee
nw Deewj efMe#ee oslee nw efkeâ ceeveJe-peerJeve keâer mecemÙeeDeeW kesâ meceeOeeve ceW Oece& keâer keâesF& Yetefcekeâe veneR
nesveer ÛeeefnS~ peye nce osMe keâer jepeveerefle, DeLe&-JÙeJemLee, efMe#ee, ØeMeemeve Deewj keâevetve Deeefo keâer yeele
keâjles nQ lees nceeje efJeÛeej efkeâmeer Oece& hej Deeefßele veneR nesvee ÛeeefnS, keäÙeeWefkeâ Fvekeâe mecyevOe mechetCe&
ceeveJe kesâ peerJeve mes neslee nw ve efkeâ JÙeefòeâ DeLeJee mecetn keâe~ efkeâmeer osMe keâer jepeveerefle, DeLe&-JÙeJemLee,
efMe#ee, ØeMeemeve Deewj keâevetve Deeefo keâes efkeâmeer Yeer Oece& kesâ Thej DeeOeeefjle keâjvee ceeveJe-ceeveJe ceW Oece&
kesâ DeeOeej hej Yeso keâjvee nw pees ceeveJelee kesâ efJe™æ  nw Deewj pees ceeveJelee kesâ efJe™æ nw Jen DevegefÛele
nw~ mJeerkeâejelcekeâ ™he ceW Oece& efvejhes#eJeeo Ùen efMe#ee oslee nw efkeâ ØelÙeskeâ ceveg<Ùe keâes leeefke&âkeâ {bie mes
yegefæ kesâ Éeje Deheves Oece& mes Thej G”keâj meeJe&peefvekeâ peerJeve ceW mechetCe& ceeveJe kesâ efJekeâeme Deewj
keâuÙeeCe keâer yeele meesÛeveer ÛeeefnS Deewj Deheves Oece& Deewj otmejs kesâ Oece& kesâ yeejs ceW Oece& mes hetCe& mJelev$e
neskeâj efJeÛeej keâjvee ÛeeefnS~ ceeveJeleeJeeo ve kesâJeue Oece&efvejhes#eJeeo keâe DeeOeej nw, yeefukeâ ceeveJe ceW
Oece& kesâ ØeYeeJe mes Gvcegòeâ neskeâj ceeveJelee keâer mLeehevee keâjvee Gmekeâe GösMÙe Yeer nw~

Oece&-efvejhes#e veweflekeâlee Oece&-meehes#e veweflekeâlee mes efYeVe veweflekeâlee nw~ Oece&-efvejhes#e veweflekeâlee
Oeeefce&keâ efmeæevleeW SJeb DeemLeeDeeW hej DeeOeeefjle veweflekeâlee veneR nw, Deewj ve ner Gmemes ØelÙeglheVe~ Oece&-
efvejhes#e veweflekeâlee ceeveJeyegefæ DeLeJee Ûeslevee hej DeeOeeefjle veweflekeâlee nw efpemekeâe mecyevOe ceeveJe Deewj
ceeveJe-meceepe mes nw, efkeâmeer Deueewefkeâkeâ DeLeJee DeefleØeeke=âeflekeâ MeefòeâÙeeW DeLeJee meòeeDeeW SJeb Oece& «evLeeW
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mes veneR~ peyeefkeâ Oece&-meehes#e veweflekeâlee Oeeefce&keâ efmeæevleeW SJeb DeemLeeDeeW hej DeeOeeefjle veweflekeâlee nw
efpemekeâe mecyevOe ceeveJeleeJeeo mes lees neslee nw efkeâvleg Gvekeâe œeesle ceeveJe Deewj ceeveJe-meceepe mes yeenj
neslee nw GveceW veneR~ keânves keâe leelheÙe& Ùen nw efkeâ Oece&-efvejhes#e veweflekeâlee Deewj Oeeefce&keâ veweflekeâlee oesveeW
keâe mecyevOe ceeveJe Deewj ceeveJeerÙe cetuÙeeW mes neslee nw efkeâvleg oesvees keâe œeesle Deewj ceeveoC[ Deueie-Deueie
nw~ Oece&-efvejhes#e veweflekeâlee ceW Oece& keâer keâesF& Yetefcekeâe veneR nesleer nw~ Oece&-meehes#e veweflekeâlee ceW Oece& keâer
DeeefveJeeÙe& Yetefcekeâe nesleer nw~ Oece&-efvejhes#e veweflekeâlee Oece& keâes veweflekeâlee hej DeeOeeefjle keâjleer nw, peyeefkeâ
Oece&-meehes#e veweflekeâlee veweflekeâlee keâes Oece& hej DeeOeeefjle keâjleer nw~ Oece&-efvejhes#e veweflekeâlee ceW mechetCe&
ceeveJe-keâuÙeeCe keâer yeele Oece& mes Gvcegòeâ neskeâj meesÛeer peeleer nw, peyeefkeâ Oece&-meehes#e veweflekeâlee ceW
mechetCe& ceeveJe keâuÙeeCe keâer yeele Oece& Gvcegòeâ neskeâj veneR meesÛeer peeleer nw~ ÛetBefkeâ Oece&-efvejhes#e veweflekeâlee
ceW ve lees Oece& keâe meceeJesMe nw Deewj ve ner Oece& kesâ efmeæevle hej DeeOeeefjle DeJeOeejCee nw FmeefueS Oece&-
efvejhes#e veweflekeâlee keâes ve lees Oeeefce&keâ veweflekeâlee keâne pee mekeâlee nw Deewj ve ner Fmes Oeeefce&keâ veweflekeâlee~
ceW heeefjYeeef<ele efkeâÙee pee mekeâlee nw~ Oece&-efvejhes#e veweflekeâlee keâes meeJe&Yeewce Oece& Ùee ceeveJe-Oece& Yeer veneR
keâne pee mekeâlee nw~ Oece&-efvejhes#e veweflekeâlee keâes ‘‘Oece&’’ keâer meb%ee osvee Yeüce GlheVe keâjvee nw~ Oece& ceW
veweflekeâlee keâe meceeJesMe neslee nw efkeâvleg veweflekeâlee ceW Oece& meeceJesMe veneR neslee nw keäÙeeWefkeâ veweflekeâ JÙeefòeâ
DeOeeefce&keâ JÙeefòeâ nes mekeâlee nw, peyeefkeâ Oeeefce&keâ JÙeefòeâ Deveweflekeâ JÙeefòeâ veneR nes mekeâlee nw, keäÙeeWefkeâ
veweflekeâlee Oece& ceW efveefnle neslee nw~

mhe° nw efkeâ Oece&-efvejhes#eJeeo keâer peÌ[ DeemLee ceW veneR nw~ Oece&-efvejhes#e keâer peÌ[ yegefæ ceW nw~
Oece&-efvejhes#eJeeoer nesves keâe DeLe& nw Oece& keâe efyevee meceeJesMe efkeâÙes ngS Fnueewefkeâkeâ ceeveJe-peerJeve keâer
mecemÙeeDeeW hej leeefke&âkeâ {bie mes yegefæ kesâ Éeje ceeveJeJeeoer veweflekeâlee kesâ DeeOeej hej efJeÛeej keâjvee Deewj
Gmekesâ Devegmeej ceeveJe-keâuÙeeCe kesâ efueS keâeÙe& keâjvee nw~ Ùen efmeæ keâjlee nw efkeâ Oece&-efvejhes#elee ceW
DevOeefJeMJeeme, ™efÌ{Jeeefolee Deewj Oeeefce&keâ mebkeâerCe&lee keâe keâesF& mLeeve veneR nw~ peye Ùen keâne peelee nw
efkeâ Oece&-efvejhes#elee ceW yeewefækeâlee keâe meceeJesMe nw lees Fmekeâe celeueye DeveeOÙeeeflcekeâ Deewj DeOeeefce&keâ
nesvee veneR nw~ Fmekeâe celeueye nw Oece& kesâ Øeefle nceeje Âef°keâesCe yeewefækeâ Deewj Jew%eeefvekeâ nesvee ÛeeefnS,
Oecee&vOe veneR~ Oece&-efvejhes#eJeeo Oece& kesâ lÙeeie keâer efMe#ee veneR oslee nw, Deefheleg Deheves Deewj otmejs Oece& kesâ
Øeefle leke&â mebiele efJeÛeej keâjves keâer ØesjCee oslee nw~ pees ueesie Ùen keânles nQ efkeâ keâesF& Yeer JÙeefòeâ Oece&-
efvejhes#eJeeoer nes ner veneR mekeâlee nw, Jes Oece& keâes ceveg<Ùe keâe mJeeYeeefJekeâ Deewj DeefveJeeÙe& iegCe ceeveles nw
efpemekesâ Oece&-efvejhes#eJeeo Oece&-mJelev$e nesves keâer yeele veneR keâjlee nw~ ‘‘Oece&-efvejhes#e’’ ceW Ieefšle ‘‘Oece&’’
Meyo keâe DeLe& SJeb JÙeefòeâ kesâ mJeeYeeefJekeâ DeefveJeeÙe& iegCe kesâ DeLe& ceW ØeÙegòeâ veneR nw~ ‘‘Oece&’’ Meyo keâe
DeLe& ÙeneB Oeeefce&keâ ceevÙeleeDeeW Deewj DeemLee mes nw, ve efkeâ mJeYeeJe mes~ ‘‘Oece&’’ Meyo keâe DeLe& mJeYeeJe kesâ
™he ceW «enCe keâjves mes keâesF& Yeer JÙeefòeâ Oece&-efvejhes#eJeeoer nes ner veneR mekeâlee nw keäÙeeWefkeâ keâesF& Yeer JÙeefòeâ
Deheves mJeYeeJe kesâ efJe™æ pee ner veneR mekeâlee nw keäÙeeWefkeâ Deheves mJeYeeJe kesâ efJe™æ peeves keâe celeueye
neslee nw Øeeke=âeflekeâ efveÙece keâe GuebIeve pees efkeâ nes ner veneR mekeâlee nw~ peye keâesF& JÙeefòeâ Deheves mJeeYeeefJekeâ
DeefveJeeÙe& Oece& kesâ efJe™æ pee ner veneR mekeâlee nw lees Gmemes mJelev$e nesves keâe ØeMve ner vener G”lee nw~
Oece&-efvejhes#eJeeo Oece& keâes DeemLee keâe efJe<eÙe ceevelee nw Deewj DeemLee ceveg<Ùe keâe JÙeefòeâiele ceeceuee nw,
meeceeefpekeâ peerJeve keâe ceeceuee veneR nw~ Oeeefce&keâ-efJeJeeo Deewj Oeeefce&keâ mebIe<e& meeceeefpekeâ peerJeve ceW
GòeheVe neslee nw, JÙeefòeâiele peerJeve ceW veneR~ ÛetBefkeâ Oeeefce&keâ efJeJeeo Deewj Oeeefce&keâ mebIe<e& meeceeefpekeâ
peerJeve ceW GòeheVe neslee nw Deewj meceepe Deueie-Deueie Oeceex ceW efJeYeeefpele nw Deewj Oeceex ceW Yeso nw
FmeefueS ceeveJe meceepe keâer mLeehevee efkeâmeer Oece& hej keâjvee, Oece&-efvejhes#eJeeo kesâ Devegmeej, ceeveJe-
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ceeveJe ceW Oece& kesâ DeeOeej hej Yeso keâjvee nw, pees ceeveJeJeeo kesâ efJehejerle nw~ Oece&-efvejhes#eJeeo ceeveJe keâer
mJelev$elee SJeb veweflekeâ DeeoMeex keâes cenlJe oslee nw, Deewj Oeeefce&keâ ™Ì{Jeeefolee, DevOeefJeMJeeme Oeeefce&keâ
mebkeâerCe&lee keâe efJejesOe keâjlee nw~ Oece& efvejhes#eleeJeeo Jew%eeefvekeâ {bie mes ceeveJe-ceeveJe keâes ceeveJeJeeoer
veweflekeâlee kesâ Skeâ met$e ceW yeeBOeves keâer efMe#ee oslee nw~ Oece&-efvejhes#eJeeo ceW ve lees Oece& keâe efve<esOe nw Deewj
ve ner Oece& keâe meceeJesMe nw, yeefukeâ Fmekeâs efJehejerle nw~ Fmekesâ efJehejerle Ùen Oeeefce&keâ-meefn<Ceglee, meJe&Oece&
mecceeve Oeeefce&keâ Meeefvle, Oeeefce&keâ menDeefmlelJe, meJe&Oece& Deeoj Deewj mecceeve YeeJeveeDeeW keâes Øeeslmeenve
oslee nw Deewj ceevelee nw efkeâ Oece& keâe efJekeâeme Deewj mebj#eCe Oece& yeenguÙe ØeosMe ceW leYeer mebYeJe nw peye
Oece& veweflekeâlee hej DeeOeeefjle nes, veweflekeâlee Oece& hej veneR~ Oece&-efvejhes#elee Oece&yenguelee keâer DeefveJeeÙe&lee
veneR nQ~ peye Oece& Deueie-Deueie nw, GveceW Yeso Deveskeâ nw ueesie Deueie-Deueie OeceeX ceW ye@šs nQ, lees GveceW
Jeeo-efJeJeeo, celeYeso Deewj mebIe<e& nesvee mJeeYeeefJekeâ nw keäÙeeWefkeâ ØelÙeskeâ Oeeefce&keâ JÙeefòeâ Deheves Oece& keâes ve
kesâJeue heefJe$e ceevelee nw, yeefukeâ Gmekeâes Deheves peerJeve keâe Skeâ DeefveJeeÙe& Debie Yeer ceevelee nw efpemekeâes Oece&
yengueJeeoer ueesie Deheves efvepeer mJeeLe& keâer hetefle& kesâ efueS Yeer meceÙe-meceÙe hej Fmlesceeue keâjles jnles nw~
Oeeefce&keâ mebIe<eex, meecØeoeefÙekeâ obieeW Deewj Oeeefce&keâ DeelebkeâJeeo mes cegefòeâ nce leYeer Øeehle keâj mekeâles nw peye
nce Oeceex kesâ Øeefle Jew%eeefvekeâ Âef°keâesCe DeheveeSb Deewj Oece& mes hetCe& mJelev$e neskeâj Oeceex kesâ Thej leeefke&âkeâ
{bie mes efJeÛeej keâjW Deewj ceeveJe-keâuÙeeCe kesâ efnle ceW ceeveJelee kesâ Âef°keâesCe mes Gvekeâe meceeOeeve keâjW
Deewj Gmekesâ Devegmeej DeeÛejCe keâjW~

meejebMe ceW, nce Fme Øekeâej GheÙeg&òeâ efJeMues<eCe kesâ Deeueeskeâ ceW heeles nQ efkeâ Oece&-efvejhes#eJeeo ceW
ve lees Oece& keâe efve<esOe nw Deewj ve ner Øeefleheeove~ Oece&-efvejhes#eJeeo mJeÙeb ve lees keâesF& Oece& nw Deewj ve ner
Oece& hej DeeOeeefjle efmeæevle~ Oece&-efvejhes#eJeeo Oece& mes hetCe& mJelev$e SJeb yeewefækeâ efÛevleve nw efpemekeâe
mecyevOe ceeveJeleeJeeo mes neslee nw~ Fmekeâe mecyevOe Oece&, DeOÙeelce Deewj hevLe mes veneR neslee nw~ Oece&-
efvejhes#eJeeo JÙeefòeâ Deewj hevLe keâer Oeeefce&keâ mJelev$elee ceW efJeMJeeme keâjlee nw Deewj Oeceex kesâ mecyevOe keâes
ceeveJeleeJeeoer veweflekeâlee hej DeeOeeefjle keâjlee nw Deewj Oeeefce&keâ meefn<Ceglee, Oeeefce&keâ Meeefvle, men
DeefmlelJe, meJe& Oece& meceYeeJe, meJe& Oece& Deeoj SJeb mecelee hej yeue oslee nw~ Oece&-efvejhes#elee ve kesâJeue
Oece& yenguelee keâer DeefveJeeÙe&lee nw, yeefukeâ ceeveJelee keâer Yeer DeefveJeeÙe&lee nw~ Oece&-efvejhes#eJeeo ve lees keâesF&
F&MJejJeeoer efmeæevle nw Deewj ve ner DeveerMJejJeeoer~ Oece&-efvejhes#eJeeo Skeâ veweflekeâ efmeæevle nw pees Oece&
keâes veweflekeâlee hej DeeOeeefjle keâjlee nw, veweflekeâlee keâes Oece& hej veneR~ Oece& Deewj Oece&-efvejhes#eJeeo ceW keâesF&
efJejesOe veneR nw keäÙeeWefkeâ oesveesb Skeâ otmejs keâes yeefn<ke=âle veneR keâjles nQ~ keâesF& Yeer JÙeefòeâ Ûeens Oeeefce&keâ nes
DeLeJee Oeeefce&keâ ve nes Oece&-efvejhes#eJeeoer nes mekeâlee nw~ Oece&-efvejhes#elee ve lees meehes#e Oece& nw Deewj ve ner
efvejhes#e (meeJe&Yeewce) Oece&~ Oece&-efvejhes#eJeeo ve kesâJeue Skeâ ceeveJe peerJeve oMe&ve nw, yeefukeâ Skeâ peerJeve
heæefle Yeer nw efpemekesâ Éeje ceeveJe-ceeveJe keâes Jew%eeefvekeâ {bie mes veweflekeâ met$e ceW yeeBOee peelee nw Deewj Gvekesâ
meJeeËieerCe efJekeâeme SJeb keâuÙeeCe keâer yeele meesÛeer peeleer nw~ ceeveJeleeJeeo ve kesâJeue Oece&-efvejhes#eJeeo keâe
DeeOeej nw~ yeefukeâ ceeveJe ceW ceeveJelee keâer mLeehevee keâjvee Fmekeâe GösMÙe Yeer nw~
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DeeOegefvekeâlee keâer kÙeeKÙee: Skeâ heÇÙeeme
heÇesHeâsmej DeefKeuesMJej heÇmeeo ogyes

oMe&ve-efkeYeeie
[e@0 njerefmebn ieewj efJeMJeefJeÅeeueÙe, meeiej, ce.heÇ.

DeeOegefvekeâlee, DeeOegefvekeâerkeâjCe kele&ceeve ceW Ùes Meyo yeng heÇÛeefuele nQ~ Fvnsb ueskeâj menpe ™he mes ceve
cesb Ùen keâewletnue Ghepelee nw efkeâ ‘DeeOegefvekeâlee’ keäÙee nw? keäÙee DeeOegefvekeâlee HeâwMeve nw? keäÙee Ùen efoKeekee
nw? keäÙee efke%eeve DeeOegefvekeâlee nw? keäÙee DeeOÙeeeflcekeâlee mes hejnspe DeeOegefvekeâlee nw? Deeefo~ Fmekesâ meeLe
Ùen efpe%eemee Yeer GlheVe nesleer nw efkeâ DeeOegefvekeâlee keâe Fefleneme keäÙee nw? keäÙee Fmekesâ keâesF& meeke&Yeewefcekeâ
cetuÙe nw? keäÙee Fmekeâe keâesF& ceevÙe {ebÛee nw? DeeOegefvekeâlee HeâwMeve venerb, efoKeekee venerb, ken nceejer
mebmke=âefle keâer Meefòeâ nw~ nceejer Ûeslevee keâe heÇkeen Deewj Ùegie keâer peerkeveOeeje nw~ efyevee DeeOegefvekeâlee keâer
DekeOeejCee kesâ peerkeve efvemhebo, efveMÛes<š Deewj ieeflenerve yevekeâj jn peelee nw~ DeeOegefvekeâlee Deleerle keâe
heÇ#eeueve Deewj Ûeslevee keâe heefj<keâjCe nw~1 heeMÛeelÙe efÛeblekeâesb ves hejcheje keâe heefjkeefle&le ›eâce DeeOegefvekeâlee
ceevee nw~2 Ghejesòeâ heÇMveeW Deewj efpe%eemeeDeesb keâe meceeOeeve Fve mebef#ehle heefjYee<eeDeesb mes venerb nes mekeâlee~
Fme Deeflemebef#ehle, efkekejCe mes Ssmee heÇleerle neslee nw efkeâ DeeOegefvekeâlee keâe mebyebOe ‘mebmke=âefle’ Deewj hejchejeDeesb
mes nw~ Dele: mebmke=âefle keâes mecePes efyevee DeeOegefvekeâlee kesâ Fefleneme Deewj heÇef›eâÙee keâes venerb peevee pee mekeâlee~

II
‘mebmke=âefle’ Meyo keâer JÙegheefòe ‘ke=â’ Oeeleg cesb ‘efkeälve’ heÇlÙeÙe ueieeves mes ngF& nw, efpemekeâe DeLe& nw -

mecÙekeâd ke=âefle Ùee mecÙekeâd Ûes<še FmeefueÙes ke=âefle Ùee Ûes<še ner mebmke=âefle keâner pee mekeâleer nw DeLee&led
‘‘efpememes ke=âefle keâe meewoÙe& leLee efokÙelee DeefOekeâ mhe<šlee mes heÇkeâš nes mekesâ kener mebmke=âefle nw~3

‘mebmke=âefle’ Deewj ‘hejcheje’ cesb Yeso nw~ hejcheje heÇeÛeervelee Ùee Fefleneme mes pegÌ[er nw~ ÙeÅeefhe mebmke=âefle
hejcheje Yeer nes mekeâleer nw~ mebmke=âle cesb SwefLeÙee (aithiya)  Meyo hejcheje kesâ efueÙes heÇÙegòeâ ngDee nw~
efpemekeâe DeLe& nw heÇeÛeerve Ùee Ssefleneefmekeâ~4 Yeejle cesb Fefleneme keâes %eeve mes efÉleerÙekeâ Œeesle kesâ ™he cesb
peevee peelee nw~ mebYekele: Ssmee FmeefueÙes ceevee peelee nw, keäÙeesbefkeâ Fefleneme ceeveke kÙekenej keâe efJeMues<eCe
keâjves kesâ efueÙes Skeâ meeceieÇer heÇmlegle keâjlee nw~

mebmke=âefle kesâ oes heÇkeâej nes mekeâleer nQ: kÙeekeneefjkeâ/keemleefkekeâ Deewj DeeoMe&~ keemleefkekeâ DeLekee
kÙeekeneefjkeâ mebmke=âefle ken nw pees lelkeâeueerve meceepe cesb heÇÛeefuele nesleer nw~ DeeoMe& mebmke=âefle ken nw pees Ùen
efveo&sefMele keâjsb efkeâ meceepe keâer DeeoMe& efmLeefle keäÙee nesvee  ÛeeefnÙes? oesveesb ner meeLe-meeLe efkekeâefmele nesles
nw, ÙeLee- Skeâ helveer Ùee Skeâ heefle heÇLee meceepe keâer DeeoMe& efmLeefle keâer Åeeslekeâ nw, peyeefkeâ heÇÛeueve cesb
yenghelveer Ùee heefle heÇLee  Yeer mkeerkeâeÙe& nw~ Deefnbmee Yeer meeceeefpekeâ DeeoMe& nw efkeâvleg kÙekenej cesb efnbmee Yeer
nw~ mebmke=âefle keâe DeLe& ceve, efkeÛeej Deewj keâce& keâer GÛÛelee nw~5

mebmke=âefle lees Skeâ yeÌ[er mebmLee pewmeer nesleer nw, efpemecesb heÇlÙeskeâ meomÙe keâe Skeâ efveÙele mLeeve neslee
nw, efpemecesb ken mebmLee keâer cetue heÇke=eflle kesâ Deveg™he keâeÙe& keâjlee nw ~ Gmekeâer #ecelee keâe Deekeâueve mebmLee
kesâ keâeÙe& kÙeeheej cesb Gmekesâ Ùeesieoeve mes efkeâÙee peelee nw ~ otmejer Deesj mebmke=âefle efkenerve keâeue cesb MeefòeâÙeeb
efÚVe –efYeVe nes peeleer nw Deewj kÙeefòeâ keâer Tpe&e efkejesOeer Deewj heÇeflejesOeer MeefòeâÙeesb hej efveÙeb$eCe kesâ heÇÙeeme
cesb ner heÇoefMe&le nesleer nw~ Yeues ner kele&ceeve cesb meke&ßes… kÙeefòeâ efkeâmeer ceneve meebmke=âeflekeâ ke=âefle kesâ efkekeâeme
cesb mebueive efoKes Ùee Yeues ner ncesb Ssmeer YeerÌ[ efoKeeF& os efpemecesb meke&ßes… kÙeefòeâ efkeâmeer Deheves efvepeer
keâeÙeex cesb ueies nes, leye Yeer ncesb Ùen venerb Yetuevee ÛeeefnÙes efkeâ ÂMÙeceeve ner cenlkehetCe& venerb neslee~ mhe<š
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keâjvee Ûeenlee nt@b efkeâ efkeâmeer mebmke=âefle keâe ueeshe ceevekeerÙe cetuÙe kesâ ueeshe keâe mebkesâle venerb oslee  Deefheleg, ken
lees Gve cetuÙeesb keâes DeefYekÙeòeâ keâjves kesâ efkeefMe… meeOeveesb kesâ ueeshe nesves keâe mebkesâle oslee nw~ cetuÙeesb kesâ
ueghleerkeâjCe keâer heÇef›eâÙee Deewj Fvemes pevcesb ÙetjesheerÙe DeeOegefvekeâjCe hej keâše#e keâjles ngS efkeefšdievmšeFve
keâe Ùen keâLeve cenlkehetCe& nw - DeeOegefvekeâ ÙetjesheerÙe meYÙelee kesâ meeLe ve lees cesjer keâesF& menevegYetefle nw Deewj
ve ner cegPes Fmekesâ ue#Ùe Ùeefo keâesF& nw, lees mecePe cesb Deeles nwb~6

III
‘heÇieefle’ Meyo Yeer DeeOegefvekeâlee mes pegÌ[e ngDee nw~ meeceevÙele: heÇieefle ‘efkekeâeme’ keâer Åeeslekeâ nw~ heÇieefle

Meyo nceejer meYÙelee keâe DeefYeue#ekeâ nw~ heÇieefle meYÙelee keâe ™he nw, heÇieefle keâjvee Fmekeâer keâesF&
efkeMes<elee venerb nw Ùen (meYÙelee) lees meowke efvece&eCe ner keâjleer nw, DeefOekeâeefOekeâ peefšue mebjÛeveeDeesb kesâ
efvece&eCe cesb Ùen efvejblej ueieer jnleer nw, Deewj Fmemes heefjueef#ele heefjkele&ve heÇieefle kesâ Åeeslekeâ nwb~

‘heefjkele&ve’ heÇlÙeskeâ Ùegie cesb Deelee nw efkeâvleg heÇlÙeskeâ Ùegie cesb heÇlÙeskeâ heefjkele&ve vekeervelee mekeâejelcekeâ
DeeOegefvekeâlee keâe heÇleerkeâ nes Ùen DeekeMÙekeâ venerb nw, keäÙeesbefkeâ Ùen vekeâejelcekeâ heefjkele&ve Yeer nes mekeâlee nw~
pewmes efkeâmeer Ùegie cesb vekeervelee keâer ÛekeâeÛeeQOe cesb le™CeeF& Deekeâef<e&le nesleer nw ken Fme yeele mes DeveefYe%e nw,
efkeâ Ùen ÛekeâeÛeeQOe pees Gmes heefjkele&ve kesâ ™he cesb efoKeeF& os jner nw, Gmes efkeâme efoMee cesb ues peekesieer~
heefjCeecele: ken Yeškeâ peeleer nw~ leye yegpe&gie heerÌ{er keâes Ùen ueieves ueielee nw efkeâ nceejer mebmke=âefle efkeve<š
nes jner nw~ YeÇce leye neslee nw peye nce heefjkele&ve kesâ peesMe cesb vekeervelee keâe ieuele DeLe& ues uesles nw~
DeeÅegefvekeâlee Fmes venerb keâne pee mekeâlee~ keäÙeesbefkeâ DeeOegefvekeâlee yeeåÙe keâe heÇmeej venerb kejved Devle: keâer
mece=efæ nw, DeefYekÙeefòeâ nw~ heÇieefle kesâ veece hej Deheveer mebkesovee keâes Kees osvee efkekeâeme venerb ieefle keâe YeÇce
nw~ peye mebmke=âefle keâes Dee[byej Deewj hejchejeDeesb keâes ™efÌ{ ceeveves ueieles nw, leye Skeâ heerÌ{er pees Deleerle keâes
mhebefole keâjleer jner nw Deewj Gme Deleerle keâes kele&ceeve cesb {eueves keâer Ûes<še keâj jner Leer, ken ÛegheÛeehe
vesheLÙe cesb Ûeueer peeleer nw~ Ùen heefjkele&ve nw heÇieefle venerb~

IV
‘mebmke=âefle’ kesâ meceeve ‘DeeOegefvekeâlee’ Meyo Yeer yeng DeeÙeeceer nw~ Skeâ DeLe& cesb Ùen meebmke=âeflekeâ celeYesoesb keâes

efvemlespe keâjves kesâ ™he cesb heÇÙegòeâ neslee nw~ kenerb otmejer Deesj DevÙe DeLe& cesb Ùen mkeÙeb veÙeer mebmke=âefle efkekeâefmele
keâjlee nw~ keâne pee mekeâlee nw efkeâ DeeOegefvekeâlee heÇlÙeskeâ keâeue cesb Skeâ efYeVe mebmke=âefle keâes Ghepeeefle nw~
ojDemeue DeeOegefvekeâlee kesâkeue kele&ceeve kesâ efoKeekes keâes DeesÌ{ves keâe Ghe›eâce venerb nw~ DeeOegefvekeâlee peerkeve keâer
DekeOeejCee nw, Ùen YeejleerÙe heefjkesMe cesb Ùeefo keâns lees, veÙee kesâkeue keâesF& Yeer heefjkele&ve venerb yeefukeâ Ûeueer Dee
jner ceevÙeleeDeesb keâes mkeerkeâej keâj Gvekeâe heÇ#eeueve keâjles ngS Deheveer #ecelee Deewj efkeMkeeme cesb vekeesvces<e keâjvee
neslee nw~ Ùen vekeesvces<e ner DeeOegefvekeâlee ner DekeOeejCee keâer hetke&heeref"keâe neslee nw~ DeeOegefvekeâlee keâes meeceevÙele:
Gllej hejchejekeeo Ùee Gllej ceOÙeÙegieerve Ssefleneefmekeâ hejcheje kesâ efkekeâefmele ™he cesb peevee peelee nw~ Ùen
pet[ekeeo (meecebleMeener), hetBpeerkeeo, DeewÅeesÙeesefiekeâerkeâjCe, Oece&efvejhes#elee, yegefækeeo, je<š̂-jepÙe keâer Deesj
efkekeâeme keâer DekemLee nw~7 efmeæevlele: DeeOegefvekeâlee keâe mebyebOe, DeeOegefvekeâ Ùegie mes ueieeÙee peelee nw, efkeâvleg
efkeMes<e DeLe& cesb DeeOegefvekeâlee ves heeMÛeelÙe oMe&ve cesb Skeâ efkeefMe<š Deewj veÙee Deevoesueve DeeOegefvekeâ oMe&ve kesâ ™he
cesb KeÌ[e efkeâÙee~ DeeOegefvekeâlee keâe meerOee mebyebOe meeceeefpekeâ mebyebOeesb mes nw pees efkeâ hetBpeerkeeo kesâ GoÙe mes pegÌ[e nw~
DeeOegefvekeâlee keâes heÇyegæ mebmke=âefle, efkeMes<ekeâj Oece&efvejhes#elee Deewj Gllej DeewÅeesefiekeâ peerkeve: ceekeäme&keeo,
Deefmlelkekeeo Deewj vekemeceepe kÙekemLee kesâ mebIe<e& cesb Yeer heÇÙegòeâ efkeâÙee peelee nw DeLee&led DeeOegefvekeâlee keâe men
mebyebOe heÇyegæ Skeb meebmke=âeflekeâ Deeboesueve mes nw pees 1436-1789 mes heÇejbYe ceeveles nw Deewj DeeOegefvekeâlee keâes
1970 kesâ yeeo lekeâ ceeve mekeâles nQ~8
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DeeOegefvekeâlee keâes DeOÙeÙeve keâer Âef<š mes leerve keâeue KeC[esb cesb efkeYeeefpele efkeâÙee pee mekeâlee nw -
• hetke& DeeOegefvekeâlee 1500-1789
• MeeŒeerÙe (Cassical) DeeOegefvekeâlee 1789-1900
• Gllej (Lale) DeeOegefvekeâlee 1900-1989 Deewj Gmekesâ yeeo9

DeeOegefvekeâlee keâes Debeflece ™he  mes heefjYeeef<ele keâjvee keâef"ve nw leLeeefhe YeejleerÙe Deewj heeMÛeelÙe
Âef<š mes DeeOegefvekeâlee kesâ efkeefYeVe DeeÙeeceesb cessb mes DeeOegefvekeâlee mes mebyebefOele kegâÚ heÇcegKe efyevogDeesb Éeje
Fmekesâ mke™he keâes peeveves keâe heÇÙeeme efkeâÙee pee mekeâlee nw~ heÇLecele: YeejleerÙe Âef<š cesb -oMe&ve cesb oes
Meyo heÇÙegòeâ ngS nw ‘DeYÙegoÙe’ Deewj ‘efve:ßesÙeme’ pees Yejs hetjs peerkeve keâer meeLe&keâlee Deewj ceÙe&eoe cesb
meblegueve mLeeefhele keâjles nw (kewmes lees efve:ßesÙe<e keâe DeLe& lees cegefòeâ nw)~ DeYÙegoÙe hetke&keleer& nw efpemes hetke&
DeeOegefvekeâlee keâne pee mekeâlee nw~ Ùen efve:ßessÙeme (Ùee DeeOegefvekeâlee) keâe DeeßeÙe Yeer nw~ Ùen efve:ßesÙeme mes
keâYeer keâškeâj venerb jnlee~ DeYÙegoÙe megKe nw Deewj efve:ßesÙeme Gmekeâer Glke=â… efmLeefle~
DeeOegefvekeâlee kesâ meke&ceevÙe Deveskeâ efyevogDeesb cesb mes kegâÚ Fme heÇkeâej nwb-

1.efke%eeve - DeeOegefvekeâlee keâe Skeâ cenlkehetCe& Ieškeâ nw~ Ùen Deheves heÇÙeesieesb Deewj heÇef›eâÙee mes vekeerve Skeb
heÇeceeefCekeâ %eeve GheueyOe keâjelee nw~ Ùen Ssmeer vekeerve lekeâveerkeâ efkekeâefmele keâjlee nw efpememes Glheeove
ye{lee nw Deewj heefjCeecele: DeewÅeesefiekeâ ›eâebefle efkekeâefmele nesleer nw~

2.lekeâ& yegefæ (heÇ%ee) - Ùen DeeOÙeeeflcekeâlee Deewj DeeOegefvekeâlee kesâ yeerÛe efkeYeepeve jsKee KeerÛeleer nw Deewj
Ùen mhe<š keâjleer nw efkeâ meye kegâÚMF&Mkejke=âle venerb nw pewmee keâeCš ves keâne - ceveg<Ùe mkeÙeb Deheves
keâceex keâe efveOe&ejkeâ nw~

3.efkekeâeme keâer DekeOeejCee - DeeOegefvekeâlee keâer heefjÙeespevee Fme yeele hej Yeer DeeOeeefjle nw efkeâ efke%eeve
Deewj leeefkeâ&keâ meesÛe keâer meneÙelee mes ceeveke kegâÚ no lekeâ heÇke=âefle hej efveÙeb$eCe keâj mekeâlee nw~
Gmekesâ Heâuemke™he Skeâ veÙeer meceepe kÙekemLee yeve mekesâieer efpememes meÆekehetCe& Deewj heÇieefleMeerue
Yeefke<Ùe heÇehle nes mekesâ~

4.ceeveke mebmLee - heÇeÛÙe DeeOegefvekeâlee cesb DeeOÙeeeflcekeâ Meefòeâ keâes ner efveÙeblee ceevee peelee Lee, efpemekesâ
keâeÙe&keâueeheesb cesb ceeveke nmle#eshe venerb Lee~ DeeOegefvekeâlee cesb ceveg<Ùe Deheves YeeiÙe efvece&eCe kesâ efueÙes
mkeleb$e nw~ Fmecesb keânerb efkejesOe nes mekeâlee nw efkeâvleg Fmekeâe cegKÙe GösMÙe mkeleb$elee nw~

5.Oece&/hebLe efvejhes#elee - Ùen DeeOegefvekeâlee keâe Skeâ cenlkehetCe& he#e nw, efpemekesâ Devleie&le kÙeefòeâ efkeâmeer
efkeMes<e hebLe keâes ceeveves kesâ efueÙes cepeyetj venerb nw~  kÙeefòeâ Deheves mlej hej Oece& Deheveeves kesâ efueÙes lees
mkeleb$e nw efkeâvleg jepÙe ke mejkeâej kesâ mlej hej Oece& keâes keâesF& mLeeve venerb nw~ otmeje DeLe& Ùen
efueÙee pee mekeâlee nw efkeâ mebmke=âefle kesâ veece hej Oeeefce&keâ meefn<Ceglee DeeOegefvekeâlee keâe YeekeeLe& nw~

6.efvepeer Skeb mejkeâejer #es$eesb keâe he=LekeäkeâjCe - Ùen DeeOegefvekeâlee keâe heÇcegKe efyevog nw efpemecesb efvepeer
#es$eesb keâes mejkeâej mes cegòeâ jKee ieÙee nw~ meeLe ner efvepelee keâe mejkeâejer leewj hej efkeefOe ceevÙe
mebj#eCe Yeer neslee nw Skeb kÙeefòeâ kesâ DeefOekeâejesb keâer j#ee keâer peeleer nw~

7.mkeleb$elee, vÙeeÙe Deewj meceevelee- mkeleb$elee oes heÇkeâej keâer nw, efve<esOeelcekeâ Deewj Yeekeveelcekeâ~  efve<esOeelcekeâ
DeLe& cesb mkeleb$elee keâe DeLe& keâeÙe& mebheeove keâer heÇef›eâÙee cesb yeenjer DekejesOeer keâe DeYeeke nw~ Yeekeveelcekeâ
DeLe& cesb mkeleb$elee keâe  DeLe& keâlle&e keâer ken Meefòeâ nw efpemekesâ Devegmeej ken keâeÙe& keâj mekesâ~

8. vÙeeÙe - huesšes keâe keânvee nw efkeâ ken jepÙe hetCe& nw efpemecesb vÙeeÙe nw~10 vÙeeÙe- efkekeskeâ, melÙe Deewj
mebÙece leerve iegCeesb keâe mecevkeÙe nw~ vÙeeÙe keâe DeLe& otmejesb kesâ DeefOekeâejesb keâer j#ee mes Yeer efueÙee
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peelee nw~ kewmes lees Ùen meeceeefpekeâ DeeoMe& nwb efkeâbleg Fmekeâer DeefYekÙeefòeâ kÙeefòeâ kesâ ceeOÙece mes nesleer
nw~ Fme heÇkeâej Ùen meeceeefpekeâ vÙeeÙe DeeOegefvekeâlee keâe ue#eCe nw~
mecelee Ùee meceevelee (Equality) - efuebie, peeefle, Oece&, keCe& kesâ DeeOeej hej YesoYeeke venerb nesvee

meceevelee nw~ meceepe cesb heÇlÙeskeâ keâes keâeÙe& keâjves Deewj GVeefle kesâ efueÙes nj #es$e cesb meceeve Dekemej efceuevee
ÛeeefnÙes Ùen mecelee nw Deewj DeeOegefvekeâlee keâer efkeMes<elee nw~ Ùes meYeer DeeOegefvekeâlee mes mebyebefOele heÇcegKe cetuÙe
nw, efkeâvleg DeeOegefvekeâlee kesâkeue Fleves ner cetuÙe OeejCe venerb keâjleer nw~ Ùen leLÙe yeleueelee nw efkeâ
DeeOegefvekeâlee kesâ efJeefYeVe cee[ue peeveves kesâ efueÙes nceejer kegâÚ meerceeSb nw efHeâj Yeer Ùeefo nce hetke&
DeeOegefvekeâlee Deewj kele&ceeve DeeOegefvekeâlee keâer leguevee keâjbsb lees Fme yeele keâes vekeâeje venerb pee mekeâlee efkeâ
cetuÙeesb keâer Ùetjeshe keâer jepeveweflekeâ Deewj meebmke=âeflekeâ ›eâebefle cesb Denced Yetefcekeâe jner nw~ DeeOegefvekeâlee kesâ
Ghejesòeâ heÇcegKe cetuÙeesb kesâ efkeMues<eCeesbhejeble Ùen keâne pee mekeâlee nw efkeâ DeeOegefvekeâlee kesâ leerve heÇkeâej
(cee@[ue) nceejs meeceves Deeles nQ - hetBpeerkeeoer, meceepekeeoer Skeb Gllej-GheefvekesMekeeoer DeeOegefvekeâlee~ Ùes
meYeer heefMÛece mes pegÌ[s nQ Deewj Fme yeele keâe Gllej venerb efoÙee pee mekeâlee nw efkeâ keäÙeesb DeeOegefvekeâlee henues
heefMÛece cesb DeeÙeer~ efHeâj Yeer nce kegâÚ Dehesef#ele keâejCe peeveves keâe heÇÙeeme keâjsbies~ heÇLece- DeeOegefvekeâlee
Deewj hetBpeerkeeo oesveesb meeLe-meeLe DeeÙes nQ Deewj Ùen heÇLecele: heefMÛece cesb ngDee~ hetBpeerkeeo keâer oes
efkejesOeeYeemeer efkeMes<eleeSb nQ~ Skeâ lejHeâ hetBpeerkeeoer kÙekemLee cesb ßece keâe Mees<eCe pewmeer yegjeF& mLeeÙeer nw,
kener otmejer Deesj meceevelee, meÆeke Deewj mkeleb$elee pewmes iegCe Yeer mLeeF& nw~ Ùes efkejesOeeYeeme hetBpeerkeeo kesâ
Demeueer ™he keâes {bekeâ keâj DeeOegefvekeâlee kesâ meeLe Fmekesâ mebyebOe kesâe ueskeâj ieueleHeânceer hewoe keâjles nw~

efÉleerÙe - DeeOegefvekeâ efke%eeve Deewj oMe&ve leerkeÇ efkekeâeme kesâ meeLe meeLe ÙetjesheerÙeve DeeOegefvekeâlee keâe
vekeerve meeceeefpekeâ mebmkeâjCe efkekeâefmele ngDee~ DeeOegefvekeâ oMe&ve kesâ keâejCe Ùen mebYeekevee efkekeâefmele ngF& efkeâ
ceveg<Ùe heÇke=âefle hej efveÙeb$eCe jKe mekeâlee nw Deewj Fmeer ves vekepeeieÇefle Skeb meceepekeeoer kÙekemLee GlheVe keâj
meceepe keâes veÙeer keie& kÙekemLee oer~

le=leerÙe - meke&heÇLece Ùetjeshe Deewj efHeâj Gllejer Decesefjkeâe cesb DeeOegefvekeâ efke%eeve Deewj hebtpeerkeeo kesâ cesue mes
DeewÅeessefiekeâ ›eâebefle mecYeke ngF&, efpemekeâe heefjCeece DeYetlehetke& Yeeweflekeâlee kesâ meÆeke kesâ ™he cesb heÇkeâš ngDee~

Ghejesòeâ leLÙe hetBpeerkeeoer DeeOegefvekeâlee keâes DeeOegefvekeâlee keâe Skeâcee$e cee@[ue yeleueeles ngS DeeOegefvekeâlee
keâes Skeâ vekeÙegie kesâ GoÙe keâe met$eheele nesves keâer Deesj FMeeje keâjles nQ~ Fmecesb keâesF& mebosn venerb efkeâ Fme
DeeOegefvekeâlee keâer leguevee Gme ceOÙe Ùegie keâer meebceleMeener kÙekemLee mes keâer peeÙe lees (efpemecesb kÙeefòeâ
peceeroejesb mes Deheveer peceerve keehemeer kesâ efueS mebIe<e&jle Les) efmLeefle keâner DeefOekeâ megKeo nw~ Gme Ùegie cesb
Glheeove keâce Lee Deewj kÙeefòeâ cepeyetjer keMe DeYeeke ke oefjõlee cesb iegpej yemej keâj jne Lee~

ceekeäme& hetBpeerkeeoer kÙekemLee keâe keâ"esj efkejesOeer Lee~ ceekeäme& ves hetBpeerkeeo keâes meceehle keâj meecÙekeeoer
kÙekemLee mLeeefhele keâer Deewj meecÙekeeo/meceepekeeo DeeOegefvekeâlee keâe heÇleerkeâ ueieves ueiee~ meceepekeeoer
kÙekemLee Deeies Ûeuekeâj keäÙeesb DemeHeâue ngF& Ùen peevevee MeesOehe$e keâe GösMÙe venerb nw efkeâvleg efke<eÙe keâer
heÇemebefiekeâlee kesâ efueÙes Skeâ keâejCe keâe efkeMeês<eCe DeekeMÙekeâ nw~ meceepekeeoer DeeOegefvekeâlee keâe cee[ue
hetBpeerkeeoer cee[ue keâe mLeeve ues mekeâlee Lee, efkeâbleg meceepekeeoer ›eâebefle Gve mLeeveesb cesb mebYeke ngF& efpevnsb hetke&
DeeOegefvekeâ meceepe keâne peelee nw ~Fve meceepeesb cesb hetke& DeeOegefvekeâlee mes Deehemeer mebIe<e& cesb DelÙeefOekeâ Tpee&
yeye&eo ngF& pees meceepekeeoer kÙekemLee kesâ DemeHeâuelee keâe keâjCe yeveer~ DeefOekeâebMele: leermejs efkeMke kesâ osMe
leermejer DekemLee DeLee&led Gllej GheefvekesMekeeoer DeeOegefvekeâlee keâe heÇefleefveefOelke keâjles nw~ Ùes osMe Deheves meeLe
Gve hetke& ceevÙeleeDeesb keâes ueskeâj Deeies yeÌ{les nw efpeve hej heÇMve efÛevn ueieeS pee mekeâles nwb~ DeYeer lekeâ kes
Oeerces efkeâvleg efveefMÛele ™he mes DeeOegefvekeâlee keâer Deesj Deheves keâoce yeÌ{e jns nQ~ Ùen keân mekeâles nQ efkeâ kes
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DeeOegefvekeâlee keâe Dehevee mkeÙeb keâe mebmkeâjCe lewÙeej keâj jns nw pees efkeâ hetkeexefuueefKele oesveesb mebmkeâjCeesb mes
efYeVe nw~ Fvecesb peefšuelee Deewj ™keâekeš keâe keâejCe Ùen nw efkeâ ÙeneB DeeOegefvekeâlee henueer yeej GheefvekesMelee
kesâ meeLe heÇebjYe ngF& nw pees mkeÙeb cesb DeeOegefvekeâlee kesâ efueÙes vekeâejelcekeâlee hewoe keâjleer nw~ efkeâbleg hetBpeerkeeo
Deheves Heâwueeke kesâ efueÙes GheefvekesMekeeo keâe GheÙeesie keâjlee nw~ DeeOegefvekeâlee keâe Skeâ DevÙe Œeesle je<š^erÙe
mkeleb$elee mebIe<e& Deewj mebheÇYeg jepÙe kesâ efieo& GlheVe neslee nw~ efkeâbleg ÙeneB Yeer DeeOegefvekeâlee kesâ met$e hetke&
DeeOegefvekeâlee Ùee DeeOegefvekeâlee efkejesOeer met$eesb mes Iegue efceue ieÙes nw pewmes efkeâ nceejs osMe cesb ner mkeleb$elee kesâ
efueÙes mebIe<e& kesâ oewjeve keâce mes keâce Ûeej Âef<škeâesCe osKeves keâes efceueles nw~ ieebOeer, ns[ieskeej, vesn™,
Debyes[keâj~ nce Deepe Yeer Fvnerb hetke& Âef<škeâesCeesb kesâ meeLe Deeies yeÌ{ jns nw Deewj Ùen venerb keân mekeâles efkeâ
Fvecesb mes keâesF& Skeâ Âef<š efkepeslee nw Deewj DevÙe keâe hejeYeke nw~ Fme keâejCe mes DeeOegefvekeâlee keâer heÇef›eâÙee
efkejesOeeYeemeesb mes heefjhetCe& nw~ Skeâ lejHeâ peneB nce Goejlee Deewj  DeeefLe&keâlee ke yeepeejkeeo keâes DeheveeS
ngS nw pees efkeMke DeLe&kÙekemLee kesâ meeLe leeuecesue keâj jner nw~ kener otmejer Deesj meebmke=âeflekeâ henÛeeve keâes
megjef#ele jKeves kesâ veece hej Úesšer Úesšer peeleerÙe mebkeâerCe&leeDeesb keâes hevehelee ngDee osKe jns~ Fve
efkejesOeYeeme mes nce Fvekeâer Glheeflle kesâ efheÚues meboYeeX mes mecePeves keâe heÇÙeeme keâjsb~ Ùetjeshe cesb DeeOegefvekeâlee
DeewheefvekesefMekeâ jepÙeesb kesâ efkemleej kesâ meeLe ngF& peyeefkeâ Gheefvekes<eesb cesb Ùen (colonies) Ùee DeewheefvekesMelee kesâ
efke®æ mebIe<e& kesâ ™he cesb ngF&~ ÙeodÙeefhe kewefMkekeâ DeeOegefvekeâlee kesâ cetuÙe meceevelee, mkeb$elee, heÇpeeleb$e kÙekemLee,
Oece& efvejhes#elee Deewj iewj mebeheÇoeefÙekeâlee Deeefo oesveesb DeewefvekesefMekeâ jepÙeesb Deewj Gvekesâ GheefvekesMe oesveesb cesb meceeve
™he mes heeÙes peeles nw~ peyeefkeâ Fvekeâe DeeOegefvekeâlee keâe Deebleefjkeâ he#e Deueie Deueie nw~ Fmekeâe keâejCe Skeâ
Deheves GheefvekesMe keâe Deewj DeefOekeâ efkemleej keâjves keâer veerefle yeveelee nw pees Gmekeâer DeeOegefvekeâlee keâer meesÛe keâes Skeâ
Deueie ™he cesb heÇmlegle keâjlee nw, otmeje GheefvekesMe kesâ efke™æ Deekeepe G"elee nw~

meejebMele: Ùen keâne pee mekeâlee nw efkeâ DeeOegefvekeâlee keâes efkeâmeer Skeâ efveefMÛele ceeheoC[ Deewj meeBÛes
cesb Deeyeæ venerb efkeâÙee pee mekeâlee~ ÙetjesheerÙe DeeOegefvekeâlee peneB ™efÌ{Ùeesb, iewj meebheÇoeefÙekeâlee Deewj Oece&
efvejhes#elee kesâ cetuÙeesb kesâ meeLe DeeOegefvekeâ keâner pee mekeâleer nw, lees kes osMe pees Gllej GheefvekesefMekeâlee kesâ oewj
cesb nw kes Deheveer cetue meebmke=âeflekeâ ceevÙeleeDeesb kesâ meeLe kele&ceeve DeeOegefvekeâlee kesâ cetuÙeesb keâes OeejCe keâjkesâ
Yeer kes DeeOegefvekeâ nw keäÙeesbefkeâ DeeOegefvekeâlee kesâ meeke&Yeewefcekeâ kewefMkekeâ cetuÙe mkeleb$elee, meceevelee, YeeF&Ûeeje,
efkekeskeâMeeruelee Deeefo keâes kes OeejCe efkeâÙes nbw~ peyeefkeâ heÇlÙeskeâ osMe keâer Yeewieesefuekeâ mebjÛevee Deewj
heefjefmLeefleÙee@b ke hejchejeSB efYeVe-efYeVe nQ efpevnsb DeveosKee keâjkesâ DeeOegefvekeâ yevevee mebYeke venerb nw~ Ùetjeshe,
Ûeerve, peeheeve, Yeejle Fmekeâe GoenjCe nwb~ neb Ùen DekeMÙe nw efkeâ meceÙeevegmeej hejchejeDeesb Deewj
meebmke=âeflekeâ leeves yeeves hej hegveefke&Ûeej keâjles ngS Gvecesb mebMeesOeve kewefMkekeâ mlej hej DeeOegefvekeâlee mes keâoce
efceueevee DeekeMÙekeâ nw Deewj pees neslee Yeer jnlee nw~ efHeâj Yeer kegâÚ Ssmes GoenjCe nwb pees Deheveer
meebmke=âeflekeâ henÛeeve keâes ueskeâj Deheves Skeâ yeveeÙes ngS cee[ue mes yeenj venerb efvekeâuevee Ûeenles~ kes
DeeOegefvekeâlee keâes Deheves henÛeeve kesâ efueS jes[e ceeveles nw~

yenjneue Ùen keân mekeâles nQ efkeâ kesâkeue heeMÛeelÙe meYÙelee keâe DevegmejCe ner DeeOegefvekeâerkeâjCe keâe
heÇleerkeâ venerb nw Deewj efve<keâ<e&le: Ùen keâne pee mekeâlee nw efkeâ kele&ceeve kewMkeerkeâjCe (DeeOegefvekeâlee)
DeeOegefvekeâlee kesâ Fefleneme keâe Deble venerb nw, ve ner Ùen meYÙeleeDeesb keâer škeâjenš nw~ Jejved Ùen
DeeOegefvekeâlee kesâ meebmke=âeflekeâ keâeÙe&›eâce keâer efvejblej Ûeueves keeueer hegve&kÙeeKÙee nw~ Ùen yengDeeÙeeceer
DeeOegefvekeâlee keâe efvece&eCe nw~ cesje Ùen heÇÙeeme DeeOegefvekeâlee kesâ mebheÇlÙeÙe keâer hegve&kÙeeKÙee keâjvee nw~
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( 12 )

meJeexoÙe-oMe&ve: Skeâ efJeceMe&
ØeesHesâmej $e+ef<e keâevle heeC[sÙe

oMe&veMeeŒe efJeYeeie

Fueeneyeeo efJeÕeefJeÅeeueÙe, Fueeneyeeo

meJeexoÙe ve lees keâesF& mecØelÙeÙe nw Deewj ve ner keâesF& Jeeo~ Jemlegle: Ùen efJeÕe Oece& keâe De™CeesoÙe
leLee ØeeCeer-cee$e keâe DeblÙeesoÙe nw~ Ùen meeceeefpekeâ DeeoMe& keâer Skeâ Ssmeer DeJeOeejCee nw pees hetBpeerJeeoer
SJeb meecÙeJeeoer oesveeW ner DeJeOeejCeeDeeW mes meJe&Lee Demeche=òeâ nw, keäÙeeWefkeâ Ùes oesveeW ner DeJeOeejCeeSB
[eefJe&ve kesâ Jeie&-mebIe<e& (Class-struggle) hej DeeOe=le nQ~ peneB Skeâ Deesj hetBpeerJeeo ßeefcekeâeW keâe Mees<eCe
keâj heBtpeerheefleÙeeW kesâ efnleeW keâe mebj#eCe keâjlee nw JeneR otmejer Deesj meecÙeJeeo hetBpeerheefleÙeeW keâes Deecetue
efJeve„ keâjkesâ ßeefcekeâeW kesâ efnleeW keâer j#ee keâjves keâe oeJee keâjlee nw~ Fme Øekeâej GheÙeg&òeâ oesveeW ner
DeJeOeejCeeSB Mees<eCe hej DeeOe=le nQ~ meJeexoÙe Mees<eCe, Ie=Cee, efnbmee SJeb efJeÉs<e hej DeeOe=le ve neskeâj
hejmhej Øesce, lÙeeie, men-DeeqmlelJe, menpeerJeve SJeb menÙeesie hej DeeOeeefjle efmeæevle nw~

meJeexoÙe kesâ meceleguÙe DeJeOeejCee hee§eelÙe oMe&ve ceW Yeer Ùeoe-keâoe osKeves keâes efceueleer nQ, pees
mebIe<e& hej DeeOe=le ve neskeâj hejmhej menÙeesie SJeb men-peerJeve keâer yeele keâjleer nw, GoenjCeeLe&- SMeues
cee@šsiÙet ves Deheveer hegmlekeâ "On BeingHuman" ceW efueKeles nQ efkeâ mebIe<e& keâer nesÌ[ veneR, yeefukeâ
menÙeesie ner Øeke=âefle keâe efmeæevle nw~ Gvekesâ Devegmeej ‘‘menÙeesie keâe efmeæeble GòejpeerefJelee kesâ ™he ceW
JÙeeqòeâÙeeW keâer ner YeeBefle heeMeefJekeâ mecetneW ceW Yeer Skeâ meJee&efOekeâ cenòJehetCe& keâejkeâ kesâ ™he ceW mLeeefhele nes
ieÙee nw~’’ (The principle of cooperation is in a fair way to becoming estab-
lished as a most important factor in the survival of animal groups as of
individuals.")~1 Fmeer Øekeâej [yuet0 Sce0 £eruej Deheveer hegmlekeâ "The Social Life of the
Insects" ceW efueKeles nQ efkeâ Øeke=âefle ceW meyemes meyeue ØeJe=efòe men-peerJeve SJeb menÙeesie keâer heeÙeer peeleer
nw~ ‘‘DeefOekeâebMe ØeeCeer SJeb heewOes keâceesyesMe efkeâmeer mecetn DeLeJee mebmLee kesâ Skeâ menÙeesieer meomÙe kesâ ™he
ceW ner jnles nQ~’’ ("Most animals and plants live......more or less cooperative
members of groups or associations.")~2

meJeexoÙe Yeer hejmhej menÙeesie hej DeeOe=le Skeâ Ssmeer DeJeOeejCee nw pees meYeer kesâ mece«e efJekeâeme keâer
yeele keâjleer nw~ meJeexoÙe keâe Meeeqyokeâ DeLe& nw: meyekeâe GoÙe/meyekeâe Glkeâ<e&/meyekeâe efJekeâeme~ meJeexoÙe
oes MeyoeW mes efceuekeâj yevee nw : meJe& SJeb GoÙe~ meJe& kesâ oes DeLe& nesles nQ : mebkegâefÛele SJeb JÙeehekeâ DeLe&~
Deheves mebkegâefÛele DeLe& ceW Ùen kesâJeue ceeveJe keâuÙeeCe lekeâ efmeceš keâj jn peelee nw, hejvleg JÙeehekeâ DeLe&
ceW Ùen me=ef„ kesâ mecemle ØeeefCeÙeeW keâes Deheves Deehe ceW meceeefnle keâjlee nw~ Fmeer Øekeâej GoÙe kesâ Yeer oes
DeLe& nQ : mebkegâefÛele SJeb JÙeehekeâ DeLe&~ mebkegâefÛele DeLe& ceW Ùen kesâJeue Yeeweflekeâ efJekeâeme keâer ner yeele keâjlee
nw peyeefkeâ JÙeehekeâ DeLe& ceW Ùen Yeeweflekeâ efJekeâeme kesâ meeLe-meeLe veweflekeâ SJeb DeeOÙeeeflcekeâ Glkeâ<e& keâes Yeer
Deheves Deehe ceW meceeefnle keâjlee nw~ Fme Øekeâej meJeexoÙe Deheves mebkegâefÛele DeLe& ceW ceveg<Ùe cee$e kesâ Yeeweflekeâ
efJekeâeme keâer yeele keâjlee nw, hejvleg Deheves JÙeehekeâ DeLe& ceW Ùen ‘‘mecemle ØeeefCeÙeeW kesâ mece«e efJekeâeme’’
(The holistic development of all creatures) keâer yeele keâjlee nw~

DeeÛeeÙe& efJeveesyee YeeJes efueKeles nQ efkeâ ‘‘Skeâ meeoer yeele nce mecePe ueWies lees meyekeâe efnle meOesiee~
nj Skeâ otmejs keâer efHeâ›eâ jKes, meeLe ceW Deheveer efHeâ›eâ Ssmeer ve jKes efkeâ efpememes otmejs keâes lekeâueerHeâ nes~
Fmeer keâes meJeexoÙe keânles nQ~’’3 Fme meboYe& ceW Øeefmeæ jefmeÙeve Jew%eeefvekeâ SJeb ›eâebeflekeâejer efÛeblekeâ efØebme
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heeršj ›eâesheesšdkeâerve keâe Ùen keânvee "erkeâ ner nw efkeâ ‘‘Ùen Skeâ DeÛesleve ceve keâer ceevÙelee nw efkeâ vÙeeÙe SJeb
mecelee kesâ Âeq„keâesCe mes ØelÙeskeâ JÙeeqòeâ keâer ØemeVelee DevÙe JÙeeqòeâÙeeW keâer ØemeVelee hej DeefOekeâ efveYe&j
keâjleer nw, pees Ùen meesÛeves kesâ efueS Øesefjle keâjleer nw efkeâ efkeâmeer Yeer DevÙe JÙeeqòeâ keâe DeefOekeâej Gmekesâ
Deheves DeefOekeâej kesâ ner meceleguÙe nw~’’ (It is the unconscious recognition  ... close
dependency of every one's happiness upon the happiness of all; and of the
sense of justice, or equality, which brings the individual to consider the
rights of every other individual as equal to his own.")~4  Ùeefo JÙeeqòeâ kesâ Deboj Ùen
DeJeOeejCee efJekeâefmele nesieer leYeer meJeexoÙe keâer mebkeâuhevee keâes meekeâej efkeâÙee pee mekeâlee nw~

meJeexoÙe keâer Ùen DeJeOeejCee keâesF& vetleve DeJeOeejCee veneR nw, ØelÙegled Ùen Skeâ ØeeÛeerve DeJeOeejCee
nw, efpemekeâe cetue Gheefve<eoeW ceW osKee pee mekeâlee nw~ npeejeW Je<e& hetJe& YeejleerÙe $e+ef<eÙeeW ves efyevee efkeâmeer
Ie=Cee SJeb efJeÉs<e kesâ Deheves SJeb hejeÙes kesâ Yeso mes Thej G"keâj mechetCe& efJeÕe keâes Dehevee heefjJeej ceeveles
ngS (DeÙeb yevOegjÙeb vesefle ieCevee ueIegÛesle<eeced~ GoejÛeefjleeveeb leg JemegOewJe kegâšgcyekeâced~~)5 meYeer
ØeeefCeÙeeW kesâ megKeer nesves, efvejesie nesves leLee Gmekesâ keâuÙeeCe keâer keâecevee keâjles ngS Ùen ÙeeÛevee keâer nw efkeâ:

meJex YeJevleg megefKeve: meJex mevleg efvejeceÙee:~
meJe& YeõeefCe heMÙevleg cee keâeq§eod og:KeYeeiYeJesled~~6

Fmeer Øekeâej pewve DeeÛeeÙe& meceble Yeõ ves Yeer keâne nw efkeâ ‘‘meJee&heoecevlekeâjb efvejvleb meJeexoÙeb
leerLe&efceob leJewJe’’7~

Jele&ceeve keâeue ceW ieeBOeer peer ves pee@ve jefmkeâve keâer hegmlekeâ "Unto This Last" mes ØesjCee Øeehle
keâer, efpemes nsvejer heesuekeâ ves peesnevmeyeie&  jsueJes mšsMeve hej GvnW Ùen keân keâj oer efkeâ ‘Ùen hegmlekeâ jemles
ceW heÌ{ves ueeÙekeâ nw~’ Fme hegmlekeâ ves ieeBOeer peer kesâ peerJeve ceW DeecetueÛetue heefjJele&ve keâj efoÙee~ Jes Deheveer
Deelce-keâLee ceW efueKeles nQ efkeâ ‘‘Fmes neLe ceW uesves kessâ GheÙe&vle ceQ ÚesÌ[ ve mekeâe~ Fmeves cegPes pekeâÌ[
efueÙee~ šŝve Meece keâes [jyeve hengBÛeer~ meejer jele cegPes veeRo veneR DeeÙeer~ hegmlekeâ ceW efoÙes ieÙes DeeoMeeX kesâ
meeBÛes ceW peerJeve keâes {eueves keâe ceQves efve§eÙe keâj efueÙee~ efpeme hegmlekeâ ves cegPehej lelkeâeue Demej [euee
Deewj cegPeceW cenòJehetCe& "esme heefjJele&ve efkeâÙee, Ssmeer lees Ùener Skeâ hegmlekeâ nw~’’8 hegve§e, Jes efueKeles nQ efkeâ
‘‘cesje efJeÕeeme nw efkeâ cesjs ùoÙe kesâ ienvelece ØeosMe ceW pees YeeJeveeSB efÚheer heÌ[er LeeR, Gvekeâe mhe„
Øeefleefyecye ceQves jeqmkeâve kesâ Fme «ebLejlve ceW osKee Deewj FmeefueS GvneWves cegPes DeefYeYetle keâj peerJeve
heefjJeefle&le keâjves kesâ efueS yeeOÙe keâj efoÙee~’’9

pee@ve jeqmkeâve keâer Ùen hegmlekeâ Skeâ yeeFefyeue keâer keâneveer hej DeeOeeefjle nw~ Fme keâneveer ceW Skeâ
Debietj kesâ ceeefuekeâ ves kegâÚ cepeotjeW keâes megyen Fme Meòe& hej keâece hej ueieeÙee efkeâ ØelÙeskeâ keâes Meece keâes
Skeâ hesveer oer peeÙesieer~ hegve: oeshenj Deewj leermejs henj kegâÚ cepeotj keâece hej DeeÙes Deewj peye ceeefuekeâ ves
GvnW osKee lees GvnW Yeer Gmeer keâece hej ueiee efueÙee~ Meece keâes meYeer keâes Skeâ hesveer oskeâj efJeoe efkeâÙee
ieÙee~ Fme hej meyesjs Deeves Jeeues cepeotjeW ceW Demevlees<e keâer YeeJevee JÙeehle nes ieF& efkeâ pees Meece keâes DeeÙes
Deewj kesâJeue Skeâ IeCše keâece efkeâÙee GvnW Yeer Skeâ hesveer Deewj nce ueesie megyen mes ner efoveYej Oethe ceW keâece
efkeâÙes lees nceW Yeer Skeâ ner hesveer~ Ùen Skeâ Øekeâej keâe DevÙeeÙe nw~ Fme hej ceeefuekeâ ves keâne efkeâ ‘‘YeeF&
cesjs, ceQves legcnejs Øeefle keâesF& DevÙeeÙe veneR efkeâÙee nw~ legceves Skeâ hesveer jespe hej keâece keâjvee cebpetj efkeâÙee
Lee ve? leye Deheveer cepeotjer uees Deewj Iej peeDees~ cesjer yeele cegPe hej ÚesÌ[es~ ceQ DevleJeeues keâes Yeer Gleveer
ner cepeotjer otBiee, efpeleveer legcnW~ Deheveer Ûeerpe Deheveer FÛÚe kesâ Devegmeej KeÛe& keâjves keâe cegPes DeefOekeâej
nw ve? Ùeefo ceQ efkeâmeer kesâ Øeefle DeÛÚe JÙeJenej keâjlee ntB, lees Fmekeâe legcnW og:Ke keäÙeeW nes jne nw?’’
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(Friend, I do thee no wrong : didst not thou agree with me for a penny? Take
that thine is, and go thy way : .......I will give unto this last even as unto thee.
Is it not lawful for me to do what I will with mine own? Is thine eye evil,
because I am good?)10 ~ Fme hej Deheves efJeÛeejeW keâes DeefYeJÙeòeâ keâjles ngS ke=â<Ce oòe Yeó ves oeoe
Oecee&efOekeâejer Éeje jefÛele hegmlekeâ ‘‘meJeexoÙe-oMe&ve’’ keâer ‘ØemleeJevee’ ceW efueKeles nQ efkeâ ‘‘megyen Jeeues keâes
efpelevee, Meece Jeeues keâes Yeer Glevee - Ùen yeele megveves ceW Dešhešer Yeues ueies,...hejvleg FmeceW ceeveJelee keâe,
meceevelee keâe, DeÉwle keâe Jen leòJe meceeÙee ngDee nw, efpeme hej ‘meJeexoÙe’ keâe efJeMeeue Øeemeeo KeÌ[e nw~’’11

GuuesKeveerÙe nw efkeâ pee@ve jeqmkeâve keâer hegmlekeâ "Unto This Last" mes ner ØesjCee ueskeâj ieeBOeer peer
ves Fmekeâe veece meJeexoÙe (Well being for all) jKee~ "Unto This Last" keâe DeLe& ner neslee nw
‘‘Fme Deble Jeeues keâes Yeer’’12~ jefmkeâve ves Deheveer hegmlekeâ ceW ØecegKele: leerve yeeleeW hej yeue efoÙee nw:

• JÙeefòeâ keâe ßesÙe meceef„ kesâ ßesÙe ceW efveefnle nw~
• Jekeâerue keâe keâece nes, Ûeens ceesÛeer keâe, oesveeW keâe cetuÙe meceeve nw~ ØelÙeskeâ JÙeefòeâ keâes Deheves

JÙeJemeeÙe kesâ Éeje ner Deheveer peerefJekeâe keâes Ûeueeves keâe meceeve DeefOekeâej nw~
• Meejerefjkeâ ßece keâjves Jeeues keâe peerJeve ner meÛÛee Deewj meJeexlke=â„ nw~
mhe„le: FmeceW henueer yeele ceW ner otmejer leLee leermejer yeele efveefnle nw~ Fme Øekeâej meyekeâe efnle SJeb

meyekeâe GoÙe Dehesef#ele nw~ Fmeer DeeOeej hej ieeBOeer peer ves efpeme meeceeefpekeâ DeeoMe& keâe efJeÛeej Øemlegle
efkeâÙee, Gmes GvneWves meJeexoÙe keâne nw~ GuuesKeveerÙe nw efkeâ hee§eelÙe oMe&ve ceW pes0Sme0 efceue leLee pesjceer
yeWLece ves ‘‘DeefOekeâlece JÙeefòeâÙeeW kesâ DeefOekeâlece megKe’’ (The greatest happiness for the
greatest number) keâe DeeoMe& meeceves jKee~ meJeexoÙe keâe efmeæevle GheÙeesefieleeJeeefoÙeeW keâer Fme
DeJeOeejCee mes keâF& ceevÙeleeDeeW ceW hetCe&leÙee he=Lekeâd nw~

• GheÙeesefieleeJeeoer peneB DeefOekeâlece JÙeefòeâÙeeW kesâ DeefOekeâlece megKe keâer yeele keâjles nQ JeneR meJeexoÙe
efmeæeble meYeer kesâ mece«e efJekeâeme keâer keâecevee keâjlee nw~

• GheÙeesefieleeJeeefoÙeeW keâe DeefOekeâlece kesâJeue mebKÙeelcekeâ nw peyeefkeâ meJeexoÙe keâe ‘meJe&’ kesâJeue
mebKÙeelcekeâ veneR nw yeefukeâ iegCeelcekeâ Yeer nw~ Ùen meJeeËieerCe efJekeâeme keâe efJeÛeej nw~ meyekeâe
efJekeâeme lees nes ner hejvleg meYeer keâe meYeer Øekeâej mes efJekeâeme ner mechetCe& JÙeefòeâlJe keâe efJekeâeme nw~

• DeefOekeâlece kesâ efmeæevle keâe heefjhees<ekeâ DevÙe kesâ efueS Deheves mJeeLe& keâer yeefue veneR ÛeÌ{e mekeâlee,
hejvleg meJe&efnle kesâ DeeoMe& ceW efpemekeâer efve…e nw, Jen DevÙe kesâ efueS Deheves mJeeLe& keâes kegâÛeue osves
ceW mebkeâesÛe veneR keâjsiee DeLee&led Jen DevÙe kesâ efueS Deelce-yeefueoeve lekeâ kesâ efueS lelhej jnlee nw~

nsiesue keâer ‘‘peerves kesâ efueS cejes’’ (Die to live) Jeeueer Ùegefòeâ ceW Yeer Deheveer Deengefle Deheves peerves kesâ efueS
ceeveer ieF& nw~ Fmeer Øekeâej nkeämeues keâer Gefòeâ ‘‘eqpeDees Deewj peerves oes’’ (Live and let live) nw~ oeoe
Oecee&efOekeâejer efueKeles nQ efkeâ meJeexoÙe keâe DeeoMe& Fmemes Yeer JÙeehekeâ nw~ Fmekesâ Devegmeej ‘‘legce efpeueeves kesâ
efueS efpeDees~ ceQ peye otmejeW keâes efpeueeves kesâ efueS efpeTB Deewj otmeje cegPes efpeueeves kesâ efueS efpeÙes, leye
meyekeâe peerJeve mecheVe nesiee Deewj efpeueeves kesâ efueS efpeDees ÛeefjleeLe& nesiee~ Ùener meJeexoÙe nw~’’13

meJeexoÙe keâe DeeoMe& nw DeÉwle Deewj Gmekeâer veerefle nw mecevJeÙe keâer~ meJeexoÙe kesâ efJeÛeej keâe cetue
DeeOeej nw: ieeBOeer peer keâe F&Õej leLee Deelcee kesâ mecyevOe ceW efJeÛeej~ Fmekesâ Devegmeej F&Õej ner hejce
meòee nw~ efJeÕe F&Õej keâe JÙeòeâ ™he nw~ Jener peieled kesâ ØelÙeskeâ ceveg<Ùe, ØeeCeer leLee Jemleg ceW efveefnle nw~
Dele: Meejerefjkeâ ™he mes efYeVe nesles ngS Yeer meYeer ØeeCeer Ûeslevee kesâ mlej hej meceeve nQ~ Fme Øekeâej peieled
kesâ ØelÙeskeâ ØeeCeer meceeve nQ~ meYeer F&ÕejceÙe nQ:
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F&MeeJeemÙeefceob meJeË ÙeledefkeâÃe peielÙeeb peieled~
lesve lÙeòesâve YegÀeerLee cee ie=Oe: keâmÙeeqmJeæveced ~~14

ÙeneB hej ‘lesve lÙekeälesve YegÀeerLee’ keâe cetue DeefYeØeeÙe Ùen nw efkeâ ‘lÙeeiehetJe&keâ «enCe keâjes’
(Attachment with disinterest) DeLee&led «enCe lees keâjW, hejvleg lÙeeie kesâ meeLe~ ‘lÙeeiehetJe&keâ
«enCe’ kesâ efvecveefueefKele mecYeeefJele DeLe& nes mekeâles nQ: (1) Fme mebmeej ceW kegâÚ Yeer Dehevee veneR nw~ pees
kegâÚ Yeer nw Jen Ùee lees F&Õej Øeoòe nw Ùee efHeâj Øeke=âefle Øeoòe~ Demleg, Deemeeqòeâ kewâmeer? Ssmeer eqmLeefle ceW
peerJe DevegYeJe keâjlee nw efkeâ meye kegâÚ Dehevee nesles ngS Yeer Jemlegle: kegâÚ Yeer Dehevee veneR nw~ Fme Øekeâej
peerJe Yeesie lees keâjlee nw, hejvleg Gmekesâ Øeefle Deemeeqòeâ keâe YeeJe veneR jKelee nw~ (2) peye peieled kesâ meejs
ØeeefCeÙeeW ceW F&Õej ner DebleJÙee&hle nw leye Ùen kewâmes nes mekeâlee nw efkeâ kegâÚ ueesie lees Keeles-Keeles cejW Deewj
kegâÚ efyevee KeeÙes cejW~ Demleg, nceW efkeâmeer Yeer Ûeerpe keâe Yeesie keâjles meceÙe otmejeW kesâ efnleeW keâes Yeer OÙeeve
ceW jKevee ÛeeefnS~ Ùener mechees<Ùe efJekeâeme nw, efpemekeâer Gûce mLeueer Gheefve<eod ner nw~ (3) ‘lÙeeiehetJe&keâ
«enCe’ keâe Skeâ DeLe& Ùen Yeer nes mekeâlee nw efkeâ keâce& keâjles ngS Yeer Gmemes Øeehle nesves Jeeues Heâue kesâ Øeefle
Deveemeeqòeâ~ Fmes ner Deheefj«en keâne ieÙee nw, pees meJeexoÙe keâe cetue nw~ Deheefj«en keâe leelheÙe& nw efkeâ
DeeJeMÙekeâlee mes DeefOekeâ JemlegDeeW keâe meb«en ve keâjvee~ ÙeneB hej DeeJeMÙekeâlee keâes heefjYeeef<ele keâjvee
keâef"ve nw, keäÙeeWefkeâ meYeer JÙeeqòeâÙeeW keâer DeeJeMÙekeâleeSB he=Lekeâd-he=Lekeâd nesleer nQ~ Ssmeer heefjeqmLeefle ceW
DeeJeMÙekeâlee keâes efveOee&efjle keâjves kesâ efueS keâesF& Jemlegefve… ceeveoC[ kewâmes Øeoeve efkeâÙee pee mekeâlee nw?
GuuesKeveerÙe nw efkeâ ieeBOeer peer ves DeeJeMÙekeâlee keâes Yeer Jemlegefve… ™he mes heefjYeeef<ele keâjves keâe ØeÙeeme
efkeâÙee nw~ Gvekesâ Devegmeej DeeJeMÙekeâlee keâe DeLe& nw efkeâ meceepe kesâ meyemes efveOe&ve JÙeeqòeâ keâes peerJeve-
Ùeeheve kesâ efueS efpelevee DeeJeMÙekeâ nw Jener nceejer Yeer DeeJeMÙekeâlee keâe ceeveoC[ nw~ Fme Øekeâej
lÙeeiehetJe&keâ peerJeve kesâ efyevee meJeexoÙe kesâ DeeoMe& keâer Øeeeqhle mecYeJe veneR nw~

Jemlegle: GheYeesie SJeb og:Ke Skeâ otmejs kesâ meceevegheeleer nesles nQ~ pewmes-pewmes nceeje GheYeesie yeÌ{lee nw
Gmeer Devegheele ceW og:Ke Yeer yeÌ{lee nw~ ‘‘DeefOekeâlece GheYeesie, DeefOekeâlece og:Ke leLee vÙetvelece GheYeesie,
vÙetvelece og:Ke’’ (Maximum consumption, maximum suffering and minimun
consumption, minimum suffering.)~ Demleg, Ùeefo nce Deheves Meebefle SJeb Deevevo keâes yeÌ{evee
Ûeenles nQ lees Gmeer Devegheele ceW nceW Deheves GheYeesie keâes Yeer meerefcele keâjvee ner heÌ[siee~ Ùener veneR, nceeje
DeefOekeâlece GheYeesie otmejeW kesâ og:KeeW keâes Yeer pevce oslee nw, keäÙeeWefkeâ Ùeefo Skeâ JÙeeqòeâ efkeâmeer Yeer Ûeerpe keâe
DeefOekeâlece GheYeesie keâjlee nw lees efveef§ele ™he mes Jen otmejs kesâ GheYeesie keâes yeeefOele keâjlee nw~ Dele: Ùeefo
nce otmejeW keâe megKe Ûeenles nQ lees Deheves GheYeesie keâes meerefcele keâjvee ner heÌ[siee~(Our happiness
hinges upon our maximum consumption, which is the prime cause of others’
misery. If we want to diminish other’s suffering; we will have to minimize
our consumption. The only way to minimize our consumption is to restrain
our desire. Desire cannot be extinguished; it may be diverted towards the
welfare of humanity vis-à-vis self-interest. It is, however, possible by curbing
our greed based need and changing our life style but not merely by
preaching.)~ Fmekesâ efueS meceepe keâes Yeesiehejkeâ mebmke=âefle mes he=Lekeâd keâjkesâ DeeJeMÙekeâlee hej DeeOeeefjle
keâjvee nesiee, DevÙeLee meJeexoÙe keâes cetle& ™he os heevee mecYeJe veneR nes mekesâiee~ mhe„le: Ùeefo DeeJeMÙekeâlee ceW
mJeeLe& keâes peesÌ[ efoÙee peeÙe lees Jen ueesYe nes peelee nw, hejvleg Ùeefo Gmeer DeeJeMÙekeâlee ceW Deveemeefòeâ keâes peesÌ[
efoÙee peeÙe lees Jen ueeskeâ-keâuÙeeCe nes peelee nw~ Ùener meJeexoÙe keâe DeeoMe& nw~
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Need + Self-interest = Greed
Need + Disinterest = Well-being for all

ieeBOeer peer ves keâne efkeâ ‘‘Ùen Oejleer meYeer keâer DeeJeMÙekeâleeDeeW keâer hetefle& kesâ efueS lees heÙee&hle nw,
hejvleg efkeâmeer Skeâ JÙeeqòeâ kesâ Yeer ueesYe keâer hetefle& kesâ efueS heÙee&hle veneR nw~’’ (The earth has
enough resources to meet the needs of all but not enough to satisfy the
greeds of even one person.)~ Ùeefo Fme lelJe oMe&ve mes ceeveJe peerJeve kesâ ue#Ùe keâes peesÌ[e peeS
lees Ùen mhe„ nes peelee nw efkeâ ceveg<Ùe keâe Oece& meceepe ceW efJe<ecelee keâes meceehle keâjkesâ Skeâ meceevelee
cetuekeâ meceepe keâer mLeehevee keâjvee nw~ Ssmeer eqmLeefle ceW Skeâ JÙeefòeâ kesâ otmejs JÙeefòeâÙeeW kesâ efnleeW ceW
efJejesOe keâer yeele meceehle nes peeÙesieer~ heefjCeecele: mJeeLe& leLee hejeLe& keâe Yeso efceš peeÙesiee~ leoghejeble
JÙeeqòeâ meJe& keâuÙeeCe keâer keâecevee mes DeefYeØesefjle neskeâj keâce& keâjlee nw DeLeJee ÙeeW keânW efkeâ Gmekesâ Éeje
efkeâÙes ieÙes keâeÙeeX mes mJele: ueeskeâ-meb«en neslee jnlee nw~

Fme meboYe& ceW ieeBOeer peer kesâ peerJeve keâer Skeâ Iešvee nw pees Fme ÙeLeeLe& keâes mhe„le: JÙeeKÙeeefÙele
keâjlee nw~ Skeâ yeej Jes efkeâmeer ØeeFcejer mketâue ceW ieS ngS Les~ Gvekeâe keâheÌ[e lees Skeâ Oeesleer ner nesleer Leer,
efpemes Jes veerÛes mes yeeBOeles Les Deewj Gmeer keâe DeeOee Yeeie kebâOes hej DeesÌ{ uesles Les~ peye GvneWves Dehevee
JeòeâJÙe Meg™ efkeâÙee lees yeerÛe-yeerÛe ceW Skeâ ueÌ[keâe neLe G"e jne Lee, efpemes keâ#ee-DeOÙeehekeâ jeskeâ os jns
Les~ peye ieeBOeer peer ves Dehevee JeòeâJÙe hetCe& keâj efueÙee leye GvneWves Gme yeÛÛes mes keâne efkeâ yeleeDees legce
keäÙee keânvee Ûeenles nes~ Gme yeÛÛes ves keâne efkeâ yeeyee Deehekesâ heeme keâheÌ[s veneR nw~ Ùeefo Deehe keânWs lees ceQ
Deheveer ceeB mes keân otB, Jes Deehekesâ efueS Skeâ kegâòee& efmeueJee oWsieer~ Fme hej ieeBOeer peer keâer DeeBKes vece nes
ieFË~ GvneWves keâne efkeâ yesšs nceejs yengle mes YeeF& nQ efpevekesâ heeme keâheÌ[s veneR nQ~ legcnejer ceeB efkeâleveeW kesâ
efueS keâheÌ[s yeveeSieer~ nce meYeer peeveles nQ efkeâ ieeBOeer peer ves otmejeW kesâ efueS keâheÌ[e henvevee ÚesÌ[ efoÙee
Lee~ Ùener nw leovegYetefle/meceeveevegYetefle (Empathy) DeLee&led ‘hej’ ceW ‘mJe’ keâer DevegYetefle keâjvee~ leYeer lees
Gheefve<eod kesâ $e+ef<e meeLe-meeLe yew"ves, Keeves, %eeveJeeve nesves SJeb efJeJeeo-jefnle nesves keâer keâecevee keâjles nQ~

Ô men veeJeJeleg~ men veew Yegveòegâ~ men JeerÙeË keâjJeeJenw~
lespeefmJeveeJeOeerlecemleg cee efJeefÉ<eeJenw~15

Deepe JeweqÕekeâ heefjÂMÙe ceW Fmeer keâer DeeJeMÙekeâlee nw, pees Gheefve<eod keâe cetue YeeJe nw~ Ùeefo Ùen
YeeJe nceejs Devoj Yeer efJekeâefmele nes peeS lees Fme Oejleer hej keâesF& Yeer ØeeCeer og:Keer veneR jnsiee~ Fmeer
DeeOÙeelceJeeoer ceevÙelee hej meJeexoÙe keâe efmeæevle efškeâe nw~ Ùener keâejCe nw efkeâ ieeBOeer peer Skeâ Ssmes Jeie&-
efJenerve, peeefle-efJenerve leLee Mees<eCe-efJenerve meceepe keâer mLeehevee keâjvee Ûeenles nQ efpemeceW ØelÙeskeâ JÙeefòeâ
Deewj mecetn keâes Deheveer meJeeËieerCe efJekeâeme keâe meeOeve Deewj DeJemej Øeehle nesiee~ Jen melÙee«en DeLee&led
melÙe Deewj DeeEnmee hej DeeOeeefjle nesiee~ meJeexoÙe Fmeer keâe Øeefleheeove keâjlee nw~

meJeexoÙe keâes JÙeeJeneefjkeâ ™he Øeoeve keâjves kesâ efueS ieeBOeer peer SJeb efyeveesJee peer ves kegâÚ keâeÙe&›eâce Yeer
ÛeueeÙes, ÙeLee- Yetoeve, «eeceoeve, mecheefòe oeve, ßeceoeve, peerJeve oeve ØeYe=efle, hejvleg Fme meYeer kesâ cetue
ceW nw: ùoÙe heefjJele&ve, peerJeve Megeqæ, meeOeve-Megefæ Deewj Øesce keâe DeefOekeâlece efJemleej~ peyelekeâ Fve
meeOeveeW keâes nce veneR DeheveeÙeeWies, leyelekeâ Yetoeve, «eeceoeve, mecheefòe oeve, ßeceoeve, peerJeve oeve Deeefo
keâes meekeâej veneR efkeâÙee pee mekeâlee nw~ mecemÙee Ùen nw efkeâ oeve mes meJeexoÙe pewmes ceneve DeeoMe& keâes
kewâmes Øeehle efkeâÙee pee mekeâlee nw? ØelÙegòej ceW ieeBOeer peer keâe keânvee nw efkeâ oeve mes oevekeâòee& SJeb Øeehlekeâòee&
oesveeW keâe ner efJekeâeme mecYeJe nes heelee nw~ oevekeâòee& Yeeweflekeâ ™he mes meyeue nesles ngS Yeer veweflekeâ SJeb
DeeOÙeeeqlcekeâ ™he mes efveye&ue nQ peyeefkeâ Øeehlekeâòee& DeeOÙeeeqlcekeâ ™he mes meyeue nesles ngS Yeer Yeeweflekeâ ™he
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mes efveye&ue nQ~ Demleg, oevekeâòee& keâe veweflekeâ SJeb DeeOÙeeeqlcekeâ efJekeâeme neslee nw peyeefkeâ Øeehlekeâòee& keâe
Yeeweflekeâ efJekeâeme~ Fme Øekeâej meYeer keâe mece«e efJekeâeme nes, Ùener lees meJeexoÙe keâe hejce meeOÙe nw~ Fme
meboYe& ceW ceneYeejlekeâej Ùen keânvee Deefle cenòJehetCe& nw efkeâ ‘‘pees Oeveer nesves hej Yeer oeve ve os Deewj
efveOe&ve nesves hej Yeer lehemÙee ve keâj mekesâ~ Fve oes Øekeâej kesâ ceveg<ÙeeW keâes ieues ceW cepeyetle helLej yeeBOekeâj
heeveer ceW [gyee osvee ÛeeefnS~’’

ÉeJecYeefme efveJes„JÙeew ieues yeædJee Â{eb efMeueced ~
OeveJevleceoeleejb oefjõb ÛeeleheeqmJeveced~~16

 Fme Øekeâej Oeveer SJeb efveOe&ve oesveeW kesâ efueS lÙeeie keâjvee hejceeJeMÙekeâ nw~ Skeâ keâes Oeve keâe lÙeeie
keâjvee ÛeeefnS SJeb otmejs keâes Mejerj keâe~ ÙeneB hej Mejerj kesâ lÙeeie mes DeefYeØeeÙe Meejerefjkeâ ßece mes nw~

meJeexoÙe efmeæevle kesâ efJe®æ kegâÚ ØeMve Yeer G"eÙes peeles nQ~ kegâÚ meceer#ekeâeW keâe keânvee nw efkeâ
Ùeefo meJeexoÙe keâe DeLe& meYeer keâe GoÙe ceevee peeÙe lees meJeexoÙe Ûeslevee keâer meerceeyeælee, Gmekesâ Jew%eeefvekeâ
Âef„keâesCe keâe DeYeeJe Deewj Gvemes GlheVe DemebieefleÙeeB osKeves ceW DeeÙesieer~ Deceerjer Deewj iejeryeer keâe cesue-
efceueehe kewâmes cegceefkeâve nesiee? otmejs, Gve ueesieeW keâer GoÙe keâe keäÙee leelheÙe& nw pees meceepe ceW henues mes
ner Deee|Lekeâ Âef„ mes mecheVe nQ, hejvleg meJeexoÙe kesâ DevegÙeeefÙeÙeeW keâe keânvee nw efkeâ pees Deceerj nQ Jes
veweflekeâ SJeb DeeOÙeeeflcekeâ Âef„ mes efiejs ngS nQ~ Dele: pewmee efkeâ efJeveesyee peer ves keâne efkeâ Oeveer ueesie yengle
henues mes efiejs ngS nQ Deewj efveOe&ve ueesie keâYeer G"s veneR~ heefjCeecele: oesveeW keâes ner G"evee nw~

Skeâ DevÙe ØeMve Fmekeâer ceewefuekeâlee kesâ efJe®æ G"eÙee peelee nw~ DeeueesÛekeâ ceeveles nQ efkeâ ieeBOeer
Éeje Øeefleheeefole meJeexoÙe efmeæevle YeejleerÙe efJeÛeejkeâeW kesâ efueS keâesF& ceewefuekeâ OeejCee veneR nw~
GuuesKeveerÙe nw efkeâ ieeBOeer peer ves keâneR Yeer Deheveer ceewefuekeâlee keâe keâesF& oeJee veneR efkeâÙee nw~ Jes huesšes,
Dejmlet, keâeCš Deeefo keâer YeeBefle keâesjs oeMe&efvekeâ veneR Les Deefheleg Oeeefce&keâ YeeJevee mes DevegØeeefCele neskeâj
peve-keâuÙeeCe kesâ efueS DeveJejle ™he mes keâeÙe& keâjves Jeeues Skeâ meÛÛes keâce&Ùeesieer Les~ GvneWves huesšes,
Dejmlet, ceekeäme& Deeefo keâer YeeBefle ›eâceyeæ SJeb JÙeJeeqmLele ™he mes Deheves efmeæebleeW keâe efJeJesÛeve veneR efkeâÙee
nw, Deefheleg Deheves meeceves Deeves Jeeueer mecemÙeeDeeW kesâ meceeOeeve kesâ efueS ner lelkeâeueerve heefjeqmLeefleÙeeW kesâ
Devegmeej efÛebleve efkeâÙee Deewj Gmekeâe Skeâ mecÙekeâd meceeOeeve Øemlegle efkeâÙee~ Demleg, Gvekesâ oMe&ve ceW
ceewefuekeâlee keâer Keespe keâjvee megmebiele veneR nw~ Gvekeâer lees mechetCe& efJeÛeejOeeje ner Gheefve<eod, Ùeesie, pewve
SJeb yeewæ oMe&ve Éeje Øeefleheeefole melÙe, Deefnbmee, DemlesÙe, Deheefj«en, yeÇÿeÛeÙe& Deeefo hej DeeOe=le nw~
Gvekeâer veJeervelee Fme yeele ceW nQ efkeâ GvneWves Fvekeâes meeceevÙe mlej Øeoeve keâjles ngS JÙeeq„ mes meceeq„ keâer
Deesj ØeJeeefnle efkeâÙee~ hetJe& ceW Fvekeâe ØeÙeesie kesâJeue JÙeeqòeâiele mòej hej neslee Lee~ ieeBOeer peer ves Gmekeâe
meHeâuelece ØeÙeesie meceepe SJeb efJeÕe mòej hej efkeâÙee, ÙeLee- melÙe yeesuees, Ûeesjer cele keâjes, efnbmee cele
keâjes Deeefo~ ieeBOeer peer ves Fme efJeÛeej keâer ceeveJe-peerJeve kesâ ØelÙeskeâ #es$e ceW cenòee yeleueeÙeer nw~ JeemleJe
ceW Gvekeâe meJeexoÙe keâe efmeæevle DeÉwle oMe&ve keâes efJeÛeejeW kesâ Oejeleue mes G"ekeâj ÙeLeeLe&lee kesâ Oejeleue
hej Gleejves keâe ØeÙelve nw, efpememes peerJeve keâe keâesF& Yeer #es$e Deee|Lekeâ, Oeee|cekeâ, jepeveereflekeâ Ùee
meeceeefpekeâ ™he mes DeÚtlee veneR jns~ "erkeâ Jewmes ner pewmes Yeejle ceW melÙe Deewj DeeEnmee keâer hejcheje Yeer
hegjeveer nw~ Jeso, Gheefve<eo, ieerlee, yegæ leLee ceneJeerj Deeefo ceveeref<eÙeeW ves DeeEnmee keâes Øeefleef…le efkeâÙee
hej ieeBOeer peer ves Fvekeâes kesâJeue JewÙeefòeâkeâ peerJeve ceW veneR Deefheleg meeceeefpekeâ #es$e ceW Yeer GheÙeesieer heeÙee nw~
Fme Øekeâej ieeBOeer peer keâer ceewefuekeâlee Fve mecØelÙeÙeeW kesâ meceepeerkeâjCe ceW nw~

kegâÚ DevÙe oeMe&efvekeâ Fmes DeJÙeeJeneefjkeâ DeLeJee keâeuheefvekeâ Yeer yeleeles nQ~ ÙeneB hej ØeMve JÙeJenej
DeLeJee DeeoMe& keâe veneR nw~ ØeMve Fmekeâe veneR efkeâ ceveg<Ùe keäÙee keâjlee nw, hejvleg Fmekeâe nw efkeâ ‘‘keäÙee
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nesvee ÛeeefnS’’ (What ought to be?)~ DeeoMe& kesâ efJeÛeej ceW mece«elee nesveer ÛeeefnS, DeebefMekeâlee
veneR~ meyekeâe efnle nes kegâÚ keâe veneR, Ùener DeeoMe& nesvee ÛeeefnS~ DeeoMe&, ÙeLeeLe& keâer JÙeeKÙee veneR,
yeequkeâ Gmekeâer efoMee efveOee&efjle keâjlee nw~ Ùen hekeâÌ[ ceW veneR neslee, hengBÛe ceW DeJeMÙe neslee nw~ Gme efoMee
ceW efvejvlej Ûeueles jnves hej Øeieefle DeJeMÙe nesleer nw~ DeeoMe& Ùeefo ÙeLeeLe& nes lees efHeâj Øeieefle efkeâme Deesj
nesieer~ ieeBOeer kesâ Devegmeej Jen DeeoMe& pees JÙeJenej ceW heefjCele efkeâÙee pee mekesâ, JeemleJe ceW Skeâ yengle
legÛÚ DeeoMe& nw~ peerJeve keâe Deevevo lees ue#Ùe keâes Øeehle keâjves ceW veneR, Jejved Gmekesâ efueS meleled ØeÙeeme
keâjves ceW nw~ nce Gmekesâ efvekeâš hengBÛe mekeâles nQ, efkeâvleg Gmes hetCe& ™he mes veneR Øeehle keâj mekeâles nQ,
GoenjCeeLe&- Ùegeqkeäue[ ves keâne efkeâ efyevog Jen nw pees ‘‘DeeÙeecejefnle’’ (Dimensionless) nes, efkeâvleg
Ssmee efyevog ve lees Deepe lekeâ yeve heeÙee nw Deewj ve ner YeefJe<Ùe ceW Fmekeâer mecYeeJevee ner nw~ efHeâj Yeer Gme
DeeoMe& efyevog hej ner mechetCe& pÙeeefceefle DeeOeeefjle nw~ pees yeele efyevog kesâ efJe<eÙe ceW melÙe nw Jener meJeexoÙe
kesâ yeejs ceW Yeer melÙe nw~ meYeer keâe meYeer Øekeâej mes GoÙe, Ssmee efJeÛeej DeØeehÙe Ùee DemeeOÙe veneR Deefheleg
ØeÙelve meeOÙe nw~ keäÙeeWefkeâ Ùen ØeÙelve meeOÙe nw, FmeefueS Ùen JÙeJenej keâer veerefle keâe efveoxMe keâjlee nw~
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ceeveJe DeefOekeâej efMe#ee kesâ heÇefle ceneefkeÅeeueÙeeW kesâ Úe$eesb
keâer DeefYeke=eflle keâe DeOÙeÙeve

[e@0 meeefjkeâe ßeerkeemleke
meneÙekeâ DeeÛeeÙe&

yeer0 S[0 efkeYeeie, oÙeevebo ieume& keâeuespe, keâevehegj

ceeveke DeefOekeâej kesâ Devle&iele efmeefkeue leLee jepeveweflekeâ leLee DeeefLe&keâ, meeceeefpekeâ ke meebmke=âeflekeâ
DeefOekeâej meefcceefuele jnles nwb~ ceeveke DeefOekeâej keâe efkeÛeej ceevekeerÙe ieefjcee mes nw~ Dele: Gme kÙeefòeâ mes
mecyeefvOele meYeer DeefOekeâejesb keâes ceeveke DeefOekeâej keâne pee mekeâlee nw pees ceevekeerÙe ieefjcee yeveeÙes jKeves
kesâ efueS DeekeMÙekeâ nw~ efkeMke ceevekeeefOekeâej meccesueve 1993 cesb efkeÙeevee kesâ Iees<eCee-he$e cesb Ùen keâne
ieÙee Lee efkeâ meYeer ceeveke DeefOekeâej kÙeefòeâ keâer ieefjcee leLee Devleefve&efnle ÙeesiÙelee mes nesles nwb~ kÙeefòeâ
ceeveke DeefOekeâej leLee cetue mkeleb$eleeDeesb keâe kesâvõerÙe efke<eÙe nw~ ceeveke DeefOekeâej Fme yeele keâes efveefo&<š keâjles
nwb efkeâ efkeâmeer kÙeefòeâ keâer FÛÚe kesâ efke™æ keâeÙe& venerb efkeâÙes pee mekeâles nwb Ùee vener efkeâÙee peevee ÛeeefnÙes~ kÙeefòeâ
keâes DevÙeeÙeesefÛele leLee Deheceevepevekeâ kÙekenej mes mebjef#ele venerb efkeâÙee peevee ÛeeefnÙes~ oeMe&efvekeâ Dejmlet ves
ceevekeeefOekeâej, ceveceeves hetCe& Meefòeâ heÇÙeesie kesâ efke™æ heÇÙeesie keâjves keâes ceevee nw~ hejvleg ceeveke DeefOekeâej keâer
DeeMee kesâkeue mebieef"le mecegoeÙeesb DeLe&ele jepÙe cesb ner keâer pee mekeâleer nw peneB meeceeefpekeâ kÙekemLee jnleer nw~
Dejepekeâlee keâer efmLeefle cesb ceeveke DeefOekeâej keâer keâuhevee kÙeLe& nw~ Dele ceeveke DeefOekeâej mebj#eCe keâe efmeæevle
kÙeefòeâ keâer DekeOeejCee leLee Gmekesâ mebieef"le meceepe cesb jnves kesâ keâejCe GlheVe nesleer nw~

ceeveke DeefOekeâej keâer mebkeâuhevee Gleveer ner hegjeveer nw efpeleveer heÇke=âefle-heÇolle DeefOekeâejesb mes nw pees
heÇke=âefle heÇolle efveÙeceesb mes mebÛeeefuele nesles nwb~ Dele: Fme efmeæevle kesâ DeeOeej hej Ùen keâne pee mekeâlee nw
efkeâ heÇke=âefle ner ceewefuekeâ, meeke&Yeewefcekeâ, meceeve ke MeeMkele efveÙeceesb keâer peveveer nw~ ceeveke DeefOekeâej kesâ
efÛevlekeâesb ves Ùen DekeOeejCee efkekeâefmele keâer nw efkeâ meeke&Yeewefcekeâlee nmlee#eshe ve keâjves keâe efmeæevle ner,
Devlej&e<š̂erÙe efveÙeceesb keâes ceeveves leLee Fvekesâ ceOÙe Devlej efkejesOe venerb nw~ Ùen Fme yeele keâes efmeæ keâjlee
nw efkeâ 17keerb Meleeyoer mes ner mejkeâejesb keâer Iejsuet veerefleÙeeB, Devlej&e<š̂erÙe efkeÛeejesb keâer efke<eÙe kemleg venerb Leer~

Fme heÇkeâej kÙekemLeeefhekeâe kesâ DeefOekeâejesb keâes heÇeke=âeflekeâ heÇolle DeefOekeâejesb Éeje meerefcele keâj efoÙee
ieÙee~ ceeveke keâes heÇehle heÇeke=âeflekeâ DeefOekeâejesb keâe nveve nesves keeues kÙekemLeeefhekeâe kesâ efveÙeceesb keâes DekewOe
ceevee~ mkeyeece ves Deheves DeeOeejYetle efmeæevleesb keâes kesâkeue jepÙeleb$e keâe efkejesOe mke™he ve heÇmlegle keâj
efkeOeeefÙekeâe keâes Yeer efveÙebef$ele keâjves leLee ceeie&oMe&keâ kesâ ™he cesb GheefmLele efkeâÙee hejvleg Fme efmeæevle kesâ
DeeueesÛekeâesb ves Ùen ceevee efkeâ heÇeke=âeflekeâ heÇolle DeefOekeâej mkeÙeb cesb Demeerefcele DeLekee efvejheeo venerb nw yeefukeâ
meeceeefpekeâ efveÙeceesb, hejefveÙeceesb kesâ Devegmeej ceeveke keâer mkeleb$elee ke meceevelee kesâ DeeOeej hej pevelee Éeje
ÛeÙeefvele Meemeve Fvekeâes Yeer efveÙeeefcekeâe Éeje efveÙebef$ele ke efveo&sefMele efkeâÙee pee mekeâlee nw~

Fme heÇkeâej meehes#e DeefOekeâej kes nwb pees efkeâ heÇlÙeskeâ ceeveke Gme meceepe keâe meomÙe nesves kesâ keâejCe
meceepe mes heÇehle keâjlee nw~ Fme heÇkeâej heÇlÙeskeâ jepeveweflekeâ meceepe keâes kÙeefòeâ kesâ cetue DeefOekeâejesb keâes
heÇlÙeskeâ kÙeefòeâ kesâ efueS megjef#ele keâjvee ÛeeefnÙes~ Dele pevelee Éeje ÛeÙeefvele Meemeve DeLekee Meemeve leb$e
Fve DeefOekeâejesb keâes yeeefOele venerb keâj mekeâlee nw peye lekeâ efkeâ kÙeefòeâ Éeje mechetCe& meceepe keâes efveye&eOe
ieefle mes Ûeueves cesb kÙekeOeeve Glheve>ve keâjsb~ Fme heÇkeâej Ùen mechetCe& meceepe keâer megj#ee ke megKe meeOeve
keâes megjef#ele keâjlee nw~ yuewkeâmšesve ves Øeeke=âeflekeâ heÇolle DeefOekeâejesb keâes jepeveweflekeâ oMe&ve mes he=Lekeâ keâjles
ngS vÙeeefÙekeâ efkekesÛevee keâe Debie ceevee~
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ceeveke DeefOekeâej kesâ mewæeefvlekeâ Âef<škeâesCe : ceeveke DeefOekeâej kesâ efvecve efmeæevle nwb efpevekesâ DeeOeej hej
ceeveke DeefOekeâej kÙeeefKele nesles nwb :-

1. heÇeke=âeflekeâ DeefOekeâej keâe efmeæevle- Ùen efmeæevle ceeveke DeefOekeâej kesâ mebkeâuhevee keâer kÙeehekeâlee
leLee Devleefve&…elcekeâ efmLeefle mes pegÌ[s nwb~ Fme efmeæevle keâes meke&eefOekeâ ceevÙelee leLee heÇeslmeenve 17keerb
Meleeyoer cesb heÇehle ngDee Lee, pees efkeâ pee@veueekeâ kesâ DevegYekekeeo, Lee@ceme neyme kesâ Yeeweflekeâkeeo, FefmheveesÌpee
kesâ efkeÛeejesb leLee jsvesef[keâeš&me kesâ yegefækeeo mes kÙeehekeâ ™he cesb heÇYeeefkele Lee~ Fme efmeæevle keâes heÇYeeefkele
keâjves cesb oeMe&efvekeâ keeušsÙej, ™mees leLee ceevšskeäÙet keâe Ùeesieoeve Yeer nw~ jepÙeesb keâes Fve DeefOekeâejesb keâes
megefveefMÛele keâj Gvekesâ efnleesb keâer j#ee keâjveer ÛeeefnÙes~ Fme heÇkeâej Skeâ ueeskeâefheÇÙe leLee oeefÙelkehetCe& jepÙe
Meefòeâ keâe GoÙe neslee nw Deewj heÇeke=âeflekeâ DeeOeej hej ceeveke DeefOekeâejesb keâe GoÙe heÇejcYe nes peelee nw~

2. efkeefOepevÙe DeefOekeâej keâe efmeæevle- Fmekesâ Devegmeej ceeveke DeefOekeâej efkeefOepevÙe leLee keâevetve kesâ
oeÙejs cesb ceevee peelee nw~ keâevetve Éeje heÇolle DeefOekeâej jepÙe keâer mebjÛevee cesb Deeles nwb~ efkeefOepevÙe
DeefOekeâej kesâ efmeæevle keâes ceeveves keeues efkeÛeejkeâ efmeæevleesb keâes Demkeerkeâej keâjles nwb~ Gvekesâ Devegmeej keâesF&
Yeer DeefOekeâej heÇke=âefle cesb Devleefve&efnle venerb nesles nwb Deewj ve ner hetCe&~

3. ceeveke DeefOekeâej keâe meeceeefpekeâ keâuÙeeCe efmeæevle- Ùen efmeæevle ceeveke meceepe kesâ keâuÙeeCe
hej DeeOeeefjle efmeæevle nw, Dele Fmes meeceeefpekeâ meceÛeervelee keâe efmeæevle keâne peelee nw~ Fme efmeæevle
kesâ efkeÛeejkeâesb kesâ Devegmeej heejcheefjkeâ, efkeefOepevÙe Skeb heÇeke=âeflekeâ efmeæevle cetuele meeceeefpekeâ keâuÙeeCe keâer
DekeOeejCee hej DeeOeeefjle nesles nwb pewmes- DeefYekÙeefòeâ keâer mkeleb$elee, meeceeefpekeâ keâuÙeeCe kesâ DeeOeej hej
efkeefveÙeefcele nesleer nw~ ceeveke DeefOekeâejesb kesâ efkekeâeme cesb meeceeefpekeâ keâuÙeeCe keâer cenleer Yetefcekeâe jner nw,
efpemekesâ Heâuemke™he ceeveke DeefOekeâejesb keâer meeke&Yeewefcekeâ Iees<eCee cesb DeeefLe&keâ Skeb meeceeefpekeâ DeefOekeâejesb
leLee Devlej&e<š^erÙe heÇmebefkeoe cesb meebmke=âeflekeâ, DeeefLe&keâ ke meeceeefpekeâ DeefOekeâejesb keâes meceeefnle efkeâÙee ieÙee
nw~ Fme efmeæevle kesâ heÇCeslee kesâ ™he cesb meeceeefpekeâ efkeefOeMeeŒeer jmkeâes heeGb[ keâe veece GuuesKeveerÙe nw~

Fme efmeæevle kesâ Devegmeej ceeveke DeefOekeâejesb keâes Ssefleneefmekeâ heÇef›eâÙee keâer jÛevee ceevee peelee nw
efpemekesâ Devegmeej uecyes meceÙe mes Ûeueer Dee jner hejcheje keâeue›eâce kesâ DeeOeej keâe ™he OeejCe keâj uesleer
nw pewmes- DeefOekeâ meceÙe lekeâ efpeme ceeie& hej ieceve efkeâÙee peelee nw Gmes nj kÙeefòeâ Ûeueves keâe ceeie& ceeve
ueslee nw Ùen DeefOekeâej nes peelee nw efkeâ Gme hej Ûeueves mes Gmes jeskeâe venerb pee mekeâlee nw~

ceeveke DeefOekeâej kesâ heÇkeâej : ceeveke DeefOekeâej DeefkeYeepÙe Skeb DevÙeesvÙeeefßele nw~ meYeer heÇkeâej kesâ
ceeveke DeefOekeâej meceeve cenlke kesâ nwb leLee Devleefve&efnle nesles nwb~ ceeveke DeefOekeâejesb keâer meeke&Yeewefcekeâ
Iees<eCee cesb efYeVe-efYeVe DevegÛÚsoeW keâe keCe&ve efkeâÙee ieÙee nw~ mebÙegòeâ je<š^ heÇCeeueer kesâ Devle&iele ceeveke
DeefOekeâej kesâ #es$e cesb efkeâÙes ieÙes efkekeâeme kesâ DeeOeej hej efvecve Yeeieesb cesb yeeBše pee mekeâlee nw~

efmeefkeue Skeb jepeveweflekeâ DeefOekeâej : Fme DeefOekeâej kesâ Devle&iele kes DeefOekeâej nwb pees kÙeefòeâiele
mkeleb$elee kesâ mebj#eCe mes mecyeefvOele nwb~ Ùen DeefOekeâej meYeer kÙeefòeâÙeesb kesâ efueS DeekeMÙekeâ nwb, efpememes kes
ieefjceeceÙe peerkeve kÙeleerle keâj mekesâb~  Fve DeefOekeâejesb kesâ Devle&iele kÙeefòeâiele mkeleb$elee, megj#ee, Skeâeblelee
keâe DeefOekeâej, he$eeÛeej, mecheeflle jKeves keâe DeefOekeâej, GlheerÌ[ve mes yeÛeeke, DeceevekeerÙe Skeb Deheceevepevekeâ
kÙekenej mes mkeleb$elee keâe DeefOekeâej Devlejelcee kesâ DeeOeej hej mkeleb$elee kÙeòeâ keâjves kesâ DeefOekeâej Deeles nwb~

DeeefLe&keâ meeceeefpekeâ Skeb meebmke=âeflekeâ DeefOekeâej : DeeefLe&keâ meeceeefpekeâ Skeb meebmke=âeflekeâ DeefOekeâejesb
keâe mecyevOe ceeveke peerkeve kesâ vÙetvelece DeekeMÙekeâleeDeesb keâes GheueyOe keâjkeeves mes nw~ Fve DeefOekeâejesb kesâ
DeYeeke cesb ceeveke-heÇeefCeÙeesb kesâ Deefmlelke Kelejs cesb heÌ[ves keâer mecYeekevee nesleer nw~ Fve DeefOekeâejesb cesb heÙe&ehle
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Yeespeve, keŒe, Deekeeme, peerkeve keâe mecegefÛele mlej, keâece keâe DeefOekeâej, meeceeefpekeâ megj#ee Meejerefjkeâ Skeb
ceeveefmekeâ mkeemLÙe Skeb efMe#ee keâe DeefOekeâej Fmecesb meefcceefuele nesles nwb~

vÙeeoMe&: vÙeeoMe& mechetCe& mecetn cesb mes Ûegveer ngF& Ssmeer FkeâeFNÙeesb keâe mecetn nw pees mechetCe& mecetn
keâe heÙe&ehle heÇefleefveefOelke keâjs~ efkeâmeer pevemebKÙee cesb efkeâmeer Ûe keâe ceeve %eele keâjves kesâ efueS kegâÚ FkeâeF&ÙeeW
keâes Ûegvee peelee nw~ Fve Ûegveer ngF& FkeâeF&ÙeeW kesâ mecetn keâes vÙeeoMe& keânles nwb~ FkeâeF&Ùeesb kesâ mecetÛes mecetn
keâes efpemekesâ efueS Ûej keâe ceeve efvekeâeuevee DeYeer… nw, pevemebKÙee keânles nwb~ efpeme iegCe Ùee efkeMes<e
DekemLee keâe DeOÙeÙeve efkeâÙee peelee nw ken Ûej keânueeleer nw~ Ûej keâer cee$ee efpemes efkeâmeer Úesšs mes Ieškeâ
cesb %eele keâjles nwb, ken FkeâeF& keânueeleer nw~

vÙeeoMe& keâe ÛeÙeve keâe cegKÙe keâejCe, meceÙe, Oeve keâer yeÛele ke efkemle=le #es$e leLee DeefOekeâ melÙelee
mes heÇÙeeme keâer megefkeOee heÇehle nesleer nw~ vÙeeoMe& Ûegveeke keâer Ssmeer heÇef›eâÙee nw pees DeOÙeÙeve kesâ efueS Úesšs
heÇefleefveefOe keâe Ûegveeke keâjleer nw, efpemekeâes mechetCe& pevemebKÙee keâe heÇefleefveefOelke mecePee peelee nw~

kele&ceeve MeesOe cesb mecYekele vÙeeoMe& kesâ Devle&iele ÙeeosefÛÚkeâ vÙeeoMe&, mlejerke=âle vÙeeoMe& leLee iegÛÚ
vÙeeoMe& cesb mes kele&ceeve MeesOe nsleg mlejerke=âle vÙeeoMe& keâes Fme DeOÙeÙeve cesb heÇÙeesie efkeâÙee ieÙee nw~ peye
keâYeer efkeefYeVe mlejesb keâer pevemebKÙee kesâ efueS meceef<š %eeve keâer DeekeMÙekeâlee nesleer nw leye mlejerke=âle
ÙeeosefÛÚkeâer vÙeeÙeoMe& keâes Ûegvee peelee nw~

kele&ceeve MeesOe nsleg MeesOeeefLe&veer Éeje keâevehegj ceb[ue kesâ ieÇeceerCe ke Menjer #es$e cesb efmLele ceneefJeÅeeueÙeesb
cesb DeOÙeÙevejle ef$eke<eer&Ùe m>eelekeâ mlej kesâ Deefvlece keâ#ee kesâ 400 Úe$e-Úe$eeDeesb keâe ÛeÙeve efkeâÙee ieÙee~
Menjer leLee ieÇeceerCe #es$e cesb ceneefJeÅeeueÙees keâer metÛeer keâevehegj efkeMkeefkeodÙeeueÙe mes heÇehle keâj ueešjer efkeefOe
kesâ Éeje ceneefJeÅeÙeeueÙes lelheMÛeeled heÇlÙeskeâ Ûegves ieÙes efkeÅeeÙeeueÙeesb mes ueešjer efkeefOe kesâ Éeje ner Úe$eesb keâe
ÛeÙeve efkeâÙee ieÙee, pees efkeâ mechetCe& pevemebKÙee keâe heÇefleoMe& Lee~
DeefYeke=eflle hejer#eCe keâe efvece&eCe

ceeveke DeefOekeâej efMe#ee kesâ heÇefle ceneefJeÅeeueÙeer Úe$eesb keâer DeefYeke=eflle kesâ DeOÙeÙeve nsleg hejer#eCe ces
efvec>e DeeÙeeceesb kesâ Devle&iele keâLeveesb keâe ÛeÙeve efkeâÙee ieÙee, pees efkeâ efvecveefueefKele nwb :-

1. mkeleb$e DeefYekÙeefòeâ keâe efmeæevle 2. meceevelee keâe efmeæevle

3. YeeF&-Ûeejs keâe efmeæevle 4. hebLeefvejhes#elee keâe efmeæevle

5. peeefleefkenerve meceepe keâer mLeehevee 6. meke& efMe#ee heÇoeve keâjves keâe efmeæevle

7. Mees<eCe kesâ efke™æ 8. heÙe&ekejCeerÙe cetuÙeesb keâes efkekeâefmele keâjves cesb
hejer#eCe keâer efkeMkemeveerÙelee : hejer#eCe keâer efkeMkemeveerÙelee %eele keâjves keâer efkeefYeVe efkeefOeÙee@ nwb pewmes-
hejer#eCe, hegvehe&jer#eCe , meceevlej heÇejcYe efkeefOe, DeOe& efkeÛÚsove efkeefOe~ DeefYeke=eflle hejer#eCe keâer efkeMkemeveerÙelee
peeveves nsleg DeOe&efkeÛÚsove efkeefOe keâe heÇÙeesie efkeâÙee ieÙee leLee men-mecyevOe iegCeebkeâ efvekeâeuee ieÙee~
efkeMkemeveerÙelee iegCeebkeâ r = 68 heÇehle ngDee pees efkeâ Fme MeesOe nsleg efkeMkemeveerÙelee nw~

hejer#eCe keâer kewOelee : Fme hejer#eCe keâer kewOelee iegCeebkeâ r = 70 heÇehle ngDee efpemekesâ DeeOeej hej Ùen keâne
pee mekeâlee nw hejer#eCe kele&ceeve MeesOe nsleg meeceevÙe ®he mes kewOe nw leLee DeebkeâÌ[esb kesâ DeeOeej hej heefjCeece
heÇehle nesbies~
mebkesâleebkeâ :-

A
1

ieÇeceerCe #es$e
A

2
Menjer #es$e



( 22 )

B
1

Úe$e
B

2
Úe$eeSb

A× B Fvš̂skeäMeve
ieÇeceerCe ke Menjer Úe$eesb keâe ceeveke DeefOekeâej efMe#ee kesâ heÇefle DeefYeke=eflle-heÇmeej efkemejCe leeefuekeâe

leeefuekeâe-12
B1 B2 A Mean

A1 73.71 5.10 74.40
A2 77.17 78.20 77.68

B Mean 75.44 6.65 76.04
heÇmeej efkemejCe (Sveeskee) leeefuekeâe – 13

meesme& Dee@heâ JewefjÙevme [er.Sheâ. Sme.Sme. Sce.Sme.Sme. Sheâ.
ieÇghme 3 1225.49 408.49 8.1**
A 1 1075.84 408.49 21.38**
B 1 146.41 1075.84 2.91*

A× B 1 3.24 146.41 0.064
Sjj 396 19917.70 3.24
Ùeesie 399 21143.19 52.99

Ghejesòeâ heÇmeej efkemejCe leeefuekeâe cesb efJeefYeVe mecetnesb kesâ ceeveke DeefOekeâej efMe#ee kesâ heÇefle DeefYeke=eflle kesâ  F
ceeve heÇoefMe&le keâj jner nw, pees efkeâ meeLe&keâ nw~ F=8.12p>.01 Ùen ceeve Fbefiele keâjlee nw efkeâ ieÇeceerCe ke
Menjer m>eelekeâ Úe$e-Úe$eeDeesb keâe ceeveke DeefOekeâej efMe#ee kesâ heÇefle meeLe&keâ DeefYeke=eflle nw DeLe&ele oesveesb ner #es$e
kesâ Úe$e mkelev$elee meceevelee, YeÇelelke Yeeke, hebLeefvejhes#elee, keie&efkenerve meceepe, meke&peve efMe#ee, meke&peveefnle
leLee heÙe&ekeCeer&Ùe cetuÙeesb nsleg mebÙegòeâ je<š̂ mebIe kesâ Ûeeš&j kesâ Éeje keefCe&le efkeefYeve> DeefOeefveÙece leLee DevegÛÚsoesb
keâer peevekeâejer heÇehle keâjves kesâ heÇefle meeLe&keâ DeefYeke=eflle jKeles nwb~ oesveesb ner #es$e kesâ Úe$e-Úe$eeDeesb cesb Yeer F ceeve
meeLe&keâ nwb~ F=21.38p>.01 leLee F=2.91p>.01 ieÇeceerCe Menjer #es$e leLee Úe$e-Úe$eeDeesb keâe ceeve
›eâceMe : heÇoefMe&le keâj jne nw~ Ùen Led ceeve Yeer oesveesb #es$e keâer Úe$e-Úe$eeDeesb keâer ceeveke DeefOekeâej efMe#ee kesâ
heÇefle meeLe&keâ DeefYeke=eflle efoKeelee nw~ ceOÙeceeve leeefuekeâe mes ceOÙeceeveesb cesb Devlej efoKe jne nw, Ùen Fme Deesj
Fbefiele keâjlee nw efkeâ ieÇeceerCe Menjer Úe$eesb leLee Úe$eeDeesb keâer DeefYeke=eflle cesb Devlej nw~

Menjer Úe$eesb ke Úe$eeDeesb keâe ceOÙeceeve M=77.17 leLee M=78.20 ›eâceMe nw Ùen Fbefiele keâjlee
nw efkeâ Menjer Úe$eeSb Menjer Úe$eesb keâer leguevee cesb ceeveke DeefOekeâej efMe#ee kesâ heÇefle DeefOekeâ DeefYeke=eflle Yeer
jKeleer nwb~ ieÇeceerCe Úe$eeSb Yeer ieÇeceerCe Úe$eesb keâer Dehes#ee ceeveke DeefOekeâej efMe#ee kesâ heÇefle DeefYeke=eflle
DeefOekeâ nw~ M=73.71 leLee M=75.10 ›eâceMeŠ nw~ Ùen ceOÙeceeve ceeve Fme Deesj Fbefiele keâjles nwb
efkeâ Menjer Úe$e ke Úe$eeDeesb keâer DeefYeke=eflle ieÇeceerCe Úe$e ke Úe$eeDeesb keâer Dehes#ee DeefOekeâ nw~ Fmekeâe
keâejCe Ùen nes mekeâlee nw efkeâ efJeefYeVe ceeOÙeceesb meceeÛeej he$e jsef[Ùees, šsueerefkepeve Deeefo kesâ Éeje ceeveke
kesâ DeefOekeâejesb kesâ heÇefle DeefOekeâ peeie®keâlee jKeles nwb~ heefjkeefle&le heefjkesMe leLee MenjerkeâjCe kesâ keâejCe kes
heefjkele&veesb leLee nesves keeues meeceeefpekeâ ke veweflekeâ heÇieefle mes DeefOekeâ heefjefÛele nwb~ Gvecesb mkeleb$elee, meceevelee
kesâ efmeæevle hej ceeveke mebj#eCe kesâ heÇefle Skeb Oece& efvejhes#e ke keCe&efkenerve meceepe mLeehevee kesâ heÇefle
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DeefYeke=eflle jKeles nwb~ peyeefkeâ ieÇeceerCe #es$e kesâ Úe$e ke Úe$eeDeesb cesb legueveelcekeâ ®he mes DeefYeke=eflle keâce nw~
Fmekeâe keâejCe Ùen nes mekeâlee nw efkeâ ieÇeceerCe #es$e cesb DeYeer Yeer peeefle-efkeYeso efMe#ee keâer keâceer  Skeb
®efÌ{keeefolee kesâ keâejCe yeeefuekeâeDeesb keâer efMe#ee keâce nw ÙeÅeefhe efMe#ee kesâ #es$e cesb heÇÛeej-heÇmeej lees nw hejvleg
Menjesb keâer leguevee cesb iegCeelcekeâlee keâer keâceer nw~ mkeâtue keâeuespeeb keâer mebKÙee cesb Je=efæ ngÙeer nw hejvleg
he"ve-hee"ve kesâ mlej cesb heÙe&ehle GÛÛelej iegCekellee keâer keâceer nw~ leLeeefhe kes Yeer ceeveke DeefOekeâej efMe#ee
heÇehle keâjvee mecePeles nwb, efpemecesb ieÇeceerCe Úe$eeSb Deheves-Deheves ceeveke DeefOekeâejesb keâer efMe#ee heÇehle keâjves kesâ
efueS heÇÙelveMeerue jnleer nwb leLee kes Yeer Menjer Úe$eeDeesb kesâ meceeve ceeveke DeefOekeâejeb kesâ heÇefle Devegkeâtue
DeefYeke=eflle kesâ efkekeâeme keâes DeekeMÙekeâ mecePeleer nwb~ ceeveke DeefOekeâejesb kesâ mebj#eCe leLee meke&peve efnleeÙe kesâ
heÇefle meeLe&keâ DeefYeke=eflle efkekeâefmele keâjvee oesveesb ner DeekeMÙekeâ mecePeles nwb~

mkelev$e DeefOekeâej kesâ heÇefle Úe$eesb keâer DeefYeke=eflle-heÇmeej efkemejCe
ceOÙeceeve leeefuekeâe-14

B
1

B
2

A Mean
A

1
72.78 74.0 73.39

A2 77.17 78.20 77.68
B Mean 74.97 76.10 75.63

heÇmeej efkemejCe (Sveeskee) leeefuekeâe – 15
meesme& Dee@heâ JewefjÙevme [er.Sheâ. Sme.Sme. Sce.Sme.Sme. Sheâ.

ieÇghme 3 1125.4 408.49 8.1**
A 1 1075.82 1075.82 21.38**
B 1 146.41 1075.84 2.91*

A× B 1 3.2 3.2 0.06
Sjj 396 199.17 5
Ùeesie 399 21143.19 52.99

Ghejesòeâ heÇmeej efkemejCe leeefuekeâe heÇehle F ceeve .01 mlej hej meeLe&keâ nw~  ieÇeceerCe ke Menjer #es$e
kesâ  Úe$eesb keâe mkeleb$e DeefOekeâej kesâ heÇefle DeefYeke=eflle meeLe&keâ nw, pees efkeâ F ceeve mes heÇoefMe&le nw~
F=21.38p>.01 leLee Úe$eeDeesb keâe F=2.91p>.05 nw Ùen Fbefiele keâjlee nw efkeâ ieÇeceerCe ke Menjer
#es$e kesâ Úe$e ke Úe$eeDeesb keâer mkeleb$e keâeÙe& DeefOekeâej kesâ heÇefle ceveeske=eflle meeLe&keâ nw efpemekesâ Devleie&le
DeefYeke=eflle mkelev$e ®he mes keâjves leLee mkeleb$elee hetke&keâ keâeÙe& keâjves keâe DeefOekeâej nw~ mkelev$e mebj#eCe kesâ
DeefOekeâej kesâ heÇefle meeLe&keâ ceveeske=eflle jKeleer nwb~ efpememes kÙeefòeâ keâer mkeleb$elee keâes mebjbef#ele jKee pee mekesâ
leLee mkeleb$elee GuueIebve kesâ meceÙe Gvekeâes heÇÙeesie keâjves kesâ heÇefle oeefÙelke efkekeâefmele keâjles nwb~

m>eelekeâ mlej kesâ Úe$e-Úe$eeDeesb cesb DeefYeke=eflle cesb Devlej nw pees efkeâ oesvees kesâ ceOÙeceeve ceeve kesâ
Éeje heÇoefMe&le nw~ ieÇeceerCe ke Menjer Úe$e-Úe$eeDeesb keâe ceOÙeceeve M=72.78 leLee M=74.00 Skeb
Menjer #es$e keâer M=77.17 ke M=78.20 ›eâceMe Úe$e-Úe$eeDeesb keâe nw~ Fme ceOÙeceeve Devlej mes Ùen
mhe<š neslee nw efkeâ Menjer Úe$e-Úe$eeSb ieÇeceerCe Úe$e-Úe$eeDeesb keâer leguevee cesb mkelev$e DeefOekeâej kesâ
mebj#eCe kesâ heÇefle DeefOekeâ DeefYeke=eflle jKeleer nwb~ Fmekeâe keâejCe Ùen nes mekeâlee nw efkeâ Menjer Úe$e
mJeleb$elee mebj#eCe kesâ heÇefle DeefOekeâ peeie®keâ nwb~ kes ceeveke DelÙeeÛeej kesâ efke®æ nwb leLee mkeleb$elee kesâ
DeefOekeâej mes kebefÛele ueesieesb keâes mkeleb$e efÛebleve nsleg heÇsefjle keâjles nwb~ Ùen meceeÛeej ceeOÙeceesb ke efMe#ee kesâ
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keâejCe mecYeke nw~ peyeefkeâ ieÇeceerCe #es$e kesâ Úe$e ÙeÅeefhe mkeleb$e DeefYeke=eflle kesâ heÇefle peeie®keâ nwb hejvleg
meeceeefpekeâ ke heÙe&ekeCeer&Ùe efkemebieefleÙees ke ®efÌ{keeefolee kesâ keâejCe Deheveer DeefYekÙeefòeâ mkelev$e ®he mes vener
keâj heeles~ oesvees ner #es$e kesâ Úe$eeDeesb keâe ceOÙeceeve Úe$eesb keâer Dehes#ee DeefOekeâ nw efpememes Ùen Fbieefle neslee
nw efkeâ mkeleb$e mebj#eCe nsleg Úe$eesb mes DeefOekeâ mepeie nwb~ Fve heefjCeeceesb kesâ DeeOeej hej Ùen keâne pee
mekeâlee nw efkeâ Úe$eeDeesb cesb efMe#ee kesâ keâejCe mkeleb$e efÛebleve ke kÙekenej kesâ heÇefle Menjer #es$e kesâ Úe$eeDeesb
keâe ieÇeceerCe #es$e keâer Úe$eeDeesb keâe ceeveke DeefOekeâej efMe#ee kesâ heÇefle DeefOekeâ DeefYeke=eflle nw~ keäÙeesbefkeâ ken
ceeveleer nwb efkeâ veeefjÙeesb kesâ mkeleb$e DeefYekÙeefòeâ cesb yeeOeeÙesb Deeleer nwb efpevekeâes kes ceeveke DeefOekeâej efMe#ee kesâ
Éeje otj keâj mekeâleer nwb~ ieÇeceerCe Úe$e keâe mkeleb$e DeefOekeâej kesâ heÇefle DeefYeke=eflle Menjer Úe$eesb keâer Dehes#ee
keâce nw~ efpemekesâ keâejCe kes Ùen ceeveles nwb efkeâ ieÇeceerCe heefjkesMe cesb mkeleb$e DeefYekÙeefòeâ keâer mebYeekevee keâce
nw~ Dele ceeveke DeefOekeâej efMe#ee kesâ heÇefle Gvekeâer DeefYeke=eflle efkekeâefmele keâjves kesâ heÇefle DeefOekeâ yeue osles nwb~

meceevelee kesâ DeefOekeâej kesâ heÇefle Úe$eesb keâer DeefYeke=eflle-heÇmeej efkemejCe
        ceOÙeceeve leeefuekeâe-16 N = 400

B
1

B
2

A Mean
A

1
37.23 28.27 30.25

A2 32.80 32.70 32.75
B Mean 30.01 30.48 31.50

heÇmeej efkemejCe (Sveeskee) leeefuekeâe – 17
N = 400

meesme& Dee@heâ JewefjÙevme [er.Sheâ. Sme.Sme. Sce.Sme.Sme. Sheâ.
ieÇghme 3 8020.50 2673.50 169.6**
A 1 1075.82 8019.20 493.72**
B 1 1.10 1.10 0.067

A× B 1 0.202 0.202 0.012
Sjj 396 6431.99 16.24
Ùeesie 399 14452.49 36.22

ieÇeceerCe ke Menjer #es$e kesâ Úe$e-Úe$eeDeesb keâe heÇehle F ceeve, F=164.6p>.01 leLee
F=493.72p>.01meeLe&keâ nw~ Ùen meeLe&keâ Led ceeve Fme Deesj Fbefiele pâjlee nw efkeâ ieÇeceerCe ke Menjer
#es$e kesâ Úe$e ceeveke DeefOekeâej efMe#ee kesâ Éeje meYeer kesâ heÇefle meceevelee kesâ Yeeke jKeves kesâ heÇefle meeLe&keâ
DeefYeefkelle jKeles nwb~ Devlej mecyevOe DemeeLe&keâ nwb~ efpemekesâ DeeOeej hej Ùen keâne pee mekeâlee nw efkeâ
oesveesb ner #es$e kesâ m>eelekeâ mlej kesâ Úe$e-Úe$eeDeesb cesb meceevelee kesâ heÇefle meceeve DeefYeke=eflle nw~ heÇehle
ceOÙeceeve cesb Devlej nw~ ieÇeceerCe #es$e kesâ Úe$e ke Úe$eeDeesb keâe ceOÙeceeve M=37.23 leLee M=28.27
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Menjer #es$e kesâ Úe$e-Úe$eeDeesb keâe M=32.80 leLee  M=32.70 nw pees efkeâ ieÇeceerCe #es$e kesâ Úe$eesb mes
keâce nw Ùen Fme Deesj Fbefiele keâjlee nw efkeâ Menjer #es$e kesâ Úe$e-Úe$eeDeesb ces ceeveke DeefOekeâej efMe#ee Éeje
meceevelee kesâ heÇefle ceveeske=eflle efkekeâefmele nesleer nw~ Fmekeâe keâejCe Ùen nes mekeâlee nw efkeâ Menjer Úe$e ke
Úe$eeDeesb keâes meceevelee kesâ yeejs cesb efveÙece leLee efkeefOekeâ DeefYekeâjCeesb kesâ yeejs cesb DeefOekeâ peevekeâejer nw~
Úe$e-Úe$eeDeesb kesâ ceOÙeceeve cesb Devlej DebMees cesb nw~ Dele Ùen keâne pee mekeâlee nw efkeâ oesvees ner ceeveke
DeefOekeâej efMe#ee kesâ heÇefle meeLe&keâ DeefYeke=eflle jKeles nwb leLee meceevelee cesb efkeMkeeme jKeles nwb Ùen Gvekeâer
Mewef#ekeâ, meeceeefpekeâ, heeefjkeeefjkeâ peeie®keâlee ke Gve>efle kesâ meceeve Dekemej heÇehle nesves kesâ keâejCe nwb~

ieÇeceerCe Úe$eeDeesb cesb Menjer Úe$eeDeesb keâer Dehes#ee meceevelee keâer Deesj DeefYeke=eflle keâce nw pees efkeâ
ceOÙeceeve ceeve kesâ Éeje heÇoefMe&le nw~ Ùen ieÇeceerCe ke heeefjkeeefjkeâ heefjkesMe kesâ keâejCe Yeer nw, pene@ hej
yeeuekeâesb keâer efMe#ee hej DeefOekeâ OÙeeve efoÙee peelee nw, keäÙeesbefkeâ heefjkeej Ùen ceevelee nw efkeâ Yeefke<Ùe cesb Ùes
ner heefjkeej keâesb mebj#eCe heÇoeve keâjsbies~ ieÇeceerCe heefjkesMe cesb DeYeer Yeer yeeefuekeâeDeesb keâer efMe#ee hej keâce
OÙeeve efoÙee peelee nw leLee ceefnuee meceevelee kesâ efmeæevle keâe heÇefleheeueve vener neslee~ ®efÌ{keeefolee kesâ
keâejCe ceeOÙeefcekeâ efMe#ee kesâ heMÛeeled GÛÛe efMe#ee kesâ heÇefle ceveeske=eflle efkekeâefmele vener nes heeleer leLee ken
keâce Meew#eefCekeâ Gvveefle Deheveer efveÙele ceeve uesleer nwb~ ieeÇceerCe Úe$eesb keâe ceOÙeceeve Menjer Úe$e-Úe$eeDeesb
mes DeefOekeâ nw~ Ùen Fbefiele keâjlee nw efkeâ ken meceevelee kesâ efmeæevle mes DeefOekeâ DeefYeheÇsefjle nwb leLee kes
ceeveles nwb efkeâ ceeveke DeefOekeâej efMe#ee Éeje meYeer keâes meceeve efMe#ee, meceeve mebj#eCe, leLee meceeve
kÙeekemeeefÙekeâ Dekemej efceueves ÛeeefnS~ Ùen heeefjkeeefjkeâ heefjkesMe kesâ keâejCe nw~ peneb hej Úe$eeDeesb keâer
efMe#ee hej DeefOekeâ OÙeeve efoÙee peelee nw~
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cevegmce=efle Deewj jepeOece&
[e@0 efveefleMe ogyes

SmeesefmeSš heÇesHeâsmej Skeb DeOÙe#e
oMe&veMeeŒe efkeYeeie, [er0S0keer0, heer0peer0 keâe@uespe, keâevehegj

YeejleerÙe Oeeefce&keâ meeefnlÙe cesb mce=efleÙeesb keâes efkeMes<e mLeeve heÇehle nw~ ßegefleÙeesb kesâ yeeo Ùeefo yeele keâer peeS
lees ‘mce=efleÙeesb’ keâes efkeefMe<š ceevÙelee heÇehle nw~ Oece& kesâ cetue œeesle cesb mce=efleÙeeB heÇOeeve nw~ ieewlece kesâ Devegmeej
Oece& kesâ leerve cetue DeeOeej nw: keso, keso keâes peeveves keeueesb keâer mce=efle leLee Gvekeâe Meerue (meoeÛeej)

‘‘kesoes Oece& cetuece leefÉ#eb Ûe mce=efle Meerues~’’
Dele: kesoesb kesâ yeeo YeejleerÙe Oeeefce&keâ meeefnlÙe cesb mce=efleÙeesb keâe mLeeve nw~ mce=efle keâe DeLe& mcejCe

mes nw~ otmejs ™he cesb nce Ùen Yeer keân mekeâles nwb efkeâ pees meeceeefpekeâ efkeOeeve hejcheje mes Ûeuee Dee jne
nw kener mce=efle nw~ Fme mecyevOe cesb ‘Ùee%ekeukeäÙe’ keânles nwb efkeâ- keso, mce=efle, meppeveesb kesâ DeeÛejCe, Deheveer
Deelcee kesâ Devegkeâtue keâeÙe& leLee efkekeskeâhetCe& mebkeâuhe mes Glhev>e ngF& FÛÚe Oece& kesâ cetue nw-

‘‘ßegefle: mce=efle: meoeÛeej: mke™he Ûe efheÇÙeceelceve:~
mecÙekeâd mebkeâuhepe: keâecees Oece& cetueefceo mce=lece~’’2

mhe<šle: Oece& ceerceebmee nsleg kesoesb kesâ yeeo mce=efleÙeeB ner DeefOekeâ heÇceeefCekeâ nwb~ mce=efleÙeesb kesâ leerve efke<eÙe
heÇcegKe nwb- DeeÛeej, kÙekenej SJeb heÇeÙeefMÛele~ mce=efleÙeeB Oece&MeeŒe kesâ efmeæevleesb keâe efkeMeeue YeC[ej nw~ Skeâ
DeLe& cesb Ùen kesokee*dceÙe mes Flej ieÇvLeesb leLee heeefCeveer kesâ kÙeekeâjCe, ßeewle, ie=åÙe Skeb Oece&met$eesb, ceneYeejle,
ceveg, Ùee%ekeukeäÙe Skeb DevÙe ieÇvLeesb mes mecyeefvOele nw~ ceveg ves keso keâes ßegefle leLee Oece&MeeŒe keâes mce=efle ceevee nw~

‘‘ßegeflemleg kesoes efke%esÙees Oece&MeeŒeced leg kew mce=efle~’’4

ÙeÅeefhe mce=efle keâer mebKÙee kesâ meboYe& cesb Oece& ieÇvLeesb cesb celeYeso nwb efHeâj Yeer Flevee mhe<š nw efkeâ
DeejcYe cesb mce=efle ieÇvLe keâce Les~ ceveg ves 6 mce=eflekeâej yeleeS nwb~ ieewlece ves cee$e ceveg keâes mce=eflekeâej ceevee
nw~ Ùee%ekeukeäÙe mkeÙeb keâes efceueekeâj 20 mce=eflekeâej ceeveles nwb~

ceveg<Ùe ves peye meceepe Skeb je<š^ kesâ Deefmlelke leLee cenòke keâes ceevÙelee oer leye Gmekesâ keâle&kÙeesb Skeb
DeefOekeâejesb keâer kÙeeKÙee efveOe&eefjle keâjves leLee efveÙeceesb keâe Deefle›eâceCe keâjves hej oC[ kÙekemLee keâer Yeer
DeekeMÙekeâlee Glhev>e ngF&~ Ùener keâejCe nw efkeâ efkeefYev>e Ùegieesb cesb efkeefYev>e mce=efleÙeesb keâer DeekeMÙekeâlee Glhev>e
ngF&, efpemecesb cevegmce=efle keâes efkeMes<e mLeeve heÇehle nw~ cevegmce=efle cesb 12 DeOÙeeÙe 2500 Mueeskeâ nwb, efpemecesb
me=ef<š keâer Glheeflle mebmkeâej, efvelÙe Skeb vewefceefllekeâ keâce&, Deeßece, Oece&, keCe& Oece&, jepeOece& Skeb heÇeÙeefMÛele
Deeefo Deveskeâ efke<eÙeesb keâe GuuesKe nw~ efyeÇefšMe Meemekeâesb Éeje yeveeÙee ieÙee FefC[Ùeve hesveue keâes[ Yeer
cevegmce=efle keâes DeeOeej yeveekeâj efveefce&le efkeâÙee ieÙee leLee mkeleb$e Yeejle keâer efkeOeevemeYee Yeer cevegmce=efle hej
DeeOeeefjle nw~ efkeâmeer Yeer kÙeefòeâ kesâ meke&leescegKeer efkekeâeme leLee meeceeefpekeâ kÙekemLee keâes megefveefMÛele ™he
osves kesâ efueS Skeb kÙeefòeâ kesâ ueewefkeâkeâ Gv>eefle leLee heejueewefkeâkeâ keâuÙeeCe keâe ceeie& heÇMemle keâjves cesb
cevegmce=efle Skeâ DelÙevle GheÙeesieer ieÇvLe nw~ keemleke cesb cevegmce=efle YeejleerÙe DeeÛeej mebefnlee keâe efkeMkekeâesMe
nw leLee YeejleerÙe meceepe nsleg DelÙeble GheÙeesieer ieÇvLe nw~ cevegmce=efle cesb efkeefYev>e meceepeesheÙeesieer efke<eÙeesb keâe
mebieÇn nw efpemecesb mes heÇmlegle MeesOe he$e cesb jepeOece& efke<eÙe keâer GheÙeesefielee hej efkeÛeej efkeâÙee peeÙesiee~

cevegmce=efle cesb jepeOece& efke<eÙe DelÙevle GheÙeesieer efke<eÙe nw, keäÙeesbefkeâ Fmecesb jepee kesâ keâle&kÙe, iegCe leLee
cenòke Deeefo keâe meceekesMe nw efpemekesâ Éeje Meemeve kÙekemLee keâe mebÛeeueve megÛee™ ™he mes mechev>e neslee nw
leLee heÇpeeleebef$ekeâ DeeoMeeX keâer mLeehevee nesleer nw jepee keâe cenòke yeleeles ngS cevegmce=efle cesb keâne ieÙee nw efkeâ
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‘‘Dejepekesâ efn ueeskeâÓefmceved meke&ies efkeõgles YeÙeele~
j#eeLe&cemÙe meke&mÙe jepeeveceme=pelheÇYeg:~~’’5

DeLe&eled jepee kesâ DeYeeke cesb Fme mebmeej cesb meke&$e Gheõke nesves ueielee nw, ueeskeâ YeÙeieÇmle nes peeles nwb~
FmeerefueS F&Mkej ves mechetCe& heÇpee keâer j#ee nsleg jepee keâes Glhev>e efkeâÙee~ cevegmce=efle cesb jepee kesâ efkeefYev>e
keâle&kÙe yeleeS ieS nwb efpemekesâ Devegmeej jepee Deheves leLee heÇpee kesâ efnle keâjves keeueesb keâes peuo mes peuo
hegjmke=âle keâjs leLee mkeÙeb Skeb heÇpee kesâ Deefnle keâjves keeueesb keâes oefC[le keâjsb~ cevegmce=efle cesb jepee keâes F&Mkej
Éeje efokÙe iegCeesb mes efveefce&le yeleeÙee ieÙee nw leLee jepee keâes oskeleeDeesb keâe heÇefleefveefOe Yeer keâne ieÙee nw-

‘‘FvõeefveueÙeceekeâ&eCeecei>esMÛe ke®CemÙe Ûe~
ÛevõefkellesMeÙeesMÛewke cee$ee: efveefn&lÙe MeeMkeleer:~~’’6

DeLe&eled F&Mkej ves Fvõ, keeÙeg, Ùece, metÙe&, Deefi>e, ke®Ce, Ûevõ Deewj kegâyesj kesâ efokÙe iegCeesb keâes ueskeâj
jepee keâer me=ef<š keâer nw~ DeefYeheÇeÙe Ùen nw efkeâ jepee cesb efokÙe iegCe nesles nwb Deewj ken oskeesb keâe heÇefleefveefOe ™he
neslee nw~ jepee keâes oskeleeDeesb kesâ meceeve ceevee ieÙee nw pees meYeer heÇkeâej kesâ lespe mes mechev>e nw~ jepee keâer
heÇmev>elee mes kÙeefòeâ keâes ueeYe keâer heÇeefhle nesleer nw leLee Gmekesâ ›eâesefOele nesves hej kÙeefòeâ keâe meke&veeMe neslee nw~

‘‘ÙemÙe heÇmeeos heodcee ßeerefke&peÙeMÛe heje›eâces~
ce=lÙegMÛes kemeefle ›eâesOes meke&lespeceÙees efn me:~~’’7

DeLee&led jepee meYeer lespeesb mes mechev>e oske®he nw, leYeer lees Gmekeâer heÇmev>elee cesb ue#ceer, heje›eâce cesb
efkepeÙe leLee ›eâesOe cesb ce=lÙeg keâe keeme jnlee nw~ DeefYeheÇeÙe Ùen nw efkeâ jepee kesâ heÇmev>e nesves hej kÙeefòeâ keâes
SsMkeÙe& ueeYe neslee nw peyeefkeâ Gmekesâ ›eâgæ nesves hej kÙeefòeâ keâe meke&veeMe neslee nw-

‘‘lemceeod Oece& Ùeefce<šs<eg me kÙekemÙesv>ejeefOehe:~
Deefve<šb ÛeehÙeefve<šs<eg leb Oece&b ve efkeÛeeueÙesled~~’’8

DeLee&led jepee keâes ÛeeefnS efkeâ Deheves Devegkeâtue kÙeefòeâÙeesb cesb F<š (efheÇÙe) kesâ Deewj heÇeflekeâtue kÙeefòeâÙeesb
cesb Deefve<š kesâ efveMÛeÙe keâes ÙeLeeMeerIeÇ keâeÙe& ™he osb~ Fmecesb efkeâmeer heÇkeâej keâe [ebkee[esue venerb nesvee
ÛeeefnS~ Devegkeâtueesb keâes ÙeLeeMeerIeÇ hegjmke=âle leLee heÇeflekeâtueesb keâes oefC[le keâjves mes heÇpee cesb keebefÚle heÇefleef›eâÙee
nesleer nw~ cevegmce=efle kesâ Devegmeej F&Mkej ves jepee keâes Dehevee heÇefleefveefOe efveÙegòeâ efkeâÙee nw pees meYeer heÇeefCeÙeesb
keâer Oece&evegmeej j#ee keâjves kesâ efueS Glhev>e ngDee nw-

‘‘lemÙeeLe&s meke&Yetleeveeb ieeshleejb Oece&ceelcepeced~
yeÇÿelespeesceÙeb oC[ceglme=pelhetke&ceerMkej:~~’’9

DeLee&led F&Mkej ves meYeer heÇeefCeÙeesb keâer Oece&evegmeej j#ee kesâ efueS yeÇÿe lespe mes mechev>e Deheves heÇefleefveefOe
™he jepee keâes oC[ osves keâer Meefòeâ Deewj DeefOekeâej heÇoeve efkeâÙes nwb~ cevegmce=efle Skeâ heÇeceeefCekeâ ieÇvLe nw~
$e+ikeso cesb ceveg keâes ‘‘ceeveke peeefle keâe efhelee keâne ieÙee nw~’’10 Dele: ceveg Éeje yeleeS ieS jepeOece&
mecyevOeer efkeÛeej Yeer DelÙevle heÇeceeefCekeâ efmeæ nesles nwb~ ‘‘kele&ceeve cevegmce=efle cesb 12 DeOÙeeÙe 2694
Mueeskeâ nwb~ Ùen mejue Skeb Oeeje heÇkeen Mewueer cesb efueKee ieÙee nw~ Fmekeâe kÙeekeâjCe heeefCeveer kesâ meceeve
nw~ Fmekesâ efmeæevle ieewlece, yeewOeeÙeve Skeb Deehemlecye kesâ Oece& met$eesb mes yengle kegâÚ efceueles pegueles nwb
Fmekesâ yengle mes Mueeskeâ keefMe… Skeb efke<Ceg kesâ Oece& met$eesb cesb Yeer heeÙes peeles nwb~ ‘‘Yee<ee Skeb efmeæevleesb cesb
cevegmce=efle Skeb keâewefšueerÙe cesb yengle kegâÚ meceevelee nw~’’11 keâewefšuÙe ves Yeer Deheves DeLe&MeeŒe cesb jepeOece&
keâer efkemle=le efkekesÛevee keâer nw~ efpemecesb heÇpee keâuÙeeCe nsleg jepee kesâ keâle&kÙeesb keâe efkekesÛeve efkeâÙee ieÙee nw~

kele&ceeve meceepe cesb Yeer heÇpeeleebef$ekeâ DeeoMeeX keâer hegve: heÇefle…e keâjves keâer DeekeMÙekeâlee nw pees
cevegmce=efle cesb yeleeÙes ieÙes efmeæevleesb kesâ ceeOÙece mes ner nes mekeâleer nw~ ceveg kesâ efmeæevle DelÙeble heÇeÛeerve
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nwb~ ceneYeejle cesb Yeer ceveg keâe GueêsKe heÇehle neslee nw~ ceneYeejle cesb ceveg keâes keâYeer kesâkeue ‘ceveg’ keâYeer
‘mkeÙebYet ceveg’12  Deewj keâYeer ‘heÇeÛesleme ceve’13  keâne ieÙee nw~ Dele: cevegmce=efle cesb yeleeS ieS efmeæevleesb keâer
heÇeceeefCekeâlee mkele: efmeæ nw~ jepeOece& keâe keCe&ve keâjles ngS cevegmce=efle cesb keâne ieÙee nw efkeâ heÇpee keâes
efveÙeefcele Skeb DevegMeeefmele keâjves kesâ efueS oC[ keâe YeÙe DelÙeekeMÙekeâ nw-

‘‘mekeeX oC[efpelees ueeskesâ ogue&Yees efn MegefÛeve&j:~
oC[mÙe efn YeÙeelmeke&b peieod YeesieeÙe keâuheles~~’’14

DeLe&eled oC[ kesâ YeÙe mes ner ueesie DevegMeeefmele jnles nwb~ Fme heÇkeâej mebmeej cesb mkeYeeke mes ner heefke$e
(mevceeie&ieeceer) kÙeefòeâÙeesb keâe efceuevee ogue&Ye nw~ melÙe lees Ùen nw efkeâ mechetCe& peieled kesâ heÇeCeer oC[ kesâ
YeÙe mes ner keâle&kÙeheeueve Deewj Gmekesâ Heâuemke™he megKe Yeesie keâjles nwb~ Dele: oC[ keâe YeÙe DelÙeekeMÙekeâ
nw~ Ùeefo oC[ keâe YeÙe ve nes lees ueesie ogjeÛeejer nesbies leLee efkeMke cesb Gheõke keâer efmLeefle nesieer~ meceepe
cesb Meeefvle keâer mLeehevee nsleg oC[ keâe GheÙeesie keâjvee DeefvekeeÙe& nes peelee nw~ oC[ keâe YeÙe ve nesves mes
keâesF& Yeer efveÙeceesb keâe heeueve venerb keâjsiee~ meceepe keâer efmLeefle DelÙevle YeÙeeken nes peeSieer leLee meYÙe
kÙeefòeâÙeesb keâe peervee cegefMkeâue nes peeSiee, mecemle mebmeej cesb Gheõke Heâwue peeSiee~ Dele: Ssmeer efmLeefle mes
yeÛeves kesâ efueS oC[ ner Skeâcee$e GheeÙe nw-

‘‘og<ÙesÙeg: meke&keCe&eMÛe efYeOesjved meke&mesleke:~
meke&ueeskeâheÇkeâesheMÛe YekesöC[mÙe efkeßeceeled~~’’15

DeLe&eled oC[ keâe YeÙe ve nesves hej meYeer JeCeeX kesâ ueesie ogjeÛeejer yeve mekeâles nwb~ efveÙeceesb keâe heeueve
keâjves keeues meYeer mesleg štš mekeâles nwb Deewj meejs mebmeej cesb Gheõke Heâwue mekeâlee nw~ oC[ ner Skeâcee$e
efvekeejkeâ leLee efveÙeecekeâ nw~ Fmeer heÇkeâej cevegmce=efle cesb Ùen Yeer keefCe&le nw efkeâ jepee Dekesâues jepekeâeÙe& venerb
mecYeeue mekeâlee~ Dele: Gmes MeeŒeesb kesâ peevekeâej, Metjkeerj, meHeâue ue#ÙeYesoer meele mes Dee" kÙeefòeâÙeesb
keâes Dehevee meefÛeke efveÙegòeâ keâjvee ÛeeefnS efpememes jepekeâeÙe& megieceleehetke&keâ mechev>e nes mekesâb-

‘‘ceewuee_ed ÚeŒeefkeo: MetjuueyOeue#eeved kegâueesodieleeve~
meefkeÛeevmehle ÛeeCšew kee heÇkegâkeer&le hejer#eerlekeeve~~’’16

DeLe&eled jepee keâes cetue hejcheje mes meskeejle, MeeŒekesllee, Metjkeerj, meHeâue, ue#ÙeYesoer ßes… kegâue cesb
Glhev>e Deewj hejer#ee cesb Kejs Glejs meele-Dee" kÙeefòeâÙeesb keâes meefÛeke heo hej efveÙegòeâ keâjvee ÛeeefnS~

jepee keâes efce$eesb kesâ meeLe mejue Skeb meewneo&hetke&keâ kÙekenej keâjvee ÛeeefnS leLee yeÇeÿeCeesb kesâ meeLe
Goej Meerue nesvee ÛeeefnS~ yeÇeÿeCeesb kesâ heÇefle jepee keâes #ecee keâe Yeeke jKevee ÛeeefnS~ cevegmce=efle kesâ
Devegmeej jepee keâes yeÇeÿeCeesb kesâ efveo&sMeve cesb jnkeâj keâeÙe& keâjvee ÛeeefnS-

‘‘yeÇeÿeCeeved heÙe&gheemeerle heÇele®lLeeÙe heeefLe&ke:~
$ewefkeOeke=æeefvkeog<eefmle…sòee<eeb Ûe Meemeves~~’’17

DeLe&eled jepee keâes heÇele:keâeue G"keâj leerveesb kesoesb ($e+iÙegpegmeece) cesb efve<Ceele ke=æ (%eeve Deewj
DeeÙeg cesb) efkeÉeve yeÇeÿeCeesb keâer meskee cesb GheefmLele nesvee ÛeeefnS Deewj Gvekesâ Meemeve (efveo&sMe heeueve) cesb
jnkeâj jepe keâeÙe& keâe mebÛeeueve keâjvee ÛeeefnS~

jepee kesâ efvekeeme mLeeve kesâ mecyevOe cesb cevegmce=efle cesb GuuesKe nw efkeâ jepee keâes Ssmes mLeeve keâes Deheveer
jepeOeeveer yeveeveer ÛeeefnS pees njer-Yejer nes, efkemle=le nes peneB Oeve, OeevÙe Skeb peue keâer keâceer ve nes, peneB
keâe heefjkesMe megvoj nes leLee Deepeerefkekeâe kesâ meYeer meeOeve megueYe nesb-

‘‘pee*ieueb memÙemechev>eceeÙe&heÇeÙeceveeefkeueYed~
jcÙeceevele meecevleb mkeepeerkÙeb osMeceekemesled~~’’18
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DeLee&led jepee keâes Ssmes osMe cesb jnvee ÛeeefnS efpemekesâ Ûeejesb Deesj pebieue nes DeLe&eled veiej DelÙevle
efkemle=le nes, peneB keâer Oejleer njer-Yejer leLee Oeve-OeevÙe mes mechev>e nes, heeveer keâer heÇÛegjlee nes Deewj
heefjkesMe Yeer megvoj nes, peneB kesâ efvekeemeer efMe<š DeeÙe&heg®<e nesb peneB efkeâmeer Yeer heÇkeâej kesâ jesie keâer DeeMebkeâe
ve nes leLee peneB Deepeerefkekeâe kesâ Deveskeâ meeOeve megueYe nesb~ Ssmes mLeeve hej ner jepee keâes Dehevee efvekeeme
DeLe&eled jepeOeeveer yeveeveer ÛeeefnS~ cevegmce=efle kesâ Devegmeej jepee keâes oC[ keâes ceb$eer kesâ DeOeerve keâjvee
ÛeeefnS leLee Deheves heeme keâesMe leLee je<š^ j#ee keâe keâeÙe& jKevee ÛeeefnS-

‘‘DeceelÙes oC[ DeeÙeòees oC[s kewveefÙekeâer ef›eâÙee~
ve=heleew keâesMeje<šb̂ Ûe otles meefvOeefkeheÙe&ÙeÙeew~~’’19

DeLe&eled oC[ ceb$eer kesâ DeOeerve neslee nw Deewj megefMe#ee oC[ kesâ DeOeerve jnleer nw~ DeefYeheÇeÙe Ùen nw
efkeâ ueesie oC[ kesâ YeÙe mes meoeÛejCe keâjles nwb~ oC[ osves keâe keâeÙe& ceb$eer keâes meewbhevee ÛeeefnS~ jepee keâes
Deheves heeme keâesMe Deewj je<š^ keâer j#ee keâe keâeÙe& jKevee ÛeeefnS Deewj efkeosMe efkeYeeie, heÌ[esmeer jepeeDeesb mes
meefvOe-efkeieÇn cetuekeâ mecyevOeesb keâes jKevee Deeefo keâeÙe& otle keâes meewbhe osvee ÛeeefnS~

jepee keâes efkeveÙeMeerue nesvee ÛeeefnS, keäÙeesbefkeâ efkeveÙe jefnle nesves kesâ keâejCe ner Deveskeâ jepee pees
meeOeve mechev>e Les ve<š nes ieS Fmekesâ efkehejerle meeOeve nerve jepeeDeesb ves Yeer efkeveÙe mes Dehevee ve<š jepÙe
heÇehle efkeâÙee nw~ Dele: jepee keâes efkeveÙeMeerue nesvee DeefvekeeÙe& nw~ jepee keâer efMe#ee kesâ mecyevOe cesb cevegmce=efle
cesb keâne ieÙee nw efkeâ-

‘‘ef$eefkeÅesYÙeŒeÙeer efkeÅeeb oC[ veerefleb Ûe MeeMkeleerced~
Deevkeer#ekeâerb ÛeelceefJeÅeeb keele&ejcYeeMÛe ueeskeâle:~~’’20

DeLe&eled jepee keâes keso, efkeÅeeb kesâ heefC[leesb mes kesoesb keâe %eeve, meveeleve oC[veerefle, lekeâ&MeeŒe leLee
kesoevle keâer efMe#ee ieÇnCe keâjveer ÛeeefnS~ Fmekesâ Deefleefjòeâ meke&meeOeejCe mes ueeskeâ kÙekenej mebmkeâej cesb
jnles ngS efkeâmekesâ meeLe efkeâme efmLeefle cesb keâwmee yele&eke keâjvee ÛeeefnS, Fmekeâer efMe#ee uesvee ÛeeefnS~ jepee
keâes FefvõÙeesb keâes keMe cesb keâjves keeuee nesvee ÛeeefnS keäÙeesbefkeâ kener jepee heÇpee keâes keMe cesb keâjves cesb meceLe&
neslee nw~ jepee keâes ueesYeer venerb nesvee ÛeeefnS, ueesYeer jepee heÇpee kesâ keâuÙeeCe mes pÙeeoe Dehevee ueeYe Deewj
mkeeLe& efmeæ keâjsiee efpememes heÇpee keâe keâuÙeeCe ve nesiee yeefukeâ heÇpee $emle jnsieer~ ßes… jepee kesâ ue#eCe
yeleeles ngS cevegmce=efle cesb keâne ieÙee nw efkeâ-

‘‘kekeâkeefÛÛevleÙesoMe&eved efmebnkeÛÛe heje›eâcesled
ke=keâkeÛÛeekeuegchesle MeMekeÛÛe efkeefve<helesled~~’’21

DeLe&eled jepee keâes yeiegues kesâ meceeve Oeve keâer efÛevlee, efmebn kesâ meceeve heje›eâce keâjves keeuee, YesefÌ[S kesâ
meceeve efvece&ce nlÙee keâjves keeuee Deewj KejieesMe kesâ meceeve Yeeieves keeuee nesvee ÛeeefnS~ jepee keâes De%eeveer
leLee efkekeskeânerve venerb nesvee ÛeeefnS-

‘‘ceesneõepee mkeje<š̂eb Ùe: keâ<eNÙelÙevekes#eÙee~
meesÓefÛeoYe=MÙeÛeles jepÙeeppeerefkeleeÛÛe meyeevOeke:~~’’22

DeLe&eled De%eevekeMe Deheveer heÇpee keâes og:Ke osves keeuee efkekeskeânerve jepee MeerIeÇ ner yevOeg-yeevOekeesb kesâ
meeLe jepÙe Deewj peerkeve mes neLe Oees yew"lee nw~ Fmeer heÇkeâej cevegmce=efle cesb Ùen Yeer keâne ieÙee nw efkeâ jepee
keâes je<š^ keâer j#ee keâjveer ÛeeefnS leLee Me$egDeesb kesâ meeLe Me$egleehetCe& kÙekenej keâjvee ÛeeefnS, DeLe&eled
efkejesefOeÙeesb keâer nlÙee keâj osveer ÛeeefnS-

‘‘ÙeLeesæjefle efveoe&lee keâ#eb OeevÙeb Ûe j#eefle~
leLee j#esv>eheesje<šb̂ nvÙeeÛÛe heefjheefvLeve:~~’’23
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DeLe&eled heÇkeâej Keseflenj OeevÙe keâer j#ee keâjlee nw Deewj Kejhelekeej GKeeÌ[ Heâsbkeâlee nw, Gmeer heÇkeâej
jepee keâes je<š^ keâer j#ee Deewj efkejesefOeÙeesb keâer nlÙee keâjveer ÛeeefnS~

Dele: cevegmce=efle cesb yeleeS ieS jepeOece& mecyevOeer efkeÛeej heÇlÙeskeâ Ùegie cesb heÇemebefiekeâ nw keäÙeesbefkeâ heÇpee
kesâ efnle Skeb keâuÙeeCe mes ner Meemeve kÙekemLee megÛee™ ™he mes mebÛeeefuele nesleer nw~ jepee Skeb heÇpee kesâ ceOÙe
mebyebOe ceOegj yeves jnvee ner DeeoMe& Meemeve kÙekemLee keâe heefjÛeeÙekeâ nw~ cevegmce=efle kesâ ceeOÙece mes ceveg ves
Skeâ Ssmeer Meemeve kÙekemLee keâe efkeÛeej heÇmlegle efkeâÙee nw pees heÇlÙeskeâ Ùegie cesb DeheveeÙes peeves ÙeesiÙe Skeb
GheÙeesieer efmeæ nesleer nw~ jepeOece& kesâ ceeOÙece mes jepee keâes efveYeer&keâ efkeveÙeMeerue, hejeshekeâejer, yegefæceeve,
heje›eâceer Deeefo iegCeesb mes mechev>e nesves keâer yeele keâner ieÙeer nw~ Dele: peye jepee ner meke&iegCe mechev>e nesiee
lees heÇpee lees DekeMÙe ner Gmekeâe DevegmejCe keâjsieer efpememes meceepe cesb Meeefvle, heÇsce Deeefo keâe meceekesMe
nesiee~ Dele: cevegmce=efle cesb jepeOece& efke<eÙe heÇlÙeskeâ Ùegie kesâ efueS ceeie&oMe&keâ efmeæ neslee nw~
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YeejleerÙe mebmke=âefle ceW heg®<eeLe& kesâ DeeoMe& keâer Øeemebefiekeâlee
[e@0 jececetefle& hee"keâ

SmeesefmeSš Øeesheâsmej (oMe&veMeem$e)],
Fueeneyeeo ef[«eer keâeuespe, Fueeneyeeo

I
YeejleerÙe mebmke=âefle efkeMJe keâer Skeâ Øeefleef…le Skeb kewefMe<šddÙehejkeâ mebmke=âefle nw~ Fmes meveeleve mebmkeâefle kesâ

™he ceW henÛeeve Øeehle nw~ Ùen ØeeÛeerve DeeoMeeX keâes mecesšs ngS vekeerve DeeoMeeX Skeb peerkeve-cetuÙeeW keâes Deelcemeeled
keâjleer ngF& efvejvlej Øekenceeve nw~ ØeejcYe mes ner Fmekeâe Skeâ Goeòe, Goej, meefn<Ceg Skeb meeceeefmekeâ Ûesnje
jne nw~ Fmeer keâejCe Ùen Deveskeâ PebPeekeleeW keâes menve keâjleer ngF& efvejvlej Deeies yeÌ{leer jner nw~ efkeMJe keâer
ØelÙeskeâ mebmke=âefle efkeefMe<š Yeewieesefuekeâ heefjefmLeefleÙeeW keâer hewoeFme nesleer nw Deewj GmeceW efkekeâefmele meebmke=âeflekeâ
DeeoMe& Skeb peerkeve-cetuÙe Gmekeâer DeekeMÙekeâlee Deewj ØeeLeefcekeâlee ngDee keâjles nQ~ leelheÙe& Ùen nw efkeâ efkeMJe keâer
efkeefYeVe mebmke=âefleÙeeB efYeVe-efYeVe Yeewieesefuekeâ heefjkesMeeW ceW GlheVe nesleer nQ Deewj GveceW Gve Yeewieesefuekeâ heefjkesMeeW keâer
ØeeLeefcekeâlee Deewj DeekeMÙekeâlee heefjueef#ele nesleer nw~ hegve:, osMe-keâeue-heefjefmLeefle meehes#e ØeeLeefcekeâleeSb yeoueves
hej Gvekesâ peerkeve-cetuÙeeW ceW Yeer heefjkele&ve Deeles nQ~ YeejleerÙe mebmke=âefle Yeer Fmekeâe Dehekeeo veneR nw~ Yeejle kesâ
efkeefMe<š Yeewieesefuekeâ heefjkesMe ceW Fmekeâe DeeefkeYee&ke ngDee~ Yeejle ceW DeeÙeeX kesâ Deeieceve kesâ meeLe DeeÙe&slej
peeefleÙeeW kesâ efceueve mes pees mebmke=âefle Glhevve ngF& ken Yeejle keâer yegefveÙeeoer mebmke=âefle yeveer~ Ùen mebmke=âefle ØeejcYe
mes ner meeceeefmekeâ Skeb mecevkeÙeMeerue jner nw Deewj Fmekeâe ›eâceMe: efkemleej ngDee nw~ Fme mebmke=âefle ceW
mecevkeÙeve Skeb veÙes GhekeâjCeeW keâes heÛeekeâj Deelcemeeled keâjves keâer DeÆgle ÙeesiÙelee jner nw~ Fmeer Øeke=efòe ves
YeejleerÙe mebmkeâefle keâes peerkevle Skeb ieefleMeerue yeveeS jKee~

mhe<š nw efkeâ Yeejle keâe Skeâ kewefkeOÙehetCe& Yeewieesefuekeâ heefjkesMe nw efpemeceW Skeâ kewefkeOÙehetCe& YeejleerÙe meceepe
Deefmlelke ceW DeeÙee~ Yeejle keâe Yeewieesefuekeâ heefjkesMe Gòej ceW efnceeueÙe keâer Gòebgie ÛeesefšÙeeW mes efIeje nw lees hetke&,
oef#eCe Skeb heefMÛece ceW mecegõ mes efIeje nw~ Ùen Yeewieesefuekeâ heefjkesMe efkeMJe ceeveefÛe$e hej Fmes Skeâ efkeefMe<š
henÛeeve oslee nw~ hegve:, Fmekeâe Deevleefjkeâ Yet-Yeeie Yeer kewefkeOÙehetCe& nw~ Gòej-heefMÛece, Gòej Skeb Gòej-hetke& ceW
TBÛeer heke&le-ßesefCeÙeeB nQ lees ceOÙe Yeeie ceW efkevOÙe, Dejekeueer Deewj melehegÌ[e keâer heneef[ÌÙeeB nQ~ heefMÛeceer Deewj hetkeea
efkeâveejs hej ›eâceMe: heefMÛeceer Ieeš Skeb hetkeer& Ieeš keâer heke&leceeueeSB nQ~ Fmekesâ ceOÙe Yeeie ceW keâneR jsefiemleeveer
cewoeve nw lees iebiee-Ùecegvee, ke=â<Cee-keâekesjer, ieesoekejer-vece&oe leLee yeÇÿeheg$e kesâ njs-Yejs cewoeve Yeer nQ~ Fme
kewefkeOÙehetCe& Yeewieesefuekeâ heefjkesMe ceW kewefkeOÙehetCe& peerkeve-heæefleÙeeB oef<<šieesÛej nesleer nQ~ ÙeneB vemueerÙe, peeleerÙe,
Yee<eeÙeer Skeb Oeeefce&keâ efkeefkeOeleeSb DevÙe cenlkehetCe& leLÙe nQ~ Ghejesòeâ efkeefMe<š heefjkesMe ceW ‘kemegOewke kegâšgcyekeâced’
Skeb ‘meke&s mevleg megefKeve:’ kesâ DeeoMe& Skeb peerkeve-cetuÙe mes Deehueeefkele YeejleerÙe mebmke=âefle keâe DeeefkeYee&ke
ngDee~ efvemmevosn, Goejlee, meefn<Ceglee Deewj Deefnbmee mes ØeYeeefkele efnvot peerkeve-heæefle ves Yeejle keâe
efvecee&Ce efkeâÙee~ Fme hej Ùentoer, heejmeerkeâ, Fmueece, F&meeFÙele OeceeX kesâ meeLe heeMÛeelÙe meceepe keâer
peerkeve-heæefle pewmeer yee¢e MeefòeâÙeeW keâe Yeer ØeYeeke heÌ[e~ ØeeÛeerve keâeue ceW heejmeerkeâ, Ùekeve, Mekeâ, he¥ke,
kegâ<eeCe Deewj ntCe Deeefo peeefleÙeeB Yeer Yeejle ceW DeeÙeeR~ Ùes meYeer peeefleÙeeB Yeer YeejleerÙe meceepe ceW Iegue-
efceue ieÙeeR leLee DeeÙe& Skeb DeeÙe&slej peeefleÙeeW kesâ efceueve mes Deefmlelke ceW DeeÙeer YeejleerÙe mebmke=âefle keâe
efnmmee yeve ieÙeeR~ Fve yee¢e MeefòeâÙeeW ves Yeer YeejleerÙe mebmke=âefle keâes ØeYeeefkele efkeâÙee~

GuuesKeveerÙe nw efkeâ YeejleerÙe oMe&ve ves Yeer YeejleerÙe mebmkeâefle keâes ØeYeeefkele efkeâÙee~ YeejleerÙe
mebmke=âefle keâe Gmekesâ oMe&ve mes Ieefve… mecyevOe nw~ mhe<š nw efkeâ Ùeefo Skeâ Deesj oMe&veMeem$e keâer ieCevee
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efkeâmeer meceepe keâer meebmke=âeflekeâ GheueefyOeÙeeW kesâ Devleie&le nesleer nw lees keneR otmejer Deesj Gmekeâe oeMe&efvekeâ
efÛevleve Gme mebmke=âefle ceW mLeeefhele peerkeve-cetuÙeeW Skeb DeeoMeeX keâes leeefke&âkeâ Deewj yeewefækeâ DeeOeej hej
mLeeefhele keâjlee nw~ Ghejesòeâ kewefkeOÙehetCe& YeejleerÙe mebmkeâefle ceW mLeeefhele peerkeve-cetuÙeeW keâer efvejvlejlee yeveeÙes
jKeves kesâ efueS Skeâ Ssmes peerkeve-oMe&ve keâer DeekeMÙekeâlee Leer pees meyekesâ Devegkeâtue nes~ YeejleerÙe $e+ef<eÙeeW, mevleeW,
efkeÛeejkeâeW Skeb oeMe&efvekeâeW ves Fmeer heefjØes#Ùe ceW heg®<eeLe& kesâ peerkeve-oMe&ve keâer DekeOeejCee meeceves jKeer~ Ùen
Skeâ Ssmee peerkeve-oMe&ve nw efpemeceW peerkeve kesâ Øeefle ceesn nw lees Ùeesie Yeer nw, yevOeve nw lees cegefòeâ Yeer nw, keâecevee
nw lees meeOevee Yeer nw, Deemeefòeâ nw lees lÙeeie Yeer nw Deewj Yeeweflekeâlee nw lees DeeOÙeeeflcekeâlee Yeer nw~

YeejleerÙe efkeÛeejkeâ ceneve otjõ<še jns nQ~ Gvekesâ efueS oeMe&efvekeâ efÛevleve cee$e yegefæ-efkeueeme Ùee
yeeue keâer Keeue efvekeâuevee veneR jne nw~ Gvekesâ yeewefækeâ efÛevleve keâe ue#Ùe peerkeve keâer mecemÙeeDeeW keâe
meceeOeeve keâjvee Skeb DeÛÚs peerkeve keâer ™hejsKee leÙe keâjvee jne nw~ Fmeer heefjØes#Ùe ceW GvneWves ceeveke
peerkeve keâe meeOÙe Yeer megefveefMÛele efkeâÙee Deewj Gmekeâer Øeeefhle keâer keâeÙe&-Ùeespevee Deewj ef›eâÙee-efkeefOe Yeer
efveOee&efjle efkeâÙee~ Gvekeâer Âef<š ceW peerkeve keâe meeOÙe nw-heg®<eeLe&-efmeefæ DeLee&led peerkeve ceW Oece&, DeLe&,
keâece Deewj cees#e keâer GheueefyOe~ Fvnbs peerkeve keâe Ûeej mlecYe (Four Pillars) keân mekeâles nQ~ YeejleerÙe
ceveeref<eÙeeW ves heg®<eeLe&-efmeefæ kesâ efueS keâeÙe&-Ùeespevee (Action Plan) Deewj efoMee-efveo&sMe (Road
map) Yeer Øemlegle efkeâÙee~ Fmekeâer ef›eâÙee-efkeefOe (Mechanism) Deeßece-Oece& Deewj keCe&-Oece& kesâ
Deveg™he peerkeve-Ùeeheve keâer nw Deewj Ùen Yeer veweflekeâ DevegMeemeve mes DeesleØeesle nw~ ÙeÅeefhe Deeßece-Oece&
kewÙeefòeâkeâ Âef<š mes cenlkehetCe& nw Deewj keCe&-Oece& meeceeefpekeâ Âef<š mes, efkeâvleg FveceW hetCe& Deueieeke veneR nw~
YeejleerÙe efkeÛeejkeâeW keâer Âef<š ceW kÙeefòeâiele peerkeve Skeb meeceeefpekeâ peerkeve ceW DeefkeÙeespÙe mecyevOe nw~
Deeßece kÙekemLee kesâ Éeje kÙeefòeâ keâer kewÙeefòeâkeâ GVeefle keâer kÙekemLee keâer ieÙeer Deewj mkemLe meeceeefpekeâ
kÙekemLee kesâ efvecee&Ce hej yeue efoÙee ieÙee~ keCe&kÙekemLee Éeje cetuele: meeceeefpekeâ kÙekemLee keâer ™hejsKee
leÙe keâer ieÙeer efpemeceW ØelÙeskeâ kÙeefòeâ keâer hee$elee Deewj ÙeesiÙelee kesâ DeeOeej hej keâeÙe&-efkeYeepeve efkeâÙee
ieÙee~ Fmekesâ Éeje Ssmeer meeceeefpekeâ kÙekemLee keâer ™hejsKee lewÙeej keâer ieÙeer efpemeceW kÙeefòeâ keâer kewÙeefòeâkeâ
GVeefle kesâ meeLe mkemLe meeceeefpekeâ kÙekemLee keâer mLeehevee nesleer nw~

II
heg®<eeLe& keâe Meeefyokeâ DeLe& nw, ‘hegg®<e keâe DeYeer<š’1~ heg®<eeLe& Ûeej nQ-Oece&, DeLe&, keâece Deewj

cees#e, efpevekesâ mecetn keâes ‘Ûelegke&ie&’ kesâ veece mes peeveles nQ~ YeejleerÙe Meem$ekeâejeW ves FveceW Yeer cees#e keâes
heejueewefkeâkeâ DeeoMe& ceevekeâj Fmes ‘hejce heg®<eeLe&’ (Summum Bonum) keâer ßesCeer ceW jKee nw~
GvneWves Fme ueewefkeâkeâ peerkeve ceW Oece&, DeLe& Deewj keâece (ef$ekeie&) keâer kÙekemLee efkeâÙee nw~ ÙeneB kesâkeue Fve
heg®<eeLeeX kesâ, efkeMes<eleÙee ef$ekeie& kesâ Devleme&cyevOeeW keâe efkekesÛeve nw, Fvekeâer efkemle=le kÙeeKÙee mes hejnspe efkeâÙee
ieÙee nw~ YeejleerÙe oMe&ve Skeb mebmke=âefle ceW cees#e kesâ DeeoMe& keâe mekee&efleMeeÙeer cenlke nw~ ÙeneB Fmekeâer oes
DekeOeejCeeSB efceueleer nQ~ ØeLece DeLe& ceW cees#e ogKeeW keâer DeelÙeefvlekeâ efveke=efòe nw~2 Fme DeLe& ceW cees#e Skeâ
DeYeekeelcekeâ DeeoMe& nw~ efÉleerÙe DeLe& ceW cees#e DeelÙeefvlekeâ og:Ke-efveke=efòe kesâ meeLe Deevevo Øeeefhle keâer Yeer
DekemLee nw~ Fme DeLe& ceW cees#e Skeâ Yeekeelcekeâ DeeoMe& nw~ YeejleerÙe oMe&ve kesâ keâefleheÙe mecØeoeÙeeW ceW Fmes
DeYeekeelcekeâ DeeoMe& mkeerkeâej efkeâÙee ieÙee nw lees kegâÚ mecØeoeÙeeW ceW Fmekeâer DekeOeejCee Yeekeelcekeâ DeeoMe& kesâ
™he ceW efceueleer nw~ Ùen Yeer GuuesKeveerÙe nw efkeâ YeejleerÙe oMe&ve kesâ meYeer mecØeoeÙe cees#e-Øeeefhle kesâ meeOeveeW keâe
Yeer efkeOeeve keâjles nQ~ cees#e nsleg yeleeS ieÙes GheeÙeeW ceW kÙeefòeâ mes mebÙeceer peerkeve peerves keâer Dehes#ee keâer ieÙeer nw~

ef$ekeie& kesâ Devleie&le Oece& heg®<eeLe& keâe mekee&efleMeeÙeer mLeeve nw~ Oece&Meem$eeW, mce=efleÙeeW Skeb hegjeCeeW ceW
Øeehle Oece& keâe DeLe& peerkeve ceW Gmekesâ DeeOÙeeeflcekeâ, Yeeweflekeâ Deewj veweflekeâ cenlke keâe ØeceeCe nw~ keemleke ceW
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Oece&-DeOece&-efkeceMe& (keâle&kÙe-Dekeâle&kÙe-efkeceMe&) Skeâ og™n efke<eÙe nw~ efkeefole nes efkeâ YeejleerÙe oMe&ve ceW
Oece& Skeâ Goeòe DekeOeejCee nw pees ØeeÙe: keâle&kÙe keâe yeesOekeâ nw~ ceeveke keâe keâle&kÙe keäÙee nw? Dekeâle&kÙe
keäÙee nw? Fmekeâe efveOee&jCe keâef"ve nw~ peye Yeiekeeve ke=â<Ce Oe=leje<š^ keâer jepe-meYee ceW Meeefvleotle neskeâj
hengbÛeles nQ Deewj ogÙee&sOeve keâes keâle&kÙe (Oece&) keâe yeesOe keâjeves keâe ØeÙeeme keâjles nQ lees ken keânlee nw efkeâ ‘ns
kesâMeke! ceQ peevelee ntB efkeâ Oece& keäÙee nw? efkeâvleg FmeceW cesjer Øeke=efòe veneR nesleer~ Ùen Yeer peevelee ntB efkeâ
DeOece& keäÙee nw? efkeâvleg cesjer Fmemes efveke=efòe veneR nesleer~3 Fmekesâ yeekepeto YeejleerÙe Meem$ekeâej ceeveles nQ
efkeâ Oece& heejueewefkeâkeâ Deewj ueewefkeâkeâ GVeefle (efve:ßesÙeme Deewj DeYÙegoÙe keâer efmeefæ) keâe DeeOeej nw~4

yeeuceerefkeâ Yeer Oece& kesâ cenlke keâes mhe<š keâjles ngS keânles nw efkeâ Oece& mes DeLe& Øeehle neslee nw~ Oece& mes megKe
GlheVe neslee nw~ ceveg<Ùe Oece& mes ner meye kegâÚ Øeehle keâj ueslee nw~ Fme mebmeej ceW Oece& ner meej nw~5 Oece&
keâe kÙeefòeâ kesâ efueÙes efkeâlevee cenlke nw? Fmekeâe heefjÛeÙe ceveg kesâ efvecveefueefKele Âef<škeâesCe mes efceuelee nw:
‘hejueeskeâ ceW ceeB, yeehe, m$eer, hegg$e, heefjpeve, meneÙelee keâjves keeuee keâesF& veneR neslee~ keneB kesâkeue Oece& ner
meneÙekeâ neslee nw~ Dele: Ùelvehetke&keâ Oece& keâe mebÛeÙe keâjvee ÛeeefnÙes~ kÙeefòeâ Dekesâuee ner pevce ueslee nw
Deewj Dekesâuee ner cejlee nw~ ken Dekesâues ner MegYe Skeb DeMegYe keâceeX keâe heâue Yeesielee nw~ yeevOeke ueessie ce=le
Mejerj keâes keâe… Skeb {sues kesâ meceeve ÚesÌ[keâj efkecegKe nes peeles nQ~ kesâkeue Oece& Gmekesâ meeLe peelee nw~
Dele: meneÙelee kesâ efueÙes meowke Oece& keâe ner mebÛeÙe keâjvee ÛeeefnÙes~ heg®<e Oece& keâer meneÙelee mes Ieesj
DevOekeâej keâes heej keâjlee nw~6 leelheÙe& Ùen nw efkeâ ceeveke keâer ueewefkeâkeâ Deewj heejueewefkeâkeâ GVeefle Oece& kesâ
mecheeove, keâle&kÙeeW kesâ mecÙekeâd efveke&nve mes nesleer nw~

YeejleerÙe kÙekemLeekeâej Fme Yeeweflekeâ peieled ceW kÙeefòeâ kesâ kele&ceeve peerkeve keâer keemleefkekeâleeDeeW,
DeekeMÙekeâleeDeeW Deewj DeYeer<š mes heefjefÛele nQ~ kes kÙeefòeâ keâer ueewefkeâkeâ GVeefle kesâ Éeje Gmekeâer heejueewefkeâkeâ
GVeefle keâe ceeie& Keespeles nQ~ Fme keâejCe Fme peerkeve ceW megKeesheYeesie Deewj Gmekesâ meeOeve kesâ ™he ceW keâece
Deewj DeLe& keâer hetefle& keâes DeekeMÙekeâ ceeveles nQ~ OÙeelekÙe nw efkeâ YeejleerÙe efkeÛeejkeâ ceneve ceveeskew%eeefvekeâ Yeer
jns nQ~ kes peeveles Les efkeâ ceeveke ceW megKeesheYeesie keâer keâecevee nesleer nw, Gmekeâer Meejerefjkeâ Deewj Yeeweflekeâ
DeekeMÙekeâleeSB nesleer nQ efpevekeâer Demevlegef<š Deewj Dehetefle& kÙeefòeâ ceW ceeveefmekeâ efkeke=âefle keâes pevce os mekeâleer
nw~ Dele: GvneWves ie=nmLeeßece keâer kÙekemLee keâjkesâ Gvekeâer mecÙekeâd Deehetefle& keâe efkeOeeve efkeâÙee~ kes Ùen Yeer
peeveles Les efkeâ meebmeeefjkeâ peerkeve mes mevleg<š neskeâj ner kÙeefòeâ ›eâceMe: keeveØemLeer Skeb mebvÙeemeer peerkeve kesâ Éeje
heejueewefkeâkeâ meeOÙe keâes Øeehle keâj mekeâlee nw~ Ssmee ve nesves hej Gmekesâ veweflekeâ heleve keâer mecYeekevee mes Fvkeâej
veneR efkeâÙee pee mekeâlee nw~ meebmeeefjkeâ peerkeve efpeS efyevee Fmemes Deefuehle nesves keâer Yeekevee veneR GlheVe nesleer~
FmeerefueÙes efkeefYeVe Meem$eeW ceW DeLe& Deewj keâece kesâ yeeo ner cees#e keâer kÙekemLee keâer ieÙeer nw~ hegve:, Ùeefo kÙeefòeâ
kesâ Ùeewve megKe Deewj DevÙe Yeeweflekeâ megKeeW keâe efve<esOe efkeâÙee peelee lees ken DevegefÛele lejerkesâ mes Ûeesjer-efÚhes Fvekeâer
mevlegef<š keâe ØeÙeeme keâjkesâ meceepe ceW Deveweflekeâlee Deewj YeÇ<šeÛeej keâes yeÌ{ekee os mekeâlee Lee~

DeLe& Deewj keâece kÙeefòeâ keâer mkeeYeeefkekeâ meebmeeefjkeâ Øeke=efòeÙeeB nQ~ YeejleerÙe mebmke=âefle ceW DeLe& keâe
kÙeehekeâ DeLe& nw~ Fmemes leelheÙe& kesâkeue Oeve-mecheefòe mes veneR nw~ FmeceW Oeve-mecheefòe kesâ meeLe Ssmes meYeer
meeOeve Deeles nQ pees ceveg<Ùe keâer keâecevee-hetefle& ceW meneÙekeâ nesles nQ leLee efpevekesâ Øeehle keâjves mes Fme peieled
ceW Ssefnkeâ meòee mLeeefhele nesleer nw~ DeLe& keâe mecyevOe keelee& Deewj oC[veerefle oesveeW mes nw~ keelee& DeeefLe&keâ
ef›eâÙeeDeeW, DeLee&led mecheefòe kesâ Glheeove, heefjj#eCe Deewj heefjkeOe&ve keâe Åeeslekeâ nw, oC[veerefle jepeMeem$e nw
Deewj Gve efveÙeceeW keâe DeOÙeÙeve keâjleer nw efpevekesâ Éeje DeLe& kesâ Gheepe&ve ces yeeOekeâ keâejkeâeW keâe efvekeejCe
neslee nw~ YeejleerÙe Meem$ekeâej DeLe& keâer keebÚveerÙelee keâes mkeerkeâej keâjles nQ~ efpeme Øekeâej heeveer kesâ meYeer
œeesleeW keâe GÆke heke&leeW mes neslee nw Gmeer Øekeâej ceveg<Ùe kesâ meYeer keâeÙe& DeLe& mes GlheVe nesles nQ7~ DeLe& kesâ
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keâejCe kÙeefòeâ Skeb meceepe keâe peerkeve megKehetke&keâ kÙeleerle neslee nw~ DeLe& ner mecemle keâcee&sW bkeâer ceÙee&oe nw~
DeLe& kesâ efyevee Oece& Deewj keâece keâer Yeer efmeefæ veneR nesleer~ keeuceerefkeâ keâe cele nw efkeâ Oevekeeve kÙeefòeâ kesâ ner
efce$e nesles nQ, Gmeer kesâ heeme YeeF&-yevOeg nesles nQ~ Oevekeeve kÙeefòeâ ner Fme peieled ceW ßes… heg®<e keânueelee
nw~ Gmeer keâes efkeÉeve mecePee peelee nw~ efpemekesâ heeme Oeve nw kener heje›eâceer Deewj yegefæceeve nw, kener
YeeiÙeMeeueer Deewj iegCekeeve nw~ meye kegâÚ Oevekeeve kÙeefòeâ kesâ ner Devegkeâtue neslee nw~ efveOe&ve kÙeefòeâ heg®<eeLe&
keâjves hej Yeer kegâÚ veneR Øeehle keâjlee~8 veerefleMelekeâkeâej keâe Yeer mhe<š cele nw efkeâ meYeer iegCe mkeCe& keâe
DeeßeÙe «enCe keâjles nQ~9 DeLee&led Oeveer kÙeefòeâ keâes ner iegCekeeve ceevee peelee nw~ efveOe&velee Skeb oefjõlee
efkeâleveer YeÙeeken nw, Fmekeâe peerkevle efÛe$eCe mebmke=âle veeškeâ, ‘ce=ÛÚkeâefškeâced’ ceW efceuelee nw~ Fme Øekeâej
YeejleerÙe Meem$e DeLe& keâer DeheefjneÙe&lee kesâ GuuesKeeW mes Yejs heÌ[s nQ~

ceeveke kesâ ueewefkeâkeâ peerkeve mes mecyeæ DevÙe heg®<eeLe& ‘keâece’ nw~ keâece Skeâ heeefjYeeef<ekeâ heo nw~
nce efpeve YeesiÙe heoeLeeX keâer keâecevee keâjles nQ ken keâece nw~ Fmekesâ Devleie&le m$eer-heg®<e keâer Ùeewve-mevlegef<š
cee$e Meeefceue veneR nw~ ceveg<Ùe keâer meYeer FÛÚeDeeW Ùee keâeceveeDeeW keâe meceekesMe keâece ceW neslee nw~ Meem$eeW
ceW Fmekesâ GheYeesie kesâ efueÙes ie=nmLeeßece keâer kÙekemLee keâer ieÙeer nw~ YeejleerÙe Meem$ekeâejeW ves keâece keâes
pewefkekeâerÙe, meeceeefpekeâ Deewj Oeeefce&keâ DeeOeej hej mkeerkeâej efkeâÙee nw~ DeLe& Deewj keâece keâer keebÚveerÙelee kesâkeue
kewÙeefòeâkeâ peerkeve kesâ efueÙes ner veneR, meeceeefpekeâ peerkeve kesâ efueÙes Yeer mkeerkeâej keâer ieÙeer nw~ keâece kesâ keâejCe ner
mebmeej-Ûe›eâ heefjÛeeefuele neslee nw~ efpemekesâ Devoj keâecevee veneR nw, Gmes ve lees Oeve keâceeves keâer FÛÚe nesleer nw,
ve Oecee&ÛejCe keâer~ Ùeefo keâece ve<š nes peeÙe lees mebmeej keâe Üeme nes peeÙesiee~10 $e+ef<epeve, keâesF& ve kesâeF&
keâecevee jKekeâj ner keâ"esj lehemÙee keâjles nQ~ hegve:, keâece keâer Dele=efhle nesves hej ceveg<Ùe ceW «eefvLe, leveeke,
Dee›eâesMe Skeb ›eâesOe keâe yeerpeejesheCe neslee nw efpememes Gmekeâe efkekeâeme Deke®æ neslee nw~

ef$ekeie& ceW Yeer ßesCeeryeælee nw~ Meem$ekeâej ef$ekeie& ceW Oece& keâes ØeOeeve, DeLe& keâes ceOÙece Deewj keâece keâes
efvecve heg®<eeLe& keânles nQ~11 keelmÙeeÙeve keâer Âef<š ceW Yeer keâece mes DeLe& Deewj DeLe& mes Oece& ßes… heg®<eeLe& nw~12

leelheÙe& Ùen nw efkeâ ›eâefcekeâ cenlke keâer Âef<š mes Oece& mekee&sÛÛe Skeb keâece efvecvemlejerÙe nw~ ef$ekeie& kesâ meskeve keâe
kewÙeefòeâkeâ Skeb meeceeefpekeâ cenlke nw~ Fmemes kÙeefòeâ keâe Dehevee peerkeve ceÙee&efole neslee nw Deewj ken GÛÚ=bKeue
nesves mes yeÛelee nw~ Fmemes meceepe ceW ÛeejeW Deesj Ssmee heefjkesMe efveefce&le neslee nw efpemeceW kÙeefòeâ iegCeeslkeâ<e& Deewj
DeeOÙeeeflcekeâ GVeefle keâer Deesj De«emej neslee nw~ hegve:, Fmekeâe GösMÙe meceepe keâes megkÙekeefmLele, megmebIeefšle
DeeOeej hej mebieef"le keâjvee Skeb kÙeefòeâ kesâ megKehetCe& mecevkeÙeelcekeâ peerkeve keâe efvecee&Ce keâjvee nw~

Ùen Yeer GuuesKeveerÙe nw efkeâ YeejleerÙe ceveer<eer peerkeve ceW DeLe& Deewj keâece keâer keebÚveerÙelee keâes
mkeerkeâej lees keâjles nQ, efkeâvleg Fvekesâ Deeflejskeâ meskeve keâes efveef<eæ keâjles nQ~ keemleke ceW kes DeLe& Deewj keâece
hej Oece& kesâ efveÙeb$eCe keâe efkeOeeve keâjles nQ~ Gvekeâer Âef<š ceW Oece& ken meeOeve nw pees DeLe& Deewj keâece keâes
ceÙee&efole keâjkesâ cees#e keâer Deesj De«emej keâjlee nw keäÙeeWefkeâ Oece& keâes ner DeYÙegoÙe Deewj efve:ßesÙeme keâer
efmeefæ keâe meeOeve ceevee ieÙee nw~ YeejleerÙe Meem$ekeâej ef$ekeie& kesâ mecevkeÙe hej yeue osles nQ~ cevegg keânles
nQ efkeâ ‘kegâÚ ueesie Oece& Deewj DeLe& keâes keâuÙeeCekeâejer keânles nQ, kegâÚ keâece Deewj DeLe& keâes, kegâÚ ueesie
kesâkeue Oece& keâes, lees DevÙe ueesie kesâkeue DeLe& keâes keâuÙeeCekeâejer ceeveles nQ~ efkeâvleg kemlegle: Ùen ef$ekeie& ner
ßesÙemkeâj nw~13 keeceve hegjeCe lees heg®<eeLe& keâes meoeÛeej ™heer ke=#e ceevelee nw efpemekeâer peÌ[ Oece& nw,
Fmekeâer MeeKee DeLe& nw, keâece Fmekeâe heg<he nw Deewj cees#e Fmekeâe heâue nw~14

YeejleerÙe Meem$ekeâejeW keâer Âef<š ceW keâece keâer Deeflejskeâlee mekee&efOekeâ YeÙeeken Deewj DeveLe&keâejer nw~
keemleke ceW keâece Fme peieled ceW ceeveke keâer cetueYetle Deewj ØeLece Øeke=efòe nw Deewj DeLe& Fme Øeke=efòe keâer le=efhle
keâe meeOeve nw~ Fme keâejCe keâece keâer Deeflejskeâlee DeLee&pe&ve keâer Deeflejskeâlee keâe keâejCe yeve mekeâleer nw~
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YeejleerÙe efkeÛeejkeâ keâF& yeeleeW hej yeue osles nQ~ ØeLece, pees keâeceeeflejskeâ mes heeref[Ìle nw Gmes ve lees YeÙe neslee
nw Deewj ve ueppee~15 Dele: ken Fmekeâer le=efhle kesâ efueÙes keâesF& Yeer DevegefÛele meeOeve Dehevee mekeâlee nw keäÙeeWefkeâ
Fmekeâer Âef<š ceW meeOÙe meeOeve kesâ DeewefÛelÙe keâe ØeceeCe nw~ efÉleerÙe, YeejleerÙe efkeÛeejkeâeW keâer Âef<š ceW
FÛÚeDeeW keâer le=efhle mes FÛÚeSb Meevle veneR nesleeR~ efpeme Øekeâej Deeie ceW Ieer [eueves mes Gmekeâer pkeeuee
YeÌ[keâleer nw Gmeer Øekeâej FÛÚeDeeW keâer le=efhle FÛÚeDeeW keâer pkeeuee keâes YeÌ[keâe osleer nw~16 le=leerÙe, keâece keâer
Dele=efhle ›eâesOe keâes pevce osleer nw pees meke&veeMe keâe keâejCe yevelee nw~ Yeiekeûerlee mekeâece Yeeke mes efkeâÙes ieÙes
keâeÙeeX kesâ og<heefjCeeceeW keâes jsKeebefkeâle keâjleer nw, keäÙeeWefkeâ efke<eÙeemeefòeâ mes DekeiegCeeW keâer Glheefòe nesleer nw
Deewj ceeveke keâe DeOe:heleve neslee nw~ ieerlee keâer ceevÙelee nw efkeâ efke<eÙeeW keâe efÛevleve keâjves keeues heg®<e keâer
Fve efke<eÙeeW ceW Deemeefòeâ nesleer nw~ efke<eÙeeW mes keâece (Gve efke<eÙeeW keâer FÛÚe) GlheVe nesleer nw~ Fme mevoYe&
ceW efkeIve ›eâesOe GlheVe keâjlee nw~ ›eâesOe mes cet{ Yeekevee GlheVe nesleer nw Deewj cetÌ{Yeekevee mes mce=efle-efkeYeÇce
GlheVe nesleer nw~ mce=efle-efkeYeÇce mes kÙeefòeâ keâer yegefæ ve<š nesleer nw Deewj yegefæ ve<š nesves mes meye kegâÚ ve<š
nes peelee nw~17 leelheÙe& Ùen nw efkeâ Deeflejskeâ efke<eÙeemeefòeâ (Göece keâece) keâeceer kesâ efueÙes ner mekee&efOekeâ
YeÙeeken nesleer nw~ ken Deueieeke keâe efMekeâej neskeâj Deheves kÙeefòeâlke keâe ner efkeveeMe keâj [euelee nw~ Fmeer
keâejCe ieerlee kÙeefòeâ keâe Dee£eve keâjleer nw efkeâ ken efve<keâece Yeeke mes Deheves keâeÙe& keâe mecheeove keâjs~ ieerlee
keâer Âef<š ceW kÙeefòeâ keâe DeefOekeâej keâce& keâjves ceW nw, Gmekesâ heâue ceW veneR~18

YeejleerÙe mebmke=âefle keâece Skeb Fmemes GlheVe ›eâesOe keâes peerkeve Ùee$ee ceW mekee&efOekeâ yeeOekeâ lelke ceeveleer
nw~ kÙeefòeâ keâece mes Øesefjle neskeâj Ùen mecePelee nw efkeâ Ùen peieled, peeieeflekeâ heoeLe& Skeb Fvekesâ Yeesie
keemleefkekeâ nQ Deewj Gmekesâ efueÙes nQ~ efkeâvleg Fvekeâer DeØeeefhle mes GlheVe ›eâesOe meye kegâÚ ve<š keâj oslee nw~
DeOÙeelce jeceeÙeCe ceW ßeerjece jepÙeeefYe<eskeâ yeeefOele nesves hej ceeB keâwkesâÙeer hej ›eâesefOele ue#ceCe keâes mkeÙeb
mecePeeles ngS keânles nQ efkeâ keâece, ›eâesOe, Deeefo ceeveke cegefòeâ ceW meyemes yeÌ[s Me$eg nQ~19 Yeiekeûerlee keâer Yeer
ceevÙelee nw efkeâ jpeesiegCe mes GlheVe keâece Skeb ›eâesOe keâes Me$eg mecePevee ÛeeefnsÙes~20

GuuesKeveerÙe nw efkeâ Fve Oece&Meem$eeW kesâ Deefleefjòeâ ceneYeejle, hegjeCe, mce=efleÙeeb Deewj met$e «evLe
Ssmes keâLeveeW mes Yejs heÌ[s nQ pees keâeceeeflejskeâ keâer YeÙeekenlee keâer efvevoe keâjles nQ Deewj Oece& kesâ Éeje Fvekesâ
DevegMeemeve, Oece& efkejesOeer DeLe& Skeb keâece kesâ heefjlÙeeie keâer yeele keâjles nQ~ Fmeer Øekeâej Deeflejskeâ Oeveepe&ve
keâer Øeke=efòe kÙeefòeâ keâe ØelÙeskeâ Âef<š mes Deefnle keâjleer nw keäÙeeWefkeâ ken Gmekesâ GefÛele-DevegefÛele-efkeskeskeâ keâes
kegâvo keâjleer nw~ Ùen nkeâerkeâle nw efkeâ efkekeskeâ-ÛÙegle kÙeefòeâ keâe meew Øekeâej mes heleve neslee nw~21

Ghejesòeâ keâejCeeW mes YeejleerÙe ceveer<eer Oece& mebÛeeefuele DeLe& Deewj keâece kesâ meskeve hej Ùee ef$ekeie& kesâ
meceefvkele meskeve hej yeue osles nQ~ Fmeer keâejCe Meem$ekeâejeW ves Skeâ mkej mes Oece&efkejesOeer DeLe& Deewj keâece kesâ
meskeve keâe efve<esOe efkeâÙee nw~ ceveg mhe<š keânles nQ efkeâ kÙeefòeâ keâes Gme DeLe& Deewj keâece keâe heefjlÙeeie keâj osvee
ÛeeefnÙes pees Oece& Éeje efveef<eæ nes~22 celmÙe hegjeCe keâer Yeer ceevÙelee nw efkeâ Oece&efkenerve ceveg<Ùe keâer DeLe& Deewj
keâece mecyevOeer meYeer ef›eâÙeeSB yevOÙeeheg$e kesâ meceeve nQ~23 keâewefšuÙe Yeer Oecee&Le&-efkejesOeer keâece kesâ meskeve keâe
efve<esOe keâjles nQ~24 DeLee&led kes Oece& Deewj DeLe& keâes yeeOee hengBÛeeÙes efyevee keâece kesâ meskeve keâe DeeosMe osles nQ~

leelheÙe& Ùen nw efkeâ YeejleerÙe ceveeref<eÙeeW ves kÙeefòeâ kesâ efueÙes ‘heg®<eeLe&’ kesâ ™he ceW Skeâ Ssmes peerkeve
oMe&ve keâer Øemleekevee efkeâÙee efpemeceW peerkeve kesâ Øeefle ceesn nw lees Ùeesie Yeer nw, yevOeve nw lees cegefòeâ Yeer nw,
keâecevee nw lees meeOevee Yeer nw, Deemeefòeâ nw lees lÙeeie Yeer nw, Yeeweflekeâlee nw lees DeeOÙeeeflcekeâlee Yeer nw~

III
heg®<eeLe& keâe DeeoMe& meeke&keâeefuekeâ nw~ Fmekeâer cegKÙe efMe#ee nw efkeâ mebÙeceer peerkeve kÙeleerle keâjles

ngS kÙeefòeâ Deheveer kewÙeefòeâkeâ Skeb meeceeefpekeâ GVeefle keâe ceeie& ØeMemle keâj mekeâlee nw~ kele&ceeve keâeue ceW
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Fme DeeoMe& keâer Øeemebefiekeâlee Deewj Yeer yeÌ{ ieÙeer nw~ Deepe YeejleerÙe meceepe meeceeefpekeâ mlej hej Deveskeâ
mecemÙeeDeeW mes petPe jne nw~ meceepe ceW yeÌ{les ngS DehejeOeeW kesâ keâejCe kÙeefòeâ kesâ peerves keâe DeefOekeâej
(Right to life) Demegjef#ele nes Ûegkeâe nw~ YeejleerÙe meceepe keâer DeeOeer ogefveÙeeB (ceefnuee keie&) Deveskeâ
mecemÙeeDeeW mes heeref[Ìle nw~ Øeefleefove kesâ DeKeyeej, šer0Jeer0 kesâ vÙetpe Ûewveue m$eer keie& kesâ efke®æ nesves keeues
DelÙeeÛeejeW keâer Keyej mes Yejs heÌ[s nesles nQ~ meceepe ceW efkeefYeVe mlejeW hej efm$eÙeeW kesâ Øeefle efnbmekeâ IešveeSB
efoKeeF& osleer nQ~ kes Iejsuet efnbmee, Ùeewve-efnbmee, onspe kesâ efueS efnbmee Deewj keâeÙe&-mLeue hej nesves keeueer
efnbmee Deeefo keâe efMekeâej nesleer nQ~ meceepe ceW Ùeewve DelÙeeÛeej, yeueelkeâej, meecetefnkeâ yeueelkeâej keâer
IešveeSB efove otveer jele Ûeewiegveer ieefle mes yeÌ{ jner nQ~ GuuesKeveerÙe nw efkeâ Ùeewve-mevlegef<š kÙeefòeâ keâe
vewmeefie&keâ DeefOekeâej nw~ meceepe ves Fmekeâer Deehetefle&-nsleg efkekeen-mebmLee keâe efvecee&Ce efkeâÙee nw, efkeâvleg Deepe
kÙeefòeâ heefjkeej-mebmLee kesâ yeenj Yeer Ùeewve-mevlegef<š kesâ efueÙes ØeÙeeme keâjlee nw~ ken meceueQefiekeâ mecyevOe,
Live in relationship, Deeefo keâer Deesj De«emej nes jne nw~ ken kÙeefòeâiele mkelev$elee, DeefYekÙeefòeâ
keâer mkelev$elee Deewj efvepelee kesâ kewÙeefòeâkeâ DeefOekeâej kesâ veece hej Fmes peeÙepe Yeer efmeæ keâjvee Ûeenlee nw
Deewj Fmekesâ he#e ceW kegâlekeâeX keâe peeue Yeer lewÙeej keâjlee nw~ Ssmee Øeleerle neslee nw efkeâ Deepe Ûeekee&keâ keâe
megKekeeoer veweflekeâ oMe&ve, pees Ùen kÙekemLee keâjlee nw efkeâ peye lekeâ efpeÙeW megKe mes efpeÙeW, GOeej ueskeâj Ieer
efheÙes (Ùeekeppeerkesled megKeb peerkesled $e+Ceb ke=âlkee Ie=leb efheyesled) Øeefle…e hee jne nw~ Ùen kener efkeÛeejOeeje nw
efpemekesâ Skeâ Yeer ØeeceeefCekeâ «evLe keâes YeejleerÙe ceveeref<eÙeeW ves megjef#ele jKevee DeekeMÙekeâ veneR mecePee Lee~
keâoeefÛeled Fmekeâe GösMÙe Lee, Deeves keeueer heerefÌ{ÙeeW Deewj meceepe keâes heLe-YeÇ<š nesves mes yeÛeevee~

YeejleerÙe meceepe keâer Skeâ DevÙe iecYeerj mecemÙee, pees meeceeefpekeâ leeves-yeeves hej iecYeerj DeeIeele
keâj jner nw, nw-meeceeefpekeâ-DeeefLe&keâ-jepeveereflekeâ-ØeMeemeefvekeâ YeÇ<šeÛeej~ YeÇ<šeÛeej meceepe keâs ØelÙeskeâ
mlej lekeâ kÙeehle nw Deewj megjmee kesâ cegKe keâer lejn efvejvlej heâwuelee pee jne nw~ GuuesKeveerÙe nw efkeâ
YeejleerÙe jepeveereflekeâ-ØeMeemeefvekeâ kÙekemLee ceW Fmekeâe ØekesMe mkelev$elee kesâ heMÛeele ner ngDee Deewj Fmekeâe
efvejvlej efkemleej neslee ieÙee~ YeejleerÙe jepeveerefle cesW Ùen Skeâ cegöe yevekeâj 1986 F&. ceW GYeje~ Gme
meceÙe yeesheâesme& Ieesšeuee, pees 64 keâjesÌ[ ®heÙes keâe Lee, ÛeÛee& kesâ kesâvõ ceW DeeÙee~ Ùen leye Lee peye
lelkeâeueerve ØeOeeveceb$eer ßeer jepeerke ieebOeer ves keâne Lee efkeâ efkekeâeme kesâ efueÙes ÚesÌ[s ieÙes Skeâ ®heÙes ceW
ÙeLeemLeeve kesâkeue 15 hewmes hengbÛelee nw~ Ùen cegöe kesâvõ keâer leye lekeâ keâer mekee&efOekeâ meMeòeâ mejkeâej kesâ
heleve keâe keâejCe yevelee nw, efkeâvleg YeÇ<šeÛeej keâe Ùen cegöe 1990 kesâ oMekeâ ceW Ûeeje Ieesšeuee Deewj
Deuekeâleje Ieesšeues mes nesles ngS 21 JeeR Meleer ceW 2 peer Ieesšeuee, keâesueiesš Ieesšeuee ceW kÙeehekeâ Deekeâej
«enCe keâjlee nw~ ÙetheerS 2 kesâ Meemevekeâeue kesâ ceOÙe ces DeeÙeer ‘keâwie-efjheesš& mes %eele neslee nw efkeâ 2 peer
Deewj keâesueiesš Ieesšeues ›eâceMe: 176000 keâjesÌ[ Deewj 186000 keâjesÌ[ kesâ Les~ Fmemes Fmekeâer YeÙeekenlee
keâe Devegceeve efkeâÙee pee mekeâlee nw~

heg®<eeLe& kesâ DeeoMe& kesâ Deveg™he peerkeve Ùeeheve keâjkesâ Deepe Yeer YeejleerÙe meceepe keâer efkemebieefleÙeeW
keâe efvekeejCe efkeâÙee pee mekeâlee nw~ heg®<eeLe& keâe DeeoMe& YeejleerÙe meceepe kesâ efueS Deevleefjkeâ efveÙeesie
(Internal Sanction) keâer Yetefcekeâe efveYee mekeâlee nw~ efkeefole nes efkeâ YeejleerÙe ØeMeemeefvekeâ Skeb
jepeveereflekeâ kÙekemLee ves YeejleerÙe meceepe keâer Ghejesòeâ mecemÙeeDeeW kesâ meceeOeeve nsleg Deveskeâ efkeefOekeâ
GheeÙe, yee¢e efveÙeesie (External Sanction) efkeâÙes, efkeâvleg Ùes yee¢e efveÙeesie Yeer Deepe DeØeYeekeer nes jns
nQ~ Ghejesòeâ efkemebieefleÙeeB Deepe Deewj Yeer leer›e ieefle mes efkemleeefjle nes jner nQ~ Deepe Yeer heg®<eeLe& kesâ
DeeoMe& kesâ Deveg™he YeejleerÙeeW keâes peerkeve-Ùeeheve nsleg Øesefjle keâjkesâ YeejleerÙe meceepe keâer mecemÙeeDeeW keâes
vÙetvelece efkeâÙee pee mekeâlee nw Ùee meceehle efkeâÙee pee mekeâlee nw~
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mevle keâyeerj keâe ceevekeleekeeoer Âef<škeâesCe
[e@0 mkeeefle mekeämesvee

SmeesefmeSš heÇesHeâsmej, efMe#eeMeeŒe efkeYeeie,
[er0peer0 heer0peer0 keâeuespe, keâevehegj

mevle keâyeerj heÇLece ÙeLeeLe&keeoer oeMe&efvekeâ Skeb keâefke nwb~ Gvekeâe kÙeefòeâlke DeodYegle Lee~ Gvnesbves Gme Ùegie
kesâ meceepe keâes DelÙevle met#celee mes hejKee Lee~ Deepe nce peeefle Yeso, keCe& Yeso, jbie Yeso Deeefo mecemÙeeDeesb
mes petPe jns nwb pees nceejs meeceeefpekeâ efkekeâeme cesb yeeOee hengBÛee jns nwb~ keâyeerj ves Fve mecemÙeeDeesb keâes Gme Ùegie
cesb ner otj keâjves keâe heÇÙel>e efkeâÙee~ Gvnesbvesb yeÌ[er ner lelhejlee mes Fleves yeÌ[s meceepe keâe DeOÙeÙeve efkeâÙee,
peyeefkeâ Gvekeâe heeueve hees<eCe Skeâ DelÙevle efveOe&ve oefuele heefjkeej cesb ngDee Lee~

keâyeerj keâer efkeÛeejOeeje lelkeâeueerve Demeefn<Ceg keeleekejCe kesâ heÇefleef›eâÙee mke™he efkekeâefmele ngF&~
ceOÙekeâeueerve efkeÛeejkeâesb cesb mevle keâyeerj keâe Skeâ efkeMes<e mLeeve nw~ Gme Ùegie cesb Fmueece Dehevee heÇYeeke
peceelee pee jne Lee, heefjCeecemke™he Deveskeâ heerefÌ[le efvec>e-peeefleÙeeB meecetefnkeâ ™he mes Fmueece Deheveeleer
pee jner Leer, efnvot leLee cegefmuece kesâ yeerÛe mebIe<e& kÙeehle Lee~ Gvnesbves meceepe cesb Yeso-Yeeke efkenerve menpe
Oece& keâer heÇefle…e keâer~ ken Oece& keâes meYeer yebOeveesb leLee Dee[cyejesb mes cegòeâ keâjkesâ meke&Oece& meceYeeke keâer
heÇefle…e keâjves keâe heÇÙel>e keâjles jns~ leeefkeâ meceepe cesb TBÛe-veerÛe, Yeso-Yeeke Deeefo meceehle nes mekesâ leLee
ceevekeleekeeoer efkeÛeejesb keâer heÇefle…ehevee nes mekesâ~ meceepe keâer kegâjerefleÙeesb keâes otj keâjves kesâ efueS leLee meYeer
ceveg<Ùeesb cesb heÇsce Skeb YeeF&-Ûeejs keâer Yeekevee kesâ efkekeâeme kesâ efueS mevle keâyeerj kesâ efkeÛeej DelÙeble GheÙeesieer nwb~
heÇmlegle MeesOe he$e cesb ceevekeleekeeo keâer meeceevÙe DekeOeejCee keâe DeOÙeÙeve keâjles ngS mevle keâyeerj kesâ
ceevekeleekeeo keâer ÛeÛe&e keâer ieF& nw~

meeceeefpekeâ efke<ecelee keâes otj keâjves  kesâ efueS ‘ceevekeleekeeo’ Skeâ efkeÛeejOeeje kesâ ™he cesb DeeOegefvekeâ
DekeOeejCee nw~ ceevekeleekeeefoÙeesb ves ceevekeesheefj efokÙe mellee keâe efve<esOe efkeâÙee leLee ceveg<Ùe keâes meYeer
veweflekeâ cetuÙeesb keâe DeeOeej ceevee~ ceevekeleekeeefoÙeesb kesâ Devegmeej ceveg<Ùe keâer heeefMkekeâ Skeb efokÙe ke=eflle kesâ
ceOÙe kegâÚ Ssmee nw pees hetCe&leŠ ceevekeerÙe nw Deewj Gmeer keâes veweflekeâlee, keâuee, keâewMeue, meewvoÙe& yeesOe ueeskeâ
efkeMkeeme DeeÛeej-efkeÛeej keâe heÇefleceeve keânvee ÛeeefnS~ ceeveke cesb Ùeefo ceevekelee venerb nw lees ceveg<Ùe peerkeve
kÙeLe& nw~ ceeveke cesb hejmhej efpeÙees Deewj peerves oes keâer Yeekevee efveefnle nesvee ÛeeefnS leLee ken meYeer mlejesb
cesb hetCe& mkeleb$e nesles ngS efkeâmeer DevÙe kesâ veweflekeâ DeefOekeâejesb keâe nveve ve keâjsb~ meYeer ceveg<Ùeesb keâes efkekeâeme
keâjves keâe hetCe& DeefOekeâej nw, ncesb Ùen Yeer OÙeeve jKevee ÛeeefnS efkeâ DevÙe ceveg<Ùeesb kesâ efkekeâeme cesb yeeOee ve
hengBÛes, efkeâvleg Deepe ceveg<Ùe keâe DeeÛejCe Ssmee nw efkeâ ken ceveg<Ùe yeves jnvee venerb Ûeenlee yeefukeâ heMeglee kesâ
mlej hej Glej Deelee nw~ ceveg<Ùe Deheveer mkeeLe& efmeefæ cesb DevÙe ceveg<Ùeesb keâes Gvekesâ DeefOekeâejesb mes kebefÛele
keâjlee nw leLee DevegefÛele ceeie& keâes Deheveeves cesb Yeer mebkeâesÛe venerb keâjlee~ Ùener keâejCe nw efkeâ mevleesb ves ncesb
yeej-yeej peeie=le keâjkesâ GefÛele ceeie& efoKeeves keâe heÇÙeeme efkeâÙee~

mevleesb keâe Âef<škeâesCe ceevekeleekeeoer Lee, Gvekesâ Éeje efkeâÙes ieÙes megOeej keâe ue#Ùe ceeveke ner Lee~ ken
MeeŒeesb, Oeeefce&keâ mebkeâerCe&lee Skeb yeeåÙeeÛeejesb Deeefo keâe efkejesOe kesâkeue FmeefueS keâjles Les leeefkeâ ceveg<Ùe, ceveg<Ùe
mes pegÌ[ mekesâ~ MeeŒeesb keâe efkejesOe keâjvee Deemeeve keâeÙe& venerb nw Fmekesâ efueS Gvnsb DeefOekeâ efkejesOeesb keâe meecevee
keâjvee heÌ[e efkeâvleg efHeâj Yeer Meeefvle Skeb ceevekeleekeeo keâer heÇefle…e nsleg Gvnesbves keâšg efkejesOe keâe meecevee efkeâÙee~

mevle keâyeerj ves ceevekeleekeeo keâer heÇefle…e nsleg peneB-peneB ceeveke cesb heejmheefjkeâ mebIe<e& osKes keneB-
keneB efkejesOe efkeâÙee~ Gvnesbves meYeer #es$eesb cesb Skeâlee keâer mLeehevee keâjves keâe heÇÙeeme efkeâÙee Ûeens ken
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meeceeefpekeâ nes, meebmke=âefle nes, jepeveweflekeâ nes DeLekee Oeeefce&keâ nes~ keâyeerj ves meYeer heÇkeâej kesâ Yesoesb keâes ve<š
keâjves keâe heÇÙeeme efkeâÙee~ Gvekeâe cele nw efkeâ meYeer ceveg<Ùeesb keâe pevce Skeâ meceeve ™he mes neslee nw~ ceveg<Ùe keâesF&
Yeer efkeefMe<š efÛevn Ùee henÛeeve ueskeâj pevce venerb ueslee nw efpememes Ùen helee ueies efkeâ ken efkeâme Oece& keâe nw~
peye ceveg<Ùeesb cesb F&Mkej ves keâesF& Yeso venerb efkeâÙee lees ceveg<Ùe ves mkeÙeb keäÙeesb Ùen Yeso Glhev>e efkeâÙee?

Skeâw hekeve Skeâ ner heebveer, Skeâ peesefle mebmeeje~
Skeâ ner Keekeâ IeÌ[s meye Yeeb[s, Skeâ ner efmejpeveneje~~’’1

keâyeerj kesâ Devegmeej yeÇeÿeCe, #eef$eÙe, kewMÙe, Metõ meYeer Skeâ ner efceóer mes yeves nwb~ Gmeer Skeâ efceóer kesâ
veece Deueie-Deueie nwb~

ceešer Skeâ mekeâue mebmeeje, yeng efyeefOe Yeeb[s IeÌ[w kegâBYeeje~2

Fmeer heÇkeâej DevÙe mLeeve hej meYeer heÇeefCeÙeesb cesb Skeâelce Yeeke keâer heÇefle…e keâjles ngS keâyeerj keânles nwb
efkeâ meYeer heÇeCeer hebÛeleòkeesb kesâ efceßeCe mes yeves nwb, meyekeâe efceóer keâe Mejerj Skeâ pewmee nw~ Deueie-Deueie
veece jKe uesves mes nce Gmecesb Yeso venerb keâj mekeâles, keäÙeesbefkeâ meyecesb Skeâ ner Deelcee kÙeehle nw-

‘‘ceešer Skeâ YesKe Oeefj veeveeb, leecewb yeÇåce meceevee~’’3

ceOÙekeâeueerve meceepe cesb peeefle Yeso Ûejceeslkeâ<e& hej Lee~ efnvot cegefmuece hejmhej mebIe<e& leLee DeceevekeerÙe
kÙekenej keâj jns Les~ DeleŠ Ssmeer DekÙekemLee keâes osKekeâj ner mevle keâyeerj ves efnvot leLee cegmeueceeve keâes
mecePeeles ngS keâne nw efkeâ Oece& keâes ueskeâj mebIe<e& venerb keâjvee ÛeeefnS, jece-jnerce cesb keâesF& Yeso venerb nw~

‘‘nbceejw jebce jnerce keâjercee kesâmees, Deuen jebce meefle meesF&~
efyemeefceue cesefš efyemebYej Skeâw, Deewj ve otpee keâesF&~~’’4

keâyeerj ves meiegCe meekeâej Dekeleejer yeÇÿe keâes Demkeerkeâej efkeâÙee ken efveie&gCe efvejekeâej yeÇÿe keâer Yeefòeâ
keâjves hej yeue osles ngS keânles nwb efkeâ-

‘‘DeueKe efvejbpeve ueKew ve keâesF&~ pes yebOes yebOee meye ueesF&~~’’5

ken keânles nwb efkeâ pees meYeer keâes Skeâ met$e cesb yeeBOeves keeuee nw Gmes keâesF& venerb osKe heelee nw~ keâyeerj
kesâ Ùegie cesb efnvot leLee cegmeueceeveesb cesb efkejesOe Skeb mebIe<e& Lee- Gvnesbves efnvot cegefmuece kesâ yeerÛe kesâ efkejesOe
keâes otj keâjves kesâ efueS KeC[veelcekeâ Skeb ceC[veelcekeâ oes MewefueÙeeB DeheveeÙeer~ KeC[veelcekeâ Mewueer kesâ
Devleie&le Gvnesbves Oece& kesâ heÇefle jes<e kÙeòeâ efkeâÙee leLee Oeeefce&keâ Dee[cyejesb keâe efkejesOe efkeâÙee efpemekesâ keâejCe
meceepe keâer leerkeÇ heÇefleef›eâÙee keâe meecevee Yeer keâjvee heÌ[e~ Gvekeâe efkeÛeej Lee efkeâ efnvot cegefmuece oesveesb ner
Deheves Oece& kesâ veece hej efceLÙee yeeleesb keâes yeÌ{ekee os jns nwb~ keâyeerj kesâ celeevegmeej-

‘‘hebef[le ceguuee pees efueKe efoÙee, ÚebefÌ[ Ûeues nce keâÚg ve efueÙee~’’6

Gvekesâ Devegmeej nceejs meccegKe pees Oece& nw ken keemleefkekeâ Oece& ve neskeâj Gmekeâe efkeke=âle ™he nw~ OeceeX
keâe yeeåÙee[cyej ner Gmekeâe keemleefkekeâ ™he efÚhee ueslee nw efpemekesâ keâejCe Skeâ Oece& otmejs Oece& mes efYev>e heÇleerle
neslee nw~ keemleke cesb meYeer Oece& Skeâ ner efMe#ee osles nwb Deewj ken nw ceeveke keâuÙeeCe~ meYeer OeceeX cesb
ceevekeleekeeoer efkeÛeej heÇÛegj cee$ee cesb nw efkeâvleg yeeåÙee[cyej Oece& keâer Fme DeÛÚeF& keâes nceejs meccegKe Deeves
venerb osles~ Oece&esb cesb DeveekeMÙekeâ efoKeekee Deewj keâce&keâeC[ ner Dee[cyej nw efpemes keâyeerj ves vekeâeje nw-

Fvekeâw keâepeer cegueeb heerj hewkeâbyej, jespee heefÚce efvekeepee~
Fvekeâw hetjye efomee oske efope hetpee, iÙeejefme iebie efokeepee~~7

kele&ceeve heÇpeeleebef$ekeâ heÇCeeueer cesb jepeveerefle kesâ keâejCe efkeefYev>e heÇkeâej keâer mecemÙeeÙesb Glhev>e ngF& nwb~
peeeflekeeo, Oeeefce&keâlee, DeOeeefce&keâlee, Yeeweflekeâ megKeesb keâes heeves kesâ efueS DeceevekeerÙe ke=âlÙe Deeefo mes meceepe
keâe efkeIešve nes jne nw~ Ssmeer heefjefmLeefle cesb megOeej ueeves keâe Skeâcee$e GheeÙe Ùener nw efkeâ mevle keâyeerj
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Éeje yeleeÙes ieÙes ceevekeerÙe cetuÙeesb leLee ceevekeleekeeoer efkeÛeejesb keâes kele&ceeve mevoYe& cesb GheÙeesie cesb ueeÙee
peeÙe~ Gvekesâ efkeÛeej Gme meceÙe efpeleves heÇemebefiekeâ Les, Gmemes Yeer DeefOekeâ Deepe Gve efkeÛeejesb keâer
DeekeMÙekeâlee nw~ keâyeerj kesâ Devegmeej ceveg<Ùeesb cesb heÇcegKe ceevekeerÙe lelke pewmes oÙee, keâ®Cee, menevegYetefle,
Deefnbmee, melÙe Deeefo keâe nesvee DeekeMÙekeâ nw~ ceveg<Ùe cesb Ùeefo Ùen lelke kÙeehle nesbies lees DekeMÙe ner
meceepe mes peeleerÙe efke<ecelee, DeeefLe&keâ Mees<eCe leLee heeefjkeeefjkeâ efkeIešve- pewmeer yegjeFÙeesb keâes otj efkeâÙee
pee mekeâlee nw~ peeleerÙe efke<ecelee mes meowke ner ceeveke kesâ yeerÛe Yeso-Yeeke yevee jne nw~ efvece> peefleÙeesb keâes
Oeeefce&keâ DeefOekeâejesb mes kebefÛele lees jKee ner ieÙee meeLe ner ÚgDee-Útle keâe Yeer Yeso-Yeeke jKee ieÙee~ Deepe
efvec>e peeefleÙeesb kesâ GlLeeve nsleg keâeHeâer heÇÙeeme efkeâÙes pee Ûegkesâ nwb efkeâvleg DeYeer Yeer ken hetCe& mecelee keâes heÇehle
venerb keâj mekesâ~ Ùen meceevelee keâyeerj oMe&ve mes ner mecYeke nw~ Gvekesâ Devegmeej yeÇeåceCe leLee Metõ meYeer
ceveg<Ùe ner nwb meye Skeâ ner hejce pÙeesefle mes Glhev>e nwb leLee Skeâ ner F&Mkej keâer mebleeve nwb-

‘‘Skeâ peesefle Lew meye Gleheveeb, keâewbve yeebcnve keâewve metoe~~’’8

Fmeer heÇkeâej DeeefLe&keâ meceevelee Yeer ceevekeerÙe Skeâlee kesâ efueS DelÙeekeMÙekeâ nw~ DeeefLe&keâ Mees<eCe
ceevekeleekeeo keâe nveve nw~ GÛÛe keie& Yeesie efkeueeme cesb meceÙe kÙeleerle keâjlee nw leLee efvec>e keie& keâe Mees<eCe
keâjlee nw~ keâyeerj kesâ Devegmeej GÛÛe keie& Oeve leLee efkeueeefmelee kesâ ceo cesb Flevee [tye Ûegkeâe nw efkeâ ce=lÙeg keâes
efyeukegâue Yetue ieÙee nw~ mebmeeefjkeâ megKe #eefCekeâ nw ce=lÙeg DeLekee keâeue kesâ heeMe mes keâesF& venerb yeÛe mekeâlee-

‘‘Pet"s megKe keâew megKe keânw, ceevele nw ceve ceeso~
Keuekeâ ÛeyeerCee keâeue keâe, kegâÚ cegKe cewb kegâÚ ieeso~~’’9

Skeâ DevÙe mLeeve hej keâyeerj keânles nwb efkeâ ueesie Deheves Oeve leLee efkeueeefmeleehetCe& peerkeve keâe efoKeekee
keâjles nwb~ Ssmee ueielee nw pewmes efkeâ Gvnsb ncesMee Ùenerb jnvee nw-

‘‘keâyeerj LeesÌ[e peerkevee, YeebÌ[w yengle cebÌ[eve~
meye ner TYee ceefun ieÙee, jeke jbkeâ meguleeve~~’’10

DeLe&eled keâyeerj keânles nwb- peerkeve Deuhe nw hej ceveg<Ùe ceb[he cenue yeveelee leLee mepeelee nw~ Ssmee
ueielee nw ceeveesb Ùenerb jnvee nw~ hej meÛe lees Ùen nw efkeâ jepee jbkeâ meguleeve meYeer Ùen TBÛee G"e ngDee
ceb[he (cenue) Deeefo Ùenerb ÚesÌ[keâj Ûeues ieÙes~

keâyeerj ves ceeveke kesâ DeeoMe& ™he keâer keâuhevee keâer leLee nefj Deewj nefjpeve keâes Skeâ ceevee leeefkeâ keâesF&
Yeer ceveg<Ùe hejmhej DeceevekeerÙe kÙekenej ve keâj mekesâ~ Gvnesbves DeÉwlekeeo kesâ meceeve peerke leLee yeÇåce kesâ
Skeâlke keâer yeele keâer nw keâyeerj kesâ Devegmeej peerke ner yeÇåce nw peerke leLee yeÇåce cesb kewmee ner DeYeso nw pewmes
efkeâ heeveer keâer Skeâ yetbo pees mecegõ cesb efceuee oer peeÙe lees ken efHeâj mes {tBÌ{vee DemecYeke nw, kewmes ner peye
peerke leLee yeÇåce keâe Skeâlke nesiee leye oesveesb cesb keâesF& Yeso venerb jn peeSiee-

‘nsjle-nsjle ns meKeer, jne keâyeerj efnjeF&~
yetBo meceeveer meceo cesb, mees keâle nsjer peeF&~~’’11

keâyeerj kesâ Devegmeej meYeer ceveg<Ùeesb kesâ Mejerj cesb hejceelcee keâe keeme nw, DeLe&eled Meefòeâ keâe œeesle nceejs
Yeerlej ner nw hej Gmekesâ heÇefle nceeje efkeMkeeme venerb nw~ Heâuemke™he nce Gmes yeeåÙe keâce&keâeC[ cesb {tBÌ{les nwb
Deheves Yeerlej lees {tBÌ{les ner venerb nw~ Ùen YeÇce leLee Yetue nw ce=ie pewmeer nceejer oMee nw~ Gmekeâer veeefYe cesb ner
keâmletjer nw hej Gmes Gmekeâe yeesOe venerb nw Deewj Gmekeâer megievOe keâer Keespe cesb ken oj-oj Yeškeâ jne nw-

‘‘keâyeerj keâmletjer kegâb[efue yemew, ce=ie {tBÌ{s yeve ceebefn~
Ssmes Ieefš Ieefš jece nw, ogefveÙeeB osKewb veeefn~’’12
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ceevekeerÙe Yeso keâes efceševes kesâ efueS keâyeerj keâe keânvee nw efkeâ meYeer heÇeCeer hebÛeceneYetle mes yeves nwb lees
Gvecesb Yeso keâwmee~ Yeso mes ceveg<Ùe cesb Me$eglee keâer Yeekevee Heâwueleer nw efpememes mebIe<e& yeÌ{les nwb~ keâyeerj kesâ
Devegmeej ncesb peeefle heebefle, Oece&, ÚgDeeÚtle Deeefo keâe lÙeeie keâjves keâe heÇÙeeme keâjvee ÛeeefnS leLee Skeâ ner
efveie&gCe yeÇåce keâer Gheemevee keâjveer ÛeefnS~ Gvekesâ Devegmeej-

mebheefš ceebefn meceeFÙee, mees meeefnye venerb nesF~
mekeâue ceeb[ cesb jefce jåÙee, meeefnye keâefnS meesF~~’’13

peye meYeer ceveg<Ùe Oeeefce&keâ Âef<š mes Skeâ ner efkeÛeej jKesbies lees hejmhej Skeâlke leLee heÇsce keâer
Yeekevee keâe mebÛeej nesiee~ Gvekesâ efkeÛeej Deepe Yeer DelÙeble GheÙeesieer nwb~ cenelcee ieeBOeer kesâ efkeÛeej Yeer meble
keâyeerj kesâ ceevekeleekeeoer efkeÛeejesb mes heÇYeeefkele Les~ Fmemes Ùen efmeæ nw efkeâ keâyeerj kesâ efkeÛeejesb keâer
heÇemebefiekeâlee Deepe Yeer Gleveer ner nw~ DeleŠ meceepe cesb kÙeehle kegâjerefleÙeesb leLee DekÙekemLeeDeesb keâes otj keâjves
kesâ efueS meYeer ceveg<Ùeesb cesb ceevekeleekeeoer Yeekevee keâe efkekeâeme keâjvee nesiee~ Deye heÇM>e G"lee nw efkeâ
ceevekeleekeeoer Yeekevee keâe efkekeâeme keâwmes efkeâÙee peeÙe? keâyeerj kesâ Devegmeej ceevekeleekeeoer Yeekevee kesâ efueS
Deevleefjkeâ Megefæ keâe nesvee DeekeMÙekeâ nw~ ceveg<Ùe keâes Deheveer heÇke=eflle #eceeMeerue leLee oÙeekeeve jKeveer
nesieer leYeer Deevleefjkeâ Megælee keâe efkekeâeme nesiee~ ceveg<Ùe keâes meYeer peerkeesb kesâ heÇefle oÙeeYeeke jKevee nesiee
leLee ogŠKe heerefÌ[leesb kesâ heÇefle keâ™Cee keâe Yeeke jKevee nesiee~ efpemekesâ ceve cesb Ssmeer Yeekevee nesieer ken mebmeej
keâes megKeer jKeves keâe ner heÇÙeeme keâjsiee~ keâyeerj kesâ Devegmeej-

‘‘peneB oÙee lenB Oece& nw, peneB ueesYe lenB heehe,
peneB ›eâesOe lenB keâeue nw, peneB efÚcee lenB Deehe~~’’14

oÙee, #ecee, hejeshekeâej Deeefo yegefæ mes mecyeefvOele nw~ yegefæ Éeje Fve heÇke=eflleÙeesb keâes Deheveeves
mes ner ceve Megæ neslee nw~ ceve DelÙeble ÛebÛeue neslee nw efpemes meke&heÇLece mebÙeefcele keâjkesâ Deheves keMe cesb
keâjvee ÛeeefnS~ keâece, ›eâesOe, ueesYe, ceesn, efkekeâej Deeefo ceevekeleekeeoer Yeekevee kesâ ceeie& cesb yeeOekeâ nwb~
DeleŠ Fve efkekeâejesb mes cegefòeâ keâer yeele keâyeerj ves keâner nw~ Gvnesbves lelkeâeueerve yeÇeåceCekeeo keâe efkejesOe efkeâÙee
keäÙeesbefkeâ ken ceevekelee kesâ ceeie& cesb yeeOekeâ yeve jne Lee~ kesoesb kesâ peeveves keeues keâce&keâeC[er yevekeâj Denbkeâejer
nes ieÙes Les leLee otmejesb keâes mkeÙeb mes veerÛe mecePeles Les~ keâyeerj ves DemeeOeg (kesMeOeejer meeOeg) mes meekeOeeve
jnves keâes keâne nw~ Gvnesbves keâne nw efkeâ-

‘‘keâyeerj peslee ceer"e yeesueCee, leslee meeOe ve peebefCe~
henueer Leen efoKeeF keâefj, TbÌ[w osmeer DeebefCe~~’’15

DeLe&eled DemeeOeg ceer"e-ceer"e yeesuekeâj “ieles nwb, henues lees Deehekeâes ueeYe keâer yeelesb yeleeSbies hej
Devle cesb efkeve<š keâj osbies- henues Leen efoKeevee efHeâj Dekemej heeles ner ienjs heeveer cesb ueekeâj [gyeesvee ner
Fvekeâe keâeÙe& nw~

Fmeer heÇkeâej lelkeâeueerve meceepe cesb hejveejer kesâ Yeesie kesâ keâejCe meceepe DelÙeble otef<ele neslee pee jne
Lee efkeefYev>e mecheÇoeÙeesb cesb veejer kesâ heÇkesMe kesâ keâejCe keeleekejCe keâuegef<ele nes ieÙee Lee~ efkeâvleg Gvnesbves Megæ
veejer keâer efvevoe venerb keâer nw~ keâyeerj kesâ Devegmeej ncesb melheg®<e yevekeâj keemeveeDeesb keâe lÙeeie keâjvee nw
keäÙeesbefkeâ keemevee ner yegjeF& keâer Deesj ues peeleer nw~ keâyeerj kesâ Devegmeej ncesb Deheves ceve keâes keMe cesb keâjvee
nw~ ceve keâes keMe cesb keâjves kesâ efueS Gmes Dehevee efce$e yevee uesb lees meejer mecemÙee mkeleŠ ner nue nes
peeÙesieer~ ken keânles nwb efkeâ ceve heeveer mes Yeer heleuee, OegSb mes Yeer Peervee, hekeve mes Yeer kesiekeeve hej Deye ken
cesjs keMe cesb efce$e meÂMe nw- cewb pewmee ÛeentBiee kener ken keâjsiee~ cegPemes heÇeflekeâtue venerb Ûeuesiee-
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‘‘heeveer ntB, lew heeleje, Oetbkee nt les Peerve~
hekebveeb yesefie Gleekeuee mees oesmle keâyeerjw keâerve~~’’16

Fme heÇkeâej mevle keâyeerj ves meeceeefpekeâ efkemebieefleÙeesb keâes otj keâjves keâe ceeie& efoKeeÙee, meeLe ner
ceeveke keâer Deeeflcekeâ Megefæ hej Yeer yeue efoÙee leLee melheg®<e yeveves Skeb melheg®<eesb keâer mebieefle hej Yeer yeue
efoÙee~ DeeoMe& ceeveke yeveves kesâ efueS ncesb meeceeefpekeâ efkemebieefleÙeesb Skeb yeeåÙee[cyejesb mes otj jnvee nw leLee
Deheveer Deevleefjkeâ efkemebieefleÙeeB Yeer otj keâjvee nw DeLe&eled ceve keâes efke<eÙe efkekeâejesb mes otj jKekeâj heefjMegæ
keâjvee nw~ kÙeefòeâ ner meceepe keâe efvece&eCe keâjles nwb peye kÙeefòeâ ner DeeoMe& nesbies lees meceepe mkeleŠ ner
DeeoMe& nesiee~ DeleŠ mevle keâyeerj keâe ceevekeleekeeoer Âef<škeâesCe DeeoMe& meceepe kesâ efueS ceeie&oMe&keâ keâe
keâeÙe& keâjlee nw~ Gvekesâ ceevekeleekeeoer efkeÛeej heÇlÙeskeâ Ùegie kesâ efueS GheÙeesieer Skeb heÇemebefiekeâ nwb~

meboYe&
1.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, heo 55
2.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, heo 53
3.keâyeerj ieÇvLeekeueer, eflekeejer heejmeveeLe, he=0 108
4.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, heo 58
5.keâyeerj ieÇvLeekeueer, jcewveer-2, he=0 118 heÇ0meb0
6.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, he=0 206
7.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, heo 58
8.keâyeerj ieÇvLeekeueer, heoekeueer, MÙeece megvoj oeme, heo 57
9.keâyeerj ieÇvLeekeueer, keâeue keâew Debie MÙeece megvoj oeme, 46/1
10.keâyeerj ieÇvLeekeueer, efÛeleekeCeer keâew Debie, 5/215
11.keâyeerj keeCeer-237
12.keâyeerj ieÇvLeekeueer (mešerkeâ), ieghle nefjnj heÇmeeo, meeKeer-keâmletefjÙee ce=ie keâew Debie 1/761~
13.keâyeerj ieÇvLeekeueer, heerke efheÚeCeve keâew Debie, MÙeecebo megvoj oeme, 36/1
14.mevle yeeveer mebieÇn, Yeeie-1 keâyeerj, 50/2
15.keâyeerj ieÇvLeekeueer (mešerkeâ) ieghle nefjnj heÇmeeo meeKeer, DemeeOe keâew Debie 3/480
16.keâyeerj ieÇvLeekeueer (mešerkeâ) ieghle nefjnj heÇmeeo meeKeer, DemeeOe keâew Debie 12/284
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Ùee%ekeukeäÙe mce=efle cesb heÇeÙeefMÛele keâe mke™he
[e@ efheÇÙebkeâe eflekeejer

Deefmemšsvš heÇesHeâsmej, oMe&veMeeŒe efkeYeeie
 Sme0 Sve0 efmevne keâe@uespe, peneveeyeeo (efyenej)

yeeuecYeóer ves Ùee%ekeukeäÙe mce=efle kesâ heÇeÙeefMÛele DeOÙeeÙe kesâ Mueeskeâ 206 keâes DeeOeej yeveekeâj keâne
nw efkeâ heÇeÙe: keâe DeLe& nw- ’heehe‘ Deewj ‘efÛele‘ keâe DeLe& nw ‘MeesOeve Ùee MegefækeâjCe ~ Dele: heÇeÙeefMÛele keâe
DeLe& ngDee heehe MegefækeâjCe1 nsceeefõ ves Yeer Skeâ De%eele Yee<Ùekeâej keâer kÙeeKÙee keâer Deesj mebkesâle efkeâÙee nw,
heÇeÙe: keâe DeLe& nw efkeveeMe Deewj efÛelle keâe DeLe& nw ‘mebOeeve‘~ Dele: heÇeÙeeqMÛele keâe DeLe& ngDee ‘pees ve<š nes
ieÙee nw Gmekeâer hetefle& DeleSke Ùee heehe#eÙe kesâ efueS vewefceefllekeâ keâeÙe& ngDee~2

heÇeÙe: efkekeekeâ (he=… 3) Skeced heÇeÙe lelke (he=… 467) ves nejerle keâes Gæ=le keâj Skeâ DevÙe kÙegòheeflle
oer nw- heÇÙele (heefke$e) efÛele (mebieÇefnle) efpemekesâ Devegmeej ‘heÇeÙeefMÛele‘ keâe DeLe& nw Ssmes keâeÙe& pewmes-lehe, oeve
Skeb Ùe%e efpevemes kÙeefòeâ heefke$e nes peelee nw Deewj Deheves Skeâ$e heeheesb keâes veeMe keâj oslee nw, efpeme heÇkeâej
keŒe vecekeâ, Ghemkeso (ieceer&, G<Celee) leLee Keewueles heeveer cesb [eueves Skeb peue mes Oeesves mes mkeÛÚ nes peelee nw~3

Dele: Ùee%ekeukeäÙe kesâ ‘heÇeÙeefMÛele‘ DeOÙeeÙe kesâ 220 Mueeskeâ keâe keâLeve nw efkeâ ‘heÇeÙeefMÛele Meyo ™Ì{
™he mes Gme keâce& Ùee ke=âle keâe Åeeslekeâ nw efpemes vewefceeflekeâ keâne peelee nw DeLe&eled Fmekeâe GheÙeesie leYeer neslee
nw peyeefkeâ Gmekesâ efueS keâesF& Dekemej Deelee nw, Ùen heehe veeMe kesâ efueS heÇÙegòeâ neslee nw Dele: Ùen keâecÙe
Yeer nw~4 ke=nmheefle ves Yeer heÇeÙeefMÛele keâes vewefceeflekeâ keâce& ceevee nw~ peeyeeue kesâ cele mes heÇeÙeefMÛele keâe mebyebOe
vewefceeflekeâ Skeb keâecÙe oesveesb keâceeX mes nw~

kegâÚ mce=eflekeâej pewmes ke=nmheefle Deeefo ves heeheesb kesâ oes Yeso yeleeÙesb nwb- keâeceke=âle leLee Dekeâeceke=âle~
keâeceke=âle mes leelheÙe& kewmes heehe mes nw pees Devepeeves cesb nes peeS~ leye Skeâ cenlkehetCe& heÇM>e Ùen G"lee nw efkeâ
heÇeÙeefMÛele efkeâme heehe kesâ efueS neslee nw? keäÙee keâeceke=âle heeheesb keâes Yeer heÇeÙeefMÛeleesb Éeje ve<š efkeâÙee pee mekeâlee
nw~ peeve yetPekeâj efkeâÙes ieÙes heehe keâes heÇeÙeefMÛele mes ve<š venerb efkeâÙee pee mekeâlee~ Fmekesâ meceLe&ve cesb ceveg keâe
keânvee nw ‘Dekeâecele: ke=âleb heeheb kesoeYÙeemesve MegæÙeefle~ keâecelemleg ke=âleb ceesneòheÇeÙeefMÛelew: he=LeefikeOew:~~’

DeefveÛÚehetke&keâ efkeâÙee ieÙee heehe kesoeYÙeeme mes ve<š nes peelee nw leLee jeieÉs<eeefo ceesnkeMe
FÛÚehetke&keâ efkeâÙee ieÙee heehe Deveskeâ heÇkeâej kesâ heÇeÙeefMÛeleesb mes ve<š neslee nw~ ieewlece Skeb keef<e… keâe efÉleerÙe
cele nw efkeâ heehe kesâ heÇYeekeesb keâes otj keâjves kesâ efueS heÇeÙeefMÛele keâe mecheeove nesvee ÛeeefnS~ Ûeej kewefokeâ
GefòeâÙeesb cesb Fvekesâ cele keâe DeeOeej osKee pee mekeâlee nw- heÇLece Ùen nw efkeâ ‘keâesF& kÙeefòeâ hegve: mleesce kesâ
mecheeove Ghejevle hegve: meesceÙe%e cesb Dee mekeâlee nw~’ otmejer Gefòeâ nw efkeâ-‘keÇelÙemleesce keâjves kesâ Ghejevle
kÙeefòeâ kewefokeâ Ùe%eesb kesâ mecheeove kesâ ÙeesiÙe nes peelee nw~ ’leermejer Gefòeâ nw-‘ pees kÙeefòeâ DeMkecesOe Ùe%e
keâjlee nw ken meye heeheesb keâes heej keâj peelee nw Deewj yeÇåcenlÙee mes cegòeâ nes peelee nw’ leLee ÛeewLeer Debeflece
Gefòeâ nw-‘pees otmejesb hej ceneheelekeâ ceÌ{lee nw ken Deefie><šgle keâjlee nw’ ieewlece ves Fme mebyebOe cesb Ûeejesb
celeesb keâes kÙeòeâ efkeâÙee nw peyeefkeâ keef<e… ves heÇeÙeefMÛeleesb kesâ meeceLÙe& kesâ efke<eÙe cesb GheÙe&gòeâ oes celeesb keâes
kÙeòeâ efkeâÙee nw~ hegve: ceveg keâe keâLeve nw efkeâ-

‘Dekeâecele: ke=âles heehes heÇeÙeefMÛeleb efkeogye&gOee:~
keâecekeâejke=âlesÓhÙeengjskesâ ßegefleefveoMe&veel~~’

kegâÚ hebef[le ueesie De%eeve cesb efkeâÙes ieÙes heehe cesb heÇeÙeefMÛele keâjves keâes keânles nwb Deewj kegâÚ DeeÛeeÙe&
%eeve mes efkeâÙes ieÙes heehe cesbb Yeer ßegefle keâes osKeves mes heÇeÙeefMÛele keâjves keâes keânles nwb~
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peeveyetPekeâj efkeâÙes ieÙes heeheesb keâes heÇeÙeefMÛele mes ve<š venerb efkeâÙee pee mekeâlee nw Fme heÇkeâej kesâ hees<ekeâ
$e+ef<eÙeesb keâe cele Fme heÇkeâej nw ceveg kesâ YeeBefle ieewlece Yeer oesveesb heÇkeâej kesâ cele efoÙes nwb ieewlece ves Deheves
henues cele cesb keâne nw efkeâ og<ke=âlÙeesb kesâ efueS heÇeÙeefMÛele venerb efkeâÙes peeves ÛeeefnS, keäÙeebefkeâ Gmekeâe veeMe
venerb neslee, Gvekesâ Heâueesb kesâ Yeesie mes ner Gmekeâe veeMe mebYeke nw~5 Ùee%ekeukeäÙe keâe keâLeve nw efkeâ-

‘heÇeÙeef<ÛellewjhelÙesveesb Ùeo%eeveke=âleb Yekebles~ keâeceleesb kÙekeneÙe&mleg keÛeveeefon peeÙeles~~’
DeLe&eled pees heehe De%eevekeMe efkeâÙee ieÙee neslee nw ken heÇeÙeefMÛele mes otj neslee nw~ peeveyetPekeâj heehe

keâce& keâjkesâ heÇeÙeefMÛele keâjves hej ken heehe otj lees venerb neslee, efkeâvleg heÇeÙeefMÛele kesâ keÛeve kesâ Éeje ueeskeâ
cesb kÙekenej kesâ ÙeesiÙelee heÇehle neslee nw~6

Ùee%ekeukeäÙe kesâ keâLeveevegmeej heÇeÙeefMÛele peeveyetPekeâj efkeâÙes ieÙes heeheesb keâes ve<š venerb keâjles efkeâvleg heeheer
heÇeÙeefMÛele keâj uesves mes DevÙe ueesieesb kesâ mebmeie& cesb Dee peeves kesâ ÙeesiÙe nes peelee nw~ Ùee%ekeukeäÙe kesâ keânves keâe
leelheÙe& Ùen nw efkeâ peeveyetPekeâj DeLe&eled %eevehetke&keâ efkeâÙes ieÙes heeheesb kesâ Heâueesb mes cegefòeâ venerb efceueleer~ Ùener yeele
ceveg kesâ Fme keâLeve mes Yeer Peuekeâleer nw~ heÇeÙeefMÛele ve keâjves keeues heeefheÙeesb mes meeceeefpekeâ mebyebOe venerb keâjvee
ÛeeefnS~7 ÚeieuesÙe keâe keâLeve nw efkeâ Devepeeve cesb efkeâÙes ieS heeheesb kesâ heueesb mes ner heÇeÙeefMÛeleesb Éeje Úgškeâeje
efceuelee nw, peeveyetPekeâj efkeâÙes ieÙes heeheesb (Gheheelekeâesb,DeelcenlÙee Ùee DeelcenlÙee keâjves kesâ heÇÙel>e kesâ heeheesb keâes
ÚesÌ[keâj) kesâ Heâueesb mes cegefòeâ heeves kesâ efueS keâesF& heÇeÙeefMÛele venerb nw~8 cenef<e& Ùee%ekeukeäÙe ves Yeer kÙekemLee oer
nw efkeâ heelekeâer keâes Deheveer Megefæ kesâ efueS heÇeÙeefMÛele keâjvee ÛeeefnS Fme heÇkeâej Gmekeâe Devlejelcee hetke& efmLeefle
keâes heÇehle keâj ueslee nw Deewj DevÙe ueesie Yeer heÇmev>e nes peeles nw-

‘lemceevlesvesn keâlle&kÙeb heÇeÙeefMÛeleb efkeMegæÙes~ SkecemÙeevlejelcee Ûe ueeskeâ<Ûewve heÇmeeroefle~~9

ceveg keâe cele Fmeer mes efceuelee nw: ‘YeeiÙekeMe hetke& pevce ke=âle heeheesb mes heÇeÙeefMÛele kesâ ÙeesiÙe efÉpe efyevee
heÇeÙeefMÛele efkeâÙes meppeveesb kesâ meeLe mebyebOe ve keâjsb~10

hebÛeceneheelekeâ
ÚevoesiÙeesheefve<eod meceÙe mes ueskeâj Deeies meeOeejCele: kesâkeue heeBÛe ceneheelekeâ heefjieefCele ngS nwb-

pewmes- yeÇåcenlÙee, megjeheeve (yeÇeåceCe) meesves keâer Ûeesjer, ieg™hel>eer kesâ meeLe mecYeesie leLee Fme heÇkeâej kesâ
heeheesb kesâ keâlle&e kesâ meeLe Skeâ ke<e& lekeâ ueieeleej mebmeie&~
(1) yeÇåcenlÙee- yeÇåcenlÙee Ùee keOe Meyo keâe heÇÙeesie Gme keâce& kesâ efueS neslee nw efpemekesâ keâjves mes legjvle

Ùee kegâÚ meceÙe Ghejevle efyevee keâesF& DevÙe keâejCe GheefmLele ngS peerkeve keâer neefve nesleer nw~
(2) megjeheeve- lewllejerÙe mebefnlee (2/5/1/1) keepemevesÙeer mebefnlee (19/7) Skeb MeleheLe yeÇeåceCe (2/1/5/

28) Fme ieÇvLe cesb DeeÙee nw- ‘meesce melÙe nw, mece=efæ nw Deewj heÇkeâeMe nw, megje DemelÙe nw, efkeheVlee
nw Deewj DevOekeâej nw~’ FmeefueS yeÇeåceCe keâes megjeheeve keâjvee keefpe&le nw~ megjeheeve mes leelheÙe&
Mejeye, ceefoje Deeefo mes Lee~

(3) meesves keâer Ûeesjer- Ùee%ekeukeäÙe kesâ Devegmeej yeÇeåceCe kesâ efueS meesves keâer Ûeesjer ceneheelekeâ nw~
(4) ieg™Debieveeieceve- heÇeÙeefMÛele ceÙetKe (he=0 73) cesb DeeÙee nw- kesoeOÙeehekeâ ieg® kesâ hel>eer kesâ meeLe

mecYeesie Yeer Skeâ ceneheelekeâ nw~
(5) ceneheelekeâer mebmeie&- ieewlece (29/3), keefMe… (1/21-22), ceveg (11/180), Ùee%ekeukeäÙe (3/261),

efke<Ceg (25/3) Skeb Deefi>ehegjeCe (170/1-2) ves meb#eshe cesb kÙekemLee oer nw efkeâ pees ueieeleej Skeâ meeue
lekeâ Ûeej ceneheeleefkeâÙeesb keâe Deefle mebmeie& keâjlee nw DeLekee Gvekesâ meeLe jnlee nw lees ken Yeer
ceneheelekeâer nes peelee nw~
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ceneheelekeâesb kesâ efueS heÇeÙeefMÛele
MebKe (17/1-3) ves Ûeej ceneheelekeâesb kesâ efueS efvec>e heÇeÙeefMÛele efveOe&eefjle efkeâÙes nwb- ceneheelekeâer keâes

efove cesb leerve yeej m>eeve keâjvee ÛeeefnS, keve cesb heCe&kegâšer (Ieeme-Heâtme, heeflleÙeesb Deeefo mes PeesheÌ[er ) yevee
uesveer ÛeeefnS, he=Lkeer hej meesvee ÛeeefnS, ieÇece cesb efYe#eešve kesâ efueS heÇkesMe keâjles meceÙe ceneheelekeâ keâer
Iees<eCee keâjveer ÛeeefnS, efove cesb kesâkeue Skeâ yeej Keevee Keevee ÛeeefnS, peye Fme heÇkeâej 12 ke<e& kÙeleerle
nes peeles nwb lees meesves keâe Ûeesj, megjeheeve keâjves keeuee, yeÇåcenlÙeeje Skeb kÙeefYeÛeejer (ceelee, yeefnve,heg$ekeOeg,ieg™helveer
Deeefo mes kÙeefYeÛeej keâjves keeuee )b ceneheehe mes cegòeâ nes peelee nw~11 efke<Ceg (34/1) ves ceelee, heg$eer, heg$ekeOet
kesâ meeLe mecYeesie keâjves keâes Deefleheehe keâne nw Deewj Gmekesâ efueS (34/2) Deefi>e heÇkesMe mes yeÌ{keâj keâesF&
DevÙe heÇeÙeefMÛele venerb “njeÙee nw~ Ùener yeele nejerle Skeb mebkele& (heÇeÙeefMÛele efkekeskeâ he=0 43) cesb Yeer keâner
nw~ efkeâvleg ceveg (31/49) Ùee%ekeukeäÙe (3/227) Deeefo kegâÚ mce=eflleÙeesb ves ceele=ieceve keâes ceneheelekeâ Skeb
heg$eer leLee heg$ekeOet kesâ meeLe ieceve keâes ieg™ MeÙÙee Deheefke$e keâjves kesâ meceeve ceevee nw (ceveg 11/49, Skeb
Ùee%ekeukeäÙe 3/233-234) ~

efcelee#eje Skeb kegâueêtkeâ (ceveg 11/72) keâe keâLeve nw efkeâ Ùeefo yeÇåcenlÙee Devepeeves cesb ngF& nes lees Ùen
keÇle 12 ke<e&esb lekeâ Ûeuevee ÛeeefnS, efkeâvleg peeveyetPekeâj keâer ieÙeer yeÇåcenlÙee kesâ efueS DekeefOe 24 ke<e& keâer
nesleer nw~ ceveg kesâ Devegmeej (11/75) yeÇåcenlÙee kesâ ceneheelekeâ mes Úgškeâeje heeves kesâ efueS kÙeefòeâ meerefcele
Yeespeve keâjles ngS DeelceefveieÇnhetke&keâ Ûeejesb cesb efkeâmeer Skeâ keso hee" kesâ meeLe 1000 npeej Ùeespeveesb keâer
hewoue Ùee$ee keâj mekeâlee nw~ ceveg (11/76) kesâ cele mes yeÇåceIeelekeâ efkeâmeer keso%e keâes Deheveer meejer
mecheeflle oeve cesb oskeâj Úgškeâeje hee mekeâlee nw~

megjeheeve keâjves hej yeÇeåceCe keâes Deeflekeâ"esj heÇeÙeefMÛele keâjves hej Yeer peerkeve j#ee efceue mekeâleer Leer~
ieewlece (23/1), Deehemlecye Oece&met$e (1/9/25/23), yeewOeeÙeve Oece&met$e (2/1/21), keefMe… (20/22b),
ceveg (11/90-91) Skeb Ùee%ekeukeäÙe kesâ (3/253) kesâ cele mes Ùeefo keâesF& yeÇeåceCe Dev>e mes yeveer megje keâes
%eeve cesb kesâkeue Skeâ yeej Yeer heer ues lees Gmekeâe heÇeÙeefMÛele ce=lÙeg mes ner yeve heelee nw DeLe&eled Gmeer Keewueleer
ngF& megje keâes, Keewueles ngS ieescet$e keâes, Keewueles ngS otOe, Ieer, ieerues ieesyej keâes heervee heÌ[lee Lee Deewj peye
ken hetCe& ™hesCe Fme heÇkeâej peue G"lee Lee Deewj Gmekesâ Heâuemke™he cej peelee Lee lees ken megjeheeve kesâ
ceneheelekeâ mes Úgškeâeje hee peelee Lee~ $e+ef<eÙeesb ves #eef$eÙeesb Skeb kewMÙeesb kesâ efueS Yeer megjeheeve keâjves hej Ùener
heÇeÙeefMÛele yeleeÙee nw~

meesves keâer Ûeesjer kesâ ceneheelekeâ kesâ efke<eÙe cesb Deehemlecye Oece&met$e (1/8/25/4) kesâ Devegmeej Deefi>e heÇkesMe
Ùee keâce Keeles-Keeles cej peeves keâer kÙekemLee oer nw~ 80 jeflleÙeesb keâer leesue Ùee Fmemes DeefOekeâ keâer leesue lekeân
(yeÇeåceCe) keâer meesves keâer Ûeesjer cesb meYeer keCe&esb kesâ efueS Ûeesjer keâe heÇeÙeefMÛele ce=lÙeg kesâ ™he ces Lee (ceveg 8/
134 Skeb Ùee%ekeukeäÙe 1/363) efkeâvleg yeÇeåceCe keâes Fme ceneheelekeâ kesâ efueS keve cesb 12 ke<e&es lekeâ efÛeLeÌ[esb
cesb efueheškeâj heÇeÙeefMÛele mke™he jnvee heÌ[lee Lee Ùee kener heÇeÙeefMÛele keâjvee heÌ[lee Lee pees yeÇåcenlÙee (ceveg
11/101) Ùee megjeheeve (Ùee%ekeukeäÙe 1/363) kesâ efueS kÙekeefmLele Lee meesves keâer Ûeesjer cesb Ûeesj Deheves Yeej
kesâ yejeyej meesvee Yeer os mekeâlee Lee Ùee Gmes Flevee Oeve osvee heÌ[lee Lee efkeâ efkeâmeer yeÇeåceCe kesâ kegâue keâe
yeÇeåceCe kesâ peerkeve keâeue lekeâ YejCe-hees<eCe nes mekesâ (efcelee#eje, Ùee%ekeukeäÙe (3/258)~

ieg®helveer kesâ meeLe kÙeefYeÛeej kesâ efueS ieewlece (23/8-11) Deehemlecye Oece&met$e (1/9/25/1-2)
yeesOeeÙeveOece&met$e (2/1/14-16), keefMe… (20/13-14) Skeb ceveg (11/103-104) ves kÙekemLee oer efkeâ
DehejeOeer keâes Dehevee DehejeOe mkeerkeâej keâj uesvee ÛeeefnS leye Gmes lehle ueesns hej MeÙeve keâjvee nesiee Ùee
veejer keâes lehle ueewncegefle& keâe Deeefuebieve keâjvee nesiee Ùee Gmes Deheves efuebie Skeb DeC[keâesMeesb keâes keâeškeâj Gvnsb
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efueÙes ngS oef#eCe Ùee oef#eCe hetke& keâer efoMee cesb leyelekeâ meerOes Ûeueles peevee nesiee peyelekeâ ken ce=le neskeâj
efiej ve heÌ[s Deewj leYeer ken Fme heÇkeâej keâer ce=lÙeg mes Megæ nes peeSiee~ ceveg (11/58 Skeb 170/171),
Ùee%ekeukeäÙe (3/231), mebkele& 159 ves ieg®helveer GÛÛe peeefle keâer kegâceejer heg$e-keOet mebiees$e veejer, menesoje
veejer (yenve Deeefo) Ùee DevlÙepe veejer kesâ meeLe mebYeesie keâjves keâes ieg®lelhe ieceve kesâ meceeve ner ceevee nw
Deewj heÇeÙeefMÛele Gmemes LeesÌ[e ner keâce ienjeÙee nw~

ceneheeleefkeâÙeesb kesâ mebmeie& kesâ mebyebOe cesb ceveg (11/181), efke<Ceg (54/1) Skeb Ùee%ekeukeäÙe (3/261) keâe
keâLeve nw efkeâ pees Yeer keâesF& ceneheeleefkeâÙeesb keâe mebmebie& keâjlee nw Gmes mebmeie& heehe mes cegòeâ nesves kesâ efueS
ceneheelekeâ keeuee ner keÇle (heÇeÙeefMÛele) keâjvee heÌ[lee nw~ Ùeefo mebmebie& De%eevekeMe nes lees heÇeÙeefMÛele DeeOee
neslee nw~ kÙeeme ves %eeve cesb efkeâÙes ieÙes mebmeie& kesâ efueS 3/4 heÇeÙeefMÛele keâer kÙekemLee oer nw~(11) heÇeÙeefMÛele
efkekeekeâ (he=0 171) kesâ cele mes yeÇeåceCe Skeb Metõ kesâ mebmeie& kesâ efke<eÙe cesb heÇeÙeefMÛele cesb keâesF& Devlej venerb
Lee ÙeodÙeefhe DevÙe yeeleesb cesb heÇlÙeskeâ keCe& kesâ efueS 1/4 Útš oer peeleer Leer~ Ùeefo mebmeie& 1 ke<e& mes keâce keâe
neslee Lee lees Gmeer Devegheele mes heÇeÙeefMÛele cesb Útš efceueleer Leer, kesâkeue heeflele ner efvevodÙe venerb ceevee peelee
Lee, heÇlÙegle heeflele nesves kesâ Ghejevle Glhev>e heg$e Yeer heeflele ceevee peelee Lee Deewj Gmes GllejeefOekeâej mes
kebefÛele keâj efoÙee peelee Lee efkeâvleg heeflele keâer heg$eer kesâ meeLe Ssmee efveÙece venerb Lee Gmekesâ meeLe efkekeeefnle
heefle keâe oes<e venerb ueielee Lee~

ceveg, Ùee%ekeukeäÙe Skeb Deefi>ehegjeCe (168/29-37) ves ieeskeOe keâes Gheheelekeâesb cesbb meyemes henues jKee nw~
ieewlece (22/18) ves Gmekesâ efueS kener heÇeÙeefMÛele efveOe&eefjle efkeâÙee nw pees kewMÙe nlÙee hej efkeâÙee peelee nw~
pewmes keve cesb 3 ke<e&esb keâe efvekeeme, YeerKe ceebiekeâj Keevee,yeÇåceÛeÙe& heeueve Skeb yewue kesâ meeLe meew ieeÙeesb keâe
oeve~ Ùee%ekeukeäÙe (3/263/264) ves 4 he=Lekeâ heÇeÙeefMÛeleesb keâer kÙekemLee oer nw~
(1) iees Ieelekeâ keâes Deheveer FefvõÙees hej 1 ceeme efveÙeb$eCe keâjvee ÛeeefnS Gmes hebÛeiekÙe hej ner jnvee

ÛeeefnS, ieesMeeuee cesb meesvee ÛeeefnS, efove cesb Gme ieesMeeuee keâer ieewSb Ûejevee ÛeeefnS Deewj ceeme kesâ
Devle cesb Skeâ ieeÙe keâe oeve keâjvee ÛeeefnS~

(2) Gmes ke=âÛÚ heÇeÙeefMÛele keâjvee ÛeeefnS, ieesMeeuee cesb meeskeâj Gmekeâer ieeÙeesb kesâ heerÚs-heerÚs efove cesb
Ûeuevee ÛeeefnS~

(3) 3 efoveesb keâe Ghekeeme keâj Devle cesb Skeâ yewue kesâ meeLe oes ieewSsb oeve keâjveer ÛeeefnS efMeKee kesâ meeLe
efmej cegÌ[e uesvee ÛeeefnS, Mejerj kesâ Thejer Yeeie hej ieeÙe keâer Keeue henveveer ÛeeefnS, ieeÙeesb keâe
Ûejevee ÛeeefnS Gvekesâ heerÚs-heerÚs Ûeuevee ÛeeefnS, ieesMeeuee cesb meesvee ÛeeefnS Deewj Devle cesb Skeâ ieeÙe
oeve keâjveer ÛeeefnS~12

heejoeÙe& (otmejs helveer kesâ meeLe kÙeefYeÛeej)- Gheheelekeâ ceevee peelee Lee (ceveg 11/59) Skeb Ùee%ekeukeäÙe
3/235) Fmecesb ieg®lelheieceve, ieg®helveer Skeb ÛeeC[ue kesâ efŒeÙeesb kesâ meeLe mebYeesie venerb meefcceefuele nw~
(ceveg 11/170-172,175,178,) Ùee%ekeukeäÙe (3/231,235, keefMe… 20/15-17 Skeb 23/41), Deehemlecye
Oece&met$e (1/10/28/19) Gme heg®<e kÙeefYeÛeejer kesâ heÇefle Deefle keâ"esj nw pees Deheveer helveer kesâ meeLe efkeâÙes
ieÙes MeheLe keÇle mes ÛÙegle neslee nw~ Ssmes kÙeefòeâ keâes ieons keâe Ûece& yeeue kesâ Yeeie keâes Thej keâjkesâ henvevee
heÌ[lee Lee Deewj meele Iejesb mes efYe#ee ceebieles meceÙe keânvee heÌ[lee Lee efkeâ- Gme kÙeefòeâ keâes efYe#ee oerefpeS
efpemeves Deheveer hele>er kesâ heÇefle keÛeve Yebie efkeâÙee nw~ Fmeer heÇkeâej Gmes 6 ceeme lekeâ keâjvee heÌ[lee Lee~

keÇelÙelee ( GefÛele meceÙe hej GheveÙeve mebmkeâej ve keâjves keâer efmLeefle)
pees kÙeefòeâ GefÛele meceÙe hej GheveÙeve mebmkeâej venerb keâjlee Gmes keÇelÙe Ùee heeflelemeeefke$eerÙe keâne

peelee nw~ keefMe… (12/77) ves Göeuekeâ keÇle keâe keCe&ve Fme heÇkeâej efkeâÙee nw-
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‘oes ceemeesb lekeâ peew keâer uehemeer hej jnvee ÛeeefnS, Skeâ ceeme lekeâ otOe hej, DeeOes ceeme lekeâ DeefYe#ee
hej, Dee" efoveesb lekeâ Ieer hej, Ú: efoveesb lekeâ efyevee efYe#ee Ùee efyevee ceebies, leerve efoveesb lekeâ peue hej jnvee
ÛeeefnS leLee Skeâ efove hetCeÇ Ghekeeme keâjvee ÛeeefnS~

keÇleueeshe (yeÇåceÛeejer Éeje yeÇåceÛeÙe& heeueve kesâ keÇle keâer neefve keâer efmLeefle)
ken kewefokeâ yeÇåceÛeejer pees efkeâmeer Œeer mes mebYeesie keâj ueslee nw Gmes DekekeâerCeer& keâne peelee nw~

Deehemlecye Oece&met$e cesb (1/9/26/8-9) keâne nw efkeâ Ssmes efkeÅeeLeer& keâes heekeâÙe%e keâer efkeefOe mes vejkeâ Ùee
ce=lÙeg keâer oskeer keâes ieons keâer yeefue osveer ÛeeefnS Deewj efkeâmeer Meto Éeje DekeefMe<š nefke Kee [eueer peeveer
ÛeeefnS~ pewefceveer ves keâne nw efkeâ DeengefleÙeeB ueewefkeâkeâ Deefi>e cesbb oer peeveer ÛeeefnS ve efkeâ kewefokeâ Deefi>e cesb~

Ùe%ekeukeäÙemce=efle Fme efmeæevle keâe heÇefleheeove keâjleer nw efkeâ ceeveke kesâ Mejerj keâe ce=lÙeeshejeble
hegvepe&vce neslee nw leLee ceveg<Ùe Deheves keâceeX keâe Heâue Yeesielee nw~ Dele: nce keân mekeâles nwb efkeâ heÇeÙeefMÛele
keâjves mes nceejs heehe keâce nes peeles nwb Ùee meceehle nes peeles nwb~

meboYe&
1. yeeueYeóer, Ùee%ekeukeäÙe 3/206
2. heÇeÙe0 ce0 (he=0 2) nsceeefõ (heÇeÙeefMÛele he=0 189)
3. heÇeÙeefMÛele lelke (he=0 467) heÇeÙeefMÛele efkekeekeâ (he=0 3), ceove heeefjpeele (he=0 703)
4. heÇeÙeefMÛele (he=0 859), hejemejceeOekeerÙe (2/1 he=0 3)
5. ieewlece 19/3-6, keefMe… 22/2-5
6. Ùee%ekeukeäÙemce=efle-heÇeÙeefMÛele DeOÙeeÙe Mueesskeâ - 226
7. Ùee%ekeukeäÙemce=efle-heÇeÙeefMÛele DeOÙeeÙe Mueesskeâ - 189,47
8. ceoveheeefjpeele he=0 75, heje<ejceeOekeerÙe Yeeie-1, he=0 201
9. Ùee%ekeukeäÙemce=efle-heÇeÙeefMÛele DeOÙeeÙe Mueesskeâ - 220
10. MebKe (17/1-3) Dehejekeâ& (he=0 10-53-54), heje<ej ceeOekeerÙe Yeeie-1 he=0 320,321 Skeb heÇeÙe0

heÇkeâjCe~
1. kÙeeme (efcelee#eje, Ùee%ekeukeäÙe 3/261, kegâuuetkeâ, ceveg 11/181)
12. efkeMke™he, Ùee%ekeukeäÙe 3/261 efcelee#eje, Ùee%ekeukeäÙe 3/264, njolle ieewlece 22/18, Dehejekeâ&

he=0 1094~
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ßeerceodYeiekeo ieerlee ceW Meeefvle keâer DekeOeejCee: Skeâ efkeceMe&
%eeve ØekeâeMe GheeOÙeeÙe

MeesOe Úe$e
oMe&veMeem$e efkeYeeie, Fueeneyeeo efkeMJeefkeÅeeueÙe, Fueeneyeeo

’Meeefvle’ keâer DekeOeejCee yengDeeÙeeceer nw~ Meeefvle ve lees mleyOeleehetCe& veerjkelee nw Deewj ve ner
MceMeeve Ieeš keâe meVeeše nw~ Meeefvle kesâ Devleie&le ceve keâer Skeâe«elee, mecelke, Øemeeo (Deevevo), keâ™Cee,
Øesce, #ecee, Meerue Deeefo meodiegCe menpe Yeeke mes DevleYe&tle nes peeles nQ~ Fmemes mhe<š nw efkeâ Meeefvle hetkee&sòeâ
mecemle meodiegCeeW keâe SkeâeÙeve Deewj meece_pemÙe  nw~ Fmekeâe DeeOeej DeelcemebÙece Skeb DeelceefveÙev$eCe
nw~ DeelcemebÙece kesâ efueS yegefæ kesâ Éeje Ùegefòeâhetke&keâ ceve Skeb FefvõÙeeW keâe efveÙeb$eCe DeekeMÙekeâ nw~ Fmemes
mhe<š nw efkeâ Meeefvle keâer DekeOeejCee DelÙevle kÙeehekeâ nw~ Fmekeâe ØeÙeesie kÙeefòeâ keâer ceve:efmLele kesâ meeLe-
meeLe ueewefkeâkeâ peerkeve, DeLee&led meceeefpekeâ keâuÙeeCe, heÙee&kejCeerÙe meblegueve Skeb kewefMJekeâ Meeefvle mes ueskeâj
DeeOÙeeeflcekeâ Meeefvle heÙe&vle efkeâÙee ieÙee nw~

Yeiekeodieerlee ceW ØeÙegòeâ Meeefvle keâe efkeceMe& mece«eleecetuekeâ nw~ Fmekesâ Devleie&le ceeveefmekeâ Meeefvle mes
ueskeâj ›eâceMeŠ efmLeleØe%e DekemLee lekeâ meefcceefuele nw~ peye keâesF& meeOekeâ Deheveer mecemle ueewefkeâkeâ
keâeceveeDeeW keâe heefjlÙeeie keâj oslee nw Deewj ken Deheves Deehe ceW mevleg<š jnlee nw lees Gmes efmLeleØe%e keâer
DekemLee keâne ieÙee nw~ Ssmee Ùeesieer Deheves Deehe ceW mevleg<š Deewj Meevle jnlee nw~1 ken yeÇeÿeer DekemLee,
DeLee&led cees#e keâes Øeehle nes peelee nw~ meeOevee Éeje hejceelcee keâe mee#eelkeâej keâj uesves hej meeOekeâ Ùeesieer
efke<eÙeeW kesâ Øeefle jeie (Deemeefòeâ) mes cegòeâ nes peelee nw~ Ssmee meeOekeâ ’mecelke’ keâes Øeehle nes peelee nw-
’mecelkeb Ùeesie GÛÙeles’~ Meeefvle keâer DekemLee keâes mecelke, efmLeleØe%elee Skeb yeÇeÿeer DekemLee Yeer keâne ieÙee
nw~ ieerlee ceW efveefo&<š meeOevee -heLe  ceOÙece ceeie& nw~ Ùeesie Skeb mecelke keâer DekemLee ner hejce Meeefvle keâer
Deesj ues peeleer nw~ Fmekesâ efueS mevlegefuele Deenej-efkenej, mkehve, peeiejCe Skeb keâcee&s ceW mevlegefuele Ûes<še
Ùee ØeÙelve keâjves hej yeue efoÙee ieÙee nw~ DeefleMeÙe Yeesie Deewj DeefleMeÙe lÙeeie oesveeW MeeefvlehetCe& meeOevee
kesâ ceeie& ceW yeeOekeâ nw~ Fmekeâer leguevee cenelcee yegæ kesâ ceOÙeceeØeefleheled mes keâer pee mekeâleer nw~
GuuesKeveerÙe nw efkeâ yegæ ves Yeer Deheves ØeLece GheosMe (Oece&Ûe›eâ Øekele&ve) ceW oes DeefleÙeeW (DeefleMeÙe Yeesie Skeb
DeefleMeÙe lÙeeie) mes yeÛeves hej yeue efoÙee Lee~ Dele: Meeefvle Skeb efvekee&Ce keâe meeOevee heLe ceOÙece ceeie& nw~
ieerlee ceW efveefo&<š mecelke, Ùeesie Skeb meeOevee-heLe Yeer ceOÙece ceeie& keâer Deesj ues peelee nw, Deewj ceOÙeceeie&
Meeefvle keâer Deesj ues peelee nw~

ieerlee kesâ Devegmeej ceeveke-peerkeve keâe ue#Ùe hejce Meeefvle keâer GheueefyOe nw~ hejce Meeefvle keâe ner
otmeje veece Deevevo nw~ hejceevevo meeOeejCe ueewefkeâkeâ megKeeW mes efYeVe nw~ keäÙeeWefkeâ ueewefkeâkeâ megKe
DeefvelÙe, meehes#e, Yeeweflekeâ, ceeveefmekeâ Skeb heefjkele&veMeerue nesles nQ~ GuuesKeveerÙe nw efkeâ ueewefkeâkeâ megKe-
og:Ke Øeeke=âeflekeâ nw~ Øeke=âefle kesâ leerveeW iegCeeW melke, jpe Skeb lece nQ~ melke megKeoeÙekeâ, jpe og:Ke ™he,
Deewj lece ceesn ™he nQ~ Dele: ueewefkeâkeâ megKe hejce Meeefvle veneR Øeoeve keâjles nQ~ Deelcee Øeke=âefle mes hejs nw;
DeLee&led ef$eiegCeeleerle nw~ meÛÛeer Meeefvle Deelce-ueeYe ceW nw~ Deelce-ueeYe hejce Meeefvle Skeb hejce Deevevo
nw~ Dele: ieerlee ceW Meeefvle keâer DekeOeejCee Deevevokeeo keâer Deesj ues peeleer nw~ meeOevee kesâ meYeer ceeie&,
%eeveÙeesie, keâce&Ùeesie Deewj YeefòeâÙeesie hejce Meeefvle, Deevevo Skeb cees#e keâer Deesj ues peeles nQ~ ßeæekeeve
F&MJejhejeÙeCe efpelesefvõÙe heg™<e ner %eeve Øeehle keâj mekeâlee nw~ meÛÛee %eeve (Deelce-%eeve Skeb F&MJej
mee#eelkeâej) mes Gmes MeerIeÇ ner hejce Meeefvle Øeehle nes peeleer nw~2
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ieerleekeâej ves Meeefvle keâer DekeOeejCee keâes mhe<š keâjves mes hetke& peveceveesefke%eeve keâe kÙekeefmLele efkekesÛeve
efkeâÙee nw~ ØeMve G"lee nw efkeâ DeMeeefvle keâe keâejCe keäÙee nw? ceve keâe efve«en efkeâS ngS efyevee Meeefvle
ceve:efmLele mecYeke veneR nw~ ieerlee ceW ceve keâer ÛebÛeuelee kesâ keâejCeeW keâe Yeer efkeMues<eCe efkeâÙee ieÙee nw~
ÛebÛeue ceve efke<eÙeeW keâe yeej-yeej efkeMues<eCe, efÛebleve Deewj OÙeeve keâjlee nw~ Fmekesâ keâejCe ceveg<Ùe ceW Gve
efke<eÙeeW kesâ Øeefle Deemeefòeâ hewoe nesleer nw~ efpeve efke<eÙeeW ceW Deemeefòeâ Ùee ueieeke neslee nw Gvekeâes Øeehle keâjves
keâer keâecevee nesleer nw~ Ùeefo ceveg<Ùe ceW keâeceveeDeeW keâer hetefle& veneR nesleer nw lees ›eâesOe GlheVe neslee nw~ efkeâvleg
ceveg<Ùe keâe mkeYeeke ner Ssmee nw efkeâ Gmekeâer Skeâ keâecevee keâer hetefle& nes peeleer nw lees hegve: otmejer kemleg keâer
keâecevee nesleer nw~ Fme Øekeâej keâeceveeSb keâYeer GheYeesie mes le=hle veneR nesleer nw~3 keâeceveeDeeW keâer hetefle& ve nesves
mes ›eâesOe DeheefjneÙe& nes peelee nw~ ›eâesOe kesâ keâejCe kÙeefòeâ ceesn«emle nes peelee nw~ ceesn«emle yegefæ keeuee
kÙeefòeâ mce=efleYeÇbMe keâe efMekeâej nes peelee nw~ DeLee&led Gmes GefÛele Deewj DevegefÛele keâe efkekeskeâ ve nesves mes
Gmekeâer yegefæ ve<š nes peeleer nw~ efpeme kÙeefòeâ keâer yegefæ ve<š nes peeleer nw ken mkeÙeb ve<š nes peelee nw~4

Fme Øekeâej ieerleekeâej ves ceveg<Ùe kesâ efkeÛeej Deewj DeeÛejCe keâes ØeYeeefkele keâjves keeues ceveesYeekeeW ceW
heejmheefjkeâ mecyevOe keâer leeefke&âkeâ kÙeeKÙee efkeâÙee nw~ Ùes ceveesefkekeâej ner ceveg<Ùe keâer ceeveefmekeâ Meeefvle keâes
Yebie keâjles nQ~ kemlegle: Meeefvle Deewj DeMeeefvle keâer DekemLeeSb ceveesefkekeâejeW kesâ efveÙev$eCe Skeb DeelcemebÙece hej
DeeOeeefjle nQ~

GuuesKeveerÙe nw efkeâ peye efke<eeo«emle Depe&gve keâes ßeerke=â<Ce efve<keâece keâce&ceeie& kesâ Devegheeueve keâe
GheosMe osles nQ lees Depe&gve Skeâ efMe<Ùe (efkeÅeeLeer&) keâer lejn ØeMve keâjlee nw~ ken keânlee nw- ns ßeerke=â<Ce!
Ùen ceve DelÙevle ÛebÛeue nw Deewj Ùen mechetCe& kÙeefòeâlke keâes ceLe [euelee nw~ ceve keâe efve«en keeÙeg keâes
hekeâÌ[ves mes Yeer keâef"ve nw~5 cenelcee ieebOeer ves Yeer Deheveer DeelcekeâLee ceW ieerlee kesâ Gòeâ cele keâe meceLe&ve
keâjves ngS Fmekeâe GuuesKe efkeâÙee nw~ ieeBOeer peer kesâ Devegmeej ceve kesâ efkekeâejeW keâes peerlevee mebmeej keâes
Mem$e-Ùegæ mes peerleves keâer Dehes#ee cegPes DeefOekeâ keâef"ve ceeuetce heÌ[lee nw~ Deefnbmee efyevee Deelce-Megefæ kesâ
mebYeke veneR nw~ Deefnbmee kesâ efyevee Meeefvle Yeer mecYeke veneR nw~ Deefnbmee ner melÙe ™heer veejeÙeCe kesâ oMe&ve
keâe ceeie& nw~ Ssmes kÙeehekeâ melÙe veejeÙeCe kesâ ØelÙe#e oMe&ve kesâ efueS peerkecee$e kesâ Øeefle Deelcekele Øesce keâer
hejce DeekeMÙekeâlee nw~6 Fmemes mhe<š nw efkeâ ceve ner ceveg<Ùe kesâ yebOeve-cees#e leLee peerkeve ceW Meeefvle Deewj
DeMeeefvle keâe ØecegKe keâejCe nw~ Yeiekeûerlee kesâ Devegmeej Fmekeâe Skeâcee$e meceeOeeve ceve keâe efveÙev$eCe nw
pees DeYÙeeme Deewj kewjeiÙe mes ner mecYeke nw~7 kewjeiÙe mes leelheÙe& nw- ueewefkeâkeâ efke<eÙe keemeveeDeeW pewmes-
Oeve, peve, Ùeewkeve, heo, ÙeMe, ceeve-Deheceeve, peÙe-hejepeÙe Deeefo kesâ Øeefle lešmLelee Skeb lÙeeie keâe Yeeke~
Fme Øekeâej ieerlee kesâ Devegmeej DeYÙeeme (DeelcemebÙece keâer meeOevee) Deewj kewjeiÙe Meeefvle kesâ ceeie& nQ~

Yeesiekeeoer Deewj mebmeeefjkeâ peerkeve ceW Deemeòeâ heg™<e ve lees ceeveefmekeâ Meeefvle Deewj ve ner DeeOÙeeeflcekeâ
Meeefvle Øeehle keâj mekeâlee nw~ pees heg™<e keâeceveeDeeW Deewj FefvõÙeeW keâes keMeerYetle keâjkesâ ’ceQ’ Deewj ’cesjs’ kesâ
Yeeke mes cegòeâ nes peelee nw ken Gme hejce Meeefvle keâes Øeehle keâj ueslee nw efpemekeâes Øeehle keâj uesves kesâ yeeo
kegâÚ Yeer Øeehle keâjvee Mes<e veneR jn peelee nw~ ieerlee ceW Fmes yeÇeÿeer DekemLee keâne ieÙee nw~ Ùen hejce
Meeefvle ner ceeveke-peerkeve keâe hejceßesÙe nw~8

ØeeÙe: YeejleerÙe oMe&ve ceW DeefkeÅee peefvele Denbkeâej keâes Meeefvle kesâ ceeie& ceW yeeOekeâ ceevee ieÙee nw~
Denbkeâej ner ceeveke peerkeve keâer mecemÙeeDeeW keâe ØecegKe keâejCe nw~ Meeefvle kesâ efueS Debnkeâej keâes efkemeefpe&le
keâj osvee DeefvekeeÙe& nw~ ieerlee ceW Denbkeâej MetvÙelee keâes efkeveÇcelee keâne ieÙee nw~ efkeveceÇlee Skeâ meodiegCe nw~
ieerlee ceW Fmes owkeerÙe mecheod kesâ ™he ceW mkeerkeâej efkeâÙee ieÙee nw~ peye nce meÛÛes ùoÙe mes efkeâmeer keâes veceve
keâjles nQ (pewmes ieg™ DeLekee F&MJej) lees nce Denbkeâej keâes MetvÙe keâj osles nw~ Denbkeâej kesâ MetvÙe nes peeves
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hej Yeso-yegefæ efMeefLeue nes peeleer nw~ efnvot (meveeleve Oece&), pewve, yeewæ, efmeKe, Ùentoer, F&meeF&, Fmueece
Deeefo Oeeefce&keâ mecØeoeÙeeW keâe Dehevee-Dehevee Denbkeâej ner Deehemeer celeYeso, keâuen, efkejesOe Deewj DeMeeefvle
hewoe keâjlee nw~ ØelÙeskeâ mecØeoeÙe keâe DevegÙeeÙeer Deheves mecØeoeÙe keâes yeÌ[e Deewj ceneve ceevelee nw~
Debnkeâej keâes efkemeefpe&le keâj osves hej mecemle Yeso, keâuen, DeMeeefvle Deewj efkekeeo meceehle nes peeles nQ~
Denbkeâej kesâ keâejCe ceveg<Ùe mkeÙeb keâes hejceelcee mes Deueie mecePelee nw~ ken mkeÙeb keâes keâlee& mecePe keâj
Deheves keâes Øeke=âefle mes DeefYevve ceeve ueslee nw~ ieerlee kesâ Devegmeej- ’Denbkeâej efkecetÌ{leelcee keâlee&nefceefle
cevÙeles’~9  ieerlee kesâ Devegmeej keâcee&s keâer efmeefæ kesâ efueS heebÛe keâejCe cenlkehetCe& nQ, pees DeÅeesefueefKele
nw~10

1. DeefOe…eve DeLee&led mLeeve Ùee #es$e-keâce& keâe DeefOe…eve Mejerj Yeer nw~
2. keâlee& DeLee&led keâeÙe& keâes mecheVe keâjves keeuee (ceve Ùee kÙeefòeâ)~
3. keâjCe efpevekesâ Éeje keâeÙe& efkeâÙee peelee nw, DeLee&led meeOeve~
4. Devekesâ Øekeâej keâer Ûes<šeSb Ùee ØeÙeeme~
5. owke DeLee&led mebmkeâej Skeb owefkekeâ Meeefòeâ DeLekee ØeejyOe keâce&~

Fme Øekeâej efkeâmeer keâce& keâe meheâue Ùee Demeheâue nesvee heebÛees keâejCees hej efveYe&j keâjlee nw~ pees
ceveg<Ùe Fve heebÛe keâejCeeW keâes ve ceevekeâj mkeÙeb keâes keâlee& ceevelee nw , ken efveMÛeÙe yegefæceeve veneR nw~
Ssmee cetKe& kÙeefòeâ kemlegDeeW keâes mener ™he ceW veneR osKelee nw~ pees ceveg<Ùe hejce keâejCe owke (hejceelcee) keâes
veneR ceevelee nw, ken mkeÙeb keâes Skeâcee$e keâlee& ceevelee nw~ Ssmes kÙeefòeâ Denbkeâej Deewj heâueemeefòeâ kesâ keâejCe
meowke leveeke, Dekemeeo Deewj DeMeeefvle mes «emle nesles nQ~ Dele: Meeefvle keâe heLe Deveemeefòeâ Yeeke mes keâce&
keâjvee nw~

ieerlee ceW Meeefvle kesâ efueS efkeefYeVe ceeiee&s keâe GuuesKe efkeâÙee ieÙee nw~ Meeefvle keâer Fme DekemLee kesâ
efueS yegæ Deewj cenekeerj ves OÙeeve hej yeue efoÙee, peye efkeâ ÛewlevÙe ceneØeYeg, ceerjeyeeF& Deeefo ØesceeYeefòeâ
keâe ceeie& Deheveeles nQ~ keâesF& meeOekeâ %eeveceeieer& nw lees keâesF& Yeefòeâ ceeieer& DeLekee keâce&ceeieer& nw~ ØelÙeskeâ keâe
meeOevee heLe Deueie-Deueie Øeleerle neslee nw, efkeâvleg meyekeâe Skeâcee$e ue#Ùe nw: hejcedMeeefvle~ Fme hejce
Meeefvle keâes YeejleerÙe oMe&ve ceW cees#e, efvekee&Ce keâwkeuÙe, cegefòeâ FlÙeeefo efkeefYeVe veeceeW mes DeefYeefnle efkeâÙee
ieÙee nw~

OÙeeve Deewj meceeefOe mes peeie=efle Deeleer nw, peyeefkeâ ØesceeYeefòeâ ceW Deelcee hejceelcee ceW ueerve nes peelee
nw~ efkeâvleg Fve oesveeW DekemLeeDeeW ceW Denbkeâej meceehle nes peelee nw~ Denbkeâej kesâ ve<š nes peeves hej ’mke’
Deewj ’hej’ DeLee&led Dehevee Deewj hejeÙee keâe Yeso meceehle nes peelee nw~ DeLee&led Debnkeâej kesâ ve<š nes peeves
hej Yeso yegefæ meceehle nes peeleer nw~ Fmekesâ heâuemke™he hejceMeeefvle keâer DekemLee Øeehle nes peeleer nw~ ieerlee
kesâ Devegmeej keâece, ›eâesOe, ueesYe, F&<Ùee&, ceesn Deeefo ceveg<Ùe kesâ Deevleefjkeâ Me$eg nQ~ Ùes ceveesefkekeâej ner
mechetCe& efkeMJe ceW kÙeefòeâ Deewj meceepe oesveeW kesâ efueS DeMeeefvle hewoe keâjles nQ~ Dele: peye lekeâ Deevleefjkeâ
Me$egDeeW hej efkepeÙe ve Øeehle keâj ueer peeÙe leye lekeâ ceeveke peerkeve ceW Meeefvle keâe ceeie& ØeMemle veneR nes
mekeâlee nw~

ieerlee kesâ ØeejcYe ceW ner Éwle yegefæ, Deemeefòeâ Deewj ceesn keâes Meeefvle kesâ ceeie& ceW yeeOekeâ ceevee ieÙee
nw~ Fme mevoYe& ceW ieerlee kesâ ØeLece Mueeskeâ ceW Oe=leje<š^ mebpeÙe mes ØeMve keâjlee nw- ns mepebÙe! Oece& kesâ
#es$e-kegâ™#es$e ceW ’ceecekeâe:’ DeLee&le cesjs heg$eeW Deewj cesjs Devegpe heeC[g kesâ heg$eeW ves keäÙee efkeâÙee?11 ÙeneB hej
Oe=leje<š^ Deheves heg$eeW Deewj Deheves Devegpe heeC[g kesâ heg$eeW ceW Yeso keâjlee nw~ ’Oe=leje<š^’ ceesn peefvele De%eeve
Skeb Deemeefòeâ keâe Øeleerkeâ nw~ ken Deheves Deewj hejeÙeW ceW Deueieeke keâe Yeeke jKelee nw~ Ùen Yeso-yegefæ ner
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ueeskeâpeerkeve ceW kÙeehle heejmheefjkeâ jeie-És<e, Úue-ØehebÛe, F&<Ùee& Deewj DeMeeefvle keâer peveveer nw~ Ùen
ceesnpeefvele Yeso yegefæ ner mecemle heehe Skeb DeMeeefvle keâer Deesj ues peeleer nw~ Fme mevoYe& ceW ieerlee kesâ
meesuenkeW DeOÙeeÙe12 ceW ’owkeer mecheod’ Deewj ’Deemegjer mecheo’ ceW efkeâÙee ieÙee efkeYeso cenlkehetCe& nw~ ÙeneB
Meeefvle kesâ ceeie& keâes ues peeves keeues meodiegCeeW Deewj DeMeeefvle keâejkeâ ogie&gCeeW keâe efkekesÛeve efkeâÙee ieÙee nw~ YeÙe
keâe DeYeeke, Devle:keâjCe keâer Megælee, lelke%eeve kesâ efueS OÙeeve ceW ÂÌ{ efmLeefle, oeve, FefvõÙeeW keâe
efveÙev$eCe, Ùe%e, mkeeOÙeeÙe, lehe, mejuelee, Deefnbmee, melÙe, ›eâesOe keâe ve nesvee, MegYe Deewj DeMegYe keâceeX
kesâ heâueeW keâe lÙeeie, ØeefCeÙeeW kesâ Øeefle oÙeeYeeke, Deveemeefòeâ, keâesceuelee Deheves ue#Ùe mes efkecegKe nesves ces
ueppee, lespe, #ecee, OewÙe&, Megefæ, efkeâmeer kesâ Øeefle Me$eg-Yeeke keâe ve nesvee, Deheves ceW Denbkeâej keâe meke&Lee
DeYeeke Deeefo owkeer mecheod Øeehle heg™<e kesâ ue#eCe nbw~ Fmekesâ efkehejerle heeKeCÌ[, IeceCÌ[, DeefYeceeve, ›eâesOe,
keâ"esj keeCeer Deewj De%eeve Deemegjer mecheod Øeehle heg™<e kesâ ue#eCe nw~13 FveceW mes owkeerÙe mecheod cees#e
Deewj Meeefvle kesâ efueS nw Deewj Deemegjer mecheod yebOeve, DeMeeefvle Deewj ogKe kesâ efueS nw~ peye ùoÙe ceW owkeerÙe
mecheod efvekeeme keâjleer nw lees ken ceveg<Ùe Meeefvle keâe otle DeLee&le oskelee yeve peelee nw~ Fmekesâ efkehejerle
Demegjer mecheod kesâ yeuekeleer nesves hej ceveg<Ùe DeefYeceeveer, ›eâtj Deewj DeeleleeÙeer nes peelee nw~ ieerlee kesâ
Devegmeej ueewefkeâkeâ peerkeve ceW ØeeefCeÙeeW kesâ oes mkeeYeeke Deewj oes peeefleÙeeb nw~ kes Ûeens Dejye ceW hewoe ngS nebs
DeLekee DeemšŝefueÙee ceW hewoe ngS neW~ ken ceveg<Ùe Ùee lees Meeefvle otle nes peelee nw Ùee DeeleleeÙeer~ og<š Skeb
Deemegjer Øeke=âefle keeues ceveg<ÙeeW kesâ keâejCe efkeMJe ceW DeMeeefvle hewoe nesleer nw~ Ssmes ceveg<Ùe Denbkeâej Deewj
Deemeefòeâ mes «emle neskeâj keâYeer hetCe& ve nesves keeueer keâeceveeDeeW kesâ keMeerYetle nes peeles nw~ Ssmes ueesie
DeefleMeÙe Yeesiekeeoer nw~ kes DeveekeMÙekeâ kemlegDeeW keâe meb«en keâjles Ûeues peeles nQ~ kes meesÛeles nw efkeâ cewves
Flevee Oeve Øeehle keâj efueÙee nw Deewj Yeefke<Ùe ceW Yeer FmeW Øeehle keâjles jnsieW~ ken Me$eg cesjs Éeje ceeje ieÙee
Deewj ceQ DevÙe Me$egDeeW keâes ceej otbiee FlÙeeefo~ Fme Øekeâej kesâ Deheves DeeÛejCe mes ueesie efkeMJe ceW DeMeeefvle
hewoe keâjles nQ~14 ieerleekeâej ves keâece, ›eâesOe Deewj ueesYe Fve leerve Øekeâej kesâ ceveesYeekeeW keâes DeMeeefvle keâejkeâ
Deewj Deelcee keâe veeMe keâjves keeues vejkeâ keâe cetue Éej keâne nw~15 Fve leerveeW ceveesefkekeâejeW keâe nesvee
DeMeeefvle keâejkeâ nw~ Fve leerveeW hej ner Deemegjer mecheod efškeâer ngF& nw~ Dele: ieerlee ceW kewefMJekeâ keâuÙeeCe kesâ
efueS owkeerÙe mecheoe keâes Deheveeves Deewj Deemegjer mecheod kesâ heefjlÙeeie hej yeue efoÙee ieÙee nw~ Fme Øekeâej
ieerlee ceW Yeekeelcekeâ Deewj efve<esOeelcekeâ oesvee ner Âef<šÙeeW mes Meeefvle kesâ mke™he hej efkeceMe& efkeâÙee ieÙee nw~
owkeer mecheod kÙeefòeâ Deewj meceepe oesveeW kesâ efueS Meeefvle keâe ceeie& nw~

ieerlee ceW keefCe&le keCe&kÙekemLee keâe efkeOeeve Yeer meeceeefpekeâ Meeefvle keâes ØeMemle keâjlee nw~ keCe&
kÙekemLee ßece-efkeYeepeve kesâ efmeæevle hej DeeOeeefjle nw~16 ÛeejeW keCeeX ceW mes yeÇeÿeCe, #eef$eÙe, kewMÙe Deewj
Metõ Ùes Ûeej Øekeâej keâer Øeke=efòeÙeeW Deewj efkeefMe<š keâce& keâewMeue (efkeefMe<šlee) hej DeeOeeefjle nQ~ ØelÙeskeâ keCe&
DeLekee keie& kesâ Deheves-Deheves efkeefMe<š keâle&kÙe nQ~ Fve keâle&kÙeeW keâe efveOee&jCe Yeer iegCeeW (mebmkeâejeW) Deewj
keâcee&s hej DeeOeeefjle nQ~ ÛeejeW keCe& hejmhej menÙeesieer nQ~ kes Skeâ-otmejs kesâ ØeefleÙeesieer veneR nw~ Fmemes
mhe<š nw efkeâ ieerlee Éeje efveOee&efjle keCe&kÙekemLee keCe&-mebIe<e& hej DeeOeeefjle veneR nw~ Fmekeâer leguevee ceW
nsieueerÙe Évo vÙeeÙe efkejesOe hej DeeOeeefjle nw~ nsieue kesâ Évo vÙeeÙe ceW efkejesOe keâes meYeer Øekeâej kesâ
heefjkele&veeW, efkekeâeme Deewj ›eâeefvleÙeeW keâe DeeOeej ceevee ieÙee ~ Fmekesâ efkehejerle ieerlee ceW mebIe<e& kesâ mLeeve hej
meecevpemÙe Skeb menÙeesie keâes DeheveeÙee ieÙee nw~ ÛeejeW keCeeX kesâ heejmheefjkeâ menÙeesie SÛeb meecevpemÙe mes
meceeefpekeâ Meeefvle Skeb meodYeeke hej DeeOeeefjle megMeemeve mecYeke nw~ Ùeefo ØelÙeskeâ keie& ceW hejmhej menÙeesie
Skeb meecevpemÙe yevee jnlee nw lees Ssmeer meeceeefpekeâ kÙekemLee ner vÙeeÙehetCe& Meemeve Deewj Meeefvle keâer
mLeehevee ceW meheâue nes mekeâleer nw~ Deheves mkeeYeeefkekeâ keâle&kÙeeW keâe heeueve keâjvee Deewj otmejeW kesâ keâeÙe&#es$e
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ceW DeveekeMÙekeâ nmle#eshe ve keâjves keeueer vÙeeÙehetCe& Meemeve-kÙekemLee ner meeceeefpekeâ Meeefvle keâer Deesj ues
pee mekeâleer nw~ Fmekeâer leguevee «eerkeâ oeMe&efvekeâ huesšeW kesâ Éeje Øeefleheeefole meceepe kÙekemLee Deewj vÙeeÙe mes
keâer pee mekeâleer nw~ huesšes kesâ Devegmeej Deelcee kesâ leerveeW he#eeW keâes ›eâceMe: meb%eeve, mebkeâuhe Deewj kesovee
keâne peelee nw pees ›eâceMe: efkekeskeâ, keâce& Deewj meenme mes mecyeefvOele nw~ Deelcee kesâ leerveeW he#eeW kesâ
meecevpemÙe mes vÙeeÙe keâer Glheefòe nesleer nw~ Fve leerveeW he#eeW kesâ Deveg™he ner jepÙe kesâ mebj#ekeâ, mewefvekeâ
Deewj he=Lekeâpeve keâer heefjkeâuhevee keâer ieÙeer nw~ ieerlee kesâ meceeve huesšeW Yeer keânlee nw efkeâ Fve leerveeW keieeX kesâ
heejmheefjkeâ menÙeesie mes jepÙe ceW Meeefvle, meodYeeke, Deewj vÙeeÙe hej DeeOeeefjle megMeemeve mLeeefhele nes
mekeâlee nw~ kegâÚ DeeueesÛekeâeW ves Fve efkeÛeejeW kesâ efueS huesšeW keâes kewefokeâ efkeÛeejOeeje keâe $e+Ceer ceevee nw~17

Fme efkekesÛeve mes mhe<š nw efkeâ ieerlee kesâ Devegmeej ceveg<ÙeeW keâer vewmesefie&keâ Øeke=efòeÙeeb, iegCe Skeb mebmkeâej
Deueie-Deueie nesles nQ~ Dele: ØelÙeskeâ kÙeefòeâ ØelÙeskeâ keâeÙe& keâjves ceW kegâMeue Skeb me#ece veneR nes mekeâlee nw~
DeelcemebÙece keâer meeOevee, lÙeeie Deewj ßece efkeYeepeve kesâ efmeæevle hej DeeOeeefjle meeceeefpekeâ kÙekemLee ner
vÙeeÙe Deewj Meeefvle keâer mLeehevee keâj mekeâleer nw~ efkeMJe Meeefvle keâer mLeehevee nsleg Ùen DeekeMÙekeâ nw efkeâ
meeceeefpekeâ kÙekemLee keâe mebÛeeueve DeelcemebÙece Skeb ßece efkeYeepeve kesâ efmeæevle keâes Deheveekeâj meceepe kesâ
efkekeskeâMeerue, meodiegCeer veeieefjkeâeW kesâ Éeje mebÛeeefuele efkeâÙee peeÙe~ Ùen efkeMJe ceW Meeefvle mLeeefhele keâjveW keâe
Skeâ cenlkehetCe& efmeæevle nw~ kewefMJekeâ meceepe ceW kÙeehle efnbmee, leveeke, Dekemeeo, YeÇ<šeÛeej, keâuen,
Deelebkeâkeeo, heÙee&kejCe keâe mebkeâš Deeefo Meeefvle kesâ ceeie& ceW yeeOekeâ keâejkeâeW keâe efvejekeâjCe Skeb meceeOeeve
Skeâ Ûegveewleer nw~ Fmekesâ efueS ceveesefkekeâejeW kesâ mke™he keâe efkeMues<eCe, mecePe, efveÙev$eCe Deewj efveoeve
DeekeMÙekeâ nw~ Dele: meeceeefpekeâ kÙekemLee keâe mebÛeeueve Deelce-mebÙece, lÙeeie Skeb ßece-efkeYeepeve kesâ
efmeæevle keâes Dehevee keâj keâjvee ÛeeefnS~ Fme meboYe& ceW huesšeW keâe Ùen keâLeve mcejCeerÙe nw- ’’ nceejs
veiej (jepÙe) ceW og:KeeW keâer meceeefhle leye lekeâ veneR nes mekeâleer nw peye lekeâ oeMe&efvekeâ (efkekeskeâMeerue
efkeÛeejkeâ) jepee (Meemekeâ) ve neWies Deewj jepeeDeeW Skeb jepekegâceejeW ceW oeMe&efvekeâ Yeeke Skeb Âef<š ve
nesieer~’’18 huesšes kesâ keânves keâe efveefnleeLe& Ùen nw efkeâ peye lekeâ jepeveerefle Skeb meeceeefpekeâ kÙekemLee
veweflekeâlee mes Ùegòeâ veneR nesieer leye lekeâ jepÙe ceW megKe Deewj Meeefvle mLeeefhele veneR nes mekeâleer nw~

Fmemes mhe<š nw efkeâ meeceeefpekeâ Meeefvle Deewj meewneo&hetCe& kÙekemLee keâes mLeeefhele keâjves ceW meceepe kesâ
efkekeskeâhetCe& Skeb meûgCeer veeieefjkeâeW keâer Yetefcekeâe cenlkehetCe& nesleer nw~ Dele: Deelce-mebÙece, lÙeeie, ßece-
efkeYeepeve keâe efmeæevle Skeb owkeer mebheod ner kewefMJekeâ Meeefvle keâe heLe-ØeMemLe keâj mekeâles nQ~ kemlegle: ieerlee
ceW Meeefvle keâer DekeOeejCee mece«eleecetuekeâ nw~ ueewefkeâkeâ peerkeve ceW Meeefvle mes ueskeâj hejce Meeefvle,
hejceevevo, efmLeleØe%elee, yeÇeÿeer DekemLee, mkeOece& keâe heeueve Skeb keCee&ßece kÙekemLee keâe efkeOeeve Meeefvle keâer
Deesj ues peeles nQ~ ieerlee keâe oMe&ve Deepe kesâ yeoueles ngS kewefMJekeâ meceepe kesâ efueS DelÙevle Øeemebefiekeâ Skeb
ØeYeekeMeeueer nw~ kewefMJekeâ meceepe keâer DeeefLe&keâ DekeOeejCee, efke%eeve Skeb lekeâveerkeâer kesâ ØeYeeke keâes ieerlee kesâ
DeeOÙeeeflcekeâ Skeb veweflekeâ efmeæevle mes meceefvkele keâjkesâ efkeMJe-Meeefvle Skeb ceeveke-keâuÙeeCe keâe ceeie& ØeMemLe
efkeâÙee pee mekeâlee nw~

meboYe& Skeb heeo efšhheCeer
1. Øepeneefle Ùeoe keâeceevmekee&vheeLe& ceveesieleeve~

DeelcevÙeskeelcevee leg<š: efmLeleØe%emleoesÛÙesles~~ ieerlee 2/55
efkeneÙe keâeceevÙe: mekee&vhegceeMÛejefle efve:mhe=n:~
efvece&cees efvejnbkeâej: me MeeefvleceefOeieÛÚefle~~   ieerlee 2/71
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2. ßeæekeeBuueYeles %eeveb lelhej: mebÙelesefvõÙe:~
%eeveb ueyOee hejeb MeeefvleceefÛejsCeeefOeieÛÚefle~~ ieerlee 4/39

3. ve peeleg: keâece: keâeceeveeced GheYeesiesve MeecÙeefle~
4. ieerlee 2/62-63, (mkeeceer DeÌ[ieÌ[evevo, ÙeLeeLe&ieerlee, ßeer hejcenbme mkeeceer

DeÌ[ieÌ[evevopeer Deeßece š^mš; keâer šerkeâe) he=0 60-61
5. ÛeÛÛeueb efn ceve: ke=â<Ce ØeceeefLeyeuekeodÂÌ{ce~

lemÙeenb efve«enb cevÙes keeÙeesefjke megog<keâjcebd~~ ieerlee 6/34
6. cenelcee ieeBOeer, melÙe kesâ ØeÙeesie keâer cesjer keâneveer, (Devegkeeokeâ) keâeefMeveeLe ef$ekesoer, vekepeerkeve

ØekeâeMeve, Denceeoeyeeo (1957) he=0 453-454
7. DemebMeÙeb ceneyeenes cevees ogefve&«enb Ûeueced~

DeYÙeemesve leg keâewvlesÙe kewjeiÙesCe Ûe ie=¢eles~~ ieerlee 6/35, kener,  he=0 156
8. S<ee yeÇeÿeer efmLeefle heeLe& vewveeb ØeehÙe efkeceg¢eefle~

efmLelkeemÙeecevlekeâeuesÓefhe yeÇåeefvekee&Cece=ÛÚefle~~  ieerlee 2/72
9. ieerlee 3/27
10. kener, DeÌ[ieÌ[evevo, (ieerlee 18/13-15)

DeefOe…eveb leLee keâlee& keâjCeb Ûe he=LeefikeOeced~
efkeefkeOeeMÛe he=LekeäÛes<še owkeb Ûewkee$e he_eÛececed~~ (ieerlee 18/14)

11. Oece&#es$es kegâ™#es$es mecekeslee ÙegÙeglmeke:~
ceecekeâe: heeC[keeMÛewke efkeâcekegâke&le mebpeÙe~~ ieerlee hOhed

12. ieerlee 16/1-5
13. ieerlee, 16/18 Denbkeâejb yeueb oheb keâeceb ›eâesOeb Ûe mebefßelee:~

ceeceelcehejossns<eg ØeefÉ<evleesÓYÙemetÙekeâe:~~
14. ieerlee 16/13-14
15. ieerlee, 16/21 ef$eefkeOeb vejkeâmÙesob Éejb veeMeveceelceve:~

keâece: ›eâesOemleLee ueesYemlemceeoslel$eÙeb lÙepesled~~
16. ieerlee 4/13 Ûeelegke&CÙeË ceÙee me=<šb iegCekeâce&efkeYeeieMe:~

lemÙe keâlee&jceefhe ceeb efkeOoÙekeâlee&jce0ÙeÙeced~~
17. efnvot meesMeue Deeie&veeFpesMeve, heer. SÛe. ØeYeg, heeheguej ØekeâeMeve yecyeF& (cegcyeF&) 1979,he=0 75

hej GÆle heeo-efšhheCeer ceW F&.pes. Dejefkekeâ- ves efueKee nw-
“Perhaps Plato barrowed the ideas he has expressed in his dialoque
from India’s Vedic thought.” osefKeÙes cesmespe Deeheâ huesšeW, DeOeÙeeÙe oes (heefjefMe<š)

18. “Only a philosopher king is fit to guide a nation. Until philosophers are
kings, or the kings and princes of this world have the spirit and power
of Philosophy and wisdom, and political leadership meet in the same
man,————————cities will never cease from evil, nor the human
race.”(Plato, Republic 473). ’’mšesjer Dee@heâ efheâueeheâmeeesheâer, efkeue [tjeBvš, keeefMebiešve

mkeäkeeÙej Øesme, vÙetÙee@ke&â 1961, mes  Gæ=le, he=0, 23’’
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DeeÛeeÙe& Mebkeâj keâe peieled efceLÙeelke
[e@0 veefcelee

hetJe& MeesOe Úe$ee, oMe&veMeeŒe efJeYeeie
yeerj yeneotj efmebn hetJeeËÛeue efJeÕeefJeÅeeueÙe, peewvehegj

DeeÛeeÙe& Mebkeâj DeÉwlekeeoer oeMe&efvekeâ nQ pees efkeâ Skeâ cee$e yeÇÿe keâer ner mellee keâes mkeerkeâej keâjles nQ~
DeÉwle Meyo keâe DeLe& ner neslee nw efkeâ otmeje veneR~ Fme heÇkeâej Gvekeâer Âef<š cesb Skeâ cee$e meled (1) leòJe
yeÇÿe ner nw~ FmeefueS Mebkeâj Deheves leeefòkekeâ efkekesÛevee cesb Fme leLÙe keâes heÇceeefCele keâjles nQ efkeâ ‘Skeâes yeÇÿe
efÉleerÙees veeefmle’ DeLe&eled Skeâcee$e yeÇÿe keâer meòee nw otmeje veneR ~ Mebkeâj kesâ Fme keâLeve mes Ùen heÇceeefCele
neslee nw efkeâ Jes leòkeceerceebmee keâer Âef<š mes hetCe&leÙee Skeâlelkekeeoer nQ~ Gvekeâer Âef<š ceW Skeâ ner efÛeled leòke
melleekeeve nw leLee DevÙe mecemle melleeÙesb Gmeer Skeâ ner mellee hej DeeOeeefjle nw~ Mebkeâj kesâ Fmeer Skeâ
lelkekeeoer efÛevleve kesâ DeeOeej hej ner Gvekeâe peiele efkeÛeej keâe efmeÉevle DeeOeeefjle nw~

MebkeâjeÛeeÙe& keâer Âef<š cesb hejceleòke Skeâ nQ~1 peieled keâer Deveskeâlee kesâ DeeOeej hej hejcemeled keâes
Deveskeâ ceeve uesvee Ùen vÙeeÙeeefÙekeâ veneR nw~ Skeâ cesb Deveskeâ keâer DevegYetefle mebYeke nw, Gheefve<eod keâer kÙeeKÙee
kesâ DeeOeej hej Gvnesbves Ùen heÇceeefCele efkeâÙee efkeâ ’’Skebâ meodefkeheÇe: yengOee keoefvle ‘‘2 DeLe&eled hejcemeled Skeâ
ner nw efpemes efJeÉeve ueesie efYeVe-efYeVe veeceeW mes hegkeâejles nQ~ MebkeâjeÛeeÙe& efkekeskeâ ÛetÌ[eceefCe ceW ßegefleÙeeW kesâ
efvec>e keâLeve keâes hegef<š keâjles ngS keânles nwb efkeâ ‘‘keemleke cesb heefjhetCe&, Deveeefo, Devevle, DeheÇcesÙe Deewj
Deefkekeâejer Skeâ DeefÉleerÙe yeÇÿe ner nw, Gmecesb keâesF& veevee heoeLe& venerb nw~3 heefjhetCe& veeOevleced heÇcesÙe
ceefCeef›eâÙece’’ SkeâceskeeefÉleerÙeb yeÇÿe, vesn veeveeefmle efkeâbÛeve~~~ pees OeveerYetle meled efÛeled Deewj Deevevo nw,
Ssmee Skeâ efvelÙe, Deef›eâÙe Deewj DeefÉleerÙe yeÇÿe ner nw, Gmecesb  veevee heoeLe& keâesF& venerb nw~ meled efÛeled Deewj
Deevevo nw, Ssmee Skeâ efvelÙe, Deef›eâÙe Deewj DeefÉleerÙe yeÇÿe ner nw, Gmecesb veevee heoeLe& keâesF& venerb nw~4 meod
Oeveb efÛelOeve efvelÙeceevevo Oeveced ef›eâÙece~ SkeâceskeeDeÉwke yeÇÿe vesn veeveeefmele efkeâbÛeve~~

pees ve lÙeepÙe nw, ve efkeâmeer cesb efmLele nesves ÙeesiÙe nw leLee efpemekeâe keâesF& DevÙe DeeOeej Yeer venerb nw,
Ssmee Skeâ DeefÉleerÙe yeÇÿe ner melÙe nw, Gmecesb veevee heoeLe& keâesF& venerb nw~5 pees iegCe Deewj keâuee mes jefnle
nw, met#ce efveefke&keâuhekeâ nw, Ssmee Skeâ DeefÉleerÙe yeÇÿe ner melÙe nw, Gmecesb veevee heoeLe& kegâÚ Yeer venerb nw~6

pees melÙe, kewYekehetCe& mkeleŠ efmeÉ MegÉ yeesOe mke™hed Deewj Ghecee jefnle nw, Ssmee Skeâ DeefÉleerÙe yeÇÿe ner
melÙe nw, Gmecesb veevee heoeLe& kegâÚ Yeer venerb nw~7

Fme heÇkeâej DeeÛeeÙe& Mebkeâj Deheves DeÉwlekeeo cesb Gme lelke keâes ‘‘yeÇÿe‘‘ keâer meb%ee osles nw~ MebkeâjeÛeeÙe&
yeÇÿe Meyo keâe leelheÙe& Gme hejceoske mes ueieeles nw efpemekeâer mellee SJeb Deveble Meefòeâ hej peieled kesâ meYeer
heoeLe& Deefmlelke jKeles nQ Ùee efveYe&j jnles nQ~ yeÇÿe ner hejcemellee nw~ Gmes ‘‘melÙeb %eeveb Skeb Devevleced‘‘
keâne ieÙee nw~ ken meefÛÛeveevebo nw~ ken yeÇÿe ner Skeâ lelke nw,  yeÇÿe kesâ Deefleefjòeâ DevÙe efkeâmeer Yeer lelke
keâe Deefmlelke venerb nw~ Gheefve<eod Yeer Fme yeele keâes mkeerkeâejlee nw efkeâ- ‘‘Skeâes yeÇÿe efÉleerÙeesveeefmle‘‘8 DeLe&eled
mellee keâer Âef<š mes Skeâ cee$e yeÇÿe keâer ner mellee nw Deewj otmejs efkeâmeer keâes Yeer mellee ÙeLeeLe& venerb nw~
FmeefueS Gheefve<eod cesb efÉleerÙeesveeefmle keâe heÇÙeesie efkeâÙee ieÙee nw~ ve Deefmle keâe DeLe& ner nw-Skeâoce ve
nesvee~ Fme heÇkeâej DeeÛeeÙe& Mebkeâj ves Deheves leòkekeeoer efmeÉevle cesb Skeâ cee$e yeÇÿe kesâ ner Deefmlelke keâes
mkeerkeâej efkeâÙee Deewj yeÇÿe kesâ Deefleefjòeâ DevÙe efkeâmeer keâe Yeer Deefmlelke ÙeLeeLe& venerb  nw~9

Ûetbefkeâ MebkeâjeÛeeÙe& mellee keâer Âef<š mes Skeâcee$e yeÇÿe keâer ner mellee ceeveles nQ efHeâj Yeer MebkeâjeÛeeÙe&
kesâ meeceves Ùen heÇM>e neslee nw efkeâ peieled keäÙee nw, Ùeefo peieled keâeÙe& nw Deewj yeÇÿe keâejCe lees efHeâj keâejCe
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Deewj keâeÙe& veecekeâ oes lelkeesb keâe Deefmlelke nes peeÙesiee- Skeâ keâejCe Deewj otmeje keâeÙe&~ DeLe&eled Skeâ yeÇÿe
Deewj otmeje peieled Ûetbefkeâ MebkeâjeÛeeÙe& Skeâlelkekeeoer oeMe&efvekeâ nw, FmeefueS kes efkeâmeer Yeer heÇkeâej kesâ Éwle keâes
mkeerkeâej venerb keâjles~ Fme heÇM>e keâe meceeOeeve keâjles ngS DeeÛeeÙe& Mebkeâj Deheves DeÉwle keeoer oMe&ve cesb keâeÙe&
Deewj keâejCe  keâer ÙeLeeLe& mellee keâe ner efve<esOe keâj efoÙee Deewj Ùen heÇceeefCele efkeâÙee efkeâ‘‘ yeÇÿe melÙe
peieled efceLÙee‘‘10 Deewj efkekeskeâ ÛetÌ[eceefCe-ÛetÌ[eceefCe MebkeâjeÛeeÙe& Mueeskeâ 20 ~~ DeLe&eled mellee keâer Âef<š mes
Skeâ cee$e yeÇÿe keâer mellee nw, peieled keâer mellee lees efceLÙee Ùee DeÙeLeeLe& mellee nw~ Fme kÙeeKÙee mes yeÇÿe
kesâ ÙeLeeLe&lke Deewj peieled keâe efceLÙeelke heÇceeefCele nes peelee nw~ Ùene@ MebkeâjeÛeeÙe& ves keâeÙe& keâejCe kesâ
efkeYeso keâes ner meceehle keâj efoÙee Deewj mkeh>ekeled11 efmeÉ efkeâÙee~ efpeme heÇkeâej mkeh>e keâer ogefveÙee
mkeh>eekemLee lekeâ melÙe nw,ogefveÙee DemelÙe ner nw, melÙe heÇleerefle Yej nw, Fme heÇkeâej mkeh>e keâe ken peieled
ÙeLeeLe& venerb heÇleerefle cee$e nw~ Gmeer heÇkeâej MebkeâjeÛeeÙe& keâer Âef<š cesb Ùen peieled Yeer ÙeLeeLe& vener heÇleerefle
cee$e nw~ Fme heÇkeâej MebkeâjeÛeeÙe& peieled keâes heÇleerefle ceevekeâj Gmekesâ efceLÙeelke keâes heÇceeefCele keâj osles nw~
peieled keâe yeÇÿe keâe efkekele& nw~13 peieled kesâ efceLÙee nesves kesâ keâejCe yeÇÿe cesb efkeâmeer heÇkeâej keâe heefjkele&ve venerb
neslee ~ peieled kesâ yeue veece ™heelcekeâ ner nw~14 Gmekeâe keâesF& keemleefkekeâ Deefmlelke venerb nw~ F&Mkej peieled
keâer Âef<š cesb Gmekeâer keâesF& FÛÚe Yeer venerb nes mekeâleer~ ken hetCe& ke heefjle=hle nw~ Mebkeâj kesâ Devegmeej me=ef<š
F&Mkej keâer ueeruee nw~ Gmekesâ meYeer keâeÙe& ueerueekeled mkeYeekeleŠ nesles jnles nw~ Mebkeâj keânles nwb efkeâ Ùen
peieled pees melÙe heÇleerle neslee nw, ken ceeÙee kesâ keâejCe neslee nw~

MebkeâjeÛeeÙe& peieled kesâ efceLÙeelke keâes heÇceeefCele keâjles ngS peieled kesâ keâejCe ™he cesb ceeÙee keâer mellee
keâes mkeerkeâej keânles nw~ leLee Ùen heÇceeefCele keâjles nw efkeâ Ùen peieled keâe heefjCeece nw~ ceeÙee kesâ keâejCe ner
Ùen peieled ncesb melÙe heÇleerle neslee nw~ MebkeâjeÛeeÙe& mhe<š Meyoesb cesb keânles nwb efkeâ Ùeefo ceeÙee nw, De%eeve
nw leYeer Ùen peieled nw~ ceeÙee keâer meceeefhle hej Ùen peieled yeÇÿe venerb ceeÙee kesâ De%eeve keâe heefjCeece nw~
Deye efHeâj Ùen heÇM>e Glhev>e neslee nw efkeâ Ùeefo peieled keâe keâejCe ceeÙee nw, lees efHeâj yeÇÿe Deewj ceeÙee keâe
Éwle nes peeÙesiee~ efkeâvleg MebkeâjeÛeeÙe& Ùene@ efkeâmeer Yeer heÇkeâej kesâ Éwle keâes mkeerkeâej venerb keâjles,  keäÙeesbefkeâ
ceeÙee yeÇÿe keâer Meefòeâ~16

ceeÙee keâes yeÇÿe keâer Meefòeâ kesâ ™he cesb heÇceeefCele keâjles ngS MebkeâjeÛeeÙe& yeÇÿe Deewj ceeÙee cesb DeÉwle
heÇceeefCele keâj osles nw~ leLee Ùen mkeerkeâej keâjles nw Ûetefkeâ Meefòeâ Deewj Meefòeâceeve cesb DeYeso neslee nw~ Ùeefo
ceeÙee Meefòeâ n~, lees DekeMÙe ner yeÇÿe mes Gmekeâe DeYeso mecyevOe nwb Ûet@efkeâ mellee keâer Âef<š mes Meefòeâ,
Meefòeâceeve hej Deeefßele nesleer nw~17

Meefòeâceeve kesâ efyevee Meefòeâ keâe keâesF& DeLe& Ùee cetuÙe venerb neslee, Fme efueS ceeÙee keâe Yeer yeÇÿe mes
mkeleb$e DeLe& Ùee cetuÙe venerb nwb~ ceeÙee kemlegleŠ yeÇÿe hej Deeefßele nw, Deewj yeÇÿe keâer Meefòeâ nw~ ceeÙee lelke
venerb nw, leYeer lees DeÉwle nw~ Ùeefo ceeÙee lelke vener blees yeÇÿe Deewj ceeÙee cesb efkeâmeer heÇkeâej keâe Éwle venerb nw~
leelheÙe& Ùen efkeâ yeÇÿe lees hetCe&™he mes mkeleb$e nw, hejvleg ceeÙee yeÇÿe hej hetCe&™hesCe mes Deeefßele nw~18 Ùene@
heÇM>e neslee efkeâ Ùeefo yeÇÿe hetCe&™he mes mkeleb$e  nw leLee ceeÙee Gmekesâ Ghej hetCe&™hesCee Deeefßele nw lees Gvekesâ
yeerÛe keâwmee mecyevOe nes mekeâlee nw~ MebkeâjeÛeeÙe& Fme heÇM>e kesâ Gllej cesb keânles nw~  efkeâ ceeÙee Deewj yeÇÿe
cesb Skeâ he#eerÙe Deeefßelelke keâe mecyevOe nw~19 DeLe&eled meehes#e Meefòeâ nw  MebkeâjeÛeeÙe& keânles nw~ hejcesMkej
keâer Ùen yeerpe Meefòeâ  DeefkeÅeelcekeâ DekÙeòeâ Meyo mes keâner ieÙeer nw~ Fmes cenemeg<egefhle Yeer keânles nw,
keäÙeesbefkeâ mebmeejer peerke Deheves ÙeLeeLe& mke™hed keâes Yetuekeâj Fmekeâer heÇieeÌ{ efveõe cesb meesÙes jnles nw~20 Ùene@
OÙeeve jKeves keâer yeele Ùen nw efkeâ ÙeÅeefhe peerke ceeÙee mes ieÇmle ns hej yeÇÿe Ùee F&Mkej mkeÙeb Deheveer ceeÙee
mes heÇYeeefkele venerb neslee ~ efpeme heÇkeâej keâesF& peeotiej Deheveer peeot mes Ùee  ceeÙee mes oMe&keâesb keâes lees
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heÇYeeefkele keâj ueslee nw, hej ken mkeÙeb Deheveer peeot mes ceeÙee mes heÇYeeefkele venerb  neslee , Gmeer heÇkeâej F&Mkej Deheveer
ceeÙee mes peerkeesb keâes lees heÇYeeefkele keâj oslee nw, hej ken mkeÙe Deheveer ceeÙee mes leefvekeâ Yeer heÇYeeefkele venerb neslee~21

Fme heÇkeâej MebkeâjeÛeeÙe& yeÇÿe Deewj ceeÙee keâe Yeer DeYeso heÇceeefCele keâj osles nw, Fmecesb mebosn venerb~
MebkeâjeÛeeÙe& Gòeâ meceeOeeve kesâ Éeje peieled keâer Deveskeâlee keâe Yeer KeC[ve keâj osles nw~ MebkeâjeÛeeÙe&

Deheves DeÉwlekeeoer oMe&ve cesb Ùen heÇceeefCele keâjles nwb efkeâ peieled keâer Deveskeâlee keâe leelheÙe& lelke keâer Deveskeâlee
lees cee$e YeÇce nw,keâuhevee nw~ Fve mecemle DeveskeâleeDeesb kesâ cetue cesb Skeâ ner lelke yeÇÿe nw, FmeerefueS
MebkeâjeÛeeÙe& keânles nw efkeâ ‘‘meke& yeÇÿe ceÙebpeieled‘‘ Ùee22 DeLe&eled Ùen mechetCe& peieled yeÇÿeceÙe nw~ Gheefve<eo
Yeer Ùener keânlee nw~ Ùeefo mechetCe& peieled yeÇÿeceÙe nw lees Deveskeâlee keâne@ Skeâlee ner lees nw,mechetCe& DeÉwle nw,
keânerb Yeer Éwle keâe keâesF& heÇM>e ner venerb nw~

efHeâj MebkeâjeÛeeÙe& kesâ meeceves Ùen heÇM>e efkeâÙee peelee nw efkeâ peerke keäÙee nw, keäÙee peerke yeÇÿe ner nw Ùee
efYev>e, Ùeefo Skeâ ner nw lees  yeÇÿe Deewj peerke cesb keäÙee mecyevOe nw~ MebkeâjeÛeeÙe& Deheves DeÉwlekeeoer oMe&ve cesb
yeÇÿe Deewj peerke kesâ Éwle keâes Yeer meceehle keâj osles nw~ MebkeâjeÛeeÙe& peerke keâes yeÇÿe ner ceeveles nw leLee Fme
yeele keâes mkeerkeâej keâjles nwb efkeâ‘‘ peerkeesb yeÇÿeoske veehejŠ‘‘23 DeLe&eled efpemes nce peerke keânles nw ken yeÇÿe ner
nw Deewj otmeje kegâÚ venerb~ Ùen peerke Deewj yeÇÿe kemlegleŠ Skeâ ner nw~ leeeflkekeâ Skeâlee keâe leelheÙe& Ùen nw
efkeâ yeÇÿe keâe mke™hed peerke keâe mke™hed nw~ yeÇÿe mes efYev>e lelke peerke lelke venerb nw~ Ùeefo DeeÛeeÙe& Mebkeâj
‘‘Skeâes yeÇÿe efÉleerÙeesveeefmle‘‘24 keâer OeejCee keâes oeMe&efvekeâ Skeb kewÛeeefjkeâ Âef<š mes heÇceeefCele keâjles nw~ lees
Fme keâLeve mes Ùen heÇceeefCele nes peelee nw efkeâ yeÇÿe kesâ Deefleefòeâ Deewj keâesF& otmeje lelke nw ner venerb, efHeâj
peerke kesâ efYev>e lelke nesves keâe heÇM>e ner vener Glhev>e venerb nes mekeâlee ~ peerke kemlegleŠ kener nw pees yeÇÿe kesâ
DeYeso keâes heÇceeefCele keâjles nw~

pene@ lekeâ peerke kesâ mke™he keâe heÇM>e nw, DeeÛeeÙe& Mebkeâj Ùen heÇceeefCele keâjles nwb efkeâ ceeÙee kesâ
DeekejCe mes DeeÛÚeefole yeÇÿe keâe mke™he ner peerke nw~ DeLe&eled DeekejCe Ùegòeâ yeÇÿe peerke nw~ DeekejCe
jefnle yeÇÿe nw~ Fme heÇkeâej yeÇÿe Deewj peerke cesb DeekejCe keâe efkeYeso nw Deewj ken DeekejCe Skeâ meercee nw,
FmeerefueS peerke keâer meercelee nes mekeâleer nw, peyeefkeâ yeÇÿe Demeerce nw, keäÙeebefkeâ ken DeekejCe mes jefnle nwb~
Ùene@ Mebkeâj Ùen heÇceeefCele keâjves keâe heÇÙeeme keâjles nwb efkeâ peerke DeekejCe keâer meercee cesb nesles ngS Yeer yeÇÿe
mes efYev>e nw keäÙeesbefkeâ pees mlÙeefÛeled Deevevo keâe mke™hed nw~ kener peerke keâe Yeer ceewefuekeâ mke™he nw~
MebkeâjeÛeeÙe& keânles nw efkeâ pees lelke Deeie nw kener lelke efÛeveieejer Yeer nw, Devlej efmeHeâ& Deekeâej keâe nw, iegCe
keâe nw, lelke keâe venerb~ DeLe&eled MebkeâjeÛeeÙe& Ùene@ Ùen ceeveles nw efkeâ peerke lelke kemlegleŠ yeÇÿe lelke ner nw~25

peerke kesâ mke™he keâer efkekesÛevee cesb DeeÛeeÙe& Mebkeâj hegveŠ Ùen keânles nw efkeâ ceeÙee -Meefòeâ kesâ keâejCe peerke
Deheves cetue mke™he keâes Yetue peelee nw~ Ûetbefkeâ ceeÙee DeefkeÅee keâe me=peve keâjleer nw DeefkeÅee kesâ DeekejCe mes
Deekeefjle yeÇÿe peerke kesâ ™he cesb Deheves mke™he keâes ner Yetue peelee nw~ ken Ùen venerb peevee heelee efkeâ ken
Deheves ceewefuekeâ mke™he cesb yeÇÿe nw~ FmeefueS Gheefve<eo cesb meyemes henues ieg™ Deheves efMe<Ùe mes Ùener keânles
nw efkeâ DeelceeveefckeefÉ ‘‘ DeLe&eled Deheves Deehekeâes peevees~ mebmeejer peerke ceesn efveõe kesâ keâejCe Deheves Deehekeâes yeÇÿe
ve ceevekeâj peerke ceeve uesves keâer Yetue keâjlee nw Deewj Ùen Yetue ner ceeÙee nw, DeefkeÅee nw, De%eeve nw, YeÇce nw~26

MebkeâjeÛeeÙe& peerke keâer efkekesÛevee cesb Gheefve<eoesb kesâ Gme cenemet$e keâes mkeerkeâej keâjles nw efpemecesb Ùen
keâne ieÙee nw efkeâ ‘‘ lelkeceefme‘‘27 efpemekeâe DeLe& leled lkeced Deefme DeLe&eled ‘‘legce kenerb nes‘‘ Deheves Deehekeâes
peeveves keâer heÇef›eâÙee cesb Ùen %eeve DeekeMkekeâ nw efkeâ Ùen %eeve nes peeÙe efkeâ peerke yeÇÿe ner nw~ peyeefkeâ peye
lekeâ peerke, nw Gmes Ùen %eeve nesvee menpe venerb nw, keäÙeesbefkeâ ceeÙee Yeer lees yeÇÿe keâer Meefòeâ nw~ Gmes nševee Gmekesâ
De%eeve keâes meceehle keâjvee , ceesn efveõe keâes Yebie keâjvee Ùeefo DemebYeke vener blees DelÙevle keâef"ve DekeMÙe nw~28
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Ùener keâejCe nw efkeâ peerke Deheves Deehekeâes peerkeve Yej ner ceevelee jnlee nw~ FmeefueS Gmes keâne peelee nw efkeâ Ùen
%eeve heÇ%ehele keâjvee DeekeMÙekeâ nw efkeâ legce kener yeÇÿe nes pees Deveeefo, Demeerce Deewj Devevle lelke nw~29

MebkeâjeÛeeÙe&  peerke Deewj yeÇÿe kesâ mecyevOe keâer efkekesÛevee cesb Fme yeele keâes heÇceeefCele keâjles nwb efkeâ yeÇÿe
%eeve kesâ heMÛeeled peerke Deewj yeÇÿe cesb hetCe& DeYeso nes peelee nw~30  Gheefve<eod cesb Yeer Fme leLÙe keâes mkeerkeâej
efkeâÙee ieÙee nw efkeâ  ‘‘yeÇÿeefkeoyeÇÿewke’ Yekeefle’’ 31 DeLe&eled yeÇÿe keâes peeveves keeuee yeÇÿe ner nes peelee nwb peye
lekeâ yeÇÿe %eeve venerb DeLe&eled De%eeve nw, DeefkeÅee nw, ceesn nw, YeÇce nw, leYeer lekeâ peerke Deewj yeÇÿe cesb Yeso
heÇleerle neslee nw~32 yeÇÿe %eeve keâer heÇeefhle kesâ heMÛeeled lees peerke Deewj yeÇÿe keâe Ùen efkeYeso  mkeleŠ meceehle nes
peelee nw~ peerke Deheveer mke™heleecekeâ keâer heÇeefhle keâj ueslee nw~ Ùener Mebkeâj keâe DeÉwlekeeo pene@ kes yeÇÿe
Deewj peerke keâer Skeâejlee keâes leeefkeâ&keâ Skeb oeMe&efvekeâ Âef<š mes heÇceeefCele keâj osles nw~33 Ùener MebkeâjeÛeeÙe&
Ùen Yeer heÇceeefCele keâjles nw efkeâ De%eeve keâer meceeefhle hej peerke lelke pees Deheves Deehe cesb yeÇÿelelke nw,  yeÇÿe
lelke cesb efceuekeâj Skeâ nes peelee nw, efHeâj Gmes Deveskeâlee keâer DevegYetefle venerb nesleer, keäÙeesbefkeâ yeÇÿe lelke cesb
efkeueerve nesves kesâ heMÛeeled ceeÙee yeÇÿe keâer ner Meefòeâ nw~34 efHeâj ceeÙee keâe DeefkeÅeelcekeâ heÇYeeke kene@ venerb
heÌ[lee~ Ùener nw yeÇÿe Deewj peerke keâer Skeâekeâejlee keâe efmeÉevle~35

MebkeâjeÛeeÙe& Deheves Skeâlelkekeeo keâer hegef<š cesb yeÇÿe Skeb Deelcee keâe DeYeso Yeer heÇceeefCele keâj osles nw~
MebkeâjeÛeeÙe& kesâ Devegmeej yeÇÿe Deewj Deelcee cesb keâesF& Yeso venerb nw Deelcee ner yeÇÿe nw~ efvec>e GÉjCeeW mes
Deelcee Deewj yeÇÿe keâ ceeuetce nesles nw~36

Deewj ye=noejCÙekeâ37 Deelcekeâe38 Gheefve<eod cesb keâne ieÙee nw efkeâ , Ùen meye kegâÚ Deelcee ner nw~39

ye=noejCÙekeâesb Gheefve<eod efHeâj keânlee nw‘‘ Deelcee keâes peeve uesves mes meye kegâÚ %eele nes peelee nw~40 Fmeer
lejn ÚevoesiÙeesheefve<eo keânlee nw ‘‘ Deeefo cesb kesâkeue meled Lee, otmeje kegâÚ venerb Lee~41 hegve: ÚevoesiÙe
Deewj ceC[keâ- meke&Keefukeob yeÇÿe42 Skeb Foced efkeMkeced43 cesb keâne ieÙee nw efkeâ Ùen meye kegâÚ yeÇÿe nw~ Fve
meye keekeäÙeesb cesb yeÇÿe Deewj Deelcekeâe Skeâ ner DeLe& cesb heÇÙegòeâ ngS nw~ keânerb-keânerb lees mhe<š Meyoesb cesb keâne
ieÙee nw efkeâ Ùen Deelcee ner yeÇÿe nw’44 cew yeÇÿe nt@ 45 Gheefve<eoesb kesâ Fme cele keâes MebkeâjeÛeeÙe& Deheves
Skeâlelkekeeoer oMe&ve cesb Deheveeles nw~ MebkeâjeÛeeÙe& keâe efkeÛeej nw efkeâ Deelcee yeÇÿe mes ner Glhev>e nesleer nw
Deewj Gmeer cesb efkeueerve nes peeleer nw~ ken Deefi>e keâer efÛeveieejer kesâ meceeve nw~ yeÇÿe ke Deelcee keâe mecevkeÙeve
keâjkesâ DeeÛeeÙe& Mebkeâj ves meye lejn kesâ Éwle keâe efvejekeâjCe keâjkesâ heejceeefLe&keâ %eeveelcekeâ ke cetuÙeelcekeâ
DeÉwlekeeo keâer mLeehevee keâer nw~ Deelcee ke yeÇÿe kesâ efke<eÙe cesb Gheefve<eoesb cesb Ùen cele efceuelee nw efkeâ
‘‘meerefcele peieled cesb meceeve mes meceeve efvekeâueves hej kegâÚ venerb yeÛelee nw~46

keemleke cesb MebkeâjeÛeeÙe& kesâ celeevegmeej peieled keâer me=ef<š, heÇueÙe ,peerke leLee F&Mkej kesâ Yeso FlÙeeefo
keâe kesâkeue kÙeekeneefjkeâ cenlke nw~47 heejceeefLe&keâ Âef<škeâesCe mes kesâkeue yeÇÿe ner melÙe nw~48 kener Deelcee nw
leLee ceeÙee kesâ De%eeve kesâ keâejCe peerke, peieled Deeefo kesâ ™heeb cesb efoKeueeF& heÌ[lee nw~

efHeâj MebkeâjeÛeeÙe& kesâ meeceves Ùen heÇM>e neslee nw efkeâ keäÙee nw F&Mkej ner yeÇÿe nw Ùee oesveesb melleeSb nwb
Ùeefo kes oes melleeSb nw lees yeÇÿe Deewj F&Mkej keâe Éwle nes peeÙesiee ~ MebkeâjeÛeeÙe& Deheves Skeâlelkekeeo keâer
hegef<š  cesb Fme Éwle keâe Yeer efvejekeâjCe keâjles nw~ MebkeâjeÛeeÙe& kesâ Devegmeej kenerb yeÇÿe peye, ceeÙee mes Fme
peieled keâer Glheeflle keâjlee nw lees kener F&Mkej keânueelee nw~49

MebkeâjeÛeeÙe& kesâ Devegmeej meiegCe yeÇÿe ner F&Mkej nw~50 Ùen ceeÙee mes Ùegòeâ jnlee nw peye yeÇÿe me=ef<š
keâer Glheeflle keâjlee nw lees lešmLe ue#eCe ™he OeejCe keâj ueslee nw Deewj leye Ùen meiegCe yeÇÿe F&Mkej
keânueelee nw~ kesoevle kesâ efke<eÙe cesb heÇÛeefuele OeejCee Ùen nw efkeâ F&Mkej me=ef<škeâle&e nw leLee yeÇÿe me=ef<škeâle&e
venerb nwb efkeâvleg MebkeâjeÛeeÙe& ves hej yeÇÿe keâes ner me=ef<š keâe cetue ceevee nw~ ßegefle mce=efle Deewj vÙeeÙe mes efmeÉ
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nw efkeâ Skeâ hej yeÇÿe nw Deewj ken peieled  keâe keâejCe nw~51 Ùene@ keâejCe  keâe keemleefkekeâ DeLe& DeefOe…eve
nw‘‘ hejceelcee mes ner me=ef<š nesleer nw~ mebmeejer F&Mkej cesb me=ef<š keâer efmLeefle mebnej Deewj %eeve keâer meeceLÙe&
venerb nw,52 hejceelcekeâe kesâ efyevee mebmeejer F&Mkej nw ner vener~53 keemleefkekeâ ™he mes me=ef<š keâer meeceLÙe&
ceecevee leLee yeÇÿe cesb meeceLÙe& keâe DeYeeke efoKeevee Ùen efmeÉ keâjlee nw efkeâ F&Mkej yeÇÿe mes DeefOekeâ
MeefòeâMeeueer nw~ hejvleg peye yeÇÿe keâes F&Mkej keâe Yeer cetue ceevee ieÙee , leye Gme hejceyeÇÿe cesb me=ef<š keâer
meeceLÙe& keâe DeYeeke keâwmes ceevee pee mekeâlee nw~ Ùener keâejCe efkeâ MebkeâjeÛeeÙe& kesâ Devegmeej heerj yeÇÿe keâer
me=ef<š keâe cetue nw~ Gmeer keâe %eeve hejceßesÙe nw~54

yeÇÿe keemleke cesb efveefke&keâuhe Deewj meYeer efkeMes<eesb mes jefnle nw, hej GheeefOekeMe Gheemevee kesâ keâejCe kee
GheemÙe Gheemekeâ ™he cesb heÇkeâš neslee nw55 Skeâ ner yeÇÿe kesâ oes ™he nw veece ™he GheeefOeÙeesb mes efYev>e yeÇÿe
pees efveefke&keâuhe DevegYetefle keâe efke<eÙe nw leLee otmejer Deesj ken yeÇÿe efpemecesb veece ™he FlÙeeefo GheeefOeÙeesb
heeÙeer peeleer nw~56 yeÇÿe Deewj F&Mkej keemleke cesb oes venerb, kejved Skeâ ner nw~ yeÇÿe keâes peye nce me=ef<šMeefòeâ
mes mechev>e osKeles nw lees ken F&Mkej ™hed kÙeòeâ neslee nw~57 F&Mkej efvelÙe MegÉ , yegÉ, mkeleb$e Deewj meke&%e
nw~ ken ceeÙee kesâ melkeiegCe mes DekeefÚv>e nw~ ken Yeesòeâe Yeer venerb nw ken kesâkeue efvelÙe mee#eer kesâ ™he cesb
peerkeesb kesâ megKe, ogŠKe keâes osKelee jnlee nw, hej ken mkeÙe Gmemes heÇYeeefkele venerb neslee~58 F&Mkej peieled keâer
me=ef<š efmLeefle Deewj ueÙe leerveesb keâe keâejCe nw~ ken peieled keâe Gheeoeve Deewj efveefcelle keâejCe oesveesb nw~59

yeÇÿe keâejCe yeÇÿe nw, F&Mkej keâeÙe& yeÇÿe nw~ yeÇÿe efveef<›eâÙe nw, hej F&Mkej efveef<›eâÙe nw, hej F&Mkej meef›eâÙe
nw yeÇÿe legjerjekemLee cesb heÇehle neslee nw, F&Mkej meg<egefhle keâer DekemLee nw~ meg<egefhle DekemLee De%eeve keâer
DekemLee nesles ngS Yeer veevee heÇkeâej kesâ ™heesb keâes Glhev>e keâjlee nw~60 yeÇÿe Ûeej ™heesb keâe Ûeej heÇkeâej kesâ
Ûeslevee keâer DekemLeeDeesb Skeb Ûeej heÇkeâej kesâ ÛewlevÙe keâer DekemLeeDeesb Skeb Ûeej heÇkeâej kesâ Mejerjesb kesâ meeLe
meerOee mecyevOe neslee nwb-

ÛewlevÙeekemLee <ejerj- Deelcee kesâ ™he yeÇÿe kesâ ™he
1. peeie=le mLetue Mejerj efkeMke efkeješ
2. mkeh>e met#edce Mejerj lesiepeme efnCÙeieYe&
3. meg<egefhle keâejCe Mejerj heÇe%e F&Mkej
4. legjerÙe Deelcee yeÇÿe
MebkeâjeÛeeÙe& kesâ Devegmeej  F&Mkej yeÇÿe keâe ner Skeâ efkeue#eCe DeeYeeme nw~61 Gmekesâ Devegmeej F&Mkej

ke peerke yeÇÿe kesâ DeeÛÚeefole keâj F&Mkej Ùee efkeefYev>e peerkeesb keâes Glhev>e keâjleer nw~ Ùes meYeer heÇM>e kesoevle
DemkeerkeâeÙe& heÇM>e nw~ peye lekeâ nce ceeÙee Ùee DeefkeÅee mes ieÇmle jnsbies, leye lekeâ nce Fme jnmÙe keâes venerb
peeve mekeâles~ efkeâvleg peye nce ceeÙee Ùee DeefkeÅee mes cegòeâ nes peeÙesies, Gme meceÙe yeÇÿe kesâ Deefleefjòeâ kegâÚ
Yeer Mes<e venerb jnsiee~ F&Mkej ke peerke meYeer kegâÚ yeÇÿe cesb ueerve nes peeÙesiesb~

Fme heÇkeâej DeeÛeeÙe& Mebkeâj kesâ Skeâlelkekeeoer Âef<škeâesCe cesb Ghejesòeâ kÙeeKÙee mes Ùen heÇceeefCele neslee
nw, efkeâ Mebkeâj kesoevle-oMe&ve hetCe&leÙee DeÉwle keeoer oMe&ve nw, keäÙeesbefkeâ efkeâmeer Yeer ™he cesb keâner Yeer Mebkeâj
Éwle keâes mkeerkeâej venerb keâjles ~62 yeÇÿe kesâkeue efÛeled nw, DeleŠ peÌ[ keâer mellee venerb Fmeer ›eâce cesb Mebkeâj ves
yeÇÿe Deewj peieled , yeÇÿe Deewj peerke, yeÇÿe Deewj ceeÙee, yeÇÿe Deewj F&Mkej cesb efkeâmeer Yeer heÇkeâej kesâ Éwle keâes
mkeerkeâej venerb efkeâÙee Deewj Deheves DeÉwlekeeoer oMe&ve cesb Ùen heÇceeefCele efkeâÙee efkeâ  ‘‘Skeâes yeÇÿe efÉleerÙeesveeefmle‘‘
DeLe&eled  lelke Skeâ nw Deewj ken yeÇÿe ner nw~ Fme kÙeeKÙee kesâ DeeOeej hej ner Mebkeâj Deheves oMe&ve keâes hetCe&
DeÉwlekeeoer oMe&ve heÇceeefCele keâj osles nw~ DeleSke DeeÛeeÙe& Mebkeâj yeÇÿe kesâ mke™he keâer pees efkekesÛevee keâer nw
Gmemes Ùen heÇceeefCele neslee nw efkeâ Mebkeâj yeÇÿe keâes Skeâ Skeb DeÉwle ceeveles nw, leLee efÛeled  lelke kesâ ™he cesb
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hejceÛesleve  mellee kesâ ™he yeÇÿe keâer mellee keâes mkeerkeâej keâjles ngS ‘‘ meke& Keefukeob yeÇÿe ‘‘ keâer OeejCee keâes
heÇceeefCele  keâjles nw~ yeÇÿemet$e MeebkeâjYee<Ùe kesâ Devegmeej  ÙeÅeefhe yeÇÿe meefÛÛeoevevo mke™he, efvelÙe,
MeeMkele, Deveeefo Devevle, efveie&gCe efvejekeâej, efveefke&Mes<e efvekewÙeefòeâkekeâ efve™heeefOe Ske efvejbpeve lelke nw efHeâj
Yeer ken Deveefke&ÛeveerÙe nw~ DeLe&eled yeÇÿe kesâ yeejs cesb keâesF& Yeer yeÛeve venerb peeveles Deewj peeveves hej yeleeves keâer
DeekeMÙekeâlee vener~ yeÇÿe keâes Fmeer keâejCe DeeÛeeÙe& Mebkeâj Deefveke&ÛeveerÙe Ûesleve mellee kesâ ™he cesb ner
heÇceeefCele keâjves keâe heÇÙeeme keâjles nw~ efpeve efkeâmeer Yeer ™he cesb yeÇÿe nes, efkeâvleg yeÇÿe kesâ mecyevOe cesb
DeeÛeeÙe& Mebkeâj ves hetCe& DeÉwle keâes heÇceeefCele efkeâÙee Nnw yeÇÿe kesâ mecyevOe cesb kes efkeâmeer heÇkeâej kesâ Éwle keâes
mkeerkeâej venerb keâjles nw~ Fme  heÇkeâej Mebkeâj keâe hetCe& DeÉwlekeeoer oMe&ve ner yeÇÿekeeoer oMe&ve nw~

DeeÛeeÙe& Mebkeâj Deheves DeÉwlekeeoer efmeÉevle cesb peieled kesâ efceLÙeelke keâes heÇceeefCele keâjles nw leLee Ùen
mkeerkeâej keâjles nw efkeâ Ùen peieled mkeh>ekeled nw~ kÙeekeneefjkeâ Âef<š mes peieled  ÙeLeeLe& nw efkeâvleg heejceeefLe&keâ
Âef<š mes peieled efceLÙee nw~ Fme heÇkeâej Mebkeâj keâe Âef<škeâesCe peieled kesâ mecyevOe cesb kÙeekeneefjkeâ
ÙeLeeLe&keeo Skeb heejceeefLe&keâ efceLÙeekeeo kesâ efmeÉevle hej DeeOeeefjle nw~ peieled cesb ceeÙee yeÇÿe keâer Meefòeâ nw~
Ûetefkeâ Meefòeâ Skeb Meefòeâceeve cesb DeYeso nw~ DeleŠ ceeÙee keâer mkeerke=âefle mes Gvekesâ efmeÉevle cesb Éwlekeeo
heefjueef#ele venerb neslee nw~ Ùene Mebkeâj kesâ ceeÙee efmeÉevle keâe mebef#ehle efkekesÛeve heÇemebefiekeâ nw~ Mebkeâj ceeÙee
kesâ efpeme mke™he keâes mkeerkeâej keâjles nw Gmekeâe mebef#ehle efkekesÛeve meb#eshe cesb nce efvec>eefueefKele ™heesb cesb keâj
mekeâles nw -
1- ceeÙee peieled keâer cetue heÇke=âefle nw~ Mebkeâj ceeÙee keâes peieled keâer cetue heÇke=âefle kesâ ™he cesb Yeer heÇceeefCele

keâjles nw~ kes MkesleeMkelejesheefve<eod Yee<Ùe cesb keânles nwb efkeâ ceeÙeevled heÇke=âefle efkeOevÙeeefÙeveb leg censMkejce63

DeLe&eled ceeÙee cetue heÇke=âefle nw Deewj pees ceeÙee keâe mkeeceer nw ken censMkej Ùee yeÇÿe nw~ leelheÙe& Ùen
nw efkeâ heÇke=âefle yeÇÿe keâer heÇke=eflle nw, yeÇÿe mes he=Lekeâ heÇke=âefle keâe Deefmlelke vener nw, FmeefueS DeeÛeeÙe&
Mebkeâj ves peieled me=ef<š kesâ ›eâce cesb ceeÙee keâes cetue heÇke=eflle kesâ ™he cesb mkeerkeâej efkeâÙee nw~

2- Mebkeâj kesâ Devegmeej ceeÙee ef$eiegCeeeflcekeâe nw~ ken melÙe, melke, jpe Deewj leced mes Ùegòeâ nw~ Fme DeLe&
cesb ceeÙee mebKÙee oMe&ve kesâ heÇke=âefle mes meceevelee jKeleer nw keäÙeesbefkeâ heÇke=âefle cesb melkeiegCe, jpeesiegCe Deewj
leceesiegCe nesles nw , hejvleg meebKÙe oMe&ve keâer heÇke=âefle Deewj Mebkeâj kesâ ceeÙee cesb Yeso nw~ heÇke=âefle mkeleb$e
nw Deewj ceeÙee hejleb$e nw, Deewj yeÇÿe kesâ DeOeerve nw~ ÙeÅeefhe meebKÙe oMe&ve keâer heÇke=âefle kesâ meceeve ceeÙee
peÌ[ ™he Yeer nw, hejvleg Ùen heÇke=âefle kesâ meceeve mkeleb$e venerb nw, Ùen DeÛesleve Yeer nw, hejvleg meled venerb
nw, Fme heÇkeâej ceeÙee keâes meebKÙe keâer heÇke=âefle venerb keâne pee mekeâlee nw~64  DeeÛeeÙe& Mebkeâj ceeÙee kesâ
ef$eiegCeeeflcekeâe mke™he keâes mkeerkeâej efkeâÙee nw~ DeLe&eled ceeÙee cesb mebleesiegCe, jpeesiegCe Deewj leceesiegCe
leerveesb efkeÅeeceeve nw Deewj meceefkevle  Yeer nw~ Ùener keâejCe nw efkeâ Fme peieled cesb meled jpe Deew leced
leervees ner iegCe efkeodÙeceeve nw, Mebkeâj keâe efkeÛeej nw efkeâ Ùeefo ceeÙee kesâ ceewefuekeâ ™he cesb Fve leerveesb ner
iegCeesb keâer efkeodÙeceevelee ve nesleer lees peieled kesâ  Fme ™he cesb Fve leerveesb iegCeeb mes Ùegòeâ heÇleerle neslee nw~
DeLe&eled ceeÙee DeefkeÅee kesâ ceeOÙece mes Fme peieled  cesb meled, jpeDeewj leced veecekeâ leerveesb ner iegCeesb keâes
heÇmeeefjle keâj efoÙee nw~ Ùener keâejCe nw efkeâ peieled cesb nce leerveesb iegCeesb keâer DevegYetefle keâjles nw~

3- Mebkeâj mkeÙeb Deheves efkekeskeâ ÛetÌ[eceefCe cesb Fmekeâe GuuesKe keâjles ngS keânles nw efkeâ - ‘‘jppet kesâ %eeve
mes mehe& YeÇce kesâ meceeve ken DeefÉleerÙe MegÉ yeÇÿe kesâ %eeve mes ner ve<š nesves keeueer nw~ Deheves -Deheves
heÇefmeÉ keâeÙeeX kesâ keâejCe meled, jpe Deewj leced Ùes Gmekesâ leerve iegCe heÇefmeÉ nw~65 Mebkeâj Yee<Ùe cesb keâne
ieÙee nw efkeâ -ef›eâÙee ™hee efke#eshe Meefòeâ jpeesiegCe keâer nw efpememes meveeleve keâeue mes mecemle ef›eâÙeeÙesb
nesleer DeeÙeer nw Deewj efpememes jeceefo Deewj ogŠKe Deeefo pees ceve kesâ efkekeâej nw, meoe Glhev>e nesles nw~
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keâece, ›eâesOe, ueesYe, ocYe, DemetÙee, DeefYeceeve, F&<Ùe&e Deewj celmej Ùes Ieesj Oece& jpeesiegCe kesâ nw~
Dele: efpemekesâ keâejCe peerke keâce&es cesb heÇke=eflle neslee nw~ ken jpeesiegCe ner Gmekesâ yevOeve kesâ keâejCe
nw~66 DeeÛeeÙe& Mebkeâj leceesiegCe kesâ efke<eÙe cesb keânles nw efkeâ efpemekesâ keâejCe kemleg kegâÚ keâer kegâÚ heÇleerle
nesves ueieleer nw ken leceesiegCe keâer DeekejCe Meefòeâ nw~ Ùener heg™<e kesâ pevce cejCe ™he~ mebmeej keâe
Deeefo keâejCe nw Deewj Ùener efke#eshe Meefòeâ kesâ heÇmeej keâe Yeer keâejCe nw~ lece mes ieÇmle ngDee heg™<e
Deefle yegefÉceeve, efkeÉeve, Ûelegj Deewj MeeŒe kesâ DelÙevle met#edce DeLe&es keâes osKeles keeuee Yeer nes lees Yeer
ken veevee heÇkeâej mecePeeves mes Yeer DeÛÚer lejn venerb mecePelee, ken YeÇce mes Deejesefhele efkeâÙes ngS
heoeLe&e keâes ner melÙe mecePelee nw Deewj Gvnerb kesâ iegCeesb keâe DeeßeÙe ueslee nw~ Denes~ Éjvle leceesiegCe
keâer Ùen cenleer DeekejCe-Meefòeâ yeÌ[er ner heÇyeue nw~ Fme DeekejCe Meefòeâ kesâ mebmeie& mes Ùegòeâ heg™<e keâes
DeYeekevee, efkehejerle Yeekevee, DemecYeekevee Deewj efkeheÇefleheeflle Ùes leceesiegCe keâer MeefòeâÙee@ venerb ÚesÌ[leer
Deewj efke#eshe Meefòeâ Yeer Gmes efvejvlej [e@kee [esue ner jKeleer nw~ De%eeve, DeeuemÙe ,peÌ[lee, efveõe,
heÇceeo, cetÌ{lee Deeefo lece kesâ iegCe nw~ Fvemes Ùegòeâ ngDee heg™<e kegâÚ venerb mecePelee, ken efveõeuet Ùee
mlecYe kesâ meceeve peÌ[kele jnlee nw~67

melkeiegCe kesâ efke<eÙe cesb Mebkeâj keânlesn nw efkeâ melke,iegCe peue kesâ meceeve MegÉ nw leLeeefhele jpe
Deewj lece mes efceueves hej  ken Yeer heg™<e keâer heÇke=eflle keâe keâejCe neslee nw, Fmecesb heÇefleefyeefcyele neskeâj
Deelce efyecye metÙe&kesâ meceeve mecemle peÌ[ heoeLe&es keâes heÇkeâeefMele keâjlee nw~ Deceeefvelke Deeefo,
ÙeceefveÙeceeefo, ßeÉe, Yeefòeâ, cegceg#eglee, owkeer, mecheeflle leLee Demeled keâe lÙeeie Ùes efceße jpe, lece mes
efceues ngS~ melkeiegCe kesâ Oece& nw~ heÇmev>elee DeelceevegYeke hejceMeefòeâ, le=eflhe, DeelÙeefvlekeâ Deevevo
Deewj hejceelcee cesb efmLele Ùes efkeMegÉ melkeiegCe kesâ Oece& nw, efpevemes cegceg#e efvelÙeevevojme keâes heÇehle
keâjlee nw~68

4- ceeÙee oes MeefòeâÙee@ nw~ heÇLece DeekejCe-Meefòeâ Deewj efÉleerÙe efke#eshe Meefòeâ DeekejCe Meefòeâ kesâ  Éeje yeÇÿe
kesâ keemleefkekeâ mke™he keâes Ì{keâ uesleer nw Deewjer efke#eshe Meefòeâ kesâ Éeje Skeâ yeÇÿe kesâ mLeeve hej Deveskeâ ™hed
peieled keâe DeeYeeme keâjeleer nw~ Fmeer keâejCe Ùen DeYÙeeme Ùee YeÇce ™he keânueeleer nw~ Skeâ Â<ševle kesâ
Éeje Mebkeâj keânles nw efkeâ ‘‘efpeme heÇkeâej efkeâmeer Éefo&ve cesb efpeme efove Dee@Oeer , cesIe Deeefo keâe efkeMes<e
Glheele nes~ meIeve cesIeesb kesâ Éeje metÙe&oske kesâ DeeÛÚeefole nesves hej Deefle YeÙebkeâj Deewj “b[er-"b[er Dee@Oeer
meyekeâes efKev>e keâj osleer nw, Gmeer heÇkeâej yegefÉ kesâ efvejvlej leceesiegCe mes Deeke=lle nesves hej cetÌ{ heg™<e keâes
efke#eshe - Meefòeâ veevee heÇkeâej kesâ og:Kees mes mevlehle keâjleer nw~ Fve oesvees DeekejCe DeekejCe Deewj efke#eshe
MeefòeâÙeesb mes ner heg™<e keâes yevOeve keâer heÇeefhle ngF& nw Deewj Fvner mes ceesefnle neskeâj Ùen osn keâes Deelcee
ceevekeâj mebmeej Ûe›eâ cesb YeÇcelee jnlee nw~ ‘‘69 leelheÙe& Ùen nw efkeâmeer ke Deheves keemleefkekeâ mke™he keâes
Yetuekeâj Fme ceeÙee Ùegòeâ Mejerj Deeefo keâes ner meye kegâÚ mecePeves ueielee nw~ ken yeÇÿeceÙe peieled kesâ
mLeeve hej kemlegceÙe peieled cesb Heâ@me peelee nw~ Mebkeâj mhe<š ™he cesb keânles nw efkeâ pene@ efke#eshe Meefòeâ keâeÙe&
keâjleer nw kene@ Gmekesâ henues DeekejCe Meefòeâ keâe keâeÙe& DeekeMÙekeâ nw, keäÙeesbefkeâ efyevee DeekejCe kesâ efke#eshe
mebYeke ner venerb nw~ Ùene@ Skeâ heÇM>e Ùen Glhev>e neslee nw efkeâ Ùeefo Skeâ cee$e yeÇÿe keâer ner mellee nw Deewj
ceeÙee yeÇÿe hej heo&e [eue osleer nw lees Fmekeâe DeLe& Ùen ngDee nw efkeâ ceeÙee yeÇÿe keâes meerefcele keâjleer nw~
Fmekeâe meceeOeeve keâjles ngS Mebkeâj keânles nwb efkeâ efpeme heÇkeâej yeeoue metÙe& keâes Ì{keâ oslee nw, Gmemes metÙe&
keâer Meefòeâ meerefcele venerb nesleer~"erkeâ Gmeer heÇkeâej ceeÙee yeÇÿe hej DeekejCe keâjleer nw, Gmemes yeÇÿe keâer
Meefòeâ meerefcele venerb nesleer~
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5- ceeÙee Deveeefo nw hejvleg Devevle venerb~ DeeÛeeÙe& Mebkeâj keâer efkekesÛevee kesâ Devegmeej Ùeefo ceeÙee yeÇÿe keâer
Meefòeâ nw lees ken DeekeMÙe ner Deveeefo nw, keäÙeesbefkeâ yeÇÿe Deveeefo nw~ leelheÙe& Ùen nw efkeâ Ùen efveefMÛele
venerb nw~ Mebkeâj efmeHeâ& Flevee ner keânles nw~ efkeâ ceeÙee leye mes nw peye mes yeÇÿe nw, FmeefueS Ùeefo
yeÇÿe Deveeefo nw, lees ceeÙee Yeer Deveeefo nw~ efHeâj DeeÛeeÙe& Mebkeâj nw~ efkeâ ceeÙee Deveeefo lees nw~ efkeâvleg
Devevle venerb, keäÙeesbefkeâ yeÇÿe%eeve nes peeves kesâ yeeo Ùen meceehle nes peeleer nw~ ceeÙee Devevle venerb nw~
Fmekeâer leelheÙe& Ùen keâoeefhe venerb nwb efkeâ ceeÙee keâe Deble nw Gmekeâe Devle venerb neslee keäÙeesbefkeâ ken lees
yeÇÿe keâer Meefòeâ nw~ efkeâvleg keânles nw efkeâ peye peerke keâes yeÇÿe %eeve nes peelee nw leye ceeÙee keâe heÇYeeke
efveMheÇYeekeer nes peelee nw~ Fme DeekejCe DeeÛeeÙe& Mebkeâj ceeÙee keâes Deveeefo ceevee hejvleg Devevle venerb~

6- ceeÙee ve lees Yeeke ™he nw ve DeYeeke ™he nw Deewj ve oesvees nw~ Deefheleg Ùen Yeeke-DeYeeke mes efkeue#eCe
nw Deefveke&ÛeveerÙe nw~ Mebkeâj keâe cele nw efkeâ ceeÙee meled venerb nw, keäÙeesbefkeâ Fmekeâe keâesF& mkeleb$e Deefmlelke
venerb nw~ Ùen Demeled Yeer venerb nw, keäÙeesbefkeâ Ùen peieled keâes heÇs#esefhele keâjleer nw~ Ûet@efkeâ Ùen ve lees meled
nw Deewj ve ner Demeled nw, Fmeer keâejCe Fme meodmeoefveke&ÛeveerÙe keâne peelee nw~ leelheÙe& Ùen nw efkeâ
ceeÙee keâes meled venerb keâne pee mekeâlee , keäÙeesbefkeâ Ùeefo ceeÙee keâes meled ceeve efueÙee peeÙe lees DeÉwlekeeo
keâer mLeehevee venerb keâer pee mekeâleer nw, keäÙeesbefkeâ leye oes lelkeesb keâe Deefmlelke nes peeÙesiee, Ûet@efkeâ Mebkeâj
DeÉwlekeeoer nw, FmeefueS ceeÙee keâes meled venerb ceeveles~ Ùen Demeled Yeer venerb nw~ keäÙeesbefkeâ Fmekeâe
DevegYeke neslee nw~ Ùen meled Demeled oesveesb venerb nw, keäÙeesbefkeâ Ssmee keânvee Deelce efkejesOe nw keâesF& Yeer
kemleg meled DeLekee Demeled oesveesb cesb mes Ssmee Yeer venerb keâne pee mekeâlee nw~ Ùen Yeer venerb keâne pee
mekeâlee efkeâ Ùen ve lees hetCe& ™hesCe meled nw Deewj hetCe&™hesCe Demeled ner~ Fme heÇkeâej meled Deewj Demeled
mes efkeue#eCe ceeÙee keâes DeeÛeeÙe& Mebkeâj Fmeer Deefveke&ÛeveheerÙelee keâes heÇYeeefkele keâjles ngS ‘‘efkekekesâ
ÛetÌ[eceefCe‘‘ cesb keânles nwb efkeâ ‘‘ken ve meled nw, ve Demeled nw Deewj ve meled Demeled GYeÙe ™he nw, efYev>e
nw, ve DeefYev>e nw Deewj ve efYev>e-efYev>e GYeÙe™he nw~ ve Debie meefnle nw, ve Debie jefnle nw Deewj
meebieevebie GYeÙeeeflcekeâe ner nw~ efkeâvleg DelÙevle DeÆtle Deewj Deefveke&ÛeveerÙelee pees ve keânerb pee mekesâ
Ssmeer nw~ 70 Fme heÇkeâej ceeÙee keâer Deefveke&ÛeveerÙelee heÇceeefCele nes peeleer nw~

7- ceeÙee DeOÙeeme ™he nw~ Fmekesâ Éeje ncesb Skeâ kemleg cesb otmejer kemleg keâe DeeYeeme neslee nw~ Mebkeâj
DeOÙeeme keâer heefjYee<ee keâjles ngS keânles nwb efkeâ pene@ pees kemleg vener nw kene@ Gmes keâefuhele keâjvee,
DeOÙeeme keânueelee nw~ Ûetefkeâ Mebkeâj keâe cele nw efkeâ Deelcee keâes Deveelcee Ùee Deveelcee keâes Deelcee
mecePe uesvee ner DeOÙeeme nw, heÇkeâeMe keâes DebOekeâej Deewj DebOekeâej keâes heÇkeâeMe mecePe uesvee DeOÙeeme
nw, heÇkeâeMe keâes DebOekeâej Deewj DebOekeâej keâes heÇkeâeMe mecePe uesvee ner DeOÙeeme nw, jmmeer keâes mehe&
Deewj mehe& keâes jmmeer mecePevee DeOÙeeme nw~ efceLÙeeme keâes meled ceeve uesvee Deewj meled keâes efceLÙee ceeve
uesvee ner lees DeOÙeeme nw~ Fme heÇkeâej ceeÙee DeOÙeeme ™he nw keäÙeesefkeâ ceeÙee peiele keâes pees efkeâ
efceLÙee nw~ meled DeeYeefmele keâjeleer nw Deewj peieled melÙe heÇleerle nesves ueielee nw~ Ùener DeOÙeeme Deewj
YeÇce~ Deßeeve kesâ keâejCe yengOee Skeâ Ssmes keâece keâj yew"les nwb pees "erkeâ venerb nesles~ GoenjCe kesâ
efueS heeveer mecePekeâj hee$e ces jKesb ngS Ûeerveer kesâ Mejyele mes hewj Oees [euevee De%eeve nw~ peieled ner
meye heÇkeâej kesâ YeÇceesb keâe keâejCe nw~ GoenjCe kesâ efueS De%eevekeMe jmmeer keâe osKekeâj mee@he mecePe
uesvee DeLekee "t"s hesÌ[ KeÌ[e osKekeâj Yetle Ùee heÇsle mecePe uesvee Ùee MetvÙe cesb efkeâmeer keâe mkej megveeF&
he[vee DeLekee De@Oesjer jele cesb Deheves heerÚs efkeâmeer kesâ Deeves keâe DeeYeeme nesvee Deeefo De%eeve kesâ keâejCe
ner nesles nw, YeÇcekeMe nesles nw~ Mebkeâj Ùene@ mhe<š keâj osles nw efkeâ ceeÙee efpeve kemlegDees keâes
DeeÛÚeefole keâjleer nw Gvekeâe Deeefo lees nw hejvleg Kego ceeÙee Deeveeefo nw~ DeOÙeeme mkebÙe ceeÙee vener
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nw~ Deefheleg ceeÙee keâe heefjCeece cee$e nw, Fme heÇkeâej ceeÙee DeOÙeeme ™he heÇceeefCele nes peeleer  nw~
Ùene@ Skeâ yeele yengle DeekeMÙekeâ nw efkeâ Mebkeâj peye keânles nw efkeâ ceeÙee DeOÙeeme nw, ceeÙee YeÇce nw,
ceeÙee DeefkeÅee Ùee De%eeve nw lees Ùen heÇM>e mkeeYeeefkekeâ ™he mes G" Ke[e nes peelee nw efkeâ keäÙee ceeÙee
DeefkeÅee, De%eeve, %eeve, YeÇce, DeOÙeeme Deeefo Skeâ ner nw hejvleg keeo kesâ kesoevleer ceeÙee Deewj DeefkeÅee
keâes Deueie-Deueie ceeveles nw~ Gvekesâ Devegmeej ceeÙee yeÇÿe keâer Yeekeelcekeâ Meefòeâ nw Deewj DeefkeÅee
efve<esOeelcekeâ Ùee DeYeekeelcekeâ~

8– ceeÙee #eCe-#eCe heefjkele&veMeerue nw~ Ùen kÙeekeneefjkeâ efkeke&le cee$e nw Deewj Fmekeâe efkekele& ner Ùen
mebmeej nw~ Mebkeâj keânles nwb efkeâ Gmekesâ Skeâ venerb Deveskeâesb ™he nw, Fmeer keâejCe ken Deefveke&ÛeveerÙe
keâner peeleer nw~ GoenjCe mke™he peye nce jmmeer keâes mee@he mecePe yew"les nw lees Gme meceÙe jmmeer
ner nceejs efueS mee@he nes peeleer nw~ nce Glevee ner [jles nwb efpelevee efkeâ Demeueer mee@he mes [jles nw~
Gmes ceejves kesâ efueS uee"er G"e uesles nw, hejvleg peye Ùen lees jmmeer nw~ nceeje YeÙe otj nes peelee
nw~ Fme heÇkeâej ceeÙee heÇlÙeskeâ #eCe heefjkeefle&le nesleer jnleer nw~ Fme keâejCe DeeÛeeÙe& Mebkeâj keânles nwb
efkeâ ceeÙee efceLÙee nw, keäÙeebefkeâ Ùen efke%eeve efvejmÙe nw~ pÙeesb ner ncesb yeÇÿe  Ùee DeefOe…eve keâe %eeve
heÇehle nes peelee nw, ceeÙee DeÂMÙe nes peeleer~

9- ceeÙee meowke ef›eâÙeeMeerue jnleer nw Deewj ceesnkeâlee leLee yevOeve ceeÙee kesâ Ùes oes heÇOeeve iegCe nw~ Mebkeâj
keânles nw efkeâ Ûet@efkeâ ceeÙee yeÇÿe keâer mepe&veelcekeâ Meefòeâ nw, DeleŠ ef›eâÙeeMeerue nw keäÙeesbefkeâ me=ef<š kesâ
efueS ieefleMeerue Ùee ef›eâÙeeMeerue nesvee efveleevle DeekeMÙekeâ nw~ Fme ™he cesb ceeÙee ieefleMeerue heÇceeefCele
nes peeleer nw~ Mebkeâj keâe mhe<š ™he mes keâLeve nw efkeâ pees ceveg<Ùe ceeÙee mes heÇYeeefkele nw kes mebmeej kesâ
ceesn cesb Heâ@me peeles nw Deewj Fme peieled keâes ner meye kegâÚ ceeveves ueieles nw, peyeefkeâ Ùen peieled efceLÙee
nw, meled kesâkeue yeÇÿe nw pees meye kegâÚ nw~ peerke peye ceeÙee kesâ peeue cesb Heâmelee nw~ lees kener yevOeve
cegòeâ keâne peelee nw~ hejvleg peye ken ceeÙee keâer heefjefOe keâes heej keâj ueslee nw lees cegòeâ nes peelee nw~
leye Gmes ceeÙee keâe yevIeve venerb heÇYeeefkele keâj mekeâlee ~ Ùener cegefòeâ keâer DekemLee ner ceveg<Ùeeefo keâer
Debeflece DekemLee nw~ Mebkeâj keâe keâLeve nw efkeâ Fmeer DekemLee keâes  heÇehle keâjvee ner kesoevle keâe  ue#edÙe
nw~ Ùener ceveg<Ùe keâer hetCe&ekemLee nw efpemecesb ceveg<Ùe Ùee peerke, peerke ve jnkeâj yeÇÿe ner nes peelee nw~
Fme heÇkeâej GheÙe&gòeâ efkekesÛeve mes Ùen efmeÉ nes peelee nw efkeâ DeeÛeeÙe& Mebkeâj kesâ oMe&ve cesb ceeÙee keâe

pees mke™he Âef<šieesÛej nes lees nw Gmekeâe meejebMe efvec>e nw- ceeÙee Deveeefo ke F&Mkej keâer Meefòeâ nw~ ceeÙee
Deewj F&Mkej leeoelcÙe mecyevOe nw~ ceeÙee peÌ[ ke DeÛesleve nw~ ceeÙee Yeekeelcekeâ nw efkeâvleg ÙeLeeLe& venerb~
ceeÙee DeYeekeelcekeâ nw efkeâvleg Demeled venerb~ ceeÙee Deefveke&ÛeveerÙe nw~ ceeÙee kÙeekeneefjkeâ efkekele&cee$e nw~
ceeÙee DeOÙeeme ™he nw~ ceeÙee efkeke&le ner Ùen mebmeej nw~ ceeÙee keâe DeeßeÙe Deewj efke<eÙe oesveesb yeÇÿe nw~
ceeÙee meowke ef›eâÙeeMeerue nw~ ceeÙee ner efkeMke keâer jÛevee keâjleer nw ceesnkeâlee leLee yevOeve Fmekesâ heÇOeeve iegCe
nw~ yeÇÿe%eeve keâer heÇeefhle hej efkeMke keâe efceLÙeelke Kegue peelee nw yeÇÿe%eeve nes peeves hej ceeÙee keâe ueeshe nes
peelee nw~ ceeÙee kesâ ve<š nesles ner yeÇÿe ke peieled keâe Yeso Yeer efceš peelee nw~

Dele: DeeÛeeÙe& Mebkeâj kesâ ceeÙee efmeÉevle keâer Ghejesòeâ efkekesÛevee mes Ùen heÇceeefCele nes peelee nw efkeâ
DeeÛeeÙe& Mebkeâj ves peieled kesâ keâejCe kesâ ™he cesb ceeÙee-Meefòeâ keâes mkeerkeâej efkeâÙee leLee Ùen heÇceeefCele efkeâÙee
efkeâ leeeflkekeâ Âef<š mes yeÇÿe Deewj ceeÙee cesb efkeâmeer Yeer heÇkeâej keâe Yeso venerb nw, FmeefueS lelkeceerceebmee keâer
Âef<š mes DeeÛeeÙe& Mebkeâj ceeÙee keâes mkeerkeâej keâjles ngS Yeer DeÉwlekeeo keâer hegef<š keâj osles nwb, Fmecesb mevosn
venerb nw~ DeeÛeeÙe& Mebkeâj oeMe&efvekeâ Âef<š mes hetCe& DeÉwlekeeoer efkeÛeejkeâ nw, Gvekesâ Éeje mkeerke=âle ceeÙeeMeefòeâ
kesâ Ghejesòeâ efkekesÛeve mes Ùen mhe<š nes peelee nw Mebkeâj keâer Âef<š cesb ceeÙee lelke venerb Meefòeâ nw~ FmeefueS



( 63 )

Gvekesâ efÛevleve cesb leeeflkekeâ Éwle venerb nw~ Gvekeâer Âef<š cesb yeÇÿe ner Skeâcee$e meled lelke nw Deewj Gmeer keâer
mellee nw~ DeÉwlekeeo keâer hegef<š cesb Mebkeâj ves yeÇÿe keâer ner mellee keâes mkeerkeâej keâjles ngS yeÇÿe kesâ Deefleefjòeâ
DevÙe mecemle melleeDeesb keâes Gvnesbves yeÇÿe keâe ™he mkeerkeâej efkeâÙee nw~ leLee Ùen heÇceeefCele efkeâÙee nw efkeâ
yeÇÿe ner Skeâcee$e meled lelke nw~

Mebkeâj yeÇÿe kesâ meefÛÛeoevevo mke™he keâes mkeerkeâej keâjles nw~ DeLe&eled yeÇÿe Deheves cesb meled, efÛeled Deewj
Deevevo mke™he nw~ Gvnesbves Deheveer DeÉwlekeeoer efkeÛeejOeeje cesb Ùen meke&$e heÇceeefCele keâjves keâe heÇÙeeme efkeâÙee
nw efkeâ ceeÙee yeÇÿe keâer Meefòeâ nw leLee ceeÙee Éeje Glhev>e Ùen peieled efceLÙee nw~ FmeefueS yeÇÿe ken
efvejhes#edÙe lelke nw efpemes hetCe& mellee kesâ ™he cesb mkeerkeâej efkeâÙee pee mekeâlee nw~ Ûetefkeâ efvejhes#elee ner hetCe&lee
nw FmeefueS Ùeefo yeÇÿe efvejhes#e lelke nw lees ken DekeMÙeceske hetCe& nw~ Mebkeâj ves Skeâ Deesj yeÇÿe keâes pene@
meefÛÛeoevevo Demeerce Deveble efvelÙe MeeMkele Deeefo ™he cesb heÇceeefCele efkeâÙee nw kenerb otmejer Deesj yeÇÿe
Deefve&keÛeveerÙe Yeer keâne nw~ Mebkeâj ves yeÇÿe keâer Deefveke&ÛeveerÙelee keâes heÇceeefCele keâjles ngS keâne nw efkeâ yeÇÿe
keâer efkekesÛevee yeÇÿe %eeve hej DeeOeeefjle nw efkeâvleg yeÇÿe %eeve kesâ heMÛeeled yeåce keâer efkekesÛevee mecYeke venerb nes
heeleer~ yeÇÿe efkeod yeÇÿewke Yekeefle~ DeLe&eled yeÇÿe keâes peeveves keeuee mkeÙeb yeÇÿe nes peelee nw leLee yeÇÿe keâes yeÇÿe
nes peeves hej efkekesÛevee keâe heÇM>e ner GheefmLele venerb neslee ~ FmeefueS yeÇÿe keâer efkekesÛevee Deefveke&ÛeveerÙe nw~

MebkeâjeÛeeÙe& Deefmlelke keâer Âef<š mes Skeâcee$e yeÇÿe keâer ner mellee keâes mkeerkeâej keâjles nw FmeefueS Ùen
mkeYeeefkekeâ heÇM>e GheefmLele nes peelee  nw efkeâ peieled keäÙee nw? Ùeefo peieled keâeÙe& nw Deewj yeÇÿe keâejCe lees
efHeâj keâejCe Deewj keâeÙe& veecekeâ oes lelkeesb keâe Deefmlelke nes peeÙesiee ~ Fme mecemÙee kesâ meceeOeeve cesb Mebkeâj
peieled keâer keâeÙe&mellee keâe ner efve<esOe keâj osles nw~ Gvnesbves peieled keâer ÙeLe&eLe mellee keâe efve<esOe keâj efoÙee
Deewj Ùen heÇceeefCele keâj efoÙee yeÇÿe melÙe peieled efceLÙee~ mellee keâer Âef<š mes peieled keâer mellee DeÙeLeeLe&
mellee nw~ Fme heÇlÙe#e peieled keâes DeÙeLeeLe& ceeveles ngS DeeÛeeÙe& Mebkeâj DeÉwlekeeo keâer hegef<š keâjves keâe
leeefkeâ&keâ heÇÙeeme keâjles nw~ Mebkeâj ves Ùen heÇceeefCele efkeâÙee efkeâ ÙeÅeefhe kÙeekeneefjkeâ Âef<š mes peieled ÙeLeeLe&
nw, heÇlÙe#e nw efkeâvleg heejceeefLe&keâ Âef<š mes Ùen peieled hetCe&leÙee efceLÙee nw~ Fmes Mebkeâj ves DeeYee<e keâer meb%ee
oer ~ peieled keâes DeeYee<e keânves keâe Gvekeâe leelheÙe& cee$e Ùen nw efkeâ peieled heÇleerle nes jne nw~ efkeâvleg
ÙeLeeLe&leŠ nw vener~ efpeme heÇkeâej mkeh>e keâer DekemLee cesb mkeh>e cesb osKes peeves keeueer heÇlÙeskeâ kemlegS ÙeLeeLe&
heÇleerle nesleer nw efkeâvleg peeie=le DekemLee heÇehle nesles ner Gvekeâe Deefmlelke meceehle nw Gmeer heÇkeâej Ùen peieled
Yeer ÙeLeeLe& venerb heÇleerefle cee$e nw~ Mebkeâj keâer Âef<š cesb peieled yeÇÿe keâe efkekele& nw~ DeLe&eled peieled kesâ efceLÙee
nesves kesâ keâejCe yeÇÿe cesb efkeâmeer heÇkeâej keâe heefjke&leve venerb neslee~ peieled kesâkeue veece ™heleecekeâ nw Gmekeâe
keâesF& Deefmlelke venerb~ Fme heÇkeâej Mebkeâj peieled keâes efceLÙee heÇceeefCele keâjles ngS Deheves DeÉwlekeeoer
Âef<škeâesCe keâe heÇefleheeove keâjles nw efkeâ ceeÙee kesâ DeekejCe mes DeeÛÚeefole yeÇÿe keâe mke™he ner peerke nw~
DeleŠ peerke kemlegleŠ kener nw pees yeÇÿe nw~ peerke Deewj yeÇÿe cesb leeeflke Skeâlee nw~ DeLe&eled yeÇÿe keâe mke™he ner
peerke keâe mke™he nw~ yeÇÿe lelkee mes efYev>e peerke lelke venerb nw~ Mebkeâj Ùen ceeveles nw efkeâ peerkees yeÇÿewke
veehejŠ DeLe&eled efpemes nce peerke keânles nw ken Yeer peerke ner nw~ Fme heÇkeâej Mebkeâj Deheves Skeâ lelkekeeoer
efÛevleve cesb peerke Deewj yeÇÿe cesb DeYeso heÇceeefCele keâjles nw leLee Fmekesâ meeLe ner meeLe peieled kesâ efceLÙeelke
keâes mkeerkeâej keâjles ngS Gmekeâer mellee keâe ner efve<esOe keâjles nw leLee ceeÙee keâes lelke ve ceevekeâj Meefòeâ kesâ
™he cesb mkeerkeâej keâjles ngS Skeâlelkekeeo keâes heÇceeefCele keâjles nw~ Fme heÇkeâej DeeÛeeÙe& Mebkeâj ves
Skeâlelkekeeoer Âef<škeâesCe cesb Ghejesòeâ kÙeeKÙee mes Ùen heÇceeefCele neslee nw efkeâ Mebkeâj keâe kesoevle

Fme heÇkeâej DeeÛeeÙe& Mebkeâj ves Skeâlelkeeoer Âef<škeâesCe cesb Ghejesòeâ kÙeeKÙee mes Ùen heÇceeefCele neslee nw
efkeâ Mebkeâj keâe kesoevle oMe&ve hetCe&le: DeÉwlekeeoer oMe&ve nw, keäÙeeWefkeâ efkeâmeer Yeer ™he cesb keânerb Yeer Mebkeâj Éwle
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keâes mkeerkeâej vener keâjles~ yeÇÿe kesâkeue efÛeled nw~72 Dele: pe[ keâer mellee venerb~ Fmeer ›eâce cesb Mebkeâj ves yeÇÿe
Deewj peiele, yeÇÿe Deewj ceeÙee, yeÇÿe Deewj yeÇÿe Deewj F&Mkej ces efkeâmeer Yeer heÇkeâej kesâ Éwle keâes mkeerkeâej vener
efkeâÙee Deewj Deheves DeÉwlekeeoer oMe&ve cesb Ùen heÇceeefCele efkeâÙee efkeâ SkeâesyeÇÿe efÉleerÙees veeefmle~ DeLe&eled lelke
Skeâ nw Deewj yeÇÿe ner nw~ Fme kÙeeKÙee kesâ DeeOeej hej ner Mebkeâj Deheves oMe&ve keâes hetCe& DeÉwlekeeoer oMe&ve
heÇceeefCele keâj osles nw~ DeleSke DeeÛeeÙe& Mebkeâj ves yeÇÿe mke™he keâer pees efkekesÛevee keâer nw Gmemes Ùen heÇceeefCele
neslee nw efkeâ Mebkeâj yeÇÿe keâes Skeâ DeÉwle ceeveles nw leLee efÛeled lelke kesâ ™he ces hejce Ûesleve mellee kesâ ™he
cesb yeÇÿekeâer mellee keâes mkeerkeâej keâjles ngS meke&ced KeuegFobyeÇÿe keâer OeejCee keâes heÇceeefCele keâjlee nw~
yeÇÿemet$e MeebkeâjYee<Ùe kesâ Devegmeej ÙeÅeefhe yeÇÿe meefÛÛeÛeoevevo mke™he efvelÙe MeeMkele, Deveeefo, Devevle,
efveie&gCe, efvejekeâej, efveefke&Mes<e, efveke&wefòeâkeâ, efve™heeefOe Skeb efvelÙe lelke nw~ efHeâj Yeer Ùen Deefveke&ÛeveerÙe nw
DeLee&led yeÇÿe kesâ yeejs cesb keâesF& Yeer keÛeve vener keâne pee mekeâlee~ keÛeve keânves cee$e mes Ùen heÇceeefCele nes
peelee nw efkeâ nce Gmes venerb peeveles Deewj peeveves hej Gmes yeleeves keâer DeekeMÙekeâ vener~ yeÇÿe keâes Fmeer
keâejCe DeeÛeeÙe& Mebkeâj yeÇÿe keâes Deveke&ÛeveerÙe Ûesleve mellee kesâ ™he cesb ner heÇceeefCele keâjves keâe heÇÙeeme keâjles
nw~ efpeme efkeâmeer Yeer yeÇÿe nes efkeâvleg yeÇÿe kesâ mecyevOe ces DeeÛeeÙe& Mebkeâj ves hetCe& DeÉwle keâes heÇceeefCele efkeâÙee
nw~ yeÇÿe kesâ mecyevOe ceW kes efkeâmeer Yeer heÇkeâej kesâ Éwle keâes mkeerkeâej veneR keâjles~ Fme heÇkeâej Mebkeâj keâe hetCe&
DeÉwlekeeoer oMe&ve ner yeÇÿekeeoer oMe&ve nw~73

DeeÛeeÙe& Mebkeâj keâer Âef<š cesb heÇceeefCele efkeâÙes ieÙes Ghejesòeâ lekeâeX keâer efkekesÛevee mes Ùen heÇceeefCele nes
peelee nw efkeâ Mebkeâj keâe oMe&ve leeeflkekeâ Skeâlelkekeeoer oMe&ve nw~ lelke ceerceebmee keâer efkekesÛevee cesb kes efkeâmeer
Yeer ™he cesb Skeâ mes hejs efkeâmeer lelke keâer mellee keâes mkeerkeâej venerb keâjles~ Mebkeâj YeejleerÙe efÛevleve hejcheje
cesb Skeâ Ssmes efÛevlekeâ nw efpevneWves hetCe& DeÉwlekeeoer DekeOeejCee keâes ner heÇceeefCele efkeâÙee leLee Skeâ ner lelke
yeÇÿe lelke keâes meled lelke kesâ ™he cesb mkeerkeâej efkeâÙee~ Gvekesâ Éeje heÇmlegle efkeâÙes ieÙes efkeefYev>e lekeâeX keâer
efkekesÛevee mes Ùen heÇceeefCele nes peelee nw efkeâ Mebkeâj lelke ceerceebmee keâer Âef<š mes hetCe& DeÉwlekeeoer oeMe&efvekeâ
nw Fmecesb mebosn venerb~
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Ùeesie oMe&ve ceW keâwkeuÙe keâer DekeOeejCee
[e@0 #ecee eflekeejer

DeefleefLe Øekeòeâe, oMe&veMeem$e efJeYeeie
Fueeneyeeo efkeMkeefkeÅeeueÙe, Fueeneyeeo

‘‘Deelcee keeÓjs õ<škÙe: ßeeslekÙees cevlekÙees efveefoOÙeeefmelekÙe:’’ ye=noejCÙekeâesheefve<eod keâe Ùen keâLeve
Deelce-oMe&ve kesâ ceeie& keâe efveo&sMe keâjlee nw~ ye=noejCÙekeâesheefve<eod kesâ Fme keâLeve keâe DeefYeØeeÙe Ùen nw
efkeâ efyevee efveefoOÙeemeve kesâ efpe%eemeg keâes leòke%eeve keâer GheueefyOe efkeâmeer Øekeâej veneR nes mekeâleer nw~ efÛeòe keâer
Megefæ mes ner lelke%eeve keâer GheueefyOe nes mekeâleer nw~ Gheefve<eoeW ceW leòke%eeve kesâ efueS efÛeòe-Megefæ keâer
Øeef›eâÙee keâe efkemle=le keCe&ve Øeehle neslee nw~ keâeuevlej ceW cenef<e& helebpeefue ves Devle:keâjCe keâer Megefæ keâer
efkeefYeVe Øeef›eâÙeeDeeW keâe keCe&ve efkeâÙee leLee efÛeòeke=efòe kesâ efve™æ DekemLee keâes efÛeòe keâe mkeelcevÙekemLeeveced
mkeerkeâej efkeâÙee~ cenef<e& helebpeefue ves met$e-™he ceW efpeme mkeleb$e Meem$e keâer jÛevee keâer ken Ùeesie oMe&ve kesâ
veece mes Øeefmeæ nw~ Ùeesie keâes heefjYeeef<ele keâjles ngS cenef<e& helebpeefue keânles nQ- ‘ÙeesieefMÛeòeke=efòe efvejesOe:’1

DeLee&led efÛeòeke=efòe kesâ efvejesOe keâes Ùeesie keânles nQ~
cenef<e& helebpeefue kesâ Devegmeej ef$eiegCeelcekeâ me=ef<š kesâ oes ØeÙeespeve nQ: Yeesie Deewj cees#e~ heg®<e kesâ Yeesie kesâ

efueS henues ef$eiegCeelcekeâ Øeke=âefle Gmekesâ mece#e efke<eÙe GheefmLele keâjleer nw, efpemekeâe Yeesie heg®<e mkeÙeb keâes Yeesòeâe
ceevekeâj keâjlee nw~ hegve: Yeesie kesâ yeeo heg®<e kesâ efueS cees#e keâe mecheeove Yeer Øeke=âefle ner keâjleer nw~ megKe-og:Ke
Deeefo efke<eÙeeW kesâ DeeOeej, yegefæ ceW Øeefleefyeefcyele heg™<e YeÇcekeMe yegefæ mes leeoelcÙe mLeeefhele keâj ueslee nw~
kemlegle: heg®<e mkeYeekeleÙee efÛeòecee$e nw, Deefkekeâejer nw ‘ÛewlevÙeb heg™<emÙe mke™heced’~ YeÇcekeMe mLeeefhele leeoelcÙe
mes he®<e yegefæiele OeceeX keâes Dehevee Oece& mecePekeâj megKeer Deewj og:Keer neslee nw~ heg®<e Deewj yegefæ keâe
Deveeefokeâeue mes Øekeeefnle nesves keeuee Ùen mecyevOe ÙeesieMeem$e kesâ Devegmeej peerke kesâ yevOeve keâe keâejCe nw~
heg®<e Skeb yegefæ kesâ Fme Deveeefo mecyevOe keâe efkeÛÚso nes mekeâlee nw peyeefkeâ peerke keâer mecemle efÛeòekeefòeÙeeB meowke
kesâ efueS Meevle nes peeÙe Deewj Ùen efÛeòeke=efòeÙeeW keâer Meeefvle Ùeesie-meeOevee Éeje ner mebYeke nw~ heg®<e kesâ efueS
cees#e keâe mecheeove Yeer Øeefleefyecye efkeefOe Éeje ner neslee nw~ yegefæ ceW peye meòke-heg®<eevÙeLeeKÙeeefle keâe GoÙe
neslee nw leye Fme ke=efòe mes efkeefMe<š heg®<e Deheves keâes yegefæ mes he=Lekeâd mecePeves ueielee nw~ meceeefOe keâe
DeYÙeeme yeÌ{les-yeÌ{les Devlele: efkekeskeâ KÙeeefle kesâ Øeefle Yeer nsÙe yegefæ pee«ele nesleer nw~ Fme peeie=efle mes,
efve™æ nesves mes yeÛeer ngF& efkekeskeâ KÙeeefle Yeer efve™æ nes peeleer nw~ efÛeòe keâer Ùen DekemLee ke=efòe jefnle
efÛeòe keânueelee nw~ Fmes peerefkele Ùeesieer keâer ‘peerkevcegefòeâ’ keânles nQ~ ØeejyOe keâce& keâe Yeesie hetCe& nesves hej
‘efkeosncegefòeâ’ nesleer nw~ Ùen ‘kesâkeuemÙe Yeeke: keâwkeuÙeced’ DeLee&led heg®<e keâer kesâkeuelee DeLekee mke™heekeefmLeefle nw~

helebpeefue meebKÙe oMe&ve kesâ mecemle lelkeceerceebmeerÙe efmeæevleeW keâes mkeerkeâej keâjles ngS Yeer efÛeòe keâes
Deheves Meem$e keâe ØeOeeve lelke mkeerkeâej keâjles nQ~ keeÛemheefle efceße kesâ Devegmeej efÛeòe Meyo keâe DeLe&
Devle:keâjCe nw ‘ÙeesieMeyosveevle: keâjCeb yegefæcegheue#eÙeefle’2 efpemeceW yegefæ, Denbkeâej Skeb ceve leerveeW Dee
peeles nQ~ efÛeòe ef$eiegCeelcekeâ nw, efkeâvleg FmeceW ØeOeevelee meòke iegCe keâer nw~ lelkele: peÌ[ nesves kesâ yeeo Yeer
meòke iegCe keâer ØeOeevelee kesâ keâejCe efÛeòe mkeÛÚ ohe&Ce kesâ meceeve heg®<e kesâ Øeefleefyecye keâes «enCe keâjlee nw
efpememes GmeceW ÛewlevÙe keâe DeeYeeme neslee nw~ Fme Øekeâej DeÛesleve efÛeòe ÛewlevÙemke™he heg®<e mes ØekeâeefMele
neskeâj ÛewlevÙe nes peelee nw~

efÛeòeke=efòe keâe DeLe& nw efÛeòe keâe efke<eÙeekeâej nes peevee~ efÛeòe FefvõÙeeLe&meefVekeâ<e& Éeje efke<eÙeeW kesâ
mecheke&â ceW Deelee nw Deewj ken efke<eÙeekeâej nes peelee nw, Ùener efÛeòeke=efòe nw~ heg®<e ÛewlevÙe kesâ ØekeâeMe mes
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efÛeòeke=efòe ØekeâeefMele nesleer nw Deewj peerke keâes efke<eÙeeW keâe %eeve neslee nw~ Fve ke=efòeÙeeW keâe Devekejle Øekeen
efÛeòe ceW Ûeuelee jnlee nw~ Ùes ke=efòeÙeeB #eerCe neskeâj Deheves mebmkeâejeW keâes mLeeefhele keâjleer nw Deewj Ùes
mebmkeâej heefjhekeäke neskeâj DevÙe ke=efòeÙeeW keâe ™he OeejCe keâjles nQ~ ke=efòeÙeeW mes mebmkeâejeW keâer Deewj mebmkeâejeW
mes ke=efòeÙeeW keâer Glheefòe keâe Ùen ›eâce Ûeuelee jnlee nw~ helebpeefue efÛeòe keâer heeBÛe ke=efòeÙeeW keâe GuuesKe keâjles
nQ- ØeceeCe, efkeheÙe&Ùe, efkekeâuhe, efveõe Skeb mce=efle~

• ØeceeCe: melÙe %eeve keâes Øecee keânles nQ~ Øecee keâe meeOeve ØeceeCe nw~ Ùeesie-oMe&ve leerve ØeceeCe
mkeerkeâej keâjlee nw- ØelÙe#e, Devegceeve Deewj Meyo~ Ùeesie oMe&ve ØeceeCe $eÙe mes Øeehle %eeve keâes meke&Lee
ØeeceeefCekeâ veneR ceevelee nw keäÙeeWefkeâ Ssmee %eeve heg™<e Deewj yegefæ kesâ YeÇeefvleceÙe efceßeCe mes Øeehle neslee
nw~ kemlegDeeW kesâ mkeYeeke kesâ efke<eÙe ceW melÙe %eeve kesâkeue ÙeesieeYÙeeme mes Øeehle neslee nw~ cenef<e& kÙeeme
kesâ Devegmeej, ‘Oece&Meem$eeW (Meyo) Éeje, Devegceeve Éeje leLee ienve efÛevleve kesâ DeYÙeeme keâer Glkeâš
FÛÚe Éeje ken Deheveer Devleo&=ef<š keâes Deeies yeÌ{elee nw leLee GÛÛelece Ùeesie keâes Øeehle keâjlee nw~’3

• efkeheÙe&Ùe: Ùen YeÇevle %eeve Ùee efke<eÙeeW kesâ mecyevOe ceW efceLÙee %eeve nw~ efkeheÙe&Ùe ØeceeCe-ke=efòe kesâ Éeje
yeeefOele neslee nw~ keeÛemheefle efceße Deewj efke%eeveefYe#eg mebMeÙe keâes Yeer Fmeer keâesefš ceW jKeles nQ~

• efkekeâuhe: Ùen Meyo %eeve mes GlheVe nesves keeueer ke=efòe nw~ Fmemes Ssmes efke<eÙe keâe %eeve neslee nw
efpemekeâe Fme peieled ceW DeYeeke neslee nw~ kÙeeme Fmes ‘ÛewlevÙeb heg®<emÙe mke™heced’ keânles nQ~ ÛewlevÙe
Skeb heg®<e ceW DeYeso nesves hej Yeer ÛewlevÙe keâes heg®<e mes efYeVe mecePevee efkekeâuhe nw~

• efveõe: meg<eghleekemLee keâer ke=efòeÙeeW keâes efveõe keânles nQ~ FmeceW pee«ele Skeb mkehve keâer DekemLeeDeeW keâe
DeYeeke neslee nw~ efveõe Yeer %eeve™he nw keäÙeeWefkeâ peeieves hej kÙeefòeâ keâes DevegYeke neslee nw efkeâ Gmes veeRo
keâwmes DeeÙeer? Ùen pee«ele Skeb mkehve kesâ DeYeeke keâe Deeuecyeve nw~4

• mce=efle: Ùen mebmkeâejpevÙe %eeve nw~ efkeâmeer heoeLe& keâes Gmekesâ hetke& DevegYeke Éeje ÚesÌ[s ieÙes mebmkeâej
Éeje efheâj mes Gmeer ™he ceW meb«en keâjvee mce=efle nw~ Ùen Yeer efÛeòe keâer Skeâ ke=efòe nw~
efÛeòe keâer hebÛeke=efòeÙeeW kesâ meeLe keâwkeuÙe ceW efÛeòe keâer oes DekemLeeDeeW keâer Yeer cenlkehetCe& Yetefcekeâe nw,

efpevnW kÙeglLeeve Skeb efve™æ DekemLee keânles nQ~ kÙeglLeeve DekemLee keâeÙee&kemLee Yeer keâner peeleer nw efpemeceW
ke=efòeÙeeW keâer keâesF& ve keâesF& ef›eâÙee nesleer jnleer nw~ efve™æekemLee ceW meYeer ke=efòeÙeeB efve™æ neskeâj efÛeòe kesâ
mkeeYeeefkekeâ ™he ceW efkeueerve nes peeleer nw~ efÛeòe keâer heeBÛe YetefceÙeeB FvneR oes DekemLeeDeeW kesâ Devleie&le heeÙeer
peeleer nQ~ hebÛeYetefceÙeeW ceW ef#ehle, cetÌ{, efkeef#ehle, Skeâe«e Deewj efve™æ ›eâceMe: Øeehle nesleer nw~

• ef#ehle: meòke, jpeme Skeb leceme kesâ hejmhej meefcceßeCe mes efÛeòe keâer ke=efòeÙeeW keâe mke™he efveOee&efjle
neslee nw~ ef#ehle ke=efòe ceW jpeesiegCe keâer ØeOeevelee nesleer nw~ efpememes efÛeòe ÛebÛeue neskeâj efke<eÙeeW keâer
Deesj GvcegKe nes peelee nw~ meebmeeefjkeâ efke<eÙeeW keâer Deesj efvejvlej Øeke=efòe nesves mes ken Yeškeâlee jnlee
nw~ efÛeòe keâer Ùen DekemLee ef#ehle Yetefcekeâe keânueeleer nw leLee Fme DekemLee ceW GlheVe nesves keeueer
ke=efòeÙeeB ef#ehle ke=efòeÙeeB keânueeleer nQ~

• cetÌ{: efÛeòe ceW peye leceesiegCe keâe DeeefOekeäÙe neslee nw Deewj melke leLee jpe Gmemes efveÙeefv$ele nesles nQ~
Gme keâeue ceW leeheme keâce&-mebmkeâejeW kesâ keâejCe efÛeòe keâer Øeke=efòe DeOece&, De%eeve, DekewjeiÙe Deewj
DevewÕeÙe& keâer Deesj nesleer nw~ Ssmeer oMee ceW efÛeòe keâer Fme DekemLee keâes cetÌ{ keânles nQ leLee Gmekeâer
ke=efòeÙeeB cetÌ{ ke=efòeÙeeB keânueeleer nw~

• efkeef#ehle: peye ke=efòe meòke mes jpe Skeb jpe mes meòke kesâ ceOÙe efvejvlej heefjkeefle&le nesleer jns, GveceW
efmLejlee keâe DeYeeke nes, Gme efÛeòe Yetefce keâes efkeef#ehle efÛeòeYetefce keânles nQ~ efkeef#ehlekemLee ceW ØeeÙe:
meeOekeâeW keâe GuuesKe efceuelee nw, efpemeceW meòke kesâ DeeefOekeäÙe mes lece keâe DeekejCe ve<š nes peelee nw
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hejvleg jpeesiegCe keâer cee$ee kele&ceeve jnleer nw~ ÙeÅeefhe keâYeer-keâYeer jpeesiegCe keâe yeenguÙe nesves hej
efmLejlee keâe DeYeeke heeÙee peelee nw~

• Skeâe«e- Fme DekemLee ceW efÛeòe lece Skeb jpe oesveeW iegCeeW mes cegòeâ neskeâj meòke iegCe ceW Øeefleef…le
neslee nw~ meòke iegCe ceW Øeefleef…le neskeâj efÛeòe Deheves DeYeer… efke<eÙe keâer Deesj, efvekee&le ceW oerheefMe#ee
keâer efmLejlee, Skeâe«e nes peelee nw~ Fmes ieerlee ceW keâne ieÙee nw- ‘meoe oerhees efvekeelemLees veWieles
meeshecee mce=lee’~ ÙeneB OÙeeve jKevee DeekeMÙekeâ nw efkeâ ÙeneB Yeer jpees iegCe mLeefiele jnlee nw, meceehle
veneR neslee nw keäÙeeWefkeâ iegCe$eÙe kesâ DeYeeke efÛeòe keâer efmLeefle ner DemebYeke nw~

• efve™æ- efÛeòe keâer GÛÛe DekemLee Ùee Yetefce keâes ÙeesieMeem$e ceW efve™æ keâne ieÙee nw~ Fme Yetefce ceW
efÛeòe keâer meYeer ke=efòeÙeeB hetCe&le mLeefiele nes peeleer nw, uesefkeâve Gve ke=efòeÙeeW kesâ mebmkeâej DekeMÙe
DekeefMe<š jnles nQ~ mebmkeâejÙegòeâ efÛeòe keâer Ùen efve™æ DekemLee ner efveyeeape meceeefOe nw~
efÛeòe keâer Fve heeBÛe YetefceÙeeW ceW ØeLece leerve YetefceÙeeW ceW keâneR-keâneR ke=efòe efve™æ nesleer nw, efkeâvleg Ùeesie

meeOevee ceW Gvekeâe Ùeesieoeve efkeMes<e cenlkehetCe& veneR nw~ Deefvlece oes YetefceÙeeB Ùeesie Øeeefhle kesâ efueS kemlegle:
cenlkehetCe& nQ~ Skeâe«e Yetefce keâer Øeeefhle nesves hej meeOekeâ hejceeLe& efke<eÙe keâer Deesj Øesefjle neslee nw Deewj Gmekesâ
DeefkeÅee, keâece, keâcee&efo keäuesMe yevOeveeW keâe štšvee DeejcYe nes peelee nw~ efve™æ DekemLee keâer Øeeefhle nesves hej
meeOekeâ Ùeesie DeLekee meceeefOe ceW efmLej neskeâj efve™æ keâes Øeehle keâjlee nw pees keâwkeuÙe keâer efvekeâšlece meerÌ{er nw~

Ùeesie ceW, efÛeòe keâer DekemLeeDeeW ceW efpeveceW ke=efòeÙeeB efve™æ veneR nesleer nw, kÙeglLeeve-DekemLee keâne
peelee nw~ kÙeglLeeve DekemLee ceW heg™<e Skeb efÛeòe-ke=efòeÙeeW keâe De%eevepevÙe mecheke&â meowke yevee jnlee nw
efpemekesâ keâejCe heg™<e Deheves keemleefkekeâ ™he ceW efmLele veneR nes heelee~ hebÛeke=efòeÙeeB kÙeglLeeve efÛeòe keâer
ke=efòeÙeeB nQ~ heeBÛe ke=efòeÙeeW keâes hegve: heg™<e keâuÙeeCe keâer Âef<š mes efkeäuekeš Skeb Deefkeäuekeš oes YeeieeW ceW
keieer&ke=âle efkeâÙee ieÙee nw~ efkeäue<š ke=efòeÙeeB efÛeòe keâer kees ke=efòeÙeeB nw pees efke<eÙeeW mes mebyeæ neskeâj Oece& Deewj
DeOece& keâer Glheefòe keâjleer nw Deewj peerke kesâ keâcee&MeÙe keâe efkemleej keâjleer nw~ Fve ke=efòeÙeeW mes peerkeve kesâ
keäuesMe keâer Glheefòe nesleer nw~ Dele: FvnW efkeâue<š ke=efòe keâer meb%ee oer ieÙeer~ Fmekesâ efkehejerle efÛeòe keâer kes
ke=efòeÙeeB, efpeveceW jpemed Skeb lecemed kesâ oye peeves mes ØeMeevle Øekeen neslee jnlee nw, Deefkeäue<š ke=efòeÙeeB
keânueeleer nQ~ Deefkeäue<š ke=efòeÙeeW kesâ GoÙe mes peerkeve keâes KÙeeefle DeLee&led Øe%ee keâer Øeeefhle nesleer nw~

kÙeglLeeve DekemLee ceW GlheVe nesves keeueer mecemle ke=efòeÙeeB peerke keâes megKe, og:Ke Skeb ceesn keâe DevegYeke
keâjeleer ngF& Gmekesâ yevOeve ceW keâejCe nesleer nw~ Fve ke=efòeÙeeW kesâ Éeje peerkeve meebmeeefjkeâ efke<eÙeeW keâer Deesj
Øesefjle neskeâj jeie, És<e Deeefo keâe DevegYeke keâjles ngS mebmeej Ûe›eâ ceW heÌ[e jnlee nw~ uesefkeâve efpeme meceÙe
Ùes ner Øeke=efòeÙeeB Deefkeäue<š™efheCeer nesleer nw Gme meceÙe kes peerkeve keâes keâuÙeeCe keâer Deesj Øesefjle keâjleer nQ~

efve™æekemLee, kÙeglLeeve DekemLee kesâ heMÛeeled Deeleer nw~ ÙeesieMeem$e ceW efve™æ keâer oes DekemLeeSB
yeleeÙeer ieÙeer nQ: 1. mebØe%eele Deewj 2. DemebØe%eele~ mebØe%eele meceeefOe ceW meeOekeâ keâe efÛeòe efkeâmeer Skeâ kemleg
hej Fme Øekeâej Skeâe«e nes peelee nw efkeâ Gmekeâer DevÙe meYeer ke=efòeÙeeW keâer Meefòeâ #eerCe neskeâj Gme
kemlegefke<eÙekeâ ke=efòe keâes ner ÂÌ{ keâjleer nw~ Fme DekemLee ceW meeOekeâ keâe efÛeòe efvekee&le oerhe-efMeKee kesâ meceeve
Skeâ ner Yeeke ceW Øekeeefnle nesles ngS jpeesiegCepevÙe meYeer ØeYeekeeW keâe lÙeeie keâjkesâ meòke mes heefjhetCe& neslee nw~
Fme DekemLee ceW Yeer keâesF& ve keâesF& Deeuecyeve DekeMÙe jnlee nw, FmeefueS Fmes meyeerpe-meceeefOe DeLekee
Oece&cesIe-meceeefOe Yeer keânles nQ~ meòkeiegCepevÙe Øe%ee keâe GoÙe neslee nw Deewj peerke kesâ mecemle keâce&yevOeve
#eerCe nes peeles nQ~ mecÙekeâd ™he mes Øe%ee keâe DeeefkeYee&ke nesves kesâ keâejCe Fme DekemLee keâes mebØe%eele keâne
ieÙee nw~ meceeefOe keâer Ùen DekemLee efve™æ keâer efvekeâšlece DekemLee nw~ mebØe%eele meceeefOe kesâ Ûeej Yeso nQ,
efkelekeâe&, efkeÛeeje, Deevevoe Skeb Deefmcelee, pees Fmekeâer Ûeej DekemLeeSb nQ pees ›eâceMe: Øeehle nesleer nQ- ’efkeleke&â
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efkeÛeejevevoeefmceleeveggieceeled mebØe%eele:’5~ meeOekeâ keâer Øe%ee peye efkeâmeer mLetue Deeuecyeve keâes mke™he keâe
mee#eelkeâej efke<eÙe yeveekeâj Gmekeâer Deesj Øeke=òe nesleer nw leye meceeefOe keâer Fme DekemLee keâes efkelekeâe&vegiele
meceeefOe keânles nQ~ efvejvlej DeYÙeeme Éeje meeOekeâ met#ce efke<eÙeeW keâer Deesj De«emej neslee nw pewmes
hebÛelevcee$eeefo, Denbkeâej, cenoeefo leLee FvnW Deeuecyeve keâe efke<eÙe yeveelee nw, meeOekeâ kesâ efÛeòe keâer Ùen
DekemLee efkeÛeejevegiele meceeefOe keânueeleer nw~ met#ce efke<eÙeeW keâer Deesj Øeke=òe Skeâe«eefÛeòe ceW heÙee&hle meòke mes
Skeâ efkeMes<e Deevevo keâer Glheefòe nesleer nw Deewj Fme DekemLee keâes Deevevoevegiele meceeefOe keâne peelee nw~
mecØe%eele meceeefOe keâer ÛelegLe& Skeb mekee&sÛÛe DekemLee Deefmceleevegiele nw~ Fme DekemLee ceW kesâkeue ‘ceQ ntB’ keâe
%eeve meeOekeâ kesâ efÛeòe keâe Deeuecyeve neslee nw~ mebØe%eele meceeefOe keâer DeeuecyeveÙegòeâ DekemLeeDeeW keâes heej
keâjkesâ Ùeesieer efvejvlej DeYÙeeme Skeb kewjeiÙe kesâ heâuemke™he meceeefOe keâer Deeuecyeve jefnle DemebØe%eele
meceeefOe keâer DekemLee Øeehle keâj ueslee nw~ efÛeòe keâer Fme efvejekeuecyeve DekemLee ceW ke=efòeÙeeB meowke kesâ efueS
meceehle nes peeleer nw~ meceeefOe keâer Fme DekemLee keâes efveyeer&pe meceeefOe keânles nQ keäÙeeWefkeâ Ùen efÛeòe keâer
Deeuecyevenerve Skeb ef›eâÙeenerve DekemLee nw~ Ùener heg®<e keâe Øeke=âefle kesâ yevOeve mes cees#e nw~

ØelÙeskeâ ØeeCeer keâer Deefpe&le MeefòeâÙeeB efYeVe nw~ ØelÙeskeâ keâe Dehevee-Dehevee kÙeefòeâlke, meeOevee #es$e Skeb
ceeheoC[ efYeVe neslee nw~ ÙeesieMeem$e ceW meeOekeâeW keâes leerve ßesefCeÙeeW ceW efkeYeòeâ efkeâÙee ieÙee nw- Gòece,
ceOÙece Deewj DeOece~ FvnW ›eâceMe: Ùeesie™Ì{, Ùegpeeve leLee Dee™™#e Yeer keâne peelee nw~ Gòece meeOekeâ
keâes hetke&pevce ceW ner Ùeesie keâer mekee&slke=â<šlee keâe yeesOe nes ieÙee jnlee nw Deewj cees#e Øeeefhle keâer leer›e FÛÚe
mes Gmekeâer DeeOeer Ùeesie meeOevee hetke&pevce ceW ner hetCe& nes Ûegkeâer nesleer nw~ yeefnjb? Ùeesie efmeæ Gòece meeOekeâ
DeÂ<š kesâ ceeOÙece mes kele&ceeve peerkeve ceW Deef«ece meeOevee ØeejcYe keâjles nQ~ cenef<e& helebpeefue ves Gòece
meeOekeâeW kesâ efÛeòeke=efòe efvejesOe kesâ efueS DeYÙeeme-kewjeiÙe keâe GheeÙe yeleueeÙee nw~ Yeiekeûerlee ceW Yeer keâne
ieÙee nw- ’DeYÙeemesve leg keâewvlesÙe kewjeiÙesCe Ûe ie=¢eles~ Ùeesie met$e ceW keâne ieÙee nw- ÙelveesYÙeeme:’~6 DeLee&led
Ùelve efkeMes<e keâes DeYÙeeme keânles nQ~ Ùen efkeMes<e Ùeue lehe, yeÇÿeÛeÙe&, efkeÅee Skeb ßeæe kesâ meeLe oerIe&keâeue
lekeâ efvejvlej Deveg…eve nw~ DeYÙeeme mes meeOekeâ keâes ÂÌ{Yetefce Øeehle nesleer nw efpememes ken kÙeglLeeve DekemLee
keâer efkeäue<š ke=efòeÙeeW mes menmee ØeYeeefkele veneR neslee~ hegve: peye meeOekeâ ueewefkeâkeâ Skeb heejueewefkeâkeâ oesveeW Øekeâej
kesâ efke<eÙeeW ceW oes<e osKeves ueielee nw, kewjeiÙe keâer efmLeefle nesleer nw~ ’DeYÙeemekewjeiÙeeYÙeeb leefVejesOe:’~7 DeLee&led
oesveeW Øekeâej keâer ke=efòeÙeeW kesâ DeYÙeeme Skeb kewjeiÙe mes efve™æ efkeâÙee peelee nw~

ceOÙece DeefOekeâeefjÙeeW Ùee Ùegpeeve kesâ efÛeòeke=efòe keâes efve™æ keâjves keâe ceeie& ef›eâÙee-Ùeesie mes DeejcYe neslee
nw~ Ùegpeeve ef›eâÙee-Ùeesie keâer meeOevee Éeje efÛeòe keâes Skeâe«e yeveeles nQ~ ef›eâÙee-Ùeesie leerve ef›eâÙeeDeeW keâer meceef<š
keâe veece nw~ ’lehe: mkeeOÙeeÙesÕejØeefCeOeeveeefve ef›eâÙeeÙeesie:’8 DeLee&led Ùes leerve ef›eâÙeeSb nQ lehe, mkeeOÙeeÙe leLee
F&Õej-ØeefCeOeeve~ Mejerj, ØeeCe, FefvõÙeeW Deewj ceve keâes DeYÙeeme Éeje keMe cebs keâjvee lehe nw~ cees#e keâe %eeve
keâjeves keeues Meem$e keâe DeOÙeÙeve mkeeOÙeeÙe nw leLee F&Õej-ØeefCeOeeve keâe DeLe& Yeiekeeve keâer Yeefòeâ nw~ ef›eâÙee-
Ùeesie kesâ oes ØeÙeespeve nQ: henuee ef›eâÙee-Ùeesie efÛeòe keâes meceeefOe keâer Deesj Øesefjle keâjlee nw SJeb efÉleerÙe ken Goej
DekemLee kesâ keäuesMeeW keâer Meefòeâ keâes #eerCe keâjlee nw~ Fme Øekeâej ef›eâÙee-Ùeesie hej efkepeÙe heekeâj Ùegpeeve, Ùeesie™Ì{
meeOekeâ keâer ßesCeer ceW Dee peelee nw Deewj lelheMÛeeled DeYÙeeme-kewjeiÙe keâer meeOevee ØeejcYe keâjlee nw~

kÙeglLeeve-oMee ceW DeefkeÅee, Deefmcelee, jeie, És<e Skeb DeefYeefvekesMe Fve hebÛekeäuesMeeW mes heefjhetCe& efÛeòe keâe
meceeOeeve kesâkeue DeYÙeeme Skeb kewjeiÙe mes DemebYeke nw~ ÙeesieMeem$e Fve keäuesMeeW mes efÛeòe keâer heefjMegefæ kesâ
efueS lehe, mkeeOÙeeÙe Skeb F&Õej-ØeefCeOeeve Fve Øekeâej kesâ ef›eâÙeeÙeesieeW keâe DeeosMe GuuesKe efkeâÙee ieÙee nw~
hegve: Dee" meeOeveeW keâe Yeer keCe&ve efkeâÙee ieÙee nw~ Fvekeâe DeYÙeeme efÛeòe kesâ meceeefnle nesves ceW Skeâ Øekeâej
mes DeekeMÙekeâ mecePee peelee nw~ Ùeesie kesâ Fve Dee" meeOeveeW keâes De<šebie Ùeesie keâne peelee nw~ FveceW Ùece,
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efveÙece, Deemeve, ØeeCeÙeece Deewj ØelÙeenej ceW heeBÛe yeefnjbie meeOeve nw~ Fmekesâ Devevlej leerve Devlejbie
meeOeve nw pees OÙeeve, OeejCee Deewj meceeefOe nw~

• Ùece: keâeefÛekeâ, keeefÛekeâ leLee ceeveefmekeâ mebÙece keâes Ùece keânles nQ~ Ùece heeBÛe nw efpevekeâe heeueve
DeekeMÙekeâ nw~ Ùes efvecveefueefKele nQ - melÙe, Deefnbmee, DemlesÙe, yeÇÿeÛeÙe& Deewj Deheefj«en~

• efveÙece: Ùece keâer meeOevee kesâ heMÛeeled efveÙece keâe ›eâce Deelee nw~~ efveÙece Yeer heeBÛe nQ- MeewÛe, meblees<e,
lehe, mkeeOÙeeÙe Skeb F&Õej-ØeefCeOeeve~

• Deemeve: Mejerj keâes megKe Skeb efÛeòe keâes efmLejlee Øeoeve keâjves keeues yew"ves kesâ lejerkesâ keâes Deemeve keâne
peelee nw~ Ûewjemeer Deemeve DelÙevle Øeefmeæ nQ~

• ØeeCeeÙeece: efmLej neskeâj Õeeme Deewj ØeÕeeme keâer ieefle keâes efveÙecele: jeskeâvee ØeeCeeÙeece nw~ kegâcYekeâ,
jsÛekeâ Deewj hetjkeâ Ùes leerve ØeeCeeÙeece kesâ Øekeâej nw~

• ØelÙeenej: FefvõÙeeW keâes efke<eÙeeW mes nševee ØelÙeenej nw~
• OeejCee: efkeâmeer mLeeve hej efÛeòe keâes efmLej keâjves keâes OeejCee keânles nQ~ Ùeesie ceW OeejCee kesâ efueS kegâÚ

mLeeve efÛeefvnle efkeâÙes ieÙes nQ pewmes-veeefYeÛe›eâ, veeefmekeâe, efpe£e kesâ De«eYeeie, ùoÙe hegC[jerkeâ Deeefo~
• OÙeeve: efkeâmeer OÙesÙe kemleg keâe Deeuecyeve keâjkesâ OeejCee keâjles ngS peye efÛeòe keâer ke=efòeÙeeB Skeâ Oeeje

ceW Øekeeefnle nesves ueieleer nw leye Gmes OÙeeve keânles nQ~ OÙeeve ceW Skeâ keâeue ceW Skeâ ner %eeve keâe Øekeen
neslee nw, ken DevÙe Øekeâej kesâ %eeve mes efceefßele veneR neslee nw~ OÙeeve keâe ue#eCe Skeâe«elee nw~

• meceeefOe: OÙeeve kesâ efvejvlej DeYÙeeme mes efÛeòe OÙesÙe kemleg kesâ ner Deekeâej keâes «enCe keâj ueslee nw~
efÛeòe keâer Ùen DekemLee meceeefOe keânueeleer nw~
De<šebie-Ùeesie keâer meeOevee heæefle keâe DeeOeej mebÙece nw~ Ùen efmeæevle Mejerj-ceve-FefvõÙe keâce& kesâ

mebÙece hej yeue oslee nw~ mebÙece keâes cenlkehetCe& mLeeve Øeoeve keâjkesâ Ùen efmeæevle veweflekeâ cetuÙe keâer mLeehevee
keâjlee nw~ Ùeesie oMe&ve keâer Âef<š ceW ceveg<Ùe keâe efÛeòe Skeâ Ûekeäkeâer kesâ heeš kesâ meceeve nw Ùeefo nce GmeceW heermeves
kesâ efueS kegâÚ veneR [eueWies lees ken mkeÙeb keâes heerme [euesiee~ [e@0 jeOeeke=â<Ceved kesâ Devegmeej ‘peye nce efÛeòe keâes
Gmekesâ efke<eÙeeW mes jefnle keâj osles nQ lees Gmekeâer Ûes<še efve™æ neskeâj Dekeâce&CÙelee keâer efmLeefle ceW hengBÛe peeleer
nw~ FmeceW efÛeòe lees efvejeßeÙe nes peelee nw efkeâvleg Deelcee mkemLe jnleer nw~ Ùen Skeâ Ssmeer jnmÙeceÙe DekemLee
nw pees ØeieeÌ{ Skeâe«elee kesâ heâuemke™he Øeehle nesleer nw~9 heâuemke™he meeOekeâ keâes cees#e, efpemes Ùeesie oMe&ve ceW
keâwkeuÙe keâne peelee nw, keâer Øeeefhle nesleer nw~ keâwkeuÙe peerke keâer Yeefke<Ùe ceW peerkeve keâes Øesefjle keâjves keeueer Meefòeâ
nw, efpemes Øees0 mebiece ueeue heeC[sÙe ‘peerke keâe Gppeerkeve’ keânles nQ~

 mevoYe&-metÛeer
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meebmke=âeflekeâ je„̂Jeeo SJeb Oece&
[e@0 DepeÙe kegâceej

oMe&veMeeŒe efJeYeeie, Fueeneyeeo efJeMJeefJeÅeeueÙe, Fueeneyeeo
keäÙee heMegDeeW SJeb heef#eÙeeW kesâ meceeve ceveg<Ùe Yeer Skeâ ØeeCeer nw? ÙeÅeefhe ceveg<Ùe Yeer ØeeCeer nw, hejvleg

Gmes Skeâ efJeefMe„lee efceueer nw~ heMegDeeW kesâ mecemleiegCe ceveg<ÙeeW ceW Yeer heeÙes peeles nQ~ ceveg<Ùe Yeer heMegDeeW
SJeb ØeeefCe peeefle (Genus) keâer Skeâ Ghepeeefle (Species) nw~ heMegDeeW SJeb heef#eÙeeW keâer ØesjCee Deewj
mecyevOe Øeeke=âeflekeâ efJeJeMelee kesâ keâejCe Øeleerle nesles nQ~ heMegDeeW hej efkeâÙes ieÙes Deveskeâ ØeÙeesieeW mes efmeæ
neslee nw efkeâ heMeg ceveesefJe%eeve keâes mecePekeâj GveceW efJeefJeOe keâewMeue hewoe efkeâÙee pee mekeâlee nw~ neLeer,
IeesÌ[s, yevoj, kegâòes, leesles, cewvee Deeefo heMeg heef#eÙeeW kesâ ef›eâÙeekeâueehe SJeb Gvekesâ Éeje Deefpe&le keâewMeue
õ„JÙe nw~ GveceW ceveg<ÙeeW keâer lejn Deveskeâ ue#eCe osKes pee mekeâles nw, hejvleg Gvekesâ JÙeJenej menpe
ØeJe=efòeÙeeW kesâ Éeje mebÛeeefuele nesles nw~1 ceveg<Ùe Skeâ efJeÛeejMeerue, efJeJeskeâJeeved, mebkeâuhe mJelev$edÙe mes Ùegòeâ
SJeb mJelev$e ØeeCeer nw~ heMegDeeW ceW efJeÛeej SJeb efJeJeskeâ keâe DeYeeJe nw~ heMegDeeW keâe peerJeve menpe ØeJe=efòeÙeeW
mes mebÛeeefuele SJeb YeesieceÙe peerJeve nw~ Fmekesâ efJehejerle, ceeveJe meceepe ceW Skeâ keâce&-JÙeJemLee, keâeÙe&
Ùeespevee, DevegmevOeeve, GefÛele SJeb DevegefÛele keâe efJeJeskeâ osKee peelee nw~ GefÛele SJeb DevegefÛele keâe efJeJeskeâ ner
Oece&-yeesOe nw~ ceveg<ÙeeW ceW heMegDeeW kesâ meceeve ner menpe ØeJe=efòeÙeeB heeÙeer peeleer nw, hejvleg efJeJeskeâ SJeb efJeÛeej
mes Ùegòeâ ceeveJe Gvehej Skeâ meercee ceW Skeâ ceÙee&oe kesâ Devleie&le Gve hej efveÙev$eCe keâjves ceW meceLe& neslee
nw~ Ùener Gmekeâer heMegDeeW mes he=Lekeâ henÛeeve nw~ menpe ØeJe=efòeÙeeW keâe efJeJeskeâhetCe& efveÙeceve SJeb efveÙev$eCe
ceveg<Ùe keâer efJeefMe„lee nw~ efJeJeskeâ, mJeelev$Ùe ,keâle=&lJe SJeb Oece&-yeesOe kesâ Éeje ceeveJe cetuÙeevegmevOeeve
SJeb mebmke=âefleÙeeW keâe me=peve keâjlee nw~

ceeveJe meeceeefpekeâ ÙeLeeLe& Deewj veweflekeâ DeeoMe& ceW mecevJeÙe keâjkesâ meebmke=âeflekeâ cetuÙeeW keâe me=peve
keâjlee nw~ Deheves peerJeve keâes Oece&hejeÙeCe SJeb DeeoMe&ceÙe yeveeves kesâ efueS Yeer peerJeve‘-efveJee&n kesâ
meeceeefpekeâ ÙeLeeLe& (heefjefmLeefle) kesâ Devleie&le ner keâce& keâjvee heÌ[lee nw~ ÙeLeeLe& peerJeve ceW GheÙeesieer
JÙeeJeneefjkeâ meheâuelee kesâ met$eeW keâes ner hejcheje ceW veerefle keâne ieÙee nw~ Oece& keâe yegefæ«ee¢e mJe™he ner
meveeleve YeejleerÙe mebmke=âefle keâe cetue leòJe nw~

‘Oece&’ Meyo keâer JÙeglheefòe ‘Oe=’ Oeeleg mes ngF& nw, efpemekeâe DeLe& nw OeejCe keâjvee~ efkeâmes OeejCe
keâjvee, kewâmes OeejCe keâjvee? Fmekeâe Gòej nw: ‘OeejCeeo Oece& FlÙeengOe&ceex OeejÙeles Øepee:~’ SJeb Ùen
Yeer keâne ieÙee nw- Oece&mÙe leòJeb efveefnleb iegneÙeeced’~ meceepe, je„^, jepÙe SJeb mechetCe& efJeMJe keâe
DeeOeej ner Oece& nw~ meye kegâÚ Oece& hej ner efškeâe ngDee nw~ meveeleve keâeue mes Ùen ceevÙelee ØeÛeefuele jner
nw efkeâ ÙegieeW kesâ Deveg›eâce ceW Mevew: Mevew: Oece& keâer neefve, heleve SJeb Üeme neslee jne nw~ ØelÙeskeâ Ùegie keâe Yeer
Dehevee Skeâ efJeefMe„ Oece& jne nw~2

melÙeÙegie (ke=âleÙegie) lehe: ØeOeeve, $esleeÙegie, %eeve ØeOeeve, Éehej Ùe%e ØeOeeve Deewj keâefueÙegie oeve
ØeOeeve nQ~ keâefueÙegie ceW Oece& keâe kesâJeue Skeâ ÛeewLeeF& Yeeie, DeLee&led oeve ner DeJeMes<e yeÛee Yeeie nw~,
DeLee&le lehe, DeeOÙeeeflcekeâ %eeve Deewj Ùe%e (ueeskeâkeâuÙeeCekeâejer keâce&) ve„ nes Ûegkesâ nw~

heewjeefCekeâ ceevÙeleeDeeW kesâ Devegmeej keâefueÙegie keâe ØeejcYe ceneYeejle Ùegæ kesâ Devle ceW nes ieÙee~
efnmš^er Deeheâ efo Oece&MeeŒe kesâ uesKekeâ, heer.Jeer.keâeCes ves Fmekeâer efleefLe F&.het. 3102 efveOee&efjle keâer nw~
efkeâvleg kegâÚ efJeÉeveeW SJeb MeesOekeâòee&DeeW ves Fme efleefLe keâer ØeeceeefCekeâlee keâes mebefoiOe ceevee nw~ ceneYeejle kesâ
Ùegæ keâe keâeue-efveOee&jCe SJeb keâefueÙegie kesâ DeeefJeYe&Je keâer JeemleefJekeâlee kesâ efJeJeeo ceW ve GuePekeâj, nce
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Fme FeflenemekeâejeW kesâ efÛevleve SJeb ceveve hej ÚesÌ[ osles nQ~ efkeâvleg Ùen DeJeMÙe nw efkeâ pees DeeoMe& Ùee
cetuÙe Jewefokeâ keâeue ceW peerJeve kesâ Øesjkeâ efmeæevle Les, JÙeeJeneefjkeâ peerJeve ceW efpevekeâe heeueve efkeâÙee peelee
jne nw, ›eâceMe: Jesoesòej keâeue ceW meeceeefpekeâ, jepeveereflekeâ SJeb DeeefLe&keâ keâejCeeW mes Gvekeâe Üeme neslee
Ûeuee ieÙee~ ueesieeW ceW meleeleve Oece& kesâ Øeefle, cetuÙeeW kesâ Øeefle, efve…e SJeb DeemLee ceW keâceer DeeÙeer~ Fme
Üeme kesâ Deveskeâ keâejCe nes mekeâles nw, efpeveceW keâce&keâeC[ keâer keâójlee, peefšuelee, efJeosMeer Dee›eâceCe,
hesMesJej mewefvekeâeW keâer Meefòeâ Deewj veeieefjkeâ meYÙelee hej DeeOeeefjle meeceepÙe Deeefo~3

Oece& keâe Üeme efkeâmeer Yeer je„^ kesâ heleve keâe Ieeslekeâ nw~ ÙeneB lekeâ jepee Yeer Oece& mes Thej veneR nw~
jepee Deewj jepÙe oesveeW Oece& mes yeBOes nQ~ ceneYeejle ceW Yeer<ce kesâ Éeje Ùen keâne ieÙee nw efkeâ jepee keâeue
keâe keâejCe nw, (jepee keâeuemÙe keâejCeced )~ØeMve G"lee nw efkeâ keäÙee jepee meJeexheefj nw? keäÙee jepÙe Ùee
keâeÙe&heeefuekeâe meJeexheefj nw? jepee, jepÙeJÙeJemLee Deewj keâeÙe&heeefuekeâe yengle ØeYeeJeMeerue nesles nQ, Ùen
melÙe nw~ efkeâvleg Jes meJeexheefj veneR nw~ jepee keâe Ùen oeefÙelJe nw efkeâ ueesieeW ceW pevelee ceW DeLeJee meceepe
ceW Oece&eÛejCe yevee jns~ Oece& ner meJeexheefj nw~ Oece& ner meJe&ØeYeglee mecheVe nw, ve efkeâ jepee DeLeJee jepÙe
DeLeJee keâeÙe&heeefuekeâe~ YeejleerÙe mebmke=âefle keâes FmeerkeâejCe Oece&hejeÙeCe keâne peelee nw~ ÙeneB lekeâ efkeâ Oece&
kesâ efJe™æ keâeÙe& keâjves Jeeuee jepee Yeer oC[veerÙe nw~ DelÙeeÛeejer jepee yesve keâes Oece&-efJe™æ DeeÛejCe
keâjves kesâ keâejCe jepemeòee mes nšekeâj he=Leg keâes jepeefmebnemeve hej meòeemeerve keâjves keâe keâe Â„evle
efceuelee nw~ $e+ef<eÙeeW, cegefveÙeeW SJeb yeÇeÿeCeeW kesâ Fme keâeÙe& keâes efkeâmeer MeeŒe ceW DevegefÛele veneR keâne ieÙee~
ÙeneB Ùen mhe„ nw efkeâ Oece& keâer ØeYeglee mJeerkeâej keâjves hej ner $e+ef<eÙeeW keâes Deheves jepee keâes heoÛÙegle keâjves
keâe DeefOekeâej Øeehle ngDee Lee~Ùeefo keâesF& jepee Ùee keâeÙe&heeefuekeâe Deheves jepeOece& keâe heeueve ve keâjlee nes
Gmes heoÛÙegle Ùee meòeeÛÙegle keâjvee ØelÙeskeâ veeieefjkeâ keâe Oece& nw~ Fmekesâ efJehejerle pees JÙeefòeâ DeLeJee
mebmLee, Deheves Oece& keâe heeueve keâjles nw, Oece& keâer j#ee keâjles nQ, Oece& mJeÙeb Gmekeâer j#ee keâjlee nQ~ keâne
ieÙee nw ‘Oeceex j#eefle j#ele:’~ ceneYeejle ceW Yeer<ce ÙegefOeef…j mes keânles nQ efkeâ YeieJeeve efJe<Ceg
Oecee&OÙe#e nQ~ Dele: Deheveer ceÙee&oe ceW jnles ngS pees mJeOece& keâe heeueve keâjlee nw, Oece& keâe DeOÙe#e
F&MJej (efJe<Ceg) mJeÙeb Gmekeâer j#ee keâjlee nw~

‘Oece&’ Meyo keâe keäÙee DeLe& nw? Ùen ØeMve DelÙevle ietÌ{ nw~ Fme Meyo kesâ Deveg™he ntyent Fmes
Devetefole keâjves Jeeuee efkeâmeer Yee<ee ceW keâesF& Meyo veneR nw~ YeejleerÙe mebmke=âefle efpeme Oece& mes heefjYeeef<ele
nesleer nw, Jen efJeJeskeâ (wisdom) keâe Skeâ efJeefMe„ Fefleneme nw~4 Fmekesâ Devleie&le peeefle, heeBefle,
ÚgDeeÚtle, ™efÌ{ÙeeB, keâce&keâeC[eW peefšueleeSb, hetpee, veceepe, ØeeLe&veeDeeW ceW efveefnle ™efÌ{ÙeeB, Keevee-heeve
Deeefo keâe keâesF& mLeeve JeneR nes mekeâlee nw~ Ùen keâesF& cepenye DeLeJee efjueerpeve (Religion) veneR nw~
meeOeejCe DeLe& ceW Oece& mes veweflekeâ cetuÙeeW Deewj Gmekeâer Ûeslevee keâe yeesOe neslee nw~ kegâÚ efJeÛeejkeâeW ves Oece&
keâer leguevee nsieue kesâ oMe&ve ceW ‘efpeeflueMkeâeFle’ mes  keâer nw~ nsieue kesâ Devegmeej efJeMegæ veweflekeâlee keâer
efJe<eefÙeefve…lee (Subjectivity) Deewj Megæ keâevetve keâer efJe<eÙeefve…lee  (Objectivity) oesveeW ner
meehes#e nQ~ veweflekeâlee Deewj efJeefOe keâe ÙeLeeLe& mJe™he mebmLeeieleMeerue ceW ner GheueyOe neslee nw~

nsieue ves meeceeefpekeâ mebmLeeDeeW kesâ Éeje heefjYeeef<ele DeeÛejCe Deewj JÙeJenej keâer keâeÙe& Ùeespevee
DeLeJee JÙeJemLee keâes ‘efpeeflueMkeâeFle’ keâne nw~ Fmekesâ Devleie&le DeeoMe& cetuÙeJÙeJemLee Deewj meeceeefpekeâ
ÙeLeeLe&, veweflekeâlee, meeceeefpekeâlee,  Deelce-yeesOe, DeeÛeej-JÙeJemLee Deewj meeceeefpekeâ mecyevOeeW, (heefjJeej,
efJeJeen, heefle-helveer, efhelee-heg$e, jepÙe JÙeJemLee SJeb pevelee peveeo&ve Deeefo kesâ hejmhej mecyevOeeW kesâ
efJeOeeve SJeb oeefÙelJe yeesOe) keâe mecevJeÙe nes peelee nw~ Fmeer Øekeâej YeejleerÙe mebmke=âefle ceW ØeÛeefuele Oece& kesâ
Devleie&le veweflekeâlee Deewj efJeefOe (Morality and Law), meeceeefpekeâ mecyevOeeW keâer ceÙee&oeSb, hejmhej
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JÙeJenej, keâòe&JÙe SJeb DeefOekeâej, Deveskeâ Øekeâej kesâ meodiegCe (Vertue) (pewmes-OewÙe& (Oe=efle) #eceeMeerue
nesvee, FefvõÙe efve«en, efJeJeskeâ (Oeer) efJeÅee, melÙe, ›eâesOenervelee (De›eâesOees) FlÙeeefo Devlecet&le nes peeles nQ~
Oece& ner mecemle cetuÙeeW, meodiegCeeW, veweflekeâlee SJeb efJeefOe kesâ ueeskeâ keâuÙeeCekeâejer mJe™he keâe ceeveoC[ nw~
Fme Âef„ mes Oece& heg™<eeLe& kesâJeue Skeâ cetuÙe ner veneR nw, yeefukeâ Oece& mes DevegØeeefCele nesves hej ner keâesF&
Ûeerpe, cetuÙeJeeve SJeb ueeskeâkeâuÙeeCeer nesleer nw~ Oeve (DeLe&) kesâ heg™<eeLe& SJeb  cetuÙeJeeve nesves kesâ efueS
Gmekeâe Oecee&vegØeeefCele SJeb Oece& mes DevegMeeefmele SJeb efveÙeefv$ele nesvee DeefveJeeÙe& nw~ Fmemes efmeæ neslee nw
efkeâ Oece& Deheves ÙeLeeLe&  mJe™he ceW mecemle meeceeefpekeâ, DeeefLe&keâ SJeb jepeveereflekeâ peerJeve keâe Ûeslevee met$e
nw~ Oece& ner Jen Oegjer nw efpemekesâ Éeje mecemle ueeskeâpeerJeve mebÛeeefuele neslee nw~ FmeerefueS keâne ieÙee nw-
‘Oeceex Oeejles Øepee:’~ Fme Âef„ mes Oece& ceeveJe efveefce&le veneR, Øeeke=âle veneR, yeefukeâ Skeâ efJeješd heg™<e Ùee
Skeâ efoJÙe meòee keâe efveÙece nw~

YeejleerÙe mebmke=âefle ceW pevce mes ueskeâj ce=lÙeg heÙe&vle mecemle ceeveJe peerJeve Oecee&vegØeeefCele mebmkeâejeW
mes Ùegòeâ jne nw~ Fmekeâe ØeYeeJe ceeveJe-peerJeve kesâ meeLe-meeLe Øeeke=âeflekeâ peiele keâer JÙeJemLee hej Yeer jne
nw Jewefokeâ hejcheje ceW ‘$e+le’ keâe cenlJehetCe& mLeeve jne nw~ osJeeW keâes ‘$e+lemÙe ieeshee’, DeLee&led $e+le keâe
mebj#ekeâ keâne ieÙee nw~ mechetCe& yeÇÿeeC[ $e+le, DeLee&led veweflekeâ JÙeJemLee (Moral Order) mes mebÛeeefuele
nw~ JÙeefòeâiele SJeb meeJe&peefvekeâ peerJeve kesâ meeLe-meeLe mecemle ueewefkeâkeâ peerJeve (meceepe, efMe#ee,
jepeveerefle, DeLe&JÙeJemLee, heÙee&JejCe Deeefo ceW Skeâ veweflekeâ Deewj MeeMJele owJeer efveÙece JÙeehle nw~ $e+le
(veweflekeâ efveÙece/JÙeJemLee) keâe DeeÛejCe Deewj melÙe keâe heeueve Skeâ otmejs mes DeefJeÙeespÙe nQ~ DeeÙe&
mebmke=âefle ceW melÙe keâe heeueve keâjvee meJeexlke=â„ meodiegCe ceevee ieÙee nw~ Fmekeâe ØeYeeJe YeieJeeve
melÙeveejeÙeCe keâer keâLee mes ueskeâj ‘melÙecesJe peÙeles’ lekeâ ØeÛeefuele jne nw~ FmeefueS melÙe keâes ner hejce
Oece&, DeefÉleerÙe Oece& keâne ieÙee nw- ‘Oejce ve otmej melÙe meceevee’ (leguemeeroeme)~

SkeâelceJeeoer DeeOÙeeeflcekeâ hejcheje kesâ Devleie&le Oece& kesâ oes he#e nQ: ØeLece ØeJe=efòecetuekeâ Oece& SJeb
efÉleerÙe efveJe=efòecetuekeâ Oece&~ FveceW mes ØeLece Oece& keâce&ØeOeeve nw, hejvleg keâce& mJesÛÚeÛeejer veneR, yeefukeâ
efveÙeceevegMeeefmele nw~ efveJe=efòecetuekeâ Oece& lÙeeiehejeÙeCe SJeb leòJe%eeve hej DeeOeeefjle nw~ FveceW ØeLece keâe
mecyevOe ueewefkeâkeâ peerJeve, DeLee&led meceepe je„^ jepÙe, mebmke=âefle SJeb mebmkeâejeW mes nw~ Oece& keâe efÉleerÙe
™he ueewefkeâkeâ peerJeve SJeb heejceeefLe&keâ peerJeve kesâ ceOÙe mesleg keâe keâeÙe& keâjlee nw~ Ùen ØeJe=efòe ceW efveJe=efòe,
keâce& ceW lÙeeie keâe peerJeve nw, ßesÙe keâe ceeie& nw~ Oece& kesâ Fve oesveeW he#eeW keâes meceeefnle (meefcceefuele) keâjles
ngS cenef<e& keâCeeo ves Fmes heefjYeeef<ele efkeâÙee nw~5

heb. oerveoÙeeue peer kesâ SkeâelceceeveJeJeeo ceW Oece& kesâ Fve oesveeW ™heeW keâes meefcceefuele efkeâÙee ieÙee nw~
Fmeer keâejCe GvneWves Deheves DeeoMe& kesâ ™he ceW Skeâ Deesj MebkeâjeÛeeÙe& pewmes mebvÙeemeer oeMe&efvekeâ keâes mJeerkeâej
efkeâÙee lees otmejer Deesj meceüeš Ûevõieghle ceewÙe& keâes~ ÛeeCekeäÙe pewmes heCe&kegâšer ceW jnves Jeeues yeÇeÿeCe ves yegefæ
Deewj lÙeeie kesâ yeue mes DelÙeeÛeejer ceneheodceevevo kesâ efJeMeeue meeceüepÙe keâes ve„ keâj efoÙee Deewj Ûevõ
ieghle keâes ceieOe keâe jepee yeveeÙee~ Gmeves efJeosMeer Dee›eâevleeDeeW mes Yeejle keâes yeÛeeÙee~

Fmeer Øekeâej MebkeâjeÛeeÙe& pewmes hejce%eeveer mebvÙeemeer SJeb oeMe&efvekeâ ves mecemle ™efÌ{Jeeoer ceevÙeleeDeeW
keâes leesÌ[ keâjkesâ Deheveer ceeB keâer Devlesef„ ceW Yeeie efueÙee~ ™efÌ{ hejchejevegmeej mebvÙeemeer keâes Deefive keâe
mheMe& veneR keâjevee ÛeeefnS~ DeeÛeeÙe& ÛeeCekeäÙe ves je„^ keâer j#ee kesâ efueS JeCe&JÙeJemLee SJeb peeefleJÙeJemLee
keâer ™efÌ{ keâes leesÌ[keâj kesâ iewj #eef$eÙe Ûevõieghle keâe jepÙeeefYe<eskeâ efkeâÙee~ peneB Ûevõieghle DeYÙegoÙe keâe
Øeleerkeâ nw JeneB MebkeâjeÛeeÙe& efve:ßesÙeme keâe Øeleerkeâ nw~ SkeâelceceeveJe oMe&ve ceW Oece& kesâ Fve oesveeW ™heeW keâe
mecevJeÙe menYeeJe mes nes peelee nw~ meleeb efn mevosn heosmeg Jemlegmeg Devle:keâjCeØeJe=òeÙe:~6
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Oece& kesâ efueS oes ØeceeCe ceeves pee mekeâles nQ: ØeceeCecevle:keâjCeØeJe=òeÙe: (cenekeâefJe keâeefueoeme) SJeb
ceneheg™<eeW kesâ Ûeefj$e (cenepevees Ùesve iele: me hevLe:) Oece& keâe cetuelelJe efJeJeskeâ yegefæ ceW efveietÌ{ nw~ Gmes
Deheveer Devlejelcee ceW [tyekeâj, DeeOÙeeeflcekeâ mlej hej ner henÛeevee pee mekeâlee nw- ‘Oece&mÙe leòJeb efveefnleb
iegneÙeeced’ YeejleerÙe $e+ef<eÙeeW ves efJeJeskeâ yegefæ Ùee Øe%ee mes Gmekeâe mee#eeledkeâej keâjkesâ Gme leòJe (Oece&) keâer
efJeMJeJÙeeheer efveÙeecekeâlee keâe GheosMe efoÙee~ Ùen efJeJeskeâ Meefòeâ keâesF& Jee¢eejesefhele leòJe veneR nw~ Ùen
nceejer yegefæ ceW efveietÌ{ nw~ DeeJeMÙekeâlee nw, Gmes pee«ele keâjves keâer~

Oece& kesâ leeefòJekeâ yeesOe keâer hejcheje ceW yengosJeJeeo Deewj SkesâMJejJeeo ceW keâesF& ceewefuekeâ efJejesOe veneR
nw~ $e+le Deewj osJeeW keâer Meefòeâ keâe ienve mecyevOe nw~ osJeleeDeeW keâes FmeerefueS '$e+lemÙeieeshee' Deewj '$e+le
›ele' keâne peelee nw~7 efJeMJe mJeÙeb owJeer me=ef„ nw~ meveeleve Jewefokeâ hejcheje keâer DeeOÙeeeflcekeâ Âef„ efJeMJe
keâer hetCe&lee, ieefleMeeruelee Deewj ßes…lee (JejsCÙelee) keâe heefjÛeÙe osleer nw~ veweflekeâ, Oeeefce&keâ Deewj meeceeefpekeâ
keâòe&JÙe Skeâ JÙeehekeâ mebmkeâej-JÙeJemLee kesâ Ieškeâ kesâ ™he ceW ceevÙe jns nQ~ Ùes mebmkeâej ceeveJe kesâ efueS
osJeevegMeemeve kesâ DevegmejCe Deewj Gmekesâ ueewefkeâkeâ SJeb DeeOÙeeeflcekeâ DeYÙegoÙe leLee GVeÙeve kesâ nsleg jns nQ~
ceelee-efhelee, ieg™ SJeb yevOeg-JeevOeJeeW kesâ meceeve ner ceeveJe peerJeve kesâ j#ekeâ, hees<ekeâ Deewj ceeie&-oMe&keâ jns
nQ~ Deveskeâ osJeer-osJeeW keâe nesvee F&MJejerÙe efJeOeeve kesâ Devleie&le Gmekesâ Devevle meodiegCeeW MeefòeâÙeeW Deeefo kesâ
Øeleerkeâ nw~ jepemeòee kesâ meceeve Jes $e+le ™heer veweflekeâ JÙeJemLee kesâ j#ekeâ Deewj hees<ekeâ efmeæevle mJe™he
nQ~ Gmeer JÙeJemLee keâe heeueve ceveg<Ùe kesâ efueS veweflekeâ SJeb DeeOÙeeeflcekeâ peerJeve keâe ceeie& nw~

hejJeleea keâeue ceW Jewefokeâ Âef„ keâe yengosJeJeeo leòJeefJeÛeej keâer Âef„ mes SkeâcesJeeefÉleerÙe yeÇÿe kesâ
™he ceW mLeeefhele nes peelee nw~ yeÇÿe ve kesâJeue peiele keâe me=„e nw, yeefukeâ GmeceW JÙeehle nw~8 Gheefve<eoeW
ceW yeÇÿe kesâ Devleie&le mecemle osJeleeDeeW Deewj efJeefJeOeleeDeeW keâes meceeefnle efkeâÙee ieÙee nw~ Skeâ cee$e
hejceelcee Ùee yeÇÿe mes ner mecemle ØeeCeer (DeveskeâeleeSb) GlheVe nesleer nQ, Gmemes ner mecemle Yetle peerefJele nQ,
heesef<ele nQ Deewj Devle ceW GmeceW ner Jes efJeueerve nes peeles nQ, ØeefJe„ keâj peeles nw~9 JeeojeÙeCe ke=âle yeÇÿemet$e
ceW ‘pevceeÅemÙe Ùele:’ kesâ Devleie&le yeÇÿe keâe lešmLeue#eCe, DeLee&led me=ef„ kesâ keâle=&lJe keâe efve™heCe efkeâÙee
ieÙee nw~ yeÇÿe (F&MJej) mes me=efpele peiele Gmeer ‘De#ej’ hej yeÇÿe kesâ Éeje DevegMeeefmele SJeb efveÙeefv$ele neslee
nw~ Deelcee kesâ mJe™he ceW Jener yeÇÿe meye keâe efØeÙe nw~10 meled ™he ceW  yeÇÿe hejce keâejCe SJeb meJe&JÙeehekeâ
nw~ efÛeled kesâ ™he ceW Jen Deelcee nw~ (DeÙeb Deelcee yeÇÿe, Denb yeÇÿeefmce meesÓnbceefmce)~ Ùen meled Deewj
efÛeled ™he yeÇÿe DeevevomJe™he nw~ Fmes ner meefÛÛeoevevo keâne ieÙee nw~ mecemle ØeeefCeÙeeW keâe DeeOeej
DeevevoJeeo nw~ DeevevoenÙesJe KeefuJeceeefve Yetleeefve peeÙevles~~11

Fme Øekeâej Deheves cetuemJe™he SJeb menpe™he ceW ceeveJe Ûeslevee Skeâ DeKeC[ Deewj Devevle melÙe keâe
efJeOeeve keâjleer nw~ Deveskeâlee kesâJeue melen Deewj heefjefOe hej nw, hejvleg Gmekeâe efveÙeecekeâ kesâvõ Skeâ
DeKeC[, Devevle meefÛÛeoevevo yeÇÿe nw~

Fmemes mhe„ nw Jesoesheefve<eoeW mes ueskeâj ieerlee SJeb yeÇÿemet$e ceW efveefnle DeeOÙeeeflcekeâ Âef„ efJeMJe keâer
DeveskeâleeDeeW SJeb efJeefJeOeleeDeeW ceW Skeâ hejce meled Deewj Gme hejceelcee ceW Devevle efJeMJe keâe Yeso Keespeves keâer
Âef„ nw~ Deveskeâlee Øeeke=âeflekeâ nw, Skeâelcekeâlee DeeOÙeeeflcekeâ nw~ SkeâelcekeâceeveJeJeeo kesâ Devleie&le
DeeOÙeelce Deewj Yeeweflekeâlee ceW efJejesOe veneR nw~ Ùen Skeâ mece«eÂef„ nw~ Ùen ueewefkeâkeâ peerJeve keâer mecemle
DehetCe&leeDeeW, SJeb efJeefJeOeleeDeeW ceW Skeâ mechetCe&lee keâes Øeefleefyeefcyele keâjves keâer meeceÀemÙehetCe& Âef„ nw~
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meboYe& SJeb heeo efšhheCeer

1. Deenej efveõe ceÙe cewLegveced Ûe meeceeÛeceslele heMegefce: vejeCeeÙeced
2. cevegmce=efle (1 ; 69 81-87,142-44) SJeb ceneYeejle (MeeefvleheJe&) kesâ meeLe meeLe hegjeCeeW SJeb

jeceÛeefjleceeveme ceW Ûeej ÙegieeW SJeb keâefueÙegie keâe JeCe&ve efkeâÙee ieÙee nw~
3. ieesefJevo Ûevõ heeC[sÙe YeejleerÙe hejcheje kesâ cetuemJej he= 65-66
4. Jener, he=0 66-67
5. ‘‘ ÙeleesÓYÙegoÙeefve:ßesÙemeefmeefæ: me: Oece&:’’ JewMesef<ekeâ met$e
6. DeefYe%eeveMeekegâvleueced, keâeueeroeme
7. YeejleerÙe hejcheje kesâ cetue mJej he=0 40
8. meJeË jJeefuJeob yeÇÿe’ ( Úe.G. 3.14)
9. Ùelees Jee Fceeefve Yetleeefve peeÙevles, Ùes peeleeefve peerJeefvle ÙebØeÙevlÙeefYeefJeMeefvle (lewefòe. G.F.)
10. Deelcemleg keâeceeÙe meJeË efØeÙeb YeJeefle~ (Je=noejCÙe. 3.7)
11. hetCe&ceo: hetCe&efceob~ (ye=noejCÙekeâ)
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YeejleerÙe jepeoMe&ve ceW keâewefšuÙe keâe Dekeoeve
[e@0 megveer} kegâceej Megkeä}

pevej} heâs}es0 ICPR, oMe&veMeem$e efkeYeeie, F}eneyeeo efkeMJeefkeÅee}Ùe, F}eneyeeo
YeejleerÙe efÛevleve keâer hejcheje ceW keâewefšuÙe keâe efkeMes<e cenlke jne nw~ Gvekesâ efÛevleve keâe cetue œeesle

nceejs efueS Gvekeâer Øeefmeæ ke=âefle DeLe&Meem$e nw~ keâewefšuÙe Deheves meceÙe kesâ efkeÉeveeW ceW ßes…lece efkeÉeve
Les~ Gvekeâer keâeuepeÙeer jÛevee ‘DeLe&Meem$e’ leelkeâeefuekeâ meceÙe keâer meeceeefpekeâ, DeeefLe&keâ, jepeveereflekeâ leLee
Oeeefce&keâ heefjefmLeefleÙeeW keâes Øekeâš keâjleer nw~ Gvekeâer ke=âefle DeLe&Meem$e ceW keefCe&le Øemebie leLee efkeÛeej Deepe
Yeer ceerceebmee leLee MeesOe kesâ efke<eÙe yeves ngS nQ~ keâewefšuÙe kesâ efke<eÙe ceW J.F Fleep cenesoÙe keâe keânvee
nw efkeâ “Kautilya was not only a King maker but also the greatest
Indian Exponent of the art of government. The duties of the Kings,
Ministers and officials and methods diplomacy1.

keâewefšuÙe keâes efke<Cegieghle Skeb ÛeeCekeäÙe kesâ veece mes peevee peelee nw~ ÛeeCekeäÙe GvnW FmeefueS keâne
peelee nw keäÙeeWefkeâ kes ÛeCekeâ kesâ heg$e Les~ Gvekeâe Iej keâe veece efke<Cegieghle Lee~ keâewefšuÙe kesâ peerkeve Ûeefj$e kesâ
efke<eÙe ceW keâesF& ØeeceeefCekeâ «evLe veneR Øeehle neslee nw~ Øeehle mee#ÙeeW kesâ DeeOeej hej efkeÉeveeW ves keâewefšuÙe keâe
pevce ueieYeie 400 F&0het0 ceevee nw~ efkeÉeveeW keâe DeefYecele nw efkeâ keâewefšuÙe keâe pevce Yeejle keâer ØeeÛeerve
Ssefleneefmekeâ veiejer le#eefMeuee ceW Skeâ iejerye yeÇeÿeCe kesâ Iej ngDee Lee~ GvnW keâewefšuÙe keâns peeves keâe
keâejCe ‘kegâefšue’ veecekeâ yeÇeÿeCe kebMe ceW pevce uesvee yeleeÙee peelee nw~ keâewefšuÙe ves ceieOe kesâ veeuevoe
efkeMJeefkeÅeeueÙe ceW efMe#ee Øeehle efkeâÙee Lee~ Fmeer meceÙe Skeâ Iešvee Ieefšle ngF&, efpememes lelkeâeueerve ceieOe
jepÙe keâe Meemekeâ Ieveevebo keâe ÛeeCekeäÙe Me$eg yeve ieÙee~ Ieveevebo keâe DelÙeeÛeej ceieOe meeceÇepÙe hej
Deheveer Ûejce DekemLee hej Lee~ Skeâ efove Ieveevebo ves ßeeæ kesâ efueS Deheves efce$e Mekeâšej kesâ Éeje kegâÚ
yeÇeÿeCeeW keâes Deecebef$ele efkeâÙee~ Mekeâšej jepee mes henues ner ™<š Lee~ Gmeves ÛeeCekeäÙe kesâ ›eâesOeer Deewj
n"erues kÙekenej kesâ yeejs ceW megve jKee Lee~ DeleŠ Gmeves ßeeæ hej keâewefšuÙe keâes Deecebef$ele efkeâÙee~ peye
jepee yeÇeÿeCeeW kesâ oMe&veeLe& GheefmLele ngDee lees kegâ®he Deewj Yeös ÛeeCekeäÙe keâes osKekeâj Gmeves keâne, Fme
ÛeeC[eue keâes ÙeneB keäÙeeW ueeÙes? ÛeeCekeäÙe Fme Deheceeve keâes menve veneR keâj mekeâe Deewj Gmeves Deheveer
efMeKee Keesueles ngS Ùen Øeefle%ee efkeâÙee efkeâ peye lekeâ ceQ vevokebMe keâe veeMe veneR keâj otBiee leye lekeâ Deheveer
efMeKee veneR yeeBOetiee~2 DevleleŠ Gmeves vevokebMe keâe efkeveeMe keâj Ûevõieghle keâes meceÇeš yeveekeâj ceewÙe&
meeceÇepÙe keâer veeRke jKeer~ Ûevõieghle ves ÛeeCekeäÙe keâes Dehevee ceneceb$eer yeveeÙee~ Fme meceÙe Gmeves Deheves
Øeefmeæ «evLe ‘DeLe&Meem$e’ keâer jÛevee keâer~ keâewefšuÙe ves ceneceb$eer nesles ngS Yeer PeesheÌ[er ceW meeceevÙe ueesieeW
keâer lejn peerkeve kÙeleerle efkeâÙee~ GvneWves DelÙevle ner heefjßeceer, %eeveer, veerefle-efvehegCe, lÙeeiehetCe&, yeÇÿeÛeejer
peerkeve kÙeleerle efkeâÙee~ kes efkeosMeer Dee›eâceCe mes štšs-heâtšs Deewj efyeKejs Yeejle keâes Skeâlee kesâ met$e ceW yeeBOeves
keâe keâeÙe& efkeâÙee~ keâewefšuÙe Deheves DeLe&Meem$e ceW ceeveke peerkeve mes mecyeefvOele efkeefYeVe he#eeW ÙeLee
meeceeefpekeâ, DeeefLe&keâ, jepeveereflekeâ, Oeeefce&keâ FlÙeeefo hej ienveleehetke&keâ efkeÛeej efkeâÙee nw~ ÙeÅeefhe keâewefšuÙe
ves ceeveke peerkeve mes mecyeefvOele meYeer he#eeW hej Dehevee efkeÛeej Øemlegle efkeâÙee nw, hejvleg kes jepeoMe&ve hej
Dehevee efkeefMe<š Âef<škeâesCe Øemlegle keâjles nQ, efpemekeâe kewefMJekeâ mlej hej efkeMes<e cenlke nw~ nceW Gvekesâ
jepeoMe&ve kesâ #es$e ceW efoÙes ieS Ùeesieoeve keâes mhe<š keâjves kesâ hetke& Gvekesâ efkeÛeejeW keâe DeeOeej mlecYe Gvekesâ
«evLe ‘DeLe&Meem$e’ kesâ efveefnleeLe& Skeb GösMÙe keâes mecePevee DeekeMÙekeâ nesiee~ DeeÛeeÙe& keâewefšuÙe DeLe&Meem$e
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kesâ efveefnleeLe& keâes mhe<š keâjles ngS DeLe&Meem$e kesâ DeefOekeâjCe 15 DeOÙeeÙe 1 ceW efueKeles nQ efkeâ-
ceveg<ÙeeCeeb ke=efòejLe&Š ceveg<ÙekeleerYetefceefjlÙeLe&:,

lemÙee: he=efLekÙee: ueeYeheeueveesheeÙeMeem$eceLe&Meem$eefceefle~~3
DeLee&led Gvekesâ Devegmeej ÙeneB DeLe& Meyo kesâ oes efveefnleeLe& nQ- ceveg<ÙeeW keâer Deepeerefkekeâe Deewj ken Yetefce

efpeme hej ceveg<Ùe efvekeeme keâjles nQ~ Gme Yetefce keâer Øeeefhle Skeb j#ee kesâ GheeÙeeW keâe efpemeceW keCe&ve jnlee nw
Gmes DeLe&Meem$e keânles nQ~ Deye Ùeefo keâewefšuÙe Éeje jefÛele DeLe&Meem$e kesâ GösMÙe keâes mhe<š efkeâÙee peeÙe
lees Fme mevoYe& ceW Gvekeâe mhe<š DeefYecele nw efkeâ hetke&keleer& DeeÛeeÙeeX Éeje jefÛele «evLeeW keâe meejebMe ceeveke
kesâ keâuÙeeCe kesâ efueS efoS ieS efke<eÙeeW keâes leeefke&âkeâ Skeb kÙeekeneefjkeâ ™he mes Øemlegle keâjvee ner DeLe&Meem$e
keâe cetue GösMÙe nw~

DeeÛeeÙe& keâewefšuÙe kesâ efÛevleve keâe cetuÙeebkeâve Ùeefo YeejleerÙe jepeoMe&ve ceW Gvekesâ Éeje efoÙes ieS
Dekeoeve kesâ ™he ceW efkeâÙee peeÙe, lees nce mhe<šleŠ keân mekeâles nQ efkeâ efpeme Øekeâej mes heefMÛece kesâ
jepeoMe&ve ceW Dejmlet kesâ efÛevleve keâe cenlke nw Gmeer Øekeâej YeejleerÙe jepeoMe&ve kesâ efÛevleve keâer hejcheje
ceW keâewefšuÙe keâe~ Fme mevoYe& ceW ÙeneB Øeefmeæ efkeÛeejkeâ meeuesšesj kesâ keâLeve keâes kÙeòeâ keâjvee meceerÛeerve
nesiee, pewmee efkeâ kes keânles nQ efkeâ ‘‘ØeeÛeerve Yeejle keâer jepeveereflekeâ efkeÛeejOeejeDeeW ceW meyemes DeefOekeâ OÙeeve
osves ÙeesiÙe keâewefšuÙe keâer efkeÛeejOeeje nw~’’4

keâewefšuÙe ves jepÙe keâer Glheefòe kesâ efke<eÙe ceW meeceeefpekeâ mecePeewles kesâ efmeæevle keâes mkeerkeâej efkeâÙee
nw~ Gvekeâe mhe<š efkeÛeej nw efkeâ ØeejefcYekeâ DekemLee ceW jepÙe keâer mebkeâuhevee kesâ hetke& meceepe ceW celmÙe
vÙeeÙe ØeÛeefuele Lee, efpemeceW meyeue-efveye&ue keâe efkeveeMe keâj oslee Lee~ Fme kÙekemLee mes lebie Deekeâj ueesieeW
ves ceveg keâes Dehevee jepee yeveeÙee Deewj Gmes keâj osves keâe Yeer keÛeve efoÙee yeoues ceW jepee mes Ùen Dehes#ee
keâer ieÙeer efkeâ ken Øepee kesâ Ùeesie-#esce keâer kÙekemLee keâjs~

keâewefšuÙe ves jepÙe keâer efmLeefle keâes mhe<š keâjles ngS jepÙe kesâ meekeÙekeer efmeæevle keâe Øeefleheeove
efkeâÙee~ kes jepÙe kesâ mehleebie efmeæevle keâe Øeefleheeove keâjles ngS ‘DeLe&Meem$e’ ceW efueKeles nQ efkeâ-Ùes meele
lelke jepÙe keâer meele Øeke=âefleÙeeB nw- ‘‘mkeecÙeceelÙepeveheoogie&keâes<eoC[ efce$eeefCe Øeke=âleÙe:’’~5 DeLee&led
mkeeceer, DeceelÙe, peveheo, ogie&, keâes<e, oC[ Deewj efce$e Ùes jepÙe keâer meele Øeke=âefle nw~ keâewefšuÙe kesâ
mehleebie efmeæevle ceW henuee mLeeve mkeeceer Ùee jepee keâe Deelee nw~ ØeeÛeerve YeejleerÙe efkeÛeejkeâeW keâer Âef<š
ceW jepÙe-mebmLee kesâ efueS jepee DelÙeefOekeâ cenlkehetCe& Lee~ keâewefšuÙe ves Deheves DeLe&Meem$e ceW Skeâ meheâue
jepee kesâ efueS Dehesef#ele iegCeeW keâe efkemleej mes GuuesKe efkeâÙee nw~ keâewefšuÙe kesâ Devegmeej jepee keâes
GÛÛekegâue keâe nesvee ÛeeefnS, GmeceW owkeer yegefæ Skeb owkeer Meefòeâ nes, ke=æpeveeW keâer yeele megveves keeuee nes,
Oeeefce&keâ Deewj melÙeYee<eer nes~ keâewefšuÙe keâe mhe<š efkeÛeej nw efkeâ kener jepee ßes… neslee nw pees Øepee kesâ
keâuÙeeCe kesâ efueS efvejblej ØelÙeveMeerue jnlee nw~

mehleebie efmeæevle keâe otmeje lelke DeceelÙe Ùee ceb$eer nw~ Fme lelke keâe Yeer efkeefMe<š mLeeve nw~
keâewefšuÙe kesâ Devegmeej jepÙe kesâ meYeer keâeÙeeX kesâ mecheeokeâ DeceelÙe ner nesles nQ~ keäÙeeWefkeâ peveheo keâer
keâeÙe&efmeefæ Dehevee Deewj otmejeW keâe Ùeesie-#esce-jKevee efkeheefòeÙeeW keâe Øeeflekeâej, Keeueer heÌ[er Yetefce keâes
yemeevee Deewj GVele keâjvee, mesvee keâe  mebie"ve keâjvee, keâjeW keâes Skeâ$e keâjvee FlÙeeefo keâeÙe& ceb$eer kesâ ner
nesles nQ~ DeleŠ DeceelÙe keâes GÛÛe yegefæ keeuee efkeÉeve, veereflekeeve FlÙeeefo iegCeeW mes Ùegòeâ nesvee ÛeeefnS~
mehleebie efmeæevle keâe leermeje Deewj cenlkehetCe& lelke peveheo (je<š̂) nw~ YeejleerÙe jepeveereflekeâ efkeÛeejkeâeW ves
peveheo keâe ØeÙeesie je<š^ kesâ DeLe& ceW efkeâÙee nw~ keâewefšuÙe Deheveer ke=âefle ‘DeLe&Meem$e’ ceW peveheo kesâ Øeke=âefle
keâe efkemleej mes GuuesKe keâjles ngS keânles nQ efkeâ peveheo keâes mLeeÙeer nesvee ÛeeefnS, Gmekesâ ceOÙe Deewj
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meerceevleeW hej hegj nesves ÛeeefnS, Gmekeâe #es$eheâue Flevee efkemle=le nes efkeâ Deheves peveheo leLee mebkeâš kesâ
meceÙe MejCeeefLe&ÙeeW keâe YejCe-hees<eCe efkeâÙee pee mekesâ~ efmebÛeeF& kesâ meeOeveeW mes mecheVe GhepeeT #es$e ner
peveheo kesâ ÙeesiÙe neslee nw~ Ghejesòeâ iegCe mes efkejle #es$e keâes keâYeer Yeer peveheo kesâ ™he ceW jepee keâes veneR
mkeerkeâejvee ÛeeefnS~ mehleebie efmeæevle keâe Deieuee DekeÙeke hegj Ùee ogie& nw~ lelkeâeueerve meceÙe ceW peveheo
kesâ ceOÙe ceW hegj keâer meòee nesleer Leer efpemes ogie& kesâ ™he ceW peevee peelee nw~ keâewefšuÙe kesâ Devegmeej Ùeefo ogie&
ve nes lees keâes<e hej Me$eg megiecelee mes DeefOekeâej keâj uesiee, DeleŠ cepeyetle Skeb MeefòeâMeeueer ogie& keâe nesvee
jepÙe kesâ efueS Deevleefjkeâ Skeb kee¢e megj#ee keâer Âef<š mes DelÙevle DeekeMÙekeâ nw~ mehleebie efmeæevle keâe
Deieuee Debie keâes<e nw~ Fmekeâer kÙeeKÙee keâjles ngS keâewefšuÙe ves ‘DeLe&Meem$e’ ceW keâne nw efkeâ jepÙe kesâ
mLeeefÙelke kesâ efueS keâes<e keâe nesvee DelÙeefOekeâ DeekeMÙekeâ nw~ Gvekesâ Devegmeej keâes<e ceW efvecveefueefKele iegCe
nesves ÛeeefnS Gmes Oece&hetke&keâ DeefOeiele nesvee ÛeeefnS, Ûeens hetke&keleer& jepeeDeeW ves Gmes Øeehle efkeâÙee nes Ùee jepee
ves Gmes mkeÙeb DeefOeiele efkeâÙee nes~ keâes<e keâes ØeOeeveleÙee mkeCe& ke jpele kesâ efmekeäkeâeW leLee efkeefkeOe jbieeW ke
Yeejer kepeve kesâ jlveeW mes hetCe& nesvee ÛeeefnS Deewj Gmes cee$ee ceW Flevee DeefOekeâ nesvee ÛeeefnS efkeâ kee¢e
Dee›eâceCe, ogefYe&#e ke DevÙe DeeheefòeÙeeW kesâ meceÙe Gmemes efvekee&n Ûeue mekesâ~6 mehleebie efmeæevle keâe Deieuee
Debie mesvee nw~ jepÙe ™heer mebmLee kesâ efueS mesvee keâe yengle DeefOekeâ cenlke nw, keäÙeeWefkeâ kee¢e Dee›eâceCeeW mes
osMe keâer megj#ee Deewj Deevleefjkeâ DeMeeefvle keâe cegkeâeyeuee Gmeer kesâ Éeje mebYeke nw~ mesvee kesâ iegCeeW keâe keCe&ve
keâjles ngS keâewefšuÙe keâe keâLeve nw efkeâ jepee kesâ mewefvekeâ Ssmes nesves ÛeeefnS efpevekeâe kebMe hejchejeiele mewefvekeâ
hesMee nes, mesvee mLeeÙeer nesveer ÛeeefnS, Gmes DevegMeeefmele nesvee ÛeeefnS leLee mewefvekeâ keâer heeflveÙeeB ke mevleeve
Gme Ye=efòe mes meblees<e DevegYeke keâjs pees GvnW efoÙee peeÙe~ mehleebie efmeæevle keâe Deefvlece DekeÙeke ‘efce$e’ nw~
‘efce$e’ keâes Yeer jepÙe mebmLee keâe DeekeMÙekeâ Debie ceevee ieÙee nw~ DeeOegefvekeâ Devleje&<š^erÙe heefjkesMe Yeer
ØeeÛeerve YeejleerÙe veerefleMeeefm$eÙeeW keâer Fme DekeOeejCee keâer hegef<š keâjlee nw~ keâewefšuÙe kesâ Devegmeej efce$e
jepÙe Ssmes nesves ÛeeefnS efpemekesâ meeLe efhele=efheleecen Deeefo kesâ meceÙe mes cew$eer mecyevOe Ûeuee Dee jne nw
pees mLeeÙeer nes, efpeveceW efveÙeb$eCe keâer meòee nes, efpemes MeerIeÇlee mes Deheves efke™æ ve ueeÙee pee mekesâ Deewj
pees MeerIeÇleehetke&keâ yeÌ[s hewceeves hej Ùegæ keâer lewÙeejer keâj mekeâves ceW meceLe& nes~

keâewefšuÙe ves Deheves DeLe&Meem$e ceW DeceelÙe Ùee cebef$eheefj<eod keâer DeekeMÙekeâlee hej jepee kesâ efkeMes<e
mevoYe& ceW yeue efoÙee nw~ GvneWves cebef$eheefj<eod kesâ meomÙeeW keâer mebKÙee leÙe veneR keâer nw, efkeâvleg ceb$eer
efve<keâuebkeâ, yegefæceeve, Ûelegj, GefÛele efveCe&Ùe uesves keeues keâòe&kÙe keâer GÛÛe Yeekevee mes Deesle-Øeesle nesves
ÛeeefnS~ cebef$eÙeeW keâes Flevee kesleve DekeMÙe osvee ÛeeefnS efkeâ Gvekesâ DeeefßeleeW keâe GefÛele lejerkesâ mes YejCe-
hees<eCe nes mekesâ~ cebef$eheefj<eod keâe cenlkehetCe& keâeÙe& Ùen nw efkeâ ken jepee hej efveÙeb$eCe jKeves kesâ meeLe-
meeLe jepee keâes Øepee kesâ efnle ceW GefÛele meueen osleer jns, efpememes Øepee ke mesvee efkeõesn ve keâjs~

keâewefšuÙe ØeMeemeefvekeâ kÙekemLee hej Yeer efkeMes<e peesj osles ngS keânles nQ efkeâ jepÙe keâe ØeMeemeve meowke
Øepee efnle ceW nesvee ÛeeefnS~ keâewefšuÙe Deheveer ØeMeemeefvekeâ kÙekemLee ceW efvehegCe ieghleÛejeW hej efkeMes<e yeue osles
nw, keäÙeeWefkeâ ieghleÛej kÙekemLee ner ken DeeOeej nw, efpememes jepee keâes Øepee leLee DevÙe je<š^eW keâer
ieefleefkeefOeÙeeW keâer cenlkehetCe& peevekeâejer Øeehle nesleer nw~ keâewefšuÙe vÙeeÙe kÙekemLee hej Dehevee mhe<š DeefYecele
kÙeòeâ keâjles ngS keânles nQ efkeâ ‘‘mecegefÛele vÙeeÙe-kÙekemLee jepÙe keâe ØeeCe nw’’~ pees jepee Deheveer Øepee keâes
vÙeeÙe veneR os mekeâlee ken MeerIeÇ ner ve<š nes peelee nw~ keâewefšuÙe ves oes Øekeâej kesâ vÙeeÙeeueÙeeW keâer ÛeÛee&
keâer nw- Oece&mLeueer Skeb keâ<škeâMeesOeve~ Oece&mLeueer vÙeeÙeeueÙe ceW veeieefjkeâeW kesâ heejmheefjkeâ DeefOekeâejeW mes
mecyeefvOele efkekeeo pewmes-mecheefòe, GòejeefOekeâej, ieekeeW keâe yevoesyemle $e+Ce, meeceeefpekeâ ogjeÛeej FlÙeeefo
mes mecyeefvOele efkekeeoeW keâe efvehešeje efkeâÙee peelee nw~ keâ<škeâMeesOeve vÙeeÙeeueÙe ceW jepee Skeb jepÙe kesâ
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Me$egDeeW mes mecyeefvOele efkekeeoeW keâe efveCe&Ùe efkeâÙee peelee Lee~ keâewefšuÙe ves vÙeeÙeeueÙeeW kesâ mebie”ve keâe
GuuesKe keâjles ngS efueKee nw efkeâ 10 «eeceeW hej Skeâ ‘meb«enCe’ 400 «eeceeW hej MJesCecegKe, 800 «eeceeW hej
ceOÙe mLeeveerÙe leLee mecetÛes peveheo kesâ efueS mekee&sÛÛe vÙeeÙeeueÙe keâer kÙekemLee keâer peeveer ÛeeefnS~ jepee
ner mecemle vÙeeÙeeueÙeeW keâe mekee&sÛÛe vÙeeÙeeOeerMe neslee nw~ vÙeeefÙekeâ kÙekemLee ceW keâewefšuÙe ves keeoer-
Øeeflekeeoer kesâ keòeâkÙe, mee#eer Deewj ieghleÛej kÙekemLee keâes Deheveeves keâe megPeeke efoÙee nw~ vÙeeÙeeOeerMe keâes
efve<he#e vÙeeÙe Øeoeve keâjles meceÙe DeeÙeg, efuebie Deewj keCe& keâe Yeer OÙeeve jKevee ÛeeefnS~ vÙeeÙeeOeerMeeW hej
Yeer jepee keâes efveiejeveer jKeveer ÛeeefnS~ keâewefšuÙe keâevetve Deewj oC[ kÙekemLee hej Yeer efkeÛeej efkeâÙee nw~
keâewefšuÙe kesâ Devegmeej keâevetve kesâ Ûeej œeesle nQ, Oece&, kÙekenej, Øepee leLee vÙeeÙe~ jepee keâes kegâØeLeeDeeW keâe
Devle keâjvee ÛeeefnS~ oC[ kÙekemLee kesâ mevoYe& ceW keâewefšuÙe meceevelee kesâ efmeæevle keâes veneR ceeveles~
yeeuekeâ, Ùegkee, ke=æ, m$eer-heg®<e leLee keCe& kesâ DeeOeej hej oC[ Yeso efkeâÙee peevee GefÛele ceeveles nQ~

hej je<š̂ veerefle kesâ mevoYe& ceW keâewefšuÙe keâe efkeÛeej Deveghece Skeb DeefÉleerÙe nw~ GvneWves heÌ[esmeer jepÙeeW
kesâ meeLe mecyevOe kesâ efke<eÙe ceW ceC[ue efmeæevle Skeb <ee[diegCÙe veerefle keâe Øeefleheeove efkeâÙee nw~ keâewefšuÙe
ves Deheves ceC[ue efmeæevle Éeje jepÙe ceW ØeMeemeefvekeâ megj#ee Skeb efkeosMeer mecyevOe kesâ mebÛeeueve keâer
efkeefOeÙeeW keâe GuuesKe efkeâÙee nw~ keâewefšuÙe keâe GösMÙe lelkeâeueerve Yeejle kesâ Úesšs-Úesšs jepÙeeW keâes
efceueekeâj efkeMeeue megÂÌ{ Skeb MeefòeâMeeueer meeceÇepÙe keâer mLeehevee keâjvee Lee~ GvneWves kegâMeue Meemekeâ keâer
mebkeâuhevee ‘efkeefpeieer<eg’ kesâ ™he ceW keâer nw~ efkeefpeieer<eg Ssmee ve=he nw pees efkepeÙe keâer keâecevee keâjlee nw, DeLee&led
ken osMe kesâ Deveskeâ jepÙeeW hej ØeYeglke mLeeefhele keâjkesâ Deheves jepÙe keâe efkemleej keâjvee Ûeenlee nw~
keâewefšuÙe kesâ Devegmeej efkeefpeieer<eg jepÙe keâe meerceekeleer& jepÙe Gmekeâe mkeeYeeefkekeâ Me$eg neslee nw~ Fmeer leke&â
kesâ Degvemeej Me$eg jepÙe keâe meerceekeleer& jepÙe Gme jepÙe keâe Me$eg neslee nw~ Me$eg keâe Me$eg efce$e neslee nw~
pees jepÙe efkeefpeieer<eg Deewj Gmekesâ Me$eg oesveeW keâer meerceeDeeW ceW ueiee nes, ken FveceW mes efkeâmeer keâe Yeer Me$eg
Ùee efce$e nes mekeâlee nw~ Gmes ceOÙece keâne peelee nw~ ken Fve oesveeW ceW mes efkeâmeer Yeer he#e kesâ meeLe mebefOe
keâj mekeâlee nw~ pees jepÙe efkeefpeieer<eg Deewj Me$eg keâer meerceeDeeW kesâ hejs nes, ken ve lees mkeYeekeleŠ Fve oesveeW
ceW mes efkeâmeer keâe Me$eg neslee nw Deewj ve efce$e neslee nw~ Gmes Goemeerve keâne peelee nw~ ken Deheveer FÛÚe
Ùee efkekeskeâ mes efkeâmeer Yeer jepÙe kesâ meeLe mebefOe keâj mekeâlee nw Ùee leesÌ[ mekeâlee nw~ Fme Øekeâej efkeefpeieer<eg
Gmekesâ efce$e, Me$eg, ceOÙece Deewj Goemeerve kesâ mebÙeesie mes Ûeej mecetneW Ùee ceC[ueeW keâe efvecee&Ce neslee nw pees
Fme Øekeâej nw-
ØeLece ceC[ue- FmeceW mkeÙeb efkeefpeieer<eg, Gmekeâe efce$e Deewj Gmekesâ efce$e keâe efce$e meefcceefuele nw~
efÉleerÙe ceC[ue- FmeceW efkeefpeieer<eg keâe Me$eg, Me$eg keâe efce$e Deewj Me$eg kesâ efce$e keâe efce$e meefcceefuele nw~
le=leerÙe ceC[ue- FmeceW ceOÙece, Gmekeâe efce$e Deewj Gmekesâ efce$e keâe efce$e meefcceefuele nw~
ÛelegLe& ceC[ue- FmeceW Goemeerve, Gmekeâe efce$e Deewj Gmekesâ efce$e keâe efce$e meefcceefuele nw~

Fve ÛeejeW ceC[ueeW kesâ mebÙeesie mes ye=nod jepÙeceC[ue keâer jÛevee nesleer nw~ Ûetbefkeâ ØelÙeskeâ ceC[ue ceW
leerve-leerve jepÙe Deeles nQ, FmeefueS ye=nod jepÙe ceC[ue ceW 12 jepÙe Deeles nQ~ FvnW jepÙe Øeke=âefle keâne
peelee nw~

keâewefšuÙe keâtšveerefle hej Yeer efkeMes<e yeue osles nQ~ Fmekesâ efueS kes meece, oece, oC[ Skeb Yeso keâer yeele
keâjles nQ~ Fmekesâ meeLe ner keâewefšuÙe ves efkeosMeer veerefleÙeeW kesâ mebÛeeueve kesâ efueS ÚŠ Øekeâej keâer veerefleÙeeW keâer
ÛeÛee& keâer nw efpemes <ee[diegCÙe veerefle kesâ ™he ceW peevee peelee nw~ Fvekeâe efkeMues<eCe efvecve nw-
(1) mebefOe (Treaty of Peace) DeLee&led Meeefvle yeveeS jKeves kesâ efueS ie"yebOeve yeveeves keâer veerefle~
(2) efke«en (Hostility) DeLee&led Ùegæ keâjves keâe efveCe&Ùe~
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(3) Ùeeve (Mobilization) DeLee&led Ùegæ Ieesef<ele efkeâS efyevee Dee›eâceCe lewÙeejer keâer veerefle~
(4) Deemeve (Neutrality) DeLee&led Goemeervelee Ùee lešmLelee keâer veerefle~
(5) mebßeÙe (Suboardiante Alliance) DeLee&led DevÙe jepÙe keâe mebj#eCe Øeehle keâjves keâe

ØeÙelve keâjvee~
(6) ÉwOeerYeeke (Diplomatic Manoeuving) DeLee&led Skeâ jepee mes Meeefvle keâer mebefOe

keâjkesâ otmejs kesâ meeLe Ùegæ keâjves keâer veerefle~
Fme Øekeâej keâewefšuÙe keâe DeefYecele nw efkeâ yegefæceeve jepee GheÙe&gòeâ efkeefOeÙeeW ceW mes Deheves jepÙe kesâ

keâuÙeeCe keâer Âef<š mes efpevnW GheÙegòeâ mecePesiee Gvekeâe DevegmejCe keâjsiee~ jepÙe keâe efnle ner veerefle keâe
mekee&sòece efveCee&Ùekeâ nesvee ÛeeefnS, keâesjer keerjlee Ùee heje›eâce kesâ ØeoMe&ve kesâ efueS efkeâmeer veerefle keâe
DevegmejCe veneR keâjvee ÛeeefnS~ Ssmee keâewefšuÙe keâe mhe<š efkeÛeej nw~

DeeÛeeÙe& keâewefšuÙe Oece& mecyeefvOele efke<eÙeeW hej Yeer Dehevee efkeÛeej kÙeòeâ efkeâÙee  nw~ Gvekeâe mhe<š
DeefYecele nw efkeâ efkeâmeer Yeer mecemÙee keâe efvejekeâjCe meke&ØeLece nceW Oece& kesâ DeeOeej hej keâjvee ÛeeefnS~
Oece& kÙeefòeâ leLee meceepe keâes ieefle osves keâe keâeÙe& keâjlee nw~ Oece& kesâ Deefleefjòeâ GvneWves heÙee&kejCe Skeb
efMe#ee mecyevOeer efke<eÙeeW hej Yeer efkeÛeej Øemlegle efkeâÙee nw~

YeejleerÙe jepeveereflekeâ efÛevleve keâer hejcheje ceW keâewefšuÙe keâer osve keâes nce efvecveefueefKele ™heeW ceW
kÙeòeâ keâj mekeâles nQ:-
(keâ) keâewefšuÙe kesâ efÛevleve keâer YeejleerÙe jepeoMe&ve kesâ efueS cenlkehetCe& osve Ùen nw efkeâ FvneWves Deheves hetke&

ceW ØeÛeefuele jepeveerefle efkeÛeejkeâeW kesâ efkeÛeejeW keâes Skeâ$e keâj Gvekeâes kÙekeefmLele ™he ceW Øemlegle efkeâÙee~
GuuesKeveerÙe nw efkeâ DeeÛeeÙe& keâewefšuÙe kesâ hetke& keâF& DeeÛeeÙeeX ves DeLe&Meem$e keâe ØeCeÙeve efkeâÙee Lee
efpeveceW Meg›eâeÛeeÙe&, ye=nmheefle FlÙeeefo ØecegKe nw~ hejvleg Gvekesâ efkeÛeejeW ceW ›eâceyeælee keâe DeYeeke
Lee~ DeeÛeeÙe& keâewefšuÙe ves meYeer hetke&keleer& efkeÛeejkeâeW kesâ efkeÛeejeW keâes kÙekeefmLele keâj Deheveer ke=âefle
DeLe&Meem$e keâe ØeCeÙeve efkeâÙee, pees efkeâ YeejleerÙe jepeoMe&ve keâes mecePeves kesâ efueS Skeâ ØeceeefCele Skeb
ßes… «evLe kesâ ™he ceW peevee peelee nw~ Fme mevoYe& ceW jeceemkeeceer keâe keâLeve GuuesKeveerÙe nw-
‘‘keâewefšuÙe keâe ‘DeLe&Meem$e’ keâewefšuÙe mes hetke& keâer jÛeveeDeeW ceW FOej-GOej efyeKejer ngF& jepeveerefle
yegefæcelee Deewj Meemeve keâuee kesâ efmeæevleeW Skeb keâuee keâe meb«en nw~ keâewefšuÙe ves Meemeve keâuee kesâ
Skeâ he=Lekeâ Skeb efkeefMe<š efke%eeve keâer jÛevee keâjves kesâ ØeÙeeme ceW Gvekeâe vekeerve ™he ceW efkekesÛeve efkeâÙee
nw~’’7

(Ke) DeeÛeeÙe& keâewefšuÙe kesâ hetke& efpeleves Yeer YeejleerÙe efÛevlekeâ ngS ueieYeie meYeer ves Oece& Skeb veweflekeâlee keâer
he=…Yetefce ceW ner jepeveereflekeâ efkeÛeejeW keâe efkeMues<eCe Øemlegle efkeâÙee, hejvleg keâewefšuÙe Skeâ cee$e Ssmes
ØeLece YeejleerÙe jepeveereflekeâ efÛevlekeâ ngS efpevneWves ‘jepeveereflekeâ’ efmeæevleeW keâer mkeleb$e efke<eÙe kesâ
™he ceW efÛevleve Øemlegle efkeâÙee~ Fme Øekeâej keâewefšuÙe ves YeejleerÙe jepeveereflekeâ mecØelÙeÙeeW keâe
efkeMues<eCe Gmeer ™he ceW efkeâÙee nw, efpeme Øekeâej heefMÛece ceW Gvekesâ mecekeâeefuekeâ efkeÛeejkeâ Dejmlet ves
efkeâÙee nw~ Fme heefjØes#Ùe ceW ßeerke=â<Cejeke keâe keânvee nw efkeâ-‘‘DeLe&Meem$e keâe mekee&efOekeâ cenlke Fme
yeele ceW nw efkeâ Fmeves YeejleerÙe mkeYeeke Deewj Ûeefj$e keâer heejueewefkeâkeâlee keâer Deesj DeefOekeâ Pegkesâ nesves
keâer Øeke=efòe kesâ oes<e keâes megOeejves keâe keâeÙe& efkeâÙee~’’8

(ie) YeejleerÙe jepeoMe&ve kesâ efueS keâewefšuÙe keâer cenlkehetCe& osve nw Gvekeâe ÙeLeeLe&keeoer nesvee~ keâewefšuÙe
Skeâ ÙeLeeLe&keeoer efÛevlekeâ Les, keäÙeeWefkeâ GvneWves DeÛÚs megMeemeve kesâ efueS jepÙe kesâ mehleebie efmeæevle,
jepemke kÙekemLee, <ee[diegCÙe veerefle, Meece, oece, oC[ Skeb Yeso keâer veerefle FlÙeeefo keâes DeekeMÙekeâ
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ceevee~ Gvekeâe mhe<š DeefYecele Lee efkeâ jepee keâes Dehevee Meemeve Ssmes cebef$eÙeeW kesâ hejeceMe& mes Ûeueevee
ÛeeefnS, pees efveŠmkeeLe& lÙeeieer Deewj ÙeesiÙe nes~ Ùen melÙe Deepe Yeer Glevee ner GheÙeesieer Skeb ÙeLeeLe&
nw~ keâewefšuÙe keâes YeejleerÙe jepeveereflekeâ efÛevleve keâer hejcheje ceW jepÙe keâer ueeskeâkeâuÙeeCekeâejer
kÙekemLee keâe pevekeâ ceevee pee mekeâlee nw, keäÙeeWefkeâ GvneWves ‘DeLe&Meem$e’ ceW jepee keâes ueeskeâ
keâuÙeeCekeâejer nesves kesâ efueS Øesefjle keâjles ngS efueKee nw-
Øepee megKes megKeb je%e:, Øepeeveeb Ûe efnles efnleced~
veelceefØeÙeb efØeÙeb je%e:, Øepeeveeb leg efØeÙeb efØeÙeced~~9

DeLee&led Øepee kesâ megKe ceW jepee keâe megKe nw, Øepee kesâ efnle ceW Gmekeâe efnle nw~ jepee keâe Dehevee
efØeÙe (mkeeLe&) kegâÚ veneR nw, Øepee keâe efØeÙe ner Gmekeâe efØeÙe nw~
(Ie) keâewefšuÙe kesâ efkeÛeejeW keâer cenòee keâes Fme ™he ceW Yeer mecePee pee mekeâlee nw efkeâ GvneWves ve kesâkeue

jepeveereflekeâ efkeÛeejeW keâe Øeefleheeove efkeâÙee kejved Deheves kÙeekeneefjkeâ efÛevleve keâer kegâMeuelee kesâ DeeOeej
hej lelkeâeueerve Yeejle osMe keâes Skeâ kesâvõerke=âle Meemeve-kÙekemLee Øeoeve efkeâÙee~ Fme mevoYe& ceW ÙeneB
hej Sve0meer0 yevÅeesheeOÙeeÙe peer keâe keâLeve GuuesKeveerÙe nw-‘‘cenekeâekÙeeW leLee hegjeCeeW kesâ keerj
heg®<eeW kesâ yeeo YeejleerÙeeW keâe DevÙe efkeâmeer veece mes Flevee heefjÛeÙe veneR nw, efpelevee efkeâ ÛeeCekeäÙe
kesâ veece mes~ mechetCe& Yeejle ceW Meemeve keâuee leLee keâtšveerefle keâe DeOÙeÙeve DeejcYe keâjves keeueeW keâes
DeYeer lekeâ Gvekesâ veece mes mecyeefvOele veerefleÙeeb efmeKeeF& peeleer nw~’’10

jepeveereflekeâ efÛevleve kesâ mevoYe& ceW DeeÛeeÙe& keâewefšuÙe keâer efkeefMe<šlee Fme yeele mes Deewj ØeceeefCele nes
peeleer nw efkeâ efkeÉled peiele ceW Gvekeâer leguevee Dejmlet cewefkeâÙeekeueer FlÙeeefo mes keâer peeleer nw~ Gvekesâ Éeje
Øemlegle jepÙe keâer Glheefòe keâe efmeæevle, hejje<š^veerefle keâe efmeæevle, ieghleÛej kÙekemLee, vÙeeÙekÙekemLee,
keâjejesheCe keâe efmeæevle, keâuÙeeCekeâejer jepÙe keâer DekeOeejCee FlÙeeefo keâe DevegmejCe keâjkesâ keâesF& Yeer
jepÙe Deheveer jepeveereflekeâ kÙekemLee keâer oMee Skeb efoMee keâes mecÙekeâd Âef<š Øeoeve keâj mekeâlee nw~
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I

Historical Background of Gandhian Notion of Ahimsa
No thought or theory comes out of vacuum and the Gandhian

commitment of Ahimsa also has its roots in the classical Indian
literature. Gandhi captures certain ideas from the classical literature
but not as it is, rather he modified it according to the need of his
time.  The real spirit of the changing need and requirements could
be understood only through understanding its roots. Thus, we shall
try to understand the historical ideas related to Ahimsa.  For
understanding the Vedic tradition we rely on Taittiriya Samhita,
Shatpath Brahman and Chandogya Upnishad. Here we try to
understand the Gandhian notion of Ahimsa in the light of the
concept given in Vedic literature, Jainism and Buddhism.

The term ‘ahimsa’ appeared for the first time in the ‘Taittiriya-
Samhita’ of the ‘Krishna Yajurveda’ TS 5.2.8.7 where it refers to
non-injury to the one who sacrifices himself.1 It occurs several
times in ‘Satapatha-Brahmana’ in the sense of non-injury without a
moral connotation. Satapatha-Brahmana states:

Now, when he performs the animals offering he thereby
redeems himself….

And this, indeed, to wit, flesh, is the best kind of food:
He thus becomes an eater of the best kind of food. Let not a

year passes by for him without his offering.
In the Vedic conception ahimsa is not applicable to enemies in

war, to wicked people, offending beast and animals to be sacrificed
or to be killed for one’s livelihood. Latter on the concept of non-
violence developed especially as a reaction to the unrestrained
killing of animals during the Vedic period. In the Upanishads, the
concept ahimsa is in its nascent stage. T.W. Rhys Davids states
that, the doctrine of ahimsa: “…first finds expression in the mystical
passage in the Chhandogya Upanishads 3.17 where five ethical
qualities one being ahimsa are said to be equivalent to a part of
sacrifice of which the whole life of man is made an epitome.”2

Here, we may see that ahimsa is one of the five essential virtues
listed in this Upanishad the others being tapas (penance), danam
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(alms), arjavam (honesty), and satyavachanam (truthfulness). It
further states that one who practices ahimsa towards all ‘living
beings’ (sarva-bhuta) except at holy places escapes reincarnation.
This indicates that the sacrifice of animals, however at holy places
(tirtha) was not considered as violence. The ‘Chhandogya
Upanishads’ also mentions, ‘Thou Art thee’3 which teaches ahimsa
even towards sub-human beings. Since violence done for the
betterment of society and others is not violence rather non-violence.

Coming to non-Vedic tradition, we shall take help of Jainism
and Buddhism for our understanding.  Jainism defines ahimsa, if
one avoids the killing of human beings, birds and animals, and
plants even in pramad, such kind of vow is called real ahimsa. In
Jainism, Jnana (knowledge of reality as it is), ‘Sraddha’ (faith in
teachings of Jainas), and ‘Caritra’ (cessation from doing all that is
evil) are the three jewels that lead one to salvation. This Caritra i.e.
right conduct consists of five vows; of which ahimsa is the first
with Satya, Asteya, Brahmachraya, and Aparigraha beings its
secondary corollaries.4 Thus, Jainism believes that non-violence
leads one to salvation: Ahimsa is the best medicine for the suffering
arising from the disease of the world-whirling. It is the benefactor
of all beings, similar to a good mother. Non-violence is the canal
of nectar in the whole world-desert.5

The Jainas prescribe five rules called ‘samitis’ to observe ahimsa.
The ‘Samitis’ includes careful movement, careful speech, careful eating,
careful placing, and removing and careful evacuation. These acts of
carefulness refer mainly to the non-killing of any existing beings
and to vocal non-violence.6 Thus we find that Jainism teaches one
to observe ahimsa both in physical and vocal terms. Jainism
mentions some kinds of himsa namely ‘samkalpihimsa’ or intentional
injury and ‘arambhihimsa’. Arambhihimsais sub-divided into three
categories: (a) ‘Udyamihimsa’; that is one committed during the
implementation of ones profession as in industry, art, trade etc.
(b) ‘Virodhihimsa’ i.e. one committed in self-defense against thieves,
enemies and all those who intentionally kill or injure human-beings
or other non-human living beings which do not cause any trouble
to humankind. (c) ‘Grha-arambhihimsa’ i.e. one which becomes
inevitable in the performance of the household duties such as
cooking food, the construction of buildings, wells, gardens, the
maintenance of cattle etc. Modern interpreters of Jainism believe
that, ‘samkalpinikhimsa’ may be avoided while the others may be
permissible under certain situations.7 Thus, in Jainism , violence
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may be justified only in self-defense and in other permissible
professions of a soldier, agriculture, trade etc.

The followers of Jainism make considerable efforts to avoid
injuring plants in everyday life and killing of animals for food is
strictly prohibited. They go out on the extreme side not to hurt
even small insects and other minute animals. They observe that
injury caused by carelessness is as severe as one done deliberately.
According to Jainism, this world is full of embodied souls
experiencing pain and all kind of activities involves violence. So it
insists that the follower of Jainism should engage in the fewest
possible worldly activities to escape being a part of violence. Jain
scripture ‘Uttaradhayayana sutra’ states that: The essence of the
wisdom of a wise man lies in this that he hurts no creature: to be
equal-minded to all creatures and regard them as one’s own self is
ahimsa. Learn this noble truth.8   The understanding and
implementation of ahimsa in Jainism therefore is more radical,
scrupulous, and comprehensive than in any other religion. 9

In the study of ahimsa the life and teachings of Gautama
Buddha takes the foremost place. The emancipator, Gautama
Buddha emerged at this ripe time and he preached ahimsa as a
way to communal harmony and social progress. According to
Buddhism, life should be governed by the five principles or
‘Panchsheel’ namely not to kill, not to steal, not to tell lies, not to
commit adultery, and not to use intoxicants. The principle of
Panchsheel is the cardinal precept of Buddhist’s ahimsa. The
Buddhist doctrine of non-violence is more practicable as it is free
from extremes. Therefore, the path of the Buddha is accordingly
called the ‘Middle Path’. The basic tenet of the doctrine of Middle
Path (avoidance of extremes) also emphasizes ahimsa. The tenet
includes non-violence, non- hatred, friendliness to all, renunciation,
continence and the ideal or reaching nirvana i.e., freedom from
the cycle of birth. The two basic teachings of Buddhism namely
‘avera’ or non-hatred and ‘karuna’ or compassion too leads to non-
violence.  T.W. Rhys Davids refers to the eight-fold path of
Budhism as ‘the very essence of Buddhism’ and this noble eight-
fold [Samyak Drishti, Samyal Samkalp, Samyak Vak, Samyak
Karmant, Samyak Aajiva, Samyak Vyayam and Samyak Smriti]
path is essentially non-violent. Ahimsa also finds its place in the
ten precepts for the called ‘Sikha Padani’10 Thus, ahimsa is a widely
mention term in the teachings of Buddhism. As T. W. Rhys Davids
rightly brings out: “It (non-killing) occurs twice in the eight-fold
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path, first under right aspiration, and again under right conduct….
It is the first in the Ten precepts for the Order, and therefore of the
five rules of conduct for laymen (Panchsilani).”11

Buddhism considers life to be a sacred one and therefore
renounces violence. Buddha exhorts, ‘Just as a mother as long as
she lives cares for her only child, so should man feel an all-
embracing love to all living beings.’ Buddha believes that violence
can lead only to violence, “Never in this world has hatred ceased
by hatred, hatred ceases by love.” He tried to cultivate peaceful
atmosphere and love even for the enemy. His doctrine of ahimsa
emphasizes to return love for hatred and to avoid all kinds of
violence. He urges for compassion for all life forms. Buddha sought
to remove all evils from man and considered that violence too is
an evil which destroys the best qualities of a human individual.
He believed that hatred, enmity, anger and envy ultimately lead
one to violence, and therefore, should be avoided up to best of
one’s efforts. About violence, Buddha writes: “If a man by causing
pain to others wishes to obtain pleasure for himself, he, entangled
in the bonds of selfishness will never be free from hatred.” 12 Thus,
in Buddhism, non-violence is more at the mental level and several
Buddhist scriptures point out at vocal non-violence. It asks the
followers to remain affectionate and pleasing even in their speech.
Buddha preached everyone to follow ahimsa. He said, “Lead others,
not by violence, but righteousness and equity.”13 According to
Dhammapada, Buddha pointed out that one who carries on his
tasks with violence is neither righteous nor religious. He said that
he who has truth, virtue, non-violence, restraint, and control and
is free from impurity is a wise man and can be called an elder.14

The entire life of Buddha is full of ahimsa and his teachings easily
got imbibed among the people.

We may conclude by stating that Gandhian Notion of
Ahimsa has the background of Vedic traditions as Samhita,
Brahman and Upanishads and non-Vedic traditions like Jainism
and Buddhism. It takes the foundations of the concept of Ahimsa
from Vedic traditions in terms of defining it as non-injury or non-
killing in a quantified way that excludes the killing and injury
involved if used for food and survival in day to day life and just
like Vedic tradition it was accepted as one of the virtue of human
being and Gandhi also accepted it as a means to achieve the end
of truth. In accordance to non-Vedic tradition of Jainism, Gandhi
considers it as the first and prominent virtue of human conduct
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which could be best treatment to get out of sufferings. For the
observance of Ahimsa, it requires careful movement, speech, eating,
placing and removing and evacuation. Gandhi also accepted
Jainism version of Ahimsa while permitting quantified Himsa but
with minimum justified need for day to day survival issues.
Similarly, he also accepted the middle path of Buddhism when he
prepares the foundations of Ahimsa grounded in love, compassion
and non-hatred-ness. These are the historical background with
which Gandhi prepares his ideas about non-violence.

II
Gandhian Notion of Ahimsa

After providing the historical background, in the previous section,
we shall try to deal with the notion of Gandhian ideas of Ahimsa, in
terms of its meaning in the negative connotations as non-killing and
non-injury and its positive foundations as it pre-supposes a non-violent
act to be free from hatred, anger and malice. As a positive connotation,
there are two positive principles of Ahimsa- one it represents one of
the basic and essential qualities of mankind and  two Ahimsa is
considered to be the law of all the species.

This is true that Gandhi is using this word in some special
sense which is entirely different from its traditional or customary
sense but Gandhi has emphasized certain aspects of ‘Ahimsa’
which have not been given  by any other believer in Ahimsa. In
Gandhian thought, the word Ahimsa has both negative and a
positive import. The positive aspect of its meaning is more
fundamental for Gandhi, because it comprehends the negative
aspect also and represents its essence. 15 As a matter of fact, Ahimsa
is conceived as non-killing, non-injury or to say is conceived as
opposite of himsa. Gandhi accepts this and adds much more to its
content. Gandhi accepts this and adds much more to its content.
He also accepts that himsa means causing pain or killing any life
out of anger, or with the intention of injuring it. Refraining from
doing all this is Ahimsa.

 In the words of Gandhiji: “In its positive form, Ahimsa means
the largest love, the greatest charity. If I am a follower of Ahimsa, I
must love my enemy. I must apply the same rules to the wrongdoer,
who is my enemy or a stranger to me, as I would to my wrong doing
my father or son, this active Ahimsa necessarily includes truth and
fearlessness.” 16 In fact, in its positive aspect Ahimsa is only love.
Love is kind of feeling of oneness. In an act of love one identifies
himself with the object of his love. This is how Gandhiji defined true
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love, “True love consists in transferring itself from the body to the
dweller within and then necessarily realizing the oneness of all life
inhabiting numberless bodies.”17 Ahimsa includes the whole
creation and not only human beings.  Ahimsa, therefore, in its active
form is goodwill towards all life. Ahimsa, in its positive form, means
the willingness to treat all beings as one’s very self, a standpoint
repeatedly stressed in Gita.18  On the basis of above statement we
may say that Gandhi considers it almost a virtue to take life under
certain conditions. In fact, he feels that conditions similar to the
examples given by continuing to live itself is pain and that, therefore,
non- killing amounts to prolonging pain and agony. Thus non-injury
has been conceived in a slightly different manner by Gandhi. He is
of the different opinion that killing or injury to life can be an act of
violence only under certain conditions. These conditions are anger,
pride, hatred, selfish considerations. Any injury to life done under
these motives is himsa. Thus the negative meaning of Ahimsa is
non-violence or non-injury: but this pre-supposes that a non-violent
act is free from hatred, anger, malice and the like. There are two
positive principles of Ahimsa; one Ahimsa represents one of the
basic and, essential qualities of mankind and two, Ahimsa is
considered to be the law of our species. History teaches us that those
who have, even with sincere and honest motives, ousted the greedy
and the dishonest by using brute force against them, have, in their
turn, become a prey to those evil things with which the dishonest
had suffered. His oft-quoted assertion: “Ahimsa is nothing but love”
and love according to Gandhi, is the energy that cleanses one’s inner
life and as such, love comprehends such noble feelings as
benevolence, compassion, forgiveness, tolerance, generosity,
kindness, sympathy etc.

Non-violence pre-supposes the ability to strike. 19 One who is
practicing Ahimsa has the strength to overpower his adversary
and still he practices  Ahimsa because ‘Ahimsa’ is a conscious and
deliberate restraint put upon one’s desire for vengeance. Gandhiji
considers Ahimsa to be essentially a positive and dynamic force.
Non-violence does not mean meek submission to the will of the
evil-doer. It means is conceived as gospel of action. It means pitting
of one’s whole soul against the will of the tyrant. Working under
this law of our being, it is possible for a single individual to defy
the whole might of an unjust empire 20 Non-violence is conceived
as a gospel of action. It is not an attitude of indifference or passivity.
It is true that the seeds of non-violence lie deep down in the heart,
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but they are expressed and given shape in actions. Therefore, non-
violence is a dynamics process involving continuous and persistent
deliberations, efforts, strains and actions. It is true that non-violence
requires extreme patience on the part of one, who is using this
method, but this patience is not a sign of inactivity, it is an
expression of a conscious and inner effort to force, the so called
opponent to see and realize his own mistake. Gandhi also feels
that non-violence conceived as love and conscious suffering can
give full protection to one’s self- respect and sense of honor. In
fact, the non-violent man does not bend; it is the opponent who
has to bend. He, in-fact, practices forgiveness in the maximum
degree, and in the process the opponent is almost put to same. 21

While dealing with Ahimsa Gandhi ji seems to be influenced by
Jainism which recommends the practice of Ahimsa in thought,
speech and action. According to it, even thinking ill of others is
himsa. Not only this, Jainism demands that one should not only
commit himsa himself, he should not cause himsa or permit himsa
to take place. Gandhi’s negative connotations of Ahimsa are not as
rigid as that of Jaininsm, because is aware that it is possible to observe
non-violence in as strict and rigid manner as Jainism demands. He
is aware that in certain cases himsa is unavoidable, as for example
in the process of eating, drinking, walking, breathing etc. It is
impossible to sustain to one’s body without injuring other bodies to
some extent. In Young India, He says: Taking life may be a duty.
We do destroy as much life as we think necessary for sustaining
over body. Thus, for food we take life, vegetable and other, and
health we destroy mosquito and the like by the use of disinfectants
etc. and we do not think that we are guilty of irreligion in doing
so… for the benefit of the species we kill carnivorous beats…even
man slaughter may be necessary in certain cases.22

We may conclude this section by stating the fact that Gandhian
notions of Ahimsa has three fold foundations one as non-killing
or quantified non-injurious acts, two as the essence and species of
laws and three as prominently one core virtue involving true love
and greatest charity, Good will towards all life. It also incorporates
gospel of action, fearlessness, tolerance, generosity, kindness,
sympathy, patience and positivity. In one sentence we may say
Gandhian notion of non-violence is based on Vedic concept of
Samhita, Brahmana and Upinshads as well as non-vedic tradition
Jainism and Buddhism and modified it from the requirements and
need of that particular period. Since, Gandhi accepted the notion
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of non-violence incorporating the entire traditional background
but modified it from the contemporary requirements.

III
Pragmatic Implication of Non-Violence

After explaining Gandhian notion of non-violence in previous
section, in the present section, we shall try to understand its
pragmatic implications in terms of individual, surroundings and
society. From the individual point of view it becomes an instrument
to achieve the end of truth. As it is cited in the following words: “.
Several important consequences flow from Gandhi’s ethical
premises. Non-violence ceases to be an instrumental value.23 It
ceases to be merely a negative concept…..it comes to acquire a
rich positive content. Its expression as an end, and not merely as a
means or policy, is a non-acquisitive, non-exploitative, egalitarian
society to which Marx’s “total man” (not torn by the conflict
between “essence” and “existence”) finds his fulfillment-a peaceful
society in the true sense of this phrase.”24 It is further said;”In its
positive form, Ahimsa means the largest love, the greatest charity.
If I am a follower of Ahimsa, I must love my enemy. I must apply
the same rules to the wrongdoer, who is my enemy or stranger to
me, as I would do to my wrong-doing father or son. This active
Ahimsa necessarily includes truth and fearlessness.”25

From the point of view of surrounding the virtue of compassion
attached to Ahimsa becomes vital as it relate the one to others in a
positive way. This could be verified in the following words:
“Gandhi’s non-violence is the heightening of man’s sense of
compassion which is not passive like that of a religious mystic. It
furnishes an activist social ethics that seeks to institutionalize non-
violence and compassion-neither to codify violence in the name of
compassion, nor to postpone the practice of compassion to a
nebulously distant future that recedes farther in the lazy
revolutionary violence.”26

 Equipped with the quality of compassion, the observance of
non-violence also directs to the routs towards ethical purity of
motivation.  Gandhi’s ethics of non-violence bridges the gulf
between ends and means. It maintains the continuity between
means and ends. Non-violence as a means prepares the way for
the realization of non-violence as a means prepares the way for
the realization of non-violence a comprehensive end that ends all
conflict. Practice of non-violence as a means, whether to remove
local grievances of a specific character, or to wrest political power,
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or to bring about a socio-economic revolution amongst the
oppressed masses, has to conform to a standard of ethical purity
of motivation. If it does, the end, as Gandhi used to say sometimes
mystically, takes care of itself. Gandhi thus conceived of not only
the continuity of means and ends but also their symbolic
relationship in a unity. It is not interpretation of contradiction in a
means-end dialectics-the conflict between means and ends
tragically caught in a vicious spiral along which mankind seems
leap forward into nothingness.27 The above narration made it
explicit that the practice of non-violence whether it is related with
individual attitude or surrounding in terms of the relation to others,
it resolve the conflicts of ends and means. It provides healthy
insights to resolve the conflicts at political and social fronts as well.

It is from this points, the practice of non-violence paves the
instructions to human behavior for social co-ordination as well.
Since the practice of non-violence avoids the one-sided assertion
in any reference, thus it avoids the scope of the differences of
opinion: “Imagine a society in which, in the face of differences of
opinion, people bring into display not just the intellectual but also
the moral paraphernalia…. That would, needless to say, be as
non-violent a way as possible of dealing with these differences of
opinion. I am tempted to say here that a discussion group in which
there obtains not just the intellectual but also moral
paraphernalia…. As belonging to it, looks like being on the way to
becoming a society in which people are more or less fond of one
another ( looks like being on the way to becoming a kingdom of
love, to express the  same thought somewhat exaggeratedly.)” 28

It is further said: “…. We find that, insofar as it is performed with
a view to resolving a difference of opinion and not with a view to
causing somebody hurt, an act of discussion would be a non-
violent action, because it is not its constitutive part that its very
performance will cause hurt.”29   For Gandhiji Ahimsa is based on
the faith of the unity of the existence of the spirit and the fellowship
of all living beings on earth and above all in a reverence for life.
Hence I prefer to call Gandhi’s ethics metaphysical ethics.
Although Gandhi preferred to use a negative word like ‘non-
violence’, he regarded it as a positive force superior to all the force
of brutality. In this sense it is an active force of the highest order.
“It is soul-force or the power of the Godhead within us.

Concluding Remarks: The Gandhian notion of Ahimsa is not
a new idea rather it is deep rooted in Indian tradition of spiritual
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and classical studies. But it is innovative in the sense that Gandhi
has made an addition to its practical experiments as it was cited
in the following words: “I have nothing new to teach the world.
Truth and non-violence are as old as hills. All I have done is to try
experiments in both on as vast a scales as I could, in doing so, I
have sometimes erred and learnt by my errors. Life and its problems
have thus become to me do many experiments in the practice of
truth and non-violence… In fact it was in the course of my pursuit
of truth that I discovered non-violence.” 30 We can conveniently
conclude that   for individual, the practice of Ahimsa involves the
assumption of love for all at core of heart, along with tolerance,
sacrifice, courage and standing for justice. From the surrounding
point of view, the practice of Ahimsa implies a peaceful and
harmonious environment for avoiding differences and conflicts.
For society, rising above from selfish motive, the practice of Ahimsa
inculcates the vision and creativity for inculcating, nourishing and
growing better living conditions. Thus, apart from, being a means
to the ends- Truth, the Gandhian insights into the practice of
Ahimsa has multifarious pragmatic implications.
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The present paper is an attempt to discuss critically the
deconstruction of the French philosopher Jacques Derrida (1930-
2004) and his German colleague social theorist Jürgen Habermas
(L. 1929- ). The unlikely comparison between Derrida and
Habermas faces two–fold important questions: Can the self
proclaimed ‘philosopher deconstructor’ and the ‘universal
pragmatist’ have the richness of potential in their philosophical
program and is the comparison really a sharing of the space
between the covers? What is striking about their individual quests
and thus about sharing of space though perhaps not to some who
have long been of this view and thus could not countenance this
as a comparison is that they seem to have as much in comparison
as they have in separating them.

Critical Theory of the Frankfurt School is one of the
philosophical schools of the much broader philosophical movement
known as ‘Postmodernity’.  Other such schools are structuralism
of anthropologist Claude Levi-Strauss, the cultural semiologist
Ronald Barthes, the psychoanalytic theorist Jacques Lacan, the
post structuralist Michel Foucault, the deconstructionist Jacques
Derrida besides Richard Rorty Lyotard, Levinas and others. These
representatives of postmodernity, each in his own way, have
attempted to go ahead of Kant and Hegel, either by offering an
emendation to Kantianism and Hegelianism or by making Kant
and Hegel relevant in the changed intellectual climate in Europe
and America. I shall re-assess the basic charges leveled by the
Critical Theory of Habermas on the enlightenment rationality
developed by Kant and Hegel’s dialectic on the other.

The critical theory is the most important reaction to German
idealism. The first generation critical theorists like Horkheimer,
Adorno and Marcuse; and the second generation including
Habermas attempt to go ahead of the ‘closed’, ‘systemic’ thinking
of Kant and Hegel.  It is the first criticism of modern science and
the enlightenment rationality.  Adorno and Horkheimer attempt
to lay out, “The discovery of why mankind, instead of entering
into a truly human condition, is sinking into a new kind of



( 95 )

barbarism.”1 Adorno’s ‘negative dialectics’ or the ‘immanent
criticism’ or the ‘critical theory’ is neither a ‘pure scientific theory’
nor a ‘pure philosophy’.  Critical theory is located ‘between
philosophy and science’.  This makes the critical theory as negative
dialectics which sets out not only to describe but also to criticize
vigorously the existing social norms without recourse to either the
fundamental concept of the enlightenment rationality (i.e. reason,
freedom, truth) or the value-free model of science.  With these
clarifications about postmodernity and the critical theory, I shall
come to Habermas.

However, I propose to mention in brief some of the founders
along with the central and the marginal issues of European identity.
The central issues of modern Europe could be identified in terms
of ideology, scientific and technological development,
logocentrism, foundationalism, essentialism, and teleology, unified
world-order, rationality, conceptions of morality and justice,
secularism, human rights, democracy, freedom, capitalism, etc.
At the margins of European identity, we find that Europe has
shrunk into finite propositions in terms of anti-foundationalism,
anti-essentialism and anti-teleology, fragmentation, irrationality
and plurality of ethnic identities, linguistic identities, etc.

It was the period of 16th to 17th century, that European society
under went that crucial change, which marked the transition from
tradition to modernity. It was the period when centre shifted from
religion and revelation to science and human rationality. With
this separation, the European Middle Age entered into the New
Age (Neuzeit).  We have a long list of philosophers who are the
founders of modern European Identity. They are Descartes, Bacon,
Galileo, Newton, Hume, Kant, Hegel, Marx, Mill, Comte, and so
on.  They radically liberated traditional thinking from the authority
of the Church and highlighted the role of independent and rational
thinking based on the achievements in science. The basic
philosophical quests in modernism are the ‘man can be interpreter
of nature’ (Bacon), an observer of the universe through an
instrument such as the telescope and the mathematical foundation
of the physical world (Cartesian-Galilean mechanics), universal
law of gravitation (Newton), ‘understanding makes nature’ (Kant),
‘what is actual is rational and what is rational is actual’  (Hegel),
`the point is to change the world’ (Marx) - in a nut shell, one can
shape and control the world through science is what inaugurates
the modern European identity. So rationalism, empiricism,
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transcendental idealism, dialecticism, Marxism, utilitarianism,
positivism, etc. are the manifestations of European identity. Both
Derrida and Habermas have developed their individual philosophic
quest greatly under the influence of one or more of the central and
the marginal issues of European identity. It is therefore imperative
to outline a brief philosophic quest of Derrida and Habermas.

Professor Jacques Derrida (1930 to October 09, 2004) is one of
France’s most famous philosophers was born in a modest small
town in Algeria, a Mediterranean land, endowed with abundant
and fine quality of shine. At the age of 19 years, Derrida went to
France. In his long academic career, Derrida worked at the
Sorbonne and at several American universities. Derrida’s ground
breaking work in the 1960s and his ongoing achievements in the
academic circle specially in America besides his constant and
untiring engagements against apartheid in South Africa,
supporting the dissidents in Czechoslovakia and most importantly
Derrida/Habermas appeal entitled as “Europe and the global
South toward a circle of equality”, specially the second war on
Iraq, are some of the landmark events of his life. He is best known
for his deconstruction theory, vivisecting the anatomy of a text to
strip away the concealing tissue of codified signifiers to reveal what
lie beneath, shorn of the semantic superstructure of the deliberate
or unwitting bias, unpicking the way text is put together in order
to reveal its hidden meaning.  Jacques Derrida’s deconstruction
could be described as ‘the revenge of language in philosophy’,
tracing its lineages to the phenomenology of Edmund Husserl and
Merleau-Ponty, which attempted to cut away the blinkers that
“intentionality” imposed on the consciousness. Deconstruction is
highly complex, not to say obscure, at its heart is the notion that
each word and by its extension each text contains layers of meaning
which have gone through cultural and historical processes.

Derrida’s Quest: In an interview in Paris in 1981, Derrida
has said, “My philosophical formation owes much to the thought
of Hegel, Husserl and Heidegger.”2 Derrida hails originally from
the phenomenological movement of Husserl, Heidegger and
Levinas and it is within and around this particular framework
more than anything else that his thinking has evolved. Derrida’s
‘deconstruction’ questions such notions as the Idea of Plato, the
Pure Thought of Aristotle, the Cogito of Descartes, the
Transcendental Consciousness of Kant and the Geist of Hegel.

Derrida on Modern Western thought:  “I have never been
very happy with the term ‘modernity’. Of course, I feel that what
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is happening in the world today is something unique and singular.
As soon, however, as we give the label of ‘modernity’, we inscribe
it in a certain historical system of evolution or progress (a notion
derived from Enlightenment rationalism), which tends to blind us
to the fact what confronts us today is also something ancient and
hidden in history. I believe that what ‘happens’ in our contemporary
world and strikes us as particularly new has in fact an essential
connection with something extremely old which has been covered
over (archidissimule) so that the new is not so much that which
occurs for the first time but that ‘very ancient’ dimension which
recurs in the ‘very modern’; and which indeed has been signified
repetitively throughout our historical tradition, in Greece and in
Rome, in Plato, in Descartes, in Kant, etc. No matter how novel or
unprecedented a modern meaning may appear, it is never
exclusively modernist  but is also and at the same time a
phenomenon of repetition. And yet the relationship between the
ancient and the modern is not simply that of the implicit and the
explicit. We must avoid the temptation of supposing that what
occurs today somehow pre-existed in a latent form, merely waiting
to be unfolded or explicated. Such thinking also conceives history
as an evolutionary development and excludes the crucial notions
of rupture and mutation in history. My own convictions are that
we must maintain two contradictory affirmations at the same time.
On the one hand we affirm the existence or ruptures in history,
and on the other we affirm that these ruptures produce gaps or
faults (failes) in which the most hidden and forgotten archives can
emerge and constantly recur and work through history…The
difference between our modes of thought does not mean that I or
other ‘modern’ thinkers have gone beyond Plato…”3

Derrida’s Deconstruction: With the above understanding of
the history of Western thought, Derrida has this to say about
deconstruction: “A sowing that does not produce plants, but is
simply infinitely repeated…a semination that is not insemination
but dissemination, seed spilled in vain, an emission that can not
return to its origins in the father.”4 In Positions, he remarks, “In
the final analysis, dissemination means nothing and can not be
reassembled into a definition…”5 and therefore deconstruction is
not a theory, not a position, not a critique, not a technique, “not a
method and can not be transformed into one.”6 With
deconstruction, Derrida tries to transcend the binary oppositions
like truth and falsehood, reality and appearance, good and evil,
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etc. With deconstruction, Derrida dismantles these conceptual
oppositions. It is the logic of différance that is the most operative
term in Derrida’s deconstruction. Richard Kearney, in a Prefatory
Note on Derrida, writes, “ Derrida was working out his central
notion of the irreducible structure of différance as it operates in
human consciousness, temporality, history, and above all in the
fundamental and overriding activity of writing (L’e’criture). By
means of this concept of différance – a neologism meaning both to
‘defer’ and ‘differ’—, Derrida proposed to show how the major
metaphysical definitions of Being as some timeless self-identity of
presence (e.g. logos…), which dominated Western philosophy from
Plato to the present day, could ultimately be ‘deconstructed’. Such
deconstruction would show that in each instance difference
precedes presence rather than the contrary…”77 Kearney, Richard,
Dialogues with Contemporary Continental Thinkers: The
Phenomenological  In Positions, Derrida writes, “…différance refers
to the (active and passive) movement that consists in deferring by
means of a delay, delegation, reprieve, referral, detour,
postponement, reserving. In this sense, différance is not proceeded
by the originally and invisible unity of a present possibility that I
could reserve, like an expenditure that I could put off calculatedly,
or for the reasons of economy. What defers presence, on the
contrary, is the very basis on which presence is announced or
desired in what represents it, its sign, its trace…” 8

Derrida and western metaphysics: Derrida develops this
problematic in order to question the system of Western metaphysics
as a whole into a question. In his Exergue; or ‘outwork’ to Of
Grammatology, Derrida focuses attention on a triple movement of
our logocentric epoch: “1. The concept of writing…2. The history
of (the only) metaphysics, which has always assigned the origin
or truth in general to the logos: the history of truth, of the truth of
truth, (which) has always been…the debasement of writing and
its repression outside ‘full speech’. 3. The concept of science or the
scientificity of science- what has always been determined as logic.”9

Derrida and logos: In his celebrated works Positions and Of
Grammatology, Derrida has acknowledged overwhelmingly the
significant place of the logos in his own ‘theory of sign’ on many
occasions. Derrida has said, “ The problematic of the sign derives
from a fundamental logocentrism, a philosophy of consciousness
of the originary subject”. The notion of sign occupies the central
theme of Derrida’s writings. In his analysis of the history of the
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notion of sign in Of Grammatology, Derrida attempts to show that
“…the very concept of the sign has always depended upon, or
been determined by that fundamental metaphysical opposition:
the sensible and the intelligible. His various treatments of the sign
work shows that the metaphysical tradition has always treated
the sign as a transition or bridge between these two moments of
presence. Because the sign could only function as a provisional
reference between presence in the form of the object (the sensible)
and the presence in the form of self-presence (the intelligible)…”10

With the logic of différance , Derrida first decenters the logos, then
he marginalizes the logos and finally he rejects the logos, “The
sign unites an independent ‘representation’ and ‘intuition’, in other
words, a concept (signified) and a sensory perception (signifier),”11

but in logocentric systems, Derrida charges, there is a kind of
‘separation’ or ‘disjoining’ which, by dislocating the ‘intuition’,
opens the space and plays off signification.

Derrida, in fact, takes up Kantian project – to show how the
atemporally true can be contained in a spatio-temporal vehicle,
regularize the relation between man and what man seeks by
exhibiting its ‘structure’, freezing the historical process of successive
reinterpretations by exhibiting the structure of all possible
interpretation.

Derrida on Writing: On ‘writing’, Richard Rorty says, “Writing
is an unfortunate necessity; what is really wanted is to show, to
demonstrate, to point out, to exhibit, to make one’s interlocutor
stand at gaze before the world. The copy theory of ideas, the
spectator theory of knowledge, the notion that ‘understanding
representation’ is the heart of philosophy, are expressions of this
need to substitute an epiphany for a text, to ‘see through’
representation.”12 Let us consider this passage: “There is therefore
good and bad writing: the good and natural is the divine inscription
in the heart and the soul; the perverse and artful is technique,
exiled in the exteriority of the body. A modification well within
the Platonic diagram: writing of the soul and of the body, writing
of the interior and of the exterior, writing of conscience and of the
passions, as there is a voice of the soul and a voice of the body …
The good writing has therefore always been comprehended.
Comprehended as that which had to be comprehended: within a
nature or a natural law, created or not, but first thought within
an eternal presence. Comprehended, therefore within a totality,
and enveloped in a volume or a book. The idea of the book is the
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idea of a totality, finite or infinite, of the signifier. This totality of
the signifier cannot be a totality, unless a totality constituted by
the signified pre-exists it, in its ideality. The idea of the book, which
always refers to a natural totality, is profoundly alien to the sense
of writing…If I distinguish the text from the book, I shall say that
the destruction of the book as it is now underway in all domains,
denudes the surface of the text.”13

Derrida on Language and World: What is the relation between
the language and the world? Derrida does not come right out:
“To this one can only reiterate that Derrida is in the same situation
in regard to language that many of us secularists in regard to God.
It isn’t that we believe in God, or don’t believe in God, or have
suspended judgement about God. It isn’t that we know that God
is a cognitively meaningless expression, or that it has a role in a
language-game other than the fact stating, or whatever. We just
regret the fact that the word is used so much. So is this the case for
Derrida with the vocabulary of Kantian philosophy. His attitude
towards centuries of worry about the relation between subject
and object, representation and the real, is like the Enlightenment
attitude toward centuries of worry about the relation between
God, man, faith and reason.”14

At the end, we can say that although Derrida has an intense
distrust of metaphysics, yet he has made a strong contribution to
European identity. For Derrida, the job of philosophy is not to
account for a system, but to deconstruct it. In deconstructing the
presuppositions of Western philosophy, Derrida offers a serious
and constructive counter nomenclature.

Jürgen Habermas: The Institute for Social Research, known
as the Frankfurt School has undergone four successive generations
since its inception in 1923. The first generation of Critical Theorists
include Max Horkheimer (1895-1973), Theodor Adorno (1903-
1969), Herbert Marcuse (1898-1979), Walter Benjamin (1892-
1940), and others. Since the 1970s, the second generation has been
led by Jürgen Habermas who has greatly contributed to fostering
the dialogue between the so called “continental” and “analytical”
tradition. This phase has also been substantiated by the works of
Klaus Günther, Gerhard Brandt, and others. Third generation of
critical theorists are Axel Honneth during the fall of the Berlin
Wall and the collapse of Socialism during late 1980s. Early in the
first decade of the twenty-first century, a fourth generation of
critical theory scholars emerged Rainer Forst. I’ll be basically
dealing with Habermas’ contributions.
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The range of Habermas’ theorizing is extraordinary. He deals
with most of the themes developed by earlier critical theorists,
including epistemological questions raised by Adorno. In addition,
he has sought to achieve a thorough going synthesis of
developments in social science and philosophy-including analytical
philosophy, the philosophy of science, linguistics, political science
and systems theory. In 1969 George Lichtheim, one of the most
perceptive commentators on European cultural life, wrote about
Habermas, “It is not easy to assess the work of a scholar whose
professional competence ex-tends from the logic of science to the
sociology of knowledge, by way of Marx, Hegel and the more
recondite sources of the European metaphysical tradition... (At)
an age when most of his colleagues have painfully established
control over one corner of the field, he has made himself master of
the whole, in depth and breadth alike. There is no corner-cutting,
no facile evasion of difficul-ties or squires enunciation of
conclusions unsupported by re-search: whether he is refuting
Popper, dissecting the pragmatism of Charles Peirce, delving into
the medieval antecedents of Schelling’s metaphysics, or bringing
Marxist sociology up to date, there is always the same uncanny
mastery of the sources, joined to an enviable talent for clarifying
intricate logical puzzles. He seems to have been born with a faculty
for digesting the toughest kind of material and the refashioning it
into order-ly wholes.”15

Habermas was forty years of age and was already recognized
as a leading younger social theorist in post-war Germany. The
most striking and impressive feature of Habermas’ approach to
the range and complexities of human inquiry is the way in which
he weaves whatever he analyzes into coherent whole. There is a
unity of vision that informs his work. To this extent he is greatly
under the influence of Marx, the young Hegelians, Hegel,
Schell-ing, Fichte and Kant. Even before Habermas became fully
aware of the Critical Theory of the 1930s, he was recreating the
experi-ence and pathway followed by Horkheimer, Adorno,
Marcuse and other members of the Frankfurt School. Recalling
these intellec-tually formative years, Habermas has written, “In
retrospect, I sometimes have the impression that a student can
recreate a segment of the critical theory of the 1930s, if he
systematically works his way from Kant through Hegel, including
Schelling, and approaches Marx via Lukac’s.”16

Habermas’ Quest: In knowledge and Human Interests (1968 &
English edition in 1971), Habermas outlines his first systematic
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philosophical exposition. His major theses were succinctly
summarized in the inaugural address he gave at Frankfurt
University (published as an Appendix to the book). In the Preface,
Habermas announced, “I am undertaking a historically oriented
attempt to reconstruct the prehistory of modern positivism with
the systematic intention of analysing the connections of knowledge
and human interest. In following the process of dissolution of
epistemology, which has left the philosophy of science in its place,
one makes one’s way over abandoned stages of reflection.
Retreating this path from the perspective that looks back towards
the point of departure may help to recover the forgotten experience
of reflection. That we disavow reflection is positivism.”17

Habermas and Positivism: By 1968 the positivist tradition,
from August Compte to logical positivist like A.J. Ayer, was already
under sever attack. But one can not underestimate the extent to
which the positivistic thinking pervaded and dominated the
intellectual and cultural life. Habermas, in this context, is speaking
of ‘posi-tivism’ in a broad encompassing manner. He wants to
identify that tendency to which many philosophical schools have
contributed. This formulation is very close to issues that
preoccupied thinker of different philosophical positions. He has
advanced a provocative interpretation of a movement of thought
that encom-passed Kant, Fichte, Hegel, Marx, Dilthey, Peirce,
Nietzsche, Compte and Freud. But I would like to emphasize the
point that at the roots of Habermas’ philosophical formulation to
reconstruct the prehistory of modern positivism, there lies an
essentially Kantian paradigm of ‘reason’.

Habermas and Kant: Habermas has derived from Kant that
‘reason is self-reflective’ or ‘the self-reflection of reason upon the
conditions of its employment’. This is the thrust of Kant’s Critiques
- where ‘pure reason’ can self-reflexively come to grasp the
universal and necessary conditions for the very possibility of
theoretical knowledge, i.e., synthetic apriori proposition; ‘practical
reason’ can give rise to categorical imperatives and ‘judgement’
can provide aesthetic judgements. Further the ‘critique’ is the self-
critique of reason where reason is both the subject and the object
of critique. This is the emancipatory sense of self-critique and self-
reflection. This concept could further be elaborated with the help
of Kant’s article “Answer to the Question: What is
Enlightenment?” The attempt to get rid of ‘self-imposed
immaturity’ is both self-critique and self-reflection with the aim to
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attain emancipation. Emancipatory self-reflection is dependent on
giving a rational reconstruction of the universal conditions for
reason. To use the Kantian analogy, only when we understand
the possibility, validi-ty and limit of theoretical knowledge and
the categorical impera-tives does it become intelligible to specify
what must be done to attain autonomy and emancipation.

The nature and status of human mind divided into three distinct
faculties - pure reason, practical reason and judgement - was
essentially Kantian and remained Kantian from historical
perspective. Post Kantian philosophers especially Hegel has
resolved, once and for all, the Kantian distinction.

Habermas and Enlightenment Rationality: Late Dr. Paulos
Mar Gregorios, in one of his lectures, has this to say: The basic thing
about European enlightenment is an attempt to totally undermine
the feudal system and to give a rationale to new bour-geoisie that is
where the enlightenment begins. Bourgeoisie was a new class of
people comprising of artisans, craftsmen, traders and others, just
coming out around the seventeenth century as a result of the
economic and social developments. They wanted in the first place
to overthrow feudalism and to establish a new philosophical
justification for the new class. The class is the new bourgeoisie -
the citizens. In doing so, one thing became very clear as a historical
fact. The old feudal system was so inte-grally related to the religion
and it was very clear that as long as religion and feudal system
work together, any attack on feudal system would not work. So
in the European enlightenment, it was decided that religion as
such should be put out. Even in the French Revolution, there were
some people who were ‘deists’ believing that God started the whole
thing, then He went away and everything goes on in accordance
with the natural laws, that is, deists. Even Voltaire was like that.
But others were strongly convinced that you couldn’t defeat
feudalism unless you defeat the religion. The best example of that
is Heinrich Heinz - the great German poet and writer. He said
that in France you are able to beat religion but in Germany we are
not because religion is so deeply rooted and unless we defeat this
religious entrenchment, we cannot begin our task. This was one
side of it. Voltaire was also influenced by this idea that religion
was a reactionary force. Nehru himself was partly of the same
point of view that religion was an obstacle to progress. If you want
progress, not only should you attack religion but also put it aside.

Until enlightenment, the integrating intellectual principle was
the belief in God. It was in theology that all human problems in
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experience were integrated. Now the enlightenment threw out
that integrating principle - the religion as the matrix of thought
process. In that place enlightenment put the human reason which
could integrate everything. This was the basic change which
European enlightenment brought. I myself do not subscribe to that
theology as integrating element. But once you subscribe to
enlightenment reason, you find that the integrating principle does
not fully work. So you divide ‘experience’ into three compartments
- science, ethics and art. In the new enlight-enment thinking,
technically it is human reason that reconciles the three. But that
integration is very flimsy. It does not have adequate foundation.
Immanuel Kant particularly was the one who was trying to
distinguish between three kinds of reason-pure reason, practical
reason and the judgement. In the one, you know the things
(phenomena); in the other, you know how to act; in the third, you
have to discern what is good. By making this separa-tion, he held
on the ‘idea of reason’, which was already divided in three
compartments. European enlightenment has this problem that
‘reason’ as such is not able to fulfil the task of integrat-ing
everything. But the enlightenment was able to assert on the
‘autonomy’ and ‘adulthood’ (maturity). According to the
evolu-tionary ideology, which was going through that time,
humanity has been developing into three phases; one is the religious
stage, the second stage is metaphysics. These two stages are the
stages of ‘immaturity’ of humanity. Humanity becomes ‘mature’
when its knowledge becomes ‘scientific’ which is the third stage.
Science is the mature form of human dealing with reality. Both
religion and metaphysics belong to the ‘childhood’ of humanity.
Maturity means repudiating religion and metaphysics. The positive
thing is that it affirms humanity. In the eighteenth century,
Immanuel Kant wrote, “What is Enlightenment?” In the pamphlet,
he says, ‘Enlightenment is the coming of the age of maturity
throwing away all that belongs to childhood’. And why is
humanity languishing because, it does not have the ‘courage’ to
trust its own ‘reason’, it is too dependent on religion and
metaphysics. So the enlight-enment means that human being has
to have the ‘courage’, to think boldly, to overthrow childishness.
It was industrial revolution, which was coming out of feudal
relationship and was trying to affirm human autonomy. Individual’s
dignity, freedom and rights are affirmed in enlightenment reason.
If reason has to be criti-cized, it has to be criticized by reason alone.
That is what we mean by critical reason.18
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Habermas and Hegel: Like Kant and Hegel, Habermas takes
the split between science, morals and art as the ‘fundamental
philosophical problem of modernity’. Habermas sees that Hegel
“solves the problem of the self-assurance of modernity too well,
because the philosophy of Absolute Spirit removes all importance
from its own present age ...and deprives of its calling to self-critical
renewal.”19 He sees the popularity of ‘end of philosophy’ thought
as an over-reaction to this over-success.

Habermas and the End of Philosophy: Habermas thinks that
we need not be restricted as Horkheimer and Adorno were, to
mere socio-historical forms of social criticism. He views
Horkheimer, Adorno and Foucault as working out new versions of
‘the end of philosophy’ “...no matter what name it (philosophy)
appears now - whether as fundamental ontolo-gy, as critique, as
negative dialectic, or genealogy - these pseudonyms are by no means
disguises under which the traditional (i.e. Hegelian) form of
philosophy lies serves as the drapery of philosophical concepts more
likely serves as the cloak, for a scantily concealed of philosophy.”20

Habermas’ account of such ‘end of philosophy’ movements is
offered as part of a more sweeping history of philosophy since
Kant. He thinks that Kant was right to split ‘reason’ up into science,
morality and art and that Hegel was right in accepting this as
“the standard (massgeblich) interpretation of modernity.”21 He also
thinks that Hegel was right in believing that “Kant does not
perceive the ...formal divisions within culture ...as diremptions.
Hence he ignores the need for unifi-cation that emerges with the
separations evoked by the principle of subjectivity.”22 It may be
recalled that unification was the fundamental philosophical
preoccupation for Hegel. In a very remarkable manner in his early
fragments entitled Glauben und wissen, Hegel has said, “Unification
and Being (sein) are equiva-lent; the copula ‘is’ in every proposition
expresses a unifica-tion of subject and predicate, in other words,
a Being.”23 In the process of unifying the opposites, ‘reason’, for
Hegel, touches every part of reality; ‘reason’ sublates the finite
and its negation, so that they are revealed as moments of a more
inclu-sive whole. Habermas agrees with Hegel that there is a ‘need
for unification’. He wants to go back to Hegel and to start it again.
He thinks that, “in order to avoid the disillusionment with the
philosophy of subjectivity which produced Nietzsche and the two
strands of post Neitzschean thought which he distinguishes and
dislikes (the one leading to Foucault, and the other to Heideg-ger)
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we need to go back to the place where the young Hegel took the
wrong turn; that was the place where he still held open to option
of using the idea of uncoerced will formation in a commu-nication
community existing under constraints of co-operation as model for
the reconciliation of a bifurcated civil society...it was the lack of a
sense of rationality as social that was missing from the philosophy
of subject which the older Hegel exemplified from which the ‘end-
of-philosophy’ thinkers have never really escaped.”24

Habermas thinks that the philosophical requirement that ‘the
philosophy of the subject’ gratified is as real as it was during
Hegel’s own time, and can perhaps be fulfilled by his (Habermas’)
own focus on a ‘communicative community’. With Hegel’s
overemphasis on the Geist, philosophy has become ‘an isolated
monastery/sanctuary’ in which an individual forms an isolated
order of priests untroubled by how it goes with the world. This
position has certainly come from Kant’s ‘three-sphere’ picture of
culture which Hegel tries to resolve. On this latter view, Kant’s
attempt to deny knowledge to make room for faith (by inventing
‘transcendental subjectivity’ to serve as the function for the
Copernican revolution) was provoked by an unne-cessary worry
about the spiritual significance or insignificance of modern science,
“Like Habermas, Kant thinks that modern sci-ence has a
theoretical dynamic, one which can be identified with (at least a
portion of) the nature of rationality. Both think that by isolating
and exhibiting his dynamic, but distinguishing it from other
dynamics (e.g.,) practical reason or the emancipa-tory interest,
one can keep the results of science without there-by disenchanting
the world. Kant suggested that we need not let our knowledge of
the world qua matter in motion get in the way of our moral sense.
The same suggestion was also made by Hume and Reid, but unlike
these pragmatical Scotchmen, Kant thought that he had to back
up this suggestion with a story which would di-fferentiate and
‘place’ the three great spheres into which cul-ture must be
divided.”25

Despite being under the influence of Kantian paradigm,
Habermas remains a critical theorist. One of Habermas’ most basic
and challenging thesis is that “we can not even make sense of the
concepts of meaning, understanding and interpretation unless we
rationally evaluate the validity claims that are made by participants
in these forms of life. We must be able to dis-criminate what
participants themselves count as reasons for their actions, and
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this requires a performative attitude on our part where we assess
what `they’ count as good reasons for action with reference to
`our’ standards of rationality.”26 To illustrate it, we can say that
we are essentially embodied beings. We are em-bodied in the family
- the property, language and the value systems -, in the tribal
community and in the ethnicity. At the sometime, we are able to
transcend this infrastructure and bracket all judgements of the
validity claims made by partici-pants in a form of life. It is dialectic
that lies at the centre of Habermas’ critical theory. Habermas says,
“A critical social science will not remain satisfied with this. It is
concerned with going beyond this goal to determine when
theoretical statements grasp invariant regularities of social action
as such and when they express ideologically frozen relations of
dependence that can in principle be transformed ...thus the level
of (non-reflective) consciousness which is one of the initial
conditions of such laws, can be transformed. Of course, to this
end, a critically mediated knowledge of law cannot through
reflection alone render a law itself inoperative but can render it
inappli-cable. The methodological framework that determines the
meaning of the validity of critical propositions of this category is
established by the concept of self-reflection. The latter releas-es
the subject from dependence on hypostatized powers. Self-
reflection is determined by an emancipatory cognitive interest.”27

Habermas’ critical theory is a dialectical synthesis of the
empirical-analytic and the historical - hermeneutic disci-plines. It
is a constant cognition and vigilant criticism and this process
always goes on and never reaches to any finality. There are also
issues and their criticism, further issues and further criticism; but
there is no final issue and no final criticism. Habermas’ synthesis
comes into clear focus when we turn into the third type of cognitive
interest: the emancipatory interest: “This interest is at once
derivative and the most fundamental cognitive interest. If we reflect
upon the forms of knowledge and the disciplines guided by the
technical and practi-cal interests, we realize that they contain an
internal demand for open, free, non-coercive communication. The
validity of knowledge claims in empirical-analytic sciences and
the histori-cal hermeneutics disciplines always allow of further
testing, challenge and rational evaluation.”28

Habermas agrees with Kant that there are basic structures,
rules and categories that are presupposed by reason (Kant) and
communicative rationality (Habermas). But he is skeptical of pure
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transcendental philosophy, which can not transcend itself.
Haber-mas takes the help from Hegelian dialectic, which can break
with the legacy of pure apriori transcendental philosophy. It is
this synthesis of Kantian apriorism and Hegelian dialectic that has
given rise to Habermas’ critical theory of communicative
rationality. Though the details of Habermas’ communicative
rationality are subtle, complex and controversial, we can sketch
some of its basic features; “Communicative rationality is a
distinctive type of social interaction - the type of action oriented to
mutual understanding. It must be distinguished from other types
of social action and non-social actions, which are oriented to
`success’, to the efficient achievement of ends. These latter action-
types exhibit the form of purposive rational action where we seek
to achieve an end or goal by appropriate means.”29 Ha-bermas
elucidates “...the goal of coming to an understanding (Verstanding)
is to bring about an agreement (Einverstandis) that terminates in
the intersubjective mutuality of reciprocal under-standing, shared
knowledge, mutual trust and accord with one another. Agreement
is based on recognition of the corresponding validity claims of
comprehensibility, truth, truthfulness and rightness.”30 All
communicative rationality takes place with two operative terms -
consensus and disagreement. Habermas argues that anyone acting
communicatively must, in performing a speech action, raise
universal validity claims, and must suppose that such claims can
be vindicated. As indicated in the above quota-tion, there are four
types of validity claims - comprehensibili-ty, truth, truthfulness
(sincerity) and normative rightness. In most empirical situation,
we resolve our conflicts and disagree-ments with these validity
claims. But there may arise a situation where validity claims can
breakdown or be challenged by one of the participants in the
communicative context. To resolve a breakdown in communication,
Habermas proposes to have a discourse and argumentation or
dialogue where we explicitly seek to warrant the validity claims
that have been called into question and replace it with a new model
of validity claims, which could be higher, more comprehensive
than the earlier one. And that there is no dispute about a validity
claim beyond rational argumenta-tion by the participants involved.

To bring the paper to close, we are in a position to bring out
the anti-thetical relation between deconstruction and
communicative rationality. What Habermas sees as a ‘program of
action’; Derrida understands it as an ‘ideal’. By this we can
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understand that communication for Habermas is never wholly
one-sided, it involves the necessity of mutual recognition and the
procedural mechanism of communicative rationality. While
Derrida, in deconstructing the terms, identifies its logocentric roots,
thus echoing Heraclitus that if we speak with intelligence, reason,
logic, rationality, etc. we must base our strength on that which is
common to all (i.e. logos). But Habermas’ communicative rationality
goes ahead of logos and proposes dialogue - a process of
conversation, argumentation and mutual supplementation of ideas
between groups or individuals.

However such a difference can itself be deconstructed, when
we consider the normative justification of communicative
rationality. To substantiate this point we can take the example of
Habermas’ roots in Kantian deontological ethics. Both Kant’s ‘duty
for the sake of duty’ and Habermas’ communicative rationality as a
predicate of democratic norms are rooted in reason as the framework
of recognition. Habermas’ aim is to realize the ideal speech situation,
a moment that is described by undistorted communication. Yet
elsewhere Habermas himself has recognized the abstract and the
other worldliness of such an ideal, couching it in terms of a thought
experiment, fictional idealization, “…a methodological fiction in
order to obtain a foil against which the substratum of unavoidable
societal complexity becomes visible. The idea then allows us a model
a pure communicative socialization.”31 This view slightly confirms
the apprehensions expressed by Derrida in terms of an ‘ideal’.
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Introduction
Phenomenology, in the Husserlian sense, happens to be a

radical way of doing philosophy, a practice rather than a system.
It is a radical, anti-traditional style of philosophizing which
attempts to get to the truth of matters. It describes the phenomena,
whatever appears in the manner in which it appears, manifests
itself to consciousness, to the experiencer. Phenomenology aims
to avoid all misconstructions and impositions placed on experience
in advance, resulting from religious or cultural traditions, from
science itself. Phenomenology believed in reviving live contact with
reality. Thus, the slogan of phenomenology was, to ‘return back
to the life of living human subject’. The purpose of the paper is to
examine whether phenomenological philosophy is a kind of
Philosophy of Science. In this regard, the paper at first outlines
the purpose and notions of philosophy of sciences and secondly
brings out its comparison with that of phenomenology is drawn.
Finally, it submits that Husserl’s version of phenomenology can
be understood as a philosophy of science.

Philosophy of Science, with special reference to Popper, Kuhn
and Feyerabend, is engaged in knowledge seeking activity. It deals
with a cognitive understanding of science. It considers science as
a cognitive activity. The purpose of philosophy of science is to
study the unchanging aspect of Science, for example, the structure
or pattern of a theory. It attempts to get rid of the dogma that all
sciences can be reduced to ‘Physics’ or ‘Physicalism’. It undertakes
a critique of the idea that science is ‘Euro-centric’, that is, science
is Western origine or peculiar to the West. Further, it undertakes
critical evaluation of science in order to understand science in a
better way. It seeks to answer questions of value in science, for
example, it seeks to answer whether the progress in science is good
or bad.1

The Notions of Philosophy of Science are Observation,
Experiment, Hypothesis, Theory, Law, Explanation, Confirmation,

Footnotes * The paper is presented in the 87th Session of Indian
Philosophical Congress 2013, Haridwar.
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etc. In philosophy of science, the time-honoured questions of
epistemic activity such as truth, objectivity, rationality, meaning,
reference and the language of science are brought into focus and
responded. Philosophy of science, in contrast with history of
science, has acquired iconoclastic character as much as it is central
to modernity. History of science has undergone change as it
describes fact. Philosophy of science, on the other hand, believes
that it has nothing to know about it. According to Hanson and
Kuhn, philosophy of science without history of science is blind
and history of science without Philosophy of science is empty.
Philosophy of science further provides broader picture of what
science is. But history of science depends on archeology for date
or fact. However, philosophy of science can philosophise without
knowing any history of science. It will then be a ‘ideal science’.
History of science is fact gathering with explanation, whereas
philosophy of science is critical evaluation. For history of science,
explanation is sui-generous. It searches for ‘intelligibility of data’.
In this regard, philosophy of science can learn from history of
science. In a nut shell, philosophy of science is an ‘internalist’
understanding of science whereas history of science is that of an
‘externalist’. Having this background of philosophy of science in
mind, let’s see how far phenomenology could be understood as a
philosophy of science.2

Phenomenology as a Philosophy of Science
The Goal of Phenomenology is quest for certain knowledge. For

Husserl, the goal of philosophy is the attainment of certain,
indubitable knowledge of the existing world. Phenomenology is
the study of phenomena. Phenomena are what appear to us.
Phenomenology describes what appears to us in our experience.
To Edmund Husserl, the founder of phenomenology as a rigourous
science, all embracing problem of phenomenology is to understand
the nature of consciousness. Experience provides the platform to
understand consciousness. The Constituents of Experience are:
the Experiencer (Noesis) and the Experienced (Noema). The
relation between the two is explained by ‘intentionality’.
Consciousness is defined as intentional. By an intentional act,
consciousness is directed to some object.3

To Husserl, phenomenology is a presuppositionless philosophy.
According to this principle, Consciousness to be purified of all
assumptions and presuppositions of the so called psychologism
and naturalism. Husserl applies a special method, the method of
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reduction in order to make phenomenology a presuppositionless
philosophy. According to this method, the empirical ego and its
natural attitude is put into brackets. Consequently, what appears
to us in direct, live experience is encountered. The domain of Pure
consciousness or Transcendental Ego is discovered with meanings.
Consciousness in a purified state is captured here with live
experiences giving rise to the ‘Life-world’, the world of everyday
experiences. Other Subjects of Consciousness is also experienced
forming a state called as ‘Intersubjectivity’. Pure consciousness is
the greatest discovery of phenomenology, the wonder of all
wonders as it constitutes the world. Constitution means the world
in its entirety derives its meaning from the transcendental ego.
The empirical ego may come and go, but the transcendental ego
survives the destruction of the world. Husserl concludes that such
transcendental pure consciousness with its intentional dimension
should be made the foundation of all sciences.4

Husserl as a Philosopher of Science undertakes a critique of
science in the following way. 5

• Western culture has lost its true direction and purpose. This
is reflected in his title of his last major publication, “Philosophy
and the Crisis of European Man”.6

• Husserl identified the crisis of Western man as the obsession
with the scientific world-views that took man away from its
experiential roots.

• But his spirit is not against science and the achievement of
science. Husserl is profoundly impressed by the brilliant
success of natural science.

• His criticism is therefore not directed at science as such but
rather at the assumptions and methods of the natural sciences.

• Husserl believes that the natural sciences have over the years
developed a faulty attitude in Western man regarding what
the world is like and how to know it.

• The natural sciences rest upon the fatal prejudice that nature
is basically physical and that the realm of spirit or “soul”, the
realm of knowing, valuing, and judging, in short, the realm
of culture, is causally based upon corporeality.

• The possibility of formulating a self-contained science of the
spirit is rejected by the natural scientist, and this rejection,
says Husserl, explains to a large degree the crisis of modern
man.

• The crisis can be overcome by developing philosophy into a
rigourous science.
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• It can be achieved by the employment of the phenomenological
Method

Phenomenology therefore is understood by Husserl as a
rigourous science because it can provide foundation to sciences.
He suggested that all sciences can be founded upon
phenomenology.7

Conclusion
Phenomenology can approximate philosophy of science as far

as both involve a cognitive activity as well as aim at obtaining the
knowledge of the world. Philosophy of science studies the
unchanging aspect of Science, e.g., the structure or pattern of a
Theory, Phenomenology studies ‘consciousness’ the unchanging
aspect of epistemic enquiry. Both attempt to get rid of the dogma
that all sciences can be reduced to ‘Physics’ or ‘Physicalism’. Both
undertake a Critical Evaluation of Science in order to understand
science in a better way. Notions science, such as observation, etc.,
may be brought under one umbrella, namely, Experience.
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I

Wittgenstein’s writings may be cryptic, esoteric and mystical,
but skepticism is the last “ism” Wittgenstein would propound and
argue for, given his anti-theory stand in general. Yet, his writings,
both early and later, are replete with skeptical remarks and passages
on skepticism of external world, other minds, solipcism and
paradoxical remarks on rule-following. This has aroused some
skepticism on Wittgenstein’s stand on skepticism in the mind of
some Wittgensteinian scholars. Some philosophers have found
some traces of skepticism in his writings and some even attributed
a Wittgensteinian form of skepticism. This has been the case with
Wittgenstein’s critique of Moore’s refutations of skepticism of
external world in his On Certainty1. While refuting Moore’s
refutations of skepticism, Wittgenstein has openly supported some
forms of epistemological relativism, yet he offers some arguments
against skepticism. Therefore, the problem is how to reconcile the
contradictory stand of Wittgenstein on skepticism?

This paper would argue that Wittgenstein has mentioned
skepticism of the external world in particular and scepticism in
general, primarily to show that misuse and improper use of
language result in scepticism and secondarily to present as a
philosophical strategy to refute it later through different
philosophical strategies. The paper concludes that Wittgenstein
has discussed skepticism to refute it by showing that it is self-
defeating to accept skepticism and to offer a diagnosis of the
misconceptions that underlie skeptical doubt. He would first
entertain the argument of the skeptic. Develop it to the logical
extreme so that every advantage is given to the opponent. Then
show how the skeptic’s position implies absurd conclusion. The
strategy adopted by Wittgenstein is known as the reductio ad
absurdum method in the philosophical parlance.

In what follows, Section II will present some Wittgenstein’s
sceptical remarks on external world as presented in On Certainty.
Section III will discuss how such remarks, at their face value, have
misled some philosophers to see a Wittgensteinian skepticism. Section
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IV concsiders the Wittgensteinian method particularly the method
of reductio-ad-absurdum, developed in his later writing to refute
skepticism of external world. This strategy can be applied to refute
Wittgensteinian other skeptical remarks on other minds, self and
paradoxical remarks on rule-following, ipso facto.

II
On Certainty is a series of remarks Wittgenstein wrote in his later

period on matters related to knowledge, doubt, skepticism, and
certainty. On Certainty is Wittgenstein’s response to G.E. Moore’s
paper, “A Proof of the External World.” In this paper, Moore tries
to prove that there is a world external to our senses by holding up
his hand and saying “here is a hand”, in response to what is called
as “skepticism of the external world” – the view that our knowledge
of things external to us is unjustified. To Moore, these propositions
are indubitable, because he believes that no sensible person under
normal circumstances can doubt these propositions. Hence these
indubitable propositions provide us with the proofs for the existence
of the external world and a reply to the skeptics. It is quite clear that
Wittgenstein is not very happy about the proof offered by Moore
for proving the existence of the external world. In fact, the very
opening sentence of On Certainty claims “If you do know that here
is one hand, we’ll grant you all the rest.”2 Wittgenstein admires the
boldness of Moore’s approach, which implicitly questions the
reasonableness of doubting such a claim, but he suggests that Moore
fails because his claims that he knows he has a hand automatically
invites the question of how he knows, a question that would embroil
Moore in the sort of skeptical debate he wishes to avoid.

What is wrong with Moore’s method according to Wittgenstein
was that Moore tried to prove the existence of two hands to those
who did not trust his observation. When Moore’s skeptic is not willing
to grant Moore the status of a trustworthy person, then by assuring
the critic or by uttering the words in a firm voice does not help at all.
Claiming that one has not made a mistake does not increase the degree
of certainty of what is being claimed.3 Meta-statement about one’s
knowledge adds no strength to the initial statement. For example, if I
know something, then I also know that I know it. But such claims do
not add anything to the certainty of my knowledge. Whether I am so
must be objectively established. Otherwise, if I claim that I know, it
has to be taken as self-evident to every person.4

The idea of doubting the existence of a world external to our
senses gains a foothold from the fact that any knowledge claim
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can be doubted, and every attempt at justification of a knowledge
claim can also be doubted. Wittgenstein poses the problem of the
external world in the following line. There is no way that one can
find out the real nature of things.  It is not possible to move from
knowledge to the object of knowledge.  If there is a possibility of
error, there is no way to prove that such an error has not occurred.
In order to be sure that there is no error in our knowledge of the
world, it needs to be shown that no mistake was possible.  Giving
the assurance “I know” doesn’t suffice.  For it is after all only an
assurance that I can’t be making a mistake and it needs to be
objectively established that I am not making a mistake about that.5
Wittgenstein analyses the term ‘know’6 in the following manner:  He
considers “I know” and “I see” are comparable. Both express the
relation between the knower and the known.  It speaks of the relation
between the knower and the fact.7 And there does not seem to be a
mechanism to move from the knower to the known. No amount of
ensuring whether one has satisfied all the correctness conditions of
the picture of the world would give us the correct picture of the world.
How the world is projected in language cannot be described.  But
one can imagine how it is done, and the picture of this imagination
can be described according to Wittgenstein. One could judge this
picture on the basis of the mythology that one accepts.8 Wittgenstein
adds further by saying that this would give us a picture of knowing
as the perception of an outer event through visual rays which project
it as it is into eyes and the consciousness. Only then the question at
once arise whether one can be certain of this projection. And this
picture does indeed show how our imagination presents knowledge,
but not what lies at the bottom of this presentation.9 But accepting a
perspective of how the language and reality are related and jumping
from the knowledge to the fact would be self-defeating, since we do
not have an independent way of knowing the fact then.

III
Wittgenstein’s method of addressing the skeptical issues is

unique. He would first entertain the argument of the skeptic.
Develop it to the logical extreme so that every advantage is given to
the opponent. Then show how the skeptic’s position implies absurd
conclusion. The strategy adopted by Wittgenstein is known as the
reductio-ad-absurdum method in the philosophicalparlance.
Wittgenstein developed this insight in On Certainty. This is a logical
insight that it is bound up with the many philosophical tools,
conceptual distinctions developed in his later writings for
philosophization.
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In the case of the proof for the external world, Wittgenstein
shows that it is not possible to prove that here is a hand using any
sense perception, for the one who is questioning this doubt against
sense perception cannot be made to be pleased by another sense
perception. Thus, the very attempt made by Moore to prove the
object of an external world by showing his hand is absurd from
this angle. If senses are not trusted, it is absurd to say that they
give valid knowledge.

Wittgenstein has variously been held to refute skepticism by
showing that it is self-defeating to reveal the truth in skepticism
and to offer an accommodation with it and to diagnose the
misconceptions that underlie skeptical doubt. In the case of the
proof for the external world, Wittgenstein shows that it is not
possible to prove that here is a hand using any sense perception,
for the one who is questioning this doubt against sense perception
cannot be made to be pleased by another sense perception. Thus,
the very attempt made by Moore to prove the object of an external
world by showing his hand is absurd from this angle. If senses are
not trusted, it is absurd to say that they give valid knowledge.

Existence of a physical object cannot be proved, but one could
instruct what “A” means, or what “physical object” means10

Wittgenstein claims that the term “physical object” is a logical
one like colour, quantity.  In speaking about a physical object one
could speak of colour of the object; one could speak of other
attributes of the object, but not of a physical object in general.
“Physical object” is not an object, it is a concept. When we use the
expression “physical object” we do not have any particular object
in mind and hence it cannot refer to any object. Therefore, one
cannot say, there are physical objects. If ever we use such
sentences, then the meaning of the word “physical object” would
be almost the same as a “thing” and instead of our asserting that
there are many things we call them physical objects. One could
not speak of physical objects in the manner in which Moore spoke
of two hands to prove there are physical objects.

After having shown that one cannot prove that there are
physical objects in this fashion, he asks whether there are any
grounds for disbelief. He writes, “But what about such a
proposition as “I know I have a brain”? Can I doubt it?  Grounds
for doubt are lacking!  Everything speaks in its favour, nothing
against it. Nevertheless it is imaginable that my skull should turn
out empty when it was operated on.”11
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Claiming that someone knows something has only significance
to those people who take the person to be trustworthy. In such
contexts, the person who claims that he knows has made only
one point that the person in question has made sure that he has
not committed a mistake. Others would believe in the authority
under the assumption that it is possible for the person in question
to make sure. But those who doubt the existence of any physical
objects makes no such provision for making sure of the existence
of any physical object.12

And “I know that there’s a sick man lying here”, used in an
unsuitable situation, seems not to be nonsense but rather seems
matter-of-course, only because one can fairly easily imagine a
situation to fit it, and one thinks that the words “I know that...”
are always in place where there is no doubt, and hence even where
the expression of doubt would be unintelligible.13 The statement
“I know that here is a hand” may then be continued: “for it’s my
hand that I’m looking at”. Then a reasonable man will not doubt
that I know.14 The propositions presenting what Moore ‘knows’
are all of such a kind that it is difficult to imagine why anyone
should believe the contrary says Wittgenstein. For example, the
proposition that Moore has spent his whole life in close proximity
to the earth. Everything that one has seen or heard gives us the
conviction that no man has ever been far from the earth.  Nothing
in my account of the world speaks in favour of the opposite.15

Wittgenstein clarifies “There is no subjective sureness that I
know something. The certainty is subjective, but not the knowledge.
So if I say ‘I know that I have two hands’, and that is not supposed
to express just my subjective certainty, I must be able to satisfy myself
that I am right. But I can’t do that, for my having two hands is not
less certain before I have looked at them than afterwards. But I
could say, “ ‘That I have two hands is an irreversible belief.’ That
would express the fact that I am not ready to let anything count as
a disproof of this proposition.”16 That is the reason why I am certain
about it and my perspective is true to me. Speaking on the foundation
of certain beliefs, especially the one that there are two hands here,
Wittgenstein says that we proceed according to this belief
unconditionally and not let anything confuse me, and every
reasonable person does that. He remarks “At the foundation of
well-founded belief lies belief that is not founded.”17

Doubting is not a normal thing Wittgenstein points out. How
does one doubt that one had no parents? This doubt does not
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seem to naturally arise. Has anyone taught me that I had no
parents? he asks. How can a child doubt immediately what it is
being taught? If no one has taught me that it is not conceivable
that I will have such a doubt.18 If a child doubts something
immediately after it is taught, it only means that the child is
incapable of learning certain language-games.

IV
Wittgenstein does not try to refute skeptical doubts about the

existence of an external world so much as he tries to sidestep them,
showing that the doubts themselves do not do the work they are
meant to do. By suggesting that certain fundamental propositions
are logical in nature, Wittgenstein gives them a structural role in
language: they define how language, and hence thought, works.
“Here is a hand” is an ostensive definition, meaning that it defines
the word by showing an example. That statement explains how
the word hand is to be used rather than making an empirical claim
about the presence of a hand. If we begin to doubt these sorts of
propositions, then the whole structure of language, and hence
thought, comes apart. If two people disagree over whether one of
them has a hand, it is unclear whether they can agree on anything
that might act as a common ground on which they can debate the
matter. Communication and rational thought are only possible
between people when there is some sort of common ground, and
when one doubts such fundamental propositions as “here is a
hand,” that common ground shrinks to nothing. Skeptical doubts
purport to take place within a framework of rational debate, but
by doubting too much, they undermine rationality itself, and so
undermine the very basis for doubt.

Behind Wittgenstein’s belief that “here is a hand” is an odd
proposition, either to assert or to doubt, lies his insistence on the
importance of context. The very idea of doubting the existence of
the external world is a very philosophical activity. A philosopher
can doubt away, but it is impossible to live out this sort of skepticism.
In essence, skepticism only has a foothold when we abstract it
from the activity of everyday life. Similarly, skepticism gains its
foothold by doubting propositions like “here is a hand” when these
propositions are abstracted from the activity of everyday life.
According to Wittgenstein, a proposition has no meaning unless
it is placed within a particular context. “Here is a hand,” by itself,
means nothing, though those words might come to have meaning
in the context of an anatomy class or of a parent teaching a child
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to speak. However, once we give propositions a particular context,
the doubts cast by a skeptic lack the kind of generality that would
throw the very existence of the external world into doubt. Only
by removing language from all possible contexts, and hence
rendering language useless, can skepticism function.

We do not test everything and that does not seem to be possible
either. Speaking about the testing of only those things which we
doubt and not everything, Wittgenstein writes: “We check the story
of Napoleon, but not whether all the reports about him are based
on sense-deception, forgery and the like. For whenever we test
anything, we are already presupposing something that is not
tested.  Now am I to say that the experiment which perhaps I
make in order to test the truth of a proposition presupposes the
truth of the proposition that the apparatus I believe I see is really
there (and the like)?”19

Another frequently used expression in Wittgenstein is ‘... comes
to an end’ used for justifying our knowledge. He speaks of
justification, explanation, reasons, doubts coming to an end. This
is quite characteristic of Wittgenstein that he does not permit us to
go on ad infinitum when these processes begin. He gives us the
impression that we begin these processes somewhere and we need
to end it somewhere. This does not seem to be an isolated incident
that Wittgenstein thinks that we have to leave all these processes
incomplete. It is not simply the rules lead to skepticism due to
their failures, they are not justified further, viz., nothing seems to
be justified eventually. We have several passages that indicate such
a skeptical attitude. Remarking on the justification from experience,
arguing from past to future Wittgenstein says, “Justification by
experience comes to an end. If it did not it would not be
justification.”20 Speaking of explanation of the meaning of terms,
he remarks “Explanations come to an end somewhere.”21 And
speaking of the process of justification he writes “If I have exhausted
the justifications I have reached bed-rock, and my spade is
turned.”22 He remarks on our foundation of belief by saying “At
the foundation of well-founded belief lies belief that is not
founded.”23 He adds further the act of “Giving grounds, however,
justifying the evidence, comes to an end.”24

But the remarks are totally misunderstood if we do not consider
what Wittgenstein has in mind.  The act of justifying is used to
facilitate our understanding, if the justification does not come to
an end, which would only amount to saying that understanding
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never takes place. If such a state of affairs is to prevail, then there
is no point in trying to justify anything.

The act of justifying is something that we do withinlanguage.
Wittgenstein is of the opinion that we use rules for justifying
judgements, i.e., the application of the rules to the context. But
rules themselves are not justifiable further. That is the reason why
Wittgenstein says that if we have exhausted all justifications then
we are inclined to say: “This is simply what I do.”25  The act of
justifying comes to an end because we cannot infinitely continue
to justify one rule in terms of another. We have to terminate this
act of justifying by action or by simply indicating what we do, i.e.,
speak about our convention.26
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The emerging global scenario is an outcome of scientific achieve-
ments like, computerization and revolution in the field of informa-
tion technology; Indeed globalizalion is an economic concept based
on market, profit, competition and commercialisation. In order to
cultivate a global culture, active participation of people, (all Men
Women and Youths) from all cultures and communities, would be
the need of lime. Therefore a culture of peace, harmony and jus-
tice is required for healthy atmosphere of globalizing society.

What we call today global culture is a blend of several cultures
or in a word a 'rainbow culture'. The process of globalisation is an
attempt to synthesize various cultures on some common moral
grounds with preservation of cultural identities of various com-
munities. However, we observe that globalising society is adopt-
ing several-customs, worships, music, dance, dress-codes, beliefs,
architecture, paintings pantheon and the like from different com-
munities of the world. Thus the emerging global scenario has
opened the pathways for meeting of various cultures. The process
of globalisation has put the question mark before the famous lines
composed by Rudyard kipling1 that

The East is East, and the West in west.
"And the twain shall never meet.''
Rudyard kipling was skeptical, when he wrote above lines

about meeting of two mighty and different cultures. But various
cultures are merging in the ocean of globalisation including In-
dian and Western philosophies and cultures. Even comparative
study of Indian/Eastern and Western philosophies and the cul-
tural relations have also paved the way of globalisation. The suc-
cess of emerging globalisation will depend on preservation of vari-
ous cultural identities. It is the need of time to develop a world
perspective on professional ethics as well as to accord equal re-
spect to various cultures.

The use of science and technology as the pursuit of power and
material achievement have changed the life-style of people and
faces of global economy. The rates of various commodities are be-
ing determined by capital market and corporate world. Since the
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market forces have captured political economy, the gap between
rich and poor is widening, which will cause socio-economic and
political unrest.

Humanity has witnessed that as a consequence of exploita-
tion, organized violence (terrorism), economic-disparity, injustice
and slavery several wars happened in the past. Despite great battles
and assassination of thousands of people, problems of human race
could not be solved. The wars and terrorist activities in the various
parts of the world have failed to solve problem of human race,
rather they have caused unrest by assassination of many innocent
people. Due to effect of globalisation and information technology,
spatiotemporal distance have been shrinked, but it has also de-
creased sensibility, emotional attachments among people and moral
commitment towards principles. Pursuit of power, enjoyment, con-
sumerism and short-cut methods to get success in life are being
enhanced in many fold. It is needless to say that power, enjoy-
ment and consumption are neither dangerous nor-immoral in
themselves, rather it is power wielded for sake of power, enjoy-
ment for the sake of enjoyment and consumption for the sake of
consumption in extreme are dangerous. Therefore, achievements
of techno-scientific society must not be taken as ends and ideals in
themselves, rather they are to be treated as means to obtain higher
ends, values and ideals under the umbrella of Dharma.

The word Dharma has been use in various senses by different
people and hence it appears to be ambiguous. The ambiguity of the
word is due to enhanced meaning that is attached to the word from
time to time. Indeed, the use of Dharma is later concept in the vedic
literature. There, we find the concept of Rita, which was used for
moral order. It has been conceived that both the concepts Dharma
and Rita are interrelated with some bindings. The binding may be
either at natural level or at social and moral level. Without some
bindings it would not be possible to hold various elements together.2

M. Hiriyanna3 has pointed out that there are three views re-
garding dharma, in the Indian philosophy, (i) Mimanskas have
taken dharma in the sense of action or karma, (ii) The followers of
Nyay-Vaiseshika have used it as a quality characterizing the self,
(iii) Theistic schools have used dharma neither as an action, nor as
a quality, but rather as the Grace (Prasad) of God. However, he is
of the view that the moral idea in the Indian view of life is based
on Karma-doctrine, i.e. Dharma has to be taken in terms of karma
(action). It makes a karma virtuous.
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In the Indian literature dharma has not been used only as a
simple virtue, rather it is the core of all virtues. It has also been used
as the highest standard of values by which we have to judge our
actions. The world bereft of dharma would be worthless. Even Su-
preme Being (God) has been treated as the custodian of dharma.
God has to incarnate Himself age to age as saviour of saintly men
and to destroy the wicked and strengthen the dharma4. Indian seers
believed that the whole world is pervaded by God (Isavasyam Idam
Sarvam) as is governor and controller. Let us enjoy this valuable
world. It is natural for human beings to seek enjoyment; but it must
not be enjoyed simply for sake of enjoyment (Bhoga), rather it ought
to be enjoyed by tyaga, i.e. enjoyment with detachment. We have to
enjoy this world with an attitude of renunciation. For what we pos-
ses does not belong to us. We should not-crave for what belongs to
others.5 These teachings provide meaning to human life and thereby
they are to be taken as guiding principles of globalising society.

The notion of Dharma has been used in two different senses in
the Indian culture: In the first sense, it is used what is set down in
the sacred texts dealing with Sanatan  Dharma or customary law.
In this sense it stands for what we call 'canon taw'. From this point
of view, 'Dharma' stands for 'religion' in its connotation and some-
times it is translated as religion in practice. The practical human
life is covered by 'dharma' and in this sense, religious life and ethi-
cal behaviour of people are inseparable. What was prescribed by
religious code also became moral code and was identified with
legal code. Thus in the Indian system the 'Sanatan Dharma' be-
came subservient to both religion and law.

In the second sense, the notion of dharma is of universal na-
ture. It stands for good of people as well as the inner and outer
controlling drive of all human beings. That is to say dharma as an
ideal is the dynamic force and the driving power of the Universe.
Even the enjoyment of 'Artha' (weallh) and 'Kama' (all worldly
desires including sexual aspiration) are to be determined by the
dharma; that is laid down by wise sages. The stability of the uni-
verse depends upon dharma. In this way in order of Trivarg
dharma' is the foremost of all, 'Artha' (wealth) is to be middling
and Kama is said to be the lowest of the three.6 Similarly, Manu
has pointed out that the welfare of humanity lies in harmonious
management of the trivarg i.e. the trinity of the three.7 Kautilya
has also given an account of duties and obligations of Varnashram
Vyawastha. It is the duty of a king to look into obedience of rule of



( 126 )

law by his subjects to make them obligatory. There are certain
duties and obligations of universal nature as part of various as-
pects and dimensions of dharma. They are obligatory for every
human being without reference to any particular cultural system
of any society. Thus, these duties and obligations are common to
all human beings.8

There are ten characteristics of Dharma laid down by Manu.
He has given an account of ten virtues as characteristics of Dharma,
which are under mentioned: Steadiness or patience (Dhritih), for-
giveness (Kshama), self-control (Dam), to avoid belongings of oth-
ers i.e. theft (steyam), Purity or piousness (Saucham), control on
sense-organs (Indriyanigrah), correct discernment (Dhih), truth-
fulness (Satyam) and absence of anger (Akrodha). These virtues
as characteristics of dharma have been treated as obligations of
universal nature. They are obligatory to every human being with-
out any reference to class, creed, caste and Varnasram.9

Dharma in the sense of a moral obligation does not merely
accept traditions and customs, rather it goes beyond them and
creates new traditions. It arises on account of selection and prefer-
ence. It becomes 'Sat', i.e., 'being' or 'existence' with preference of
goodness and hence we obtain the concept of good (shubha). The
existence in the light of enlightenment, i.e. existence with enlighten-
ment would be better than existing in darkness. This is why dharma,
in the Indian tradition, has been used as 'Virtue or Sadguna'. It stands
not just for bare existence, rather it means 'Asto ma Sadgamaya',
'Tamso ma Jyotirganiaya'. It is universalized as 'Mrityorma amritam
gamayati'.10 It compares death and transient life with immortality
and eternity. Its objective would be to achieve eternity.

This is needless to say that Indian culture is conglomeration of
diversities of communities, tribes, customs, morality and races
which are preserved under the umbrella of dharma. Sometimes
the trivial customs are assumed as form of moral thinking and
aptitude. In due course of lime, the old and outdated traditions
and, customs are given up, and new traditions and moral norms
are introduced. Thus dharma seems to be the orbit and the con-
science keeper of the world that governs the right functions and
management of relations between man and social organisations.
It is the holder of the balance in terms of which Artha and Kama
are to be practiced. In this sense dharma is too wide in its applica-
tion. It is identified not only with a group and community, nor
only with society, nor with only nation, nor only with human race,
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language, custom etc, but it also holds the whole creation and
universe. It includes all these things and it is still much more than
all these which are governed by it. It preserves all that is created
and hence it is the principle which preserves and governs the uni-
verse. This is why it is so called, i.e. 'Dharanad Dharma'
ityahurdharmo dharyate  prajah.11

The above discourse on the notion of dharma shows that it is
different from the concept of 'religion' which is practiced in the
sematic religions. It stands for different elements, virtues and val-
ues which are held together to make harmony, unity in plurality
and good of socio-political and economic order. Thu the dharma
plays a vital role in domain of religion ethics of law.

Some thinkers have compared the notion of Dharma to the
Kantian 'Good Will' and the categorical imperative. The Kantiam
categorical imperative is a maxim that is universalized and
rationalised by a rational being, i.e., so act as to make thy law
universal.12 But there have been made a minute distinction between
the categorical imperative and the concept of dharma. The use of
dharma in Indian tradition as duty and obligation is not simply
related to only doing, but rather 'being'. The dharma as categori-
cal imperative denotes 'Be' which means become an instrument of
the universal law of divine (God). That is to say, so become that
the universal law acts through you.13 The custodian of dharma is
'God Himself. In the Mahabluiratn the Lord Vishanu (God) Him-
self has been addressed as Dharmadhyaksh, by Bhism.14

In the vedantic literature various forms of virtues are prescribed
as categorical imperative or dharma. According to
Brihadarankopanisad15 (Je=noejCÙekeâesheefve<eo) Prajapati gave preaching of
triple 'Da' (oe) to gods, human beings and asuras. For gods 'Da' (oe)
means daman (oceve) i.e., to control sensual pleasures, tor humans
'Da' means dan or donation. Geed of man increases, when one
collects too much money and greed is the door way to hell. After
humans, asuras were preached 'Da' (oe) as well. For them 'Da' (oe)
means Daya or Karuna i.e.', compassion. Later on the compassion
was treated as the root of Dharma.16 Thus, compassion has been
taken as logical presupposition Kashma (forgiveness), Ahimsa
(Nonviolence) and Peace. Non-violence (Deefnbmee) has been treated as
the highest form of Dharma.17 (Deefnbmee hejcees Oece&:)  However, the non-
violence must be founded on compassion and not merely as a com-
pulsion. It (non-violence) has three dimensions: non injury in
speech, thought and action."18
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There is an organic relation between the doctrine of truth and
non-violence. Both truth and non-violence are inseparable and they
are integral constituents of Dharma. In the Twentieth Century the
complete philosophy of non-violence was practiced by Mahatma
Gandhi.19 He conceived non-violence as core of all values and vir-
tues. The other values and virtues are valuable because they are
derived from non-violence based on compassion.

Unlike other religious leaders like Buddha, Mahabira,
Shankaracharya, Jesus Christ and others, Gandhiji applied non-
violence as supreme dharma not only to spiritual and religious
spheres, but also practiced it in the socio-economic and political
spheres of life that is the need of emerging global scenario.

The prevention of poverty, unemployment, illiteracy and pro-
tection of human rights are significant, But if scientific techniques
and instruments are used to enrich life, growth and development
of those who already have enough, it would be a futile exercise
and waste of efforts, as they would not contribute to the largest
interest of society. We must not forget that a society without com-
passion, renunciations/ love, delight and goodness for people in
masses cannot lead to harmony and peace. The science and tech-
nology as pursuit of power must not obtrude upon spheres of
dharma and values. The healthy globalizing society would require
a balance between material achievements and moral values (ide-
als). Unfortunately, almost, in every age of history, the govern-
ments and its key positions of power have fallen into hands of
unwise, cruel and economically rich persons who were devoid of
moral dignity. In the age of dangerous atomic weapons, meance
of violent terrorism and economic disparity, philosophers, politi-
cal thinkers, saints and academicians must come forward to build
a world having liberty, fraternity and justice, so that moral dig-
nity, social harmony, peace and progress can be ensured. The de-
velopment and growth would have relevance in accordance with
advancement in charity, generosity, equality and compassion for
just and peaceful social order.

Almost in every age of culture greater respect is bestowed on
saints and seers than others in society. However, it would not mean
that peaceful and happy life depends only on sainthood. For emerg-
ing global society various kinds of needs are to be catered and
various kinds of contributions are to be made in different areas. It
is quite possible to lead a moral and dignified life as a poet, as a
philosopher, as a scientist, as a politician and social reformer. It is
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expected that they should contribute their bits for well being of
society. It is true that non-violence based on compassion, detach-
ment, disinterestedness and the like are certainly higher Virtues
required for global harmony. These virtues and values are mani-
festations of Dharma which cannot be practiced in vacuity. This is
why, Gita says that 'Yoga is to attain skill n: action'. (Ùeesie: keâce&meg keâewMeueced).20

We have to perform our duties for social welfare.21 By Virtue of
this, scientific advancement without protection of human rights
and sense of moral values, gloablising society would go down-
wards causing social unrest. Philosophers and statesmen across
the world made their contributions to preserve dharma in the vari-
ous forms of duties and obligations by sacrificing their own inter-
ests. In this regard, contributions of Buddha, Mahabira,
Shamkaracharya, Kautilya, Martin Luther, Hazrat Mohammad,
Jesus Christ, Swami Vivekanand, Tilak, Mahatma Gandhi and
many more are significant. Practice of non-voilence, non-attach-
ment for self-interest, charity (oeve) forgiveness, compassion, cour-
age, cultivation of the good and 'disinterested will' would be logi-
cal presupposition of peaceful co-exislince in globalising society.
This is why the Indian seers, pray, "let the mind be guided by dis-
interested and auspicious will - power of the Divine"22 and 'noble
thoughts and ideas come to us from all around  the  world"23.  This
is what Mahatma Gandhi wrote, "I do not want my house to be
walled in on all sides and any windows to be stuffed. I want the '
cultures of all lands to be blown about my house as freely as pos-
sible. But I refuse to be blown of my feet by any."24 The same ideals
and virtues were preached and practiced by Indian seers and our
ancestors in the mission of 'Vashudhawa Kutumbakam', (the
whole world as a family). It reflects the global perspective in pro-
moting peace, harmony, love and cooperation. The notion of fam-
ily is based on mutuals cooperation, compassion, love and forgive-
ness to each other, in place of competition, struggle, commercial-
ization and exploitation. The narrow minded people  fulfill their
own interests, but, for the generous and morally enlightened people
the world is treated just as a big family.25

The application of Dharma would be an obligatory and moral
force by promoting professional ethics to bring peace and harmony
for globalizing society. The emerging techno-scientific society must
realize that a human being cannot be conceived and confined to
only reason, science and technology. It is a balanced amalgam-
ation of mind, body, heart and soul as integral parts of



( 130 )

consciousnesses. In this regard, dharma is meant, as a dynamic
force and state of affairs based on a universalized impulse and hence
to be accepted by all. It is not confined only to individual's private
life, but also becomes subservient to public life. It must be utilized
and practiced as a code of conduct of what we ought to do towards
others in a globalizing society. Thus the ideal of dharma is to bring
entire humanity under the banner of one global family based on
love and mutual co-operation in place of global market based on
business, profit and competition. The mission of Indian philosophy
for globalizing world is that mutual cooperation and augmentation
among people would be the logical presupposition of peaceful and
healthy existence of globalising society as gita says. Parasparam
Bhavayantah Sreyah Paramavapsysatha26 hejmhejb YeeJeÙevle: ßesÙe: hejceeJeehmÙeLe~
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One of the major challenge before the world is to learn to live
together, with peace, co-operation and understanding. We all have
to live in this world so we need to make this world that would be
free from exploitation, violence and conflicts and this can provide
an infrastructure for United Nations millennium goal. Liberalism
has tried to make effort in this direction through its political ideal
of liberty, equality and fraternity and it has tried to implement
these ideals through a particular set up that is democratic
government which claims to ensure fundamental rights for all its
citizens. So on the one hand it tries to ensure fundamental rights
for citizen and on the other hand it tries to harmonies difference
through the policy of toleration which demands neutrality of state
regarding diverse and conflicting life styles of the people. It is true
that liberalism has led the world some steps forward in this direction,
but it is also true that because of its own complexities, it cannot
work after a certain extent. Growing trend of violence, conflicts,
and intolerance creates suspicion and confusion over liberal
philosophy and as liberalism is an unparallel champion in this
political sphere. So it cannot escape from its responsibility. The major
cause for discomfort dissatisfaction of this world is lack of space,
lack of resources, deprivation and exploitation. Liberalism claimed
justice for all, autonomy and respect for all but the promises are not
completely fulfilled. It is because of limitation of the liberalism.

This paper is an inquiry in this direction that what are the
limitations of liberalism and how for Buddhism can supplement it.
Here two questions are very important:

(1) Whether these problems are essentially related with liberalism?
(2) These are the problems of this world but liberalism does not

have nail to catch it?
In the first case it demands immediate effort for alternative theory

of political sphere but in the second case it demands supplementary
theory to handle these problems along with liberalism. But before
in investigating in this direction it is important to find out the
fundamental beliefs on which theory of liberalism has been built.
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There are three basic assumptions of liberalism:
1.  Individualism
2.  Belief in the rational capacity of human being
3.  Universality

1. Individualism claims that individual is the basic unit of the
society. He is perceived as existent prior to society. He has his own
independent and society is mere aggregation of the individuals but
if individual is an independent and separate with others then a
genuine question arises why he should live in a community? Why
he should have relation with others? Why he should work for social
welfare? Unless he has some wasted interest in it. “Liberalism treats
the individual as prior to society as an historical being or
philosophical concept. Many liberal assert that society is not more
than the sum totals of its members whose rights or interests its
institutions are properly concerned to protect.”¹And “Social and
political relationship for liberal are artificial”² constructed for specific
purpose. This is the reason individualistic theories are mainly
concerned for securing individual rights and liberties. But this
perception of human being threatens the natural bonding among
human being. Liberalism is highly individualistic in characters.
“Hobbes and Locke begin their theories from individuals existing in
pre political and pre social state of nature.”³ Though new liberalism
does not believe in atomic individualism yet its basic thesis has not
been changed. As Rawls in this book A Theory of Justice conceives
person ‘as an autonomous moral person who is an equal citizen of
well ordered society’.4 To whom not only co-operation is possible
but also essential, but still he has doubt on the decision of person
who is a member of a society, so he conceived his theory of social
justice independently of the community of which they are part as
he asks us to imagine individual in original position an abstract
situation where one is independents from any of the particular
specification of himself and his social relation. Too much emphasis
on individuality endangered the possibility of shared consensus.
“Though it is true that liberalism now acknowledges individuals as
well as collectives also in its political debate.”5 But it cannot do it
without compromising its fundamental supposition.

2. Belief in the rational capacity of human being Liberalism
has strong commitment for the capacity of rationality. It believes
that rationality in the essential feature of human being and it is
the only capacity which distinguishes human being from animal
being.  But liberals differ on the natures of reason, some have a
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Kantian conception, some believe in utilitarian conception; others
have a rational choice conception. Rawls’s political liberalism relies
on a conception of reasonable that is deliberately meant to provide
a certain measure of substantive neutrality toward competing
political views. The concept of rationality does not itself provide a
normative standard. It does not tell how a man should behave
with others. It gives decision and direction to individuals and
institution. It should also he noted that though liberalism believes
that everyone has capacity for rationality but this capacity only
means potentiality for rationality and how for this potentiality is
actualized depends on individual effort. So it demands liberty for
all so that they may live according to their rational plan of life and
develop their capacity for rationality and it gives direction to state
that it must not interfere in their matter.
     3. Universality owes from enlightenment that nature of truth
is universal and objective and it is same for all so the differential
treatment is not justified.

These beliefs demand liberty equality and fraternity for all.
Liberty for liberalism means mostly negative liberty that is absence
of interference and equality means equality before law and
fraternity is only for pragmatic purpose and it is most difficult for
a liberalism to explain the relation between individual and society
and between individuals. Though liberty from the interference of
other has provided a lot of personal space for individual yet it has
laid the foundation for human rights, whereas liberty gives
instruction to institution to ensure rights for all its citizens. But it
cannot help to create peace and co-operation among members, or
to resolve conflicts violence and dissatisfaction in the world. It is
not arbitrary that liberals have more concerned for negative liberty.
It is essential for their philosophy, because here individual is
perceived as self centered person and he acts as independent and
autonomous person only when his decision are not influenced or
pressurized by others. Others are not naturally his fellow beings.
They are perceived as threat for him so he needs absence from
interference from others. Though Rawls has realized that the major
threat comes not from individual but from the institution which
are unjust. “Those oppressed by poverty on this view cannot be
said to be free, nor can those suffering from a social system that
favors and ranks some against the other.”6 Though liberty is
essential for human development but liberalism has not and cannot
convert this liberty as a tool for social development because it has
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undermined the value of community life. Sandal claimed “Liberal
theory fails to come with grip with the nature of embeddness in a
particular time, place and culture.”7

Equality in liberalism means only formal equality, i.e., equality
before law or equal status of individuals in the eyes of state but it
cannot imply social equality or construct an egalitarian society.
Though Rawls through his difference principle tried to rearrange
the inequalities in the favor of least advantaged. He says “Social
and economic inequalities are to be arranged so that they are both.

(a) To the greatest benefit for the least advantaged.
(b) Attached to the offices and positions open to all under

condition of fair equality of opportunity.”8 But it can help to
curb social inequality. “Liberalism believes that most important
political values are freedom and equality. Some other values
to be as important and perhaps more important in particular
what might be called the values of community life.”9

Apart from, liberalism had another serious problem:  “Government
is supposed to be designed to protect individual from state.”10

The most important liberties for liberalism is liberty of thought
and expression and liberty of conscience or freedom of religion so
that individual may act according to their plan of life but these
aspects of right to liberty is also providing space for hate speech
which is creating lot of violence in the world. In the name of liberty
of thought and expression one can hurt the sentiments and
emotions of others and in this way it is creating tension, hatred
and violence in the society the reason is clear as liberalism does
not give any strong basis for natural bonding among individuals.

Liberty equality and justice for all are the main thesis of
liberalism and it tries to promote it through democratic government
which promises on equal right for all to participate in political
process, but in practice democracy operates with majority rule.
So it in one of the reason that other group different from dominant
majority feels that they are not in the consideration of the
government. They lag behind in most of the policies of government.
Though democracy promised equal treatment for all, but they are
undermined, subvertitute silenced marginalized and oppressed
not individuality but collectively, they lack the social space.

It is also acknowledged by Amartya Sen a noble prize winner
that if there is a capability failure in all the members of a particular
group it shows that something is wrong at the policy level which
needs to be corrected. Liberalism not only proclaims liberty equality
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and justice for all but also equal respect and concern for all its citizens
and so it appreciates policy of toleration. “Respect for person involves
the claim that the person should be allowed to act on their own
conception of what is good and valuable for them and that is so for
as they are doing this they are expressing their nature as rational
and reflective being.”11 It is important for liberalism to relate
individuality with diversity. In political liberalism Rawls has
highlighted this issue and asked how is it possible there to exist over
time a just and stable society of free and equal citizen who will still
remain profound dived by reasonable religious philosophical and
moral doctrine”12 and the apparent answer is toleration.

It is true that toleration did not begin with liberalism, but liberalism
is closely related with specific kind of toleration i.e., religious toleration
“within liberal polices state has a duty of toleration that
corresponds to the right of religious freedom.”13  but is their policy
of toleration itself sufficient for peaceful social co-existence in a
community where people with diverse life style live? Toleration in
used as neutrality, indifference or suspension of judgment and in
their way it tries to underrate it, what is needed for peaceful co-
existence is not indifference but love and compassion for others.

Liberalism is not complete without economic liberalism, because
it perceives market as the main source for economic activities and
does not try to reduce this economic gap. Though Rawls through
his principle of justice accepted difference principle as a principle
for social justice which claim that these inequalities must be in favor
of least advantaged, yet again this would not help to minimize their
economic gap but it only claims that least advantaged must be
profited from these social and economic inequalities but this cannot
make much improvement. Economic inequalities leave large
number of individuals to live with scarcity and adversity and this
causes dissatisfaction and unrest in the society.

Due to the effect of matearlism development is measured on
the basis of improvement in the consumption of material resources.
Their developmental models are based on calculating GDP and
per capita income, but it cannot tell the whole truth because it is
possible that most of the income would remain confined only to very
few people while others live in extreme poverty and adversity. The
second flaw of this pattern is that it is concerned only  to the material
development but does not evaluate on what can be done to develop
the character of human being and this also a reason that human
beings without caring for others try to accumulate for themselves.
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Liberalism has done much to transform the institution
especially political institution no one deny it, it has created a
common language for humanity by the concept of human rights
but along with institutional change an internal change among
human being is also required and it is true that liberalism cannot
do anything to change or to transform human being. So the first
objection is not correct, these problems are not the consequence of
liberalism these are because of the selfishness of the individuals so it
needs a theory which can change the individual perception, as it
has done at institutional level and here I think Buddhism can help.

Starting with individualism, whereas individual for modern
liberalism is a self centered, autonomous individual but for
Buddhism acting as an independent human being does not require
that he must act as self centered and self seeking individual. Its
doctrine of pratitya samutpada gives a wonderful explanation of
this world and its relation with individuals, it is principle
dependent origination- “this being that arises”14 The whole world
is interdependent  where everything is inter dependent and inter
connected so it is impossible to achieve well being through
perceiving one’s own self interest. Ones well being can be achieved
only pursuing collective well being. Acharya Shantidev says in
Bodhichryavatara. “That if a particular limit grows or develops
without the whole body being developed that is not good sign
that is a disease. Therefore if one wishes to develop some
undeveloped bunch, he must develop the body a whole”15 and it
creates a natural bonding among the member of the community.
 Next come to the belief in rationality as it is apparent that
rationality does not related with moral characters so instead of
believing in the rational capacity of human being Buddhism focuses
on rational inquiry and it is very important aspect of Buddhism
because on the one hand it ruled out the submission to super power
on the other hand motivate to investigate traditions and so it
creates moral platform so that every human being may be
associated with it. The distinctive feature of Buddhism was its
freedom to theism. It is the only religion which opened its principle
for rational investigation. Buddha himself stated his disciplines
not to accept teaching simply because he is giving. But he says to
use reason and to investigate the truth and then accept. Buddha
said the Kalama people “not to accept teaching simply through
tradition”16 and its is also very interesting to note that it does not
presume human being as an isolated and self interest seeking
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individuals it is concentrated on their suffering and has tried to
give a solution to come out of the circle of suffering. This is the
reason it appealed to both intellectuals as well common man.
Here it becomes very important to know how Buddhism addresses
to the dissatisfaction, conflict and violence of this world as it
emerged in the midst of human suffering with the aim to remove
off all suffering of living being.

Buddha traces the cause of suffering as ignorance the ignorance
about the non substantial nature of the world, this ignorance
creates greed and motivates individual to clinch to it, and this
clinching creates distrust and dissatisfaction. Economic disparities
which is major cause of conflicts in the world is seriously
acknowledge by Buddha as liberalism tries to resolve it through
the increase in production, but it has not succeeded, Buddhism
approached from other direction it tries to curb the need of the
individuals. It inspires individuals to put a limit on their need it
must be on middle path neither too much nor too less.

Buddhism looked human life in its totality and considered all
the aspects of human life. He also considered how peace should
be maintained in a state? and what are the causes of dissatisfaction
and violence? In kudanta sutt Buddha preaches that in order to
eradicate crime, economic condition of the people should be
improved. Liberalism also tries to improve the economic condition
of individual by promoting utilitarianism that maximum utilizes
for maximum number through free market economy. It tries to
bridge the gap between unlimited desire and limited resource by
focusing on material growth but Buddhism tries another path
because mere satisfying the desire problem cannot be resolved,
because as soon as one desire is satisfied. Hundred men come in
that so it needs a samayak drishti. It instructs individual that he
should himself restrict his desire and only those desire are needed
to be fulfilled which are true in nature. So it tries to resolve lack of
resources by demanding individual to put a restriction on his
unlimited desires. Human being desires to accumulate more and
more resource, because he thinks them something substantial but
Buddha proved non substantiality of this world and its resources.
So it can help to resolve economic deprivation in a better way
because mere increase in production can not help it also needs a
limitation on needs. Satisfaction of needs of human being is not
an evil. Buddha did not declare common main’s view about world
as immortal nor treats it as an evil but suggests them to fallow
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maddhyam marg that to avoid two extremes. One is life of sensuous
pleasure and other is self mortification.

A lack of social space for minorities is a big problem for modern
world but Buddhism has an excellent perception regarding this as it
believes in middle path. That in human behavior must be balanced
between egoism and altruism and it shows how absurd is to maximize
for oneself while neglecting others because it believes in the principle
of Pratityasamutpada, i.e., the principle of dependent origination. The
whole world is inter-dependent and interconnected. It is, therefore,
impossible to achieve well being through pursuing one’s own self
interest. In Buddhist system individual and social are interrelated.
This is no question of conflict and contrast.

Another problem is related with modern concept of
development that is measured by the amount of consumption of
resource. But this is not the development because development
means development of human being and development of his
capacities from an ordinary person to Buddhahood, the character
development and it is eightfold path that is prescribed by Buddha
for the development. “That is to say right views, right aspiration
right speech, right conduct, and right mode of livelihood, right
effort, right mindfulness and Right Rapture”17 this development
relates integrates individuals not dives them.

Religious tolerance is unique characteristic of liberalism it is
also an important feature of Buddhism but, it is not mere toleration
but love and karuna for other believers and it claimed that
understanding of different view is also essential for better
understanding of our own ideals, Buddha says “Monk not to get
angry or pleased if other belittle or applaud the Buddha, the
Dhamma or the sangha, else they would not be able to judge the
truth of what the other way”18

Major cause of social disintegration and disharmony is
hierarchical social order and graded inequality. Buddha
theoretically rejected the principle of determining one’s social status
on the basis of birth though it is also accepted by liberalism, but
when it accepted by a religion it affects a lot.

Buddhism treats individual a full fledged moral agent
responsible for his deeds and this only decides his place in the
society. Its strong emphasis on equality is a great achievement for
every social theory. All human being are composed of five
skandhas and there is no basis for social discrimination and human
behavior must be balance between egoism and altruism.
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It is true that liberalism has done much to change the institution
but to change individual it needs Buddhism to supplement it so
that liberty would not turn into to accumulate material things,
but for self development. Equality not only before law but for
potentiality for Buddha hood autonomy not as a competitor for
others, but as a companion for other: Buddhism does not boast to
change the world but tries to change the perception about the
world so that this world would be a better one  and worth living.
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Sri Ramakrishna Paramahansa has often been described as

the founder of Neo-vedanta. There are some important in the life
and teaching of Sri Ramkrishna. This was the foundation of Neo-
Vedanta. He lived a life of manifold spiritual realisation. Sami
Vivekananda is a Commentary on Sir Ramakrishna. But the
commentator with his giant intellect and profound understanding
made such distinctive contributions that his commentary becomes
itself a Philosophy, just as Sankara’s commentary on the Vedanta-
Sutra is by itself a Philosophy. On the strength of his various
spiritual experiences and realizations, Sir Ramakrishna taught
many truths for the good of the world. It was a mission of his life
to end conflicts and bring about reconciliation. His many teaching
are very much relevant to the Neo-Vedantism and its practical
Application. Although he has no interest on the ontology and
Psychology, epistemology or textual interpretations of Upanishads,
Gita and vedanta, but the attitude towards the life and humanity,
the way of formulating the deepest meaning of the human soul is
remarkable. His life was a living, blazing spirit of Vedanta.

Vedanta emphasizes on the harmony between the individual
and the Universal. Following the tradition of the Vedanta, Sri
Ramkrishna knowledge in very simple and colloquial style. The secret
of the power people speak and think. the often says that I am an
illierate man, but the Divine Mother supplies knowledge from
behind. Sri Ramakrishna exponent of Advaita Vedanta and gave a
new, simple interpretation to it. The fundamental princpals of Neo-
Vedanta rest upon ‘Prasthan Traya’. It is true that “The germs of
Neo-Vedantism as also the rationale and beginning of Sri
Ramakrishna”. According to Sri Ramakrishna, Brahman and Sakti
are one. He use to say, whenever you are conscious of yourself. and
the external world, you are within the jurisdiction of this Sakti, this
Divine Prakriti. Every body is the same Atma Krishna says.

efJeÅee efJeveÙe mebheVes yeÇecnCes ieefJe nefmleefve~
Megefve ÛewJe Jßeheekesâ Ûe heefC[lee: meceoefMe&efve:~~5~~18~~

The Panditas of the self look with an equal eye on a brahmana
endowed with learning and huminity, a Cow, an elephant, a dog,



( 142 )

and an eater of dogs. One become a knower, whose knowledge
has grasped the trugh of the Atman. Knower is Samdarsi, because
knower sees all with an equal eye’.

This is also the teaching of Upanishada and Vedanta.
Accepting these views Sir Ramakrishna also says about unity. He
says, that ignorance leads to diversity. Knowledge leads to Unity.
He saw Brahman in animals, in human beings, in nature. For him
everyone is Brahman. He saluted everyone. Lord Krisna Says,

        Ùees ceeb heMÙeefle meJe&$e meJe& Ûe ceefÙe heMÙeefle~
Megefve ÛewJe Jßeheekesâ Ûe heefC[lee: meceoefMe&efve:~~30~~5~~

One who sees me in all beings and sees all being in Me, such a
one never becomes separated from me. For Sir Ramakrishna these
are not only words, theories or doctrine, but the reality. Seeing all
as equal is his profound messages Samadarshitya. As you feel about
yourself, feel about others also. Whatever is not good or pleasant
to you do not be there. We have intellect, brain but feelings, concern
for others are not there. This is the reason that we have brought
our society to the lowest leve. Vedanta gives us the way to get that
inner change in us and now there is a revolutionary change. Sri
Ramkrishna has brought the memory of Golden Age.

Sri Ramakrihsna stressed the profound idea of Gita and
Advaita  Vedanta. According to him God can be seen not only
with eyes closed in meditation, but also with eyes open at the time
of work. Such teaching has come from Buddha also, Buddha says
you throw away save him. Although his teaching is essentially of
the path of jnana but it is for humanity too. The teaching of Gita is
essentially a teaching of in action for welfare of the world and
developing the spiritual awareness along with it, is not only
superior but excellent. Do action for the good for all. One can not
ignore all of them and remain quiet in own way. The universe has
come from Brahman, lives here and returns to Brahman. In his
own words, “There are not two gods. Meditate closing  your eyes
on God within you and when you open your eyes, the same God
is in front of your. Who is inside as well a outside “Therefore, he
says, ‘every jiva is siva’. Service of the jiva is worship of siva. The
teaching of Gita and what to-day the teaching of Sri Ramakrishna,
Vivekananda, Aurovino, Rabindranath Tagore and Gandhi about
the Advaita Vedanta are bnased upon the divine unity.

Their wonderful teaching is ment to make for a fulfilled
humanity. Vedanta is not only for the Hindus but for all. Because
it teaches us about highest ideal. The ultimate trugh of life is that



( 143 )

where we realize the oneness, soul and Brahman are one. You are
the Brahman, ‘O a, the Brahman. Realise that the soul and
Brahman are identical, “Tat-tvamsi “Aham Brahmasmi”. There
is an unity amongst the differences. There are no internal; and
external differences in the Brahman. It is all one. This is the exxence
of Vedanta. The soul, neither born not die these are mere
superstitions. Like Vedanta Sri Remakrishna teaches us to have
faith in life. All the powers in the Universe are our.

There are three main schools of metaphysical thought, absolute
monism, qualified monism and dualism. They are complementary
not contradictory because their paths lead to the same goal.
According to ‘Brahman’ is non-dual. It is consciousness, real and
infinite. Ramanuja advocated that Brahman’ ios a qualified non-
dual. ‘Brahman’ is whole, world and self are the parts of th at
whole. Living being are the servants of God advocated by Madhva.
For Sir Ramakrishna, absolute reality is Truth-consciousness and
Bliss. Sat-cit-Ananda. He says that, Brahman is real and its power
(Sakti) is also real. Ramakrishna approached reality along many
paths and says, “As many Faith, so many paths. Rig-ved declares,
the one reality is called by the wise in different ways. Skeâce meefÉØee
yengOee Jeoefvle~ Ramakrishna clearly explained that there is no harm
if there are as many religions as there are individuals, because
whatever religion a may follow honestly must lead him to God or
Infinite and spiritual realization. Reg-ved also pointed out that
‘Ekam Va Idam Vi bhuna Sarvam’. That which is one has become
the All. There are infinite name and forms of God, through which
we may approach Him. In Gita Krishna says, I manifest myself in
the form in which the devotee likes to serve me.

Sri Ramakrishna teaches us that Brahman and Sakti are not
two different realities whbich are separate to each other. As a
matter of fact they are two aspects of the same reality. Just as the
water of th e sea is the sometimes moving and sometimes remain
motionless. The same snake sometimes crawls and sometimes
remain coiled up and motionless. Just like the same reality is called
Sakti or Brahman. He says that the same reality that is the nameless
and formless Brahman. The same water of the sea is sometimes
because of cold appears into the from of Ice and dissolved into
formless water because of the heat.

So reality also takes on form and shape for the devotee and
formless for jnani. Sir Ramakrishna saif that there are seven levels
of consciousness when human mind rises, to the Sixth level they
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have the experience of the forms of God, but in the seventh stage,
it is absorbed in Samadhi and perceives no forms. He explained
this in a very simple manner, with the help of simple examples. In
a very ordinary language he teaches the highest truth. D.M. Datta
while appreciating Sri Ramakrishnas method of explaining the
reality, writes, “The account of modern religious currents of India
would be incomplete without any mention of the work of
Ramakrishna Paramhansa. An illiterate temple priest, who had
been initiated into the Tantric, Vaishnave and vedantic methods
of spiritual discipline, Ramakrishna attained by each, the desired
goal as an Orthodox Hindu. He then practiced with similar success
the Islamic and Christian forms of worship and realized ultimately
that all paths lead unto God. He justified even the symbolic worship
of God through an image as one of the possible methods. His plain
but direct, teaching arrested the attention of many educated persons
whose doubts he would remove by very homely arguments and
examples.

Sri Ramakrishna says that “it is this universal consciousness
that has become all this, it is Brahman that has become that twenty
four principles from prakriti down to the physical elements. Just
as we leave behind us all the steps of a stair in order to mount the
roof of a building and on reaching it find that the stair is built of
just the same material as the roof is made of, so we realize brahma
by following the negative path of withdrawal from the world (Neti
Neti), but on realization find that Brahman is present everywhere
in the world. This is Sri Ramkrishna’s five way of illustrating
spiritual truths that baffle all attempts as a logical explanation.”

The whole world is full of Brahman realize Brahman as Infinite
existence, Infinite knowledge and Infinite Bliss. According to Sri
Ramakrishna, we have to go the negation, and then the positive
side will begin. First, of all we have to give up our ignorance and
then truth will begin to reveal itself to us. Sri Ramakrishna advised
that do whatever you like to do, do it. But do it with the knowledge
of the non-dual Brahman. Tied up the knowledge of Brahma in a
corner of your cloth. He was the living demonstration of the truths
of the Vedanta. Some incarnations were well versed in the
scriptures, they are great scholars Philosophers but Sri
Ramakrishna was different. Scholars were to struck dumb while
discussing Philosophical, religious problems with him. For him
understanding reality only through discussion and knowing the
reality through realization are not the same. He had a unique
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insight. He never preached his own doctrine. He only said that
The goal of human life is to realize God. He explained it in a very
simple lauguage. According to him without God, life is full of misery.
So realize Him. You have came to eat mangoes in the garden eat
mangoes. What is the use of counting leave and branches? “If you
want to know what road leads to Varanasi, you must have faith in
the words of those who have gone there. Then you will have to go
there yourself and see thing with your own eyes”.

Sri Ramakrishna removed all contradictions and brought a
harmony of paths of yoga & of all religions. He prayed for
humanity and said, “Mother, if for the good of humanity I am to
suffer a million times, I shall bear it gladly. Salvation of one’s own
self and good of the world. Men create sects when their hearts are
full of weakness, fear, and hatred. The stagnant water of a little
lake becomes dirty and foul, but the few flowing water of a river
is never polluted. Sri Ramkrishna lived in this world by giving the
power of attorney to the Divine Mother means complete surrender.
It is not easy to do. Lord Krishna says.

       DeVeÙeeefMÛevleÙelvees ceeb Ùes pevee: heÙeg&heemeles~
les<eeb efvelÙeeefYeÙegòeâeveeb Ùeesie#esce yenecÙenced~~9~~22~~

The devotees, however, who love no one else constantly think
of Me and worship Me in a disinterested spirit. To those ever united
in thought with Me. I bring full security and personally attend to
their needs.

It is very difficult practice, because if there is an iota of ego,
one cannot give power of attorney to anyone. Sir Ramakrishna
says, “After giving the power of attorney, one should live like a
dry leaf at the mercy of the wind. God takes all the responsibility.
When God’s grace comes, a person attains infinite knowledge.
Atma cannot be attained through logical discussion or memorizing
the Ved, Upanishad, Gita and Vidanta or reading many books.
Mere learning without realization is useless. Ramakrishna says
that the Pure Atma is the Great cause. The cause of the cause. The
Pure Atma alone is real nature. Sarikaracharya’s ‘Atma-Bodha’ is
a short treatise on Advaita Vedanta. He says in Atmabodha that
every soul is divine. One must realize that truth. During the state
of ignorance it remains oblivious of its spiritual nature. Only self
knowledge can destroy of its spiritual nature. Only self knowledge
can destroy ignorance and free on from repeated rebirths in
Sansara. Self knowledge alone is the direct cause of Liberation.
Atma-Bodha presents the progressive thought of man. Vedanta is
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the base of the spiritual culture of India as Veda, Upanishad and
Gita are the spiritual base of Indian tradition. They teaches us the
knowledge of self. Nachiketa requested Yama for the knowledge
of the self. Narada approached Sanatkumar for the knowledge of
self and says, that, Whatever I know, are only the words, the sacred
books, I do not know the self. Teach me the the Secret of the Self
vedanatic Guru knows that and says about the
Sadhanachatustaya. These are Viveka, Vairagya, Satsampatti and
mumukatvam. For the knowledge of soul these abov e four
instruments are essential. Intellectual understanding of Vedanta
must be followed by real transformation of life, otherwise it is of
no practical benefit in life. Sri Ramakrishan like a real Guru, father
of the disciple, teaches us the practical aspect of Vedanta, for
practical benefit in our life. He says when we exploit others, we
treat them as objects. But individuals are not object they are
spiritual. There is a unity, harmony in the world.

Accordingly to Sri Ramakrishna, names and forms are because
of Him and remain in Him. There is nothing but He. In his words,
‘The waves, the foam, the bubble they are all nothing but water.
Who cares if your doctrine of superimposition stand or falls ! He
who has known this truth cannot be content with a lesser stand
point.’ Nobody is beyond spirituality, every body is spiritual.
Sankaracharya says ‘that atmanam vimuktah jagat asat
sampadyate’ take away the self oratman from the world, the world
becomes a zero. In the teaching of Vedanta is very clear, Vedanta
says, run after power, name, fame pleasure but keep your eyes
open. A time will come when you will realize that there are
nothing. Something higher will attract you. Be prepare for that.
Live in the world, but do not get immersed in worldliness. This is
the teaching of Sri ramkrishna too. He says “these are two aspects
of Maya one is Avidya Maya and another is Vidya Maya. Avidya
Maya makes for delusion and delusive actions. But Vidya Maya
lifts one to higher and higher levels. Try to deyelop Vidya Maya.
So that, compassion, love, sacrifice, a spirit of service, trughfulness,
pettiness, violence, hatred, exploitation in the heart of human being.
H e further says, ‘Try to develop vidya Sakti, Vidya Maya, and
then that delusion will not dominate you.’ Let Vidya Maya be
within us. Vedanta says that where consciousness penetrate
through physical appearances to higher stage twe realize the unity
behind all diversity. This is called our spiritual evolution. Sri
Ramakrishna says. ‘God dwells even in stones and trees, but he
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manifests especially in human hearts and he plays with human
beings. In Gita Sri Krishna pointed out that.

Ùeesie Ùegòeâes efJeMegæelcee efJeefpeleelcee efpelesefvõÙe:~
meJe&Yetleelce    Yetleelcee    kegâJe&Veefhe   ve   efuehÙeles~~7~~

With a little improvement of spiritual power one feels one’s
oneness with others. Realize that truth.  Vedanta is comprehensive
philosophy. Swami rangnathananda writes, “A different approach
came from the Advaita Vedanta of Sri ramkrishna. A human being
there is in distress. How can you ignore that? So, that, Advaita
has become transformed into real Advaita today; that there is only
one; as when you close your eyes, Brahman is there, so also when
you open your eyes, Brahman is there.” He further writes,” The
Gita teaching, and today, the Ramakrishna Vivekananda’s
teaching of Advaita, is based upon this idea that the divine is in
the heart of all. We have to worship God by serving people around.”

The practical side of Neo-Vedanta is to see God in everything.
We are all children of the immortal. Always Pure and Always
Free. We are neither weak not sinful. Vedanta recognizes no sin.
Sri Ramakrishna also says that there is no Sin. Do not think of Sin.
His teaching of New-Vedanta is living Vedanta. The Soul is ever
free and, boundless and eternal. To realize this truth is the destiny
of man. This is what to-day the whole world must learn. The whole
Universe is nothing but Pure consciousness.
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The Universal Declaration of Human Right (UDHR) was

adopted by the General Assembly of United Nations on December
10, 1948, at Palais de Chaillot, Paris. The Declaration was adopted
due to the experience of the Second World War. It represents the
first global expression of rights to which all human beings are
inherently entitled.

( I )
It consists of 30 articles which have been elaborated in

subsequent international treaties, regional human rights, national
constitutions and laws. The International Bill of Human Rights
consist of the Universal Declaration of Human Rights the
International Convent on Economic, Social and Cultural Rights,
the International Covenant on Civil and Political Rights and its
two Optional Protocols. In 1966 the General Assembly adopted
the two detailed Covenants, which complete the International Bill
of Human Rights. After the Covenants had been ratified by a
sufficient number of individual nations in 1976 the Bill took on
the force of international law. During the Second World War, the
allies nations adopted the Four Freedoms, like freedom of speech,
Freedom of religion, freedom from fear, and freedom from want
as basic needs. The United Nations Charter “reaffirmed faith in
fundamental human rights, and dignity of the human beings. It
also committed all member states to promote “universal respect
for, and observance of human rights and fundamental freedoms
for all without discrimination on the basis of race, genders, region,
language and religion. A universal declaration that specified the
rights of individuals was necessary to give effect to the Charter’s
provisions on human rights.

It is significant to mention here the structure of the Charter on
human rights that Article 1 and 2 are the foundational regarding
dignity, liberty, equality and brotherhood. The main body of the
Declaration constitutes of four columns1   mentioned as under :
(1) The First column (article 3-11) constitutes right of the individual,

such as the right to life and the prohibition of slavery. Articles
6 through 11 refer to the fundamental legality of human rights
with specific remedies cited for their defence when violated2.
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(2) The second column (article 12-17) constitutes the rights of the
individuals in civil and political society.

(3) The third column (articles 18-21) is related to spiritual, public
and political freedoms as such.

(4) Articles 22-27 set out social, economic and cultural rights. These
articles are concerned with the duties of individuals to society
and the prohibition of use of rights in contravention of the
purpose of the United Nations Organization.
The adoption of the universal declaration of human rights is a

significant international commemoration marked each year on 10
the December and it is well known as International Human Rights
Day. The commemoration is observed by individuals, various
communities, religious groups, human rights organisations,
parliaments, governments and the United Nations. Decadal
commemorations are often accompanied by campaigns to promote
awareness for human rights. The year 2008 was marked as the 60th
anniversary of the Declaration and was accompanied by year long
activities around the theme on “Dignity and justice for all of us”1

In the preamble, emphasis has been laid for progressive
measures which secure the universal and effective recognition for
observance of the human rights. Eleanor Roosevelt supported the
adoption of the UDHR as a declaration, rather than as a treaty
because she believed that it would have the same kind of influence
on global society, as the United States Declaration of Independence
had within the United States. Though it is not legally binding, the
Declaration has influenced most of national constitutions since
1948. It has been treated as the foundation for a growing cyber of
national law, international laws, and treaties, as well as regional
and national institutions which are committed for protecting and
promoting human rights. These human rights and fundamental
freedoms are binding on all member states of UNO.

For this reason the universal Declaration is a fundamental
constitutive document of the U.N.O. It is a powerful tool in applying
diplomatic and moral pressures on governments that violate any of
its articles. The United Nations International Conference on Human
Rights (1968) passed that it “constitutes an obligation for members
of the international community” to all persons. The declaration
has served foundation for two bindings; UN human rights covenants
as well as the International Covenant on Civil and political rights.
The International Covenant on Economic, Social and natural Rights,
the principles of the Declaration are elaborated in international
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treaties. The Declaration continues to be widely accepted by
governments, academicians, advocates and constitutional courts
for the protection of human rights.

The Universal Declaration of human rights was appreciated
by a number of notable personalities. Eleanor Roosevelt, the first
chairperson of the Commission on Human Rights (CHR), who
stated that it might become the international Magna Carta of all
men everywhere, and Speech of the human conscience of our time.
“In a statement on 10th December on behalf of the European Union
Marcellow Spatafora said, “it placed human rights at the centre
of the framework of principles and obligations shaping relations
within international community”. However a number of scholars
in different fields have expressed suspicion over the Declaration
of human rights and alleged western bias. These include Irene Oh
(Religion and Ethics), Abdul Aziz (Religion), Riffat Hassan
(Theology) and Faisal Kutty (Law).

It has been alleged that human rights belong to the western
origin and orientation of this Declaration, the “universality” of
the assumptions of which it is based is-at the very least-problematic
and subject to questioning. Furthermore, the alleged
incompatibility between the concept of human rights and religion
in general or religion in particular, such as ‘Islam’ needs to be
examined in an unbiased way”. Irene Oh argues that on the way
to reconcile the two is to approach it from the perspective of
comparative ethics. Kutty has pointed out that the current
formulation of international human rights constitute a cultural
structure in which western society finds itself easily at home. It is
important to acknowledge and appreciate that other societies may
have equally valid alternative conceptions of human rights.

However, despite these criticisms and suspicious on human
rights, they have wider relevance and acceptability in the
globalising society. The horizon of human rights is extending day
by day which includes elimination of all forms of discrimination
including racial, gender, region, religion, language and the like.
However, recognition of inherent dignity and of the equal rights
of all human beings is the foundation of the philosophical
justification of human rights.

( II )
In this regard, the contributions of Kant has paramount

significance. Kant has established the moral principle of the
categorical Imperative by idea of self-evaluation and self-discipline
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of each individual. In this regard, Kantian maxims in his famous
‘Critique of Practical Reason’ are most significant. In the under
mentioned maxims of morality, he says:
1. “Act only on that maxim which thou canst will to be universal

law2. This maxim shows that what is right must be universal.”
Act in such as way as you could will that everyone else should
act under the same general condition”. This is Kant’s first
maxim of morality.

2. The next maxim, as he says, “So act to treat humanity whether
in Own person or in that of any other, always as a end, and
never as a means.”3 He has emphasized to treat human
personality as an end and not as a means, because man is
essentially rational in nature and has absolute worth. He says
that let us try always to perfect thyself and try to conduce the
happiness of others by bringing favourable circumstances”.

3. In the another maxim Kant has pointed out, “Act as a member
of a kingdom of ends” or “act as the will of any other rational
being, “qua rational were the legislator of the action”. This is
the third maximum of morality. Thus, the Kantian maximum
of morality states that the rational will of man imposes upon
it-self and so it is a universal law that holds for all and are
acceptable to all. A society of rational beings would result, in
a kingdom of ends which implicitly commands a perfect
society.4 Therefore every rational being ought to act as if he
were by his universal principles of good will and become a
legislative member of a universal kingdom of ends. He is both
sovereign and subject which means he acknowledges both the
law of state and morality. Kant by virtue of his morality, says
that human being is as member of a spiritual kingdom, in
recognizing the authority of the law.
Thus, Kant has furnished the ‘Principle of Humanity’ that

everyone has the right to live his/her life in accordance with his/
her own freedom of will regarding religion, the way of life and
the moral virtues, such as, dignity and honour etc, so long as one
does not infringe on the right of others to do the same.5

In this regard, John Rawls has pointed out that we can
understand what human rights are and what their justification
requires by identifying the main roles they play in some political
sphere. Rawls was attempting a normative reconstruction of
international law and politics within today’s international systems,
and this helps in explaining Rawls focus on how human rights
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function within this system. Rawls says that human rights are a
special class of urgent rights. The international human rights for
which he was concerned are also defined by their roles in helping
to explain the normative structure of the global system. They
provide content to other normative concepts such as legitimacy,
sovereignty, permissible intervention, and membership in good
standing in the international community”.6

In his famous work “A theory of justice” Rawls has advocated a
modest list of human rights, that belongs to fundamental freedom, rights
of political participation, and equality rights. He viewed serious
violation of human rights as triggers of the permissibility of various
kinds of intervention by other countries, and only emphasis to
protect the most important rights can play a positive role in defence
of human rights.”7

In this regard Charles Beitz’ shares many similarities with
Rawl’s. Like Rawls, Beitz deals with human rights only as they have
developed in contemporary international human rights practice.
Beitz suggests that we can develop an understanding of human
rights by attending to “the practical inference that would be drawn
by competent participates in the practice from what they regard as
valid claims of human rights. The focus is not on what human rights
are at some deep philosophical level it is rather on how they work
by guiding actions within a recently emerged and still evolving
discursive practice. As he points out that human rights are “matters
of international concern” and that they are “potentially triggers of
transnational protective and remedial action.8

He accepts that the requirements of human rights are weaker
than the requirements of social justice at the national level, but he
denies that human rights are minimally or highly modest in other
respect. Beitz rightly suggests that a person can accept and use
the idea of human rights without accepting any particular view
about their foundations. Beitz emphasizes on the practical good
that human rights do, and not their reflection of some underlying
moral reality. This makes human rights attractive to people from
around the world with their diverse religious and philosophical
traditions. The broad justification for human rights and their
normative acceptability is that they protect urgent individual
interest against predictable dangers to which they are vulnerable
under typical circumstances of life in a modern world order
composed of states.9

Indeed, it appears that human rights are originated as moral
rights but from the successive overview, the national and
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International laws show that human rights are both moral rights
and legal rights. Again, it is observed that there is a diverse
categorization of Human Rights. Briefly speaking, Political thinkers
(philosophers) generally accept two issues as the formal properties
of human rights: (1) The object of human rights and (2) The force
of human rights. They have tried to justify human rights by
appealing single ideals such as equality, autonomy, human dignity,
fundamental human interest, the capacity for rational agency and
even democracy.

It is argued that human rights are justified on the ground that
they have instrumental value for securing a necessary conditions
of well-being of human existence. They have been called as “basic
forms of human good”, for providing the basis to human rights as
follows:10

(1) Life and its capacity for development,
(2) The acquisition of knowledge, as an end in itself.
(3) The capacity for recreation
(4) The Aesthetic expression
(5) Sociability and Friendship
(6) Practical reasonableness, the capacity for intelligent and

reasonable thought process.
(7) Religion or the capacity for spiritual experience

As H.L.A. Hart argues that all rights are reducible to a single
fundamental right, i.e. equal right of all men to be free. Hart insists
that rights of political participation or to an adequate diet are
ultimately reducible to and derivative from individual’s equal right
to liberty11. In this regard Henary Shue argues that liberty alone is
not ultimately sufficient for grounding all of the rights posited by
Hart. Shue argues that many of these rights are applicable more
than mere individual liberty. They may be extended to include
security from violence and the necessary material conditions for
personal survival. Thus, he grounds human rights upon liberty,
security, and subsistence.12

With the above discussion on human rights it is apparent that
the justification of Human Rights have been proved by the Kantian
categorical imperative and it appears to be the most significant
doctrine that could be taken into consideration. All the three
maxims mentioned from Kant’s moral philosophy may be treated
as philosophical foundations of Universal Declaration of Human
Rights. In his categorical imperative Kant talks about duty for the sake
of duty that is the moral command. But what he talks about motivation
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for duty is that it has respect for law. It reflects that duties are
created by some kind of rules and laws which are based on
Practical Reason. The sense of duty for the sake of duty just reflects
our moral binding for duties. The sense of duty bindings has also
respect for law in a natural way. From this point of view, it may
be concluded that Kant has laid down the foundation of Human
Rights as he has humanized morality along with human rights.

The maxims of Kantian ethics have justified the Universal
Declaration of Human Rights by UNO as global mission of peaceful
co-existence and Punchshil. Thus Kantian moral philosophy paves
a way for protection of human rights all over the globalising society
both morally and legally.

Thus the recognition of human dignity without any
discrimination would be the foundation of liberty, equality, justice
and peace in the world. Contrary to this, violation of human rights
and its disregard have resulted in barbarious and violent act
against these rights. In order to protect human rights against
tyranny and brutal violence, these rights should be protected by
the rule of law or juristically.

Notes and References
1. Universal Declaration of Human Rights : (1948-2008) United Nations

Retrieved, Feb., 15, 2014.
2. Paton, H.J. The Moral Law : Kant’s Groundwork of metaphysis of Morals,

London, Hutchinson University Library.
3. Opict (1969) p. 67.
4. The conception of an objective principle, so far as it is necessiating for a

will, is called a command of reason, and the formula or command is
called an imperative. (The categorical Imperative, p.114)

5. John Rawls, The Law of people (1999), p 15.
6. Rawls, Theory of justice (1971), p. 11-17
7. Charles, Beitz, The Idea of Human Rights, Oxford (2009), p. 91-95.
8. Ibid. p. 94.
9. John Finnis, Natural Law and Natural Rights, oxford (1980) pp.102-

105.
10. Nickel James, making sense of Human Rights : Philosophical Reflection

on the Universal Declaration of Human Rights (1987), p. 84.
11. H.L.A. Hart, Are there any Natural Rights? Philosophical Review, vol.

64, pp. 77-79.
12. Henry Shue, Basic Rights, IInd End, p. 20-40.



( 155 )

Epistemology of Human Rights & it’s Critical Examination
Dr. Pawan Kumar Yadav

Assistant Professor
Department of Philosophy

C.M.P. P.G. College, Allahabad
Human rights are rights which all persons equally have simply

in so far as they are human. But are there any such rights? How, if
at all, do we know that there are? It is with this question of
knowledge, and the related questions of existence, raises further,
more directly conceptual questions if you attempt to answer of these
questions. Alan Gewirth dealt with these questions in terms of
Hohfeld’s famous classification of four kinds of rights, the human
rights are primarily claim-rights in that they entail correlative duties
of other persons or groups to act or to refrain from acting in ways
required for the right-holders having that to which they have rights.

It will help our understanding of this and other aspects of
human rights if we note that the full structure of a claim-right is
given by the following formula.

A has a right to X against B by virtue of Y.
There are five main elements here : First, the Subject (A) of

right, the person or persons who have the right; Second, the Nature
of the right; Third, the Object (X) of the right, what it is a right to;
forth, the Respondent (B) of the right, the person or persons who
have the correlative duty; Fifth the Justifying Basis or Ground (Y) of
the right.1 The Subjects of the human rights are all human being
equally. The Respondents of the human rights are also human
beings, although in certain respects governments have special
duties to secure the rights. The Objects of human rights, what
they are to, are certain especially important kinds of goods. I shall
subsequently argue that these goods consist in the necessary
conditions of human action, and that it is for this reason that the
human rights are supremely mandatory. It is also largely because
the human rights have these objects that they are uniquely and
centrally important among all moral concepts since no mortality,
together with goods, virtues, and rules emphasized in diverse
moralities, is possible without the necessary goods of action that
are the objects of human rights.

The nature of human rights is often expressed by formulations
that are common to all claim-rights: that rights are entitlements,
or justified claims, or the moral property of individuals. Human
Rights are “personally oriented normatively necessary moral



( 156 )

requirements” Alan Gewirth elucidate the point of each of this
definition. The point of calling the human rights ‘personally  oriented’
is to bring out that they are requirements that are owed to distinct
subjects or individuals for the good of those individuals. This feature
distinguishes human rights from utilitarian and collectivist norms
where rights, if upheld at all, are consequential upon or instrumental
to the fulfillment of aggregative or collective goals. The point of
saying that the right are ‘normatively necessary’ is not indicate that
compliance with them is morally mandatory. Such mandatioriness
distinguishes the human rights from virtues and other goods whose
moral status may be supererogatory, such as generosity or charity.

Finally, in saying that human rights are ‘moral requirements’. I
wish to indicate three distinct but related aspects of human rights;
they are requirements, first, in the sense of necessary needs; second,
in the sense of justified entitlements; and third, in the sense of claims
or demands made on or addressed to other persons. These three
aspects involve the relations, respectively, between the Subjects and
the objects of the rights, between the Objects and their Justifying
Basis, and between the Subjects and their Respondents.2

Alan Gewirth further said that the Justifying Basis or Ground of
human rights is a normative moral principal that serves to prove or
establish that every human morally ought, as a matter of normative
necessity to have the necessary goods as something to which he is
personally entitled, which he can claim from others as his due.

These considerations have a direct bearing on one of the other
conceptual question, “In what sense may human rights be said to
exist ?” The existence in question is not, in any straightforward
way, empirical. Although Thomas Jefferson wrote that all humans-
“are endowed by their Creator with certain inalienable rights”, It
is not the case that humans are born having legs. At least, their
having legs is empirically verifiable, but this is not the case with
their having moral rights3 The having or existence of human rights
consist in the first instance not in the having of certain physical or
mental attributes, but rather in certain justified moral requirements,
in the three senses of ‘requirements’ mentioned above.

There is, indeed, a sense in which the existence of human rights
may be construed as consisting in certain positive institutional
conditions. In this sense, human rights exist or persons have human
rights, when and in so for as there is social recognition and legal
enforcement of all persons equal entitlement to the aforementioned
Object, i.e. the necessary goods of action. But this positivist
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interpretation, since, as we have seen, the right are in the first
instance justified moral requirement. In the phrase, “there are
human rights,” “there are” is ambiguous as between positive and
normative meaning. In the sense of “existence” that is relevant here,
the existence of human rights is independent of whether they are
guaranteed or enforced by legal codes or are socially recognized.
For if the existence of human rights dependent on such recognition
or enforcement, it would follow that there were no human rights
prior to or independent of these positive enactments,4

The primary relevant sense of the existence of human rights,
then, is the normatively moral justificatory one. In this sense , for
human rights to exist, or for all persons to have human rights ,
means that there are conclusive moral reasons that justify  or ground
the moral requirement that constitute the Nature of human right,
such that every human can justifiable claim or demand, against all
other humans or ,in relevant cases, against governments, that he
have or possess the necessary conditions of human action.

The epistemological structure suggested by these considerations
is uni linear and fundationalist, since the existence of human rights
is held to follow from justificatory moral reasons and ultimately
from a supreme moral principle. An alternative, coherentist
structure would involve that the existence of human rights is not
to be established in any such unilinear way but rather by a
sequence of interrelated reasons that may themselves include
judgments about the existence of human rights. This latter
structure, however, besides being more complicated, may be
convicted of vicious circularity, including the difficulty that it may
hot serve to convince those who on purportedly rational grounds
have denied the existence of human rights.

I think, there have, of course, been philosophers, such as
Bentham and Marx, who on various other grounds have denied
the very possibility of constructing a moral justificatory argument
for human rights. Hence, they have denied that human rights exist
in what I have said  is the primary sense of such existence. Among
the grounds they have given for this denial is the moral one that
human rights are excessively individualistic or egoistic, so that
their espousal leads, in Bentham’s words, to overriding what
“conductive to happiness of society”,5 and in Marxs words, to
separating man from the values of “community” and degrading
the sphere in which man functions as a species being.”6 I realized
that they involve the epistemological question of whether a rational
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justification can be given of a moral principle that holds that all
persons equally have certain moral rights. Such a principle should
be able to accommodate the social emphasis of thinkers like
Bentham and Marx while avoiding their excesses.

Critical Examination of Answer of the Epistemological
Question: Let us brief critical examination of some of the main
recent attempts on the part of moral philosophers to work out an
affirmative answer to the epistemological question of whether the
existence of human rights can be known, proved, or established.

We should note the argument for human rights are sometimes
identical with argument for distributive justice. One of the most
traditional definitions of justice is that it consists in giving each person
his due, and this is largely equivalent of given each person what he
has a right to. Hence, rights are the substantive content of what,
according to many conceptions of justice, ought to be distributed to
persons. The universality of human rights is further brought out in
the definition’s reference to “each person,” This definition as such,
however, does not include the additional, formal idea of the equal
distribution of rights. But many traditional conceptions of justice do,
of course, incorporate this further element of equality.

The answer I shall consider to the epistemological question of
human rights will also concide in part, then with answer that
have been given in arguments for egalitarian justice, which involve
especially that all persons have a right to be treated equally in
certain basic respects. One traditional answer is Intuitionist, Thus,
Thomas Jefferson held it to be “self evident” that all humans equally
have certain rights and Robert Nozick has peremptorily asserted
that “individual have rights.”7 Such assertion is not, of course, an
argument for the existence of human rights; it would not serve at
all to convince the many persons throughout history who have
had different intuitions on this question. Hence, this answer fair
to satisfy the condition of providing an argument.

The remaining answers to be considered to provide arguments
of various sorts. One argument is “formal”. It holds that all persons
ought to be treated alike unless there is some good reason for
treating them differently. The ‘ought’ contained in this principle
is held to entail that all persons have a right to be treated alike and
hence to be treated equals consideration. This principle is based
on the still more general principle that cases which are of the same
kind ought to be treated in the same way, and being human is
held to be such a kind.8 The formal principle raises many difficult
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problems of interpretation. In particular, it leaves unspecified what
constitutes a “good reason” for treating persons differently, that
is, what sub-kinds are relevant to differential treatment, and, of
course, very many differences, including intelligence, sex, religion
color, economic class, have been held to be thus relevant. The
principle, then, can eventuate not only in egalitarinism but also in
drastic inegalitarianism of many different sorts, hence, the
argument fails to satisfy what I shall call the condition of determinacy,
since it may serve to justify mutually opposed allocations of rights.

Joel Feinberg, who sets forth the “interest principle” that “the
sorts of thing who can have rights are precisely those who have
(or can have) interests.”9  Now waiving the murkiness of the
concept of “interests” I think this principle is true as for as it goes;
but it does not, of itself, go for enough to provide an adequate
basis for human rights. Feinberg’s arguments for the principle
establish at most that it gives a necessary rather than a sufficient
condition for having rights. More generally, he dose not show just
how the having of interests serves to ground the having of right.
Hence, argument does not fulfill what I shall call the condition of
sufficiency, of providing a sufficient ground for the ascription of
rights. Moreover, since animals may have interests and human
may have unequal interests, the “interest principle” does not justify
either rights that belong only to human or rights that belongs to
all human equally. Hence the argument does not satisfy the
condition of adequate egalitarian premises, since it does not establish,
equality of right among all humans.

William Frankena held that humans “are capable of enjoying
a good life in a sense in which other animals are not ….. As I see it,
it is the fact that all men are similarly capable of enjoying a good
life in this sense that justifies the prime facie requirement that they
be treated as equals”.10 The sense in question is one which Frankena
identifies as “the happy or satisfactory life”.

It will be noted that this argument moves from an “is” (“the fact
that all men are similarly capable...”) to an “ought” (“the requirement
that they be treated as equals”). The argument does not fulfill the
condition of logical derivability of “ought” from “is”. For it fails to
show how the factual similarity adduced by Frankena justifies the
normative egalitarian obligation he upholds. It might accept the
factual antecedent and yet deny the normative consequent, on the
ground, e.g., that the value of some person’s happiness or goodness
of life is greatly superior to that of other persons, so that their rights
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to happiness or to certain modes of treatment are not equal.11 In
addition, the argument may also fail to satisfy the condition of
justified egalitarian premises, for it still remains to be shown that all
humans are equal (or even sufficiently similar) in their capacity for
enjoying happiness in the sense intended by Frankena.

Let us next consider a fifth answer to the epistemological
question. This is a H.L.A. Hart’s famous presuppositional
argument. He says; “If there are any moral rights at all, it follows
that there is at least one natural right, the equal right of all men to
be free”12. His point is that all special moral rights are grounded
either in Respondents freely choosing to create their obligations or
in the fairness of having an equal distribution of freedom among
persons who subject themselves to mutual restrictions. Hence,
Hart’s argument for the equal natural right of all humans to
freedom is that this right is presupposed by all or at least some of
the most important special moral rights.

This argument suffers from at least three difficulties first, it
does not satisfy what I shall call the condition of justified premises.
Hart has not adequately established there are the special moral
rights that figure in the antecedent of his initial statement. He
appeals especially to the rights created by promises. But it is not
self-evident that an act of saying, “I promise,” taken by itself
generated any rights or duties. If there is indeed such generation,
it is because there is presupposed a background institution defined
by certain rules. Hart’s argument fails to satisfy the condition of
determinacy. For there may be morally wrong institutions, so that
even though they are constituted by certain rules, these do not
authorize valid rights and duties. Hart, however, has not provided
this more general justification of the institution he invokes. Hence,
since his implicit appeal to institution may yield morally wrong as
well as morally institution may yield morally wrong as well as
morally institution may yield morally wrong as well as morally
right results, his premise is not morally determinate.

A further difficulty of Hart’s argument is that, like Feinberg’s
arguments, it does not fulfill the condition of justified egalitarian
premises. If special moral rights are to be used to show that there
is an equal right of all men to be free, then such universal equality
must be found in the special rights themselves. But that Hart not
shown that all men equally derive rights from the transactions of
promising, consenting and imposing mutual restrictions, the very
egalitarianism he seeks to establish. A believer in basic human
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inequality such as Nietzsche, would deny that all men are equal
with regard to the special rights. Hence that’s argument does not
establish the egalitarian universalism he upholds.

A sixth argument for equality or rights is the procedural one
given in Rawls’s famous theory of justice. He justifies this equality
by arguing that if the constitutional structure of a society were to be
chosen by persons who are “in an initial position of equality” and
who choose from behind a “veil of ignorance” of all their particular
qualities, the principles of justice they would choose would provide
that each person must have certain basic, equal rights13.

This by now  familiar argument fails to satisfy there important
condition. One is the condition of truth: persons are not in fact equal
in power and ability, nor are they ignorant of all their particular
qualities. Hence, to assume that they are (in some sort of “original
position”), and to base on his equality and ignorance one’s
ascription of equal rights, is to argue from a false premise. His
argument also fails to satisfy the condition or rationally necessary
acceptability to all rational persons, to which I have previously
referred. For the total ignorance of particulars that Rawls ascribe to
his equal persons has no independent rational justification. Hence,
no reason is given as to why actual rational person, who know
their particular characteristics, should accept the equality of rights
that is based on their assumed ignorance. In addition Rawls’s
argument does not satisfy the condition of non-circularity. Since he
attains his egalitarian result only by putting into his premises an
equality (of power and ignorance) which can not itself be justified.

The seventh and final argument for equal human right that I
shall consider here is based on the doctrine that all humans are
equal in dignity or worth. Thus the United Nations Universal
Declaration of Human Rights (1948), in its first article, say, “All
human beings are born free and equal in dignity and rights”. It is
important to consider what is meant here by “dignity”.
Presumably, dignity is not an “empirical” characteristic in the way
the having of interests or the capacity for feeling physical pain is
empirically ascertainable. The sense of “dignity” in which all
humans are said to have equal dignity is not the same as that in
which it may be said of some person that he lacks dignity or that
he behaves without dignity, where what is meant is that he is
lacking in decorum, is too raucous or obsequious, or is not
“dignified”. This kind of dignity is one that humans may
occurently exhibit, lack or lose, whereas the dignity in which all
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humans are said to be equal is a characteristic that belong
permanently and inherently to every human as such.

One difficulty with attempt to derive human rights from such
inherent dignity is that the two expressions, “A has human rights”
and “A has inherent dignity” may seem to be equivalent, so that
the latter simply reduplicates the former. Thus, e.g. Jacques Maritain
wrote; “The dignity of the human person? The expression means
nothing if it does not signify that by virtue of natural law, the human
person has the right to be respected is the subject of rights, possesses
rights14 however, the two expressions are thus equivalent in
meaning, the attribution of dignity adds nothing substantial to the
attribution of right, some one who is doubtful about the latter
attribution will be equally doubtful about former. Thus, the
argument for right based on inherent dignity, so for, does not satisfy
the condition of non-circularity. It is the critical examination of seven
recent attempts to give justificatory arguments for equal human
rights : The examination has indicated that a successful argument
must satisfy at least twelve conditions: providing an argument,
determinacy, sufficiency, adequate egalitarian premises, logical
derivability of “ought” from “is”, rational justification of the criterion
of relevance, rationally, necessary acceptability to all rational
persons, adequate account of the objects of rights, justified premises,
truth, non-circularity and empirical reference.
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It is customary to mention that ethics for its clarification of
nature can start with an explanation of the derivation of the word
from its root or else we can go through a number of working
definitions of ethics. However, here we will proceed neither ways.
Further, ethical matters are not matters pertaining to religion or
God, that is, ethics has nothing to do with what a religion or
religions propagate about absolute moral values.1 Ethics hardly
deals with a long list of sacred religious codes of morality believed
to be sacred commands of an Authority that can be the only
ground for the determination good life.2 Equally true is that Ethics
is a philosophical reflection of those social, cultural and religious
dogmas which have been deemed to be the moral base for leading
good life. Ethics is also a philosophical critique of our traditional
customs and moral beliefs as well as our subjective standards which
have replaced the grounds of good life. In this sense, ethics is a
philosophical critique of fictitious grounds of moral values, and ends
and moral means.3

Ethics takes interest in understanding the meaning of the
“feeling terms”, such as, emotion, pleasure and so on when they
are used in ethical discussions and stated as, “happiness is good”,
“pain is undesirable” and so on. It has nothing to do with why at
our mental level pain appears to be repugnant; rather on what
grounds can we say that pain is undesirable and the ways in which
the word “pain” is used in ethical parlance conveying meaning to
us. Confusion about ethics is that, it is an art of living a good life in
society. As if it is an art of converting not so good people to good
people. As such, this art can be taught, which must have its own
fixed grammar such as the art of music.4 Ethics on the other hand
argues that it is better to inquire whether there should be any
fixed art of living and sacred way to prepare good society because
ethics holds that we can take interest in discussing what exactly it
is to be a good person and not a bad person, that is, what are the
grounds of goodness and badness.5

In an introductory essay on “The problems of Ethics” in the
Encyclopedia of Philosophy, edited by Paul Edwards, Kai Nielsen,
remarks: “What ethics or moral philosophy is, and at best ought
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to be, has always been variously conceived by philosophers. There
is no controversial Archimedean point from which ethics can be
characterized, for the nature and proper office of ethics is itself a
hotly disputed philosophical problem. But there are some things
which can be said on the subject that will elicit a wide measure of
agreement, although in any description of ethics the emphasis and
organization will display a particular philosophical orientation”6

We know that the primary or the first order task of ethics is to
discuss about the “ground” or “grounds” of good life, that is, the
“norm” or “norms” based on which we evaluate well intended
voluntary human actions and ends of life to be good and others to
be bad. The evaluative task of ethics is then its normative task
with which we shall be primarily concerned here. In this sense,
ethics is first of all a branch of philosophy that among other things,
primarily lays down standards or norms for moral evaluation or
moral distinctions. This is to say that ethics most importantly
discusses about the norms of evaluating the moral worth of well
intended human decisions and actions which influences humans,
non-humans and a number of existential. Normative ethics or first
order ethics is thus philosophical discussion concerning the
grounds of rightness, goodness, desirableness,oughtness,
dutifulness, obligatoriness of human actions. Normative ethics is
the first order ethics not because it has emerged first in the history
of ethics, rather it is primary or of major interest in philosophical
reflection on moral matters. It is important to know that the first
order ethics or normative ethics is predominantly theoretical in
nature. As such, normative ethics systematically establishes first
principles of morality, that is, what are the bases of or principles of
good life for human beings. This is then philosophers’ theoretical
conception of the limits of good life for men. The first order ethics
thus establishes first principles of morality which has been
philosophers’ primary interest, traditionally. Hence, first order ethics
or traditional ethics states P.H. Nowell-Smith in his book Ethics in
the following words: “In the past moral philosophers sought to give
us general guidance concerning what to do, what to seek, and how
to treat others. That is not to say that such philosophers as Plato,
Aristotle, Epicurus, Hobbes, Spinoza and Joseph Butler functioned
like parish priests or a citizens’ advice bureau; they did not seek to
give detailed practical advice as to how we should behave on a
particular occasion, but they did believe that they could
communicate some general but crucial knowledge of good and evil.
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It was their belief that there is such a thing as a true moral code or
a normative ethical system and those philosophers could show what
it is. The philosopher’s task, in their view, primarily consists in setting
forth systematically the first principles of morality.”7

However, to say that the first order ethics deals merely with
the first principles of moral evaluation, is an under statement
because traditional ethics takes other interests basic to the
philosophical discussion of a good life. Most importantly, for the
traditional moral philosophers, mere theoretical moral knowledge
of good life is not sufficient. One has to apply this theoretical
knowledge in real life situations so as to lead a good life. So
knowing about the basis of goodness is to become good. In this
sense, it is argued that being good is to do good and that something
good has been done, is to know why something is good. So
knowing, doing and becoming makes a comprehensive whole with
regard to good. This is essentially Socratic and Aristotelian
conception of traditional ethics that transcends pure theory of good
life to enter to discussions of values, virtues and value-basing for
being good. Normative or first order ethics relates itself to the
discussion of basic virtues and values needed for a good life. It is
important to know that for many later philosophers, the logic of
moral discourse, analysis of moral language, including the analysis
of language of values and virtues are more important. We will
come to this shortly; for the present, the traditional first order ethics
has not been completely rejected in recent times. First order interest
in values and virtues has emerged with a renewed interest in virtue
ethics and axiological ethics.8 We have said before that ethics takes
some interest in analyzing the psychological basis of ethics which
is not exactly what is done in psychology. Ethicists study the
different psychological stages of moral development and moral
evaluation of human beings in societies. The description of
cognitive, conative and affective states of mind is importantly
discussed in traditional ethics.

From the discussion we come to know that first order ethics,
which is looked after as traditional ethics, is of great importance.
First of all it provides us with different generalizations formulated
as standards or ideals related to human life and their complex
interactions with the ecological community. Interestingly, these
enable us to have numerous interactions and moral experiences
amounting to moral knowledge or knowledge of what is of worth
or value that is, what things are desirable, good, just, right and so
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on. Such experiences and knowledge are not inherent in man. It is
neither hereditary nor God given; the knowledge is rather by virtue
of our complex interactions in this world of beings and things
emanating different conceptions of the right, good, and just. Our
complex interactions enable us to judge what is of moral worth
and what is unworthy in this world. Often we freely interact among
ourselves about the worth and the unworthy, for which most of
us have no knowledge of standard ethical theories. Hence, our
common moral experience doesn’t prevent us from applying moral
experience and pass moral judgments. Nevertheless, some of us
have the theoretical and logical acumen to formulate some ideals
of life or norms of morality. This is intellectual act of theorizing
which is basic to normative ethics and for which trained ethicists
have come to prominence. If common moral experience is
unavoidable and important, first order theorizing is of equal
importance because it systematically and logically shapes the ideals
common people aspire and should aspire. It is not awkward to find
that the common moral experience in moral discourses have traces
of the principles of morals which are generalizable. That does not
mean that the generalizable principles are one, rather they are
numerous across the cultures and epochs. Equally true is that, there
are numerous social mores, traditions and customs which impose
them as morals of life. A trained moral philosopher who takes the
burden of theorizing is a fit candidate for logical critique of common
morals, habits and customs of societies taken to be sacred.

Moreover, a first order theoretical exercise is important because
it encourages descriptive study of the morals taking cues from
psychology, sociology and other sciences to work as important
aids to the critique of moral matters. It learns from psychologists
about human intention, feeling, emotion, motives, and the idea of
consequences, decision, behavior and conducts of man across the
culture to justify the so-called first principles of morality which
are of great importance to the normativists. First order ethics is
equally important so far to find out what is worthwhile and
worthless, that is things of value and disvalue, things that constitute
human virtue and vice and thus leads us to moral evaluation. All in
all, the first order ethics, most importantly aims at the clarification
of the psychological foundations of ethics, the first principles of
morality and the values and virtues expected of moral beings.
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2. A critique of religious and authoritative ethics could be seen in Richard
B. Brandt’s, Ethical Theory: The Problems of Normative and critical ethics,
Prentice-Hall, NJ, 1959.
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oMe&ve heefj<eo kesâ 33JeW DeefOeJesMeve keâer Jeeef<e&keâ efjheesš&
oMe&ve heefj<eod kesâ 33JeW DeefOeJesMeve keâe GodIeešve efo. 27 peveJejer 2018 keâes cenejepee MeemekeâerÙe

hejemveelekeâ mJeMeemeer ceneefJeÅeeueÙe Úlejhegj (ce.Øe.) ceW mecheVe ngDee~ GodIeešve me$e keâer DeOÙe#elee
Øees. efØeÙe›ele Megkeäue, kegâueheefle, cenejepee Ú$emeeue yegvosueKeC[ efJeMJeefJeÅeeueÙe, Úlejhegj ves efkeâÙee~ Fme
DeefOeJesMe kesâ ØeLece DeOÙe#e SJeb cegKÙe DeefleefLe Øees.peieleheeue, veeLe& F&mš efnue ÙetefveJeefme&šer (NEHU))
Les~ Fmekesâ Deefleefjòeâ oMe&veheefj<eo kesâ DeOÙe#e Øees. meYeepeerle efceße, GheeOÙe#e Øees. pešeMebkeâj, ce.Øe.
keâer Jeefj… oMee&efvekeâ Øees. ieeÙe$eer efmevne, ceneefJeÅeeueÙe kesâ ØeeÛeeÙe& [e@. Sue.Sue keâesjer, SJeb mLeeveerÙe
meefÛeJe [e@. pes.heer. MeekeäÙe ves GodIeešve me$e ceW oMe&ve kesâ GVeÙeve mes mecyeefvOele GodyeesOeve efkeâÙee~ Fmekesâ
Deefleefjòeâ oMe&ve heefj<eod kesâ cenemeefÛeJe [e@ nefjMebkeâj GheeOÙeeÙe SJeb ceneefJeÅeeueÙe kesâ Úe$emebIe DeOÙe#e
megßeer meesvece jeJele ves cebÛe mes Deheves efJeÛeej JÙeòeâ efkeâÙee~

GodIeešve me$e keâe ØeejcYe kegâueheefle SJeb cebÛemLe DeefleefLeÙeeW kesâ oerhe ØeppeÙeue SJeb mJeeiele mes ngDee~
’Oeeefce&keâ yenguelee’ hej efJe<eÙe ØeJele&ve keâjles ngS heefj<eo kesâ meefÛeJe [e@. nefjMebkeâj GheeOÙeeÙe (Fueeneyeeo
efJeMJeefJeÅeeueÙe, ØeÙeeiejepe) ves keâ™Cee keâes meYeer OeceeX kesâ cetueleòJe kesâ ™he ceW mLeeefhele keâjves keâe ØeÙeeme
efkeâÙee~ keâ™Cee  kesâ DeeOeej hej ner #ecee, Øesce, OewÙe&, efJeveceülee, meefn<Cegglee Deeefo meodiegCe mJeÙecesJe
DeeefJeYet&le nes peeles nw~ GvneWves jeceeÙeCe, ceneYeejle, yeewæ, pewve, F&meeF&, Fmueece SJeb DevÙe OeceeX ceW
efveefnle keâ™Cee kesâ JÙeeJeneefjkeâ Â„eveleeW keâe GuuesKe keâjles ngS Ùen mLeeefhele keâjves keâe ØeÙeeme efkeâÙee
efkeâ keâ™Cee ner Oeeefce&keâlee keâe ceeveoC[ nw~ keâ®Cee ner efkeâmeer efjueerpeve kesâ Oece& nesves keâer leeefke&âkeâ
Øeiehes#e nw GvneWves Oece& kesâ Jee¢e SJeb Deevleefjkeâ he#eeW ceW Yeso keâjles ngS mener Oeeefce&keâ nesves kesâ DeLe& keâe
efve¤heCe efkeâÙee~

Øees. peieleheeue ves Oece& kesâ leerve he#eeW DeeOÙeeefcekeâ, veweflekeâ, SJeb keâce&keâeC[ keâe GuuesKe keâjles ngS
mebefJeOeeve kesâ meboYe& ceW hevLe efvejhes#elee keâer JÙeeKÙee efkeâÙee~ GvneWves efvejhes#e Oece& kesâ MeeMJele, meeJe&Yeewce
Oece& kesâ mJe¤he SJeb ceeveJe cetuÙeeW keâer JÙeeKÙee efkeâÙee~ Fmekesâ Deefleefjòeâ GvneWves Oece& hej DeeOeeefjle
veweflekeâlee SJeb Oece& mes efvejhes#e veweflekeâlee ceW Yeso efkeâÙee~ efJeMJeefJeÅeeueÙe kesâ kegâueheefle Øees. efØeÙe›ele Megkeäue
ves Oece& kesâ yeewefækeâ DeeÙeece SJeb Ûewleef<ekeâ (Ûeslevee) DeeÙeece ceW Yeso keâjles ngS Ùen mLeeefhele keâjves keâe
ØeÙeeme efkeâÙee efkeâ efjueerpeve Ûewleef<ekeâ DeeÙeece hej DeeOeeefjle nw~ Oece& kesâ Devleie&le meeOevee hejkeâ SJeb
mecheeove hejkeâ he#e pees $e+ef<eÙeeW, hewiecyejeW SJeb mevleeW keâer DevegYetefleÙeeW ceW DeefYeJÙeefòeâ heelee nw, DelÙevle
cenlJehetCe& nw~

Øees. Megkeäue ves keâne efkeâ Oece& mJele: Skeâ cetuÙe nw~ Oeeefce&keâ yenguelee SkeâLÙe nw~ Oece& Ûeslevee keâer
DeleerefvõÙe DeJemLee keâe heefjCeece nw~ heefj<eod kesâ DeOÙe#e Øees. meYeepeerefle efceße ves ÛeejeW heg®<eeLeeX keâer
meeceÀemÙehetCe& heefjkeâuhevee keâer JÙeeKÙee keâjles ngS Gòej ØeosMe SJeb ceOÙe ØeosMe mejkeâejeW mes FCšjceeref[Ùeš
mlej hej oMe&ve kesâ he"ve-hee"ve keâer JÙeJemLee keâjves keâe Dee«en efkeâÙee~ meeceeefpekeâ kegâjerefleÙeeW, hetJee&«eneW,
Yeü°eÛeej-efveJeejCe SJeb cetuÙehejkeâ efMe#ee nsleg oMe&veMeeŒe keâe DeOÙeÙeve DelÙevle GheÙeesieer SJeb ueeskeâ
keâuÙeeCekeâejer nw~ [e@. pes. heer. MeekeäÙe kesâ OevÙeJeeo %eeheve kesâ heMÛeele GodIeešve me$e keâe meceeheve ngDee~

efoveebkeâ 27 peveJejer 2018 F&. keâes DeefOeJesMeve keâe efÉleerÙe me$e Oeeefce&keâ yenguelee hej DeeÙeesefpele
mebiees‰er mes ØeejcYe ngDee~ Fme me$e keâer DeOÙe#elee Øees. oerheveejeÙeve ÙeeoJe (ieesjKehegj) ves efkeâÙee~
JeòeâeDeeW ceW mes efvecveefueefKele efJeÉeveeW ves Yeeie efueÙee Deewj Deheves MeesOe Øehe$eeW keâes Øemlegle efkeâÙee :
1. [e@. ieesheeue meent (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
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2. [e@. $e+ef<ekeâevle heeC[sÙe (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
3. [e@. keâÃeve mekeämesvee (ueKeveT efJeMJeefJeÅeeueÙe, ueKeveT)
4. [e@. jpeveer ßeerJeemleJe (ueKeveT efJeMJeefJeÅeeueÙe, ueKeveT)
5. [e@. osJeoeme MeekeäÙe (efJe›eâce efJeMJeefJeÅeeueÙe, Gppewve)
6. [e@. megMeerue efleJeejer ([er.[er.Ùet. efJeMJeefJeÅeeueÙe, ieesjKehegj)

le=leerÙe-me$e - MeesOe he$e JeeÛeve
Jeòeâe - DeOÙe#elee [e@. pešeMebkeâj

1. megßeer $e+Ûee efceßee, efJe<eÙe - Yee<ee efJe%eeve - oMe&ve
2. Oece&svõ kegâceej - efJešdiesmšeFve keâe Yee<ee-oMe&ve
3. [e@. megveerue kegâceej Megkeäue - keâewefšuÙe keâer Âef° ceW efJeJeen
4. Deeueeskeâ efÉJesoer - ceeveJe-Oece& keâer JÙeeJeneefjkeâlee
5. veerjpekegâceej heeC[sÙe - YeejleerÙe oMe&ve Deewj pes. ke=â<Cecetefle&
6. MeefMekeâuee ÙeeoJe - ceneYeejle ceW YeejleerÙe meceepe keâer DeJeOeejCee
7. meboerhekegâceej ÛeewjefmeÙee - Ùeesie keâe efMe#ee-oMe&ve

ÛelegLe&-me$e - JÙeeKÙeeveceeueeSb
1. osJeelcee JÙeeKÙeeveceeuee-Øees. ieeÙe$eer efmevne (peyeuehegj, ceOÙe ØeosMe)
2. Øees. mebieceueeue heeC[sÙe JÙeeKÙeeveceeuee- (DeheefjneÙe& keâejCeeW mes [e@. efMeJeYeeveg efmebn keâer  DevegheefmLeefle
ceW JÙeeKÙeeve heÌ{e ieÙee)
oMe&ve heefj<eo keâer meeceevÙe meYee SJeb keâeÙe&keâeefjCeer keâer mebÙegòeâ yew"keâ ceW efueS ieÙes efveCe&ÙeeW keâe

keâeÙe&Je=òe
oMe&ve heefj<eo (Gòej Yeejle oMe&ve heefj<eod) keâer meeceevÙe meYee SJeb keâeÙe&keâeefjCeer keâer mebÙegòeâ yew"keâ

efo. 27-1-2018 keâes meevOÙeyesuee ceW cenejepee MeemekeâerÙe hejemveelekeâ ceneefJeÅeeueÙe ceW mecheVe ngF&
efpemeceW meJe&mecceefle mes DeOeesefueefKele efveCe&Ùe efueS ieÙes :

1. meomÙeeW ves meJe&mecceefle mes efheÚues keâeÙe&Je=efòe keâer hegef° keâer~
2. Deieues DeefOeJesMeve kesâ mLeeve kesâ ÛeÙeve hej efJeÛeej-efJeceMe& keâjves kesâ heMÛeele Ùen efveCe&Ùe ieÙee

efkeâ yegvosueKeC[ efJeMJeefJeÅeeueÙe Peebmeer kesâ kegâueheefle mes Ùeefo keâesF& ØemleeJe Deelee nw lees Gmes JejerÙelee
Øeoeve keâer peeÙe~ Fmekesâ Deefleefjòeâ  Ùeefo osJemebmke=âefle efJeMJeefJeÅeeueÙe nefjÉej mes efmelecyej 2018 F&. ceW
heefj<eo keâe DeefOeJesMeve keâjves kesâ efueS keâesF& ØemleeJe Deelee nw lees Gmes mJeerkeâej efkeâÙee peeÙesiee~

3. yew"keâ ceW Deieues DeefOeJesMeve keâer mebieesef‰ÙeeW SJeb JÙeeKÙeeveceeueeDeeW kesâ efJe<eÙe leLee JeòeâeDeeW kesâ
veece hej efJeÛeej-efJeceMe&  efkeâÙee ieÙee~ Gmekesâ he§eele meJe&mecceefle mes efvecveefueefKele efveCe&Ùe efueÙes ieÙes :

ØeLece mebiees‰er
(I) DevÙe ceveme keâe %eeve (Knowledge of other minds) :

DeOÙe#elee - Øees. $e+ef<ekeâevle heeC[sÙe (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
1. [e@. ieesheeue meent (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
2. [e@. mebpeÙe Megkeäue (F&.meer.meer. ØeÙeeiejepe)
3. ßeer Deeueeskeâ efÉJesoer (MeesOe Úe$e, Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
4. Øees. peieleheeue (NEHU)
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5. [e@. ef$ehegjsMe ef$ehee"er (yeÌ[nueiebpe)
6. [e@. jpeveer ßeerJeemleJee (ueKeveT efJeMJeefJeÅeeueÙe, ueKeveT)
7. [e@. Sme. kesâ. cenejeCee (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
8. [e@. Debefkeâle ÛeewjefmeÙee (efouueer)
9. [e@. kesâ. meer. heeC[sÙe (ueKeveT efJeMJeefJeÅeeueÙe, ueKeveT)
10. Oecexvõ ÙeeoJe MeesOeÚe$e (Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)

efÉleerÙe mebiees‰er
(II) efJe%eeve Deewj DeeOÙeelce

DeOÙe#elee - Øees. megMeerue kegâceej efleJeejer ([er.[er.Ùet. efJeMJeefJeÅeeueÙe, ieesjKehegj)
Jeòeâe 1. Øees. [er.Sve.ÙeeoJe ([er.[er.Ùet. efJeMJeefJeÅeeueÙe, ieesjKehegj)

2. [e@. mvesnuelee hee"keâ
3. [e@. $e+Ûee efceßee
4. [e@. MeefMekeâuee ÙeeoJe
5. [e@. keâefJelee efmebn
6. [e@. vesne MeekeäÙe
7. [e@. megveerue kegâceej Megkeäue (MeesOe Úe$e Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
8. [e@. osJeoeme meekesâle (efJe›eâce efJeMJeefJeÅeeueÙe, Gppewve)
9. [e@. %eeve ØekeâeMe (MeesOe Úe$e Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)
10. megßeercebpet mejespe (MeesOeÚe$ee Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe)

(iii) MeesOeJeeÛeve me$e
DeOÙe#elee - [e@. efveleerMe otyes ([er.S.yeer. keâeuespe, keâevehegj)
meomÙeeW ves Deieues me$e keâer JÙeeKÙeeveceeueeDeeW kesâ efueS efvecveefueefKele JeòeâeDeeW kesâ veece meJe&mecceefle

mes mJeerkeâej efkeâÙee~
JÙeeKÙeeveceeueeSb :
1. Øees.mebieceueeue heeC[sÙe JÙeeKÙeeve - [e@. pes.heer. MeekeäÙe, cenejepee MeemekeâerÙe heer.peer. keâeuespe
Úlejhegj (ceOÙe ØeosMe)
2. osJeelcee JÙeeKÙeeve - [e@. mebpeÙe Megkeäue (F&.meer.meer., heer.peer.keâeuespe, Fueeneyeeo efJeMJeefJeÅeeueÙe,
ØeÙeeiejepe mes mecyeæ)

heefj<eod kesâ meomÙeeW ves meboMe&ve kesâ ØekeâeMeve nsleg efJeMJeefJeÅeeueÙe Devegoeve DeeÙeesie (Ùet.peer.meer.) kesâ
Éeje ceevÙelee Øeehle 'efjøeâer[ peve&ue' kesâ ceevekeâeW kesâ Deveg¤he JÙeJemLee keâjves hej yeue efoÙee~ meJe&mecceefle
mes Ùen efveCe&Ùe efueÙee ieÙee efkeâ oMe&ve heefj<eod kesâ Jeeef<e&keâ peve&ue ’meboMe&ve’ kesâ ØekeâeMeve nsleg Skeâ GÛÛe
mlejerÙe mebheeokeâ ceC[ue keâer hejeceMe&oe$eer meefceefle keâe ie"ve efkeâÙee peeÙe~ meomÙeeW ves meJe&mecceefle mes
Fme keâeÙe& nsleg heefj<eo kesâ meefÛeJe [e@. nefjMebkeâj GheeOÙeeÙe SJeb ceb$eer [e@. efveleerMe otyes keâes mlejerÙe
efJeÉeve/efJeMes<e%eeW mes mebmlegefle ueskeâj hejeceMe&oe$eer meefceefle SJeb mebheeokeâ ceC[ue keâe ie"ve keâjves kesâ efueS
DeefOeke=âle efkeâÙee~

meomÙeeW ves meboMe&ve kesâ ØekeâeMeve nsleg DeeefLe&keâ mecemÙee keâer Deesj DeOÙe#e keâe OÙeeve Deekeâef<e&le
efkeâÙee~ efJeÛeej-efJeceMe& kesâ heMÛeele Ùen efveCe&Ùe efueÙee ieÙee efkeâ meboMe&ve kesâ ØekeâeMeve keâe JÙeÙeYeej oMe&ve
heefj<eod (Gòej Yeejle oMe&ve heefj<eo) Deewj oMe&ve heefj<eod kesâ cegKÙeeueÙe oMe&ve efJeYeeie Fueeneyeeo
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efJeMJeefJeÅeeueÙe, ØeÙeeiejepe kesâ Éeje mebÙegòeâ ¤he mes Jenve efkeâÙee peeÙe~ FveceW mes meboMe&ve kesâ ØekeâeMeve
JÙeÙe keâe 50 ØeefleMele oMe&ve efJeYeeie kesâ œeesleeW mes SJeb 50 ØeefleMele Yeej oMe&ve heefj<eod kesâ keâes<e mes Jenve
efkeâÙee peeÙe~ meomÙeeW ves Fme ØemleeJe keâes meJe&mecceefle mes mJeerkeâej efkeâÙee~ Fme meboYe& ceW DeOÙe#e oMe&ve
efJeYeeie, Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe mes DevegjesOe efkeâÙee ieÙee~ Fme ØemleeJe keâes mJeerkeâej
keâjves kesâ efueS oMe&ve efJeYeeie ves efJeYeeieerÙe meefceefle mes Devegceesove nesves kesâ he§eele meboMe&ve kesâ ØekeâeMeve
nsleg kegâue JÙeÙe keâe 50 ØeefleMele JÙeÙe Yeej Jenve keâjves kesâ Øeefle menceefle JÙeòeâ efkeâÙee~

meomÙeeW ves meJe&mecceefle mes Ùen efveCe&Ùe efueÙee efkeâ meboMe&ve kesâ ØekeâeMeve nsleg DeeveueeF&ve JÙeJemLee
nsleg keâeÙe&Jeener megefveefMÛele keâer peeÙe Deewj Fme keâeÙe& nsleg heefj<eod kesâ meefÛeJe mes oeefÙelJe efveJe&nve nsleg
DevegjesOe efkeâÙee peeÙe~ DeOÙe#e cenesoÙe ves Fme keâeÙe& ceW menÙeesie keâjves SJeb [sšeyesme oMe&ve kesâ SJeb
JesyemeeFš lewÙeej keâjves nsleg [e@. megMeerue kegâceej efleJeejer mes DevegjesOe efkeâÙee efpemes [e@. efleJeejer peer ves
men<e& mJeerkeâej efkeâÙee~

oMe&ve heefj<eod kesâ DeOÙe#e Øees. meYeepeerle efceße ves Ùen ØemleeefJele efkeâÙee efkeâ oMe&ve heefj<eod kesâ
mecheVe DeefOeJesMeveeW kesâ DeOÙe#eerÙe JÙeeKÙeeveeW keâes mebkeâefuele keâjkesâ Skeâ hegmlekeâ kesâ ¤he ceW ØekeâeefMele
efkeâÙee peeÙe~ Fmekesâ ØekeâeMeve nsleg Øees. pešeMebkeâj peer mes mebheeokeâ keâe oeefÙelJe efveJe&nve keâjves kesâ efueS
DevegjesOe efkeâÙee ieÙee~ [e@. pešeMebkeâj kesâ Éeje mebheeokeâ kesâ oeefÙelJe efveJe&nve keâjves keâer menceefle Øeoeve
keâer ieÙeer efpemes heefj<eod ves meJe&mecceefle mes Devegceesefole efkeâÙee peeÙe~ ’oMe&ve heefj<eod kesâ DeOÙe#e Øees.
meYeepeerle efceße keâes OevÙeJeeo %eeheve kesâ heMÛeele oMe&ve heefj<eod keâer cenemeYee SJeb keâeÙe&keâeefjCeer keâer
mebÙegòeâ yew"keâ meceehle ngF&~

Øemlegefle
(Øees. nefjMebkeâj GheeOÙeeÙe)

meefÛeJe
oMe&ve heefj<eod (Gòej Yeejle oMe&ve heefj<eod)

keâeÙee&ueÙe - oMe&veMeeŒe efJeYeeie
Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe 211002


