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Propositional Knowledge : Conditions and Possibility
D. N. Dwivedi

Formerly Professor & Head, Dept. of Philosophy
Allahabad University, Prayagraj

'Knowledge' is used in different senses but the most important
use is propositional knowledge. In Western philosophy Plato is
the first philosopher to discuss the nature of propositional
knowledge in his book Theaetatus (201c-210b). After
distinguishing this sense of knowledge from opinion and true belief
he analyzes knowledge as true belief with a rational account. But
he does not finally endorse it. However, in traditional Western
philosophy, this led philosophers to define knowledge as justified
true belief (GTB). According to this standard view knowledge
consists of three conditions: Belief, Truth and Justification. These
conditions may be expressed as, S knows that p if:

1. S believes that P.
2. P is true.
3. S is justified in believing that P.

This account of knowledge maintains that belief is necessary
for knowledge, If S knows that P, S also believes that P; but mere
belief is not knowledge. People have so many beliefs but these
beliefs are not knowledge because beliefs may be false and if any
state or disposition of the mind is false it can’t be knowledge. If
someone says “I believe that P” he implies that he does not know
that P; and if someone knows that P, but says that he believes that
P, he is simply misleading his audience. If someone knows that P
but is not sure he may take a precaution and say that he believes
that P or he may express his hesitation by saying that he believes
that P. If someone has learnt something but has forgotten it he
may know it without believing it, as C. Radford has pointed out.
Moreover, there are cases where people may explicitly deny belief
in the context of knowledge. A mother may come to know that
her only child is dead yet she may say “I don’t believe it”. Similarly
in some contexts a person may say “I know it, I don’t believe it” or
“It is knowledge, not believe.” But these examples are not decisive.
It is true that any belief is not knowledge, only a true belief may
constitute knowledge. Similarly, if someone knows he must not
say that he believes unless he is taking some precaution or he has
some hesitation or he is not sure. If someone knows but says that
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she cannot believe it she is simply expressing her emotional distress
- she finds herself emotionally unable to accept the fact. Finally to
say it is knowledge, not belief” or “I know it: I don’t believe it" is
simply an emphatic way of asserting knowledge, not excluding
belief. To say of a structure it is a mansion not a house is not to say
that a mansion is not a house. It only emphasizes the grand
architecture of the house.

However, some philosophers find the belief condition
troublesome. A.J. Ayer uses “S is sure that P” and R. Chisholm
writes “S accepts that P in place of “S believes that P”. One may
also use “S is convinced that P” or “One has the warrant that P”
and other similar locutions. It is possible to take these expressions
as equivalent in some sense. The moot point is whether a
psychological state or disposition is necessary for knowledge.
Generally, any talk about knowledge is necessarily related to a
subject of knowledge and for this reason knowledge is always
conceived in relation to a psychological state. Even in Indian
philosophy knowledge (prama) is defined as a type of experience
(anubhava). In certain locutions we talk of knowledge as forming
an independent realm or domain. In this sense articles and books
contain knowledge or, as it is said, we obtain knowledge from
books. We also talk of artificial intelligence or computer as giving
us knowledge. In this sense knowledge is simply a set of true
propositions. In a sense to know is to solve problems, to answer
relevant questions, to process available informations etc.; and
computers can perform all these intelligent activities in a better
way than human beings. But can we ascribe knowledge to books
and computers? It is never said that a computer knows (at least in
the literal sense). So we may go with the orthodoxy and agree
with the view that knowledge involves belief or some psychological
condition. If one may know without knowing that one knows one
may also believe without being conscious of the belief.

The second condition, the truth condition is the least controversial.
To know that p is to know that ‘p’ is true. If it is false that Russell
is the author of Tractatus no one can know it There are, however,
cases of usage which may suggest that truth is not a necessary
condition for knowledge. It is said that people in the medieval
times knew that some women were witches, or that leprosy was
the result of some sin. But it is clear that they did not know, they
only thought that they knew. But there is a more serious problem.
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People claim to know false empirical theories. One may know that the
theory is false still we say that we know it. Here the obvious solution is
that this is a case of knowledge as acquaintance not of propositional
knowledge. However, there is a real problem also. So far as day to day
knowledge is concerned we may have definite knowledge but if we go
to the higher realm or theoretical level of knowledge uncertainty is
unavoidable. In order to explain some phenomena a theory is accepted,
but later if new evidences are discovered the theory may be rejected.
This is how knowledge grows and advances. So at a higher level
knowledge is bound to be content with probabilities.

The third condition is most controversial. Why is justification
necessary? Why can’t we say that knowledge is true belief? The
traditional reply is that a true belief may be improperly formed and
its truth may be a lucky guess, and a lucky guess is no knowledge.
In order to be knowledge a true belief must be justified. Some
philosophers make a distinction between knowledge in a weak sense
and knowledge in a strong sense and hold the view that knowledge
in the weak sense does not need justification. In this sense knowledge
is simply true belief for example, an examiner asks a question and if
the examinee gives the correct answer it is presumed that he knows
without caring for his justification. However, philosophers are
interested only in the strong sense of knowledge. In this sense of
knowledge justification is generally given in terms of evidence. I
will not consider here the debate of internalism and externalism
nor whether the justification is propositional or doxastic or
experiencial. My main purpose is to find out whether justified true
belief guarantees knowledge. True belief is rejected as knowledge
because the belief may be true by luck. Does a justified true belief
rule out luck? Exceptions to the traditional definition of knowledge
were already pointed out by Meinong and Russell but a brief article
by E.L. Gettier (1963) proved to be a turning point. He gave two
counterexamples to show that justified true belief may not constitute
knowledge. Even a justified true belief may be true by luck. One of
these is as follows. Smith has good evidence for the false proposition
: (1) Jones owns a ford. From this he derives the following
proposition; (2) Either Jones owns a ford or Brown lives in Barcelona.

Since Smith has good evidence for (l) and (2) is a valid
inference from (1) and (2) is true he is justified in believing the
proposition (2) which is true. But he does not know it, because it is
true by chance. In this example it is assumed that a belief or
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proposition can justify a false proposition. It is possible because there
is a gap between evidence and p so that the evidence does not entail
a true proposition. If the entailment relation is accepted the scope
of knowledge will be extremely limited. Hence philosophers
generally agree that evidence can justify a false proposition.

According to some philosophers the proposition p should
not be Inferred from any false belief. Gettier’s counterexamples
are not correct because they involve a false premises. But there are
Gettier like cases in which there is no inference from a false
proposition. R.M. Chisholm has discussed a case of perceptual
evidence. A man, sitting in his verandah in the early morning,
looks at an animal which he takes to be a sheep which is really a
dog. On this evidence he believes that there is a sheep in the field.
But unknown to him there is really a sheep in the field. Thus he
has a justified true belief yet there is no knowledge: Similarly
Goldman has given a Bam County case. So no false premises does
not solve the Gettier problem. As is clear from perceptual
counterexamples “justified true belief” does not always constitute
knowledge. Hence some philosophers point out that a fourth
condition is required. Some philosophers call it the indefeasibility
condition. Justified true belief is knowledge of the evidence does
not depend on any falsehood. There must not be either a false
proposition or a defective perceptual evidence. However, some
epistemologists bring in two modal factors as the fourth condition
- sensitivity and safety. According to Robert Nozick the fourth
condition is : If p were false S would not believe it In the
counterexamples given above if the subject had known the
falsehood he would not have believed the propositions. Similarly
according to Sosa the fourth condition is in all nearby worlds where
S believes that p. p is not false. It is not possible to discuss these
points in detail in this paper but the following points must be
mentioned. Just as Saul Kripke has said sensitivity condition does
not apply to all cases. Secondly indefeasibility and safety conditions
render the definition of knowledge circular. One must already know
that the evidence is not false and the safety conditions are satisfied.

Instead of talking about counterexamples and different
strategies let us consider a simple case of justified true belief.
Suppose there is an um containing ninetynine black balls and one
white ball. On the basis of probability calculation a person believes
that if he draws a ball from the um he will get a black ball. He
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draws a ball and gets a black ball. His belief is justified and true.
No falsehood is involved here. But does he know that the ball will
be black? Instead of the black ball he could have got a white ball.
So his belief is true by luck. The evidence is relevant and very
strong, but the truth is only accidental.

It shows that even in the cases where no falsehood is involved
a justified true belief may not be a case of knowledge. So what’s
wrong with the traditional definition of propositional knowledge?
The real point is that the traditional definition of knowledge is a
truth functional account of knowledge. The three factors - belief,
truth and evidence (or justification) are independent elements. If
there is no intimate link between justified belief and truth it is merely
a chance or luck that the belief is true. Belief, somehow, must register
(D.M. Armstrong’s expression) truth as a thermometer registers
temperature. It is for this reason that some epistemologists have
proposed naturalistic accounts (definitions of knowledge.

According to A.L Goldman a causal theory of knowledge
can avoid the gap between true belief and knowledge. Goldman’s
causal theory is a sophisticated one, but it may be put in the
following simple manner. S knows that P if:

1. P is true
2. S believes that P:
3. S’s belief that P is caused by the fact that P.

We are biological creatures endowed with sense organs
which gather information, and mental or rational capacities which
produce knowledge. Or if someone is atheist and believes in
creation one may think that God has designed us in such a way
that facts cause true beliefs in us. For example I know that there is
a tree before me because the tree itself causes the true belief in me.
Knowledge is appropriately caused true belief, because causal
production of a belief is a case in which the fact, object, or other
thing in virtue of which the belief is true plays the prominent role
in producing the belief. The belief is caused in a way that guarantees
its truth. The causal view can explain even some cases of future
knowledge. Suppose I am reading a book and I intend to read it
for some days in future also. My reading of the book in future
cannot itself cause the belief that will read it in future for the simple
reason that this has not yet taken place. But there is a causal
production of true belief here because my intention to read the
book is causally responsible for both.
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But the causal account does not cover all the cases of
propositional knowledge. Suppose I claim to know some future event
which is not connected with my mental state in any way. Now this
future event cannot cause the relevant belief in me. There are also
universal facts. The universal facts are not given objects which can
causally produce any belief. There are also a priori conceptual truths.
For example, I know without any empirical observation that if a
tree is taller than the second tree and the second tree is taller than
the third tree then the first tree is taller than the third tree. This is
merely a matter of conceptual apprehension. This truth does not
represent any empirical truth which can produce the belief. Similarly
there are causal errors. We are all familiar with the cases where
objects cause false beliefs. So mere causal production of beliefs is no
guarantee of truth.

In view of these and other difficulties some supporters of
naturalistic account of knowledge accept process or source reliabilism.
Here is a simple example of such a view : S knows that p if:

1. P is true.
2. S believes that P.
3. S’s belief that P is produced by or grounded in a reliable

cognitive source (or process).
Dretske, Plantinga etc. think that knowledge is a true belief

grounded in a reliable cognitive source. Our senses, inner
reflections, inferences, verbal testimony etc. are generally reliable
sources of true beliefs. Dretske says that there is an added
advantage also. We cannot ascribe justified belief to animals but it
is correct to ascribe knowledge to animals. The reliable grounding
approach can easily explain even universal and apriori conceptual
truths. Perceptual knowledge is grounded in senses, inferences
are rooted in reasoning powers of the mind and verbal testimony
is grounded in a proper authority. These sources have biologically
evolved and are generally reliable sources of knowledge. Our
survival depends on them. Hence knowledge can be defined as
reliably grounded true belief. But this approach also faces a number
of difficulties. Our cognitive faculties are generally reliable, but
they do not always give true information. Take the case of
testimony. The chance of obtaining a true belief depends on the
degree of reliability the more reliable a person is the more reliable
is his testimony. We must know then how reliable a person is. If
we take our senses, in the context of perceptual beliefs, we must
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know that they are functioning in a normal way, and ‘normal’ itself
is a problem. We must also already know that there are no external
and internal influences. Take for example the case of vision. Its
reliability varies so much with conditions of observations-light,
distance etc. There are also external interference and internal problems
such as drug, hallucinations etc. We always face the problem of
specification. Thus even in reliability theories chance or good luck
plays a crucial role. Finally whether knowledge is understood as
appropriately caused true belief or reliably grounded true belief a
complete explication of these accounts necessarily involves the concept
of knowledge which renders the definition circular.

Causal and reliability theories were advanced to get rid of the
chance or luck factor But Gettier like counterexamples may be given
even in these naturalist definitions of knowledge. In response to Gettier
paper a number of attempts were made to eliminate the good luck
factor by adding one or more conditions to the three conditions. But
these attempts failed. In her paper “The Inescapability of Gettier
problems” (The Philosophical Quarterly - 1994) Linda Zagzebski
argued that any analysis of knowledge as justified true belief with a
fourth condition can always lead to a Gettier-like counterexample.
She offered a recipe for constructing counterexamples

1. Start with an example of a case where a subject has a
justified false belief that also meets the fourth condition.

2. Modify the case so that the case is true merely by luck.
This model applies to all cases of justification if the truth is

independent of justification. The accounts of reliable grounding
are liable to Gettier like counter examples. Suppose a man’s eyes
are functioning properly. He sees a man sitting in a room whom
he takes to be his friend X. But the man sitting in the room is the
exactly similar looking twin of X. He has a well grounded false
belief. Now suppose that his friend X is also in the room. So he has
a well grounded true belief which is not knowledge. The only case
in which a counterexample docs not arise is the one in which the
evidence or cause entails truth.

There are also some rare examples of knowledge in which
neither justification Ist nor naturalist accounts of knowledge seem
to fit. A person always tells which horse will win the race though
he does not know how he knows the result. He has no personal
interest in the race, nor he keeps any record. There is not justification
and if there is a process or a causal clement nobody knows it. There
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is also the case of an idiot savant. Such people are mentally deficient,
yet they have some extraordinary abilities. Some of them give answers
to arithmetical problems that require long calculations. In these cases
also there is neither justification nor known processes.

There is a moral or normative approach also. I cannot discuss
it in detail but a brief mention is desirable. Since 1950s Chisholm
has offered a deontological account of justification. He says that a
proposition is epistemically justified for S if it is false that S ought
to refrain from accepting p. In other words to say that p is justified
is to say that accepting p is epistemically permissible or accepting
p is consistent with a certain set of epistemic rules. However a
normative approach is not necessarily deontological. Alston says
that a normative justification may be given in terms of what is
epistemically good from the viewpoint of maximizing truth and
minimizing falsehood. Alston connects epistemic goodness to a
belief being based on adequate grounds. Some philosophers have
advanced a virtue. Theoretic approach to knowledge. Ernest Sosa,
one of the most prominent thinkers of this approach, developed
from his earlier view on safety. He rejects the tripartite view of
knowledge in which belief, truth and justification are logically
independent. His virtue theoretic approach treats knowledge as a
particularly successful or valuable form of belief and explains what
it is to be knowledge in such terms. In his Virtue Epistemology
(2007) Sosa identifies knowledge with ap! belief. In this connection
he considers also adroitness and accuracy.

It is rudeness to dismiss a theory without analysis and proper
discussion. But a number of philosophers have rejected these moral
approaches to knowledge as superfluous. In my view knowledge
is accepted as intrinsically good and one of the virtues, but an
analysis of knowledge in the normative terms does not solve the
epistemic problem.

The different approaches to the nature knowledge have their
own problems and difficulties. Both justificationist and naturalist
approaches may be accepted after proper amendments, though
we do not yet know how to do it or these two approaches the
reliabilist theory seems to have a better prospect. If reliabilism also
fails then there should be no hesitation in accepting the view that
knowledge is unanalyzable and indefinable Knowledge comes first
and other epistemological concepts may be analyzed in terms of
knowledge.
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Knowledge and Belief : A Contemporary Perspective

Hari Shankar Upadhyaya
Professor, Department of Philosophy
University of Allahabad, Prayagaraj

There has been made a distinction between knowledge and
belief from the very beginning of the western philosophy. The
questions like; what is knowlege and what is its relation to belief,
opinion and truth are as old as philosophy itself. There is a general
agreement among philosophers that whatever we know must be
true, whereas our beliefs are either true or false. The realm of
human knowlegde is very limited, whereas beliefs cannot be
confined to mere consistent rational beliefs. There are unconscious
beliefs which are easily recognizable at conscious level. These
beliefs have been discussed in connection with the psycho-anayltic
theory. They influence human life, thought and culture. Thus
believing is a wider notion than that of knowing. The concept of
truth is related to both knowledge and belief. Knowing entails an
explication of truth. If someone knows that P (Where P stands for
a proposition) and P lacks truth, it will lead to self-contradiction.
It shows that a case of knowledge cannot be mistaken. Morevoer
in case of believing a proposition the claims of truth may be given
up from a belief-sentence without any absurdity, i.e., a belief-
sentence may be false and it does not enter into the truth value of
the intentional function of belief-sentence. Thus, knowledge and
belief are conceived as different to each other. There are two rival
theories of knowledge regarding its relation to belief:

(i) Knowlege and belief are two different mental states and
they are opposed to each other. This thesis has been
advocated by J.C. Wilson and H.A. Prichard in the
contemporary British philosophy. They have refuted the
belief -view of knowledge. According to them knowledge
and belief are two radically different mental-states. They
claim that knowledge is completely sui-generis, unique,
primitive, unanalysable and hence indefinable. In this regard,
J.C. Wilson, H.A. Prichard, Colin Redford, David Annies,
A.D. Woozley and others have advocate that belief is not
an indispensible condition of knowledge.

(ii) Knowledge is a justified true belief, i.e., it is a species of
belief. The thesis that knowledge is indefinable has been
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rejected by a group of philosophers, like A.J. Ayer, G.Ryle,
J.L. Austin, R.M. Chisholm and P.T.Geach. These
philosophers do not accept the thesis that knowledge and
belief are two different mental states. Ayer and Ryle have
used the verb 'Know' as a disposition. According to  Ryle
'Knowing' is a 'capacity verb' that is different from believing
that is 'tendency verb'. In this regard, Ryle has made a
distinction between 'knowing how' and 'knowing that'2.
Similarly, J.L. Austin has used 'know' as a disposition that
is different from 'believing'. According to him, 'knowing' is
a 'performative verb3' that is closely related to 'promising'. It
provides a guarnatee of successful performance. R.M.
Chisholm4 has used 'know' in  the episodic sense, wherease,
P.T. Geach5 takes it in the sense of a mental act. Some
philosophers have argued that knowledge is a justified true
belief plus, i.e., some fourth condition of knowledge. From
this point of view, all cases of knowledge are the cases of
justified true belief. So knowledge may have more than
three factors as its conditions.

The dictum that 'knowledge cannot be mistaken' is neutral
between these two rival theories mentioned above. If knowledge
is taken in the sense of an infallible mental state, even if a belief
were true and justified, it would not be a necessary condition of
knowledge. The calssical definition of knowledge does not support
the view that knowledge is special, unique and infllable state of
mind. This theory of knowledge holds that truth of the belief needs
to be conclusively justified. Since Plato, the demand has been made
that truth of the belief must be linked up with its justification, viz,
the belief must not be true be chance. The knower must use some
suitable method to acquire such a true belief. Thus the  main issue
of debate would be: Whether belief is an indispensable condition
for knowledge or knowledge and belief are two different mental
states? What is relation between knowledge and belief? What is
relation between knowledge and conviction or certainty? From
the beginning of Greek Philosophy, specially in the works of Plato
(Meno, 98 and Theatetus 201) problems related to these questions
are being discussed and the three factors, namely, truth, belief
and evidence (justification) have been treated as necessary
conditions of knowledge, which is known as 'tripartite conditions
of knowledge'. Roughly speaking, if a person, 'S' says 'I know that'
'P', then 'S knows P', if and only if:
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1. P is true
2. S believes that P
3. S is justified in believing that P.

However, the contemporary western philosophers, by and
large, have advocated the tripartite conditions of Knowledge in the
the above mentioned form or in some other form, but these
conditions have not been accepted in toto. The conditions have
been challenged and philosophers have emphasised on the
modification of the tripartite conditions of knowledge.

The views of A. Meinong6, B. Russell7, R.M. Chisholm, Keith
Lehrer8, Thaleburg, G.Harman9, Marshal Swain10, D.M. Armstrong11

and others are significant in this regard. The contribution of E.L.
Gettier has paramount significance with reference to the
modification of the tripartite conditions of knowledge. He has
written a well known article, Is justified true belief knowledge?'
(Analysis: 1963)12, which became most popular in the contemporary
philosophy. In this article, Gettier has given two counter-examples,
against the tripartite conditions of knowledge. In these counter-
examples, he has pointed out that despite the three conditions of
knowledge, there is no knowledge at all.

R. Almader points out that Getter's proof rests on the
untested assumption that the evidence sufficient for knowledge
does not entail truth. He has challenged Gettier's first counter
example that one can be justified in believing a proposition that is
false13. He claims that Gettier's counter-examples are not
conclusive. In the case of inductive justification, there always
remains a gap between an evidence and the truth. Similarly,
Dretske and Thalberg14 have claimed that Gettier's counter-
examples are not genuine. Indeed, these counter-examples have
not mentioned the cause of justified true belief and evidential
justification is not transmissible through deduction. There is a need
of strategically wise method to hit upon truth. If the knower hits
upon the truth, the evidence will be more significant in support of
truth and the method of reaching the truth, would become
insignificant.15 These critics are of opinion that ways and means
through which a belief is derived must be non-defective.

C.G. New has criticized Gettier's counter-examples because
he has inferred 'Someone owns a car' from 'A owns a car'. In such a
case it is assumed that if the latter is an instance of justified true
belief, then the former would also be an example of justified true
belief. He points out that the problem raisd by Gettier does not
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arise at all. There are some cases in which the inference from 'A
owns a car' to 'someone owns a car' cannot be treated as genuine.16

In this regard, Gilbert Harman has also tried to refute Gettier's
counter-examples. He calims that the inductive inference involved
in the Gettier's counter-examples cannot be treated as an inference
to the best explanation. Gettier was unable to give a proper
explanation to what he had calimed to know. Therefore Gettier's
pattern of reasoning is defective to yield knowledge.17 Inspite of
these objections, Gettier has attracted attention to the problem of
justification regarding the definition of knowledge.

Several philosophers have made comments differently to the
problem raised by Gettier. Some epistemologists do not accept the
genuineness of Getteir's counter-examples, whereas some of them
are in full agreement with the problem raised by him. They hold
that these conditions are not sufficient to constitute a fool proof
definition of knowledge. This is the most common reaction to the
Gettier's problem. These philosophers have emphasized on the need
of a fourth condition to supplement the other three conditions of
knowledge. These accounts give a very sketchy picture of the
problem. There is enormous philosophical literature on the issue
in the contemporary western philosophy. Consequently the
original problem has become more complicated. This is why Robert
Nozick was evoked to make the ironical remark, "So messy did it
all seem that I just stopped reading that literature"18.

The main issues regarding the definition of knowledge arise
due to the assumption that only conclusive evidence and absolute
certainty can illuminate the nature of knowledge, i.e. absoulte certainty
and conclusive evidence have been treated as necessary conditions
of knowledge. The view is controversial and have been challeged.
Some philosophers like Unger19 have used certainty in the absolute
sense, whearas others like Frankfurt have claimed that there is no
absolute certainity. It is just a relative term that is generally conceived
to be suspectible of variations in degree. People make statements, like
"sufficiently certain, "more than ever", 'quite certain' and so on."

Thus the concept of certainty has been used in two senses :
absolute sense and relative sense. In this regard, the views of
Wittgenstein are significant. He says, "Certainty is generally thought
to be susceptible of variations in degree," "more certain than ever",
"quite certain" and so on. According to Wittgenstein,20 "Knowledge
and certainty belong to different categories. They are not two mental
states like, surmising and being sure." Whether I know something
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depends on whether the evidence backs me or contradicts me.
Contarary to this, acceptability of a certain proposition does not
depend upon an evidence for its truth. Thus there is a clear distinction
between knowledge and certainty. If S (where S stands for a subject)
is certain that p', it would mean that its acceptability is inherent in
the linguistic practices themselves. There are no circumstances in
which evidence can be presented within our language-game. Contrary
to this when someone says, 'I know that p', He must be prepared to
provide compeling grounds (evidence) in support of what he knows.
Almost in cases of certainty, there remains no proof to maintain that
when I am sure that P is true, thet P must be true. Indeed, It may be
just one's conviction that p is true. However, these convictions do not
prove that p is true in fact. Almost questions regarding the claims of
knowing belong to the legitimacy of the title to be sure.

The protagonists of tripartite conditions of knowledge claim
that the definition of knowledge must be carried out with reference
to such notions as belief, opinion, being sure and certain. However,
they hold the view that knowledge cannot be identical with merely
justified true belief. It reveals that something more is required for
definition of knowledge. Thus the tripartite conditions of knowledge
are insufficient. There are several cases in which people consistently
get something right without suitable reasons. In this regard, D.H.
Lawrence21 has given an instance about the story of "The Rocking
Horse Winner." The boy in this story gets something right consistently
without knowing how. He became the winner of a horse race simply
by riding a rocking horse. Similarly, there are several cases in which
people consistently get something right without being sure.

Even in some cases people claim that they know by intuition.
The use of knowing by intuition rules out the possibility of rational
grounds. In such cases, the knower is not supposed to explain
legitimacy of his knowledge with reference to an evidence. In this
regard, A.D. Woozley22, E.J. Lemmon, David Annies and Colin
Redford have claimed that knowledge may be possible without
belief and without being sure.

In this regard, the views of J.L. Austin, are also significant
who has refuted the conditions in his own way. He points out that
the conditions of knowledge do not stand in such a way as it is
claimed. The absence of these conditions do not necessarily refute
the possibility of knowlwdge. Even the notion of evidence as a
necessary and sufficient condition of knowledge cannot be
maintained. He claims that the most of cases of knowledge cannot
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be settled by replying the questions about what is evidence? What
is certainty? What is doubt? and the like. In fact, there cannot be an
unanimous (common) response to these questions. the meaning of
these questions may change with variation of context and  situation.
in his 'Sense and sensebilia', Austin says, "If theory of knowledge
consists in finding grounds for such answers, there is no such thing."
He has tried to furnish the thesis that 'know' is a 'performative verb'
and it is not concerned with any kind of description. If 'I know' is
used as a descriptive phrase, it will be an example of 'descriptive
fallacy,23. He has assimilated 'I know' to 'I promise' and successful
performance of act in question. Thus, 'I know' is not just a reporting
of facts about oneself. From Austin's point of view, it would be
inconsistent to ask the questions 'under what conditions it is known
to be true.' The relevant question regarding knowledge would be
under what conditions someone succeeds in performing the act in
question. Indeed, Austin has given a parallel status to 'knowing'
and 'promising'. He has linked 'I know' to 'I promise'. He has tried
to maintain that 'I know' is not a descriptive verb. This is like 'I
promise', that is 'non-descriptive'. In this regard, Jonathan Harrison
has challeged Austin's thesis. He has questioned the resemblance
between knowing and 'promising' as it is misleading. Indeed 'I
promise' cannot be treated just a claim of promising, rather it is
promising itself. Contrary to this, when someone says 'I know', it
would mean a claim of knowing. Just to say 'I know' and 'Knowing
in the actual sense' are not identical. Therefore a parallel status to
'knowing' and 'promising' cannot be maintained.24

If someone fails to perform the required action, it would not
mean that he did not promise. The illocutionary force of an utterance
may vary from context to context and so more in accordance with
the speaker's intention. Therefore, it would be essential to know
the circumstances in which the phrase 'I know' has an illocutionary
force. Thus 'I know' cannot be treated parallel with 'I promise'. By
virtue of this, Austin's refutation of the conditions of knowledge
cannot be maintained.

K.R. Popper and Popperians have taken knowledge as a
growing phenomenon. They have claimed that the quest for
certainty would be a futile quest. There is no possibility of absolute
certainty. However, we have enough certainty for most of our
practical purposes. Popper does not consider 'certainty' and
'justification' as necessary consitions of knowledge. Instead he has
raised the problem related to growth of knowledge. According to
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him, most of our knowledge grows through experience, by trial
and elimination of error. Indeed, Popper has treated epistemology as
a theory of scientific knowledge. In the classical epistemology the
term 'knowledge' has been used in the subjective sense which consists
of a state of mind, the consciousness, a disposition to behave and to
react. Contrary to this, Popper has used 'knowledge' in the objective
sense, which consists of problems, theories and the like. The use of
knowing in this sense may be independent of any body's claim of
knowing and behaving. In this sense, knowledge is free from knowing
subject. He has called it the 'Bucket theory of mind.' He claims that our
knowledge grows by conjectures and refutations, i.e., the scientific
knowledge grows by elimination of mistaken beliefs.25

The followers of Wittgenstein have advocated that epistemology
is not fundamentally concerned with the explication of the necessary
and sufficient conditions of knowledge. The epistemic terms like
knowing, believing, thinking, surmising and the like have semantic
characteristics. Therefore it is not possible to apply necessary and
sufficient conditions regarding epistemic concepts. There is just a
'family resemblance' among various cases of knowledge. Thus, it
would not be possible to identify absolutely identical or common
characteristics among various cases and instances of knowledge.
The various cases of knowledge have just a family resemblances in
common, i.e., they are just the cases of knowledge. He claims that
the epistemic problems are basically semantic by nature. Therefore,
epistemology cannot be treated as a discipline that is fundamentally
concerned with the definition of knowledge. However the
Wittgensteinian conception has been challenged by Keith Lehrer.
The conditions of knowledge are valuable to provide certain
paradigms to use epistemic terms in various contexts and thereby
application of knowledge in a particluar case. Indeed, it is very
difficult task to explicate whether there is a family resemblance
among various usage of epistemic terms26.

Thus, there is a difference of opinion among philosophers
regarding the reliability of these conditions of knowledge. Even if
they are maintained as necessary and sufficent conditions of
knowledge, the possibility of error cannot be ruled out. Moreover,
these conditions are not applicable to every case of knowledge.
The attempts have been made to face the objections raised by
Gettier by showing that no false proposition can be included in
the set of justifying statements. The possibility of such false
propositions in the set of justification have been eliminated by
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introducing non-evidential statements as the ground of
justification. From this point of view, some cases of knowledge
have been treated as directly evident or self-evident, but self-
evidential knowledge have been considered controversial. Gettier's
counter examples are applicable to the extent, as far as, the
existence of basic knowledge cannot be established independently.
At most it may be claimed that the conditions are not applicable
to every case of knowledge, i.e., at least they are not applicable to
basic knowledge and the like. However, philosophers have tried
to reply objections raised by Gettier by taking into account
triparatite conditions plus some other conditions. Indeed the
questions related to the possibility of knowledge cannot be settled
by discovering what knowledge is, i.e. by definition of knowledge.
Most of the questions regarding knowledge claims belong to the
letgitemacy of the title to be sure. Ayer27 conceives that right to be
sure may be acquired in various ways and hence the description
of these conditions cannot be included in the definition of
knowledge.

The philosophers of recent past do not find these conditions
sufficient to constitute knowledge proper. Russell, Moore, Meinong,
Gettier and others have given some counter-examples in which
these conditions do not obtain. There are some claims of knowing
which fulfill all the three conditions, but there is no knowledge at
all. However, fourth condition of knowledgeas mentioned by some
philosophers cannot be treated apart from the three conditions of
knowledge mentioned earlier. In Gettier's counter-examples the
inductive evidence is in position to justify both true and false
propositions. These counter-examples may be faced by showing
that only true propositions should be included in the chain of
justification and the means of justification must be non-defective.
In this regard, it seems that the main issue is the occurence of false
belief in the set of justification. In order to remove false propositions
or beliefs from the chain of justifcation, the means of justification
must be free from all defects and no false proposition should be
included in the set of justifying propositions. Some epistemologists
have advocated a moderate form of 'Foundationalism'28 as a proper
method of justification to eliminate false propositions from the
set. From this point of view, there must be some self-evident beliefs
(propositions) which can be treated as intuitively evident. These
self-evident beliefs have been regarded as foundational. The
coherent sets of superstructural beliefs (propositions) are grounded
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on these foundational beliefs. The foundational  beliefs are logical
presuppositions of super-structural beliefs. Both protagonists and
antagonists of the three factors theory take knowledge as
compresence or coordination of the object and the subject. The
problem regarding the notion of knowledge is whether it is
compresence, i.e., whether it is merely objective. Most of contemporary
philosophers have ignored the transcendental aspect of knowledge29.
Indeed, there are two aspects of knowledge: empirical and
transcendental. From empirical point of view, knowledge is
compresence, whereas trnascendetnal aspect of knowledge cannot
be treatd as compresence, rather it is an inverted reflexion.
Transcendental aspect of knowledge, arises from the situation that is
presupposed by empirical knowledge. The transcendental aspect of
knowledge is the logical presupposition of the empirical knowledge.
In the  absence of the transcendental knowledge, empirical
knowledge  is liable to become skeptical. Transcendental knowledge
may be treated as identified with subjective knowledge in virute
of its contrast to the objective knowledge.

With the above discussions, it appears that there are various
aspects, forms and levels of knowledge. Each form of knowledge
requires corresponding criteria for its justification. It is needless to
say that the criteria of empirical knowledge cannot be adopted to
know values, i.e, goodness, beauty and other higher virtues. Indeed
knowledge of goodness, beauty and other higher values would be
different from scientific knowledge. If scientific knowledge is taken
as a growing phenomenon; it would not be possible to define all
cases of knowledge in terms mechanical and static criteria (or
conditions). The intuition as source of knowing moral and other
higher values may not be necessarily mystical. In epistemology,
the term 'intuition' is used in the sense of self-evident and natural
insight of reason. However, it is something rare and canot be
acquired by all. Intuition, in this sense, has been taken as the unity
of knowledge and experience. Therefore, the criteria that are useful
to know theories and facts of natural sciences, they cannot be
applied in the realm of higher values as well as conceptual science,
like logic and mathematics. The traditional western philosophers
have made attempts to define all cases of knowledge in terms of
identical conditions. Sangam Lal Pandey has ironicaly remarked
that this attempt is just like to define knowledge in terms of
Procrustean Bed30. Therefore, there is no need of a fool proof definition
to apply into every case of knowledge. If there are no fool proof
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criteria to define knowledge as such, it would not cause any harm
to our notion of epistemology. Indeed, the problem to define
knowledge becomes more and more complicated because of
openness of our inquiries into the nature of knowledge and growing
nature of scientific bliefs. However, thinking and rethinking are
basic tools for growth, development and openness of knowledge
and hence there cannot be identical criteria to furnish a mechanical
and static definition of knowledge as such. In the changing scenario
of the globalizing society a reconstruction of epistemology and
thereby shifting of paradigms of knowledge would be requirement
of today's philosophy.
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Normative theories include in the main, consequentialism,
non-consequentialism, contractarianism and virtue theories.
Consequentialism is considered not as a monolithic theory that
does not conceive of any other contributing theory. Utilitarianism
is an extremely important consequentialist theory, egoistic
hedonism, and even authoritarianism does not fall apart. My
scheme is to point out the several areas of contest in normative
theory in recent times, with special reference to Consequentialism.
I will consider the position of William Shaw1 to initiate the debate.

Shaw’s Consequentialist position

Consequentialism is a general way of thinking about right
and wrong of what we intend and do and thus provide a
comprehen-sive normative theory covering in its fold the available
and possible theories in normative ethics. This is so because right
and wrong are functions of what we intend and do and
subsequently find out the consequences of what we intend and
do. Hence, normative judgment or evaluation of our actions as
right and wrong are affected by consequences of our actions.
Consequentialism differs from the non-consequentialism in as far
as the latter hold that other things do matter for moral evaluation
not only consequences. Hence, the controversies, arguments,
counter arguments crop up due to non-consequentialists’
disagreement. Nevertheless, among consequentialists, there are
disagreements with regard to import and importance of “best
consequences” and the possibility of any “moral freedom” if
consequences are the only crucial things. In this regard, Shaw point
out that though there are shades of consequentialism due to
aforementioned disagreements on nature and value of consequences,
nonetheless, he has in mind a “standard form” of the theory. He
thinks that there are reasons to declare other forms as “nonstandard”.
(Non-standard is however, not non- consequentialism).

Standard consequentialism does not advocate that
consequences of our actions should be sufficiently good but it ought
to be “best’. For this reason, it is a “maximization theory”. However,
one should add to this the truism that actions performed at a
particular time and to consider associated factors are of great
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importance. Peter Vallentyne despite being sympathetic to
consequentialism has reservation about this maximizing concept. But
we will not take on the dispute right now. We have to build the
proper climate of debate by knowing more about the standard theory.

There are at least three major constraints in this theory: first,
there is a lingering sense of ‘imperative’ in as far as maximizing good
is concerned; there is no back up to it in this theory. Next, an action
producing best consequence amidst alternatives to choose ought to
be the one which produces the best consequence not conceivable in
case of any other available alternative. Finally, if alternatives, all of
them produce bad results, the chosen one may be right action despite
producing bad result but not as bad as other alternatives. Hence,
imperative to maximize irrespective of bad result should be cared for
in standard consequentialism. Now, other consequentialist like
Alastair Norcross raise an issue here about ‘scaling’ of good-better-
best, badworse-worst consequences and choosing the best among
the more fallen ones. But we have to pass it now.

For a consequentialist, consideration of overall value of the action
itself is of great importance. Hence, evaluation of rightness of action
or what is goodness of its consequence should be viewed on the basis
of overall value of the action in view of other actions we could perform
their consequence respective values as well as separate consideration
of positive or negative value of subsequent effects.

Another condition of the theory is that some results are just
good themselves not good by virtue of any perspective about
comparative goodness or badness. Hence, consequentialism needs
to be an “agent neutral” theory. However, this is disagreed by
some non- consequentialists like J.J. Thomson2 because evaluations
of results are agent relative and perspectival. This has been
suggested by some consequentialists as well but that is a “non-
standard” form of consequentialism.

Arguments in Favour of consequentialism:

• The main argument that the standard theory have is that
evaluation of action’s outcome as good or bad is essentially
non-normative, that is, it does not beg norms for such evaluation
or else there will be an ever ending problem of goodness-
rightness divide. If consequences are evaluated to be good on
the basis of a norm spelling out its right base, then the norm
itself has to be further valued for its touted right base which
ends up in goodness of consequence of that action.
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• Once, this goodness-rightness divide dissolves as unnecessary,
the goodness and rightness of consequences becomes agent-
neutral. To avoid latent ambiguity, consequentialists argue
that goodness of an action or its badness judged in view of
best consequences is not relative to agents’ perspectives; hence,
it is tout court or without qualification, good or bad.

• Again, tout court would amount to assert that goodness and
badness of actions in view of best consequences does not depend
on any normative evaluation. Hence, it has been further asserted
that non-normative judgment is in fact, to come out of
dependence on any right or wrong normative principle (in most
cases monolithic as mentioned before). And if that be the case,
this becomes crucial in making a distinction between
consequentialism and nonconsequentialism because for a non-
consequentialist, normative principle is needed for evaluating
goodness of an action irrespective of looking at what the
consequences were like, good or better or best. In this sense,
best consequences need to rely solely on whether we perform
our unconditional duty. Hence, consequences tout court amount
to goodness or badness irrespective of normative rightness is
the conclusion that distinguishes non- consequentialists from
consequentialists. Here again, the non-standard
consequentialists miss the point to say that some sort of right
normative principle do enter into the evaluation of goodness of
action despite consequences at hand. Dispute is really between
the standard and the non-consequentialists, not between the
non-standard consequentialists and non- consequentialists.

• There are some problems with standard consequentialists
about the nature of consequences. The problem is what
consequences are like, expected or actual? The
consequentialist need not stress on actual consequences
because no one foresees consequences and no one is able to
completely foresee consequences and no one has a complete
idea of consequences beforehand. Hence, consequences that
count are only expected or probable with probability of risk
calculus. Misjudgment of rules of actions is but a natural
phenomenon not to be thought natural in humans but only
contextual. There is but one way to come out of this trifling
situation- “conscientious judgment” of values in given
circumstances. Nevertheless, several unforeseen factors might
disturb the judgment and result turns out to be worse.
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Therefore, one need to assert that in a given circumstance,
conscientious, reasonable judgment of value of an action or
expected value of consequences of an action is right (and good)
even though in actuality (in future), the consequences
emerging on ground level of reality may be poor or bad. Hence,
tout court the theory presupposes rational, conscientious,
context based judgment of value of an action.

   It is at this point that the actual consequence based view
disagrees because in that we have an idea of objective rightness
(and goodness) of actions despite caring for best consequences
but not the reasonable, conscientious judgment of agents that might
be erroneous. This standard theory replies that ethical theories
are in the main action guiding than foretelling and idealizing. For
that matter to maximize expected value an agent is morally bound
to act and for that she has to decide on expected goodness of action
among available alternatives. Nothing is objectively right and good
that may be seen.

However, the bone of contention is whether or not the
consequentialist acceptance of error is not an acceptance of
impossibility of finding a method for estimating expected value of
an action in a given situation? The consequentialist justify the
estimate of expected value on a few grounds: (a) prior knowledge
of results of actions in more and less similar situations; (b) striving
for good producing action is a moral requirement; (c) almost all
normative theories are facing the problem of futuristic value
judgment and (d) options for action being open, there is no way
but to act on expected value.

Consequentialism: Utilitarian and non-utilitarian
There may be future confusion about standard

consequentialism as utilitarianism. Utilitarian theory in its accepted
form may be hedonic or non-hedonic in as far as it is either a
theory of pleasure maximization or theory of beneficence or well-
being. We may agree on one point, that is, it stresses on production
of maximum good over evil in the world. What the variant of
‘good’ and ‘evil’ ought to be is another point. Further, utilitarian
do rely on the idea of ‘best consequences’ of actions because that
is the paradigm of goodness and rightness, whatever name you
give to the said ‘best thing’. It is here that non-utilitarian
consequentialist would disagree because value of an action does
not beg either the monolithic conception of hedone or eudemonia.
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Entering into non-utilitarian thesis would amount to
acceptance of some “intrinsic values” as autonomy, equality,
liberty, beauty and so on. In case of equality, it may be further
said that wellbeing of each individual cannot be ‘equal’. Hence,
standard consequentialism in not a theory of well-being or
utilitarianism if by that we mean it is a monolithic hedonic or
non-hedonic theory. However, it covers the main spirit because
all depend on a theory of expected value or best consequence. An
interesting point is that the standard from keeps safe of the
naturalistic fallacy by not equating ‘best consequences’ with any
natural value. Nevertheless, its assertion like tout-court, rational
conscience and non-intrinsic goodness may be put to scrutiny for
being cozying towards intuitive judgment of value.

The Problem of Justification

This last point is a passage to the problem of justification in
ethics, a meta-ethical problem. Shaw, like Hardin3, is of the opinion
that consequentialism is not amenable to any strict logical proof
but rely on intuitions of consequentialist value, which cannot be
either objectively demonstrated or disproved. However, Shaw does
not (like G. E. Moore4), believe that ‘morally right’ and
‘maximization of good’ (or what produces the best consequences),
is of the same meaning or that consequentialism is true by definition
because, their ‘logical equivalence’ may be accepted as selfevident
or intuitively true. More interestingly, it is always our duty to
produce best consequences or good. Hence, conception of duty is
bound to the conception of producing best consequences. Is this
permitted by non- consequentialist deontologist for instance? Leaving
this now, Shaw asserts (much like J. S. Mill5), that if consequentialism
is not amenable to any proof (not even intuition for that has been
countered for its defects); hence, one reason for its ‘attractive’ and
‘convincing’ nature is that one believes it to be the most coherent,
systematic and plausible orientation to ethics. Shaw brings in his tout-
court argument once again. But why do we believe tout court in a
theory? He further asserts that the correctness of this basic standard
strikes as an essence of rationality or basic to rational conduct and basis
of assessing prudential behavior. And this is the main, what he calls,
higher than lower-level non-consequentialist intuition because such
intuition is simple, undistorted by subjectivism, authoritarianism,
cultural relativism and numerous unworthy intuitions. It clears off
the moral necessity inherent in a deontological theory as well.
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Deontology as a counter theory and moot points of disagreement

Shaw’s reference to deontology as a counter theory demands
attention. The moot point is that goodness of an action does not
beg assessment of best consequences according to the deontologists
because action of best consequences may turn out to be wrong or
acting not in view of producing best consequences for goodness of
actions may be right or both may be the case. The deontological
restrictions call for refraining from assessing best consequences
for goodness of actions and deontological permission is that the
moral agents need not put them to a great compulsion to leave no
room for freedom to do other important things. The last one takes
us to the counter point of expecting too much in morality.

We may now point out the moot points of disagreement:
• Non-consequentialists disagree on assessment of best

consequences and nothing at all.
• Non-standard consequentialists disagree on the “best” or the

maximization part of consequences (Vallentyne).6

• Non-standard consequentialists disagree on too much
expectation factor on the part of moral agent leaving no moral
freedom to do other useful things.

• Non-standard consequentialists disagree on scaling i.e., good-
better- best in consequence assessment (Norcross).7

• Disagreement with non-consequentialists about agent
neutrality in consequence evaluation (Thomson).8

• Actual consequence based views disagree with expected
consequence based views.

• Deontologists, disagree on two count; no restriction on best
consequence assessment and of moral freedom being denied.

• Ground for appropriate moral justification is missing.
We may say that contemporary moral debate concerning moral

theory is between the consequentialists  and the non-consequentialists
notwithstanding  disagreements with consequentialism on a few
details. Controversies thus stand out on the grounds of:

1. Maximization thesis, its validity, nature of what ought to be
maximized and the possibility of scaling;

2. Moral agents’ freedom, whether that is really curtailed in
consequentialism and

3. Grounds of justification of the theory in view of agent neutrality.
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First Debate: Maximization thesis

Vallentyne takes on Shaw and other consequentialists on two
counts: If it is ‘core’ type or ‘act’ type, the more traditional one, it
relies on a ‘single value’, which is, “none other than value of
consequences of actions done”. This is more appropriately a view
that in choice situation, only consideration of maximal value
probability of consequences will count as the right and good choice.
This is then in a broad sense, not an agent focused theory of value
because in that respect, there may be several prudential values for
each agent.

Vallentyne also takes on the ‘standard’ type. The objections
are that maximum value theory fails to recognize that it is a
misconception to believe that we are left with a range of moral
options or morally permissible choices in a situation. All cores and
standard type fail to recognize that there are in fact, some
constraints that limit our promotion of desired value (consequence).

The standard form may be taken first for elaborate scrutiny
and rejection, says Vallentyne on these grounds:

If standard theory is right, it will accept that no constraint is
conceivable in the face of value maximization. Hence, no deontic
values like ‘Shall not kill the innocent’ as a constraint to
consequential value maximization may be conceived. But, the
theory does conceive of a constraint of excessive sacrifice for well-
being, which goes right against the value maximization of agents.
For Vallentyne there are significant limits on the extent to which
morality requires us to actively sacrifice well being. Ethical egoism
as consequentialism cannot be charged for this, the onus is on the
utilitarian of the act type in particular. All agent favouring
consequences may be left out of this charge. Act utilitarianism
being a solid agent neutral theory, it has less room for permissibility
of value choice. The chief reason is that it is a “fine grained complete
theory of value”, that is, it fully analyses comparative values and
just pick-up one leaving no option for choice. This leaves no room
for value comparison as value selection is complete in all ways.
Vallentyne gives a clean chit to coarse-grained or incomplete
consequentialism as these are sufficiently agent favoring.
Second Debate: Moral Freedom

Another objection against the standard form is that it leaves
little or no room for moral freedom owing to heavy restriction on
moral agents to choose among feasible actions. Only the best
consequences producing actions need to be considered. Ethical
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egoism keeps off this charge because it does leave moral freedom
or choosing options whether that is hedone or satisfaction or
individual salvation. Agent relative theories are thus scot free.

Vallentyne thinks that these charges hold good in case of
rule utilitarianism because it is again a fine grained complete theory
in case of permissibility of choice- only best consequence producing
action has to be chosen despite a constraint on the part of following
a rule. Because following a rule supervene on only one end, that
is, best consequence production.

Utilitarianism does not recognize supererogatory action
values; not even the coarse grained theory would allow this
because supererogation cannot overstep the core value of best
consequence production. Supererogation threatens to be an
overreaching value.

Debate three: Problem of Justification

If agent neutrality is championed how do we justify the
consequentialist theory? There is no justification available in favour
of the said theory of value, which is just a theory matter-of-factly
true and clearly sidesteps logical reasons for moral motivation or
action guiding role of moral theory, a movement from what is
good to what ought to be rightfully done.

The con-view:

That good to right movement is not logically justifiable in
case of standard and scalar consequentialism can be best
understood in the backdrop of internalism-externalism debate, that
is, a smooth passage to meta-ethical discussion. In fact, the
normative theory related discourses seamlessly move to meta-ethics
as well as virtue related and application related problems. But I
have constraints to not take up these problems here.

We are not taking up the famous Bentham-Mill’ non-
provability thesis here. We will focus more on the contemporary
pro-con views on justification of moral motivation for moral action
as conceived by the standard consequentialist and others. To begin
with a sweeping comment: moral justification of why right actions
are right and motivates us may be found either internal or external
to us, known respectively, as internalist and externalist
justification. Internalists argue that there is a cognitive ground to
justification, whereas the externalists argue for a non-cognitive
ground to such justification. The former banks on cognitive state
of mind because justifying is cognition of a truth followed by
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speech acts- “I know that this is right to do” or “I know that this is
a wrong policy”; whereas the latter banks on something other
than cognition of truth but does recognize the importance of
speech act because justifying is judging the validity of claim or
claims which in turn is a mental act but expressing it is not
declaring a truth or description of what is in the mind as an evident
truth, rather evocation of feelings, emotions, prescriptions etc. In
this sense, the former theory concentrates on cognition and speech
act and the latter theory concentrates on evocation of our attitude
or conative attitude taken towards object under the same mode of
presentation as the judgment employs.

The Right-Good Imbroglio: Contractarians and Virtue Theorists

   Normative theories are expected to deal with the questions
of right and good. In the common parlance, as we have seen thus
far, right consideration is consideration of duty, what we ought to
perform and good consideration is consideration of moral values
or worth or virtues we need to have. Then right consideration
relates to moral worth of actions (deontic) and good consideration
relate to character worth of agents (aretaic). Normative theories
hopefully address to both. But which actions are worthwhile
demand norms for judgment, which is in a debate soup and we
are in a soup so far as finding out guide to actions. The next question
is: what kind of a person I should be? This is a concern of virtue
and the theories that relate to it are in some problems. Yet, it is
equally worthwhile in normative theory discussion. We need to
consider it seriously. Utilitarian and Kantians have already
addressed to the deontic part, we need to see what contractarians
say. But before that a remark on virtue theories. Virtue theories
are extremely critical of monolithic normative theories even if these
were included in consequentialism because the theories are in fact,
abstract, do not consider separateness of agents in actual contexts
or are a-historic or callous to socio-historicity, to which virtue
theories give great importance. Is it anti-theoretical? How can that
be if character considerations are within normative fold? Is there
a way out to resolve the conflict? We find that normative ethical
theories have internal entropy but can lattices of equilibrium
emerge in entropy? These are debated in contemporary theoretical
ethics which we have seen has no perennial conflict with meta-
ethics or even applied ethics, though not my concern here. Let us
first consider contractarian responses to the deontic view. Does it
join anything more to the debate we have seen?
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Contractarians do have something to say on the deontic
question. And much like other foundational claims, it has
foundational claim, most evidently found in the writings of John
Rawls, Thomas Scanlon,9 Samuel Freeman10 and others, more or
less the torch bearers of Plato and social contractarians. Though
there is a Hobbesian “self-interest” claim made by David
Gauthier,11 we have a “right-based” theory (of our interest)
supported in our times by Samuel Freeman, Freeman takes up the
debate with Vallentyne to counter his critique of standard
utilitarianism (or consequentialism). So it is a consequentialist-
contractarian debate.

Freeman’s basic idea is that in as far as right consideration
counts most we need to find out what reasonable people could
agree to so that principles for regulation of interpersonal relation
is cared for. Contract is a foundation to find out moral principles
or right principles by equal and free people. This way of putting
things may not be very absorbing. One might say that for
contractarians, rather than the abstractions like best consequences,
preferences, happiness in the “world”, it is more person “focused
in so far as what other people agree on moral rightness”. This is
Vallentyne’s charge on utilitarian type consquentialism that it is
not serious about separate status of persons. But Freeman has
vehement objection to such criticism because the real difference
between consequential utilitarianism and contractarianism is that
contractarians have essentially “public” focused reasons, which
are “shared” reasons addressed by citizens not the close reasons
of utilitarian such as, “universalizability” of happiness or the like.

But T.M. Scanlon is critical to what Freeman and Philip Pettit12

hold because it amounts to or collapses to a type of consquentialism
because people to people agreement amounts to nothing more or
less than right or duty seen in the light of desirable outcome or
best consequence. But Pettit has a good reply. He says that the
notion of contract is “practice relative” or practice relative
normative notion. It is a rule of people to people deliberative
exchange as conversing and reasoning together, committing in
consonance about right making features of our action. Critiques
ask: why at all are practice-relative deliberations required? Is it
not for best consequences? Pettit calls this a misunderstanding
because deliberative exchange aim at any probable agreement in
right or duty making features not best consequences. Hence, we do
have a range of normative theory that can transcend consequentialism
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in interesting ways. And it is for sure very important to find out
deontic value of our actions as mentioned before.

 What about the aretaic making feature of our actions? A
normativist turn to this is to harp on deontic feature. However the
virtue theory like the former is neither a-historical nor noncontextual
leaving separateness of agents in the cold. Rosalind Hursthouse13

comes up with a vrule approach than a reductionist approach in
this regard, that is, good making characteristic may be reduced to
virtue making characteristic. Her v-rule is a bi-conditional rule (if
and only if or iff) that says, what is good and right is what an agent
acting in character would do in circumstances. And this is precisely
the aretaic making feature of our actions.

This is challenged by Robert Louden14 for its applications
problem or the real life circumstantial failure of bi-conditional. It is of
no practical use he says, rather abstract in nature. Alastair Norcross’
critique of the theory in terms of possibility of doing supererogatory
acts ever by a virtuous person (as acting in character), is simply
performing her duty or the right thing to do. This way then, one has
to fall back on some kind of normative theory not of the virtue theory
type. Another controversy is: characteristically done action in any
circumstance by an agent is just the right action done or what right
action is explains why a virtuous person would do it. In this case, the
bi-conditional breaks down as well.

Conclusion
The normative world is not bizarre, it is ever emerging and

repository of debates pop up logical gaps abound and their
rectification. This way growth of moral knowledge about right
and good is made possible. It is interesting to note that thinkers
like Judith Jarvis Thomson comments that any sensible
consequentialism, that does not remain vague by just harping on
‘best’ consequences to define both good and right on equal footing
is to forget basics of normativity as well as fails to explain what a
foundational claim would be like when there are plenty of them,
each having one or the other defect and even vague. Another
failure is not to consider non-consequentialist truths and if it really
does that, it is does not remain steadfast in the advocated
foundational faith. Now, if foundational deontology considers not
only right and duties but talks about consequences in some sensible
way and if consequentialism in sensible way does not only talk
about rights as goods but duties and obligations, how could they
be radically divergent? Do normative theories (even virtue theory
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and contractualism) really converge in a complex way? Thomson
is of the opinion that consequences of our actions matter
importantly but that is not the only important thing. If
distinctiveness of persons does make a sense, individual right and
correlative obligations make great sense as well. And then non-
consequential considerations converge in complex way. It may be
further urged that distinctive considerations, have features likely
to not converge, as I find. Nevertheless, they are correlative in a
comprehensive normative thinking. There is no one way traffic.
This is because at the social level, deontic, aretaic and value
agreement considerations correlate for better explanation of public
mortality and for a comprehensive understanding of individual
mortality. The very conceptions of right, good, virtue and social
corroboration is basic to an understanding of what is morally
worthwhile for us and for me given the socio-historic flux.
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1. Introduction
Perhaps ours is the only planet in the universe having living

beings and among all living beings, human is the only beings who
has not only the cognitive capacities to describe the actual structure
and functions of the nature but also has the capacity to imagine
and invent a better structure of nature. Because of this special
capacity, human beings have not only described the nature
systematically but also placed themselves in the centre of the working
of the nature and all its components such as biosphere, ecosystem
and environment, are treated subservient to humans. Such a
description of nature is called anthropocentricism which literally
means human-centred nature. From an anthropocentric position,
it is tempting to believe that only humans have moral standing since
they have cognitive ability to formulate and recognize moral value.
From there, it may be argued that humans are valuable in and for
themselves and other things, such as animals, plants and the entire
universe are just means to human ends. Such an interpretation of
human being in relation to nature seems to permit them to intervene
and manipulate the nature, to their advantage justifiably.

Anthropocentricism is considered to be the root cause of all
environmental crisis and human beings are aware of the bad effects
of anthropocentricism. At the same time, human beings have the
knowledge to prevent or minimise it but lack serious collective and
individual will power to do any things effective about environmental
crisis. We have enacted many well meaning laws, national and
international, and signed many protocols, yet we have failed
ourselves to deal with the environmental crisis. What we need to
manage the crisis is to add the moral force to our anthropocentric
capacity and position. The paper proposes and defends an
anthropocentricism-based normative framework, which may be
called “Human Environmental Responsibility (HER)”, that will
help in knowing, fixing, justifying and acting on our individual
and collective duty and responsibility towards environment.

In what follows, Section 2 argues how anthropocentricism
as a theory that places human species at the top-end/centre of
the nature on the fact that they are endowed, either through
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evolution or God, with more of certain capacities, such as
consciousness, rationality, sociability etc. than other species, is a
descriptive or factual theory. It also discusses how coding guidelines
for responsible human behaviour towards nature under HER out
of descriptive anthropocentricism is not only fallacious because no
fact can give rise to norm, but also leads to the myth that humans
have only intrinsic value and are the only holder of moral standing
and not the non-human and in turn give rise to environmental crisis.
Section 3 argues that non-human species, though are not moral
being as they lack higher capacity required to plan and justify
alternative and desirable situation, cannot claim to have right.
However, that does not mean they have only instrumental value
and thus they are entitled for receiving fair and just treatment from
us. Thus, it is argued that normativity in anthropocentricism can
spring from the very nature of higher and distinctive cognitive
qualities human species possess and by arguing that it is not
necessary to possess intrinsic value to receive the moral dues. The
required normativity can be incorporated in anthropocentricism by
arguing that human beings by dint of their special qualities can know
and value, be aware of and feel the of value of non-human species
and take the responsibility of well being of non-human as to be moral
does not necessarily requires having intrinsic value. Based on such
normativity of anthropocentricism, Section 4 prescribes some
theoretical-cum-practical does and don’ts regarding human
responsibility towards nature. Section 5 discusses some general
limitations of the HER and suggests how to expand the scope of HER.
2. Descriptive Anthropocentricism

The different components of nature are interrelated and
interdependent and an orderly and harmonious environment and
the ecosystem play a very significant role in sustaining life and
living. There is near unanimity among the experts and lay person
alike that there is a severe environment crisis the humanity is facing
now, though there may be skeptical voice that the crisis is man-
made. Whether the crisis is man-made or not, it becomes the sole
responsibility of human being to address, repair and reduce the
crisis, as nature itself or its non-human species are not capable to
create and maintain a balanced and conducive environment on
their own. Human intervention and plan are must for maintaining
a desirable order of the nature. Human beings are endowed with
the cognitive quality of rationality, consciousness, empathy and
sympathy to understand the problem which other components of
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the nature, such as animals, plants etc. are not capable of. Moreover,
the human actions, both intentional and non internationals, are
anthropogenic in nature in the sense that they effect and influences
non-human species. Therefore, human species owe responsibility
to nature and they should evolve a code of conduct for our
individual and collective duty and responsibility towards
environment and framing just environmental policy and decision-
making, in a practical and effective way.

Understanding and managing the environmental crisis is
human centric. Any desirable management of the nature has to
begin with human beings. Such a view is called anthropocentricism.
Anthropocentrism literally means human-centred-ism. However,
the nature is neither a circle and nor human species are at its centre.
So, literally anthropocentricism is a false theory. Moreover, there is
no gape in nature and nature is not clearly marked with division
and species. Yet, we the human beings see and deal with nature in
parts and parcels. The division of nature is anthropocentric
metaphorically for two reasons.  First, the division and organization
of the nature is a man-made division, based on the painstaking
application of one of the crowing quality of human being that is
rationality, and no non-human species is capable of undertaking
such a division of nature. Secondly, the division is made by the
human for the human, placing the human species in the centre of
the organization and functioning of the nature human interest at
the centre. Human being is centre of the nature, around whom the
rest of the nature move and get organized. Metaphorically,
anthropocentricism means the Protagorean view Homo mensura,
i.e., “Man is the measure of all things”. Anthropocentricism is a
descriptive theory as it is based on the fact that human beings have
special and different qualities then non-human species.

However, anthropocentricism has not been effective to solve
the problems rather it has created more complex problems.
Aanthropocentricism gives rise to what can be called the immoral
theory of specieism. Specieism means discriminatory, arbitrary and
biased treatment of non-human species on the basis of the centrality
and supremacy of human species in the nature. It is similar to
other discriminatory theories like sexism and racism. Specieism is
justified by religions and science. All religions describe human to
be made in the image of God and are endowed with divine qualities
such as immateriality, spirituality, immortality and rationality. The
religious concept of “The Great Chain of Being” arranges beings
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in descending order from God through angels to human beings,
animals and plants orders shows that according to their degrees
of perfection. It is said in the Genesis that, God said “let us make
man in our own image in the likeness of ourselves and let them be
the master of the fish, of the sea, the birds of the heaven, the cattle,
all the wild beasts and the earth”. God blessed them saying to
them “Be fruitful, multiply, fill the earth and conquer it.”1

In his classification of sins, Aquinas has room only for sins against
God, ourselves or our neighbours, and there is no possibility of sinning
against nonhuman animals or against the natural world.2

Some philosophers and scientists believe that human species
is the fittest species and has got the best capacities for survival for
the existence through the evolution. Plato thinks that only human
beings are rational and by that capacity they can conceptualize,
analyze and control the nature. Plato’s thinking of human beings
as reasoning beings make them different from and more important
than non-human species. Descartes’ supposition that the world is a
machine and human being is the chief operator of that machine
further supports specieism. Kant attributes the power of rationality
and communication to become moral, which inanimate objects and
plants do not have, thus are immoral.  Wittgenstein shares the
Cartesian bias against animal by virtue of the absence of language
in animals. Aristotle pointed out that species that have lower
reasoning ability exist for the sake of those who have higher
reasoning ability. He regarded nature as hierarchical and opines:

Plant exists for the sake of animals, brute and beast for the
sake of man domestic animal for his use and food, wild one for
food and other accessories of life such as clothing and various
tools. Since nature makes nothing purposeless or in vain, it is
undeniably true that she has made all animals for the sake of man.3

Anthropocentricism not only also encourages the immoral
theory of specieism but also gives rise to more environmental crisis.
Some environmental thinkers have even argued that
anthropocentrism is the root of many of our current environmental
problems, including issues of climate change and widespread
pollution. In his seminal essay, ‘‘The Historical Roots of Our
Ecological Crisis’’4 Lynn White has articulated a link between
anthropocentricism and ecological degradation. He has traced the
flawed anthropocentric worldview for the imbalance and
unhealthy human-nature relationship.  In discussing the cause of
the environmental crisis, many people believe that the
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anthropocentric view that humans dominate and rule over nature
encouraged human exploitation of nature, and thus was the
ideological cause of the environmental crisis. It has directed human
behaviour from a utilitarian and selfishness point of view and has
encouraged consumerism and individualism. In economic term,
development and growth has been achieved often at the expense
of the environment and resources, which led to environmental
pollution and resource shortage on a global scale.

We know that human activity is affecting species and
ecosystems. Many people worry that this biodiversity loss,
combined with other environmental changes, will lead to
ecosystem collapse and disruption of life-support services globally.
Climate change is now enhancing many of these threats and
adding new ones. For example, take the effect of human beings
on animals, who are also living, breathing, thinking, feeling and
individuals like human beings. They suffer and die from human
causes such as agriculture, research, entertainment, deforestation
and development, besides due to natural causes such as hunger,
thirst, illness, injury and predation. Due to human activities, some
species are going extinct regularly.
3. Criticisms of Descriptive Anthropocentricism

Descriptive anthropocentrism holds the view that only humans
have intrinsic value as they are only capable of creating all ethical
codes and norms and no moral norms or rules other than what
human beings have invented can exist. It gives priority to human
interests at the cost of desires, goals and values of non-human species
or least interprets everything in the world in terms of human values.

Anthropocentric theory is immoral and fails to provide an
effective and practical guideline for “what duties do humans have
with respect to the environment, and why?” Human beings have
formulated many laws and signed many protocols to deal with
the environmental crisis, without much success. Human beings
are aware of the environmental crisis and conscious of the bad
effects of their anthropogenic actions on environments and other
non-human species.  They have the knowledge and technical
know-how to deal with the problems related to nature. Yet, all
the measures based on the broad anthropocentric worldview do
not have enough strength to force human being to implement it.
The failure of anthropocentric theory is due to two reasons. First,
it is out and out a descriptive model, which lack the moral and
normative force to adopt and implement it voluntarily. Secondly,
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it is based on flawed assumptions. Let us first discuss some inherent
problems of descriptive anthropocentricism.

First, descriptive anthropocentrism is neither factually correct
nor philosophically sound. It emphasizes the separation between
humans and nature, and between humans and animals on the
basis of certain cognitive qualities human being possess. Such a
distinction is only a partial truth and philosophically the unity
and interaction between humans and nature are more
fundamental. Scientific studies have now proved that the gap
between humans and animals is no longer what we used to believe.
Some animals had evolved a rich communication system; others
were able to make and use tools, solve problems, educate offspring,
and live in complicated social organizations and possessed aesthetic
consciousness, etc. The so called superior humans and any
distinction based on that is a matter of degree.

Secondly, descriptive anthropocentrism is immoral in admitting
that only humans had values, and living beings and nature did not
have values, because humans have goals and interests. This is also
a partial truth. As a matter of fact, life and nature have not only
values, but also interests (i.e. they live according to ecological rules).
That is to say, living beings and nature are not only of value to
humans as tools, but also have intrinsic value.

Thirdly, descriptive anthropocentrism is imperfect ethically,
because it believes that builds an ethical framework based on the
view that only humans have goals and thus, only humans should
receive moral treatment and enjoyed moral rights. It argues that
human features, such as reason, self-consciousness, self-control,
and the ability to communicate through symbols, are the only basis
for humans to be treated morally. However, on the one hand,
some humans, such as infants, the retarded, and Alzheimer
patients, and vegetables did not have these abilities on the other
hand some non-human have intelligence, use tools, and are self-
consciousness as well.  Therefore, descriptive anthropocentric
theory can at best prescribes some guidelines for the responsible
human behaviours towards nature, based on right-based normative
frameworks. Such a right-based code of conduct will lack the
normative force for its adaptation and it will not encourage people
to think, justify and act on it voluntarily. Rather, it will prompt
humans to interfere with systems that we barely understand to
improve them according to our own standards. When we embark
on such projects, our intentions might be good, but our impacts
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can still be bad. We see this tendency in colonialist efforts to reshape
some human communities to resemble others, often with disastrous
results. We also see it in anthropocentric efforts to reshape
nonhuman communities to resemble human communities, often
with similarly disastrous results.
4. Human Environmental Responsibility (HER)

The question is how to incorporate normativity in
anthropocentricism? One way to incorporate normativity in
anthropocentricism is to start from the very superior and distinctive
qualities of human species possess. Human beings by dint of their
special qualities such as rationality, self-consciousness, sociability
etc. can transcendent the right-based HER and reach to the interest
of the non-human beings and ecosystem through developing a duty
and care-based HER. By virtue of our rationality, we can know and
value, be aware of and feel the value of non-human species and
take the responsibility of well-being of non-human. Moreover, to be
moral does not necessarily requires having intrinsic value and the
rational and self-conscious human being can sacrifice some of their
right and do good for the well beings of the non-humans.

What do we owe to non-human in the context of human-
caused ecological disaster? The answer to the question is not why
and but how and in what way we are responsible for that. If our
actions are harming other animals, then we have a responsibility
to try to reduce or repair these harms. We should attempt to reduce
animal suffering as much as we reasonably can, whether or not
we have caused it. We should help others in need without
sacrificing anything significant, then we should do so. We can
promote the idea that all animals matter morally, and that we
have a duty not to harm them unnecessarily, and a duty to reduce
or repair these harms when we do. We have a responsibility to
mitigate climate change, adapt to climate change, and provide
general support for everyone impacted by our activity, not merely
members of our own nation, generation, or species. Based on such
an in-built normativity of anthropocentricism, the paper prescribes
some theoretical-cum-practical does and don’ts regarding human
responsibility towards nature.5

Firstly, we should be aware of effects of human activities on
affect animals, and how will our mitigation and adaptation
programmes affect them. When we improve our education system,
we can include curricula about what animals and the environment
is like and how we can protect them.
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Secondly, we should limit the effects of our activity on other
species as much as possible. For example, we should end our
support for industrial animal agriculture, which harms and kills
more animals; consumes more land, water and energy; and
produces more pollution and higher emissions. We can also end
support for industrial fishing and deforestation, which harm and
kill trillions of animals per year, interfere with human and
nonhuman communities, and destroy natural carbon-storage
systems. Toward that end, we can support communities in
protecting local ecosystems and the animals who live in them,
and we can work with them to develop place-based solutions that
can be both effective and publicly acceptable.

Thirdly, we should adopt trade-offs between what some animals
need and what other animals need, or between what individuals
need and what groups need. Since keeping animals in the wild and
bringing them into captivity both harm them, we can explore middle-
ground solutions. For example, we can create and expand reserves
and sanctuaries, where nonhumans can be free and humans can be
either absent or present for support. Additionally, as we create new
forests for carbon capture and plant-based agricultural systems for
food, we can develop ways to humanely manage the wild animals
who will live there. We can consider animal welfare when we make
infrastructure changes. For instance, we can build habitats, corridors,
overpasses, buildings, and streetlights that reduce the risk of collisions
with animals. We can also expand plant-based urban agricultural
systems, which create local jobs, beautify public spaces, purify the
air, promote food security, create wild animal habitats, and support
pollinator species all at once.

Finally, we should support useful institutional and policy
changes to ensure adequate representation for animals in
government and politics. It will ensure that at least some people
are empowered to represent animals, in decisions that affect them.
We should be open to more demanding ways of helping animals
as well. We have to accept that our duties are more expansive and
our rights more limited than we previously thought. It is not
acceptable for us to restrict the scope of justice simply to make our
lives easier. Instead, we must expand the scope of justice to include
everyone who deserves it.
5. Conclusion

Since we are already harming the environment including
animals, non-intervention is no longer an option, the question is
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how soon start our interventions. There is no single deadline for
addressing climate change, only different deadlines for addressing
it in different ways. But whatever deadlines we select for particular
projects, we should work to meet these deadlines with human as
well as nonhuman needs in mind. Climate change is too important
for us to settle for half-measures. To meet this challenge, we need
to start with a bold and uncompromising vision of what a just
and sustainable future looks like.

It is still too early to say in detail what co-existence with other
animal species will look like in a world reshaped by climate change.
But we can say this much that climate change will not respect species
boundaries any more than it will respect national or generational
boundaries. It will introduce new threats and amplify existing threats
for many of us. Human-caused climate change is both a threat and
an opportunity. It will systematically change the planet, exposing
billions of humans and quintillions of nonhumans to a variety of
risks and harms. At the same time, in showing us the limits of our
current systems, it reveals the need for new systems – new ways of
living together within and across nations, generations and species.
As we create these systems, we have the chance to make the world
a safer place for everyone involved. We should take the responsibility
of our crisis and aim to mitigate the effects of climate change, adapt
to climate change, and expand access to healthcare, housing,
employment and more, by following HER.6
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I
An implicit faith in revelation (Sruti) along with its consequent

distrust of independent thought is claimed to be the privilege of
the orthodox systems of Indian Philosophy in general and of the
Vedânta School in particular. Historically the condemnation of
reasoning or tarka is atleast as old as the Upanisads, which is
particularly evident from Kathopnisad stating that the ultimate
reality is beyond the ambit of reasoning and argumentation.
'Samkarâcârya’s distinction between Reality as regarded from the
absolute standpoint (pârmârthika) and Reality as it is for the human
finite understanding or empirical standpoint   (Vyâvahârika) is akin
to Buddhistic distinction of parmârtha or parinispanna knowledge
and loksamvrtisatya or paratantra - and the purpose of such
distinctions is to limit the power of human thinking and other
faculties of knowledge to the world of ordinary experience alone.
The Absolute is unknowable and unthinkable and is purely
'Sabdamula or 'Sabdapramânaka, and 'Samkara for from considering
it as an un-philosophical attitude, declares irrational reliance on
revelation to be at the root of the evidential superiority of his position
to the rationalistic systems of philosophy.1 It can be further stated
that if reasoning is independent of traditional authority (nirâgama)
then there is no way to check its unmethodical desultoriness, and,
consequently, a reasoned conclusion, however carefully obtained,
cannot be placed above the risk of refutation by a more powerful
dialectician. It is true that  'Samkara frequently anathematizes
unfettered and unbiased reasoning, as for him, rational
disquisitions require the moderating influence of revelation to
conduct them to the Absolute truth. The real foundation of his
misology does not seem to be an inherent distrust of reason leading
to an audacious scepticism. Paradoxically, as it may appear,
'Samkara’s distrust of pure reason has its moorings in a profound
love of reason. The test of true reasoning is the unity of result in
which the process terminates; it is the universality and necessity
of the conclusion which provides the surest criterion of good
reasoning. As the scriptures stands this test of unity and
universality, as it is in this sense objective reason writ large, all
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individual rational processes must be conducted under the
guidance of revelation.2

Professor K.S. Murty has beautifully summed up the Advaitic
conception of four-fold revelation:

1. There is a partial disclosure of Brahman through the graded
forms of existence, from the clod of earth to the gods in heaven.

2. The Veda revealed by God at the beginning of each aeon
contains the final truth about Dharma and Brahman. For
Professor Murty this is the main type of revelation accepted
by  'Samkara that is the conception of Vedic revelation.

3. When people forget the eternal truth in the Veda, then in
order to put them back on the right path, and reproclaim
the law, God incarnates himself and teaches the quintessence
of the Veda.

4. In the integral experience (anubhûti) of Brahman, which a knower
of Brahman will have, the real nature of Brahman is disclosed.3

The source of Dharma and Brahman is only Veda. No other
composition except the Veda is infallible as other compositions like
smrtis and purânas depend on the Veda as inference depends upon
perception. Such works are authoritative only when they are in
agreement with the Veda.   Samkara is crystal clear that as in the
case of Dharma, the Veda is the only source, so is the case with the
knowledge of Brahman. Brahman is considered to be ‘'Sâstrayonitvât’
and ‘Tasmat  'Sâstram pramânam’. He upholds that
brahmavedabrahmaiva bhavati, the moment one realize himself as
Brahman he becomes that very moment Brahman. When Brahman is
revealed all multiplicity disappears (jñâte dvaitam na vidyate). For
Samkara mahâvakyas directly produce Brahmajñâna, and similarly
Sureswara, Padmapâda and Madhusudan Saraswati maintain that
Mahu–vu–kyas alone directly lead to it. Here Mandana differs from
'Samkara and maintains prasamkhyâna as the direct cause of
aparoksânubhu–ti as he remarks that tam pa 'syate niskalam
dhyâyamânâh. Vâcaspati differs from both these groups, as he
maintains that neither mahâvâkyas nor prasamkhyâna is the
principal means of Brahmâ jñâna. It is contemplation (manana) of
mahâvâkyas that leads to aparoksânubhu–ti.4

Professor Murty brings forth the Advaitic distinction of
scriptural and empirical knowledge regarding their scope and
applicability. According to both Mimâmsâ and Advaitic tradition
there is no conflict or antagonism between the two. Scripture ('sruti)
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is authoritative only in supersensual and spiritual matters. If it
contradicts empirical facts then it must be understood to be
speaking figuratively, allegorically or for the sake of inducing one
to follow a particular course of action for one’s own good. The
great A

–
cârya has said : “A hundred 'sruti texts do not become a

pramâna if they say fire is cold or does not give light, for no one
can cognize what is opposed to what is seen.”5

II
The preliminary discussion about revelation and reason

prompts us to inquire that how apparent contradiction between
them can be removed. If reasoning has been altogether subversive
of revelation or vice versa, there could be no question of their
reconciliation; and in that case, 'Samkara, like Tertullian and
Arnobius, would adopt without hesitation the sceptical dictum of
Credo quia absurdum. But in Advaitic tradition every objection to
revelation on the ground of reasoning and ordinary experience is
carefully discussed in order to exhibit its hollowness. What is
condemned is not any and every type of reasoned knowledge, but
purposelessly dry hair-splitting ('Suskatarka, or kutarka) which leads
to no definite conclusion. 'Samkara’s respect for independent
reasoning is perhaps nowhere more pronounced than in the
tarkapâda of his commentary. He acknowledges here the need of
reasoned refutation of the non-monistic systems and admits the
distinction between false exposition (Vyâkhyânâbhâsa) and true
exposition (Samyagvyâkhyâna). It is however surprising that while
insisting on the unknowability of the Absolute in the light of the
human faculties of knowledge, 'Samkara has also the tendency to
acquiesce in an unrestricted application of reasoning to all spheres
of reality including the Absolute. This tendency is particularly
prominent in his exposition of the Brahadâranyaka Upanisad in
which the Yâjñavalkiya - Kânda is said to be pre-eminently
argumentative in character (tarkopradhâna) as distinct from the
Madhû- kânda. Absolute is supposed to be reasoned out
(Vâdenavicâritam) on the ground that the knowledge of the self
which leads to immorality can also be obtained through
arguments.6 It may be suggested that even here 'Samkara has in
mind, not independent reasoning, but arguments under the control
of revelation ('srutyanugrahita tarka).

In Advaitic tradition reason (tarka) is needed : 1. to ascertain
the purport of scriptural passages 2. to remove doubts and contrary
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beliefs 3. to convince us of the probability of the existence of what
is to be known that is Brahman (prameya sambhava ni'scaya). For
Vâcaspati tarka must fulfill three conditions : 1. it must be dependent
on scripture 2. it must elucidate the content of scripture 3. it must
not be opposed to the scripture. Moksa is summum bonum of
human life and that is possible only through successive steps of
hearing the scripture (sravana), meditation that is discussion
through reasoning manana)  and finally contemplation
(nididhyâsana). It is a felt realization of Absolute (Brahmânubhuti).
'Samkara does claim that Brahman could be known through the
method of agreement and difference (anvaya-vyatireka vidhi)- a
reasoning based on the presence and absence of connection. This is
expressed through Anvayavyatirekâbhyâm nisprapañcam prapañcayet
and he has demonstrated this methodology in the Upanisads:

1. Whatever is an object of cognition, cannot be Âtman. The
body, senses, mind and ego-sense are objects of cognition.
So they cannot be self (Âtman).

2. Whatever is material (jada) cannot be Âtman. Body, senses
and manas etc. are material, they cannot be Âtman.

3. Whatever is mutable (parivartya) cannot be Âtman. The body,
senses and manas are mutable as they grow, decay and come
to and end, so they cannot be Âtman.

4. In the waking and dream states whatever is present is found
absent in sleeping state, therefore whatever is absent (Vyatireka)
in the sleeping state (susupti) like body, senses and manas etc.
cannot be Âtman. But the Turiya- Âtman is present in all the states
as underlying and unifying principle, hence it is the only reality.
In Advaitic epistemology  postulation (arthâpatti) plays an

important role in demonstrating the immutable nature of Absolute
(Brahman) as well as explaining the illusoriness of world. Seeing
the relative nature of world, we may postulate the Absolute, but
through this postulation it cannot be known. The Absolute could
be known only through scriptures.7

III
It is from the above mentioned discussion that we are in a

position to delineate three distinct epistemic tendencies in
’Samkara’s epistemology as scepticism, rationalism and
agnosticism. His epistemology is aptly characterized as ‘rational
intuitionism’ and not ‘anti-rational mysticism.’ ’Samkara’s position
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may be called agnosticism which accepts the validity of human
knowledge within certain limits only, as distinct from scepticism
that questions the general validity of knowledge. The Absolute is
unknowable except on the basis of scripture, not because our
knowledge is inherently defective, but because the Absolute is
supersensuous (atindriya). The Advaitic epistemology endorses
non-cooperative employment of pramânas (Pramâna Vyavasthâ) in
which each pramâna is restricted to its own prameya. Each source
of knowledge (pramâna) has its own sphere of application;
contradictions arise only when the canons of knowledge are
misapplied beyond their respective fields. This aspect of ’Samkara’s
theory is emphasized by Sureúvara and Vâcaspati. The different
sources of knowledge, it is said, do not conflict with one another
as they pertain to different objects; each is valid within its proper
field; but when two conflicting judgments are made about the
same object, one of them must be false.8 Brahman cannot be the
object of cognition in the sense of what we cognize in the normal
sense, rather it is an object of immediate intuitive experience
(aparoksânubhu–ti).  The attempt to know Brahman as an object of
knowledge will lead to cosmic black out (jagatândha prasanga).

The germ of scepticism was not altogether absent from
'Samkara’s position, though it did not develop into a full-fledged
theory at his hands. But the dialectic method of the Buddhist
thinkers provided an attractive weapon for the followers of
'Samkara and they have applied it in the interest of absolute
monism. Mandana Misra sought to expose the self contradictory
nature of the concept of difference in his ‘Brahmasiddhi’ and the
dialectic was subsequently, applied to all the categories of thought
by 'Sriharsa, Citsukh and other distinguished thinkers of the
Advaita School. Hence, the inchoate scepticism of 'Samkara
culminated into an unqualified misology, and the Advaitic
dialecticians, like 'Sriharsa and Ãnandajñana, instead of limiting
the validity of human faculties of knowledge to the phenomenal
world, paved the way to universal scepticism by a negative criticism
of every category of thought.9 A similar degeneration of Hegelian
criticism of categories is illustrated by Bradley’s ‘Appearance and
Reality’. According to him relational categories cannot inform us
the true nature of reality and therefore he dubbs them as
appearances. Bradley has shown his philosophical disagreement
with Kantian agnostic approach towards noumena on the one
hand and Hegelian conviction of gradual unfoldment of Absolute
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through rational categories on the other. It is true that absolute
cannot be known through reason, but it is not unknown and
unknowable, rather it is an object of immediate intuitive experience
which is akin to aparoksânubhûti of Advaita Vedânta.

'Samkara upholds that thought or intellectual interpretation
of experience, far from being a useless superfluity, represents an
indispensable stage of discipline leading to the highest type of
experience in which the Absolute reality stands self-revealed. It is
true that the absolute, for him, transcends the power of discursive
thought, and, consequently, our faculties of knowledge are inherently
in capable of giving us the highest truth. It can be stated like this
that inasmuch as the path to the highest experience lies across the
region of discursive thought, a rigorous exercise of intellect must
precede that experience. The absolute, therefore, is not to be realized
through mere scriptural texts, nor is the scrupulous exercise of
reason a blasphemous deviation from the path to God.10 The
expression of Highest Reality in the relational form of discursive
thought has the useful function of stimulating thought to go beyond
itself. Each step of the threefold discipline - sravana, manana and
nididhyâsana has its proper function which cannot be performed by
another. This is a clear cut recognition of the importance of revelation,
reason and experience or realization in Advaitic philosophy.
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I
The traditional notion of culture (Sanskriti) refers to the

refinement of the human nature in a broad sense. There are three
obvious and interconnected dimensions of ‘culture’ in this sense.
There is first the process of improvement (Samskâra or Sâdhanâ)
effected in man as an individual. In the second place, culture would
have the sense of an objective order of rules, goals and symbols
belonging to a specific society of men, which impels and guides the
transformation of the individual, and lastly there is the historical
tradition of that society and of mankind in general within which the
specific socio-cultural order subsists as a changing form or structure.
Hence, culture is not to be seen in static nor in essentialistic or
naturalistic terms, rather it is a resource that opens the possibility of
understanding the other and also ourselves. The concept of culture
associated with modern sciences is in the form of behavior in a society
or of its symbolic expressive aspect. They seem to believe that implicit
in the nature of man is the ideal of universal culture based on rationality
and humanistic values which have been generally interpreted as
freedom and creativity, welfare progress and peace. The recent view
is that multiplicity of cultures is mainly due to the diversity of ethnic
and historical conditions. The ideals of individual, ethnic and national
freedom not only make cultural plurality acceptable but also desirable.
The goal of development and progress as well as the need for world
peace require the idea of a single world culture. Between the ideas of
cultural pluralism and world culture these is a manifest tension.
Culture as creatively rooted in freedom posits pluralism while culture
as rationality posits universality.

Culture has a dual meaning-which signifies the rational
pursuit of security and satisfaction as well as of ideal values. All
cultural experiences include not merely a subjective but also an
inter-subjective reference as well as a dimension of valuation. It is
pertinent to note that genuine participation in culture refers to a
process in which “the subject is realized and the object idealized”.
Culture is the social expression of value seeking symbolically
expressive human consciousness. Religion and ethics constitute
the primary value system, while language, ritual and art illustrate
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its symbolization. The current debate on culture centres around
the issues of modernizing globalization versus ethnic pluralism,
or the role of tradition in the context of social engineering,
rationalization and techno-economic development or the general
interpretation of the human past in the light of the hopes and
achievements of scientific knowledge. It can be stated that culture
refers to social heritage, perception of social identity, sense of values
and standards. Hence, it can be briefly defined as the tradition of
social consciousness and its behavioural expression. Cultures are
inwardly constituted by self-consciousness, a progress of self-
realization in different directions, phases and levels. When the
expressions are still inward looking, pointing the way to turn
towards the source of spiritual tradition, we have the quest for
supernatural life through superhuman wisdom (Prajñâ) termed
as religion. When the symbolic- expressive aspect is itself in the
forefront we have the aesthetic quest. When the conative aspect is
guided by the sense of a larger self, we have morality and social
ethics. When the tradition is concerned with self-preservation
through the control of human and natural environment, it assumes
the form of techno-scientific world-view. It is pressing need to
raise the issue that why we witness cultural clashes in a pluralistic
society. They are not constituted merely by the innumerable
individuals with differing beliefs and practices. The cultural conflict
is mainly due to narrow identification which diverts the self from
its essential character of seeking self-realization, and this spiritual
derailment produces conflicts of interests and imperfect
communication between different cultural groups.

Cultural difference is expressed in the terminology of identity,
togetherness and difference. Identity is a specific interrelationship
between self and otherness. Ethnocentrism means inscribing positive
value into the historical image of oneself and negative or less positive
one into the images of others. It functions as a source of what Samuel
Huntington has called the ‘clash of civilization’. Ethnocentrism can
be overcome by universal values being accepted by all cultures. But
this solution has its own difficulties and internal crisis to resolve :

1. Universal validity or acceptability is very often an internal
trait of the value system of one culture by which it claims its
peculiarity and difference from others. Every identity based
upon value system, beliefs and behavioural practices is logically
unique. This uniqueness has a universalistic implication which
makes ethnocentrism so bitter and loaded with violence.
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2. If this can be avoided and real equality stated with the system of
universal values, that brings cultural difference out of view, and
therefore, only prevents ethnocentrism by ignoring cultural
differences. It is to be further noted that such universalism is always
contextualized by a specific culture and this context cannot be
ignored when the value set is applied to intercultural relations.

Oswald Spengler and Arnold Toynbee’s ideas of cultures have
rejected universalistic value theme and pleaded the case of multi-
perspectivism and pluralism. The inbuilt set of norms in the historical
feature of identity has to be transformed into the pragmatics of inter-
cultural communication. The communication between the self and
otherness is to be based on the principles of mutual understanding
and recognition. Cultural differences do matter in the modernization
of  societies, and they are worth preserving. Rationalization is a
universal historical process but it is not and need not be culturally
uniform. We can not expect a culturally homogeneous world in the
era of globalization. Is the relationship of cultures in the foreseeable
future to be essentially one of conflict, or simply one of coexistence,
or could it be one of convergence? Coexistence is the need of hour
because neither conflict nor convergence can contribute to well being
of humanity. Cultural diversity contributes to human progress and
expands human freedom, but it is threatened by persistent
inequalities between cultural groups, by extremist ideologies and
global market forces. It is wrong to assume that cultural diversity is
the root cause of conflict rather conflicts arise when certain cultural
groups are excluded and inequalities among them persist. A laissez-
faire tolerance of ethnic minorities and their cultural practices may
not be enough. It is necessary to adopt anti-discriminatory policies
that require more affirmative action on the part of the state to combat
exclusion and unequal opportunities experienced by certain cultural
groups in society.

II
There are three different models or state policies addressing

cultural and ethnic diversity- 1. Assimilationist 2. Differentialist 3.
Multiculturalist. A host of countries believe that peace and security
is best assured if people with different religions and cultures are
homogenised into affirming a single national identity. They see
cultural diversity as a threat to’ national identity’ Policies of
assimilation, forced or voluntary, have involved suppression of
the identities of ethnic, religious or linguistic groups. Centralization
of political power, elimination of pre- existing forms of local
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sovereignty, creation of a unified legal system, adoption of the
dominant group’s language as the ‘official’ language, seizure of land
and natural resources of indigenous people and declaring them to
be ‘national’ resources, and settlement of people from the dominant
group to minority region and adoption of immigration policies that
favour dominant groups are some of the strategies employed for
assimilation and integration. France can be considered to be a good
example of state that is strongly committed to an ‘assimilationist’
model. Another model for addressing ethnic and cultural diversity
has been called the ‘differentialist’ model. Its extreme form can be
witnessed in Serbia and Rwanda which has been labelled ‘ethnic
cleansing’. It is a consequence of this model that native- born
members of ethnic minorities such as Turks in Germany or Koreans
in Japan, or Indians in Indonesia, do not have a natural right to
citizenship in their countries of birth. In contrast to these models,
multiculturalism is a response to accommodate ethnic and cultural
diversities, which entails replacement of paternalistic provisions of
goods and services to minorities by a more participative and
consultative process. Canada and Australia have explicitly adopted
multiculturalism as official policy in which diversity should not only
be tolerated but also welcomed as enriching. Multiculturalism
emphasizes the contribution of cultural communities, stresses the
importance of cultural belonging and legitimizes the desire to
maintain difference and brings forth the linkages between identity
and recognition. The first moment in the dialectic of multiculturalism
is of ‘particularized hierarchy’: where two or more communities
have a hierarchical relation, a dominant community to which other
communities are subordinate. The second moment may be called
the moment of ‘universalistic equality’: which maintains that the
only way to sustain equality is to deny the significance of cultural
difference. The third moment is the moment of ‘particularized
equality’ : here people are  different but equal. Membership in a
particular cultural group is important but so is the relationship of
equality among different cultural communities1. The demand of
political recognition can be best situated in the moment of
particularized equality rather than particularized hierarchy. This
means that recognition must be made available to everyone within
society. No community and therefore, no member of it can be
subordinate to other communities or its members.

Multiculturalism has emerged as a distinct and yet varied
political theory in recent years. While there is no consensus among
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multiculturalists regarding principles goals and policies, what unites
these theorists is their concern that we should resist the wider
society’s homogenizing or assimilationist thrust and its tendency to
assume that there is only one correct or normal way to understand
and structure the relevant areas of life. This is evident in the
conception of citizenship implicit in the justice theories of egalitarian-
liberals and libertarians. Despite the differences between the
liberalism of the distributive paradigm, what they share is the belief
that justice requires equal right for all citizens, regardless of their
gender, religion or ethnicity. Kymlicka observes that this amounts
to be a “colour blind” constitution- the removal of all legislation
differentiating people in terms of their race or ethnicity. But
multiculturalists view the aspiration for a colour blind society as ill
founded for it is not possible to separate state and ethnicity and
when the liberal state attempts to do this it unfairly privileges certain
way of life over others.2 Many modern democratic societies are
multinational and/or poly-ethnic and thus the liberal assumption
that members of a political community are members of the same
cultural community is unfounded. Multinational societies are states
that have incorporated previously self-governing cultures such as
aboriginal peoples, while polyethnic societies are states where
cultural diversity arises from immigration. Multiculturalists thus
endorse the politics of recognition having the concepts of identity
and difference, instead of the principle of equal citizenship. It
maintains that everyone should be recognized by his or her unique
identity. ‘Multiculturalism is not about difference and identity per
se’ claims Bhikhu Parekh, ‘but about those that are embedded in
and sustained by culture; that is, a body of beliefs and practices in
terms of which a group of people understand themselves and the
world and organize their individual and collective lives’.  Parekh
argues that multiculturalism occupies a middle position between
two dominant strands of political theory-naturalism (monism) and
culturalism (pluralism). The former is espoused by a diverse array
of philosophers ranging from Greek and Christian philosophers to
Hobbes, Locke and Mill, all of whom ‘assumed that human nature
was unchanging, unaffected in its essentials by culture and society,
and capable of indicating what way of life was the best’. Culturalists,
on the other hand like Montesque, Herder and the German
Romantics believed that ‘human beings were culturally constituted,
varied from culture to culture, and share in common only the
minimal species derived properties from which nothing of moral or
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political significance could be derived’3. Hence, multiculturalism is
a way of accommodating cultural diversity, as it locates individuals
against their cultural background and shows respect for the different
beliefs and practices citizens of a pluralistic society have.

The development of modem notion of identity has given rise to
the politics of difference. Everyone should be recognized for his or
her unique identity. With the politics of equal dignity, what is
established is meant to be universally the same, and identical basket
of rights and immunities. In the case of politics of difference we are
asked to recognize the uniqueness of individual or group, their
distinctiveness from everyone else. The idea is that it is precisely this
distinction that has been ignored, glossed over, assimilated to a
dominant or majority identity. Multiculturalism considers this
assimilation to be a cardinal sin against the ideal of authenticity. The
politics of universal dignity fought for forms of non-discrimination
that were quite ‘blind’ to the ways in which citizens differ, while the
politics of difference often redefines non-discrimination as requiring
that we make these distinctions the basis of differential (preferential)
treatment. In the politics of difference there is a potential for forming
and defining one’s own identity, as an individual, and also as a culture.
This potentiality must be respected equally in every case. But atleast
in the inter-cultural context, a stronger demand has recently arisen :
that one accords equal respect to actually evolved cultures. Critiques
of Eurocentrism or white’s domination have pointed out that they
(Europeans) have not only suppressed but failed to appreciate other
cultures. It is for this reason the thesis of white’s domination is not
only factually mistaken but somehow morally wrong. Hence, the
supposedly fair and difference blind society is not only inhuman,
(because of suppressing identities) but also, in a subtle and unconscious
way, itself highly discriminatory.4 In modern societies cultural diversity
poses a challenge because society’s institutions have been challenged,
as members of different groups have started demanding ‘recognition’.
They are demanding not simply recognition of their claims to a (just)
share of the social pie but more important, recognition of their distinct
identities as members of particular cultural communities within
society. The problem that arises for a liberal society, however, is that
there quickly emerges a conflict between two demands : on the one
hand, that the dignity of the individual be recognized (by respecting
fundamental rights) ; on the other hand, that the claims of the groups
or cultural communities to which individuals belong be recognized.

III
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Multiculturalism is not a single, unified ideology but rather a
welter of different and sometimes contradictory tenets and practices.
Some multiculturalists focus on protecting and preserving minority
cultures, while other aims to transform both majority and minority
cultures in a progressive direction. They further point out that the
majority is guilty of judging immigrant minority cultures to be
deficient and wrong (ethnocentrism), seeking to impose dominant
cultural values on marginalized cultures (cultural imperialism), and
enunciating an impassable racial difference in the form of the “self”
and the “other” in order to bolster ongoing efforts to exclude the
latter from meaningful membership in comity of nations (racism
and nativism)5. Hence, multiculturalism seeks to decenter the center,
challenge domination and its truths, and mitigate power’s effects.
Parekh makes some useful suggestions about generating “inter-
cultural dialogue”, or moral dialogue across racial/cultural lines.
Dialogue, he maintains, is method of handling differences while
showing mutual respect and building moral community. In his view,
the majority should respect minority’s right to culture but also feel
free to criticize aspects of that culture, all the while remaining
mindful of the danger of cultural imperialism. The minority should,
in turn, offer explanations or defence of its practices and feel free to
raise questions about the validity of the majority’s values and
practices as well. The key to the success of this dialogue is its
“bifocality”, meaning that “neither the majority nor the minority
way of life can escape the other’s scruitny.”6 The dialogue transforms
the participants since it “forces each party to become conscious of
its values and reasons for holding them, and contributes to their
critical self-knowledge.” Difference is not a threat to be obliterated
but a mirror for the self, a mirror that denaturalizes without
necessarily invalidating the ways of the majority. This kind of
mutually discomfiting dialogue realizes important democratic values
such as transparency, fairness and inclusiveness. Although building
moral community is difficult in the context of unequal group power,
but it is also true that following the multiculturalist dictum “leave
my culture alone” can amplify the exoticization and marginalization
of the immigrant minority cultures. Immigrants need protection
from cultural imperialism and nativism, but receiving and giving
moral criticism and engaging others on the issue of moral concern
are important parts of membership in a moral community. For
multiculturalism a commitment to consensual politics and cultural
protectionism are inextricably linked.
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Multiculturalism refers to a socio-cultural movement which
celebrates cultural differences; insists upon the just respectful
treatment of members of different cultures, especially those which
have historically been the victims of domination and exploitation;
and emphasizes the integrity of marginalized cultures. It upholds
to value and respect cultural differences and the alternative
experiences and perspectives of members of different cultures; and
the members of ‘minority’ cultures should not be required to
assimilate into, nor to adopt alien cultural commitments or identities
of, nor be marginalized, silenced or oppressed by, a dominant
hegemonic ‘majority’ culture.7 If we ask ourselves why we should
embrace multiculturalism- why cultural differences ought to be
acknowledged, valued and respected rather then denied, trivialized,
ignored or decried-the answer given by advocates of
multiculturalism is straight forward : it is morally required that we
should treat varied cultural communities with justice and respect,
in ways which do not demean, marginalize or silence them. The
justification of multiculturalism is at bottom moral in the sense that
hegemonic monoculturalism is in various ways morally problematic,
and that a multiculturalism that respects cultural differences is in
various ways morally superior to monoculturalism. Multiculturalists
therefore consider cultural oppression, marginalization and
hegemony to be perfect case of moral evil and socio-cultural injustice.
Multiculturalism maintains that all cultures should/must accept
the legitimacy of all other cultures living in accordance with their
own, culturally specific ideals. It further points out that the
imposition of values and ideals is the root cause of objectionable
hegemony, and for avoiding such hegemony we must recognize
that your cultural values have no legitimacy beyond the bounds of
your own culture. It propounds the transcultural duty to accept
every culture’s right to living in accordance with its own ideals.
That is why advocates of multiculturalism can coherently urge the
monoculturalists to embrace it. Consequently, multiculturalists must
see the requirements of avoiding cultural domination and hegemony,
and of treating cultures and their members justly and respectfully,
as culturally-transcendent or trans-cultural moral requirements.
Multiculturalist society is to be described not in terms of majority
and minority cultures but of plurality of cultures coexisting in a
condition of mutual tolerance. Joseph Raz remarked that “we
should learn to think of our society not in terms of majority and
minority, but of a plurality of cultural groups.”8
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Rejecting the possibility of transcultural ideals and values
has an underlying assumption that such ideals are conceptually
impossible as culturally specific ideals are mistakenly regarded as
universal. Richard Rorty’s  favoured version of pragmatism that
rejects the search for ‘an Archimedean point form which to survey
culture’,9 in favour of a frank embrace of ethnocentricity or
solidarity, according to which there is no non-circular way to
justify our own ideals, values and commitments to those who reject
them in favour of their own equally ethnocentric alternatives.
David Theo Goldberg nicely summarizes and develops Rorty’s view
in this fashion : Rorty insists that there is no transhistorical or
supersocial Godly view on which such universal (moral) principles
can be grounded or from which they can be derived. Thus, any
insistence on the universalism of values must be no more than the
projected imposition of local values-those especially of some ethno-
racial and gendered particularity-universalized. The supposed
universalism of epistemological politics reduces itself to the political
epistemology of an imposed universality. This rests on a problematic
universal/local dichotomy. Goldberg presumes that ‘local’ and
‘universal’ are contradictories, and so that ‘local’ entails ‘non-
universal’ but this is simply an error. Although values and ideals are
local in the sense that they have been formulated and advanced in
particular historical/cultural location, but at the same time it may
have universal application. Goldberg’s and Rorty’s denial of
universality relies upon the presupposition that values in order to be
‘universal’ or transcultural’ must be grounded on a derived from, a
‘transhistorical’ or ‘supersocial Godly’ perspective.10 But this is not
the sense of universal relevant here. Any principle, value or ideal is
universal in so far as it has application across all cultural boundaries.

IV
The multicultural approach hinges upon the straight forward

link between issues of identity and the domain of particular
cultures. It also assumes that the identity of person corresponds to
a particular culture and that such cultures are wholes with easily
discernible boundaries. Differences in identity therefore correspond
to differences in clearly identifiable and mutually different cultures.
It has further assumption that cultural communities are
homogeneous while cultural identities being distinct and extremely
well demarcated. But each of these assumptions can be easily
questioned: it is doubtful that cultures are neatly separated,
internally coherent wholes, rather it is more like clusters of
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heterogeneous elements with varying origins. How can egalitarian
multiculturalism be prevented from becoming hierarchical? How must
it be prevented from becoming authoritarian? or to put it in other
words how can we retain the liberal contents of multiculturalism?
How can a multicultural society formulate laws that recognize cultures
but prohibit the moral devaluation of individuals and restriction of
their autonomy? How can it does so when multiculturalism also
requires that proper respect be accorded to those social practices that
combine traditional wisdom with oppression of individuals? These
are some of the skeptical challenges and serious dilemmas which
multiculturalism must have to respond. There is an obvious tension
between liberalism and communitarianism, a conflict between
autonomy and cultural belonging to be discussed under the category
of individual versus group debate.

It is from the above mentioned theoretical discussion that
we are in position to settle the different issues. Recent debates for
a multicultural society constitute a plea for egalitarian
multiculturalism. We can distinguish between egalitarian
multiculturalism- the form of liberal and authoritarian one. Liberal
multiculturalism is liberal because equal recognition of cultural
groups must be compatible with requirements of basic individual
liberties and perhaps even with individual autonomy.
Authoritarian multiculturalism affirms equal recognition of all
cultural groups including ones that violate freedom of individuals.
The democratic multiculturalism is distinctive of combining cultural
and political communitarianism. It recognizes the importance of
cultural identity, the need to maintain cultural differences and is
committed to bring these differences into the political domain. Since
these differences frequently turn into conflicts, it is also committed
to their resolution through dialogue, discussion and negotiation.
Authoritarian multiculturalism negates individual liberty and
autonomy and for this reason obsessed solely with identity and
belonging. Liberal multiculturalism recognizes the value of both
individual liberty and autonomy but denies the entry of issues of
identity or belonging into the political domain and therefore, tilts
in favour of individual autonomy. Democratic multiculturalism is
in a sound footing to tackle the tension between identity and
belonging on the one hand and the requirements of individual
autonomy on the other, and to bring into the political domain
both set of issues. If one is to visualize public policy on multicultural
foundations then it can be stated that a multicultural understanding
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would be beneficial for issues revolving around secularism. The
increasing incidence of violence by majority vindicates the
multiculturalist’s position because multiculturalism helps to
conceptualize notions of group security, and the need to safeguard
the democratic and human rights of minorities. It is useful when it
come to challenging premisses of a ‘melting pot model’ of ‘national
integration’ and the dictum of mainstreaming minority identities
either voluntarily or forcibly.11 Multiculturalism is enormously
valuable when it comes to contesting a politics based on universalism,
exclusivism and segregationism. The politics of equal citizenship
and of  universal dignity is against discrimination  on the basis of
caste, community and gender, but at the same time it ignores the
cultural diversity, identity consciousness and recognition. The politics
of recognition would extend cultural rights to all groups, and thereby
resist the policy of assimilation and homogeneity.

V
Amartya Sen has pointed out two forms of cultural exclusion:

‘Participation exclusion’ and ‘living mode exclusion’ as reflecting
socio-cultural injustice. Participation exclusion is a discrimination
against groups that are culturally different from the dominant
groups, resulting in limitations on their opportunities to fully
participate in public and social life in any society. Apartheid in
South Africa and untouchability in India are examples of
‘participation exclusion.’ If the excluded group could indeed
participate on equal terms in all aspects of public life there would
be less, not more, cultural diversity. Social intolerance of life style
of different cultural groups leads to ‘living mode exclusion.’ This
is the problem with politics that demand assimilation of the life
style of different cultural groups into that of the mainstream
community in a given country. Multiculturalism recognizes the
need that people should have the freedom to be recognized as
different and be accepted for what they are, together with their
faiths, beliefs and modes of living. Granting people the freedom to
adopt the life styles of their choice will make societies more, not
less diverse. The choices that people make are undoubtedly
conditioned by their sense of identity. People may not always think
of themselves as having a Kantian kind of self that is autonomous
and separate from others. People may derive their personal identities
from their relationships and think of themselves only in relational
terms. Hence, there is always the possibility of exercising free choices
in choosing one’s identity, and not have it ascribed by birth. It is
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necessary that public policy be guided not only by the focus on the
capabilities of individuals but also by a concern for the capabilities
of groups. The capabilities approach, as highlighted by Amartya
Sen, is very powerful in illuminating the connections between
human development, human rights and culture. However,
recognizing that being separate and being connected is a intrinsic
feature of human life, much more attention needs to be given to
ways and means of enhancing the capabilities of groups and for
respecting, protecting and promoting group rights as human rights.

Multiculturalism has become suspect as a policy for coping with
cultural diversity, especially after the wave of terrorist attacks
unleashed by Al-Qaeda against the United States and its allies. There
have been dire pronouncements that multiculturalism is in crisis
because it has led to terrorist attacks. But it need not be sacrificed in
order to protect British Citizens from terrorist attacks. If dissatisfaction
among Muslim groups result in the formation of terrorist groups
associated with Al-Qaeda, then the root cause of dissatisfaction should
be addressed. This can be done by adhering to European Union (EU)
directive mandates that all EU members must/should prohibit and
effectively redress discrimination on the ground of social or ethnic
origin. Non-discrimination, equality and equal opportunities for
participation in public life are the basic human rights that ought to
inform policies adopted to counter the threat of terrorism. We should
engage ourselves that why should the argument in favour of cultural
diversity and multiculturalism be taken seriously? The answer is quite
obvious that they rest upon very firm conceptual foundations. If we
focus on the kind of lives that people are able to lead and the freedom
they can enjoy it follows that we must give full importance to
everything that people considerable valuable in their lives. This
amounts to giving as much importance to religion, culture and identity
as to education and health, two important components being included
in Human Development Index (H.D.I.) Apart from education and
health it is also important for people to affirm their identities, celebrate
their cultures, speak their languages and practice their religions
without having to compromise their identity and self-respect.
Limitations on cultural freedom result in deprivation of human
development. The justification of multiculturalism is at bottom moral
since it considers cultural oppression, marginalization and hegemony
to be perfect case of moral evil and socio-cultural injustice.

We are witnessing culturally heterogeneous world with
distinct and unique cultural pluralism in societal framework. The
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outcome of cultural interrelationship can be essentially one of
conflict, or simply one of convergence or of co-existence.
Intercultural conflict or clash is to be always marked by hatred,
violence and bloodshed. Convergence is truly speaking a mask for
hegemonic dominance and therefore the sane choice is one of
coexistence. This brings forth three different models for addressing
cultural and ethnic diversity-Assimilationist for convergence,
differentialist for conflict and multiculturalist for peaceful
coexistence. Multiculturalism is a way of accommodating cultural
diversity, as it locates individuals against their cultural backgrounds
and shows respect for the different beliefs and practices which
members of a pluralistic society have. Hence, multiculturalism is a
revolt against the tendency of hegemony, cultural imperialism and
assimilationist thrust of globalization.
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Ageing is a natural process, which begins at birth, progresses
throughout one’s life and ends at death.  It is a constant predictable
process, which involves growth and development of living
organisms.  However, no one can avoid this process, but how fast
we age varies from person to person depends upon our genes,
environmental factors and life style.  The boundary of old age
cannot be defined accurately because it does not have the same
meaning in all societies.  In India a person who is aged 15 to 59
years are supposed to form the population of working ages and at
the age of 60, people generally retire or withdraw themselves from
the work.  Government of India had adopted a ‘National policy
on older persons’ in January, 1999 wherein it defines elder as ‘a
person who is of age 60 years or above is considered to be ‘senior
citizen’ or ‘elderly’.  The old age dependency ratio is defined as
the number of persons in the age group 60 or more per 100 persons
in the age-group 15-59 years.

A person is considers economically independent when he or
she does not require taking any financial help from others in order
to live a normal life.  On the other hand, a person who is not
having any economic sources or any financial help from others is
certainly need some kind of assistance for living a normal life.
Now the question arises where does he or she get the assistance.
The aged in India have conventionally enjoyed privileges within
the framework of a social economy where the needs of the elders
remained a moral responsibility of family, kith and kin.  India is
having a rich ancient culture and a hoary tradition where in elders
enjoyed a respectable position in the society.  Old age and wisdom
were considered synonymous in the traditional agrarian Indian
culture.  In general, India is having joint families with common
land holdings were abundant in rural areas.  Elders were always
given high respect in the society.  However, in the last, five to six
decades with the rapid growth of Globalization had seriously
influenced the status of elders and a paradigm shift had taken
place in the approach to elder care in the society.
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The present India today can be characterized as a developing
country.  Comparing India with many other nations in the world,
has a low per capita income with more than a fourth of the
population under poverty line, a low standard of living, poor status
of women, low literacy rates, a high birth rate and infant mortality,
inadequate standards of health and hygiene. Nevertheless, with
rapid advancements in medical technology and medical science,
it has now become easier to control various dreaded diseases,
which were the cause of high mortality earlier.  This resulted in a
steady increase in the life expectancy and a major shift in the age
group of 80 and above.  According to the United Nations
prediction, the life expectancy in the developed countries will be
almost 80 years and in developing countries, it will be more than
70 years by 2050.1

At the global level, the number of persons aged 60 year or
above is expected to be more than triple by 2100, increasing from
841 million in 2013 and close to 3 billion in 2100.2  In the developed
nations, population above 60 years will be increasing at 1.0 percent
annually before 2050 and 0.11 percent annually from 2050 to 2100.
In the case of developing nations, population above 60 years will
increase at a faster pace.  It is projected to increase by 2.9 percent
annually before 2050 and 0.9 percent annually from 2050 to 2100.3

India would have 30.2 percent of the population above 60 years
by 2100, which is relatively less as compared to other nations.
However, in India, though percentage wise growing is not very
rapid, but due to its massive size, the elderly population is
increasing in proportion to the size. According to 2011 population
census,4 there are nearly 104 million elderly persons in India.  Out
of this, 53 million are females and 51 million are males.  It is
interesting to note that in 1991 population census, the number of
elderly males exceeded the number of females.  However, in the
last two decades, the trend has been reversed and the elderly
females outnumbered the elderly males. It shows that elderly
women are increasing in number and are more vulnerable on all
fronts compared to elderly men.  71% of the elderly are residing in
rural areas and 29% of the elderly are residing in urban areas.
Accordingly, planning for the elderly has to be prepared and it is
a huge challenge on the policy makers. This needs to be factored
in the policy that not only take care the eighty plus but rural poor,
women and disadvantaged seniors will have longer years and will
need many of the policy interventions. Hence, research on
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gerontology and the issues and challenges pertinent to it has been
picked up accordingly.
Research on Gerontology:

In India, research on ageing can be dated back to the early
1960s.  The UN Vienna declaration in 1982, the founding of the
association of Gerontology, India (1982), and the Geriatric society
of India (1979) gave an impetus to the development of ageing
research in India.  P.V.Ramamrty initiated steps during 1983-84
to start a center for Research on Ageing in the department of
Psychology by Sri Venkateswara University, Tirupati, Andhra
Pradesh.  This department is first of its kind in India, which
coordinates teaching, research, and extension in the area of ageing.
The UN International Institute of ageing at Malta in collaboration
with University centers at Pune (Maharashtra) and Tirupati
(Andhra Pradesh) had organized training programs in gerontology
and geriatrics with an aim to create awareness of ageing among
researches, academicians and service providers.
Socio-Economic and Medical problems faced by elderly in India:

According to the KPMG Indian survey on urban and rural
elders from diverse economic, social and demographic background
highlighted that financial problems, health problems and fear of
living alone emerged as top three fears commonly noticed amongst
elders in India.
Economic Problems:

Economic problems identified as loss of employment, income
deficiency and economic insecurity.  The 60th National sample
survey (January –June 2000) collected the data on the old age
dependency ratio.  The survey revealed that the dependency ratio
was found to be higher in rural areas i.e., 125 than in urban areas
i.e., 103.  Nearly 90 percent of the total workforce is employed in
the unorganized sector in India.  Mostly retire from their gainful
employment without any financial security like pension and other
post-retirement benefits.   Regarding the state of economic
development, a higher number of males in rural areas i.e., 313 per
1000 were fully dependent as compared with 297 per 1000 males
in urban areas.  An opposed trend was noticed in the aged female
i.e., 706 per 1000 for female in rural areas compared with 757 for
females in urban areas.5  Their children and grand children
supported overall 75% of the economically dependent elders.
Overall 81% of the elderly in India confessed to having increasing
stress and psychological problems in modern society, while 77.6%
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complained about mother-in-law or daughter –in-law conflicts
being on the increase.
Health Problems:

Health problems identified as physical and physiological,
medical problems, nutritional deficiency.  In general, after
attaining the age of 60+ elderly people suffer from medical
problems, i.e., both communicable as well as non-communicable
diseases.  This is further compounded by impairment of special
sensory functions such as vision and hearing.  An Indian council
of Medical Research (ICMR) report on the chronic morbidity profile
in the elderly states that hearing impairment is the most common
morbidity followed by visual impairment.6  A decline in immunity
as well as age related physiologic changes leads to an increased
burden of communicable diseases in the elderly.  The studies
revealed that among the population over 60 years of age, 10%
suffer from impaired physical mobility and 10% are hospitalized
at any given time, both proportions rising with increasing age.  In
the population over 70 years of age, more than 50% suffer from
one or more chronic conditions.7  The chronic illness includes
hypertension, coronary heart disease and cancer.  According to
Government of India statistics cardiovascular disorders account
for one-third of elderly mortality.  Respiratory disorders account
for 10% mortality while infections include tuberculosis account
for another 10%.  Accidents, poisoning and violence constitute
less than 4% of elderly mortality, Neoplasm accounts for 6%.8.
The study further revealed that the most prevalent morbidity was
anemia, followed by dental problems, hypertension, chronic
obstructive airway disease (COAD), cataract and osteoarthritis.9

Aged people who belong to middle and higher income groups are
more prone to develop obesity and its related complications due
to a sedentary lifestyle and decreased physical activity.10  Aged
people are highly prone to mental morbidities due to ageing of the
brain, problems associated with cerebral pathology, physical
health, socio-economic factors such as breakdown of the family
support systems and decrease in economic independence.
Societal Problems:

The rapid urbanization and societal modernization has
brought in its wake a breakdown in family values and the
framework of family support, economic insecurity, social isolation
and elderly abuse leading to a host of psychological illnesses.  In
addition, widows are prone to face social stigma and ostracism.
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The socio-economic problems of the elderly are aggravated by
factors such as the lack of social security and inadequate facilities
for health care, rehabilitation and recreation.  It was found that
the elderly people were the mostly prone to abuse in their families
and in institutional settings, which includes physical abuse,
psychological abuse, emotional abuse and sexual abuse.  A study
revealed that the extent and correlation of elder mistreatment
among 400 community-dwelling older adults aged 65 years and
above in Chennai found the prevalence rate of mistreatment to be
14%.  The study further revealed that chronic verbal abuse was
the most common followed by financial abuse, physical abuse and
neglect.  Considerably a higher number of women faced abuse as
compared with men; daughter-in-law, son-in-law, spouses and
adult children were the prominent perpetrators.11

The levels of problems are varied from urban elders to rural
elders.  The elders who lives in urban areas having the problem of
health related issues and fear of living alone, where as the elders
who live in rural areas having more financial problems.  From this,
it is clear that more health consciousness among urban elders and
having a weakening social fabric.  The survey further clarifies that
most of the elderly belonging to middle class in urban areas were
dependent on their savings while those from rural areas were
dependent on their children or government for their health care
needs.  In terms of housing a larger number of respondents preferred
living with their children given the large joint family base in India
followed by a preference to shift to a senior citizen housing project.
It shows that there is an increasing tendency about such projects
coupled with the weakening social fabric is expected to help
community living as a preferred option for many elderly.

According to the Indian traditional ashrama system, if one
attains the age of 50, one had to detach oneself from the
responsibilities of a ‘grihastha ashrama’ and simultaneously switch
over to the third stage known as ‘Vanapristha ashrama’.   This stage
is referred to the devotion of the next 25 years of life by the ‘vanpristhi’
by mana, vachana and karma to the selfless service of the suffering
humanity and the larger society in return to the services received
from society during the first 50 years of life. If it could have been
applied in the present day society and develop certain strategies
and approaches at different levels of policy making, programming
and strategies in order to utilize the vast human resources for
promoting the involvement and participation of senior citizens in
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socio-economic development process.  This will certainly result in
an end to their social isolation and an increase in their general
satisfaction in their lives. In order to bring out elderly from the above-
mentioned problems Government of India had been initiated
massive programmes of elderly in India.  The following are the some
of the programmes initiated by Government of India.
National Programmes and Policies to improve the quality of
the elderly Persons:

The ministry of social justice and empowerment, which is
the nodal ministry for the purpose develops policies and
programmes for the senior citizens in collaboration with state
governments, Non-government organizations (NGO’s) and civil
society.  These programmes mainly focus at their welfare and
maintenance, especially for indigent senior citizens by supporting
old age homes, day care centers, mobile Medicare units etc.
Constitutional Provisions:

Article 41 of the constitution provides that the state shall
within the limits of economic capacity and development; make
effective provision for securing the right to work, right to education
and right to public assistance in cases of unemployment, old age,
sickness and disablement, and in other cases of undesired want.
Article 47 provides that the state shall regard the raising of the
level of nutrition and the standard of living of its people and the
improvement of public health as among its primary duties.

National Policy on Older Persons (NPOP), 1999 was announced
in January 1999 to reiterate the commitment to ensure the well-
being of the older persons.  The policy envisages state support to
ensure financial and food security, health care, shelter, and other
needs of older persons, equitable share in development, protection
against abuse and exploitation and availability of services to
improve the quality of their lives.  The primary objectives of this
policy are:
 to provide care and protection to the vulnerable elderly people
 to provide adequate healthcare facility to the elderly
 to enable and support voluntary and non-governmental

organizations to supplement the care provided by the family.
 to promote research and training facilities to train geriatric

care givers and organizers of services for the elderly; and
 to create awareness regarding elderly persons to help them

lead productive and independent live.
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National Council for Older Persons (NCOP) was constituted in
1999 under the chairpersonship of the Ministry for Social Justice
and Empowerment to oversee implementation of the policy.  It is
the highest body to advice the government in the formulation and
implementation of policy and programmes for the aged.  NCOP
was re-constituted in 2005 with the members of central and state
government representatives, representatives of NGO’s, citizens
groups, retired persons, experts in the field of law, social welfare
and medicine.

The Integrated Programme for Older Persons (IPOP):  Under
this scheme an integrated approach for older persons (IPOP) is
being implemented since 1992 with the objective of improving the
quality of life of senior citizens by providing basic amenities like
shelter, food, medical care and entertainment opportunities.
Encouraging them productively and actively ageing through
capacity building of Government, NGO’s, Panchayat Raj
Institutions, Local bodies and the community at large.  Under this
scheme, up to 90% financial assistance of the project cost is
provided to NGO’s for establishing and maintain old age homes,
day care centers and mobile Medicare units.  This scheme has
been revised with effective from 01-04-2008, and several
innovative projects have been added as being eligible for assistance
under the scheme.  Some are as follows:
 Running of day care centers for Alzheimer’s disease.
 Help-lines and counseling centers for older persons.
 Maintenance of respite care homes and continuous care homes.
 Physiotherapy clinics for older persons.
 Regional resource and training centers of caregivers to the older

persons.
 Formation of senior citizens associations etc.

International Day of Ageing Persons is celebrated every year on
1st October to bring awareness among the people on elderly issues
and challenges.

Ministry of Health & Family Welfare provides the following
facilities for Senior Citizens:
 Separate queues for older persons in government hospitals.
 Two national institutions on ageing at Delhi and Chennai has

been set up.
 Geriatric development in 25 medical colleges has been set up.
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Ministry of Rural Development had implemented the National
old-age pension scheme for persons above 65 years belonging to a
household below poverty line; central assistance is given towards
pensions up to1000/- per month.

Ministry of Railways had provided the following programmes
for Senior citizens.
 Separate counters for senior citizens of age 60 years and above.
 40% concession in rail fare for men over age of 60 years and

50% concession in rail fare for women over age of 58 and above.
 Lower berths to senior citizens and female passengers of over

45 years of age.
 Provision of wheel chairs at railway stations.

Department of Pensions and Pensioner Grievances: A pension
portal has been set up to enable senior citizens to get information
regarding the status of their application, the amount of pension,
documents required. The portal also provides for lodging of grievances.

The Maintenance and Welfare of Parents and Senior Citizens
Act, 2007 was enacted in December, 2007, to ensure need based
maintenance for parents and senior citizens and their welfare.
General improvement in the health care facility over the years is
one of the main reasons for continuing increase in proportion of
population of senior citizens.  Ensuring that they not merely live
longer, but lead a secure, dignified and productive life is a major
challenge.  The Act has to be brought into force by individual
State Governments.  As on 03-02-2010, 22 States and all Union
Territories had notified the Act.  The remaining states yet to notify
the Acts are Bihar, Meghalaya, Sikkim and Uttar Pradesh.  In the
united state of Andhra Pradesh, the act had been notified however,
the divided Andhra Pradesh and Telangana the Act has to be
notified.  The Act provides the following:
 Establishment of old age homes for Indigent senior citizens
 Penal provision for abandonment of senior citizens
 Maintenance of parents, senior citizens by children, relatives

made obligatory and justifiable through tribunals.
 Adequate medical facilities and security for senior citizens.
 Relocation of transfer of property by senior citizens in case of

negligence by relatives.

National policy on Senior Citizens 2011:
The National policy on senior citizens 201112 Report on

National policy on senior citizens 2011, March 2011.  is based on
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the factors of demographic explosion among the elders, changing
socio-economic milieu, new advancements in medical technology
and research and high levels of destitution among the elderly rural
poor i.e. 51 million elderly live below the poverty line.  The main
aim of the policy is to strengthen integration between generations,
facilitate interaction between the new generation and old
generation by strengthening the bonds between different age
groups.  Further, the policy addresses the issues concerning senior
citizens to reach out in particular to the bulk of senior citizens
living in rural areas who are dependent on family bonds and
intergenerational understanding and support.  Under this policy,
the following initiatives were taken:
 Indira Gandhi National old age pension scheme.
 Public distribution system
 Income tax
 Microfinance
 Health care
 Safety and security
 Housing
 Welfare etc.

Conclusion:
In India, with the increase of elderly population there is a

huge demand on the needs of ageing, widowhood in old age, the
poor socio-economic and health conditions of the elderly.  Much
concerted efforts made by researchers so far to understand better
the issues and the challenges pertinent to ageing.  Most of the
researches revealed the view that elderly as passive receivers of
care.  With the development of research on gerontology
professional training like social work, nursing, counseling, palliative
care and clinical psychology focus on various ageing issues.
However, huge nation like India having different geographical
regions, people having different socio-economic status needs
national level studies on elderly is the need of the hour.  India
needs a holistic approach to population ageing taking socio-
economic and cultural changes into consideration is needed to
effectively solve the emerging problems of the elderly.

Elderly in India are facing multifaceted problems.  It is the
need of the hour to tackle the fast growing multifaceted problems
of management of the elderly in India.  Unlike the developed nations,
it may not feasible to adopt the medical model of care system in
India in view of its enormous cost involved in its organization and
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infrastructure creation.  However, we can develop an alternative to
the medical care model to evolve an indigenous elder care, which
would incorporate support services at the level of family, and
community care.  Along with these, we have to adopt alternative
and innovative methodologies in health research to make equitable,
affordable and quality healthcare accessible to the elderly
population.  When these requirements are taken into consideration,
we will be able to see the smiles on the faces of elders.
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Introduction

The origin of all philosophical ideas in India can be traced to
the Upanisads. The Upanisads are the concluding portions as well
as the essence of the Vedas. There are, therefore, fittingly called
the Vedanta or the end of the Vedas. The Upanisads, however,
were many in number and developed at different stages of human
existence. Inspite of the basic unity of general outlook, the problems
discussed and solutions offered in the Upanisad often vary. Hence
the need to systematize the different teachings of the Upanisads
so as to bring harmony underlying them was felt. Badarayana
composed Brahma Sutra to fulfill this task. The Brahma Sutra
consists of four chapters: 1. The coherence (smanvaya) of the
Upanisadic teachings; 2. Their non – contradiction (avirodha) in
relation to established theories and logical rules; 3. The ways of
realization (sadhana), and 4. The fruit (phala) achieved.1

The Brahma Sutras being very brief was subjected to various
interpretations. Several commentaries were written to elaborate
the Brahma Sutra in their own light. Each attempted to justify
their own position.2 The author of each of these commentaries
became the founder of a specific school of the Vedanta. Thus, we
have Advaita Vedanta of Sankara, Visistadvaita Vedanta of
Ramanuja, Dvaita of Madhva, Dvaitadvaita of Nimbarka,
Suddhadvita of Vallabha and many others.3

Samkara
According to Advaita Vedanta, Brahman is the only reality.

The phenomenal world is ultimately false and the individual self
is non-different from Brahman.4 Brahman is existence-
consciousness-bliss (Saccidananda). Brahman is pure
consciousness, self-luminous, indeterminate, undifferentiated,
immutable and eternal. But Isvara or derterminate Brahman is
the product of Maya. The individual soul on account of Maya
mistakes nirguna Brahman to be the Isvara. The world is Vivarta
or apparent transformation of nirguna Brahman through Maya.
The Atman or the individual soul actually is all pervading and
identical with Brahman. Being individualized by the sense organs,
it wrongly identifies itself as an agent and as a part of Brahman.
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The knowledge of non-dualism through the Sadhana Catusthaya
is the only means of liberation.

Sankara’s Advaita School is the first developed and complete
Vedanta system. Later Vedanta schools developed their systems
more or less as counter-systems trying to disprove Sankara’s pure
monism by different kinds of Qualified Monism or Dualistic Non-
dualism. The founders of the later Vedanta schools, who followed
Sankara, happened to be the followers of the Bhagavata school.
Hence, they could not accept Sankara’s interpretation of the
Prasthanatraya and therefore offered their own interpretation on
it. To them, Sankara’s abstract philosophical speculations could
not make much appeal to the asses who found sufficient spiritual
food in Bhakti schools of Ramanuja and others. Thus Jnana lost
its previous hold and made room for Bhakti. The common question
on which the schools of the Vedanta are divided is: What is the
nature of the relation between the Self (jiva) and God (Brahman)?
In order to explicate the nature of the relationship between jiva
and Brahman, Vedanta has taken the form of schools.

Ramanuja

Ramanuja, however, interpreted and developed the Brahma
Sutras in a different way. In his commentary on the Brahma Sutras,
the Sri Bhasya5, he was extremely critical of the philosophy of
Advaita Vedanta. He criticised the Advaita view vividly because
he found that the interpretation given by the Advaitins is so abstract
and inconsistent that it is not appealing to common sense. Hence,
he took the first giant steps to criticize the philosophy of Advaita
Vedanta as a whole severely without specifically taking into
consideration the name of Sankara. In Sri Bhasya, Ramanuja
agrees with the Advaitins in maintaining that Brahman is the only
reality. But he disagrees with them when they say that Brahman
is attributeless, undifferentiated, pure consciousness, etc., which
he considers something as non-sensical. To him, there is nothing
in the universe which is attributeless, undifferentiated and pure-
consciousness. The concepts like ‘attributeless’, ‘undifferentiated’,
‘pure-consciousness’, etc., are quite absurd which are the results
of the Advaitin’s imagination.

Against the doctrine of Nirguna Brahman, Ramanuja
established the doctrine of Saguna Brahman, that is, Saguna
Brahman as the only reality. There is nothing outside saguna
Brahman. Within the all-inclusive saugna Brahman, there are both
unconscious matter (acit) and conscious souls (cit). Matter or acit
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is the source of the material objects and as such called prakrti. But
unlike Sankhya, Ramanuja believes that this prakrti is a part of
God and controlled by Him, just as the human body is controlled
from within by the human soul. During the state of dissolution,
prakrti remains in a latent, subtle and undifferentiated form.
Saguna Brahman creates out of this the world of diverse objects in
accordance with the deeds of the souls in the world prior to the
last dissolution. The world is really created and all the created
objects are as real as God. It is therefore not unqualified monism,
as the Advaitins hold, but a monism of the ‘One’, qualified by the
presence of many parts (Visistadvaita). For Ramanuja, the world
can never be unreal (maya) as the Advaitins hold. Rather it is
absolutely real. While experiencing the material world, none can
assert that what he experienced is unreal. The Advaitins, therefore,
are wrong in holding that the world is an appearance (vivarta).

Madhva

Madhva was a born-foe of Samkara’s Advaita. He charges
Samkara of teaching false doctrines of Sunyavada under the banner
of Vedanta. While hating Advaitins, he calls them ‘deceitful
demons’ who play in the darkness of ignorance.6 To Madhva, they
must run away now since the sun of dualism is coming to destroy
the darkness of ignorance, the false arguments and interpretations
of scriptures.7 Madhva advocates five-fold differences8 between
God, soul and matter: God and soul; God and matter; soul and
soul; soul and matter; matter and matter. There is difference of
degrees in possession of knowledge and in enjoyment of bliss even
in the case of liberated souls. Difference is the very nature of things.
To perceive things is to perceive their uniqueness which constitute
difference. Distinction of things give rise to distinctions of ideas.
The ‘knower’ and the ‘known’ revelaed by knowledge are
independly real. Like Ramanuja, he accepts three valid sources of
knowledge: perception, inference and testimony.
Similarity between Ramanuja and Madhva:
1. God is Hari, Vishnu, Narayana or Vasudeva who is Saguna by

nature. He is the immanent controller of both soul and matter.
2. God, soul and matter are eternal and absolutely real
3. God is independent while soul and matter are absolutely

dependent upon God, the creator, preserver and destroyer.
4. Saguna Brahman is the ultimate reality and there are three

classes of soul.
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5. Brahman is essentially full of infinitely good qualities.
6. Existence, consciousness and bliss are his essence
7. The soul is by nature conscious and blissful are many
8. The soul becomes subject to pain due to its association with

body, mind and senses, which is due to past karmas.
9. Bhakti is the only means of liberation.
10. Prakriti is the primal matter.
11. By God’s direction, Prakriti creates the world from subtle to

gross products. In dissolution, it returns to its subtle position.

Significant differences between Ramanuja and Madhva:
(Madhva’s Dvaita, in short)

1. To Madhva, soul and matter don’t constitute the body of God
2. Matter and souls are different from each other and from God
3. They are not parts of God or qualify go because they have

substantive existence themselves
4. However, God is the immanent ruler of souls.
5. Though souls and matter depend on God, yet they are

absolutely different from God and hence cannot form His body.
6. Ramanuja accepts ‘qualitative monism’ and ‘quantitative

pluralism of souls’, that is, all souls are essentially alike.
7. Madhva, on the other hand, admits both qualitative and

quantitative pluralism of souls, since he refutes any kind of
monism.

8. To Madhva, even in the state of liberation the souls differ on
account of their possession of knowledge and bliss (ananda-
taratamya). Ramanuja rejects such view. To Ramanuja, soul is
the body of God who is its soul while, for Madhva, there is no
distinction between body and soul of God. God is only efficient
cause, not material cause of the world, prakriti being the material
cause.  But, for Ramanuja, God is both efficient and material
cause. In the state of liberation,t he ‘soul becomes similar to
Brahman’ (Brahmaprakara) in all respects except his poer of
creation, preservation, destructin and inner rules of the universe.

9. To Ramanuja, the liberated soul enjoys full bless which is
homogeneous, ubiquitous and supreme. But, for Madhva, even
the most qualified soul who is entitled to ‘sayujya form of liberation’
can share only partial bliss of Brahman. Hence, it cannot be similar
to it. Certain souls like demons, ghosts and some men are eternally
doomed and damnd who can never hope to get liberation.
Ramanuja, however, disagrees with this idea.
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Nimbarka
Nibarka is the founder of the Dvaitadvaita School of

Vedanta. At the outset, Nibarka expresses his indebtedness to
Ramanuja for he seems to have borrowed the whole of
Visistadvaita philosophy and formulated his own philosophy by
adding a few amendments and modifications to it.

Similarity between Nimbarka and Ramanuja

1. Like Ramanuja, Nimbarka admits three realities: God, soul
and matter.9

2. Soul and matter depend on God.
3. Individual soul is supported by God, pervaded by God and

controlled by God from within. Souls are many.10

4. Due to karma and avidya, the soul is in bondage of birth
and death. Liberation is due to knowledge which is possible
by God’s grace which again results from Bhakti.

5. Both admit three kinds of matter11: a) Aprakrita: the
immutable super-matter of which the divine body is made
up. b) Prakrita: matter which is derived from Prakriti with
three gunas. c) Kala or time.

6. God, the saguna Brahman, the highest, by nature is free from
all defects and is the abode of all good qualities.12

7. He is the ruler of this universe and is identified with Krshna.
Radha is His consort. He is both efficient and material cause.

8. Soul and matter are His ‘parts’ in the sense that they are His
‘power’.13

9. As the material and efficient cause of the universe, He creates,
manifests His powers, viz., chit and achit. It is a real
transformation of his ‘powers’.14

10. Relation between God and world is that of identity-and-
difference (dvaitadvaita) which is quite natural.15

Differences between Ramanuja and Nimbarka
 Ramanuja believes in identity qualified by differene. Differ-

ence cannot exist separately from identity which it qualifies
and to which it belongs. Thus, identity is primary for
Ramanuja. But, Nimbarka believes in ‘identity-and-differ-
ence’ and therefore, for him, both identity and difference
are separately and equally real.

 Nimbarka, like Madhva, rejects the view that matter and
souls are the attributes of God as held by Ramanuja. For
Nimbarka, firstly, the function of an attribute or quality is
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either i) to distinguish the object from other objects or ii) to
make that object better known. For example, in the statement
‘Rama, the son of Dasaratha’, the attribute ‘’son of Dasaratha’
distinguishes Rama from Balarama and Parasurama (who
are also known by the name Rama).Secondly, the attribute
‘son of Dasaratha’ also helps in knowing Rama better since
his father is also known now. Nimbarka, therefore, submits
that matter and souls as attributes of God serve no such
purpose. Since there is nothing outside God, the attributes
cannot distinguish Him from anything else. Nor, the
attributes can help in knowing God better since they do not
constitute His essence.

 Nimbarka, like Madhva, refutes the distinction between the
body and the soul of God and also the view of Ramanuja
that matter and souls form the body of God. For Nimbarka,
if matter and souls are the body of God then God must suffer
from all pains, miseries, defects and imperfections of the
world. Thus, one portion of God cannot be reserved for
change and imperfections and the other for eternity and
perfection. Nimbarka, therefore, calls matter and souls as
the ‘parts’ or ‘powers’ of God.

Vallabha
Vallabha was inspired by Vishnuswami. His version of

Vedanta is called Suddhadvaita or pure-nondualism undefiled by
maya.16 To him, ultimate reality is Brahman and Brahman is called
as Sri Krishna who is independent. His nature is Saccidananda.
Matter and souls are His real manifestation. They are His ‘parts’. By
‘will’ He manifests Himself as Souls and matter. He is endowed
with all good qualities and also with seemingly contradictory
qualities. For example, a) He is conceived as smaller than the smallest
and greater than the greatest and b) He is ‘one’ as well as ‘many’.
Maya or Avidya is His ‘power’ through which He manifests Himself
as ‘many’. This manifestation is neither an error nor illusion. It is a
real manifestation. But, then, it is neither parinama nor vivarta;
rather it is inbetween the two and called Avikrta-parinama-vada.17

(For example: Sun and its rays; fire and it sparks). The world is not
a vivarta for it is a real manifestation nor it is parinama for this
manifestation does not involve any change or transformation. The
world is a natural emanation from Brahman which does not involve
any notion of change and is therefore called avikrtaparinama.
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To Vallabha, cause and its effect are identical. The cause
really appears as its effect. Brahman is the material or inherent
cause (samavayi karana) of the world as well as its efficient cause.
Thus, Brahman really manifests Himself as this Universe without
undergoing any change. The world is universally and
unconditionally pervaded by Brahman.18

In creation, God reveals his tripartite nature of existence,
knowledge and bliss in different proportions. The world comes
out of Brahman as sparks come out of fire or rays arise from a
lamp. Just as cotton spreads itself as threads so does God spread
Himself as this world. i) From ‘existence’: arises life (prana), senses,
bodies etc. which act as elements or objects of bondage for the
souls. ii) From ‘knowledge’ arises the atomic souls, which act the
subjects of bondage. iii) From ‘bliss’ arises the antaryamins or
indwelling spirits (the presiding deities of the souls) and are as
many in number as the souls. However, God or Brahman is the
One Supreme Antaryamin, the inner ruler of the world.

Only Sat or the existence aspect of Brahman is manifested in
the material world. Thus the other two aspects-chit and ananda
remain obscured. Sat and chit aspects are manifested in the
individual soul. Thus, the aspect of ananda remains obscured. All
the three: sat, chit and ananda are manifested in the antaryamins.
Jiva, jagat and antaryamins are essentially identical with Brahman.
Jagat is dissimilar to him (vijatiya); jivas are similar to Him (sajatiya);
Antaryamins are inside Him (svagata). There is no difference in
Brahman withr svagata (internal), sajatiya (homogeneous) and
vijatiay (heterogeneous). He runs through all these three forms
which are non-different from Him.

Dissolution is just the withdrawal of the world-soul
manifestation by God within Himself. World or jagat is the real
manifestion of Brahman, while Samsara or the cycle of births are
deaths is imagined by the soul on account of ignorance which is
five-fold.

• Ignorance of the real nature of the soul
• False identification with the body
• False identification with the senses
• False identification with the vital breaths
• False identification with the internal organ

When knowledge dawn, ignorance vanishes and with it
vanishes the samsara. But the world continues because it is the
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real manifestation of Brahman. The soul as part of God is identical
with Him. But it appears as different from Him o account of the
limited manifestation of some divine aspects (sat, chit, ananda)
and obscuration of others.

Sneha or affection for God is the only means of salvation. It
is the ‘loving service’ of God, attachment of God which presupposes
detachment from all other things. It is neither ‘worship’ nor
‘knowledge’.19 Oneness with God is not its culmination. It is gained
through the ‘grace of God’ which won by the purity of heart. Bhakti
is attained simply by the grace of God which destroys sins. God
pleased by devotion takes the devotees within Himself or when
He is highly pleased keeps him near Himself to enjoy the sweetness
of service.20

Conclusion

It seems to be a hard task to claim with certainty as to which
of the aforementioned interpretation of the Vedanta Sutras is the
legitimate version in spirit with the tradition, namely, Vedanta
Sutras written by Badarayana. This is because every interpretation
claims that it rightly represents tradition. Recent scholars of
Vedanta differ on the subject-matter of the true interpretation of
the tradition. George Thibaut1, for instance, advocates Ramanuja
to be the true interpretation of the tradition. Swami
Vireshvarananda,2 on the other hand, endorses the view that
Samkara’s interpretation is very close in spirit to the tradition.
However, I prefer to go with the view3 that the interpretation of
the founder Acharyas are but the states of development of the
same Vedantic philosophy. The stages crop up owing to diversity
in spiritual achievements. Only a particular interpretation cannot
fulfill the spiritual desire of all seekers. More importantly, had there
been only one interpretation, every seeker might not have been fit
into the qualification scheme or prerequisites of that particular
interpretation. It is therefore evident that there much be room for
other interpretations to satisfy the thrust of all seeker with diverse
spiritual interests.
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Introduction

The objective of the paper is to explore the issue  that despite
the absence of adequate formal  and systematic ways for  the poor
and disadvantaged people to get access to health benefit like in a
rich liberal society, there are active  social  customs,  feelings  and
individual  and  collective responsibilities  among the  people  that
help  the disadvantaged  and  poor people to have access to the
minimum health care facility in both liberal and  non-liberal  poor
countries. Disagreements over what is fair (or just) have been
around since the beginning of time, almost certainly since the very
first of human interactions. At first glance we probably think we
have a fairly uniform understanding of what justice might or
should be. For example if someone commits premeditated first
degree murder, most would probably agree the individual should
be jailed and, depending on your belief system, either face a life
sentence in jail or the death penalty. If someone embezzles money
from their company, most would insist the individual should be
forced to make restitution and face additional criminal or civil
penalty. This hierarchy can be balanced out through the most
influential work on distributive justice by John Rawls’ A Theory
of Justice(1971). Rawls offers an ‘ideal contractarian’ theory of
distributive shares in which a just allocation of benefits and
burdens of social life is determined by what rational persons would
choose from behind a ‘veil of ignorance,’ which prevents them
from knowing what abilities, desires, parentage, or social
stratum they would occupy. Rawls concludes that people behind
such a veil would adopt what he calls the ‘difference principle’:
‘primary goods’—not only wealth, income, and opportunity, but
also bases of self-respect—would be distributed to the maximal
advantage of a representative member of the least advantaged
social class. Rawls (1993) emphasizes that the difference principle
does not call for simple egalitarianism but rather measures to assure
that ‘the basic needs of all citizens can be met so that they can
take part in political and social life.’

 An insight into the concept of Justice:The notion of justice is
used by humans since prehistoric time. Justice is a legal, moral and
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ontological phrase. In simple term, Justice is action in accordance
with the requirements of some law. Whether these rules are
grounded in human consensus or societal norms, they are supposed
to ensure that all members of society receive fair treatment.

Justice have evolved through various varies opinion. The
concept of justice has generated serious controversies in the realm
of political philosophy because of the complexities and intricacies
involved within the concept itself. Indeed, among all the evocative
ideas, that of justice appears to be one of the most eminent and
the most hopelessly confused. The very attempt to define justice
has become a very risky venture partly because of the ambiguity
inherent in the concept itself and partly because of the various
interpretations of the concept by different philosophers at different
times. From the time of Plato down to the present day no consensus
and no satisfactory definition of justice could emerge due to its
abstract, universal and all pervasive characteristics. In all the
normative disciplines which directly or indirectly govern action
in regard to others-whether it be law or political philosophy, ethics
or religion, justice constitutes a central value.  As we can see
Philosophers like Plato and Aristotle regard justice as a supreme
virtue, the source of all others and encompassing within itself the
whole of morality. In Western political thought, major school of
justice is Plato’s conception. He observed that justice is the remedy
for saving society against two evil forces such as ignorance and
political selfishness. For Kant and Rawls justice is a very important
aspect of human existence, the first virtue of society. Hume, and
Marx and Engels denigrate the concept of justice; and for them it
is unnecessary if not entirely irrelevant. Nonetheless, the very
charge of inadequacy or redundance or superfluity against justice
presupposes its meaningfulness and worth otherwise, all the
charges would be irrelevant.

The ancient Indian thinker propagated the Indian concept
of justice such as Manu and Kautilya. Manu have divided law
into civil and criminal matters. Kautilya have opined that only
state can provide fair justice. It can be appraised that Justice can
be used to mean numerous things, like the importance of having
rights, fairness, and equality. People will think it’s unjust to have
their rights violated (like being thrown in prison without being
found guilty in a court of law); or being unfairly harmed by
someone unwilling to pay compensation for the harm done; or
being unfairly treated as an inferior (unequal) who isn’t hired for
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a job despite being the most qualified person for the job. Theories
of justice are not certainly “moral” theories because “justice” is
more specific and could even be separate from morality completely.

The origin of justice therefore, is traced to man’s
consciousness of injustice in society and consequently to his urge
for change in the situation towards a better and desirable one. In
other words man’s craving for what is good and what ought to be
is the perennial experience that gives rise to the concern for justice.
Justice presupposes the existence of conflict and it is called upon
to harmonise antinomies. It is only in the realm of moral that the
synthesis and perfect harmony between personal and
transpersonal values is possible, but in actual world they are in
intense conflict. And it is precisely this hiatus between the
harmony of the moral ideal and the disharmony of reality that
gives rise to the problem of justice. Justice harmonises the
conflicting interests and tends to bring out a balance. Justice in its
true and proper sense is a principle of coordination between
subjective beings and the idea of justice only manifests and can
manifest itself in relation to persons but not between objects of
any kind.

The social contractualists, Hobbes, Locke, Rousseau, despite
their difference, accept justice as a social concept which can only
be realized in and through society. Hobbes was nonetheless rooted
in the Aristotelian tradition, both in discussing justice and in
relating righteousness to the observance of socio-political norms.
Hobbes worked with an ethico-political concept of justice. The
mechanistic individualism of Hobbes led to the identification of
justice with the commanding will of the state. Hobbes maintains
that here lies no contradiction between natural and positive laws.
It is the sovereign who establishes the laws, the rules of lawful
and unlawful, of good and evil. Hobbes’s political set-up performed
two tasks concurrently. First, legal and moral norms is one and
the same and law should promote righteousness. Secondly, the
maximum liberty of individual is accomplished by absolute
obedience to laws and norms. Nevertheless, this substantive model
was already highly speculative, being constituted by a subjective
design, through a deductive procedure, and not being rooted in
the preexisting forms of collective morality.

Rawls’ view on the concept of Distributive Justice: Justice in
the political sense, has two divisions : 1. Distributive justice and 2.
Corrective justice. Corrective justice is concerned with voluntary
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commercial transactions like sale, hire furnishing of security, etc.,
and other things like aggression on property and life, honour and
freedom.”  Distributive justice consist in proper allocation to each
person according to his worth or deserts. This type of justice relates
primarily but not exclusively to political privileges. From this point
of view, each type of political organization has its own standard
of worth and, therefore, of distributive justice. In a democracy,
the standard of worth is free birth; in an oligarchy it is riches, in
aristocracy of birth it is descent while in true aristocracy it is virtue.
“Distributive justice assigns to every man his due according to his
contributions to the society. It minimizes strife and confusion by
countering inequality of the equals or the equality of the un-equals.
Aristotelian distributive justice is, thus, the other name of
proportionate equality i.e., a man’s rights, duties and rewards
should correspond to his merit and social contribution.”In the
politics of Aristotle, the first natural community for him is the
family, which, when complete, consists of father, wife, children,
and slaves. The family is based on two relations: the relation
between man and woman and that between master and slave,
both of which are considered to be natural. To all members of the
family the father is an absolute ruler, but he should rule the slaves
with mildness, the wife as a free member of the community, and
children by right of affection and seniority.(Aristotle,1953) The
most comprehensive human society is the state. The aim of the
state is to produce good citizens, individuals living a virtuous and
happy life. As the highest virtues are intellectual, it is the duty of
the state not to create warriors, but men capable of making the
right use of peace, which is conducive to intellectual activity. The
state should be strong enough to protect itself. The state should be
wage no wars except in self-defence or to subjugate natural slaves,
rior people. The Greeks combine courage with culture and are
therefore, superior people; and the superior people are alone
justified in extending their rule over those who are inferior.

One of the most interesting modern attempts to shield
principles of justice are found in John Rawls, A Theory of Justice,
as now reformulated in political liberalism. In A Theory of Justice,
Rawls started with the statement that, ‘’Justice is the first virtue of
social institution,’’ meaning that a good society is one structured
according to principals of justice. Rawls asserts that existing
theories of justice, developed in the field of philosophy, are not
adequate: ‘’My guiding aim is to work out A Theory of Justice that
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is a viable alternative to these doctrines which have long dominated
our philosophical tradition.’’ He calls his theory aimed at
formulating a conception of the basic structure of society in
accordance with social justice as fairness.

He explains the importance of principles of justice for two
key purposes: first, to ‘’provide a way of assigning rights and duties
in the basic institutions of society’’; and secondly, to ‘’define the
appropriate distribution of the benefits and burdens’’ of society.

John Rawls’ egalitarian liberal position :

One of Rawl’s enemies is utilitarianism. As a good liberal,
Rawls cannot accept the sacrificial drift of utilitarianism. For Rawls,
who participates in an ethical position, there is something about
the inviolability of the person that cannot be sacrificed in the name
of collective utility or happiness. For Rawls, utilitarianism has many
interesting elements, but the problem is that it can lead to
completely immoral practices in order to serve the usefulness of as
many people as possible. It tries to propose a model of justice that
somehow respects the idea that all people are moral equals and
therefore free and equal. Utilitarianism, as long as it can sacrifice
one to increase the usefulness of the others, does not make it
possible to respect the dimension of inviolability.

Among the various declensions of the deontologist, there is
according to Kant’s inspired perspective, the idea that moral action
implies the adequacy to a moral duty that we have. For Rawls,
considering his deontological position is to say that it is necessary
to distinguish between the just and the good, because the pursuit
of the good could go to the detriment of the just.

What is the society for John Rawls? In Justice as Equity, society
is “a fair system of cooperation over time, from one generation to
the next, in which those engaged in cooperation are regarded as
free and equal citizens and as normally cooperating members of
society throughout their lifetime”. For Rawls, the company is not a
cooperative system. It is not the adherence to cultural values or the
sharing of loyalty networks or gemainshaft which is a kind of organic
society where everyone knows each other and lives in social
networks. For Rawls, this is possible, but he sees society as a system
of cooperation based on the existence of free and equal citizens.
The question that arises from this definition is how we should justly
manage and distribute the products and fruits of this cooperation.

To say that people are free and equal is a normative
conception. Rawls argues that people, under the principle of moral
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equality, are free and equal in the same way. These people have
two important faculties of being able to have a sense of justice ,
which means being able to adapt, become involved or act from a
certain conception of justice; and every person is able to rationally
define a conception of good, i.e., a conception of everything to
which to direct his life and for which that person lives. The
conception of good, for some, is what gives the value of our life.
This is the life we choose. We should not see the conception of
good as something religious, it can be a lot of things.

From these two moral faculties, Rawls says that it is possible
progressively to achieve what he calls a “thoughtful balance”, that
is, a kind of interplay of mutual adjustments between moral
principles and the intuitions we have with respect to particular
situations that emanate from our existence. Thoughtful balance,
that is, trying to find a solution that is morally acceptable and
possibly effective between moral principles and the complexity of
the situations that may arise. This is good pragmatism in the
philosophical sense, i. e. the continuous flow of intuition and the
context or problems that arise. We can imagine that even if we
start from the deontological principle that we should not kill others,
we can say that by reflexive equilibrium it is possible to justify self-
defence, namely that self-defence leads to an infringement of a
principle because someone dies, but at the same time, in a reflective
and reflective way, it is possible to justify the fact that in particular
situations it is a morally acceptable solution. We know this from
the back and forth between our intuitions, what seems to us to be
just, unjust, morally good or bad of the cases that arise and the
moral theories to which we try to bring meaning.

What is justice for? According to Rawls, there is a need for
thoughtful conclusions on principles of justice that aim at
specifying the equitable terms of social cooperation. That is to say,
the fair terms in the way in which social cooperation is organised
and, if necessary, the products of this social cooperation. For Rawls,
it’s possible to have a whole bunch of intuitions that lead us to
refine a number of principles.

According to Rawls, justice is what free and equal persons
would agree to as basic terms of social cooperation in conditions
that are fair for this purpose. This idea he called “justice as
fairness.” According to Rawls, the term “justice as fairness”
comes from examining the agreements made by individuals in the
original position. Rawls says, “the original position is, one might
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say, the appropriate status quo, and thus the fundamental
agreements reached in it are fair.” Principles of justice are based
upon agreements made in the original position. The structure of
the original position guarantees that decisions will be made so
that the structure of a just society will be fair. The maximization
of liberty are essential for the protection of liberty itself. Justice as
fairness defines a distribution to be just if it maximizes the food
that the individual with the least food receives (this is the
“maximin” outcome in terms of food, which is the sole primary
good). It adjusts for preferences, ability, and land holdings. It is
achieved by taxes and subsidies on income (that is, on the
consumption of food). Inequalities in income, subject to the
maximin requirement, are accepted because of the benefit they
bring to the individual with the least income; all inequalities in
leisure are accepted. Rights to neither self-ownership nor resource-
ownership are maintained, and responsibility is not recognized.

Equality for all, both in the basic liberties of social life and also
in distribution of all other forms of social goods, subject only to the
exception that inequalities may be permitted if they produce the
greatest possible benefit for those least well off in a given scheme of
inequality (the differenceprinciple). Distributive justice concerns the
socially just allocation of goods. Principles of distributive justice
provides moral guidance for the political processes and structures
that affect the distribution of benefits and burdens in society. Rawls
asks us to imagine ourselves behind a veil of ignorance which denies
us all knowledge of our personalities, social statuses, moral
characters, wealth, talents and life plans, and then asks what theory
of justice we would choose to govern our society when the veil is
lifted, if we wanted to do the best that we could for ourselves. We
don’t know who in particular we are, and therefore can’t bias the
decision in our own favour. So, the decision-in-ignorance models
fairness, because it excludes selfish bias. Rawls argues that each of
us would reject the utilitarian theory of justice that we should
maximize welfare because of the risk that we might turn out to be
someone whose own good is sacrificed for greater benefits for others.
Instead, we would endorse Rawls’s two principles of justice:

1. Each person is to have an equal right to the most extensive
total system of equal basic liberties compatible with a similar
system of liberty for all.

2. Social and economic inequalities are to be arranged so that
they are both (a) to the greatest benefit of the least advantaged,
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consistent with the just savings principle, and (b) attached
to offices and positions open to all under conditions of fair
equality of opportunity.
The basic principle of distributive justice is that equal work

should produce equal outcomes and some people should not
accumulate a disproportionate amount of goods.

These principles are lexically ordered: the first principle has
priority over the second; and in the second principle the first part
has priority over the second part. For the specific question of
distributive justice, as opposed to the wider question of political
justice, it is the final stone in the edifice that is crucial: this is the
famous difference principle.

Rawls argues that in the social contract formed behind a veil
of ignorance the contractors will adopt his two principles of justice,
and in particular the difference principle: that all inequalities “are
to be to the greatest benefit of the least advantaged members of
society”. This requires the identification of the least advantaged.
There are three aspects to this: what constitutes the members of
society; what counts as being advantaged; and how the advantages
of one member are to be compared with those of another.

It would seem natural in defining the least advantaged
members of society to identify the least advantaged individuals,
but Rawls does not do this. Instead, he seeks to identify
representatives of the least advantaged group.

The wellbeing of representatives is assessed by their allocation
of what Rawls terms primary goods. There are two classes of
primary goods. The first class comprises social primary goods, such
as liberty (the subject matter of the first part of the second principle
of justice) and wealth (the subject matter of the second part of
that principle). The second class comprises natural primary goods,
such as personal characteristics. Justice as fairness is concerned
with the distribution of social primary goods; and of these the
difference principle is concerned with those that are the subject
matter of the second part of the second principle of justice, such
as wealth.

Rawls’s primary goods are “things which it is supposed a
rational man wants whatever else he wants”: regardless of what
precise things someone might want “it is assumed that there are
various things which he would prefer more of rather than less”.
More specifically, “primary social goods, to give them in broad
categories, are rights, liberties, and opportunities, and income and
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wealth”. These fall into two classes: the first comprise rights,
liberties, and opportunities; and the second, which is the concern
of the difference principle, income and wealth. The essential
difference between these classes is that “liberties and opportunities
are defined by the rules of major institutions and the distribution
of income and wealth is regulated by them”. The theory of justice
as fairness has not refuted utilitarianism or other political theories
once and for all. Still, Rawls’ theory is a thorough and systematic
attempt to solve one of the major policy issues we disagree about.
Reflective equilibrium and overlapping consensus show how values
can be justified, even in a society with diverse beliefs, so that we
can treat each other as free and equal human beings, in spite of all
our differences.

Conclusion
Rawls, later on, was criticized by liberals and socialists alike

apart from communitarians. According to Dworkin, the veil of
ignorance which Rawls talk about is not how reality functions.
People can’t be in the original position and recommended thin
veil of ignorance instead of thick veil of ignorance. Socialists also
held that Rawls theory is biased towards liberalism and he
compromises distributive nature of his theory for the sake of liberty.

Distributive justice is inadequate to bring social justice.There
is no one fixed theory of distributive justice, which might create
conflict in different social justices eg feminists rights are sometimes
in conflict with transgenders’ rights.

Robert Nozick’s influential libertarian critique of Rawls
argues that distributive justice is not a matter of the whole
distribution matching an ideal pattern, but of each individual
entitlement having been based on rights of ownership—Nozick
calls these “Lockean rights.”

While distributive justice concerns itself with the welfare of
an individual, social justice concern itself with the welfare of a
social group. Sometimes they both come in conflict. Eg.: poor from
privileged class should be preferred according to distributive justice,
but rich from underprivileged class should be preferred according
to social justice. According to libertarian scholars, social justice is
a mirage as we should not divide the ‘cake of freedom’ to ensure
‘equal shares for all’.

A balanced approach is required to create harmony between
social justice and distributive justice. Eg.: while reservation based
on social group should continue to provide social justice, the
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creamy layer should be introduced to prevent a section of
underprivileged group to secure all benefits to provide distributive
justice.

Rawls work, however, proved hugely influential and served
as thought platter for later day theorists. Rawls himself
acknowledged the limitations of his work and took corrective steps
in his next work Political liberalism.
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cetuÙe DeeOeeefjle efMe#ee : Skeâ efJeceMe&
$e+ef<e keâevle heeC[sÙe

DeeÛeeÙe&, oMe&veMeeŒe efJeYeeie
Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe

ÛeÙeve keâjvee ceeveJe keâer Skeâ mJeeYeeefJekeâ ØeJe=efòe nw~ ÛeÙeve kesâ Éeje nce Ùee lees efkeâmeer Ûeerpe keâe
JejCe (Prefer) keâjles nQ DeLeJee Gmemes yeÛevee (Shun) Ûeenles nQ, ÙeLee- nce DeejesiÙe, Oeve, heo,
Øeefle…e Deeefo keâe lees JejCe keâjvee Ûeenles nQ, peyeefkeâ jesie, efveOe&velee, Deheceeve Deeefo mes yeÛevee Ûeenles
nQ~ mhe„le: ÛeÙeve keâe DeeOeej nceejer JejerÙelee (Preference) DeLeJee efJe®efÛe (Aversion) ner nw~
ÛeÙeve kesâ Éeje nce efkeâmeer Ûeerpe keâe cetuÙeebkeâve keâjles nQ leLee cetuÙeebkeâve kesâ Éeje GmeceW cetuÙe keâe
efveOee&jCe keâj osles nQ~ Fme Øekeâej ‘‘cetuÙe keâe DeLe& nw efkeâmeer Ûeerpe keâe cetuÙeebkeâve keâjvee DeLeJee JejerÙelee
osvee DeLeJee ØeMebmee SJeb veehemebo keâjvee~’’1

nce Deheveer keâeceveeDeeW keâer hetefle& DeLeJee efve:ßesÙeme keâer Øeeeqhle kesâ efueS ner Deheveer JejerÙelee keâes
efveOee&efjle keâjles nQ leLee JejerÙelee kesâ Éeje Deheveer hemebo DeLeJee veehemebo keâes yeleekeâj GmeceW cetuÙe keâe
efveOee&jCe keâjles nQ~ Fme Âeq„ mes Sce0 efnefjÙeVee "erkeâ ner efueKeles nQ efkeâ ‘‘cetuÙe keâes Ùee lees FÛÚeDeeW
keâer meblegeq„ DeLeJee hejce meeOÙe keâer Øeeeqhle kesâ Éeje mecePee pee mekeâlee nw~ Fmekesâ efueS ØeÙegòeâ nesves
Jeeuee mebmke=âle Meyo ‘F„’ nw efpemekeâe DeLe& nw hemebo keâer peeves Jeeueer Jemleg Deewj Fme Øekeâej cetuÙe keâes
‘‘FeqÛÚle Jemleg’’ kesâ ™he ceW heefjYeeef<ele efkeâÙee pee mekeâlee nw~ Fmekesâ efJehejerle cetuÙe DeLeJee cetuÙe efJenerve
keâes efJe®efÛe DeLeJee Ghes#ee kesâ ™he ceW JeefCe&le efkeâÙee pee mekeâlee nw~’’2

ÙeÅeefhe ceveg<Ùe SJeb heMeg oesveeW ner FÛÚeSB keâjles nQ, hejvleg heMegDeeW keâer FÛÚeSB efyevee efkeâmeer GösMÙe
kesâ kesâJeue YetKe SJeb hÙeeme keâes Meeble keâjves kesâ efueS leLee Gvekeâe JÙeJenej menpe ØeJe=efòeÙeeW kesâ Éeje
mebÛeeefuele neslee nw, peyeefkeâ ceveg<Ùe keâer FÛÚeSB kesâJeue YetKe SJeb hÙeeme keâes Meeble keâjves kesâ efueS yeequkeâ
efkeâmeer JÙeJeeqmLele GösMÙe keâes Øeehle keâjves kesâ efueS nesleer nQ~ Fmeer GösMÙe keâer Øeeeqhle kesâ efueS Gmekeâe
efJeÛeej SJeb JÙeJenej efveÙebef$ele SJeb ceÙee&efole neslee jnlee nw~ ceveg<Ùe Deleerle, Deeiele SJeb Deveble kesâ meeLe
ner meeLe hejueeskeâ kesâ yeejs ceW Yeer efÛebleve keâjlee nw~ Jen Deleerle mes meerKelee nw, Jele&ceeve ceW peerlee nw leLee
YeefJe<Ùe keâer ÙeespeveeSB yeveelee nw~ Jen ueewefkeâkeâ peieled kesâ meeLe ner meeLe heejueewefkeâkeâ/DeleereqvõÙe peieled keâe
Yeer %eeve Øeehle keâjvee Ûeenlee nw~ Ùener veneR, Jen Deheves meeLe-meeLe DevÙe ØeeefCeÙeeW ÙeneB lekeâ efkeâ Deheves
heÙee&JejCe kesâ yeejs ceW Yeer meesÛelee nw, keäÙeeWefkeâ DevÙe ØeeefCeÙeeW ceW ceveg<Ùe ner Skeâcee$e Ssmee ØeeCeer nw efpemeceW
efJeJeskeâ Meeqòeâ nw~ Fmeer efJeJeskeâ kesâ keâejCe Gmes Skeâ veweflekeâ ØeeCeer ceevee peelee nw~ Fme Øekeâej cetuÙe
JÙeeqòeâ, meceepe, mebmke=âefle, heÙee&JejCe kesâ meeLe-meeLe DeleereqvõÙe DevegYeJeeW kesâ Éeje Yeer efveOee&efjle neslee nw~

‘‘cetuÙe Skeâ meehes#e SJeb mebyevOeelcekeâ Meyo nw, pees meeceeefpekeâ Øeef›eâÙee kesâ Éeje efJekeâefmele neslee
nw leLee efJeefYeVe heefjeqmLeefleÙeeW kesâ Éeje efveOee&efjle neslee nw~’’3 ÙeneB cetuÙe keâes meehes#e keânves keâe leelheÙe&
Ùen nw efkeâ cetuÙe JÙeeqòeâ, meceepe leLee osMe-keâeue heefjeqmLeefleÙeeW kesâ Devegmeej heefjJeefle&le neslee jnlee nw~
keâesF& Yeer Ssmeer Ûeerpe veneR nw pees meYeer kesâ efueS meceeve ™he mes cetuÙeJeeve nes~ pees Ûeerpe DeYeer nceejs efueS
cetuÙeJeeve nw Jen otmejs meceÙe keâce cetuÙeJeeve Yeer nes mekeâleer nw~ Ùener veneR, pees Ûeerpe DeYeer efkeâmeer Skeâ
kesâ efueS cetuÙeJeeve nw Jen otmejs meceÙe ceW ner Gmeer JÙeeqòeâ kesâ efueS keâce cetuÙeJeeve nes mekeâleer nw~
mhe„le: cetuÙe Skeâ meehes#e heo nw~ cetuÙe meehes#e nesves kesâ meeLe ner meeLe Skeâ mecyevOeelcekeâ heo Yeer nw,
keäÙeeWefkeâ efkeâmeer Yeer Ûeerpe keâe Deheves Deehe ceW keâesF& cetuÙe veneR neslee nw~ otmejs MeyoeW ceW, Ùeefo keâesF& Ûeerpe
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efkeâmeer Yeer ™he ceW ceeveJe mes DemecyeeqvOele nw lees Gmekeâe Deheves Deehe ceW keâesF& cetuÙe veneR nw~ (A thing
which is non-relational to human affairs cannot be valuable in itself.)~ pÙeeWner
Jen Ûeerpe efkeâmeer Yeer ™he ceW ceeveJe mes mecyebefOele nes peeleer nw GmeceW cetuÙeeW keâe DeejesheCe nes peelee nw~ Fme
Øekeâej cetuÙe keâe efveOee&jCe ceeveJe kesâ mecyevOe ceW ner mecYeJe nw~ Fme Øekeâej cetuÙe Skeâ meehes#e SJeb
mecyevOeelcekeâ heo nw~ Fmeer meehes#e SJeb mecyevOeelcekeâ mJe™he kesâ keâejCe ner cetuÙe keâes cetuele: oes JeieeX
ceW efJeYeòeâ efkeâÙee peelee nw~

(1) meeOeve cetuÙe (Extrinsic value)
(2) meeOÙe cetuÙe (Intrinsic value)

meeOeve cetuÙe Jes nesles nQ pees mJele: meeOÙe lees veneR nesles nQ yeequkeâ Ùes efkeâmeer meeOÙe keâer Øeeefhle kesâ
efueS meeOeve kesâ ™he ceW ØeÙegòeâ nesles nQ, pewmes- YeejleerÙe hejcheje ceW Oece&, DeLe& SJeb keâece keâes meeOeve cetuÙe
kesâ ™he ceW mJeerkeâej efkeâÙee ieÙee nw~ meeOeve cetuÙe efJeefYeVe JÙeeqòeâÙeeW keâer efYeVe-efYeVe ceeveefmekeâ ØeJe=efòeÙeeW
DeLee&led Gvekeâer JejerÙelee SJeb efJe®efÛe kesâ Devegmeej heefjJeefle&le nesles jnles nQ~ nce Heâuee@ Ûeerpe keâes hemebo
keâjles nQ leLee Heâuee@ Ûeerpe keâes hemebo veneR keâjles nQ~ Ùen DeeJeMÙekeâ veneR nw efkeâ nce efpemes hemebo keâjles
nQ Gmes DevÙe Yeer Gmeer ™he ceW hemebo keâjW~ ÙeneR veneR, efpemes nce hemebo DeLeJee veehemebo keâjles nQ Gmes Yeer
efkeâmeer DebMe efJeMes<e lekeâ hemebo DeLeJee veehemebo keâjles nQ~ Fme Øekeâej nceejer hemebo DeLeJee veehemebo Gmekesâ
iegCeeW kesâ Deveg™he heefjJeefle&le nesleer jnleer nw~ Fmeer Âeq„ mes nš&cewve efueKeles nQ efkeâ ‘‘cetuÙeeW keâe efveOee&jCe
Gvekesâ iegCeeW kesâ DeeOeej hej ner neslee nw~’’4 iegCeeW keâer efJeefJeOelee kesâ Deveg™he cetuÙeeW ceW keâesefšÙeeW
(Degrees) keâe nesvee mJeeYeeefJekeâ ner nw, pewmes- Deewmele (Average), DeÛÚe (Good), yesnlej
(Better), Glke=â„ (Best) Deeefo~ Fme Øekeâej meeOeve cetuÙe Jes nQ efpemekesâ Éeje nce Deheves meeOÙe keâer
efmeeqæ keâjles nQ leLee pees GmeceW efveefnle iegCeeW kesâ DeeOeej hej efJeefJeOe mlejerÙe nesles nQ~ mecemÙee leye GlheVe
nes peeleer nw peye meeOeve cetuÙe keâes ner meeOÙe cetuÙe yevee efoÙee peelee nw~ Ssmeer eqmLeefle ceW meeceeefpekeâ
meblegueve Yebie nes peelee nw leLee meceepe Dejepekeâlee SJeb DeJÙeJemLee keâe efMekeâej nes peelee nw~

meeOÙe cetuÙe Jes nesles nQ pees efkeâmeer meeOÙe keâer Øeeeqhle ceW meneÙekeâ veneR nesles nQ yeequkeâ Ùes Deheves
Deehe ceW meeOÙe DeLee&led mJele: meeOÙe nesles nQ, pewmes- cees#e/efveJee&Ce~ YeejleerÙe hejcheje ceW cees#e/efveJee&Ce
keâes efve:ßesÙeme DeLeJee hejce meeOÙe cetuÙe kesâ ™he ceW mJeerkeâej efkeâÙee ieÙee nw, keäÙeeWefkeâ meeOÙe cetuÙe hejce
efve:ßesÙeme nesles nQ, Demleg Fvekeâe mecyebOe ‘nw’ (Is) mes ve neskeâj ‘ÛeeefnS’ (Ought) mes neslee nw~ pees
‘ÛeeefnS’ nw, Jen meowJe ner DeeoMee&lcekeâ neslee nw~ DeeoMe& Jen neslee nw pees Øeehle ve neskeâj ØeehleJÙe neslee
nw~ ØeehleJÙe keâe DeLe& nw 'Øeehle keâjves ÙeesiÙe' (Achievable)~ DeeoMe& keâes Øeehle veneR efkeâÙee pee mekeâlee
nw~ Ùeefo DeeoMe& keâes peerJeve ceW Debieerkeâej keâj efueÙee peeÙe lees Jen DeeoMe& ve neskeâj JÙeJenej nes peelee
nw, pewmes- ceekeäme& meecÙeJeeo keâes, ieeBOeerpeer jecejepÙe keâes, efJeveesyee meJeexoÙe keâes DeeoMe& jepÙe kesâ ™he
mJeerkeâej keâjles nQ~ FvnW meeOÙe cetuÙe kesâ ™he ceW mJeerkeâej efkeâÙee peelee nw~ neuee@efkeâ me=eq„-kesâeqvõle
veerefleMeeŒe (Cosmo-centric ethics) ceW ceevee ieÙee nw efkeâ Fme me=eq„ ceW pees kegâÚ Yeer nw Jen efkeâmeer
keâe meeOeve veneR nw yeequkeâ mJele: meeOÙe nw~

ÙeÅeefhe cetuÙe keâe efveOee&jCe ceeveJe efnle kesâ meehes#e ceW ner neslee nw, Demleg meYeer Øekeâej kesâ cetuÙe
ceeveJeerÙe cetuÙe ner nQ leLeeefhe ceeveJeJeeoer efÛeblekeâ meeOÙe cetuÙe kesâ ™he ceW cees#e/efveJee&Ce keâes ve ceevekeâj
‘ceeveJeerÙe cetuÙe’ (Human value) keâes ner cenòJe osles nQ~ ceeveJeerÙe cetuÙeeW keâe leelheÙe& Gve cetuÙeeW mes
nQ pees ceeveJe kesâ mece«e efJekeâeme DeLee&led Gvekesâ hees<eCe, mebJeOe&ve SJeb GVeÙeve ceW meneÙekeâ neW, ÙeLee- Øesce,
keâ®Cee, oÙee, lÙeeie, menveMeeruelee, menevegYetefle, hejevegYetefle Deeefo~ Deepe peye JeweqÕekeâ Oejeleue hej
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cetuÙe DeeOeeefjle efMe#ee keâer Jekeâeuele nesves ueieer nw lees Fmekeâe DeefYeØeeÙe nw efkeâ ceeveJeerÙe cetuÙeeW keâe #ejCe
Deheves Ûejce hej nw~ Ssmee Øeleerle neslee nw efkeâ Jele&ceeve Ùegie cetuÙeeblejCe (Trans-valuation) keâe Ùegie
nw, peneB hejchejeiele cetuÙeeW keâes veÙes ™he ceW JÙeeKÙeeefÙele SJeb heefjYeeef<ele efkeâÙee peeves ueiee nw~ Deepe
ØelÙeskeâ mlej hej cetuÙeeW keâe #ejCe ngDee nw Ûeens Jen meeOÙe cetuÙe nes DeLeJee meeOeve cetuÙe DeLeJee
ceeveJeerÙe cetuÙe~ meeOÙe cetuÙe (cees#e) keâer DeJeOeejCee lees ØeeÙe: ueghleØeeÙe nes ieF& nw~ ÙesvekesâveØekeâejsCe
meeOeve cetuÙe (Oece&, DeLe& SJeb keâece) keâes ner meeOÙe cetuÙe kesâ ™he ceW mJeerkeâej efkeâÙee peeves ueiee nw~ Fme
cetuÙeeblejCe keâe meJee&efOekeâ Øeefleketâue ØeYeeJe ceeveJeerÙe cetuÙeeW hej heÌ[e nw~ Deepe meyekegâÚ nesles ngS Yeer
JÙeeqòeâ DeMeeble leLee meceepe Demeblegefuele nes ieÙee nw~ mecYeJele: Ùener keâejCe nw efkeâ Deepe cetuÙe DeeOe=le
efMe#ee hej efJeMes<e yeue efoÙee peeves ueiee nw efpememes ceeveJeerÙe cetuÙeeW keâe hees<eCe keâjkesâ mechetCe& ceeveJelee
keâes ceneefJeveeMe mes yeÛeeÙee pee mekesâ~

efMe#ee cetuele: oes Øekeâej keâer nesleer nw : DeveewheÛeeefjkeâ (Informal) SJeb DeewheÛeeefjkeâ (Formal)~
DeveewheÛeeefjkeâ efMe#ee Iej, heefjJeej, meceepe SJeb mechetCe& JeeleeJejCe mes Øeehle nesleer nw~ keâesF& Yeer yeÛÛee
meJe&ØeLece Deheves heefjJesMe ceW ner meerKelee nw, peneB Jen pevce ueslee nw SJeb heuelee-yeÌ{lee nw Deewj efpemekeâer
Deefceš Úehe Gmekeâer ceve:eqmLeefle SJeb DeeÛejCe hej peerJeveheÙe&vle lekeâ yeveer jnleer nw~ lelhe§eeled Jen
DeewheÛeeefjkeâ efMe#ee kesâ efueS efMe#eCe mebmLeeDeeW ceW peelee nw~ mhe„le: pewmee yeerpe neslee nw Gmeer Øekeâej keâe
GmeceW mes DebkegâjCe Yeer efvekeâuelee nw~ Dele: DeveewheÛeeefjkeâ efMe#ee keâe JÙeefòeâlJe efvecee&Ce ceW cenleer Ùeesieoeve
nw, efpemekeâe DeejcYe heefjJeej mes ner neslee nw~ heefjJeej Skeâ meeceeefpekeâ mebmLee nw~ keâesF& Yeer mebmLee
mecÙekeâd ™he mes keâeÙe& keâjs~ Fmekesâ efueS Gmekesâ meYeer meomÙeeW ceW ‘hejmhej menÙeesie keâer YeeJevee’ (Team
spirit) leLee Gmekesâ meYeer IeškeâeW kesâ yeerÛe meecebpemÙe Ùee leeuecesue (Coordination) keâer DeeJeMÙekeâlee
nesleer nw~ Fmekesâ efueS Skeâ Oegjer (cegefKeÙee) keâer pe™jle nesleer nw~ cegefKeÙee efpelevee ner o#e nesiee,
mebmLeeve Glevee ner Gòejeslej GVeefle keâjlee peeÙesiee~ keâne Yeer ieÙee nw efkeâ ‘‘efkeâmeer Yeer mebmLeeve keâe
cegefKeÙee ner Gme mebmLeeve keâe Ûeefj$e neslee nw~’’ (The head of the institution is the
character of the institution.)~ heefjJeej keâe cegefKeÙee nesves kesâ keâejCe ceelee-efhelee keâer efpeccesoejer
yeÌ{ peeleer nw~ FmeceW Yeer ceeB keâer efpeccesoejer Deewj Yeer DeefOekeâ nw, keäÙeeWefkeâ ceeB ner yeÛÛeeW keâer ØeeLeefcekeâ
hee"Meeuee nw meeLe ner Jen lÙeeie SJeb keâ®Cee keâer Øeeflecetefle& Yeer nesleer nw~ mJeeceer efJeJeskeâevebo peer ves lees
ÙeneB lekeâ keâne nw efkeâ ‘‘ceeB keâer eqmLeefle mechetCe& efJeÕe ceW meJeexÛÛe nw, keäÙeeWefkeâ Jen efve:mJeeLe&lee
(Unselfishness) keâe meJeexÛÛe GoenjCe nw~’’ Demleg, ceeB keâe JÙeJenej-kegâMeue nesvee DelÙeble ner
DeeJeMÙekeâ nes peelee nw~ GuuesKeveerÙe nw efkeâ yeÛÛeeW ceW cetuÙe cegKÙele: oes Ì{bie mes efJekeâefmele nesles nQ

• JÙeeqòeâiele GoenjCeeW kesâ Éeje (By personal examples)
• YeeJehetCe& leLee ceÙee&efole Øesce kesâ Éeje (Intense and yet restrained love)
henuee, peye nce JÙeeqòeâiele GoenjCe keâer yeele keâjles nQ lees ÙeneB hej oes yeeleW cenlJehetCe& nes

peeleer nQ: henuee, yeÛÛeeW kesâ efueS Gvekesâ ceelee-efhelee ner DeeoMe& (Ideal) nesles nQ Deewj otmeje, yeÛÛeeW ceW
DevegkeâjCe (Imitation) keâer ØeJe=efòe DeefOekeâ nesleer nw~ Jes GheosMeeW (Preaching) keâer Dehes#ee nceejs
JÙeJenej DeLeJee DeeÛejCe (Conduct) kesâ Éeje ner DeefOekeâ meerKeles nQ~ otmejs MeyoeW ceW, ‘Ssmee keâjes
leLee Ssmee cele keâjes’, Fmekeâe yeÛÛeeW kesâ Thej yengle ner keâce ØeYeeJe heÌ[lee nw~ Fmekeâer Dehes#ee nce keäÙee
keâj jns nQ, Fmeer keâe DevegkeâjCe yeÛÛes DeefOekeâ keâjles nQ~ otmeje, YeeJehetCe& leLee ceÙee&efole Øesce kesâ Éeje Yeer
yeÛÛeeW ceW cetuÙe efJekeâefmele nesles nQ~ yeÛÛes Deefle mebJesoveMeerue nesles nQ~ Jes efkeâmeer Yeer Iešvee mes legjvle ner
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ØeYeeefJele nesles nQ~ Demleg, Ssmeer keâesF& Yeer Iešvee DeLeJee keâeÙe& veneR keâjvee ÛeeefnS pees Gvekesâ ceve ceW YeÙe
DeLeJee mebosn hewoe keâjs~

efkeâmeer Yeer Ûeerpe keâes efmeKeeves kesâ oes lejerkesâ nesles nQ: henuee, ‘[je-Oecekeâekeâj’ (Threatening)
SJeb otmeje, hÙeej SJeb mvesn kesâ Éeje (Love and affection)~ Ùeefo nce yeÛÛeeW ceW YeÙe hewoe keâjkesâ
keâesF& Ûeerpe Gvemes keâje Yeer uesles nQ lees Jen mLeeÙeer veneR nesleer nw~ Ùener veneR, YeÙe Gvekesâ Deboj Ie=Cee SJeb
efJeÉs<e keâer YeeJevee Yeer hewoe keâjleer nw~ Ùeefo nce GvnW mecePee-yegPeekeâj keâesF& keâeÙe& keâjves kesâ efueS Øesefjle
keâjles nQ lees Jen mLeeÙeer neslee nw~ Skeâ meJex keâer efjheesš& kesâ Devegmeej ‘efpeve yeÛÛeeW keâes yeÛeheve ceW oefC[le
efkeâÙee peelee nw GveceW ›eâesOe keâer DeefOekeâlee nes peeleer nw Jes DevÙe kesâ meeLe ØescehetJe&keâ JÙeJenej veneR keâjles
nQ, hejvleg efpevnW yeÛeheve ceW hÙeej efoÙee peelee nw GveceW ke=âle%elee keâe YeeJe efJekeâefmele neslee nw~’ Fmekesâ
efueS GvnW ‘hÙeej Deewj meceÙe’ (Love and Time) oesveeW keâer ner DeeJeMÙekeâlee nw~ yeÛÛeeW keâer oes ner
Dehes#eeSB nesleer nQ:

• Ùeefo ceelee-efhelee Deheves yengcetuÙe meceÙeeW ceW mes kegâÚ meceÙe yeÛÛeeW kesâ meeLe Yeer JÙeleerle keâjles nQ
lees Gvekeâer DeefOekeâebMe mecemÙeeSB mJele: meceehle nes peeleer nQ~

• hÙeej SJeb mvesn Skeâ yengle yeÌ[e cenòJehetCe& leLÙe nw pees efkeâmeer Yeer JÙeeqòeâ kesâ peerJeve keâes ienjs
™he mes ØeYeeefJele keâjlee nw, hejvleg hÙeej keâe leelheÙe& DeefleMeÙe hÙeej veneR yeequkeâ Fmes 'YeÙe-
efceefßele Øesce' (Love with fear) keân mekeâles nQ~
Ssmeer efmLeefle ceW Ùen DeeJeMÙekeâ nw efkeâ ceelee-efhelee yeÛÛeeW keâer meejer ceeBieeW keâer hetefle& ve keâjs leLee

GvnW DeYeeJe ceW jnves keâer Deeole [eues, keäÙeeWefkeâ Fmeer DeYeeJe kesâ Éeje Gmes efJe<ece heefjefmLeefleÙeeW ceW Yeer
jnves keâe DeYÙeeme nes peeÙesiee, DevÙeLee Jes efJehejerle heefjefmLeefleÙeeW mes Ieyeje peeles nQ Deewj Fme Øekeâej
Gvekesâ ceve ceW vewjeMÙe-YeeJe peeie=le nes peelee nw~ heefjJeej kesâ mlej hej yeÛÛeeW ceW kegâÚ cetuÙe DeJeMÙe ner
efJekeâefmele nesves ÛeeefnS~ FveceW mes kegâÚ cenòJehetCe& cetuÙe efvecveJeled nQ :

henuee, ‘Deheves Deehe ceW efJeÕeeme’ (Believing in yourself): Deepe meeceeefpekeâ, DeeefLe&keâ,
meebmke=âeflekeâ heefjeqmLeefleÙeeB Fleveer peefšue nes ieÙeer nQ efkeâ GmeceW yeÛÛeeW ceW vekeâejelcekeâ YeeJe keâe nesvee
mJeeYeeefJekeâ ner nw~ Ssmeer eqmLeefle ceW ceelee-efhelee keâe Ùen hejce keâòe&JÙe nes peelee nw efkeâ Jes yeÛÛes ceW Deelce-
efJeÕeeme keâer YeeJevee hewoe keâjW~ mJeeceer efJeJeskeâevebo ves keâne nw efkeâ ‘‘hegjeves Oece& kesâ Devegmeej veeefmlekeâ Jes
nQ pees F&Õej keâes veneR ceeveles nQ, hejvleg vetleve Oece& kesâ Devegmeej veeefmlekeâ Jes nQ pees Deheves Deehe ceW efJeÕeeme
veneR keâjles nQ~’’5 Ùeefo Gvekesâ Deboj Deelce efJeÕeeme hewoe nes peelee nw lees Jes DeJeMÙe ner Deheves GösMÙe keâes
Øeehle keâjves ceW meHeâue nes peeÙeWies~ Fmekesâ efueS yeÛÛeeW keâes meowJe Øeeslmeeefnle (Appreciation) keâjles
jnvee ÛeeefnS, keäÙeeWefkeâ Øeeslmeenve mes Gvekesâ Devoj Deelce-efJeÕeeme hewoe neslee nw~ Øeeslmeenve keâe DeLe& nw
efkeâ legce Ssmee DeJeMÙe ner keâj mekeâles nes~ Fme meboYe& ceW Úesšs-Úesšs hegjmkeâej osvee Yeer GheÙeesieer nes
mekeâlee nw, keäÙeeWefkeâ Fmemes yeÛÛes ieewjJeeeqvJele cenmetme keâjles nQ~

otmeje, ‘DevÙe kesâ Øeefle mecceeve’ (Respect for others) : mecceeve keâe leelheÙe& Ùen nw efkeâ
nceW Deheves mes pÙeeoe otmejeW keâe Deeoj keâjvee DeLee&led 'otmejeW keâes Deheves mes henues jKevee' (Put
others first)~ peye nce mecceeve keâer yeele keâjles nQ lees Fmekeâe leelheÙe& kesâJeue DevÙe JÙeefòeâÙeeW kesâ
mecceeve mes ner veneR nw yeequkeâ Fmekesâ meeLe-meeLe Deheveer mJemLe hejchejeDeeW keâe mecceeve, veweflekeâ efveÙeceeW
keâe mecceeve, keâevetveeW keâe mecceeve, ÙeeleeÙeele efveÙeceeW keâe mecceeve, meeJe&peefvekeâ mecheefòeÙeeW keâe mecceeve,
Øeke=âefle keâe mecceeve Deeefo Yeer Fmeer kesâ Debleie&le ner Meeefceue nw~ meeceevÙele: nce DevÙe JÙeeqòeâÙeeW keâe lees
mecceeve keâjles nQ, hejvleg Øeke=âefle leLee DevÙe ÛeerpeeW kesâ Øeefle mecceeve keâe YeeJe veneR jKeles nQ~ Fmeer keâe
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og<heefjCeece Deepe heÙee&JejCeerÙe Demeblegueve (Ecological imbalances) kesâ ™he ceW nceejs mece#e Dee
jne nw, ÙeLee- ‘Deespeesve hele& ceW efÚõ’ (Ozone's depletion), ‘YetceC[ueerÙe leehe›eâce Je=eqæ’
(Global warming), ‘DecueerÙe Je<ee&’ (Acid rains), ‘peueJeeÙeg heefjJele&ve’  (Climatic change),
‘«eerve neGme ØeYeeJe’ (Green house effect) Deeefo~ Ùen efmeæeble nceW Deeoeve-Øeoeve "Give and
Take" keâer efMe#ee Øeoeve keâjlee nw~ otmejs MeyoeW ceW, Ùen vÙetšve kesâ ieefle kesâ leermejs efveÙece keâes efmeæ
keâjlee nw, efpemekesâ Devegmeej ‘‘ØelÙeskeâ ef›eâÙee kesâ yejeyej SJeb efJehejerle Øeefleef›eâÙee nesleer nw~’’ (Every
action has an equal and oppositive reaction.)~ Skeâ Ssmee veweflekeâ efveÙece nw pees efkeâmeer
JÙeeqòeâ keâes DevÙe kesâ Øeefle meesÛeves SJeb Gvekesâ efueS kegâÚ keâjves keâer ØesjCee Øeoeve keâjlee nw, efpememes nce
cetuÙe-#ejCe keâes jeskeâves ceW me#ece nes heeÙeWies~ Fmekesâ meeLe-meeLe heefjJeej SJeb meceepe kesâ mlej hej
melÙeefve…e, Deefnbmee, oÙee, hejeshekeâej, keâ®Cee, lÙeeie Deeefo cetuÙeeW keâe Yeer efJekeâeme nesvee ÛeeefnS~

DeveewheÛeeefjkeâ efMe#ee lees peerJeve heÙe&vle Ûeueves Jeeueer Øeef›eâÙee nw leLee Fmekeâer JÙeeqòeâlJe efvecee&Ce ceW
cenòJehetCe& Yetefcekeâe nw~ yeÛÛes DeefOekeâebMe meceÙe Deheves Iej SJeb meceepe ceW ner JÙeleerle keâjles nQ~ Demleg,
Jes efMe#eCe mebmLeeDeeW keâer Dehes#ee Deheves heefjJesMe mes ner DeefOekeâ meerKeles nQ~ Ùeefo nceeje heefjJesMe ner otef<ele
nw lees nce DeewheÛeeefjkeâ efMe#ee kesâ mlej hej Ûeens efpelevee ner megOeej keäÙeeW ve keâj ueW, Gmes cetuÙe DeeOeeefjle
yeveeves keâe mechetCe& oeJee KeesKeuee ner efmeæ nesiee~ GuuesKeveerÙe nw efkeâ pewmee yeerpe neslee nw Gmeer Øekeâej
keâe DebkegâjCe Yeer neslee nw~ Demleg, cetuÙe DeeOe=le efMe#ee keâer Meg™Deele Iej, heefjJeej, meceepe mes ner nesveer
ÛeeefnS, ve efkeâ kesâJeue efMe#eCe mebmLeeDeeW kesâ Éeje~ meYeer kesâ meceJesle ØeÙeeme mes ner meJe&meceeJesMeer efJekeâeme
mecYeJe nw~ cetuÙe keâesF& Yeeweflekeâ Ûeerpe veneR nw pees DeÛeevekeâ efJekeâefmele nes peeÙe~ Ùen lees Skeâ meleled
efJekeâefmele nesves Jeeueer Øeef›eâÙee nw~ Demleg, keâesF& Yeer efMe#eCe mebmLee nceejs Deboj DeÛeevekeâ cetuÙe efJekeâefmele
veneR keâj mekeâleer nw~ Ùeefo efMe#eCe mebmLeeSB keâesF& cetuÙe efJekeâefmele keâjs Yeer, hejvleg nceeje meeceeefpekeâ
cetuÙe Gmemes efYeVe nw lees Jen cetuÙe nceejs Deboj mLeeÙeer veneR jn heeÙesiee~ Demleg, Fmekesâ efueS meYeer keâes
meceeve ™he mes Deheveer-Deheveer efpeccesoejer keâe efveJe&nve keâjvee nesiee, leYeer cetuÙe DeeOeeefjle efMe#ee keâer
DeJeOeejCee keâes meekeâej keâjkesâ Skeâ DeeoMe& JÙeeqòeâ (Ideal person) leLee DeeoMe& meceepe (Ideal
society) keâe efvecee&Ce mecYeJe nes mekesâiee~

DeveewheÛeeefjkeâ efMe#ee kesâ GheÙe&vle DeewheÛeeefjkeâ efMe#ee Deefpe&le keâjves kesâ efueS yeÛÛes efJeefYeVe efMe#eCe
mebmLeeDeeW ceW peeles nQ~ GuuesKeveerÙe nw efkeâ efMe#eCe mebmLeeDeeW keâe GösMÙe veewkeâjer efoueevee veneR nw, yeefukeâ
'ceeveJe #ecelee keâe mechetCe& efJekeâeme' (To develop total human competency) keâjvee nw~
ceeveJe #ecelee kesâ mechetCe& efJekeâeme keâe leelheÙe& Meejerefjkeâ SJeb yeeweqækeâ #ecelee kesâ efJekeâeme kesâ meeLe ner
meeLe meeceeefpekeâ, veweflekeâ SJeb DeeOÙeeeqlcekeâ cetuÙeeW kesâ efJekeâeme mes Yeer nw, keäÙeeWefkeâ ‘‘%eeve efyevee Ûeefj$e kesâ
Yeü„ yevee mekeâlee nw~’’ (Knowledge without character could corrupt.)~ ÙeÅeefhe ØeeÛeerve
keâeue mes ner YeejleerÙe eqMe#ee heæefle cetuÙeesvcegKe jner nQ leLeeefhe uee[& cewkeâeues keâer efMe#ee veerefle ves FmeceW
Gmes cetuÙe keâer Dehes#ee kesâJeue %eeve hej DeeOe=le keâj efoÙee~ Gmekeâer efMe#ee veerefle keâe GösMÙe ner Lee efkeâ
‘‘jòeâ SJeb JeCe& mes lees YeejleerÙe, hejvleg ™efÛe, efJeÛeej, yegeqæ SJeb veweflekeâlee keâer Âeq„ mes Deebiue-Jeie& keâe
efvecee&Ce keâjvee~’’ ÙeneR mes efMe#eCe mebmLeeDeeW ceW #ejCe keâer Meg™Deele nesleer nw~ Deepe efMe#eCe mebmLeeDeeW
keâe GösMÙe kesâJeue %eeve Øeoeve keâjvee nw Deewj yeekeâer meye kegâÚ nceejs YeeiÙe hej ÚesÌ[ efoÙee peelee nw efkeâ
nce pewmee ÛeenW Jewmee DeeÛejCe keâjW~ heefjCeecele: nceeje %eeve lees efveeq§elele: yeÌ{lee nw, hejvleg Gmekesâ
Deveg™he DeeÛejCe keâjves ceW nce DemeceLe& nes peeles nQ~ Fmemes %eeve keâe meogheÙeesie ceeveJelee kesâ keâuÙeeCe keâer
Dehes#ee nce Deheves ner keâuÙeeCe leLee DevÙe kesâ efJeveeMe kesâ efueS keâjves ueies nQ~
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Ùen keânvee DeefleMeÙeeseqòeâ veneR nesieer efkeâ Deepe keâer efMe#eCe mebmLeeSB ‘cetuÙe-efvejhes#e’ DeLeJee
‘cetuÙe-cegòeâ’ (Value-free) %eeve Øeoeve keâj jner nQ~ ‘cetuÙe-efvejhes#e’ DeLeJee ‘cetuÙe-cegòeâ’ efMe#ee keâe
leelheÙe& Deveweflekeâ efMe#ee (Immoral education) mes ve neskeâj efvevezeflekeâ efMe#ee (Amoral education)
mes nw~ Deveweflekeâ efMe#ee keâe leelheÙe& cetuÙe-efJenerve efMe#ee DeLee&led nlÙee, yeueelkeâej, JÙeeqYeÛeej, Ieesšeuee
Deeefo keâoeÛeejeW mes nw~ keâesF& Yeer efMe#eCe mebmLeeve Fme Øekeâej keâer efMe#ee Øeoeve veneR keâjlee nw~ efvevezeflekeâ
efMe#ee keâe leelheÙe& nw : cetuÙe-efvejhes#e %eeve DeLeJee cetuÙe-cegòeâ %eeve DeLeJee meoeÛeej jefnle %eeve~
mhe„le: ‘cetuÙe-efvejhes#e %eeve’ ve lees ‘cetuÙe-efJenerve %eeve’ (Valueless) nw Deewj ve ner ‘cetuÙe-DeeOe=le
%eeve’ (Value based) nw, yeequkeâ Ùen cetuÙeeW mes mJeleb$e leLee GòejoeefÙelJe efJenerve %eeve nw~ efve:mebosn
™he mes Deepe efMe#eCe mebmLeeSB cetuÙe-efvejhes#e leLee GòejoeefÙelJe efJenerve %eeve Øeoeve keâj jner nQ efpemekeâe
YeÙeeJen ™he cetuÙe-#ejCe (Degradation of values) kesâ ™he ceW nceejs mece#e Dee jne nw~ Demleg,
Deepe JeweqÕekeâ mlej hej Yeer ‘cetuÙehejkeâ efMe#ee’ (Value based education) keâer Jekeâeuele nesves ueieer nw~

cetuÙe DeeOe=le efMe#ee keâe cenòJehetCe& GösMÙe ceeveJe #ecelee keâe mechetCe& efJekeâeme keâjvee nw~ ceeveJe
JÙeeqòeâlJe kesâ cetuele: oes he#e nQ: henuee, yee¢e SJeb otmeje, Deebleefjkeâ~ yee¢e he#e keâe mecyebOe Yeeweflekeâ
efJekeâeme (Material) mes nw peyeefkeâ Deebleefjkeâ he#e efpemekeâe mecyebOe veweflekeâ SJeb DeeOÙeeeqlcekeâ cetuÙeeW kesâ
efJekeâeme mes nw~ efJekeâeme keâe JeemleefJekeâ DeLe& nw: ‘mechees<Ùe DeLeJee mece«e efJekeâeme’ (Sustainable or
Holistic development) DeLee&led yee¢e SJeb Deebleefjkeâ oesveeW ner he#eeW ceW meblegueve~ otmejs MeyoeW ceW,
efJekeâeme keâe DeLe& nw Yeeweflekeâ efJekeâeme kesâ meeLe ner meeLe ceeveJeerÙe cetuÙeeW keâe Yeer efJekeâeme, hejvleg Deepe
efJekeâeme keâe pees cee@[ue DeheveeÙee ieÙee nw Jen Skeâ DeeÙeeceer (One dimensional) nw, keäÙeeWefkeâ Deepe
efJekeâeme kesâ ceevekeâ nQ : ‘DeeefLe&keâ efJekeâeme’, ‘efJe%eeve SJeb lekeâveerkeâer keâe efJekeâeme', ‘peerJeve mlej keâe
efJekeâeme’ Deeefo~ efJekeâeme kesâ Fme cee@[ue ves efveeq§elele: ‘yee¢e efJevÙeeme’ (External order) GlheVe efkeâÙee
nw, hejvleg ceeveJeerÙe cetuÙeeW keâer Ghes#ee nesves kesâ keâejCe Fmeves ‘Deevleefjkeâ JÙeefle›eâce’ (Internal disorder) Yeer
GlheVe efkeâÙee nw, efpemekeâe og:Keo heefjCeece ceeveJeerÙe cetuÙeeW kesâ #ejCe kesâ ™he ceW nceejs mece#e Dee jne nw~

ceveg<Ùe kesâJeue ceMeerve veneR nw, yeefukeâ Jen efJeJeskeâMeerue nesves kesâ meeLe ner meeLe Skeâ YeeJeveelcekeâ
ØeeCeer Yeer nw~ Fmeer YeeJeveelcekeâ leòJe kesâ Éeje Jen Skeâ otmejs kesâ meeLe pegÌ[lee nw~ Demleg, Jen Yeeweflekeâ
efJekeâeme kesâ meeLe-meeLe veweflekeâ SJeb DeeOÙeeeflcekeâ cetuÙeeW keâe efJekeâeme Yeer Ûeenlee nw~ Oece& SJeb veweflekeâlee
keâer efMe#ee ner nceW ceeveJeerÙe cetuÙeeW, ÙeLee- Øesce, keâ®Cee, lÙeeie, hejeshekeâej, meoeÛeej, menÙeesie Deeefo kesâ
Øeefle 'mepeie SJeb mebJesoveMeerue' (Alert and Sensitive) yeveeleer nw~ heefjCeecele: JÙeeqòeâ efkeâmeer yee¢e Meeqòeâ
mes yeeOÙe neskeâj veneR yeequkeâ Deble:Øesefjle neskeâj ueeskeâ-keâuÙeeCeeLe& Deheves peerJeve keâe Glmeie& keâj osles nQ~
Deueyeš& mJesšdpej keâe keânvee nw efkeâ ‘‘mecYeJe nw Deehe ceneve efMe#eeMeeŒeer nes peeBÙe, Deehekesâ veece hej {sj meejs
keâe@uespe Yeer nes peeBÙe, Deehekeâe peerJeve Yeer ceneve nes peeÙe, hejvleg Ùeefo Deeheves Deheves peerJeve keâe kegâÚ DebMe
otmejeW kesâ efueS lÙeeie veneR efkeâÙee nw lees Deehe mener DeLeeX ceW keâYeer Yeer ØemeVe veneR nes mekeâles nQ~’’6

Deepe keâer efMe#ee heæefle ‘ØeieefleMeerue SJeb GheÙeesefieleeJeeoer’ (Progressive and utilitarian)
lees nw, hejvleg Ùen nceW ‘ceeveJeerÙe cetuÙeeW kesâ Øeefle mebJesoveeMetvÙe' (Insensitive towards human
values) yevee jner nw~ efMe#ee DeeÙeesie keâer efjheesš& (1964-66) ceW Yeer keâne ieÙee nw efkeâ ‘‘Deepe efMe#ee
ØeCeeueer keâe iebYeerj oes<e Ùen nw efkeâ FmeceW meeceeefpekeâ, veweflekeâ SJeb DeeOÙeeeflcekeâ cetuÙeeW keâe DeYeeJe nw~
DeOÙeelce DeefOekeâebMe YeejleerÙeeW kesâ peerJeve ceW Skeâ yengle yeÌ[e ØesjCee-œeesle jne nw, pees Deebleefjkeâ ™he mes
Ûeefj$e-efvecee&Ce kesâ meeLe-meeLe veweflekeâ cetuÙeeW mes Yeer meche=òeâ keâjlee nw~ efMe#ee keâer Ssmeer je„^erÙe heæefle
pees ueesieeW kesâ peerJeve, DeeJeMÙekeâleeDeeW leLee ØesjCeeDeeW mes mecyebefOele nw, keâer Ghes#ee peerJeve keâer GösMÙehetCe&lee



( 95 )

keâer Ghes#ee nw~’’7 Fmekeâe meceLe&ve nešexie DeeÙeesie 1929, mesvš^ue yees[& Dee@Heâ SpegkesâMeve 1946, meskesâv[^er
SpegkesâMeve keâefceMeve efjheesš& 1953, ßeerØekeâeMe keâefcešer Deeefo ceW Yeer efkeâÙee ieÙee nw~

Deepe DeeJeMÙekeâlee Fme yeele keâer nw efkeâ efMe#eCe mebmLeeDeeW kesâ ceeOÙece mes Yeer veweflekeâ SJeb
DeeOÙeeeqlcekeâ cetuÙeeW keâe efJekeâeme efkeâÙee peeÙe, keäÙeeWefkeâ ‘‘veweflekeâlee kesâ efyevee efMe#ee Denbkeâejer SJeb
Kelejveekeâ nw~’’ (‘‘Education without ethics is arrogant and dangerous.’’)~ peye
6 SJeb 8 Deiemle 1945 keâes veeieemeekeâer Deewj efnjesefMecee hej hejceeCeg yece keâe efJemheâesš efkeâÙee ieÙee lees
DeeFvmešerve ves YeeJegkeâ neskeâj keâne efkeâ heejceeeqCJekeâ Tpee& keâe ØeÙeesie ceeveJelee kesâ keâuÙeeCe kesâ efueS
nesvee ÛeeefnS ve efkeâ Gmekesâ efJeveeMe kesâ efueS~ Demleg, Gvekesâ Devegmeej efJe%eeve SJeb Oece& oesveeW ner Skeâ otmejs
kesâ hetjkeâ nQ~ ‘‘Oece& kesâ efyevee efJe%eeve DevOee nw Deewj efJe%eeve kesâ efyevee Oece& hebieg~’’8 Oece& SJeb veweflekeâlee ner
lekeâveerefkeâ keâe ØeÙeesie ceeveJelee kesâ efnle ceW keâjvee efmeKeelee nw~ ceevee efkeâ oes ceneve Jew%eeefvekeâ nQ~ oesveeW
ceW mes Skeâ peerJeve j#ekeâ oJee keâer Keespe keâjlee nw peyeefkeâ otmeje ceeveJelee kesâ mebnej kesâ efueS Skeâ Ùeb$e
yeveelee nw~ mhe„le: Fve oesveeW ner Jew%eeefvekeâeW ceW henues keâer Keespe cetuÙe DeeOeeefjle nw peyeefkeâ otmejs keâer
cetuÙe-efJenerve~ henuee, Deheves %eeve keâe ØeÙeesie ceeveJelee kesâ keâuÙeeCe kesâ efueS peyeefkeâ otmeje Gmekesâ
efJeveeMe kesâ efueS keâjlee nw~ cetuÙe-DeeOeeefjle efMe#ee ‘efJe%eeve SJeb lekeâveerkeâer keâe efJekeâeme' kesâ efJekeâeme keâes
DeJe™æ keâjves keâer yeele veneR keâjleer nw yeequkeâ Gmekeâe ØeÙeesie ceeveJelee kesâ keâuÙeeCe kesâ efueS efkeâme ™he
ceW nes, Fme hej yeue osleer nw~

JeemleJe ceW ØelÙeskeâ efJekeâeme kesâ cetuele: oes he#e nesles nQ: efJekeâeme (Progress) SJeb efJeOJebme
(Destruction)~ metÛevee SJeb ØeewÅeesefiekeâer keâer ›eâeefvle ves efJeÕe keâer otefjÙeeB keâce keâjkesâ mechetCe& efJeÕe keâes
Skeâ ‘JewefÕekeâ ieeBJe’ (Global village) kesâ ™he ceW ™heevleefjle keâj efoÙee nw, peneB meYeer Øekeâej keâer
metÛeveeSB #eCe Yej ceW mechetCe& efJeÕe ceW Øemeeefjle nes peeleer nQ, hejvleg Fmekeâe og<ØeYeeJe ceeveJeerÙe cetuÙeeW kesâ
#ejCe kesâ ™he ceW Yeer osKee pee mekeâlee nw~ Deepekeâue meeF&yej ›eâeFce meeceevÙe nes ieÙee nw~ FCšjvesš
%eeve kesâ meeLe-meeLe DeMueeruelee Yeer hejesme jne nw~ Ùener veneR, Ùen Yeer JÙeeqòeâJeeo keâes yeÌ{eJee os jne
nw~ Deepekeâue ueesie DevÙe ueesieeW kesâ meeLe meceÙe efyeleeves keâer Dehes#ee meesMeue ceeref[Ùee pewmes- Fbšjvesš,
mkeâeFhe, JeešdmeShe Deeefo ceW ner DeefOekeâ JÙemle jnles nQ~ ceeveJeerÙe cetuÙeeW kesâ #ejCe ceW Fmekeâe Yeer keâce
Ùeesieoeve veneR nw~ veesyesue hegjmkeâej efJepeslee efjÛe[& hesâcewve efueKeles nQ efkeâ Skeâ yeej Jes Skeâ yegefæmš ceefvoj
ceW ieÙes Les~ Gme cebefoj kesâ ce"Jeemeer ves Gvemes keâne efkeâ ‘‘F&Õej ves ØelÙeskeâ ceveg<Ùe keâes Skeâ ÛeeYeer oer nw
pees mJeie& keâe ojJeepee Keesueleer nw Deewj Jener ÛeeYeer vejkeâ keâe ojJeepee Yeer Keesueleer nw~’’9 Deuyeš&
DeeFvmešerve Yeer Fmeer Øekeâej keâer ÛesleeJeveer osles ngS keânles nQ efkeâ ‘‘efJe%eeve SJeb lekeâveerefkeâ kesâ efJekeâeme ves
ceveg<Ùe kesâ peerJeve keâes megefJeOeeYeesieer yevee efoÙee nw~ peneB Skeâ Deesj Jew%eeefvekeâ KeespeeW ves ceveg<Ùe keâes
Meejerefjkeâ ßece mes efJejle keâjkesâ Gmekesâ peerJeve keâes mejue SJeb mece=æ yeveeÙee nw, JeneR otmejer Deesj Fmeves
ceveg<Ùe kesâ peerJeve ceW Skeâ Øekeâej keâer ienjer yesÛewveer Yeer hewoe keâer nw, Fmeves Gmeer keâer lekeâveerkeâer keâe Gmes
iegueece yevee efoÙee nw Deewj - FveceW meJee&efOekeâ efJeOJevmekeâ Ùen nw efkeâ - Fmeves ceeveJe kesâ ceneefJeveeMe kesâ
efueS Skeâ meeOeve lewÙeej keâj efoÙee nw~’’10 Demleg, DeeJeMÙekeâlee Fme yeele keâer nw efkeâ yeÛÛeeW ceW lekeâveerefkeâ
kesâ mener ØeÙeesie keâes efmeKeeÙee peeS~ efJe%eeve keâe ØeÙeesie ceeveJelee kesâ efJekeâeme kesâ efueS nes, Fmekesâ efueS
cetuÙehejkeâ efMe#ee keâe nesvee DeeJeMÙekeâ nw~

DeeJeMÙekeâlee Fme yeele keâer nw efkeâ efMe#eCe mebmLeeSB ‘%eeve’ (Knowledge) kesâ meeLe-meeLe
'GòejoeefÙelJe' (Responsibility) yeesOe Yeer keâjeSB, efpememes efJe%eeve SJeb lekeâveerefkeâ keâe ØeÙeesie ceeveJelee
kesâ keâuÙeeCe kesâ efueS nes mekesâ~ Jemlegle: %eeve SJeb GòejoeefÙelJe Skeâ ner efmekeäkesâ oes he#e nQ~ Deevleefjkeâ
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Âef°keâesCe mes pees %eeve nw Jener yee¢e Âef°keâesCe mes GòejoeefÙelJe Yeer nw~ efpeme Øekeâej efkeâmeer ueWme kesâ oes
DeeÙeece nesles nQ: DeJeleue (Concave) SJeb Gòeue (Convex)~ pees ueWme Deebleefjkeâ Âeq„keâesCe mes
DeJeleue nw, Jener yee¢e Âeq„keâesCe mes Gòeue efoKeeF& oslee nw~ Fmeer Øekeâej %eeve SJeb GòejoeefÙelJe Skeâ ner
Ûeerpe kesâ oes he#e nQ~ Deevleefjkeâ Âef° mes pees %eeve nw Jener yee¢e Âef°keâesCe mes GòejoeefÙelJe Yeer nw~
Demleg, pewmes-pewmes nceeje %eeve mece=æ neslee peelee nw, Jewmes-Jewmes nceejs GòejoeefÙelJe ceW Yeer DeefYeJe=efæ
nesleer peeleer nw~ Demleg, Ùeefo nce Jew%eeefvekeâ %eeve Deefpe&le keâjles nQ lees nceW Gmekesâ GefÛele ØeÙeesie keâes Yeer
meerKevee ner nesiee~

Jele&ceeve Ùegie ceW nce GòejoeefÙelJe efJenerve %eeve Deefpe&le keâj jns nQ~ GòejoeefÙelJe keâe mecyebOe
cetuÙe-yeesOe mes neslee nw, pees nceW GefÛele-DevegefÛele, MegYe-DeMegYe, keâòe&JÙe-Dekeâòe&JÙe Deeefo keâe %eeve Øeoeve
keâjlee nw~ cetuÙe-yeesOe veweflekeâlee keâe efJe<eÙe nw~ mecYeJele: Ùener keâejCe nw efkeâ Meg›eâveerefle ceW keâne ieÙee efkeâ
‘‘veweflekeâlee kesâ efyevee ueeskeâ-JÙeJenej keâer efmLeefle mecYeJe veneR nw~’’ (‘meJe&ueeskeâJÙeJenejefmLeefle veealÙee efyevee
ve efn’11)~ efnleesheosMe kesâ Devegmeej Yeer ‘‘veerefle kesâ Yebie nesves hej mechetCe& peieled ve„ nes peelee nw~’’
(‘efJeheVeeÙeeb veerleew mekeâueceJeMeb meeroefle peieled’12)~ Fmeerr keâejCe Meg›eâveerefle ceW keâne ieÙee nw efkeâ
‘‘veerefleMeeŒe keâes meYeer MeeŒeeW keâe GhepeerJÙe SJeb ueeskeâ eqmLeefle keâe JÙeJemLeehekeâ keâne ieÙee nw~’’
(‘meJeexhepeerJekebâ ueeskeâefmLeefleke=âVeerefleMeeŒekeâced’13)~

Deepe meceepe ceW efnbmee, Yeü„eÛeej, yeueelkeâej Deeefo kegâØeJe=efòeÙeeB JÙeehle nQ~ Gvekeâes jeskeâves kesâ
efueS Meemeve kesâ mlej hej keâ"esjlece keâevetve yeveeÙes pee jns nQ, hejvleg Ùes IešveeSB ®keâves keâer Dehes#ee Deewj
Yeer DeefOekeâ efJekeâjeue ™he OeejCe keâjleer pee jner nw~ Fmekeâe keâejCe Ùen nw mecemÙeeSB efpeme mlej hej
nQ, Gmekeâe meceeOeeve Gme mlej hej veneR nes hee jne nw~ Ùes mecemÙeeSB Jemlegle: Deebleefjkeâ nQ, Demleg Fmekeâe
meceeOeeve Yeer Deebleefjkeâ ner nesvee ÛeeefnS~ ieboieer yeenj veneR nw yeequkeâ nceejs ceeqmle<keâ ceW nQ~
(Indeed, dirty is not in the street, it is in our mind.)~ yee¢e peieled ceW lees kesâJeue Gmeer keâe
Øe#esheCe (Projection) neslee nw~ Deye Ùeefo mecemÙeeSB Deebleefjkeâ nQ lees Gmekeâe meceeOeeve Yeer Deebleefjkeâ
ner nesvee ÛeeefnS, peyeefkeâ nce Fmekeâe meceeOeeve keâ"esjlece keâevetveeW kesâ ™he ceW Keespe jns nQ~ nce Ùen
Yetue ieÙes nQ efkeâ keâevetve lees ueesieeW ceW YeÙe hewoe keâjves kesâ efueS neslee nw, hejvleg ÙeneB hej ueesie cejves kesâ
efueS lewÙeej nQ~ Ssmeer eqmLeefle ceW kesâJeue keâevetve yevee uesves mes keâesF& ueeYe veneR nw peye lekeâ efkeâ ueesieeW kesâ
ceve ceW ‘Deebleefjkeâ YeÙe’ (Internal fear) hewoe ve nes~ Deebleefjkeâ YeÙe keâe leelheÙe& keâevetve mes ve neskeâj
DeelceeveggMeemeve (Self-discipline) mes nw Deewj DeelceevegMeemeve keâe Dehejes#e mecyevOe veweflekeâlee mes ner
nw~ veweflekeâlee nceejs Deboj efJeJeskeâ (Wisdom) peeie=le keâjleer nw, efpemekesâ DeeOeej hej nce MegYe-DeMegYe,
GefÛele-DevegefÛele, keâòe&JÙe-Dekeâòe&JÙe Deeefo keâe Yeso keâjves ceW me#ece nes heeles nQ~

Ssmeer heefjefmLeefle ceW DeOÙeehekeâeW keâer efpeccesoejer efveef§ele ™he mes yeÌ{ peeleer nw efkeâ Jes kesâJeue
efveOee&efjle hee"Ÿe›eâce heÌ{ekeâj Deheveer efpeccesJeejer mes cegòeâ ve nes peeBÙe yeequkeâ yeÛÛeeW kesâ Ûeefj$e efvecee&Ce hej
Yeer yeue oW~ Fmekesâ efueS DeOÙeehekeâ SJeb efMe<ÙeeW kesâ yeerÛe otefjÙeeB keâce nesveer ÛeeefnS~ Deepe DeOÙeehekeâ SJeb
efMe<Ùe kesâ yeerÛe efoveeW-efove otjer yeÌ{leer pee jner nw, efpememes efJeÅeeLeea %eeveepe&ve lees DeJeMÙe keâjlee nQ,
hejvleg meerKelee kegâÚ Yeer veneR~ meerKeves kesâ efueS Skeâ Ssmes JeeleeJejCe keâes lewÙeej keâjvee nesiee efpememes
efJeÅeeLeea Deheveer JÙeefòeâiele mecemÙeeDeeW keâes efve:mebkeâesÛe ™he mes DeOÙeehekeâeW mes keân mekeWâ Deewj DeOÙeehekeâ
keâer efpeccesoejer nw efkeâ Jes Gvekeâe ÙeLeesefÛele meceeOeeve keâjW~ Fmekesâ efueS efJeÅeeefLe&ÙeeW kesâ ceve ceW Ùen efJeÕeeme
hewoe keâjvee nesiee efkeâ Jen kesâJeue Skeâ DeOÙeehekeâ ner veneR yeefukeâ Gmekeâe Skeâ meÛÛee efce$e SJeb hejce efnlew<eer
Yeer nw~ Ùener veneR, Gvekesâ ceve mes efve<esOeelcekeâ efÛebleve keâes nšekeâj GveceW ‘YeeJeelcekeâ SJeb jÛeveelcekeâ
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efÛebleve’ (Positive and creative thinking) keâe meceeJesMe keâjvee heÌ[siee~ Deepe efMe#eCe mebmLeeDeeW
kesâ ceeOÙece mes yeÛÛeeW ceW leerve efJeefMe„ Øekeâej kesâ cetuÙe efJekeâefmele keâjves keâer DeeJeMÙekeâlee nw :

• efJeJeskeâ (Wisdom) : efJeJeskeâ Meeqòeâ ner nceejs Deboj GefÛele-DevegefÛele, melÙe-DemelÙe, MegYe-
DeMegYe, keâòe&JÙe-Dekeâòe&JÙe Deeefo keâe Yeso keâjves keâer Âeq„ Øeoeve keâjleer nw, efpememes nce
‘DeeqmlelJe mes MegYelJe’ (From being to well-being) keâer Deesj yeÌ{ves ceW me#ece nes heeles nQ~
ye=noejCÙekeâ Gheefve<eod14 ceW Fmeer Øekeâej keâer ØeeLe&vee keâjles ngS $e+ef<e keânles nQ efkeâ ‘‘Demelees cee
meûceÙe, lecemees cee pÙeesefleie&ceÙe, ce=lÙeescee&ce=leb ieceÙe~’’

• meenme (Courage) : melÙe SJeb DemelÙe %eeve kesâ yeerÛe Yeso-Âeq„ ner heÙee&hle veneR nw yeequkeâ Fmemes
Yeer cenòJehetCe& nw DemelÙe mes melÙe keâer Deesj yeÌ{ves keâe DeocÙe meenme~ Fmeer meenme kesâ Éeje nce
mJeÙeb keâes leLee meceepe keâes kegâceeie& mes mevceeie& keâer Deesj yeÌ{ves kesâ efueS Øesefjle keâj mekeWâies~

• keâ®Cee (Compassion) : keâ®Cee Skeâ yengle yeÌ[e ceeveJeerÙe cetuÙe nw~ Fmemes nceejs ceve ceW
keâcepeesj ueesieeW kesâ Øeefle mebJesovee keâe YeeJe peeie=le neslee nw, efpememes nce Gvekesâ keâuÙeeCeeLe& Yeer
kegâÚ keâjves ceW me#ece nes heeles nQ~
Ùeefo Ùes cetuÙe nceejs Deboj efJekeâefmele nes mekeWâ lees nce Deelce-Øeefle‰e (Self-dignity), Deelce-

ieewjJe (Self-pride) SJeb Deelce-mecceeve (Self-respect) kesâ meeLe peerJeve peerves ceW me#ece nes mekeWâies~
cetuÙe-DeeOeeefjle efMe#ee kesâ Debleie&le meebmke=âeflekeâ cetuÙeeW hej Yeer yeue efoÙee peevee ÛeeefnS~ ØelÙeskeâ meceepe
kesâ kegâÚ efJeefMe° meebmke=âeflekeâ cetuÙe nesles nQ, pees Gme meceepe keâer Yeewieesefuekeâ heefjefmLeefleÙeeW kesâ Éeje
efveOee&efjle nesles nQ, Ssmes cetuÙe Gme meceepe kesâ efJekeâeme kesâ efueS DeeJeMÙekeâ nQ~ cetuÙe DeeOeeefjle efMe#ee
meebmke=âeflekeâ cetuÙeeW kesâ JewefMe°dÙe keâes mebjef#ele SJeb mecheesef<ele keâjves keâes Yeer cenòJe Øeoeve keâjleer nw~
FmeerefueS Deepe yengmebmke=âefleJeeo keâe cenòJe yeÌ{ ieÙee nw~ Fmekesâ Debleie&le nce Deheves meebmke=âeflekeâ cetuÙeeW
keâe heefjlÙeeie keâjves keâer veneR yeequkeâ Gmes Deelcemeeled keâjves keâer pe™jle hej yeue osles nQ~ Fmes ner Yeso-
efJeefMe„-DeYeso keâne ieÙee nw~ Fmekesâ Deefleefjòeâ kegâÚ DevÙe cenlJehetCe& efyevog Yeer nQ :

• efMe#eCe mebmLeeDeeW keâe cenlJehetCe& keâeÙe& %eeve kesâ meeLe-meeLe ‘Ûeefj$e-efvecee&Ce’ (Character-
building) hej Yeer yeue osvee nw~ Ûeefj$eJeeve veeieefjkeâ ner efkeâmeer je°^ kesâ efJekeâeme, Gmekeâer
mece=efæ SJeb Gmekesâ ieewjJe kesâ hees<ekeâ nesles nQ~

• je„^erÙelee (Patriotism) keâer YeeJevee keâe efJekeâeme keâjvee~ Decesefjkeâer je°^heefle pee@ve Sheâ0
kewâves[er ves Deheves MeheLe «enCe kesâ oewjeve keâne efkeâ ‘Ùen cele hetÚes efkeâ je°^ legcnejs efueS keäÙee
keâjs, legce Ùen yeleeDees efkeâ legce je°̂ kesâ efueS keäÙee keâj mekeâles nes~’ (Don't ask, what the
nation can do for you, tell what you can do for the nation.)

• nceejs ÛeejeW Deesj keäÙee Ieefšle nes jne nw, Fmekesâ Øeefle meleled peeie™keâlee jnveer ÛeeefnS~
• %eeve kesâ meeLe-meeLe GòejoeefÙelJe keâer YeeJevee keâe efJekeâeme keâjvee, efpememes ceeveJelee kesâ keâuÙeeCe

kesâ efueS lekeâveerefkeâ keâe meHeâuelece ØeÙeesie mecYeJe nes mekesâ~
• JÙeefòeâ, meceepe SJeb je°^ kesâ Øeefle nceeje keâle&JÙe SJeb GòejoeefÙelJe keäÙee nw, Fmes megefveeq§ele

keâjvee~
• Deheveer mJemLe hejchejeDeeW keâe mecceeve (Respect of our healthy traditions), pewmes-

meebmke=âeflekeâ cetuÙeeW, veweflekeâ efveÙeceeW, keâevetveeW, ÙeeleeÙeele efveÙeceeW, meeJe&peefvekeâ mecheefòeÙeeW,
heÙee&JejCe Deeefo keâe mecceeve~
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efkeMkeMeebefle Deewj yeewæ Oece&

kesâ0meer0 heeC[sÙe
DeeÛeeÙe&, oMe&veMeem$e efkeYeeie

ueKeveT efkeÕeefkeÅeeueÙe, ueKeveT

kele&ceeve kewefÕekeâ heefjkesMe ceW Ùeefo efkeâmeer Ûeerpe keâer DeekeMÙekeâlee nw lees ken nw Meebefle-efkeMes<e ™he mes
oes efkeMkeÙegÌæeW Deewj efÉleerÙe efkeMkeÙegæ ceW hejceeCeg yece kesâ ØeÙeesie kesâ yeeo meer.F&.Sce. peesÌ[ kesâ Øeefmeæ
keâLeve efkeâ Ùeefo le=leerÙe efkeMkeÙegæ ngDee lees Gmekesâ yeeo keâe Ùegæ leerj keâceeveeW kesâ Éeje ueÌ[e peeÙesiee, keâer
Øeemebefiekeâlee kesâ mebvoYe& ceW, efkeMkeMeebefle DeekeMÙekeâlee keäÙeeW nw? Ùen ØeMve G"lee ner veneR keäÙeeWefkeâ
efkeMkeMeebefle keâer DeekeMÙekeâlee Fleveer mhe<š nw efkeâ efkeâmeer Yeer Øekeâej keâer DeMeebefle keâes mkeerkeâej keâjves keâe
ØeMve ner veneR G"lee~ ØeMve Ùen nw efkeâ efkeMkeMeebefle keâer mLeehevee keâwmes keâer peeS Deewj Fme meboYe& ceW yeewæ
Oece& efkeâme Øekeâej meneÙekeâ nes mekeâlee nw? keäÙee kewefMkekeâ Meebefle kesâ met$e yeewæ ceW heeÙes pee mekeâles nQ?
yeewæ Oece& Éeje kewefMkekeâ Meebefle keâer mLeehevee keâer mhe<š kÙeeKÙee kesâ efueS meke&ØeLece Meebefle kesâ mecØelÙeÙe hej
efkeÛeej DeekeMÙekeâ nw~

peye nce Meebefle kesâ mecØelÙeÙe kesâ yeejs ceW efkeÛeej keâjles nQ lees heeles nw efkeâ Meebefle meowke Deevleefjkeâ
nesleer nw Deewj Fmekeâer DeefYekÙeefòeâ DeLee&led Fmekeâe ØeYeeke kee¢e neslee nw~ Meebefvle pees nceW yee¢e peieled ceW
Âef<šieesÛej nesleer nw ken kemlegle: Deevleefjkeâ nesleer nw~ Meebefle keâer yee¢e DeefYekÙeefòeâ kÙekemLee kesâ ™he ceW
Âef<šieesÛej nesleer nw~ kemlegle: Meebefle keâes kÙekemLee kesâ ™he ceW heefjYeeef<ele efkeâÙee pee mekeâlee nw~ ’Meebefle’
Deewj ’kÙekemLee’ oesveeW heÙee&ÙekeeÛeer keâer lejn nw~ peneB-peneB Meebefle nw keneB-keneB kÙekemLee nw Deewj peneB-
peneB DeMeebefle nw keneB-keneB DekÙekemLee nw~

Meebefle keâe #es$e DeeYÙeblej nw~ Meebefle keâe yeerpeejesheCe ceeveefmekeâ peieled ceW neslee nw Deewj Fmekeâe
heefjCeece kÙeekemLee kesâ ™he ceW kee¢e peiele ceW Âef<šieesÛej neslee nw~ efkeâmeer Yeer efkeefMe<š heefjkesMe ceW peneb
kÙekemLee nesleer nw keneb Meebefle keâer DevegYetefle nw~ Fmemes mhe<š nw efkeâ Meebefle Deewj kÙekemLee - DeYÙeblej Deewj
yee¢e peieled- Skeâ otmejs hej ef›eâÙee-Øeefleef›eâÙee keâjles nQ~ Meebefle mes kÙekemLee mLeeefhele nesleer nw Deewj yee¢e
kÙekemLee mes Meebefle keâer Glheefòe nesleer nw~ Fme Øekeâej Devle: Deewj yee¢e oesveeW peieled Skeâ otmejs keâe keâejCe
Deewj heefjCeece oesveeW ™heeW ceW nceejs mece#e GheefmLele nesles nw~

hejvleg keäÙee kemlegle: Ssmee nw? yee¢e peiele peÌ[ peieled nw~ peÌ[ peieled keâYeer Yeer efveefceòe keâejCe
veneR nes mekeâlee~ peÌ[ peieled Gheeoeve keâejCe leYeer nes mekeâlee nw, peyeefkeâ efkeefYeVe keâejCe DeLee&led keâlee&
Gmes mkeerkeâej keâjW~ meeceevÙele: nceW yee¢e peiele keâer DevegYetefle leYeer nesleer nw, peye nce Gmes ÛewlevÙelee mes
«enCe keâjles nQ~ keâF& yeej nce kegâÚ meesÛeles ngS Ûeues peeles nQ Deewj ievlekÙe hej hengBÛeves hej Denmeeme
neslee nw, nceves jemlee heej keâj efueÙee nw~ nceW Deheves Thej DeeMÛeÙe& neslee nw efkeâ nce keâwmes kee¢e peiele
kesâ efkeâmeer leLÙe keâes hetjer levceÙelee mes «enCe keâjles nQ Deewj efkeâmeer leLÙe keâes Ssmes ÚesÌ[ Deeles nQ pewmes efkeâ
osKee lekeâ ve nes~ keâF& yeej Ssmee Ûeenkeâj Yeer neslee nw, hejvleg Ssmee DeveÛeene Yeer neslee nw~ peerkeve Ssmes
Deveskeâ DeveÛeens mkeerke=âle Deewj Demkeerke=âle leLÙeeW keâe mecetn nw~ peerkeve Ssmes leLÙeeW keâe mecetn nw efpemes nce
«enCe efkeâÙes nQ hetjer ÛewlevÙelee mes Ûeens kes mkeerkeâejelcekeâ nes DeLeJee vekeâejelcekeâ~

Ùen ØeMve lelkeceerceebmeerÙe ØeMve nw efkeâ keäÙee ceveg<Ùe keâe Deheves peerkeve mes mecyeefvOele leLÙeeW hej
efveÙev$eCe nw DeLekee veneR? ke=âle-ØeCeeMe (efkeâÙes ieÙes keâce& kesâ heâue keâe veeMe veneR neslee) Deewj Deke=âleehÙegheiece
(ve efkeâÙes ieÙes keâce& kesâ heâue Øeehle veneR neslee) efmeæevleeW keâes mkeerkeâej keâjves kesâ yeekepeto Ùen ØeMve
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Devegòeefjle ner jn peelee nw efkeâ keäÙee ncemes pegÌ[s meYeer leLÙeeW hej nceeje hetje efveÙev$eCe nw? kemlegle: Ssmes
leòkeceerceebmeerÙe ØeMve ve lees cenlkehetCe& nw Deewj ve ner Øeemebefiekeâ~ peerkeve kesâ og:KeeW keâer meceeefhle kesâ efueS
lelkeceerceebmeerÙe ØeMveeW keâe Gòej osves kesâ yepeeS yegæ ve ceewve jnvee ßesÙemkeâj ceevee~ yegæ keâe leke&â efkeâlevee
mener nw efkeâ leerj mes IeeÙeue kÙeefòeâ mes leerj kesâ yeejs ceW hetÚves mes DeÛÚe nw efkeâ Gmekeâe GheÛeej efkeâÙee
peeS~ Demleg cenlkehetCe& Ùen ØeMve veneR nw efkeâ keäÙee keâesF& DeleerefvõÙe meòee nceW Deewj nceejs leLÙeeW keâe
efveÙeb$eCe keâjleer nw yeefukeâ cenlkehetCe& ØeMve Ùen nw efkeâ efpeve leLÙeeW keâes nceves meb«enerle efkeâÙee nw keäÙee Gvemes
efYeVe Deewj ßesÙemkeâj leLÙeeW keâes nce Deheves keâceeX kesâ ceeOÙece mes Ûegve mekeâles Les? efpeme meercee pekeâ yee¢e
peiele keâer kÙekemLee nceejs keâceeX hej efveYe&j nw, Gme meercee lekeâ nceW Meebefle Ùee DeMeebefle  kesâ efueS peyeeye
osn yeveeÙee pee mekeâlee nw~ pee«ele DekemLee ceW nce yengle mes keâce& Ùetb ner mecheeefole keâj peeles nw Deewj nceW
Fmekeâe Snmeeme ner veneR neslee efkeâ nceves Gme keâce& keâes efkeâÙee nw~ pewmes efkeâmeer Ûeerpe keâes efkeâmeer peien
jKekeâj Yetue peevee Deewj {tb{les jnvee, GoenjCe kesâ efueS Deheveer veekeâ hej ÛeÌ{er ngF& Ssvekeâ keâes {tÌ{vee Ùee
ieues ceW henveer ngF& ceeuee keâes {BtÌ{vee~ Fmeer Øekeâej owefvekeâ peerkeve ceW nce yengle mes Ssmes keâce& mecheeefole
keâjles nw pees KeefC[le ÛewlevÙelee keâe Øeefleheâue nesles nw~ nce Ssmes keâceeX keâes Fme Øekeâej mecheeefole keâjles nQ
pewmes veeRo ceW Ûeue jns nQ~ nceeje nceejs Mejerj hej Deewj efkeÛeejeW hej efveÙev$eCe DelÙevle DeekeMÙekeâ efke<eÙe
nw~ Fme mevoYe& ceW Oecceheo kesâ me$enkeW DeOÙeeÙe keâe Deefvlece Mueeskeâ Â<škÙe nw~

keâeÙesve mebÙeglee Oeerje DeLee&s keeÛeeÙe mecÙeglee~
cevemee mebÙeglee Oeerje lesves megheefjmecÙeglee~~

DeLee&led Ssmes yegefæceeve pees Mejerj hej efveÙeb$eCe jKeles nQ, Fmeer Øekeâej pees keeCeer hej efveÙeb$eCe
jKeles nQ Deewj Ssmes yegefæceeve pees ceve hej efveÙeb$eCe jKeles nQ kemlegle: mechetCe& ™he mes efveÙebef$ele nesles nw~

mhe<šle: ceve, keeCeer Deewj Mejerj hej efveÙeb$eCe keâes yeewæ Oece& ceW DelÙevle cenlkehetCe& ceevee ieÙee
nw~ Fvekesâ DeYeeke ceW nce veeRo ceW Ûeueles ngS kesâ meceeve keâce& keâjles nQ Deewj nceW Ùen Snmeeme Yeer veneR
neslee efkeâ nceejs keâce& DeefveÙebef$ele nw~ veeRo ceW Ûeueles ngS nceW Ùen helee veneR neslee nw efkeâ nce veeRo ceW Ûeue
jns nQ~ Fmeer Øekeâej Fve efveÙeb$eCeeW kesâ DeYeeke keâes nce cenmetme veneR keâj heeles nQ Deewj Devlele: he<Ûeeleehe
kesâ ef<ekee kegâÚ veneR heeles nQ~ GheÙe&gòeâ Oecceheo kesâ Mueeskeâ kesâ Devegmeej efveÙebef$ele kÙeefòeâlke kesâ efueS <ejerj,
keeCeer Deewj ceve hej efveÙeb$eCe DeekeMÙekeâ nw~ efveÙebef$ele kÙeefòeâlke keweqÕekeâ kÙekemLee keâer Skeâ FkeâeF& nw Deewj
kewefÕekeâ kÙekemLee Meebefle keâe Øeefleheâue nw~

Demleg keweqÕekeâ Meebefle kesâ efueS Mejerj, keeCeer Deewj ceve hej efveÙeb$eCe DeefvekeeÙe& nw~ Yeejle kesâ yeewæ
peieled ceW mekee&efOekeâ ueeskeâefØeÙe yeesefOeÛeÙee&keleej keâe 6 "eB heefjÛÚso nw, Meebefle-heejefcelee efpemeceW efveÙeb$eCeeW
kesâ Éeje hetCe&lke keâer Øeeefhle keâer ÛeÛee& nw~ yeesefOeÛeÙee&keleej kesâ jÛeefÙelee Meebefleoske Deheveer hegmlekeâ efMe#ee
mecegÛÛeÙe ceW leerve Øekeâej kesâ efveÙeb$eCeeW keâer ÛeÛee& keâjles nQ~

1.og:Ke menves keâe efveÙeb$eCe~
2.efMe#eeshejevle ceveve kesâ heefjCeece mke™he efveÙeb$eCe~
3.otmejeW Éeje oer ieF& heerÌ[e kesâ menves keâe efveÙeb$eCe~
yeesefOeÛeÙee&keleej Ùen mkeerkeâej keâjlee nw efkeâ mecemle yee¢e peieled GheeefOeÙeeW hej efveYe&j nw~ Ùen

yeewæ oMe&ve keâer cetue Øeefle%eefhle nw efpemes nce ØeleerlÙemeceglheeo efmeæevle kesâ ™he ceW heeles nQ~
mecekeâeueerve keâesefjÙeeF& Deewj peheeveer yeewæ efkeÉeveeW ves Ùen mLeeefhele efkeâÙee nw efkeâ ØeleerlÙemeceglheeo

efmeæevle efÉhe#eerÙe keâejCelee kesâ efmeæevle keâer kÙeeKÙee keâjlee nw~  Øeleerlmeceglheeo efmeæevle keâer oes
keâefÌ[ÙeeB GoenjCeeLe& mebmkeâej Deewj efke%eeve ceW kesâkeue keâejCe Deewj keâeÙe& keâe mecyevOe veneR nw yeefukeâ keâeÙe&
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Deewj keâejCe keâe Yeer mecyevOe nw~ ÙeÅeefhe mebmkeâej Deewj efke%eeve ceW keâeÙe& Deewj keâejCe keâe mecyevOe Dehejes#e
ve neskeâj hejes#e nw, keäÙeeWefkeâ keâejCe-keâeÙe& ßeb=Keuee DeLee&led ØeleerlÙemeceglheeo Skeâ FkeâeF& kesâ ™he ceW
Demebhe=òeâ 12 keâefÌ[ÙeeW keâer efmLele nw~

ØeleerlÙemeceglheeo keâer Ghe&Ùegòeâ efÉhe#eerÙe keâejCelee keâer keâesefjÙeeF& Deewj peheeveer kÙeeKÙee hej cegPes
keâefleheÙe je<š^erÙe mebieesef…ÙeeW ceW Skeâ efkeefMe<š ØeMve mes mee#eelkeâej ngDee nw~ efpeme Øekeâej efhelee heg$e keâe
keâejCe nw keäÙee Gmeer Øekeâej heg$e Yeer efhelee keâe keâejCe nw? kemlegle: Ssmes ØeMve ØeleerlÙemeceglheeo keâer GheÙe&gòeâ
kÙeeKÙee keâer heÙee&hle peevekeâejer kesâ DeYeeke kesâ keâejCe ner GlheVe nesles nQ~ heg$e Deheves efhelee keâe keâejCe veneR
nes mekeâlee nw, hejvleg FmeceW efhelee yeveves keâer mebYeekeveeSB Deefmlelke ceW nesleer nw Deewj Fme Øekeâej ken Yeefke<Ùe
kesâ keâejCe efhelee kesâ ™he ceW mLeeefhele efkeâÙee pee mekeâlee nw~

efÉhe#eerÙe keâejCelee kesâ efmeÉevle keâes nce Deevleefjkeâ Deewj yee¢e peiele ceW Deejesefhele keâjles nQ lees
heeles nQ efkeâ Meebefle Deewj kÙekemLee Skeâ otmejs kesâ keâejCe kesâ ™he ceW keâeÙe& keâjles nQ~ Meebefle mes kÙekemLee Deewj
kÙekemLee mes Meebefle keâer Glheefòe nesleer nw~

mhe<š nw efkeâ keweqÕekeâ Meebefle keâer mLeehevee kesâ efueS nceW yee¢e peiele keâer kÙekemLee megOeejves keâer
DeekeMÙekeâlee nw~ Fme kÙekemLee keâer mLeehevee nsleg yeewæ Oece& Éeje  megPeeS ieÙes keâeefÙekeâ, keeefÛekeâ Deewj
ceeveefmekeâ efveÙeb$eCeeW kesâ meeLe-meeLe yeesefOemelke keâer efkeefMe<šleeDeeW - cew$eer, keâ™Cee, cegefolee, Ghes#ee kesâ
DevegmejCe mes kewefÕekeâ Meebefle keâer mLeehevee keâer pee mekeâleer nw~

mevoYe&
1.  Oecceheo 17/14
2. Kyoung-joon Par, “A Critical study on the understanding of

pratityasamutpàda-vàda in Korea and Japan”, in Buddhist thought
and culture in India and Korea, Ed. By S.R. Bhatt, Indian Council of
Philosophical Research, ew Delhi, 2003, pp.56-66
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Oece& SJeb JewefMJekeâ Meebefle
levetpee efleJeejer

SmeesefmeSš Øeeshesâmej, oMe&veMeeŒe efJeYeeie

S0[er0 meer0, ØeÙeeiejepe

meble ieesmJeeceer leguemeeroeme peer kesâ jeceÛeefjleceeveme ceW mebgojkeâeC[ keâer Øemlegle ÛeewheeF& mes Fme uesKe
keâe ØeejcYe keâjleer ntB: ‘‘efvece&ue ceve peve mees ceesefn heeJee~ ceesefn keâheš Úue efÚõ ve YeeJee~~’’1 Fmekeâe
efveefnleeLe& nw efkeâ kesâJeue Megæ ceve Jeeuee JÙeefòeâ ner F&Õej keâes Øeehle keâj mekeâlee nw~ Jen JÙeefòeâ efpemekeâe
DeeÛejCe ceÙee&oehetCe& veneR nw Jen F&Õej Ùee Kegoe kesâ ojyeej ceW veneR hengBÛe mekeâlee nw~ Dele: YeejleerÙe
hejcheje ceW Oece& keâes efkeâmeer efoJÙe meòee mes ve peesÌ[keâj Gmekesâ cetue ™he mes ceveg<Ùe kesâ DeeÛejCe mes
mecyeefvOele efkeâÙee ieÙee nw~ Øees0 $e+ef<e keâevle heeC[sÙe ves "erkeâ ner efueKee nw efkeâ ‘‘nceeje DeeÛejCe ner
DeOÙeelce keâer keâmeewšer nw~’’2 nce efkeâlevee Yeer pehe-lehe keâj ueW Ûeens efkeâleveer meceeefOe ueiee ueW, Ûeens
efpeleveer efmeefæÙeeB keäÙeeW ve Øeehle keâj ueW, hejvleg Ùeefo nceeje DeeÛejCe mener veneR nw lees Ùen efveef§ele peeve
ueerefpeS efkeâ nce DeOÙeelce mes keâesmeeW otj nQb~

cevegmce=efle ceW Oece& kesâ ome ue#eCe yeleeÙes ieÙes nQ, pewmes- OewÙe&, #ecee, oceve, DemlesÙe, heefJe$elee,
FefvõÙe-efve«en, yegefæ, efJeÅee, melÙe SJeb De›eâesOe Ùes meYeer ue#eCe Deueewefkeâkeâ meòee mes mecyeefvOele veneR nQ
yeefukeâ meYeer kesâJeue JÙeefòeâ kesâ DeeÛejCe mes ner mebyebefOele nQ~

Oe=efle #eceeoceesÓmlesÙeb MeewÛeefceefvõÙeefve«en:~
OeerefJe&Åee melÙeced ›eâesOees oMekeâ Oece&ue#eCeced ~~3

Øees0 heer0Jeer0 keâeCes ves efueKee nw efkeâ ‘‘Oece& keâesF& mecØeoeÙe Ùee efjueerpeve veneR nw yeefukeâ Ùen peerJeve
peerves keâe Skeâ {bie DeLeJee DeeÛeejmebefnlee nw~’’4 [e@0 jeOeeke=â<Ceved keâe ceevevee nw efkeâ ‘‘ceQ Oece& keâes ÛeejeW
JeCeeX leLee ÛeejeW DeeßeceeW kesâ ueesieeW Éeje peerJeve kesâ Ûeej heg™<eeLeeX (Oece&, DeLe&, keâece Deewj cees#e) kesâ
mecyevOe ceW ceveg<Ùe kesâ mechetCe& keâle&JÙeeW kesâ ™he ceW heefjYeeef<ele keâj mekeâlee ntB~5 Øees0 $e+ef<e keâevle heeC[sÙe
ves Deheveer hegmlekeâ ‘‘Oece&-oMe&ve’’ ceW efueKee nw efkeâ ‘‘YeejleerÙe mebmke=âefle ceW Oece& lees JÙeefòeâ kesâ DeeÛejCe mes
mebyebefOele nw ner, veweflekeâlee Yeer JÙeefòeâ kesâ DeeÛejCe mes ner mebyebefOele nw, pewmes peieled keâer ieefleMeeruelee mes
mebyebefOele MeefòeâÙeeW keâe DeOÙeÙeve Yeeweflekeâ efJe%eeve keâjlee nw Gmeer lejn JÙeefòeâ SJeb meceepe keâer ieefleMeeruelee mes
mebyebefOele MeefòeâÙeeW keâe DeOÙeÙeve veerefleMeeŒe keâjlee nw~ ieefleMeeruelee keâe DeLe& ÙeneB keâeÙe&-JÙeeheej mes nw~’’6

Meg›eâveerefle ceW keâne ieÙee nw efkeâ veerefleMeeŒe kesâ efyevee mechetCe& ueeskeâ-JÙeJenej keâer efmLeefle mecYeJe veneR
nw~ (‘‘meJe&ueeskeâJÙeJenej efmLeefle veealÙee efyevee ve ner~’’ -1/11)~ efnleesheosMe ceW Yeer JeefCe&le nw efkeâ veerefle kesâ
Yebie nesves hej mechetCe& peieled ve° nes peelee nw~(efJeheVeÙee veerleew mekeâueceJeMeb meeroefle peieled~(2/75)~ Fme
keâejCe ner Meg›eâveerefle ceW veerefleMeeŒe keâes meYeer MeeŒeeW keâe GhepeerJÙe SJeb ueeskeâ efmLeefle keâe JÙeJemLeehekeâ keâne
ieÙee nw leLee Gmes Oece&, DeLe&, keâece, cees#e Fve ÛeejeW heg™<eeLeeX keâes Øeoeve keâjves Jeeuee keâne ieÙee nw~’’

‘‘meJee&shepeerJekebâ ueeskeâefmLeefle ke=âVeerefle Meem$ekeâced ~
Oecee&Le&keâececetueb efn mce=leb cees#eØeobÙele: ~~’’7

keâF& efJeÉeveeW keâe cele nw efkeâ ØeeÛeerve keâeue ceW ceveg<Ùe DelÙevle DemenveerÙe DeJemLee Deewj DemeceLe&lee
mes GlheVe YeÙe kesâ heâuemJe™he Oece& keâer Glheefòe ngF& nw~ Fmeer YeÙe kesâ keâejCe meyemes henues kegâÚ Ssmeer
Øeeke=âeflekeâ MeefòeâÙeeW keâer hetpee keâjves kesâ efueS ceveg<Ùe yeeOÙe ngDee, pees Gmes ‘‘Deueewefkeâkeâ MeefòeâÙeeB’’ Øeleerle
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nesleer LeeR Deewj efpevemes Jen mebkeâš-keâeue ceW meneÙelee keâer ÙeeÛevee keâjlee Lee~ peepe& iewueJes ves keâne nw efkeâ
‘‘YeeJevee-efJeMes<ele: YeÙe keâes ØeeÙe: Skeâ Ssmeer Øesjkeâ Meefòeâ ceevee peelee nw pees ceeveJe keâes Oece& keâer Deesj
GvcegKe keâjleer nw- Jen Oece& efpemes Deeves Jeeueer efJeheefòeÙeeW kesâ efJe™æ j#ee-keâJeÛe mecePee peelee nw~ ...
YeÙe ves ner ceveg<ÙeeW keâes Oeeefce&keâ Deveg‰eveeW kesâ efueS Øesefjle efkeâÙee, YeÙe$emle neskeâj Jes mJeYeeJele: meneÙelee
kesâ efueS osJeleeDeeW keâer Deesj GvcegKe ngS~ ... efvecve mlejerÙe mebmke=âefle ceW Deye Yeer DeelceeDeeW leLee ce=le
JÙeefòeâÙeeW kesâ YetleeW keâe YeÙe JÙeehle nw Deewj Jeve ceW jnves Jeeuee ceveg<Ùe Deepe Yeer DebOesjs ceW yeenj efvekeâueves
mes [jlee nw~ oef#eCeer Decesefjkeâe, Dee@mš̂sefueÙee leLee heef§eceer Deøeâerkeâe keâer cetue pevepeeefleÙeeW cebs neefvekeâejkeâ
og° MeefòeâÙeeW kesâ Fme JÙeehekeâ YeÙe keâes Deye Yeer osKee pee mekeâlee nw~’’8

DeeOegefvekeâ Ùegie ceW ceveg<Ùe F&Õej mes Deheves efueÙes megKe, mece=efæ, Oeve-mecheefòe, mebleeve Deeefo keâer
ceeBie kesâ efueS efJeveleer keâjlee nw~ ØeeÛeerve keâeue mes ner YeÙe kesâ meeLe ner meeLe peerefJele jnves leLee megKe
Øeehle keâjves keâer FÛÚe ves Yeer ceeveJe keâes Oece& keâer Deesj GvcegKe efkeâÙee nw~ ÙeneB hej Skeâ ceveesJew%eeefvekeâ
leLÙe Yeer nw efkeâ peye keâYeer ceveg<Ùe YeÙeYeerle neslee nw lees Gmes Deheveer efkeâmeer efØeÙe DeLeJee keâerceleer Jemleg kesâ
veeMe nes peeves keâer DeeMebkeâe yeveer jnleer nw~ Fve keâerceleer JemlegDeeW keâer megj#ee leLee yeÌ{esòejer nsleg Fme
FÛÚe ves Yeer Gmes efoJÙe Demeerce MeefòeâÙeeW keâer DeejeOevee kesâ efueS Øesefjle efkeâÙee nw~ Deepe Yeer ØeYeg mes efJeveleer
SJeb otmejs Oeeefce&keâ Deveg‰eveeW ceW peerJeve Deewj Yeeweflekeâ mece=efæ kesâ Øeefle Øesce keâer Ùen ceeveJeerÙe FÛÚe mhe°
™he mes DeefYeJÙeòeâ nesleer nQ~ ceveg<Ùe keâes Deheves peerJeve keâs megj#ee SJeb keâuÙeeCe nsleg efoJÙe MeefòeâÙeeW hej
hetCe& ™he mes Deeefßele jnves keâer Fme ceeveJeerÙe ØeJe=efòe keâes Yeer kegâÚ efJeÉeveeW ves Oece& keâe cetue-œeesle ceevee nw~
Fme cele keâes DeefOekeâebMe cee$ee ceW melÙe ner ceevevee heÌ[siee keäÙeeWefkeâ Deepe Yeer Deveskeâ Oeeefce&keâ Deveg‰eveeW cesW
ceveg<Ùe keâer Ùen ØeJe=efòe mhe° ™he mes JÙeòeâ nesleer nw~ Deepe Yeer ceveg<Ùe Deheves peerJeve keâes megjef#ele jKeves
kesâ efueS Deheves Deehekeâes F&Õej Ùee efkeâmeer efoJÙe Meefòeâ hej hetCe& ™he mes Deeefßele ceeveles nQ~ Ùen ceveg<Ùe keâer
ØeJe=efòe Jewefokeâ Oece& keâe Yeer cetue DeeOeej nw~ pece&ve oeMe&efvekeâ keâevš keâe Âef°keâesCe nw:-‘‘Oece& owJeer DeLeJee
F&ÕejerÙe DeeosMe kesâ ™he ceW mecemle keâòe&JÙeeW keâer ceevÙelee nw~’’9 keâevš keâe efJeÕeeme nw efkeâ keâle&JÙe
F&ÕejerÙe DeeosMe kesâ ™he ceW JÙeefòeâ keâes efceueles nQ~ neHeâef[bie kesâ Devegmeej cetuÙeeW kesâ mebj#eCe ceW DeemLee
ner Oece& nw~ Ùeeketâye cemeern kesâ celeevegmeej Oece& Jen meJeeËiehetCe& DeefYeJe=efòe nw pees efkeâmeer meceepe meceeÂle
DeeoMe&hetCe& efJe<eÙe kesâ Øeefle Deelcemecehe&Ce SJeb Devleye&ælee nsleg JÙeefòeâ keâes mechetCe& peieled kesâ Øeefle
DeefYecegKe keâjlee nw~10 pescme ceeefš&vÙet ves Oece& keâes efÛejvleve F&Õej ceW efJeÕeeme Deewj Gvekeâer DeejeOevee kesâ
™he ceW DeefYeefnle efkeâÙee nw~ Gvnesbves Oece& keâes Deefleceeveme Deewj owJeer mebkeâuhe ceevee nw pees DeefKeue
yeÇndceeC[ hej Meemeve keâjlee nw Deewj ceeveJelee keâes veweflekeâ met$eeW ceW Devegefyeæ keâjlee nw~11

mechetCe& efJeÕe ceW meYeer peeefleÙeeW ceW efkeâmeer ve efkeâmeer ™he ceW Oece& keâe DeefmlelJe meoe mes ner ceevee
peelee jne nw~ Fmekesâ Deefleefjòeâ YeejleerÙe SJeb heef§eceer efJeÉeveeW ves Oece& kesâ efmeæevleeW SJeb JÙeJenej hej
efJemle=le efÛevleve SJeb ceveve efkeâÙee nw~ Oece& Deheves DeLe& ceW meceÙe kesâ yeoueles heefjJesMe ceW yengle ner JÙeehekeâ
SJeb efJemle=le DeLe& efueS ngS keâF& mJe™heeW keâes meceeefnle keâjlee jne nw SJeb YeefJe<Ùe ceW Yeer keâjlee jnsiee~
efJe%eeve keâer GVeefle mes mechetCe& efJeÕe efmeceš keâj Skeâ Úesšer-meer yemleer yeve ieF& nw SJeb Skeâ Úesšer-meer
nueÛeue Yeer hetjs efJeÕe keâes ØeYeeefJele keâjleer nw~ DeleSJe DeeOegefvekeâ mebyebOe yengle ner lespeer mes yeÌ{ jns nQ
efpemekesâ heâuemJe™he efJeÕe keâer ØelÙeskeâ mecemÙee SJeb ØelÙeskeâ ØeMve keâes veS DeeÙeece efceue jns nQ~ Oece& kesâ
Øeefle efJeÛeejkeâeW kesâ Âef°keâesCe ceW Yeer Devlej Dee jne nw~ YeieJeeve ßeerke=â<Ce ves ieerlee ceW keâne nw:-

melJeeveg™hee meJe&mÙe ßeæe YeJeefle Yeejle~ ßeæeceÙeesÓÙeb heg™<eeW Ùees ÙeÛÚ^æ: me SJe me:~~12

Fme Mueeskeâ keâe YeeJe Ùen nw efkeâ Fme efJeÕe ceW efJeefYeVe Øeke=âefle kesâ ueesie nQ Gvekesâ ÜoÙe ceW Gvekeâer
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ßeæe Yeer Deueie-Deueie nesleer nw efpememes Oece& Yeer Deueie-Deueie neWies~ Fme lejn efJeefYeVe ceveg<Ùeesb keâer
Øeke=âefleiele efJeefJeOelee kesâ Devegmeej OeceeX keâer efJeefJeOelee keâe jnvee mJeeYeeJeevegmeej nesiee~ Oece& efJeefJeOe nw,
Fme mecyevOe ceW ieeBOeer peer efueKeles nQ efkeâ ‘‘Skeâ F&Õej ceW efJeÕeeme meYeer OeceeX keâer DeeOeejefMeuee nw~ hejvleg
ceQ Ùen Devegceeve veneR keâj mekeâlee ntB efkeâ Fme Oejleer hej JÙeJenejle: Oece& Yeer Skeâ ner nesiee~ efmeæevle:
keäÙeeWefkeâ Skeâ ner F&Õej nw lees Oece& Yeer Skeâ ner nesvee ÛeeefnS~ hejvleg JÙeJenejle: keâesF& Yeer oes JÙeefòeâ Ssmes
veneR nQ pees F&Õej kesâ mebyebOe ceW meceeve SJeb DeefYeVe cele jKeles neW~ Dele: mecYeJele: efJeefYeVe Øeke=âefleÙeeW keâer
ceeveefmekeâ DeJemLeeDeeW SJeb peueJeeÙeg ØeefleyebOeeW kesâ Deveg™he efJeefYeVe Oece& Yeer neWies~’’13

Ùen efJeÛeej Yeer Glevee ner melÙe nw efkeâ efkeâmeer Oece& efJeMes<e kesâ veece hej Gme Oece& kesâ DevegÙeeefÙeÙeeW kesâ
yeerÛe efpelevee mvesn SJeb meewneo& keâer YeeJevee heveheleer nw Gleveer ner otmejs Oece& keâes ceeveves JeeueeW kesâ yeerÛe ceW
Deehemeer keâšglee SJeb Me$eglee Yeer GlheVe nesleer nw~ Oece& keâe hejce GösMÙe lees mechetCe& peiele ceW Øesce SJeb
meÆeJevee keâes yeÌ{evee nw hejvleg DeeOegefvekeâ Ùegie ceW Fmeves Deheves megheLe mes Yeškeâ keâj efJeOJebmekeâ keâe jemlee
Dehevee efueÙee nw efpemekesâ heâuemJe™he meceepe ve kesâJeue keâF& JeieeX ceW efJeYeòeâ efoKeeF& os jne nw yeefukeâ Oece&
kesâ veece hej Deehemeer JewcevemÙe efMeKej hej hengBÛe ieÙee nw~ Fefleneme Fme yeele keâe ieJeen nw efkeâ Oece& kesâ
veece hej efpeleveer efnbmee SJeb jòeâheele ngDee nw, Glevee efkeâmeer DevÙe Ûeerpe kesâ veece hej veneR ngDee nw~

Oece& efmeæevle keâe %eeve ve neR Deewj veneR keâce&keâeC[ keâe mebheeove nw~ F&Õej keâer Øeeefhle kesâ efueS Jen
meowJe Skeâ ØeÙeeme nw~ Oece& keâe mecyevOe Deelcee mes nw~ Deelcee Deewj hejceelcee keâe mecyevOe ner Oece& keâe
ue#Ùe nw~ Dele: leve, ceve, Oeve, yegefæ Deewj JeÛeve mes F&Õej-Øeeefhle kesâ efueS nce pees Yeer ØeÙeeme keâjles nQ,
Jes nceW Deheveer cebefpeue lekeâ veneR hengBÛeeles, Fvekesâ Éeje mecheeefole Oece& mes Deelcee heefJe$e veneR neslee hejvleg
Deelce-DevegYeJe Oece& mes JÙeefòeâ keâe FefvõÙe, ceve, JeeCeer, yegefæ meYeer ØeYeeefJele nesles nQ~ JÙeefòeâ ceW Oece&
ceeveJe-ke=âle Oece& Deewj Oece&-mLeue meecØeoeefÙekeâ celeYeso kesâ keâejCe nw~ mevleeW keâe Ssmee ceevevee nw efkeâ
efpeme hejceelcee ves mebmeej kesâ meYeer efveÙece yeveeÙes nQ Gmeves Deheves meeLe efceueves keâe ceeie& Yeer efveef§ele keâj
efoÙee nw efpemekeâe %eeve nceW mebleeW kesâ meeefVeOÙe ceW peeves mes neslee nw~

‘‘ceejieg ßece keâe nefj keâerDee mebleve mebieefle peelee~’’
Jen ceeie& nw veece Ùee hejceelcee keâer Yeefòeâ keâe~ meble keâe ceejieg Oejce keâer heGÌ[er keâes yeÌ[ Yeeieer hej

veece Deelcee kesâ Devevle pevceeW kesâ keâeÙeeX keâer ceefuevelee keâes Gleejkeâj Fmekesâ Devoj hejceelcee keâe meÛÛee
mvesn hewoe keâjlee nw~ hejceelcee keâe mcejCe keâjves mes ner ceve Deewj Deelcee hetjer lejn heefJe$e nes mekeâles nQb~
veece kesâ ceeOÙece mes ner Deelcee hejceelcee keâes Øeehle keâj mekeâleer nw~ Dele: veece ner meJeexÛÛe Oece& nw~ Ùen
veece Meyo Deewj ØekeâeMe kesâ ™he ceW nceejs Mejerj ceW Jele&ceeve nw~ veece-Yeso kesâ peerefJele meodieg® keâer
MejCeeieefle ceW peevee nesiee~

‘‘meÛÛes meyeefo meÛeer heefle nesF&~ efyeveg veece cegkegâefle ve heeJes keâesF&~~
efyeveg meledieg™ keâesF& veece ve heeJew~ ØeYeg Ssmeer yeele yeveeF& nw~~’’

meejebMele: F&Õej mes efceueves keâe meJeexòece GheeÙe veece keâer meeOevee nw, Fmemes ner cees#e keâer Øeeefhle
nesleer nw~ veece kesâ Yeso keâer peevekeâejer meodieg™ keâes nesleer nw DeleSJe meodieg™ keâer MejCe ceW peekeâj veece
keâer Yeefòeâ keâj F&Õej keâes heeÙee pee mekeâlee nw~ Ùener ceveg<Ùe kesâ peerJeve keâe GösMÙe nesvee ÛeeefnS~

Ûetbefkeâ Oece& ‘Oe=’ Oeeleg mes yevee nw efpemekeâe DeLe& OeejCe keâjvee nw, yeveeÙes jKevee Ùee heg° keâjvee nw~
Dele: Oece& keâe efmeæevle meYeer ØeeefCeÙeeW keâer j#ee keâe efmeæevle nw~ FmeceW TBÛes DeeoMe& leLee Yeeweflekeâ cetuÙe
pewmes melÙe, Deefnbmee, meece, oece, De›eâesOe, DeueesYe, ueeskeâ-efnle Deeefo Deeles nQb~ Oece& Deewj Oeeefce&keâ
cetuÙeeW kesâ DeeOeej hej ner jepÙe Deewj osMe ceW JÙeJemLee leLee megKe-Meebefle jn mekeâleer nw leLee efJekeâeme nes
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mekeâlee nw~ efnvot cenemeYee, Dekeâeueer-oue, cegefmuece-ueerie, Fòesneos efceuuele keâeQefmeue Deeefo jepeveereflekeâ
heeefš&ÙeeW keâe cetue DeeOeej Oece& ner nw hejvleg GvnW mebkeâerCe&lee Deewj keâójlee keâes lÙeeie osvee ÛeeefnS~

heer0 nefšbiešve14 cenesoÙe ves keâne nw efkeâ ‘ÙetefveJeme&efuepce, keâer yeele keâjvee lees Skeâ Øekeâej mes
‘FefcheefjÙeefuepce’ keâer yeele keâjvee nw~ Fme lejn nce keân mekeâles nQ efkeâ legueveelcekeâ Oece& keâe GösMÙe
efJeÕe-Oece& keâe GoÙe veneR nw~ legueveelcekeâ-Oece& kesâ Éeje efJeefYeVe-OeceeX kesâ yeerÛe mebJeeo mLeeefhele keâjvee nw
efpememes OeceeX kesâ yeerÛe keâesF& efJeJeeo ve nes~ heer0 nefšbiešve15 cenesoÙe ves Deheveer hegmlekeâ ‘‘o keäuewMe Dee@heâ
efmeefJeueeFpesMeve’’ ceW meYÙeleeDeeW keâer škeâjenš jeskeâves ceW Oece& keâer Yetefcekeâe keâes jsKeebefkeâle efkeâÙee nw~ Dele:
efJeÕeMeebefle keâes yeveeÙes jKeves kesâ efueS DeeJeMÙekeâ Øeleerle neslee nw efkeâ nce Oeeefce&keâ-meefn<Ceglee keâes GlheVe
keâjW Deewj DevÙe Oece& keâes mecePeles ngS Deeoj YeeJe mes Gmekesâ cetue lelJe keâes peeveW~ Fme Øekeâej ÙeneB hej
legueveelcekeâ Oece& keâer Yetefcekeâe cenlJehetCe& nes peeleer nw~ meejebMele: Ùener keâne pee mekeâlee nw efkeâ mechetCe&
ceeveJe-keâuÙeeCe kesâ efueS legueveelcekeâ Oece& keâe DeOÙeÙeve SJeb DeOÙeeheve meYeer efMe#eCe-mebmLeeDeeW cebs
DeefveJeeÙe& ™he mes nesvee ÛeeefnS~
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DeeoMe& meceepe kesâ efvecee&Ce ceW veweflekeâlee keâe cenòke
efveefleMe ogyes

Smees0 Øeesheâsmej, mveelekeâesòej Skeced MeesOe DeOÙeÙeve efkeYeeie,
oMe&ve Meem$e, [er0S0keer0 (heer0peer0) keâeuespe, keâevehegj

Deepe nce osKeles nQ efkeâ mechetCe& meceepe ceW Dejepekeâlee kÙeehle nw~ efke%eeve kesâ meeOeveeW kesâ keâejCe Skeâ
je<š̂ otmejs je<š̂ keâes Ûegveewleer oslee ngDee Deeies yeÌ{ jne nw~ ØelÙeskeâ je<š̂ meke&MeefòeâMeeueer yeveves keâer nesÌ[ ceW
oes<ehetCe& leLee Deveweflekeâ meeOeveeW keâes Deheveeves ceW mebkeâesÛe veneR keâjles~ meYeer je<š̂ Deheveer ceveceeveer Meemeve
heæefle Ûeuee jns nQ~ Deepe meceepe ceW DeeOÙeeeflcekeâ Meemeve heæefle Yeer efoKeekes kesâ efueS jn ieÙeer nw~ Oece&
leLee DeOÙeelce ceW Yeer jepeveerefle keâe ØekesMe nes Ûegkeâe nw~ vÙeeÙe, ßes… DeeÛejCe leLee F&ceeveoejer Deeefo efkeueghle
nesleer pee jner nw~ ceveg<Ùe Flevee DeefOekeâ mkeeLe&keeoer nes ieÙee nw efkeâ Gmekesâ Yeerlej F&MJej keâe YeÙe Yeer meceehle
nes Ûegkeâe nw~ Fmekeâe heefjCeece Ùen ngDee efkeâ ceveg<Ùe mener ceeie& keâes peeveles ngS Yeer LeesÌ[s mes FefvõÙe megKe kesâ
efueS DeeoMe& efkenerve neskeâj ieuele ceeie& keâe ÛeÙeve keâjkesâ Deveweflekeâ keâeÙeeX ceW ueie peelee nw~ efÛevleve keâjves
keeueer yeele Ùen nw efkeâ Deepe nce Yeekeer heerÌ{er keâes keäÙee mevosMe os jns nQ? Ùeefo Ssmee ner Ûeuelee jne lees Skeâ
efove ßes… DeeÛejCe keeuee kÙeefòeâ Yeer efnbmekeâ nes peeSiee~ Ssmeer efmLeefle meceepe kesâ efueS Ieelekeâ nw~

Dele: nceeje Ùen keâle&kÙe nw efkeâ nce meceepe ceW kÙeehle Fme YeÙeeken mecemÙee keâe meceeOeeve keâjves
nsleg GheeÙe {tB{s Deewj DeeoMe& meceepe kesâ efvecee&Ce ceW menÙeesie keâjW~ ØeMve Ùen nw efkeâ meceepe keâer Fme
kegâØeke=efòe keâes keâwmes otj efkeâÙee pee mekeâlee nw Fme ØeMve kesâ Gòej ceW nce Ùen keân mekeâles nQ efkeâ nceW
YeejleerÙe mebmke=âefle ceW kÙeehle veweflekeâlee keâes hegveØe&efleef…le keâjvee nesiee leYeer meceepe keâer Ssmeer efmLeefle mes
Úgškeâeje heekeâj ßes… meceepe keâe efvecee&Ce efkeâÙee pee mekeâlee nw~

ØeeÛeervekeâeue ceW nceejs ceneheg®<eeW ves meceepe keâes kÙekeefmLele ™he mes mebÛeeefuele keâjves kesâ efueS
heg®<eeLeeX keâes DeheveeÙee efpememes efkeâ meceepe Skeâ efveÙece mes veweflekeâlee keâer meercee ceW jnles ngS mebÛeeefuele nes
mekesâ~ heg®<eeLe& keâes Deheveeves mes ner peerkeve kesâ meYeer he#eeW keâe efkekeâeme nes peelee nw~ ceeveke keâs meeLe Gmekesâ
cetuÙe Yeer pegÌ[s ngS nQ~ YeejleerÙe cetuÙe kÙekemLee keâer yeele keâjW lees Ùen Yeeweflekeâ leLee heejceeefLe&keâ oesveeW ner
cetuÙeeW kesâ yeerÛe mecevkeÙe mLeeefhele keâjleer nw~ ceeveke leYeer megKeer jn mekeâlee nw peye ken Yeeweflekeâ leLee
DeeOÙeeeflcekeâ cetuÙeeW ceW mecevkeÙe mLeeefhele keâjles ngS peerkeveÙeeheve keâjW~ DeeÛeeÙe& Mebkeâj kesâ Devegmeej
‘‘ceveg<Ùe Skeâ DeeOÙeeeflcekeâ ØeeCeer nw GmeceW mekee&sÛÛe melÙe keâer MeeMJeled GheefmLeefle nw~ Ùener melÙe yeÇ¢e nw~
heâuele: ceeveke peerkeve yeÇ¢e keâe ØekeâeMeve nw~’’1

Deepe meceepe ves nj #es$e ceW yengle GVeefle keâj ueer nw efheâj Yeer meceepe Demevlegefuele keäÙeeW nw ? Fmekeâe
keâejCe Ùener nw efkeâ kele&ceeve heerÌ{er Yeeweflekeâlee keâes DeefOekeâ cenlke oskeâj DeeOÙeeeflcekeâlee keâes heerÚs ÚesÌ[ jner nw~
ceveg<Ùe keâes meebmeeefjkeâlee kesâ ØeueesYeve ceW Flevee Yeer efuehle veneR nesvee ÛeeefnS efkeâ ken DeeOÙeeeflcekeâlee keâes Yeguee
keâj keemleefkekeâ megKe mes otj nes peeÙe~ keâ"esheefve<eod ceW Fme mebyebOe ceW keâne ieÙee nw efkeâ

DevÙeÛÚŝÙesÓvÙetoglewke ØesÙemles Gces veeveeLeX heg™<e efmeveefle:
leÙees: ßesÙe DeeoeoevemÙe meeOeg Yekeefle nerÙelesÓLee&ÅeGØesÙeeske=Ceerles~~2

DeLee&led ceveg<Ùe Mejerj DevÙeevÙe ÙeesefveÙeeW keâer Yeebefle kesâkeue keâceeX kesâ heâue Yeesieves kesâ efueS veneR efceuee
nw~ FmecebW ceveg<Ùe Yeefke<Ùe ceW megKe osves keeues meeOeveeW keâe Deveg…eve Yeer keâj mekeâlee nw~ kesoebs cebW megKe oes
Øekeâej kesâ yeleeS ieS nQ (1) ßesÙe DeLee&led efvelÙe Deevevo mke™he hejyeÇ¢e keâes Øeehle keâjves kesâ GheeÙe Deewj (2)
ØesÙe DeLee&led m$eer heg®<e, Oeve, cekeâeve, mecceeve ÙeMe Deeefo Fnueeskeâ keâer efpeleveer Yeer Øeeke=âle megKe Yeesie keâer



( 108 )

meeceef«eÙeeb nQ Gvekeâer Øeeefhle kesâ GheeÙe~ Ùes oesveeW ner ceveg<Ùe keâes Deheveer Deesj Deekeâef<e&le keâjles nQ~ GveceW mes
pees keâuÙeeCe kesâ meeOeve keâes «enCe keâjles nQ, Gvekeâe keâuÙeeCe neslee nw hejvleg pees meebmeeefjkeâ GVeefle kesâ
meeOeve keâes mkeerkeâej keâjlee nw ken ÙeLeeLe& ueeYe mes YeÇ<š nes peelee nw~

Dele: nceW keâuÙeeCe kesâ ceeie& keâe ÛeÙeve keâjvee ÛeeefnS efpemekesâ efueS kÙeefòeâ keâe meoeÛeejer nesvee DeekeMÙekeâ nw~
yeÇe¢eCe ceW Ùeefo meoeÛeej ve nes lees ken yeÇe¢eCe veneR~ efke<Ceg hegjeCe ceW keâne ieÙee nw efkeâ ‘‘meoeÛeejkeeve heg®<e oesveeW
ner ueeskeâeW keâes peerle ueslee nw~’’3 Deepe Ùen DeekeMÙekeâ nw efkeâ nce DeeOÙeeeflcekeâlee keâes hegve: Øeefleef…le keâjW leYeer
meeceeefpekeâ mecemÙeeDeeW keâe meceeOeeve efkeâÙee pee mekeâlee nw~ ueewefkeâkeâ megKe mes nceW megKe keâer Øeeefhle nesleer nw efkeâvleg
ken #eefCekeâ nesleer nw DeeOÙeeeflcekeâ megKe MeeMJele neslee nw efpemekeâe keâYeer Devle veneR neslee nw~

DeeÛeeÙe& Mebkeâj ves YeejleerÙe mebmke=âefle kesâ efÛejvleve cetuÙeeW keâes yeÇ¢e %eeve keâe Deveghece Oeve yeleeÙee nw~
efMe#ee, efMe#eeLeer& ceW Fve cetuÙeeW keâes efkekeâefmele keâjleer nw leLee Gmes meceepe meskee, meceepeeshekeâej kesâ efueS
lewÙeej keâjleer nw~ Fmeer Øekeâej GvneWves ‘melÙe, Deefnbmee, yeÇ¢eÛeÙe&, Deheefj«en, lÙeeie, mebvÙeeme, MeewÛe
(Megefæ), mevlees<e Skeced efve<keâhešlee Deeefo keâes peerkeve kesâ cetuÙeeW kesâ ™he ceW mkeerkeâej efkeâÙee nw~’’ 4

MJesleeMJelej Gheefve<eod cesb keâne ieÙee nw efkeâ pees Oeerj heg™<e Deheves Yeerlej DevegYeke keâjles nQ GvnbW ner MeeMJele
megKe keâe DevegYeke neslee nw Deewjes keâes veneR~ leelcemLeb ÙesÓvegheMÙeefvle Oeerje mles<eeb megKeb MeeMJeleb veslejs<eeced~~5

uesefkeâve Fmekeâe Ùen DeLe& veneR nw efkeâ kesâkeue ßesÙe ceeie& keâes Dehevee keâj ueewefkeâkeâ he#e keâer hetCe& Ghes#ee
keâj oer peeÙe~ heg™<eeLe& keâer DekeOeejCee ÙeÅeefhe ØeeÛeerve nw efkeâvleg heg™<eeLe& kesâ Devleie&le ueewefkeâkeâ leLee
DeeOÙeeeflcekeâ oeWvees he#eeW keâes meceeve cenòke efoÙee ieÙee nw~ Oece&, DeLe& leLee keâece keâes cees#e Øeeefhle keâe
meeOeve ceeveles ngS cees#e keâes Deefvlece ue#Ùe Ùee hejce heg™<eeLe& keâne ieÙee nw~ heg™<eeLe& ceW DeekeMÙekeâleeDeeW
keâes hetCe& efveÙeb$eCe cebW jKee ieÙee nw~ ceveg<Ùe keâes Oece& kesâ efveÙeb$eCe ceW jnles ngS Deheveer DeeefLe&keâ leLee
keemeveepevÙe DeekeMÙekeâleeDeebW keâer hetefle& keâjvee nw~ cees#e keâe DeefOekeâejer kener nes mekeâlee nw pees Dehevee
mebhetCe& peerkeve heg™<eeLe& kesâ efveÙeb$eCe ceW jnkeâj kÙeleerle keâjW~ ßeerceodYeeiekeled ceW keâne ieÙee nw efkeâ

‘‘lemceeoÙee&MÛe keâeceeMÛe Oecee&MÛe ÙeoheeßeÙee:~ YepeleeveernÙeelceeveceveernb njerceerMJejced~~6

DeLee&led Yeiekelke=âhee mes ner ceveg<ÙeeW kesâ Ùes Ûeejesb heg™<eeLe& efmeæ nesles nQ~ FmeerefueS ØelÙeskeâ ceveg<Ùe keâes mkekeâle&kÙe
ceW hejeÙeCe neskeâj Deheves Deheves meoeÛejCe mes Yeiekeeved keâes meowke mebleg<š jKevee ÛeeefnS~ GvneR kesâ Deveg«en mes meye
heg®<eeLe& (meYeer keâeceveeSb) hetjer nesleer nQ~ heg®<eeLe& efmeefæ kesâ efueS DeekeMÙekeâ nw- ceveg<Ùe keâe meeoeÛeejer nesvee~
meoeÛeej keâe heeueve keâjves mes ner meceepe kÙekeefmLele jnlee nw~ meceepe keâes efveÙebef$ele keâjves ceW heg®<eeLe& keâe ØecegKe
Ùeesieoeve nw~ heg®<eeLe& ceW yeleeS ieS efveÙeceeW kesâ heeueve mes meceepe mkeleŠ ner efveÙebef$ele nes peelee nw~ Oece& mes kÙeefòeâ
kesâ Yeerlej MegYe efkeÛeej yeves jnles nQ Ùener MegYe efkeÛeej ner lees meeceeefpekeâ mecemÙeeDeeW keâes otj keâjves ceW meneÙekeâ nw~

meke&ØeLece ceveg<Ùe keâes mkeÙeb keâes efveÙebef$ele keâjvee nesiee yee¢e ØeueesYeveeW mes FefvõÙeeW keâes nšekeâj
Deevleefjkeâlee keâer Deesj ueieevee nesiee ogefke&ÛeejeW leLee ogke&ÛeveeW mes mkeÙeb keâes otj keâjkesâ Deelce Megefæ keâjveer nesieer~

‘‘ÙeÛÚsÉe[d.cevemeer Øee%emleÅeÛÚsp%eeve Deelceeefve~
%eeveceelceefve cenefle efveÙeÛÚsòeÅeÛÚsÛÚevle Deelceeefve~~’’ 7

DeLee&led yegefæceeve meeOekeâ keâes ÛeeefnS efkeâ meyemes henues mecemle FefvõÙeeW keâes ceve ceW efve™æ keâjW~
Gme ceve keâes %eeve mke™he yegefæ ceW efkeueerve keâjW %eeve mke™he yegefæ keâe Deelcee ceW efkeueerve keâjW leLee mkeÙeb
keâes Meevle mke™he hejced heg™<e hejceelcee ceW efkeueerve keâjW~

nceW Ùeefo ueewefkeâkeâ leLee DeeOÙeeeflcekeâ he#eeW ceW mecevkeÙe yevee kesâ peerkeve Ùeeheve keâjvee nw lees ieerlee
ceW keefCe&le efmLeleØe%e keâer DekeOeejCee keâe DevegmejCe keâjvee ÛeeefnS~ ieerlee ceW efmLeleØe%e keâer heefjYee<ee Fme
Øekeâej oer ieÙeer nw~ ‘‘peye ceveg<Ùe ceve ceW G"leer ngF& mecemle keâeceveeDeeW keâe lÙeeie keâjlee nw Deewj Deelcee
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Éeje ner Deelcee ceW mebleg<š jnlee nw, leye ken efmLeleØe%e keânueelee nw~’’ 8  ieerlee ceW Ùen Yeer keâne ieÙee
nw efkeâ ceveg<Ùe Deheves-Deheves keâceeX keâes keâjles ngS Yeer DeeOÙeeeflcekeâ ue#Ùe Øeehle keâj mekeâlee nw~

meceepe ceW kÙeehle DeeefLe&keâ Demeceevelee keâer yeele keâer peeÙe lees keCe& kÙekemLee keâe efmeæevle cenlkehetCe&
efmeæ neslee nw~ peye keCe& kÙekemLee keâer mLeehevee keâer ieÙeer Leer lees Gmekesâ heerÚs ØecegKe keâejCe Ùener Lee efkeâ
ßece efkeYeepeve Éeje meceepe ceW mecheVe nesves keeues keâeÙeeX keâes hetCe& efkeâÙee peeÙe leeefkeâ meceepe ßece
efkeYeepeve kesâ efveÙeceeW kesâ Deveg™he megkÙekeefmLele {bie mes Ûeues, efkeâvleg Deepe ceveg<Ùe keâe mLeeve leLee mecceeve
peeefle kesâ DeeOeej hej nesves ueiee nw~ Deepe meceepe ceW oes keie& nes ieÙes nQ Oeveer leLee efveOe&ve~ Oeveer Deheves
Oeve kesâ yeue hej efveOe&veeW hej efveÙeb$eCe keâjles nQ~ ‘kewMÙe keâe ØeOeeve keâce& keeefCepÙe Deewj kÙeeheej Lee~
kÙeeheeefjkeâ kÙekemLee keâe hetje Yeej Fve hej jnlee Lee DeLe& mes mecyeefvOele meYeer veerefleÙeeW keâer efveOee&jCe Skeb
mebÛeeueve kewMÙe keie& keâjlee Lee~ DeOÙeÙeve, Ùepeve Deeefo oeveeefo kesâ keâceeX keâes lÙeeie keâj, ’’kewMÙe ke=âef<e,
keeefCepÙe, heMegheeueve Deewj kegâmeero pewmes Oeveepe&ve kesâ keâeÙeeX ceW leuueerve nes ieÙes~’’ 9 DeeefLe&keâ Demeceevelee
keâe ØecegKe keâejCe Ùener nw efkeâ ueesie Oeve keâes Oece& mes DeefOekeâ cenlke osves ueies nbQ~ ØeeÛeerve keâeue ceW ceveg<Ùe
efÛeòe Megefæ hej efkeMes<e OÙeeve oslee Lee leLee GveceW ueeskeâ keâuÙeeCe keâer Yeekevee Yeer Leer~ ‘‘kewefokeâ keâeueerve
ceeveke oerIe& Skeced hetCe& peerkeve kesâ efueS ØeeLe&vee, FefvõÙeebss keâer leekeâle, mkeemLÙe Skeb Ùeewkeve kesâ efueS ØeeLe&vee
Deewj ÙeMe, lespe Deeefo kesâ efueS ØeeLe&veeSb efkeâÙee keâjlee Lee~ kewefokeâ keâeueerve ceeveke kesâkeue Deheves efueS ner
veneR yeefukeâ mecemle osMekeeefmeÙeeW kesâ efueS Yeer ØeeLe&vee keâjlee Lee~’’10 peye ceveg<Ùe keâe ùoÙe Megæ neslee nw
lees ken Deheves ner meceeve DevÙe ØeeefCeÙeeW keâes Yeer mecePelee nw~

efve<keâ<e&le: nce Ùen keân mekeâles nQ efkeâ meceepe keâer efkemebieefleÙeeW keâes otj keâjves kesâ efueS nceW YeejleerÙe
mebmke=âefle keâer Deesj hegve: ueewšvee nesiee~ YeejleerÙe mebmke=âefle nceW Deelcekeled meke&Yetles<eg keâer efMe#ee osleer nw~
peye nce meYeer ØeeefCeÙeeW keâes Deelcekeled mecePeWies leYeer lees Øesce, cew$eer, Deefnbmee, YeeF&Ûeejs Deeefo keâer Yeekevee
keâe efkekeâeme nesiee Deewj peye meYeer ceveg<ÙeeW keâe ùoÙe heefke$e nsiee lees meceepe mes Pet", yesF&ceeveer, F&<Ùee&,
És<e, heeKeC[ mkele: ner meceehle nes peeÙesiee~ meceepe keâe efvecee&Ce ceveg<ÙeeW mes neslee nw~ peye meceepe keâe
DeeOeejYetle leòke ner meoeÛeej mes Ùegòeâ nesiee lees Gvemes efveefce&le meceepe Yeer Skeâ DeeoMe& meceepe nesiee~

meboYe&
1. ÚevoesiÙeesheefve<eod Mee0Yee0, 8-7~
2. keâ"esheefve<eod, 2/1
3. meoeÛeejkelee hegbmee efpeleew ueeskeâekegYeekeefhe-efkeMCeg hegjeCe 3/11/2 leLee ef$ehee"er ØescekeuueYe, heg®<eeLe&

Ûeleg<šŸe, he=0 66 mes Gæle
4. ØeMveesheefve<eod Mee0Yee0 5-1
5. MkesleeMkelejesheefve<eod  6-12
6. ßeerceÆeiekeled 7-7-48 leLee ef$ehee"er ØescekeuuYe heg®<eeLe& Ûeleg<šÙe he=0-21 mes Gæle
7. keâ"esheefve<eod 3/13
8. Øepeneefle Ùeoe keâeceevmekee&vÙeeLe& ceveesieleeve~

DeelcevÙes keelcevee legMše: efmLele Øe%emleoerÛÙeles~~’’
Yeiekeûerlee 255 leLee efceße0 SÛe0Sve0 veerefle Meem$e kesâ ØecegKe efmeæevle he=0-267 mes Gæle~

9. kew<ÙemÙeeefOekeâb keâef<Me keefCekeäÙe hee<egheeuÙekegâmeeroced~ ieewlece Oece& met$e- 2.1.50 leLee [e@0 meefjlee,
YeejleerÙe cetuÙe kÙekemLee he<0-62 mes Gæle

10.DeesPee YegkevesÕej veeLe, yeewæ Oece& Deewj pewve Oece& ceW veweflekeâlee keâer DekeOeejCee he<0- 8 mes Gæle~
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YeejleerÙe oMe&ve kesâ efJekeâeme ceW ‘mebJeeo’ (Polemics) keâer Yetefcekeâe
mebpeÙe kegâceej efleJeejer

DeefleefLe ØeJeòeâe, oMe&veeMeeŒe efJeYeeie
Fueeneyeeo efJeÕeefJeÅeeueÙe, ØeÙeeiejepe

mebJeeo keâuee (Polemics) keâer ™hejsKee :

YeejleerÙe oMe&ve kesâ efJekeâeme ceW efJeefYeVe oeMe&efvekeâ mecØeoeÙe meceÙe-meceÙe hej Deheves %eeve keâer
Øeefle‰e, hejer#ee SJeb meceer#ee keâjlee jne nw~ ØelÙeskeâ efJeJeskeâMeerue ØeeCeer efkeâmeer Yeer keâeÙe& keâes keâjves ceW
leYeer ØeJe=òe neslee nw peye Gmes Gmekesâ ceveesvegketâue heâue keâer Øeeefhle efoKeeF& heÌ[leer nw~ efveefMÛele ™he mes
efkeâmeer keâeÙe& kesâ heerÚs keâesF& ve keâesF& ØeÙeespeve DeJeMÙe jnlee nw~ leke&âYee<ee kesâ ‘‘ceeOegjer’’ (JÙeeKÙee) ceW
DeeÛeeÙe& iepeeveve MeeŒeer cegmeueieebJekeâj keâer Gefòeâ nw efkeâ ‘‘efve<heâue keâeÙe& ceW keâesF& ØeJe=òe veneR ngDee
keâjlee~’’1 ueieYeie Ùener yeele efve™òeâ ceW ‘‘ceveg<Ùe’’ Meyo kesâ efveJe&Ûeve Ùes Yeer keâner ieF& nw, ÙeLee- ‘‘efyevee
efJeÛeej efkeâS Ùee efyevee meesÛes mecePes ceveg<Ùe efkeâmeer keâeÙe& keâes veneR keâjlee, Ùen DevegYeJe Yeer nw~‘‘2 Fme
Øekeâej mes peye ceeveJe keâes Ùen mhe° nes peelee nw efkeâ Øemlegle efveefo&° keâeÙe& keâes keâjves mes Gmekeâer
mecYeeefJele mecemÙee keâe meceeOeeve nes mekeâlee nw leYeer Jen efkeâmeer keâeÙe& keâes keâjves ceW ØeJe=òe neslee nw~

ceeveJe mJeYeeJe keâer Ùener keâeÙe& ØeJe=efòe efJeÉeveeW keâes Gvekesâ %eeve keâer Øemlegefle nsleg De«emej keâjleer nw~
meeLe ner Gme %eeve keâer hegef° nsleg ØeceeCe Yeer Øemlegle keâjleer nw~ ceeveJe keâer Ùen efÛevleve ØeCeeueer ner Gmes
Skeâ oeMe&efvekeâ #es$e ceW ØeJe=° keâjeleer nw~ peneB Jen keäÙeeW kesâ meeLe kewâmes keâe Yeer meceeOeeve Keespeves keâe
ØeÙeeme keâjlee nw~ YeejleerÙe efJeÛeejOeeje keâer kesâvõerÙe DeJeOeejCee nceW JesoeW ceW osKeveW keâes efceueleer nw~
YeejleerÙe oMe&ve kesâ heejcheefjkeâ SJeb iewj heejcheefjkeâ oMe&veeW ÙeLee- meebKÙe-Ùeesie, vÙeeÙe-JewMesef<ekeâ, heeMeghele,
heebÛeje$e, pewve, yeewæ FlÙeeefo ves Deheves DeeOeejYetle efmeæevleeW keâes ceewefuekeâ ™he mes Øeefleheeefole efkeâÙee nw~
Fvekesâ efmeæevle meeheâ Deewj mhe° nesles ngS Yeer efJeÉpeveeW kesâ efueS keâneR ve keâneR efJeJeeo kesâ efueS mLeeve
ÚesÌ[ peeles nQ~ Ùener keâejCe nw efkeâ Gve celeeW SJeb mecØeoeÙeeW kesâ efJeefYeVe cele SJeb GheMeeKeeSB Yeer osKeves keâes
efceueleer nQ~ efveef§ele ™he mes Fve oeMe&efvekeâ mecØeoeÙeeW ceW cele JewefYevÙe nw, hejvleg ØelÙeskeâ oeMe&efvekeâ
mecØeoeÙe SJeb GhemecØeoeÙe oMe&ve kesâ DeeOeejYetle lelJe kesâ kesâefvõÙe DeJeOeejCee hej Ùee cetue efmeæevle hej
mencele efoKeeF& heÌ[les nQ~ Ùes efJeefYeVe oeMe&efvekeâ mecØeoeÙe Deheves Skeâebieer celeYeso keâes Yegueekeâj Skeâ
DeeOeejYetle lelJe keâer DeJeOeejCee keâer mLeehevee hej yeue osles nQ~ Fme Øekeâej mes YeejleerÙe efÛevleve keâe Øeyeue
™he (ÛeeJee&keâ keâes ÚesÌ[keâj) Ssmee veneR nw pees mhe° ™he mes JesoeOeeefjle veneR nw~

JesoeW kesâ kesâefvõÙe ØelÙeÙe kesâ mevoYe& ceW efJeefYeVe mecØeoeÙeeW ceW efJeefYeVe Âef°keâesCe Øemlegle efkeâS ieS nQ~
efheÚues meele MeleeefyoÙeeW mes (ÛeewonJeeR Me0 F&0 mes Deye lekeâ) Éwleer SJeb DeÉwleer mecØeoeÙe kesâ efJeÉeveeW ceW Fme
cele keâes ueskeâj efJeJeeo Ûeuee Dee jne nw Deewj Ùen Éwleer SJeb DeÉwleer efJeÉeveeW kesâ yeerÛe keâe MeeŒeeLe& &(Jeeo-
efJeJeeo) hejcheje meeceevÙe ™he mes YeejleerÙe oMe&ve kesâ mecJeeo meeefnlÙe keâes mece=æ yeveeves ceW meneÙekeâ efmeæ
ngDee nw~ Fmeer mevoYe& keâes Âef°iele jKeles ngS Skeâ cenlJehetCe& ØeMve G"eÙee pee mekeâlee nw efkeâ Jen cegKÙe
efyevog keäÙee nw pees DeÉwle mecØeoeÙe keâes Éwle mecØeoeÙe mes efJeMes<e ™he mes efYeVe ØeoefMe&le keâjlee nw~ mJeeYeeefJekeâ
™he mes nceejer Glmegkeâlee Fme yeele keâer peebÛe kesâ efueS nceW yeeOÙe keâjleer nw efkeâ Fve MeleeefyoÙeeW ceW Jeekeâd-Ùegæ
(MeeŒeeLe&) keâe efJekeâeme efkeâme Øekeâej mes ngDee~ Deepe kesâ yeewefækeâ efJeÉeveeW ceW Fve oesveeW ner mecØeoeÙeeW kesâ Jeeo
SJeb heefjJeeo keâe efJemle=le DeOÙeÙeve keâjvee efJeMes<e ™efÛe keâe efJe<eÙe yevee ngDee nw~

YeejleerÙe oMe&ve ceW ‘mecJeeo’ keâer hejcheje keâe Skeâ DelÙevle cenlJehetCe& mLeeve jne nw~ YeejleerÙe MeeŒeerÙe
efÛevleve hejcheje keâe efJekeâeme Deefle ØeeÛeerve keâeue ceW Yeer leLee Jele&ceeve DeeOegefvekeâ keâeue ceW oes Âef°ÙeeW mes neslee
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jne nw efpemes DeefOekeâjCe ØemLeeve (Topical) leLee Jeeo ØemLeeve (Polemical) keâne peelee nw~ DeefOekeâjCe
ØemLeeve efJe<eÙe efJeMes<e kesâ mecyevOe ceW hetCe& leeefke&âkeâ cele Øemlegle keâjlee nw efpemeceW heebÛe leke&â nesles nQ:-

1.efJe<eÙe (Jen efmeæevle Ùee efJe<eÙe Jemleg efpemekeâer JÙeeKÙee keâjveer nw)
2.mecemÙee (Gme efJe<eÙe Jemleg hej GhemLeeefhele ØeMve Ùee mevosn keâjvee)
3.hetJe& he#e (efJe<eÙe Jemleg kesâ mecyevOe ces ØeLece Â°Ùee leke&â Ùee keâLeve)
4.Gòej he#e DeLeJee efmeæevle (Gòej Ùee mebOeeefvele meceeOeeve)
5.mebieefle (Gme efJe<eÙe Jemleg keâer mecemeeceeefÙekeâlee Ùee Gmekeâer ÙeLee&Lelee)
DeefOekeâjCe ceW efpeme Jemleg keâes GheÛeeefjle efkeâÙee peelee nw, Gmes lekeâveerkeâer ™he mes ‘‘efJe<eÙe JeekeäÙe’’

keâne peelee nw pees efkeâ meeceevÙeleÙee Skeâ Ùee Skeâ mes DeefOekeâ Deewheefve<eefokeâ met$e JeekeäÙeeW kesâ ™he ceW nesles
nQ~ DeleSJe Ùes ßegefle JeekeäÙe DeefOekeâjCe ØemLeeve (efJe<eÙeJemleg Ùee YeeJe) kesâ DeeOeej keâe efvecee&Ce keâjles nQ~

DeefOekeâjCe ØemLeeve ceW ‘efJe<eÙeJeej’ efmeæevleeW keâe efve™heCe ØeefleheeÅe neslee nw~ peyeefkeâ Jeeo
(mebJeeo) (Polemical discussion) ceW efkeâmeer efveefo&° efJe<eÙe hej ve kesâJeue mebJeeo neslee nw yeefukeâ Skeâ
Øekeâej mes Devegceeve Éeje leke&â JeekeäÙeeW (Syllogisms) kesâ ceeOÙece mes efJeÛeej neslee nw~ Ùes leke&â JeekeäÙe
heeBÛe Deewj keâYeer-keâYeer leerve Yeer ceeves peeles nQ:-

1.Øeefle%ee - keâLeve Ùee leke&â JeekeäÙe
2.nsleg - keâejCe
3.GoenjCe - JÙeeKÙeeÙeerle Â°evle
4 GheveÙe - ØeÙeesie Ùee DevegØeÙegefòeâ
5.efveieceve - efve<keâ<ee&lcekeâ keâLeve
Ûetbefkeâ ‘‘Jeeo’’ keâLee kesâ DebMeeW ceW mes Skeâ Yeeie nw DeleSJe mebJeeo keâer JÙeeKÙee nsleg SJeb Fmekesâ

Ssefleneefmekeâ meJex#eCe kesâ hetJe& ‘keâLee’ SJeb keâLee kesâ DebieeW keâer JÙeeKÙee DeeJeMÙekeâ nes peeleer nw~ keäÙeeWefkeâ
keâLee SJeb keâLee kesâ leerveeW YeeieeW keâes "erkeâ-"ekeâ mecePes efyevee mebJeeo keâer JÙeeKÙee keâef"ve ØeeÙe nesieer~

keâLee : peye Skeâ mecemÙee Ùee efJe<eÙe Jemleg keâes oes Ùee oes mes DeefOekeâ efJeÉeve DeeOeej ceeve keâj
Ûeueles nQ lees Gmes efJeÛeej keânles nQ~ Skeâ ner efJe<eÙe Jemleg hej efJe™æ efJeÛeej OeejCee jKeves JeeueeW ceW ner
Jeeo mecYeJe nw~ FmeceW pees efJeÉeve Dehevee cele Øekeâš keâjles ngS Øeefleheef#eÙeeW kesâ cele ces oes<eesodYeeJeve
keâjlee nw leLee Øeefleheef#eÙeeW kesâ Éeje GodYeeefJele oes<eeW keâe KeC[ve Ùee meceeOeve Øemlegle keâjlee nw, Jen
‘‘Jeeoer’’ SJeb Gmekeâe cele ‘he#e’ keânueelee nw~ Jeeoer kesâ cele ceW oes<eesodYeeJeveehetJe&keâ mJehe#e keâer mLeehevee
(Ùen meowJe ner DeeJeMÙekeâ veneR nw) keâjkesâ Gmekeâer ÙegefòeâÙeeW SJeb efJeÛeejeW ceW Demebieefle ØeoefMe&le keâjvee
Øeeflehe#e keâe keâeÙe& nw Deewj Fme Øekeâej keâe efJeÛeej keâjves Jeeuee ‘‘ØeefleJeeoer’’ keânueelee nw~ FmeceW Ùeefo
Jeeoer Deheves cele keâer mLeehevee SJeb Gmekeâs efJe™æ GodYeeefJele oes<eeW keâe mecegefÛele meceeOeeve osves ceW meheâue
nes ieÙee , lees Jen efJepeÙeer neslee nw Gmekeâe cele ‘‘efveCeeale’’ keânueelee nw~ Fmekesâ efJehejerle Ùeefo ØeefleJeeoer,
Jeeoer kesâ cele ceW Ssmeer DemebieefleÙeeB efoKee mekeâe, efpevekeâe meceeOeeve Jeeoer veneR keâj mekeâlee, lees ØeefleJeeoer
keâes efJepeÙeer Ieesef<ele efkeâÙee peelee nw~ Fme efJepeÙe SJeb hejepeÙe keâe efveCe&Ùe keâjves Jeeuee leLee efJeÛeej,
ceÙee&oe keâer meerceeDeesW kesâ Devleie&le ner nes, Ùen efveÙev$eCe jKeves Jeeuee Skeâ GYeÙehe#e kesâ Dee«en mes
efveefJe&keâej efJeÛeejkeâ neslee nw, efpemes ceOÙemLe keâne peelee nw~

vÙeeÙe oMe&ve keâer Yee<ee ceW efJeÛeej keâes ‘‘keâLee’’ kesâ veece mes peevee peelee nw~ vÙeeÙe oMe&ve ceW
Fme ‘‘keâLee’’ kesâ leerve Yeso yeleeS ieS nQ- (1) Jeeo (2) peuhe leLee (3) efJeleC[e~

Jeeo keâLee: ‘‘Jeeo-keâLee’’ cegKÙe ™he mes ieg™-efMe<Ùe hejcheje mes %eeveepe&ve ceW osKeves keâes
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efceuelee nw~ Jemlegle: ‘‘Jeeo-keâLee’’ ieg™ Deeefo kesâ meeLe efpe%eemee yegefæ mes keâer peeleer nw~ cenef<e& ieewlece ves
vÙeeÙe met$e ceW Ùen yeleeÙee nw efkeâ, ‘‘ØeceeCeeefo <ees[Me heoeLeeX (ØeceeCe, ØecesÙe, mebMeÙe, ØeÙeespeve, Â°bele-
efmeæevle, DeJeÙeJe, leke&â, efveCe&Ùe, Jeeo, peuhe, efJeleC[e, nslJeeYeeme, Úue, peeefle, efve«en mLeeve) kesâ
(ÙeLeeLe&%eeve) mes mJeiee&heJeie& Deeefokeâ™he efve:ßesÙeme (keâuÙeeCe) keâer Øeeefhle nesleer nw~’’3 Fme Øekeâej mes
DeeÛeeÙe& ves «evLeejcYe ceW ner keâLee kesâ leerveeW DebieeW keâes JeefCe&le keâj Fmekeâer cenòee hej ØekeâeMe [euee nw~
hegve: vÙeeÙemet$e ceW ner Jeeo keâLee keâe JeCe&ve keâjles ngS keâne ieÙee nw efkeâ, ‘‘ØeceeCe leLee leke&â Éeje mJehe#e
leLee hejhe#e efve<esOe mes Ùegòeâ efmeæevle kesâ Devegketâue Øeefle%eeefo hebÛeeJeÙeJe mecheVe, he#e Øeeflehe#e meefnle
JeekeäÙe mecetn keâes Jeeo keânles nQ~’’4 vÙeeÙeeÛeeÙe& kesâMeJe efceße ves Deheves leke&âYee<ee ceW omeJeW heoeLe& kesâ ™he
ceW Jeeo keâLee keâer JÙeeKÙee ceW keâne nw efkeâ, ‘‘lelJe efpe%eemee mes pees keâLee Ùee efkeâmeer efJe<eÙe Jemleg keâer
efJeÛeej ÛeÛee& keâer peeleer nes Gmekeâe veece nw ‘Jeeo’~ Ùen cegKÙe ™he mes ieg™ Deewj efMe<Ùe keâs yeerÛe neslee nw~
Fmekeâe GösMÙe efJeMegæ ™he mes lelJe efveCe&Ùe ner neslee nw~ FmeefueS Fme Jeeo keâLee ceW pees kegâÚ Yeer keâne
megvee peelee nw Jen meye ØeceeCehetJe&keâ ner neslee nw~ FmeceW efkeâmeer keâer yeewefækeâ ogye&uelee Ùee Øeyeuelee
ØeoefMe&le keâjves keâer leefvekeâ Yej Yeer YeeJevee veneR nesleer~ Fme keâLee ceW kesâJeue GvneR efve«en mLeeveeW keâe
GodYeeJeve efkeâÙee peelee nw efpevekesâ keâejCe lelJeefveCe&Ùe ceW yeeOee hengBÛeleer nw~ Jes efve«en mLeeve Dee" nQ-
pewmes- vÙetve, DeefOekeâ, Deheefmeæevle Deewj heeBÛe nslJeeYeeme (Deefmeæ, efJe™æ, Devewkeâeefvlekeâ (JÙeeefYeÛeejer),
ØekeâjCemece (melØeeflehe#e), keâeueelÙeÙeeheefo° (yeeefOele)~’’5

Fme Øekeâej mes Skeâ DeefOekeâjCe ceW jnves Jeeuees hejmhej efJejesOeer oes Oece& he#e (mJeÙeb keâe cele)
leLee Øeeflehe#e (ØeefleJeeoer keâe cele) keânueeles nQ~ pewmes Skeâ efJeÉeve (Jeeoer) keânlee nw efkeâ ‘‘Deelcee nw’’ leLee
otmeje efJeÉeve (ØeefleJeeoer) Ùen keânlee nw efkeâ ‘‘Deelcee veneR nw~’’ Fve JeekeäÙeeW ceW Skeâ ner DeefOekeâjCe
Deelcee ceW DeefmlelJe leLee veeefmlelJe Øekeâej kesâ oes hejmhej efJejesOeer Oecee&W kesâ mLeeheve keâe ØeÙeeme nesves mes
Ùen ›eâceMe: he#e Deewj Øeeflehe#e keânueeles nQ~ Jeeoer Deheves he#e keâer mLeehevee ØeceeCe mes leLee Øeeflehe#e keâe
efve<esOeve efmeæevle kesâ DeefJejesOeer lekeâeX Éeje Øeefle%ee, nsleg efveieceve FlÙeeefo heeBÛe DeJeÙeJeeW mes Ùegòeâ JeekeäÙeeW
keâer meneÙelee mes keâjlee nw~ efveJe=òe keâe efve<esOe leLee JÙeJeefmLele keâer mLeehevee ner Jeeo keâe ue#Ùe neslee nw~

peuhe keâLee: hetJeexòeâ Jeeo keâLee ceW ner Ùen yeleeÙee pee Ûegkeâe nw efkeâ cenef<e& ieewlece ves vÙeeÙemet$e kesâ
ØeLece DeOÙeeÙe kesâ ØeLece DeeefÖkeâ kesâ ØeLece met$e cebs ner Jeeo kesâ meeLe ner peuhe leLee efJeleC[e keâe GuuesKe
efkeâÙee nw~ hegveŠ peuhekeâLee keâer JÙeeKÙee keâjles ngS cenef<e& ieewlece keânles nQ efkeâ, ‘‘Jeeo’’ kesâ ue#eCeeW mes Ùegkeäle
leLee Úue, peeefle, efve«en mLeeveesW mes mLeehevee Deewj Øeefle<esOe Jeeues he#e-Øeeflehe#eeW keâe heefj«eenkeâ JeekeäÙe mecetn
‘‘peuhe’’ keânueelee nw~’’6 vÙeeÙe kesâ DeeÛeeÙe& kesâMeJe efceße ves Deheves leke&âYee<ee ceW ‘peuhekeâLee’ keâer JÙeeKÙee keâjles
ngS keâne nw efkeâ, ‘‘efJepeÙe keâer keâecevee mes pees keâLee keâer peeleer nw leLee efpemeceW he#e-Øeeflehe#e oesveeW he#eeW keâe
meeOeve efkeâÙee peelee nw, Gme keâLee keâe veece nw ‘peuhe’~ Ùen keâLee Ùele: Deheves efJejesOeer hej efJepeÙe Øeehle keâjves
kesâ efueS keâer peeleer nw, Dele: FmeceW ØeceeCe, ØeceeCeeYeeme, leke&â, lekeâe&Yeeme meye keâe ØeÙeesie efkeâÙee pee mekeâlee nw~
Øeeflehe#eer keâes cetkeâ keâjves kesâ efueS Gmes hejeefpele keâjves kesâ efueS meYÙe {bie mes meYeer mecYeJe GheeÙe efkeâÙes pee
mekeâles nQ~ Fme keâLee ceW ÙeLee mecYeJe meYeer efve«en mLeeveeW keâe GodYeeJeve neslee nw~ hejhe#e keâe KeC[ve keâj
Deheves he#e keâer mLeehevee keâjves mes Fme keâLee keâer meeLe&keâlee nesleer nw~’’7

keânves keâe leelheÙe& Ùen nw efkeâ ‘‘peuhekeâLee’’ SJeb ‘‘Jeeo keâLee’’ ceW cee$e Flevee ner Devlej nw efkeâ
Jeeo keâLee ceW lees Úue Deeefo mes meeOeve Ùee efve<esOe veneR efkeâÙee peelee nw, hejvleg ‘‘peuhe keâLee’’ ceW Fvekeâe
ØeÙeesie efJeefnle nw~ ÙeÅeefhe Úue Deeefo mee#eeled Deheves he#e kesâ meeOekeâ veneR nesles nQ, leLeeefhe otmejs kesâ he#e
keâe KeC[ve keâjkesâ Deheves he#e keâer j#ee keâjles nQ peuhe SJeb efJeleC[e keâLeeDeeW kesâ efJe<eÙe ceW mJeÙeb
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vÙeeÙemet$ekeâej keânles nQ efkeâ, ‘‘peuhe Deewj efJeleC[e keâe ØeÙeesie lelJeeJeOÙeJemeeÙe mebj#eCe kesâ efueS neslee nw,
pewmes Úesšs-Úesšs heewOeeW keâer j#ee kesâ efueS Gvekesâ ÛeejeW Deesj keâeBšsoej PeeÌ[er ueiee oer peeleer nw~’’8

efJeleC[e keâLee: hetJeexòeâ ‘‘peuhekeâLee peye Øeeflehe#e mLeeheveenerve nesleer nw, leye Jen efJeleC[e
keâLee keânueeleer nw~’’9 keânves keâe leelheÙe& Ùen nw efkeâ hetJeexòeâ peuhekeâLee kesâ yeleeS ieS ue#eCeeW ceW efJe™æ
he#e keâer Devegceeve ØeÙeesie Éeje mLeehevee efpemeceW veneR nesleer, kesâJeue Jeeoer keâe KeC[ve efkeâÙee peelee nw, Gmes
efJeleC[e keâLee keâne peelee nw~ DeeÛeeÙe& kesâMeJe efceße Deheves «evLe leke&âYee<ee ceW mhe° keâjles nQ efkeâ, ‘‘ efpeme
keâLee ceW Deheves he#e keâer mLeehevee ve keâj kesâJeue hejhe#e keâe KeC[ve ner efkeâÙee peelee nw, Gme keâLee keâe
veece nw ‘efJeleC[e’ keâLee~ Ùen keâLee Yeer ‘peuhe’ pewmeer ner nesleer nw, oesveeW ceW Devlej kesâJeue Flevee ner neslee
nw efkeâ ‘peuhe’ ceW hejhe#e keâe KeC[ve keâj Deheves he#e keâer mLeehevee Yeer keâjveer heÌ[leer nw Deewj ‘efJeleC[e’ ceW
Skeâ cee$e hej he#e keâe KeC[ve ner efkeâÙee peelee nw, Deheves efkeâmeer YeeJeelcekeâ he#e keâer mLeehevee veneR keâer
peeleer~ JewleefC[keâ Ùee efJeleC[e keâLee keâjves Jeeues keâe Dehevee keâesF& mLeeveerÙe he#e veneR neslee~’’10 Fme
Øekeâej mes pees Skeâ$e jnves Jeeues hejmhej efJejesOe oes Oece&, he#e Deewj Øeeflehe#e keânueeles nQ, GveceW mes Skeâ
ner mLeehevee ‘JewleefC[keâ’ veneR keâjlee nw, kesâJeue otmejs kesâ he#e keâe Jen KeC[ve ner keâjlee nw~ keânves keâe
DeeMeÙe Ùen nw efkeâ,‘‘otmeje pees keânlee nw, Jen "erkeâ veneR nw GmeceW oes<eesodYeeJeve ner nceeje keâòe&JÙe nw~
nceeje Dehevee keâesF& he#e veneR nw~’’11 Ssmee keânves Jeeues keâes ner ‘JewleefC[keâ’ keânles nQ~

mhe„le: JewleefC[keâ efkeâmeer Yeer oMe&ve keâe Deeuecyeve keâj KeC[ve ÙegefòeâÙeeW keâe ØeÙeesie efyevee jeskeâ-šeskeâ
kesâ keâj mekeâlee nw Deewj Gme oMe&ve kesâ celeeJeuecyeer hej Jewmes ner oes<eeefYeOeeve keâj mekeâlee nes, pewmes efkeâ Gme
oMe&ve kesâ Ùee meceeve MeeKee keâe oeMe&efvekeâ Gmeer MeeKee kesâ otmejs oeMe&efvekeâ cele ceW oes<eesodYeeJeve keâjles nQ~

Fme Øekeâej Skeâ yeej peye efkeâmeer efJe<eÙe Jemleg Øeke=âefle SJeb GösMÙe keâe efvemleejCe ØekeâjCe Ùee
ØemebÌ[die hej nes peelee nw, leye mebJeeo Ùee MeeŒeeLe& keâer Øeef›eâÙee ØeejcYe keâer peeleer nw~ meeceevÙelee meYeer
heejmheefjkeâ šerkeâekeâejeW Éeje Ùener lejerkeâe DeheveeÙee ieÙee nw~

ÙeÅeefhe mecemle YeejleerÙe oMe&ve keâer efÛevleve Oeeje keâe cegKÙe ue#Ùe lelJe%eeve keâer Øeeefhle leLee Gmekesâ
ceeOÙece mes hejce heg®<eeLe& ‘ceess#e’ keâer Øeeefhle ner jner nw~ leLeeefhele DeeÛeeÙeeX ves lelJe%eeve keâer Øeeefhle kesâ efueS oes
ØecegKe efJeOeeDeeW keâe DevegmejCe efkeâÙee~ ØeLece mJehe#e keâer mLeehevee leLee otmeje hejhe#e keâe efvejekeâjCe~ Deelcee
Deeefo efJeefYeVe ØecesÙeeW kesâ ÙeLeeLe& %eeve keâes lelJe%eeve ceevee ieÙee~ ØeejcYe ceW mecemle DeeÛeeÙeeX ves Jesoceb$eeW keâes
ØeceeCe kesâ ™he ceW GheefmLele keâjles ngS efJeefYeVe ØecesÙeeW kesâ mevoYe& ceW mJehe#e keâer mLeehevee keâes ner DeefOekeâ cenlJe
efoÙee~ efkeâvleg peye Mevew:-Mevew: ØecesÙeeW kesâ mevoYe& ceW efJeefYeVe DevegjesOeer SJeb efJejesOeer OeejCeeDeeW keâes osKeles ngS
pevemeeceevÙe kesâ ceve ceW efJeefÛelmee SJeb mevosn GlheVe nesves ueiee leLee efkeâmeer Skeâ he#e kesâ Øeefle ÂÌ{ DeemLee SJeb
efJeÕeeme ceW vÙetvelee Øeleerle nesves ueiee, leye DeeÛeeÙee&W ves Deheves efmeæevleeW kesâ JeÛe&mJe keâes mLeeefhele keâjves keâer
FÛÚe mes efJeefYeVe ØeceeCeeW kesâ DeeOeej hej mJehe#e mLeehevee kesâ meeLe-meeLe hejhe#e efvejekeâjCe keâes Yeer cenlJe
efoÙee~ DeeÛeeÙeeX keâer Skeâ Øeyeue ceevÙelee yeveer Leer ‘‘efkeâmeer efmeæevle keâe Gheheeove kesâJeue mJehe#e keâer mLeehevee
mes ner mecYeJe veneR nw, Deefheleg Gmekesâ efueS hejhe#eefvejekeâjCe Yeer DeeJeMÙekeâ nw~’’12

ÙeneR mes keâLee kesâ Jeeo DebMe kesâ meeLe-meeLe peuhe SJeb efJeleC[e keâe Yeer meceeJesMe ngDee leLee
›eâceMeŠ Fmeves YeejleerÙe efÛevleve Oeeje kesâ efJekeâeme ceW cenlJehetCe& Yetefcekeâe Øemlegle keâer~ peneB Skeâ Deesj lelJe
efpe%eemee, Jeeo keâLee keâe cegKÙe GösMÙe nQ, JeneR efJeefpeefkeâ<ee mes peuhe SJeb efJeleC[e ceW ØeJe=efòe nesleer nw
efkeâvleg Ùeefo met#ce SJeb lešmLe Âef° mes meceer#ee keâer peeÙe lees Ùen efveef§ele ™he mes keâne pee mekeâlee nw
efkeâ efJepeÙe ‘peuhe’ SJeb ‘efJeleC[e’ keâe mLetue GösMÙe Yeues ner nes efkeâvleg cegKÙe GösMÙe lelJe efveOee&jCe ner
nw~ hej he#e efvejekeâjCe keâe meyemes GheÙegòeâ ceeOÙece ‘mebJeeo’ keâes ceevee ieÙee nw~ hejhe#e kesâ meeLe efkeâmeer
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Skeâ efyevog efJeMes<e hej ‘mebJeeo’ mLeeefhele keâjles ngS Ùegefòeâ-ØeefleÙegefòeâÙeeW kesâ Éeje mJehe#e keâes efve<ke=â° he#e
kesâ ™he ceW mLeeefhele efkeâÙee peeves ueiee~ Ùen ‘mebJeeo’ ve kesâJeue oMe&ve keâer kesâJeue Skeâ efJeOee keâe otmejer
efJeOee kesâ meeLe ngDee, Deefheleg mJehe#e ceW Yeer efJeefYeVe DeeÛeeÙeeX kesâ ceOÙe Yeer efkeâÙee peeves ueiee~ ‘mebJeeo’ keâer
Fme Øeef›eâÙee ceW Skeâ Deesj peneB hejkeâerÙe efmeæevle keâe efvece&celeehetJe&keâ KeC[ve efkeâÙee ieÙee JeneR otmejer
Deesj hejkeâerÙe efmeæevleeW keâes Deheves j#ee ceW ÙegefòeâÙeeB GhemLeeefhele keâjves keâe heÙee&hle DeJemej Yeer efoÙee
ieÙee~ Flevee ner veneR peneB hejkeâerÙe mewæeefvlekeâ «evLe ceewve jns JeneB hej Gvekesâ he#e keâes mJeÙeb ner DeeÛeeÙeeX
ves GhemLeeefhele keâj heefj<ke=âle ner efkeâÙee~ Fme Âef° mes ‘mebJeeo’ keâer Fme Øeef›eâÙee ceW ve kesâJeue mJe-
efmeæevle keâes ner heefj<ke=âle efkeâÙee, Deefheleg hejkeâerÙe efmeæevleeW keâes Gvekeâer hejcheje kesâ Deeueeskeâ ceW mecePeves
keâe ceeie& Yeer ØeMemle efkeâÙee~ Fmekesâ meeLe ner hejhe#e keâes Yeer Deheves efmeæevle keâer mLeehevee kesâ efueS efÛevleve
keâe DeJemej Yeer Øeoeve efkeâÙee~ Fve mecemle DeeOeejeW mes Ùen efveef§ele ™he mes keâne pee mekeâlee nw efkeâ ‘mebJeeo’
Øeef›eâÙee YeejleerÙe oMe&ve keâer efÛevleeOeeje kesâ meJe&leescegKeer efJekeâeme keâe ØecegKe Debie nw~
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YeejleerÙe %eeve hejcheje ceW mebmkeâej Deewj JÙeefòeâlJe-efJekeâeme : Skeâ efJeceMe&
megveerue kegâceej Megkeäue

DeeF&0meer0heer0Deej0, pesvejue Hesâuees, oMe&veMeeŒe efJeYeeie,

Fueeneyeeo efJeÕeefJeÅeeueÙe, ØeÙeeiejepe

YeejleerÙe %eeve hejcheje DelÙevle JÙeehekeâ nw~ Fmekesâ Devleie&le ve kesâJeue ceeveefmekeâ Deewj yeewefækeâ
%eeve keâe efJeJesÛeve efkeâÙee ieÙee nw yeefukeâ Fmekeâe ØecegKe ue#Ùe DeelmebÙece Deewj Ûeefj$e efvecee&Ce nw~ %eeve keâe
ØecegKe ue#Ùe ceveg<Ùe kesâ DeeÛeej-efJeÛeej Deewj JeeCeer keâes megefveÙeesefpele keâjkesâ Skeâ meblegefuele JÙeefòeâlJe keâe
efvecee&Ce nw~ YeieJeodieerlee kesâ Devegmeej ‘‘ve efn %eevesved meÂMÙece heefJe$eceefn efJeÅeles’’1 DeLee&led %eeve kesâ meve
Fme peieled ceW kegâÚ Yeer heefJe$e veneR nw~ Fmekeâer leguevee megkeâjele kesâ Fme keâLeve mes keâer pee mekeâleer nw efkeâ
‘‘%eeve ner meodiegCe nw Deewj meodiegCe ner %eeve nw’’ DeLee&led %eeveer Jener nw pees meodiegCeer Deewj mebmkeâejJeeved
nes~ DeleŠ %eeve Jen nw pees JÙeefòeâ kesâ DeeÛeej-efJeÛeej Deewj mebmkeâej keâes heefJe$e Deewj MegYe mebkeâuhe mes Ùegòeâ
yeveelee nw~ Fme Âef° mes meveeleve hejcheje ceW ceevÙe mebmkeâejeW keâe DeØeeflece cenlJe nw~ ceveg<Ùe Skeâ
DeyeesOe efMeMeg kesâ ™he ceW pevce ueslee nw leLee Jen efpeme heefjJesMe ceW DeJeleefjle neslee nw Gmeer kesâ Deveg™he
Deheves JÙeefòeâlJe keâe efvecee&Ce keâjlee nw~ ceeveJe JÙeefòeâlJe kesâ efvecee&Ce ceW DeevegJeebefMekeâ SJeb heÙee&JejefCekeâ
oesveeW Øekeâej kesâ keâejkeâ GòejoeÙeer nesles nQ~ JÙeefkeäle DeÛÚs mebmkeâejeW keâes Øeehle keâj Deheveer mekeâejelcekeâ
GVeefle keâjlee nw Deewj Ùeefo Gmes yegjs mebmkeâej Øeehle nesles nQ lees Jen Deheveer vekeâejelcekeâ efmLeefle Øeehle keâjves
kesâ efueS efJeJeMe nes peelee nw~ FmeefueS mebmkeâej ceeveJe JÙeefòeâlJe SJeb Ûeefj$e kesâ efvecee&Ce kesâ efueS DelÙevle
DeeJeMÙekeâ SJeb DeheefjneÙe& Øeef›eâÙee nesleer nw~ Fme mevoYe& ceW YeejleerÙe ceveeref<eÙeeW Éeje Øeefleheeefole mebmkeâej
keâe efJeOeeve ceeveJe JÙeefòeâlJe kesâ mekeâejelcekeâ efJekeâeme kesâ efueS Deheveer JÙeeJeneefjkeâ GheeosÙelee efveefJe&Jeeo
™he mes efmeæ keâjlee nw~

ØeeÛeerve YeejleerÙe mebmke=âefle keâer hejcheje ceW ceveg<Ùe kesâ JÙeefòeâlJe kesâ meJeeËieerCe efJekeâeme kesâ efueS
‘mebmkeâej’ keâe cenlJehetCe& mLeeve nw~ meeceevÙeleŠ mebmkeâej Meyo keâer Glheefòe mebmke=âle kesâ mecehetJe&keâ ke=âled
Oeeleg Ie_ed ØelÙeÙe mes efve<heVe ngDee nw, efpemekeâe DeLe& neslee nw- heefj<keâjCe, mebMegefæ Ùee MegefÛelee~ otmejs
MeyoeW ceW ceveg<Ùe kesâ mJeYeeJe, ceveesYeeJe keâes Skeâ JÙeJeefmLele ™he Øeoeve keâjves Jeeueer Øeef›eâÙee keâes mebmkeâej
keânles nQ~ efpeme Øekeâej mJeCe&keâej DeJÙeJeefmLele ™he OeejCe efkeâS ngS mJeCe& kesâ šgkeâÌ[s keâes efveKeej keâj
ceveesJeebefÚle DeeYet<eCe yeveelee nw Gmeer Øekeâej JÙeefòeâ kesâ hetJe&pevce SJeb JebMeeveg›eâce mes Øeehle ogieg&CeeW keâes
efvekeâeuekeâj GmeceW meodiegCe mLeeheve kesâ ØeÙelve keâes Jewefokeâ efJeÛeejOeeje ceW mebmkeâej keâne ieÙee nw~ Ûejkeâ
ves Ûejkeâ mebefnlee ceW mebmkeâej keâes heeefjYeeef<ele keâjles ngS keâne nw-‘‘mebmkeâejeW efn iegCeevlejeOeevecegÛÙeles’’2

DeLee&led henues mes efJeÅeceeve JÙeefòeâ kesâ JÙeefòeâlJe ceW ogieg&CeeW keâes nšekeâj Gmekesâ mLeeve hej meûiegCeeW keâe
DeeOeeve keâjvee ner mebmkeâej nw~ Fmeer Øekeâej lev$eJeeefle&keâkeâej ves ÙeesiÙelee DeeOeeve keâes mebmkeâej ceeveles ngS
keâne nw- ‘‘ÙeesiÙelee_ÛeeoOeeveeŠ ef›eâÙeeŠ mebmkeâeje FlÙegÛÙevles~’’3 Deeies Ûeuekeâj DeeÛeeÙe& Mebkeâj ves iegCeeOeeve
Ùee oes<eeheveÙeve keâes mebmkeâej ceeveles ngS Jesoevle met$e Mee*dkeâjYee<Ùe ceW keâne nw ‘‘mebmkeâejeW efn veece
iegCeeOeevesve JeemÙe oes<eeheveÙevesve Jee’’~4 Deeies Ûeuekeâj Ùen mJeYeeefJekeâ ØeMve G"lee nw efkeâ nce efkeâme
Øekeâej ceeveJe ceW DeÛÚs iegCeeW keâes mLeeefhele keâj mekeâles nQ? keäÙeeWefkeâ ceveg<Ùe keâe efvecee&Ce ceelee-efhelee kesâ
jpeeW JeerÙe& mes neslee nw~ mhe° nw efkeâ efpeve efJeMes<eleeDeeW Jeeuee jpemed SJeb JeerÙe& nesiee, GvneR iegCeeW mes Ùegòeâ
mevleeve nesieer, Fve heefjefmLeefleÙeeW kesâ meehes#e Gmes yeouee kewâmes pee mekeâlee nw? Fme ØeMve kesâ mevoYe& ceW
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heef§eceer efJeÛeejkeâeW kesâ oes Jeie& meeceves Deeles nQ- JebMeeveg›eâceJeeoer leLee heÙee&JejCeJeeoer~
Ghejesòeâ mevoYe& cebs JebMeegve›eâceJeeoer efJeÛeejOeeje keâes ceeveves Jeeues ieeušve, efpepecewve FlÙeeefo

Jew%eeefvekeâeW keâe ceevevee nw efkeâ ØeeCeer pees kegâÚ Yeer nw Jen JebMeeveg›eâce keâe ner heefjCeece nw, GmeceW efkeâmeer Yeer
Øekeâej keâe heefjJele&ve mebYeJe veneR nw~ Fme cele kesâ efJehejerle heÙee&JejCeJeeoer efJeÛeejkeâ [e@0 vesheâeme kesâ
Devegmeej JebMeevegiele iegCeeW keâes Yeer FefÛÚle heÙee&JejCe Éeje yeouee pee mekeâlee nw~, GoenjCeeLe& peue keâer
yetBo leheles ngS ueewn KeC[ kesâ mecheke&â ceW Deeves hej lelkeâeue ve° nes mekeâleer nw, Deewj Meerleue mLeeve Ieeme
Deeefo kesâ heefòeÙeeW hej heÌ[ves hej ØeeleŠkeâeue metÙe& keâer ueeefuecee Ùegòeâ efkeâjCeeW kesâ heÌ[ves hej MeesYeeÙeceeve nesves
ueieleer nw~ peervme hej MeesOe keâjves Jeeues veesyeue hegjmkeâej Øeehle Jew%eeefvekeâ [e@0 njieesefJevo Kegjevee keâe
ÙeneB lekeâ keânvee nw efkeâ efkeâmeer iegCe efJeMes<e kesâ peervme keâes Øepeveve lelJe ceW mes efvekeâeuekeâj DeYeerefhmele iegCe
Jeeues peervme kesâ DeejesheCe Éeje ceve Ûeens iegCeeW Jeeueer mevleeve GlheVe keâer pee mekeâleer nw~ Jen meceÙe Deye
otj veneR peye DeeJeMÙekeâleevegmeej megkeâjele, huesšes, DeeFbmšerve leLee MeskeämeefheÙej hewoe efkeâÙes pee mekeâsiesb~

GheÙeg&òeâ ceevÙeleeDeeW kesâ meboYe& ceW Sheâ0Sve0 øeâercewve, efceme yeer0Sme0 Jekeäme& leLee DeÙeesyee
efJeÕeefJeÅeeueÙe ves efJemle=le hejer#eCe keâjkesâ Ùen efmeæ keâj efoÙee nw efkeâ ceeveJe kesâ JÙeefòeâlJe efJekeâeme ceW ve
lees hetCe&leŠ JebMeeveg›eâce keâe efmeæevle ueeiet neslee nw Deewj ve ner heÙee&JejCe keâe~ henuee cele Deefle
efvejeMeeJeeo keâer Deesj ues peelee nw lees otmeje DelÙevle DeeMeeJeeo keâer Deesj~ DeleŠ efJeÛeejkeâ Fme ØeMve ceW
veneR GuePevee Ûeenles efkeâ JÙeefòeâlJe efJekeâeme ceW keâewve keâejkeâ DeefOekeâ ØeYeeefJele keâjlee nw- JebMeevegiele Ùee
heÙee&JejCe, Deefheleg Jes Gvekesâ meceefvJele DeOÙeÙeve hej efJeMes<e yeue osles nQ, leeefkeâ JÙeefòeâlJe keâe Ûelegefo&keâ
efJekeâeme nes mekesâ~ ØeeÛeerve YeejleerÙe mebmkeâej JÙeJemLee ceW Ùener mecevJeÙeJeeoer efJeÛeej osKeves keâes efceuelee
nw, keäÙeeWefkeâ FmeceW ceelee-efhelee Éeje Øeehle mebmkeâejeW keâer Øeyeuelee ceW mevosn veneR efkeâÙee peelee, efheâj Yeer
mecegefÛele heÙee&JejCe kesâ Éeje veJeerve mebmkeâejeW mes hegjeves mebmkeâejeW keâes heefjJeefle&le keâjves keâe ØeÙeeme efkeâÙee
peelee nQ Fme Øekeâej nce keân mekeâles nQ efkeâ Jewefokeâ mebmkeâejeW keâe DeeÙeespeve hetCe&leŠ meceepeMeeŒeerÙe
efÛevleve hej DeeOeeefjle nw Deewj Fme JÙeJemLee kesâ cetue ceW Ùen leLÙe efveefnle nw efkeâ mebmkeâej Éeje Skeâ
DeÛÚs JÙeefòeâlJe keâe efvecee&Ce efkeâÙee pee mekeâlee nw~

ceeveJe kesâ mevoYe& ceW ØeMve Ùen G"lee nw efkeâ ÙeÅeefhe Jen me=ef° keâe meJe&ßes‰ ØeeCeer nw leLeeefhe
Gmekesâ JÙeefòeâlJe efvecee&Ce keâe keäÙee ØeÙeespeve nw? Fme ØeMve keâe Gòej Ùen nesiee efkeâ nce Deepe Jew%eeefvekeâ
leLee Yeeweflekeâ meeOeveeW kesâ Éeje osMe meceepe keâes GVeefle SJeb mece=efæ kesâ efMeKej hej henggBÛeeves keâer efJeefYeVe
ÙeespeveeSB yeveeles nQ, GvnW lelhejleehetJe&keâ ef›eâÙeeefvJele Yeer keâjles nQ hejvleg Gvekeâe DeYeer° ueeYe veneR G"e
heeles, Jes nceW megKe-Meeefvle osves kesâ mLeeve hej heejmheefjkeâ F&<Ùee&-És<e leLee DeMeeefvle keâe keâejCe yeve peeleer
nw~ Fmekeâe keâejCe mhe° nw efkeâ Deepe efpeme meceepe kesâ JÙeefòeâÙeeW keâes Thej G"eves keâer ÙeespeveeSB yeveleer
nw GmeceW ceeveJe kesâ JewÙeefòeâkeâ-Meejerefjkeâ SJeb ceeveefmekeâ efJekeâeme keâer Deesj keâesF& mecegefÛele OÙeeve veneR efoÙee
peelee~ Jew%eeefvekeâ GheueefyOeÙeeW kesâ Fme Ùegie ceW JÙeefòeâ efvejblej Ghesef#ele neslee pee jne nw~ Meejerefjkeâ ™he
mes ogye&ue Deewj ceeveefmekeâ ™he mes DemeceLe& JÙeefòeâ efkeâmeer Yeer Jemleg keâe meÛÛee GheÙeesie veneR keâj mekeâlee
Deewj ve ner Ssmes ogye&ue DemeceLe& JÙeefòeâÙeeW Jeeuee meceepe hetâue-heâue mekeâlee nw~ mebmkeâejeW keâe efJemleejhetJe&keâ
GuuesKe ie=nmet$eesb leLee mce=efle «evLeeW ceW osKeves keâes efceuelee nw~ ØeeÙeŠ meYeer Oece&MeeŒekeâejeW ves Fmekeâer
mebKÙee 16 ceeveles nQ ÙeLee- ieYee&Oeeve, hegbmeJeve, meercevlees$eÙeve, peelekeâce&, veecekeâjCe, efve<›eâceCe,
DeVeØeeMeve, ÛetÌ[ekeâce&, keâCe&JesOe, GheveÙeve, JesoejcYe, meceeJele&ve, efJeJeen, JeeveØemLe, mebvÙeeme leLee
DevlÙesef‰~ GuuesKeveerÙe nw efkeâ kegâÚ efJeÉeveeW ves <ees[Me mebmkeâejeW ceW JeeveØemLe leLee mebvÙeeme keâer ieCevee
mebmkeâej kesâ ™he ceW veneR keâjles nQ Deewj ØeeÙeŠ efJeJeen keâs yeeo DevlÙesef° keâe veeceesuuesKe keâjles nQ~ Ssmee
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Øeleerle neslee nw efkeâ JeeveØemLe Deewj mebvÙeeme mebmkeâej veneR nes mekeâles keäÙeeWefkeâ FvnW Deeßece ceevee ieÙee nw,
hejvleg JemlegefmLeefle Ssmeer veneR nw~ JemlegleŠ DeeßeceeW ceW ner meejs mebmkeâej meceeefnle nQ~ Fme Øekeâej
JeeveØemLe SJeb mebvÙeeme efveŠmebosn JÙeefòeâ keâer YeeJeveeDeeW kesâ heefj<keâej nw, heâueleŠ GvnW mebmkeâej ceevevee
DeveewefÛelÙehetCe& veneR keâe pee mekeâlee~ efJeÛeej keâjves hej %eele neslee nw efkeâ Deeßece Deelceeslkeâ<e& keâer efJeefYeVe
efmLeefleÙeeW-mJeeLe& mes hejeLe& kesâ efJekeâeme keâer ieeLee keâer Âef° mes efkeâÙes ieÙes DeeÙeg kesâ efJeYeepeve nw, peyeefkeâ
mebmkeâej Fve DeJemLeeDeeW ceW nesves Jeeues JÙeefòeâ kesâ heefj<keâej keâer JeemleefJekeâ DeJemLeeSB nQ~ JÙeefòeâ keâer
DeJemLee pÙees-pÙeeW yeÌ{leer peeleer nw lÙeesb-lÙeeW Gmekesâ efJeÛeejeW keâes ØeYeeefJele keâj heevee keâef"ve nes peelee nw~
Ùener keâejCe nw efkeâ ØeeÛeerve ceveeref<eÙeeW ves DeejbefYekeâ mebmkeâejeW ceW meceÙeevlejeue Deuhe jKee peyeefkeâ efJeJeen
kesâ yeeo nesves Jeeues JeeveØemLe SJeb mebvÙeeme mebmkeâejeW ceW 25-25 Je<eeX keâe Devlej efveOee&efjle efkeâÙee~
JeeveØemLe leLee mebvÙeeme Deeßece ceW mebmkeâejeW keâer efJeefJeOelee kesâ DeYeeJe keâe Ùen meyemes cenlJehetCe& keâejCe
ceevee pee mekeâlee nw~ GuuesKeveerÙe nw efkeâ mebmkeâejeW kesâ meeceevÙele: oes he#e nw mewæeefvlekeâ leLee
JÙeeJeneefjkeâ~ JÙeeJeneefjkeâ he#e osMe-keâeue heefjefmLeefleÙeeW kesâ Devegmeej heefjJeefle&le nes mekeâlee nw hejvleg
efmeæevle Jener jnlee nw~ ØeeÛeerve keâeue ceW mebmkeâej keâe Deveg‰eve Jewefokeâ cev$eeW kesâ meeLe efkeâÙee peelee Lee,
Deepe F°-efce$eeW keâes Deecebef$ele keâjkesâ Ùee DeefOekeâ mes DeefOekeâ kegâÚ hetpee-hee" keâjkesâ ner mebmkeâej hetje keâj
efueÙee peelee nw~ hejchejeiele ™he mes ceevÙe <eesÌ[Me mebmkeâej keâe efJeJesÛeve efvecve nw-
1. ieYee&Oeeve mebmkeâej

ieYee&Oeeve mebmkeâej keâe meeceevÙeleŠ DeLe& nw- ieYe& keâe DeeOeeve, Ùee ieYe& mLeeefhele keâjvee~
efJeJeeneshejevle (mevleeve keâer keâecevee mes) efpeme keâce& Éeje ieYe& OeejCe efkeâÙee peeÙe Gmes ieYee&Oeeve keâne
peelee nw- ieYe&Š mevOeeÙe&les Ùesve keâce&Cee leod ieYee&OeeveefcelÙevegieleeLe&keâce&veeceOesÙeced ~ ieYe&uecYeve, $e+legieceve
leLee ÛelegLeea keâce& Fmekesâ Deveskeâ heÙee&Ùe nw~ Jeerjefce$eesohekeâej kesâ Devegmeej Œeer Éeje heg™<e-yeerpe keâe
OeejCe ieYe&uecYeve nQ hejeMej keâer Âef° mes Œeer kesâ $e+legkeâeue cesW Ùeefo heg™<e meceeiece veneR keâjlee lees Jen
YetÇCenlÙee keâe Yeeieer neslee nw~ Fme Øekeâej ieYee&Oeeve (Œeer-heg™<e kesâ Meejerefjkeâ mecheke&â) keâes $e+legieceve
keâne ieÙee nw~ megßegle keâer ceevÙelee kesâ Devegmeej Œeer $e+legkeâeue ceW ÛeewLes efove Megæ ceeveer peeleer nw~
mebYeJeleŠ FmeerefueS ÛelegLeea keâce& keâer meb%ee ØeÛeefuele ngF&~ Øeeke=âeflekeâ efJeOeeve kesâ Deveg™he Œeer-heg™<e keâe
heejmheefjkeâ Deekeâ<e&Ce leLee Gvekeâe Meejerefjkeâ mecyevOe mLeeefhele keâjvee Skeâ pewefJekeâerÙe DeeJeMÙekeâlee nw~
menJeeme meJe&Lee SkeâevlemesJÙe Deewj JewÙeefòeâkeâ Øeef›eâÙee nQ ÙeneB ØeMve G"lee nw efkeâ efheâj ieYee&Oeeve keâes
mebmkeâejeW ceW keäÙeeW heefjieefCele efkeâÙee ieÙee nw? Fmekeâe meceepeerkeâjCe keäÙeeW efkeâÙee ieÙee nw? DeeÛeeÙe& megßegle
Deheves mebefnlee kesâ Mejerj mLeeve ceW keânles nw-

OeÇgJeb ÛelegCeeË meeefVeOÙeeled ieYe&Š mÙeeod efJeefOehetJe&keâŠ~
$e+leg#es$eecyegyeerpeeveeb mebÙeesieeo[d]keâjes ÙeLee~~5

DeLee&led pewmes $e+leg, #es$e, Decyeg Deewj yeerpe Fve ÛeejeW kesâ efJeefOehetJe&keâ efceueves mes Debkegâj hewoe neslee
nw, Gmeer Øekeâej Œeer-heg™<e kesâ efJeefOehetJe&keâ mebÙeesie mes mevleeve keâe pevce neslee nw~ mhe°le: keâne pee
mekeâlee nw efkeâ Ùeefo Œeer-heg™<e kesâ efceueve keâe heefjCeece kegâÚ ve neslee, Ùen keâece-›eâerÌ[e cee$e jnlee lees
Fme JÙeefòeâiele ke=âlÙe mes meceepe keâe keâesF& ØeÙeespeve ve neslee hejvleg Ùen Skeâ efvepeer mJeeLe&ceÙe ef›eâÙee veneR
nw Deefheleg Fmekesâ heâuemJe™he meceepe keâes Skeâ veÙee JÙeefòeâ efceuelee nw~ Ùeefo Ùen Deeves Jeeuee peerJeve
DeÛÚs mJeYeeJe keâe ngDee lees Deheves meoeÛejCe mes meceepe keâes Skeâ veÙeer efoMee os mekeâlee nw efkeâvleg Ùeefo
og° ngDee lees meceepe keâes lenme-venme Yeer keâj mekeâlee nw~ Fme leLÙe keâes OÙeeve ceW jKeles ngS ØeeÛÙe
ceveeref<eÙeeW ves mevleeveeslheefòe kesâ yeeo DeJeMÙecYeeJeer mecemÙeeDeeW keâes Gvekeâe yeerpe heÌ[ves kesâ meceÙe ner, nue
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keâj uesvee Ûeene~ FmeerefueS ‘ieYee&Oeeve’ keâes meeceeefpekeâ leLee Oeeefce&keâ heefJe$e mebmkeâej yevee efoÙee ieÙee~
ie®Ì[hegjeCe cebs keâne ieÙee nw efkeâ ieYee&Oeeve kesâ meceÙe keâer Meejerefjkeâ leLee ceeveefmekeâ DeJemLee keâe mevleeve
hej ienje ØeYeeJe heÌ[lee nw~ Ùen Skeâ ceveesJew%eeefvekeâ SJeb efÛeefkeâlmeeMeeŒeerÙe leLÙe nw~ Fmes Mueeskeâ ceW
JÙeòeâ keâjles ngS keâne ieÙee nw ÙeLee-

efve<eskeâmeceÙes ceeÂ[d]vejefÛeòeefJekeâuhevee~
leeÂkeämJeYeeJemlecYeteflepe&vlegef<e&Meefle kegâef#eieŠ~~6

Ghejesòeâ Øemebie keâe GoenjCe DeefYecevÙeg, De°eJe›eâ, vesheesefueÙeve, efnšuej, efyemceeke&â Deeefo keâer
peerJeve ieeLeeDeeW ceW efceuelee nw~ DeleSJe ieYee&Oeeve keâeue ceW YeeJeer mevleeve keâer kegâØeJe=efòeÙeeW keâes oiOeyeerpe
keâjves keâe ØeÙeeme keâesjer keâuhevee veneR keâne pee mekeâlee~ peerJe efJe%eeve keâer Âef° mes heg™<e ceW meceeiecesÛÚe
keâe keâesF& efveÙece veneR hejvleg Œeer ceW $e+leg œeeJe (ceeefmekeâ Oece&) kesâ keâejCe GveceW mecYeesie keâeue keâe Skeâ
efveef§ele efveÙece nw efpemekesâ DeeOeej hej menJeeme keâe efJeOeeve nw~ Ùee%eJeukeäÙe mce=efle ceW $e+legmveeve kesâ yeeo
ÛeewLeer jeef$e mes meesuenJeeR jeef$e lekeâ ieYe&OeejCe kesâ efueS GheÙegòeâ DeJeefOe ceeveer ieÙeer nQ DeeÙegJexo ceW keâne
ieÙee nw efkeâ $e+legœeeJe yevo nes peeves kesâ yeeo kesâ 12 efoveebW ceW mevleeve ceW DeeÙeg DeejesiÙe SsÕeÙe&, meewYeeiÙe,
yeue, JeCe& (jbie) Deewj FefvõÙeeW keâer Gòejesòej ØeMemlee jnleer nw Fmekesâ yeeo DeeÙeg Deeefo iegCeeW keâe ›eâceMe:
Üeme neslee nw~ Deveskeâ efŒeÙeeW kesâ $e+leg œeeJe mecyevOeer peerJeve keâer peeBÛe kesâ yeeo DeeOegefvekeâ Jew%eeefvekeâ Yeer
Fmeer efve<keâ<e& hej hengBÛes nw efkeâ Œeer ceW mecYeesie keâer ØesjCee 15 efove ceW oes yeej nesleer nw- Skeâ ØesjCee
$e+legœeeJe kesâ Skeâ oes efove henues, otmejer ØesjCee $e+legœeeJe Meg™ nesves kesâ efove mes 15, 16 efove lekeâ~ FveceW
mes henueer ØesjCee ieYee&Oeeve kesâ efueS efvejLe&keâ nw hejvleg otmejer meeLe&keâ~ Fme Øekeâej ieYee&Oeeve nsleg efveefo&°
hetJee&ÛeeÙee&W keâe cele peerJeefJe%eeve leLee MeeŒeerÙe ceevÙeleeDeeW kesâ Deveg™he nw~ cevegmce=efle ceW keâne ieÙee nw efkeâ
Ùegice jeef$eÙeeW (6JeeR 8JeeR Deeefo) ceW ieYee&Oeeve mes heg$e leLee DeÙegice jeef$eÙeeW (5JeeR 7JeeR) ceW ieYee&Oeeve mes
keâvÙee nesleer nw DeLeJee JeerÙe& keâer DeefOekeâlee mes heg$e Deewj jpe keâer DeefOekeâlee mes keâvÙee nesleer nw~ Fve
efJeÛeejeW keâes meJe&Lee Jew%eeefvekeâ meceLe&ve mecYeJeleŠ ve efoÙee pee mekesâ efheâj Yeer ieYee&Oeeve ceW JepÙeefJepÙe&
efleefLeÙeeW keâe OÙeeve jKeles ngS DeefYeieceve keâjves mes ØepeeJe=efæ keâer mecemÙee keâe meceeOeeve DeJeMÙe nes
mekeâlee nw~ ieYee&Oeeve mebmkeâej keâe ØeÛeueve Jewefokeâ keâeue ceW ngDee Lee~ efcelee#eje ceW Ùee%eJeukeâ ves Fme
mevoYe& ceW GuuesKe keâjles ngS efueKee nw efkeâ- ieYee&Oeeveb Ûe efJeJeenovevlejb ØeLeceesheieces efJe<CegÙeexefve
keâuheÙeeflJeefle cev$eJeled kesâ<eebefÛeefæefnleced hejs<eeb ieYe&«enCeeled ØelÙetleg~7 DeLee&led Ùen mebmkeâej heeefCe«enerleer
Œeer kesâ meeLe henues henue (peerJeve ceW kesâJeue Skeâ yeej) efkeâÙee peelee nw~
2.  hegbmeJeve mebmkeâej

<eesÌ[Me mebmkeâejeW cebs hegbmeJeve keâe otmeje mLeeve nw~ Fmekesâ efJe<eÙe ceW DeeÕeueeÙeve ie=nmet$e ceW keâne
ieÙee nw efkeâ hegbmeJeveefceefle keâce&veeceOesÙeb Ùesve keâce&Cee efveefceòesve ieefYe&Ceer hegbmeecesJe metles lelhegbmeJeveced ~
DeLee&le Jen keâce& hebgmeJeve ceevee peelee nw efpemekesâ keâjves mes ieefYe&Ceer heg™<e mevleeve keâes ner GlheVe keâjs~
Ùee%eJeukeâ Fmes heg$e kesâ efueS keâne ieÙee ‘Ùe%e-hegbme: meJevece’8 keânles nQ~ uesefkeâve Ùen leLÙe meJe&ceevÙe veneR
nw keäÙeeWefkeâ heg$e Ùee heg$eer keâe pevce uesvee Œeer heg™<e ceW X Deewj Y  ›eâesceesmeesce keâer ØeOeevelee Ùee DeØeOeevelee
Éeje efveOee&efjle neslee nw~ Fme Øekeâej nce keân mekeâles nQ hegbmeJeve Meyo keâe DeLe& nes mekeâlee nw- heew®<e
Ùegòeâ, meeceLÙe&mecheVe mevleeve~ Dele: ÙeneB hej hegbmeJeve keâe Ùener DeLe& efveieefcele neslee nw efkeâ pees Yeer
mevleeve nes Jen ù°-heg° yeefue‰ nes, Jen Ûeens heg$e nes Ùee heg$eer~ hegbmeJeve mebmkeâej kesâ oes ØecegKe ke=âlÙe
nesles nQ henuee ue#ceCee, JešMeg[d]iee (Ješ kesâ veJeerve Debkegâj) menosJee (heerleyeuee) efJeÕeosJee (Õesleyeuee)
FveceW mes efkeâmeer Skeâ keâes ieeÙe kesâ otOe kesâ meeLe kegâueÛekeâj Gmekeâer leerve Ûeej yetBoW ieefYe&Ceer kesâ oef#eCe
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veemeehegš ceW [euevee leLee otmeje Ùen nw efkeâ heefle Éeje helveer keâe ùoÙe mheMe&~ Fme Øekeâej hegbmeJeve
mebmkeâej ieYe& kesâ mecegefÛele Meejerefjkeâ efJekeâeme keâer Deesj ceelee-efhelee keâe OÙeeve Deeke=â° keâjves kesâ efueS
efkeâÙee peelee nw~ FmeceW efveefnle cetue OeejCee Ùen nw efkeâ Ùeefo ieefYe&Ceer keâe keâesF& Debie ™iCe nw lees ieYe&mLe
efMeMeg keâe Yeer Jen Debie ØeYeeefJele nesiee~ DeleŠ ieefYe&Ceer keâes heÙee&hle meeJeOeeveer jKeves kesâ efueS meÛesle efkeâÙee
peelee nw~
3. meercevleesVeÙeve mebmkeâej

meercevleesVeÙeve mebmkeâej kesâ efJe<eÙe ceW Jeerjefce$eesoÙe ceW keâne ieÙee nw efkeâ efpeme mebmkeâej ceW ieefYe&Ceer
kesâ meercevle (kesâMe) Thej G"eÙes peeÙe Jen meercevleesVeÙeve mebmkeâej keânueelee nw~ ie=nmet$eeW ceW Ùen OeejCee
JÙeòeâ keâer ieÙeer nw efkeâ ieYe&keâeue kesâ efueS kegâÚ Deefve°keâejer MeefòeâÙeeB meef›eâÙe nes peeleer nw Gvemes j#ee nsleg
ßeer keâe DeeJeenve keâjvee ÛeeefnS~ Dele: meercevleesVeÙeve Jen mebmkeâej nw efpemeceW ceelee-efhelee keâe OÙeeve
ieYe&mLe efMeMeg kesâ ceeveefmekeâ efJekeâeme hej kesâefvõle nes~ Ùener metefÛele keâjves kesâ efueS Øeleerkeâ ™he ceW heefle,
helveer kesâ kesâMeeW ceW megiebefOele lesue [euelee nw Deewj Gmes mebJeejvee nw~ Fmekeâe meceÙe ÛeewLee cenervee ceevee
ieÙee nw~ Fme Øekeâej nce keân mekeâles nQ efkeâ meercevleesVeÙeve mebmkeâej ceelee keâes ØemeVeefÛele jKeves kesâ efueS
efkeâÙee peelee nw keäÙeeWefkeâ Gmekeâer mevlegef°, Demevlegef°, le=efhle-Dele=efhle Deeefo efmLeefleÙeeW keâer ieYe&mLe mevleeve
hej hetje ØeYeeJe heÌ[lee nw~ oesno (ieYe&keâeefuekeâ FÛÚeDeeW) keâer hetefle& ve nes heeves mes ieYe& meoes<e nes peelee nw~
helveer kesâ mebJeejves kesâ Éeje heefle ceeveeW Gmekesâ megKe meewcevemÙe keâe mechetCe& GòejoeefÙelJe mecYeeue ueslee nw~
4. peekeâce& mebmkeâej

GuuesKeveerÙe nw efkeâ mevleeveeslheefòe kesâ Devevlej pees keâce& efkeâÙes peeles nQ GvnW peele keâce& keâne peelee
nw~ Fvekesâ meeLe-meeLe yeÛÛes hej ceveesJew%eeefvekeâ ØeYeeJe [eueves keâe ØeÙeeme efkeâÙee peelee nw~ FmeefueS Fmes
mebmkeâej keâer ßesCeer ceW jKee ieÙee nw~ efMeMeg keâe pevce keâeue ner Fme mebmkeâej keâe meceÙe nw~ Ùen mebmkeâej
veeefYeÛÚsove kesâ hetJe& efkeâÙee peelee nw~ mevleeve kesâ pevce kesâ meceÙe efkeâÙes peeves Jeeues Ùes ØecegKe keâce& nw~
ieYee&JejCe pešeÙeg (Guye) keâes nšekeâj yeÛÛes kesâ cegKe, veeefmekeâe Deeefo keâer meheâeF& efmej hej Ieer keâe keâeÙee
(efheÛeg) jKevee leLee veeefYeÚsove FmeceW meefcceefuele nw~ Fmekesâ yeeo megJeCe&Meueekeâe mes Ieer leLee ceOeg
ÛešeÙee peelee nw~
5. veecekeâjCe mebmkeâej

JeemleJe ceW efkeâmeer Jemleg keâe %eeve veece kesâ efyevee veneR neslee nw~ mebmeej keâe meeje JÙeJenej veece
kesâ DeeOeej hej ner Ûeuelee nw~ Fme Øekeâej veecekeâjCe DeeJeMÙekeâ ner veneR Deefheleg Skeâ DeheefjneÙe& Øeef›eâÙee
nw~ Fmes mebmkeâej keâe ™he osves keâe keâejCe Ùen nw efkeâ efpeve-efpeve Deekeâeb#eeDeeW Deewj GcebieeW keâes ueskeâj
ocheefle Deheveer mevleeve keâes GÛÛe yeveeves kesâ efueS Deye lekeâ ØeÙelveMeerue jns meheves mebpeesÙes jns Gvekesâ
Deveg™he yeeuekeâ keâes Skeâ Ssmee veece os pees efkeâ Gvekeâer YeeJeveeDeeW keâe ØeefleefveefOelJe yeve mekesâ, yeÛÛes keâes Gmeer
veece kesâ Devegmeej yeveves keâer ØesjCee oslee jns~ DeeOegefvekeâ ceveesefJe%eeve leLee Deebefkeâkeâ pÙeesefle<e keâer ceevÙelee
nw efkeâ yeej-yeej GÛÛeeefjle MeyoeW keâe ceveg<Ùe kesâ ceve SJeb Mejerj hej ienje ØeYeeJe heÌ[lee nw~ yeÛÛes kesâ
pevce mes ome efove lekeâ ceelee meteflekeâeie=n ceW jnleer nw, Fmekesâ yeeo yeenj efvekeâueleer nw~ FmeefueS efJeÉeveeW
ves iÙeejnJeW efove veecekeâjCe mebmkeâej keâjves keâes keâne nw~ Fme Øekeâej, Fme mebmkeâej Éeje JÙeefòeâ kesâ
JÙeeJeneefjkeâ peerJeve Ùee$ee keâes Skeâ efoMee oer peeleer nw~
6. efve<›eâceCe mebmkeâej

mebmkeâejeW keâer ëe=bKeuee cebs efve<›eâceCe keâe cenlJehetCe& mLeeve nw~ efve<›eâceCe Meyo keâe DeLe& neslee nw-
yeenj efvekeâuevee~ DeLee&led meteflekeâeie=n kesâ yeenj efvekeâueves hej Yeer yeÛÛee Iej keâer meercee ceW ner jKee peelee
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nw, Gmes Øeke=âefle kesâ Gvcegòeâ JeeleeJejCe ceW lelkeâeue veneR ueeÙee peelee keäÙeeWefkeâ veJepeele efMeMeg cebs Meerleleeheeefo
mes meceeÙeespeve keâer #ecelee veneR jnleer, hejvleg yeÛÛes kesâ mecegefÛele efJekeâeme kesâ efueS mJeÛÚ Øeeke=âeflekeâ JeeÙeg
leLee metÙe& keâe ØekeâeMe hejceeJeMÙekeâ nw~ Fmeer DeeJeMÙekeâlee keâer hetefle& kesâ efueS yeÛÛes keâe efve<›eâceCe mebmkeâej
efkeâÙee peelee nw~ hejeMej ie=nmet$e ceW Fme mebmkeâej keâe meceÙe ÛeewLee cenervee keâne ieÙee nw~ Fme mebmkeâej
ceW Skeâ efveef§ele cee[d]ieefuekeâ efleefLe ceW osJeleeDeeW keâe hetpeve Jevove keâjles ngS Jewefokeâ cev$eeW keâe hee" efkeâÙee
peelee nw leLee yeÛÛes keâes metÙe& keâe oMe&ve keâjeÙee peelee nw~ Fme mebmkeâej kesâ Deveg‰ve cebs pees ceb$e ØeÙegòeâ
efkeâÙes peeles nQ Gvekeâe efve<keâ<e& ‘lJeb peerJe Mejo: Meleb JeOe&ceeve:’ ceW Dee peelee nw~ DeefYeØeeÙe Ùen nw efkeâ
ceelee-efhelee leLee GheefmLele mJepeveeW keâer neefo&keâ keâecevee nw efkeâ mevleeve meew Je<e& lekeâ peerefJele jns Deewj
JeOe&ceeve jns DeveJejle GVeefle keâjleer jns~ Fme MegYekeâecevee keâe ØeÙeespeve Ùen nw efkeâ peye efMeMeg peerJeve
Ùee$ee ceW Ûeue ner heÌ[e nw lees Fmekeâe peerJeve Flevee oerIe& nes efkeâ Ùen Dehevee ue#Ùe hejce heg™<eeLe& cees#e
hetje keâj mekeWâ, Gmekeâe peerJeve ue#Ùe DeOetje ve jn peeÙe~
7. DeVeØeeMeve mebmkeâej

DeVeØeeMeve mebmkeâej keâe DeLe& nw- peerJeve ceW henueer yeej DeVe keâe DeMeve (Yeespeve)~ Fmekeâe meceÙe
Ú"JeeB cenervee ceevee ieÙee nw peyeefkeâ yeÛÛes kesâ oeBle efvekeâue Ûegkesâ nes~ pevce kesâ meceÙe ve lees yeeuekeâ keâs
heeme DeVe Ûeyeeves kesâ efueS oeBle nesles nQ Deewj ve ner Devve heÛeeves ceW meceLe& heeÛeveMeefòeâ~ heâuele: Øeeke=âefle
Gmekesâ peerJeve OeejCe keâe ØeyevOe ceelee kesâ otOe kesâ ™he ceW menpe ner megueYe keâje osleer nw, hejvleg OÙeeve
osves ÙeesiÙe yeele Ùen nw efkeâ yeÛÛee meeje peerJeve ceeB kesâ otOe hej efveJee&n veneR keâj mekeâlee~ Fmekesâ oes
keâejCe nw- ØeLece Ùen efkeâ kesâJeue otOe kesâ mesJeve mes Mejerj ceW keâÌ[eheve veneR Dee mekeâlee, Mejerj LegueLeguee
jn peelee nw~ otOe ceW meye Øekeâej kesâ hees<ekeâ lelJeeW keâe meceeJesMe nesves hej Yeer Devve keâe Yeespeve
hejceeJeMÙekeâ nw~ Ùener Meejerefjkeâ ÂÌ{lee keâe meeOeve nw~ otmeje keâejCe nw efkeâ ceeB kesâ otOe efheueeves keâe DeLe&
nw efkeâ Jen Deheves Mejerj kesâ Yeerlej keâe kewâueefMeÙece yeÛÛes keâes os jner nw, otmejs MeyoeW ceW Jen Dehevee jòeâ
efvekeâeue jner nw~ Fmemes Gmekeâe Mejerj #eerCe neslee jnlee nw~ Øeke=âefle ves ceeB yeÛÛes oesveeW kesâ mJeemLÙe keâer
Âef° mes (Skeâ efveef§ele DeJeefOe kesâ yeeo) yeÛÛeW ceW oeBleeW keâer JÙeJemLee keâj oer nw~ oeBleeW keâe efvekeâuevee Fme
leLÙe keâe Øeleerkeâ nw efkeâ yeÛÛes keâer DeeBles Deye Devve heÛeeves ceW meceLe& nes jner nQ~ Deye Jen Devve keâe Deenej
«enCe keâj mekeâlee nw~ Fmemes efmeæ neslee nw efkeâ DevveØeeMeve leLee oeBle efvekeâueves keâe Ieefve‰ mecyevOe nw~
efve<keâ<e& Ùen nw efkeâ peye yeÛÛes ceW oeBle efvekeâueves ueies lees Oeerjs-Oeerjs ceeB Dehevee otOe efheueevee yevo keâjves
ueies leLee Gmekesâ YejCe-hees<eCe nsleg Devve Deeefo keâe OÙeeve os~
8. ÛetÌ[ekeâce& Ùee cegC[ve mebmkeâej

ÛetÌ[ekeâce& mebmkeâej keâes mecePeves kesâ efueS nceW meJe&ØeLece ÛetÌ[e Meyo keâe DeLe& mecePevee nesiee~
mebmke=âle ceW ÛetÌ[e Meyo keâe DeLe& nw efMeKee Ùee Ûeesšer~ Fme Âef° mes ÛetÌ[ekeâce& keâe DeefYeØeeÙe ngDee ÛetÌ[e
efJe<eÙekeâ mebmkeâej~ ÛetÌ[ekeâjCe, cegC[ve, kesâMeJeheve, #eewj Deeefo Fmekesâ heÙee&Ùe nw~ FmeceW efMeKee keâes
ÚesÌ[keâj ieYe&keâeue mes Øeehle meejs kesâMe cegÌ[Jee efoÙes peeles nQ~ cevegmce=efle ceW ÛetÌ[ekeâce& kesâ meceÙe keâer yeele
keâjles ngS DeeÛeeÙe& ceveg ves keâne nw-

ÛetÌ[ekeâce& efÉpeeleerveeb meJex<eecesJe Oece&Je:~
ØeLecesÓyos le=leerÙes Jee keâòe&JÙeb ßegefleÛeesoveeled~~9

DeLee&le ÛetÌ[ekeâce& mebmkeâej keâe meceÙe efMeMeg pevce keâe henuee Ùee leermeje Je<e& nesvee ÛeeefnS~
GuuesKeveerÙe nw efkeâ ieYee&JemLee ceW yeeue ieYee&JejCe pešeÙeg kesâ ceefueve peue ceW jnles nQ, FmeefueS
DeefmLemeefvOeÙeeW kesâ pegÌ[ peeves kesâ yeeo GvnW nše osvee DeeJeMÙekeâ neslee nw~ yeeueeW kesâ meeheâ nes peeves mes
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efmej keâer Kegpeueer, oeo Deeefo mes j#ee nes peeleer nw Deewj veÙes heg° yeeue Gieves ceW meneÙelee efceueleer nw~
Ûejkeâ mebefnlee ceW Fmekeâer cenòee yeleeles ngS keâne ieÙee nw-

heewef°kebâ Je=<ÙeceeÙeg<Ùeb MegefÛe™heb efJejepeveced~
kesâMeMceßegvejJeeoerveeb keâle&veb mecØemeeOeveced~~10

DeLee&led cegC[ve keâce& Éeje yeeuekeâ ceW hegef° Je=<Ùelee, DeeÙeg, mJeÛÚlee SJeb meewvoÙe& FlÙeeefo keâe
JeOe&ve neslee nw~
9. keâCe&JesOe mebmkeâej

keâCe&JesOe keâe meeceevÙele: DeLe& nw keâeve keâes yeeROe osvee Ùee Gmeces Úso keâj osvee~ megßegle ves Fmekesâ
oes GösMÙe yeleeÙes nQ- yeeuekeâ keâer j#ee leLee DeeYet<eCe henveevee~ keâCe&JesOe mes DeVeJe=efæ (DeeBle keâe Glejvee)
neefve&Ùee jesie mes j#ee nesves keâe GuuesKe ngDee nw~ Ùen mebmkeâej keâye mecheVe efkeâÙee peelee Fme mecyevOe
ceW efJeÉeveeW kesâ yeerÛe celewkeäÙelee keâe DeYeeJe heeÙee peelee nw~ ieie& kesâ Devegmeej keâCe&Jeso GheÙegòeâ keâeue
Ú"Jee, meeleJeeb, Dee"JeeB Ùee yeejnJeeB cenervee nw~ yeewOeeÙeve meeleJeW Ùee Dee"JeW ceeme keâe efJekeâuhe osles nQ~
megßegle ves Ú"W Ùee meeleJeW keâes keâCe&JesOe kesâ efueÙes ßesÙemkeâej yeleeÙee nw~ Fme Øekeâej keâCe&JesOe keâe meceÙe
pevce kesâ 10JeW efove mes ueskeâj meele Je<eex lekeâ ceevee pee mekeâlee nw~ Ùen mebmkeâej mewæeefvlekeâ kesâ meeLe-
meeLe JÙeeJeneefjkeâ SJeb Jew%eeefvekeâ Yeer nw~
10. GheveÙeve mebmkeâej

GheveÙeve keâe DeLe& nw ieg™ kesâ meceerhe ues peevee~ ieewlece Deewj ceveg pewmes MeeŒekeâejeW kesâ Devegmeej
yeÇeÿeCe yeeuekeâ keâe GheveÙeve Dee"JeW Je<e& ceW #eef$eÙe yeeuekeâ keâe iÙeejnJeW Je<e& ceW Deewj JewMÙe yeeuekeâ keâe
yeenjJeW Je<e& ceW nesvee ÛeeefnS~ MetõeW kesâ efueS Ùen mebmkeâej efJeefnle veneR nw~ JeCe&JÙeJemLee kesâ DeOÙeÙeve mes
helee Ûeuelee nw efkeâ Jewefokeâ keâeue ceW yeÇeÿeCe, #eef$eÙe, JewMÙe leLee Metõ keâe efveOee&jCe peeefleiele ve neskeâj
yegefæueefyOe kesâ DeeOeej hej (iegCeelcekeâ Âef° mes) Lee~ Fme mebmkeâej kesâ cegKÙe ke=âlÙe nw Ùe%eesheJeerle keâes
OeejCe keâjvee~ MeleheLe yeÇeÿeCe ceW keâne ieÙee nw efkeâ GheveÙeve keâer efleefLe mes Skeâ efove henues yeeuekeâ keâes
›ele jnvee heÌ[lee nw~ ›ele keâeue ceW ceW yeÇeÿeCe keâes otOe heerves keâer #eef$eÙe yeeuekeâ keâes peew keâer oefueÙee Keeves
keâer leLee JewMÙe heg$e keâes ßeerKeC[ Keeves keâer Devegceefle oer ieÙeer nw~ ogiOemesJej meeeflJekeâ Je=efòe keâe metÛekeâ nw,
pees Meefòeâ keâe leLee ßeerKeC[ SsÕeÙe& keâe~ ›ele kesâ yeeo Jeeues efove Øeele:keâeue yeeuekeâ Deheveer ceeB kesâ meeLe
Skeâ ner hee$e ceW Yeespeve keâjlee Lee~ Deuleskeâj keâe cele nw efkeâ Ùen ef›eâÙee Fme leLÙe keâe Øeleerkeâ Leer efkeâ
Gmekeâe DeefveÙeefcele yeÛeheve yeerle ieÙee nw Deewj Deeies Gmes efveÙeefcele SJeb DevegMeeefmele peerJeve yeerleevee nw~
Ùe%eesheJeerle ceW leerve Oeeies nesles Les pees ›eâceMe: $e+ef<e-$e+Ce, osJe $e+Ce Deewj efhele= $e+Ce kesâ metÛekeâ nw~ Ùener
keâejCe nw efkeâ peye JÙeefòeâ $e+Ce$eÙe mes cegòeâ nes peelee nw leye Fmes Jen efJeefOe hetJe&keâ Ùe%eerÙe Deefive ceW Yemce
keâj oslee nw~ DeeÛeeÙe& ceveg ves efkeâme JeCe& keâe Ùe%eesheJeerle efkeâÙe Ûeerpe mes yevee neslee Lee Fmekesâ efJe<eÙe ceW
cevegmce=efle ceW efueKee nw efkeâ-

keâehee&mecegheJeerleb mÙeeefæØemÙeesOJe&Je=leb ef$eJe=le~
MejCemet$eceÙeb je%ees JewMÙemÙeeefJekeâmeewef$ekeâced~~11

DeLee&led yeÇeÿeCe keâe Ùe%eesheJeerle keâheeme keâe, #eef$eÙe keâe meve keâe leLee JewMÙe keâe Tve keâe yevee
ngDee leerve ueÌ[er keâe neslee Lee~ GheveÙeve kesâ meceÙe yeeuekeâ keâe DeeÛeeÙe& mes yeÇÿeÛeÙe& OeejCe keâjeves keâe
efveJesove keâjvee, DemelÙe lÙeeiekeâj melÙe heeueve keâe heeBÛe yeej ›ele «enCe keâjvee DeeÛeeÙe& Éeje efMe<Ùe keâes
GVeefle kesâ efueS mebkeâuhe keâjvee Deheveer Debpeefue keâe peue yeeuekeâ kesâ Debpeefue ceW leerve yeej ÚesÌ[vee FlÙeeefo
meodiegCe Ùegòeâ ef›eâÙeeSB keâjeÙeer peeleer Leer~ Fme mebmkeâej kesâ mechevve nes peeves kesâ he§eeled yeeuekeâ keâe otmeje
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pevce neslee Lee Fmeer keâejCe GheveÙeve mebmkeâej nesves kesâ yeeo JÙeefòeâ keâes efÉpe keâne ieÙee nw~ Fme mebmkeâej
keâe Jele&ceeve ceW Yeer ØeÛeueve nesvee Fmekeâer cenòee keâes oMee&lee nw~
11. JesoejcYe mebmkeâej

mebmkeâejeW ceW JesoejcYe mebmkeâej keâe cenlJehetCe& mLeeve nw~ JesoejcYe keâe DeLe& nw Jeso kesâ DeOÙeÙeve
keâe ØeejcYe~ GheveÙeve kesâ he§eeled JÙeefòeâ JesoeOÙeÙeve kesâ efueS Den& nes peelee nw~ ÛetBefkeâ ØeeÛeerve keâeue ceW Jeso
keâe DeOÙeÙeve efkeâÙee peelee Lee, FmeerefueS efMe#ee mecyevOeer Fme mebmkeâej keâes JesoejcYe mebmkeâej keâne
ieÙee~ GheveÙeve mebmkeâej mecheVe nes peeves hej yeeuekeâ keâes ieg™kegâue ceW ØeJesMe keâjeÙee peelee Lee, peneB Gmes
DevlesJeemeer keâer meb%ee efceueleer Leer~ ‘DevlesJeemeer’ Meyo kesâ jnmÙe keâes mhe° keâjles ngS DeLeJe&Jeso ceW keâne
ieÙee nw efkeâ yeeuekeâ keâes efMeef#ele keâjves kesâ efueÙes mJeerkeâej keâjles ngÙes ieg™ Gmes Fme Øekeâej megjef#ele leLee
mebYeeuekeâj jKelee nw pewmes ceeB Gmes Deheves ieYe& ceW jKeleer nw~ mhe° nw efkeâ ieg™-efMe<Ùe mecyevOeeW keâe
Fmemes DeÛÚe efÛe$e veneR KeeRÛee pee mekeâlee nw~ yeeuekeâ DevlesJeemeer nes ieÙee lees ceeveeW ieg™ kesâ ÜoÙe keâe
štkeâÌ[e nes ieÙee, Ùen leLÙe mJele: heefjueef#ele nw~ yeeuekeâ keâes ieg™ Éeje yeleeÙes ieÙes ceeie& hej Ûeueles ngS
keâ"esj yeÇÿeÛeÙe& keâe heeueve keâjvee heÌ[lee Lee~
12. meceeJele&ve mebmkeâej

meceeJele&ve mebmkeâej ceveg<Ùe kesâ Skeâ efJeMes<e veÙes heÌ[eJe keâes Fbefiele keâjlee nw~ meceeJele&ve keâe DeLe&
nw- efMe#ee «enCe kesâ yeeo Iej Jeeheme ueewšvee~ Skeâ Jeso kesâ DeOÙeÙeve ceW ØeeÙe: yeenj Je<e& ueielee Lee~
yeÇÿeÛeejer Deheveer ÙeesiÙelee SJeb meeceLÙe& kesâ Devegmeej Skeâ Ùee oes Ùee meYeer JesoeW keâe DeOÙeÙeve keâjlee Lee~
kegâÚ ueesie DeepeerJeve yeÇÿeÛeÙe& keâe heeueve keâjles Les~ heâuele: meceeJele&ve keâe Skeâ efveef§ele meceÙe efveOee&efjle
veneR efkeâÙee pee mekeâlee~ meeceevÙele: meceeJele&ve keâe meceÙe24JeeB Je<e& ceevee pee mekeâlee nw~ meceeJele&ve kesâ
he§eeled yeÇÿeÛeejer keâes mveelekeâ (mveeve efkeâÙee ngDee efJeÅeepe&ve keâj Ûegkeâe) keâne peelee Lee~ Deepekeâue
efJeÕeefJeÅeeueÙeeW ces ØeÛeefuele oer#eevle meceejesn meceeJele&ve mebmkeâej keâe Skeâ ™he mecePee pee mekeâlee nw~
ØeeÛeervekeâeue ceW mveelekeâeW keâe yengle mecceeve Lee~ Jejlevleg kesâ efMe<Ùe keâewlme kesâ heOeejves hej jepee jIeg
Deemeve mes G"keâj KeÌ[s nes ieÙes Les leLee Gvekeâer ieg™oef#eCee keâer ceeBie hetjer keâjves kesâ efueS nj lejn mes
lewÙeej nes ieÙes Les~
13. efJeJeen mebmkeâej

efJeJeen Meyo keâe DeLe& nw- keâvÙee (JeOet) keâes (Gmekesâ efhele=ie=n mes) efJeMes<e ™he DeLeJee ØeÙeespeve
efJeMes<e (helveer yeveeves) kesâ efueS ues peevee~ heefjCeÙe GheÙece, heeefCe«enCe FlÙeeefo Fmekesâ heÙee&Ùe nQ~
meceeJele&ve mebmkeâej kesâ meceÙe yeÇÿeÛeejer keâes Deheveer JebMe hejcheje De#egCÙe jKeves keâe efJeMes<e ™he mes
efveoxMe neslee Lee FmeerefueS ceneYee<Ùekeâej heblepeefue ves mhe° ™he mes efueKee nw efkeâ pees mveelekeâ efJeJeen
veneR keâjlee Jen efvevoe keâe hee$e nw~ ceveg kesâ efJeÛeej mes efJeJeen keâe GösMÙe mevleeveØeeefhle, MeeŒeeW ceW keâns
ieS Oeceex keâe heeueve Deewj Ùeewve meblegef° nw~ efnvot meceepe ceW keâesF& Yeer Oeeefce&keâ ke=âlÙe Œeer kesâ efyevee hetje
veneR neslee, Dekesâues heg®<e DeOetje ceevee peelee nw~ Deæ&veejerÕej keâer keâuhevee Fmeer leLÙe keâes heg° keâjleer
nw efkeâ efyevee efJeJeen keâs m$eer-heg™<e keâes heefle-helveer kesâ ™he ceW meeceeefpekeâ leLee JewOeeefvekeâ ceevÙelee veneR
efceue mekeâleer~ FmeerefueS efJeJeen keâes yeÇeÿeCe, #eef$eÙe, JewMÙe SJeb Met$e meYeer JeCeeX kesâ efueS DeeJeMÙekeâ
ceevee ieÙee nw~ efnvot Oece&MeeŒees ceW efJeJeen kesâ Dee" ØekeâejeW keâe GuuesKe efceuelee nw- yeÇÿe, owJe, Dee<e&,
ØeepeehelÙe, Deemegj, ieevOeJe&, je#eme Deewj hewMeeÛe~ FveceW mes ØeLece Ûeej meceepe ceW mecceeefvele Deewj
Deefvlece Ûeej efveefvole ceeves ieÙes Les~ Fmekesâ Deefleefjòeâ Devegueesce leLee Øeefleueesce efJeJeen keâe ØeÛeueve Lee~
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14. JeeveØemLe mebmkeâej
mebmkeâejeW ceW JeeveØemLe mebmkeâej cenlJehetCe& nw~ JeeveØemLe Meyo keâe DeLe& nw- Jeve kesâ efueÙes ØemLeeve

keâjves Jeeuee~ Fme Øekeâej Jen mebmkeâej efpemeceW ceveg<Ùe keâer ceveesJe=efòe meebmeeefjkeâ YeesieeW mes Thej G"keâj
Ùeesie keâer Deesj De«emej nesleer nw Gmes JeeveØemLe mebmkeâej keânles nQ~ veiej kesâ keâesueenue mes otj Jeve kesâ
Øeeke=âeflekeâ #es$e keâe mesJeve efveJe=efòecetuekeâ YeeJevee keâe Øeleerkeâ nw~ Ùen mebmkeâej ie=nmLe peerJeve kesâ yeeo
DeLee&led 50 Je<e& keâer DeJemLee ceW mecheVe neslee nw~ FmeceW JÙeefòeâ meceerhemLe Jeve ceW kegâšer yeveekeâj jnlee
nw, ØecegKe ™he mes DeejCÙe «evLeeW keâe DeOÙeÙeve keâjlee nw, Deewj Deheves meceerhe DeeÙes yeeuekeâeW leLee ie=nmLeeW
keâes DevegYeJepevÙe %eeve keâes yeeBšlee nw~
15. mebvÙeeme mebmkeâej

Fme mebmkeâej kesâ DeLe& keâes mecePeves kesâ efueS meJe&&ØeLece mebvÙeeme Meyo keâe DeLe& mecePevee nesiee~
mebvÙeeme keâe DeLe& nw mecÙekeâd lÙeeie~ Ùen lÙeeie Deheves keâle&JÙeeW SJeb GòejoeefÙeòJeeW keâe lÙeeie veneR nw,
peerJeve mes heueeÙeve veneR Deefheleg ceesn ceeÙee kesâ DeeJenjCe keâe lÙeeie, jeie, És<e pewmes ÉvoeW keâe heefjlÙeeie
nw~ ieerlee ceW YeieJeeve ßeerke=â<Ce mebvÙeemeer kesâ DeLe& keâes mhe° keâjles ngS keâne nw- ‘%esÙe: me efvelÙeb mebvÙeemeer
Ùees ve Ésef° ve keâ*d#eefle~12 DeLee&led mebvÙeemeer Jen nw pees ve efkeâmeer mes mvesn jKelee nw Deewj ve És<e~ Fme
Øekeâej mebvÙeeme Skeâ ceveesJe=efòe nw, pees GÛÛe efÛevleve keâe heefjCeece nw~
16. DevlÙeesef° mebmkeâej

DevlÙeesef° keâe DeLe& nw ceeveJe peerJeve keâe Deefvlece keâce&~ Fme mebmkeâej keâe leelheÙe& Gme mebmkeâej
mes nw efpemekesâ Deeies Gme Mejerj kesâ efueS keâesF& DevÙe mebmkeâej Mes<e veneR jnlee~ celmÙehegjeCe ceW DevlÙesef°
mebmkeâej keâer leerve efJeefOeÙeeW keâe GuuesKe efkeâÙee ieÙee nw- (1) MeJe keâes peueevee (2) MeJe keâes he=LJeer kesâ veerÛes
ieeÌ[vee (3) MeJe keâes heWâkeâvee~ FveceW mes MeJeoen keâer Øeef›eâÙee DeefOekeâ Jew%eeefvekeâ nw keäÙeeWefkeâ Deefive ceW Yemce
nes peeves hej Øeot<eCe keâer mebYeeJeveeSB keâce jnleer nw, peyeefkeâ Yetefce kesâ veerÛes ieeÌ[ves hej Mejerj keâe meÌ[vee
efveef§ele nw, Keguee heWâkeâ osves hej ceebmeYe#eer heMeg heef#eÙeeW kesâ Éeje DeefmLe Deewj ceeBme KeC[eW keâe FOej-
GOej efyeKejeÙee peevee mJeeYeeefJekeâ nw~ Fme Øekeâej MeJe keâes peueevee nw ßes‰ ceevee ieÙee nw~ DevlÙeesef°
mebmkeâej mes pegÌ[er ngF& keâce&keâeC[ keâer Øeef›eâÙee mes Meeskeâekegâue heefjJeej keâes og:Ke Yetueeves keâe Skeâ DeJemej
efceuelee nw~ Dele: Ùen mebmkeâej ceveesJew%eeefvekeâ SJeb JÙeJeneefjkeâ oesveeW Âef°ÙeeW mes ceeveJe meceepe kesâ efueS
GheÙeesieer nw~

YeejleerÙe %eeve hejcheje ceW efveefnle mebmkeâejeW keâe efJeMues<eCe keâjves kesâ he§eeled kegâÚ ØeMve
mJeeYeeefJekeâ ™he mes G"les nQ, efpeve hej efJeÛeej-efJeceMe& keâjvee Jele&ceeve mevoYe& ceW Øeemebefiekeâ nw~ Ùes ØeMve
Fme Øekeâej nQ-
1. Fve mebmkeâejeW mes efkeâme Øekeâej Deewj efkeâme lejn keâe JÙeefòeâlJe efvecee&Ce nesiee?
2. keäÙee pees Fve mebmkeâejeW keâe heeueve veneR keâjsiee Gmekeâe JÙeefòeâlJe efvecee&Ce veneR nes mekeâlee?
3. Fve mebmkeâejeW keâer Jele&ceeve ceW keäÙee GheÙeesefielee nw?

Thej G"eÙes ieÙes ØeMveeW ceW Ùeefo ØeLece ØeMve hej efJeÛeej efkeâÙee peeÙe lees YeejleerÙe %eeve hejcheje
ceWs yeleueeÙes ieÙes mebmkeâejeW keâe heeueve keâjves hej Skeâ YeeJeelcekeâ JÙeefòeâlJe keâe efvecee&Ce nesiee, keäÙeeWefkeâ
mebmkeâej Ùegòeâ peerJeve ceW Skeâ YeeJeelcekeâ Tpee& nesleer nw~ mebmkeâej JÙeefòeâ kesâ Devle:keâjCe SJeb ceve keâes
heefj<ke=âle keâjlee nw, efpememes JÙeefòeâ ceW DeelcemebÙece ™heer meodiegCe keâe GoÙe neslee nw pees Gmes meYÙe ceeveJe
keâer ßesCeer ceW jKelee nw Deewj Jen DeelcemebÙeceer JÙeefòeâ efJeefOe-efveefmeæ SJeb Deveweflekeâ keâceex keâe mecheeove
veneR keâjlee nw~ heefjCeecele: meceepe ceW Skeâ veweflekeâ JÙeJemLee yeveer jnleer nw, keäÙeeWefkeâ keâevetveer ØeeefJeOeeve
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kesâJeue yee¢e neslee nw Deevleefjkeâ veneR Deewj peye lekeâ JÙeefòeâ ceve mes veweflekeâ veneR nesiee leye lekeâ Megæ
DeeÛejCe keâe mecheeove veneR keâj mekeâlee~ ÙeneB hej mebmkeâejÙegòeâ DeeÛejCe ner JÙeefòeâ keâes Deevleefjkeâ
Megefæ nsleg Øesefjle keâjlee nw~ ÙeÅeefhe 16 mebmkeâejeW ceW kegâÚ lees DeØeÛeefuele nQ, efkeâvleg pees Yeer Jele&ceeve ceW
ØeÛeefuele nQ ceeveJe JÙeefòeâlJe efJekeâeme cesb Gvekeâer mekeâejelcekeâ Yetefcekeâe nw~ Fve ØeÛeefuele mebmkeâejeW kesâ
Devegheeueve mes ceeveJe JÙeefòeâlJe keâe efvecee&Ce nesiee Deewj Jen JÙeefòeâJe mekeâejelcekeâ meesÛe SJeb YeeJeelcekeâ
Meefòeâ mes Deesle-Øeesle nesiee~

Deye Ùeefo otmejs ØeMve hej efJeÛeej efkeâÙee peeÙe-keäÙee pees Fme mebmkeâejeW keâe heeueve veneR keâjsiee
Gmekeâe JÙeefòeâlJe efvecee&Ce veneR nes mekeâlee, Ùeefo veneR lees keäÙeeW veneR? JeemleJe ceW ceeveJe JÙeefòeâlJe kesâ
efJekeâeme Ùee efvecee&Ce keâer Øeef›eâÙee keâes oes ™heeW ceW osKee pee mekeâlee nw- YeeJeelcekeâ SJeb efve<esOeelcekeâ~ Ùeefo
nce yeÛeheve mes ner ceeveJe ceve keâes meodiegCe Ùegòeâ mebmkeâejeW mes DeefYeefmebefÛele keâjles jnsieW lees Ssmes efMeMeg kesâ
JÙeefòeâlJe keâe efvecee&Ce YeeJeelcekeâ nesiee~ otmejer lejheâ Ùeefo JÙeefòeâ Éeje Fve mebmkeâejeW keâe DevegØeÙeesie veneR
efkeâÙee peeSiee lees Gmekesâ JÙeefòeâlJe keâe efve<esOeelcekeâ he#e efJekeâefmele nesiee~ Fmekesâ heefjCeecemJe™he
efve<esOeelcekeâ JÙeefòeâlJe Jeeuee ceeveJe mJele: SJeb meceepe oesveeW kesâ efueS Ieelekeâ efmeæ nesiee~ FmeefueS
JÙeefòeâ keâes DeÛÚs JÙeefòeâlJe efvecee&Ce kesâ efueS mebmkeâejÙegòeâ peerJeve peervee DeeJeMÙekeâ SJeb DeefveJeeÙe& oesveeW
nes peelee nw~

peneB lekeâ mebmkeâejeW keâer Jele&ceeve GheÙeesefielee keâe ØeMve nw lees YeejleerÙe %eeve hejcheje ceW yeleueeÙes
ieS meYeer 16 mebmkeâej meYeer kesâ efueS mecYeJe veneR nw Deewj ve lees kegâÚ mebmkeâej Jele&ceeve ceW ØeÛeefuele nw,
hejvleg meYeer mebmkeâejeW keâe DeeOÙeeeflcekeâ SJeb Jew%eeefvekeâ Âef°keâesCe mes Deepe Yeer efJeMes<e cenlJe nw~ Jewefokeâ
mebmkeâejeW keâer JÙeJemLee keâe Deepe Yeer peerefJele jnvee Fme leLÙe keâe Øeyeueleced ØeceeCe nw efkeâ Gmekeâe
ØeÙeespeve JÙeef°iele efnle ve neskeâj meceef°iele MegYe nw~ Ùen meJe&efJeefole leLÙe nw efkeâ ØelÙeskeâ JÙeefòeâ
meceepe keâe Skeâ cenlJehetCe& DeJeÙeJe nw, meceepe keâes GÛÛelej DeLeJee efveke=â°lej yeveeves ceW Gmekeâe efJeefMe°
Ùeesieoeve neslee nw~ Ùener veneR keâesF& Yeer JÙeefòeâ keâYeer hetCe& veneR nes mekeâlee~ ceeveJe peerJeve efvejvlej
ØeJeenceeve nw efpemeceW Thej G"ves leLee veerÛes efiejves keâer efmLeefle meowJe yeveer jnleer nw~ DeleSJe Jewefokeâ
ceveeref<eÙeeW ves ceveg<Ùe keâes Gvekesâ pevce kesâ hetJe& mes ueskeâj ce=lÙeg kesâ yeeo lekeâ megmebmke=âle keâjles jnves keâer
Ùeespevee yeveeÙeer leeefkeâ Gmekesâ heeflele nesves keâer mebYeJevee keâce mes keâce jns~ ØelÙe#ele: Ùen Ùeespevee
JÙeefòeâhejkeâ Âef°ieesÛej nesleer nw, hejvleg met#ce DeJeueeskeâve mes Ùen leLÙe meeceves Deelee nw efkeâ Fmekeâe
heÇcegKe GodosMÙe JÙeefkeäle keâs ceeOÙece mes meceepe Deewj je<š^ keâes Gvvele yeveevee nw~13 mebmkeâejeW ceW ieYee&Oeeve
mebmkeâej keâe JÙeefòeâ kesâ Meejerefjkeâ DeeJeMÙekeâlee keâer hetefle& kesâ meeLe-meeLe me=ef° Øeef›eâÙee keâes ieefleceeve jKeves
kesâ efueS Yeer DeeJeMÙekeâ nw~ Fmeer Øekeâej ieYe&mLe efMeMeg kesâ efÛejeÙeg SJeb mJemLÙe jnves nsleg hebgmeJeve,
meercevleesveÙeve, peelekeâce& mebmkeâej cenlJehetCe& nw~ veecekeâjCe mebkeâej JÙeefòeâ kesâ JÙeefòeâlJe efJekeâeme kesâ efueS
DeeJeMÙekeâ nw, keäÙeeWefkeâ veece JÙeefòeâ kesâ meebmeeefjkeâ keâerefle& keâes JÙeòeâ keâjves keâe Øeleerkeâ neslee nw~ DeVeØeeMeve
ÛetÌ[ekeâce& SJeb keâCe&JesOe mebmkeâejeW keâe Yeer Jew%eeefvekeâ cenlJe nw~ GheveÙeve yeeuekeâ kesâ JesoejcYe kesâ henues keâer
Øeef›eâÙee nw, efpemekesâ Éeje Jen %eeve Øeeefhle kesâ efueS ceeveefmekeâ ™he mes lewÙeej neslee nw~ Fmeer Øekeâej efJeJeen
mebmkeâej keâe Deepe Yeer Glevee ner cenlJe nw efpelevee henues Lee~ keäÙeeWefkeâ Jele&ceeve meceÙe ceW ueesie Fme
mebmkeâej keâer DeJensuevee keâjkesâ #eefCekeâ Mejerefjkeâ meblegef° nsleg Øesce efJeJeen ueerefJebie efjuesMeveefMehe kesâ ™he ceW
Œeer-heg™<e meeLe-meeLe jnves ueieles nQ~ heefjCeecele: Ssmes mecyevOeeW keâer heefjefCeefle OeesKee, ÚueeJee SJeb
leueekeâ FlÙeeefo kesâ ™he ceW nesleer nw~ Fmekesâ efJehejerle mebmLeeiele SJeb efJeefOehetJe&keâ mecheVe efJeJeen mebmkeâej
ceW Ùes mecemÙeeSB yengle keâce osKeves keâes efceueleer nQ~ mebmkeâejeW ceW JeeveeØemLe SbJe mebvÙeeme keâe efJeefMe°
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cenlJe Deepe Yeer nw~ keäÙeeWefkeâ JÙeefòeâ keâer FefvõÙeeB peye efMeefLeue nes peeleer nQ Deewj Iej kesâ ueesieeW keâe
JÙeJenej yeoueves ueielee nw lees Ssmes meceÙe ceW nj JÙeefòeâ keâer FÛÚe SkeâevleJeeme SJeb lÙeeieceÙe peerJeve
peerves keâer nesleer nw~ Jen Øeke=âefle keâer ieeso ceW jnkeâj efve<keâece YeeJe mes meceepe kesâ keâuÙeeCeeLe& Deheves
DevegYeJeeW keâes mee#ee keâjvee Ûeenlee nw Deewj Ùen keâeÙe& JeeveØemLe SJeb mebvÙeeme Deeßece ceW ner mecYeJe nw~
Dele: JeeveeØeLe SJeb mebvÙeeme mebmkeâej keâe JÙeefòeâ kesâ peerJeve ceW hejceMeeefvle SJeb DeeOÙeeeflcekeâ Glkeâ<e& kesâ
efueS cenlJehetCe& mLeeve nw~ mebmkeâejeW ceW DevlÙeesef° keâe efJeMes<e cenlJe nw~ keäÙeeWefkeâ Fme Øeef›eâÙee ceW JÙemle
jnves hej Meeskeâekegâue heefjpeveeW keâes ceeveefmekeâ SJeb DeOÙeeeflcekeâ Meeefvle efceueleer nw~ Fmekesâ meeLe ner
DevlÙeesef° Øeef›eâÙee ceW MeJe-oen keâe efJeOeeve heÙee&JeefjCekeâ Âef° mes Yeer GheÙeesieer SJeb Øeemebefiekeâ nw~

Ghejesòeâ efJeMues<eCe kesâ he§eeled Ùen leLÙe Øekeâš neslee nw efkeâ YeejleerÙe mebmke=âefle ceW efveefnle ceeveJe
JÙeefòeâlJe kesâ efJekeâeme keâer Øeef›eâÙee ceW meneÙekeâ lelJeeW keâe Dehevee efJeMes<e cenlJe nw~ Fme mevoYe& ceW
mebmkeâej JÙeJemLee keâe efJeefMe° mLeeve nw keäÙeeWefkeâ Skeâ mebmkeâej Ùegòeâ JÙeefòeâ ner ‘yemegOewJe kegâšgcyekeâced’ keâer
DeJeOeejCee mes Deesle-Øeesle Deheves efJeÛeejeW keâes JÙeehekeâ ™he osles ngS, osMe kesâ Ûelegefo&keâ efJekeâeme ÙeLee-
meeceeefpekeâ, DeeefLe&keâ, jepeveweflekeâ, Oeeefce&keâ, heÙee&JejefCekeâ, Mew#eefCekeâ SJeb veweflekeâ Âef° mes Deheveer cenleer
Yetefcekeâe keâe efveJe&nve keâj mekeâlee nw~ Fme Øekeâej ceeveJe JÙeef°iele YeeJevee mes Thej G"keâj ‘meJe&s YeJevleg
megefKeve:’ keâer keâecevee keâjlee nw~ Dele: ceeveJe kesâ JÙeefòeâlJe kesâ efJekeâeme ceW YeejleerÙe %eeve hejcheje ceW
efveefo&° mebmkeâejeW keâer cenlJehetCe& Yetefcekeâe nes mekeâleer nw~
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Jesoevle ceW meJe&Oece&meceYeeJe Deewj efJeÕe Meeefvle

%eeve ØekeâeMe GheeOÙeeÙe
Fueeneyeeo efJeÕeefJeÅeeueÙe, ØeÙeeiejepe

Øemlegle MeesOe Øehe$e Oeeefce&keâ yenguelee SJeb efJeefYeVe mebmke=âefleÙeeW kesâ celeeJeueefcyeÙeeW kesâ heejmheefjkeâ
mecyevOeeW keâer ÙeLeeLe& JemlegefmLeefle hej DeeOeeefjle nw~ Oeeefce&keâ mebkeâerCe&lee efJeÕe Meeefvle kesâ efueS Ieelekeâ nw~
Fme efoMee ceW Jesoevle keâer Yetefcekeâe hej Skeâ efJeceMe& eqkeâÙee ieÙee nw~ Jesoevle keâer oeMe&efvekeâ hejcheje
ceOÙececeeie& nw~ DeefleMeÙe Ùeesie Deewj DeefleMeÙe lÙeeie oesveeW Oeeefce&keâ meeOevee kesâ ceeie& ceW yeeOekeâ Deewj
DeMeeefvlekeâejkeâ nQ~ Fme meboYe& ceW [e@0 YeieJeeveoeme, [e@0 Sme0 jeOeeke=â<Ceve, cenelcee ieeBOeer Deeefo kesâ
efJeÛeej cenlJehetCe& nQ~ efkeâvleg Deepe ve lees efkeâmeer meeJe&Yeewce Oece& keâer DeeJeMÙekeâlee nw Deewj ve Oeeefce&keâ
meehes#elee keâer~ Jesoevle meJe&Oece&meceYeeJe keâe Skeâ Gòece Â°evle nw~ keäÙeeWefkeâ ÙeneB meJeexÛÛelee efkeâme Skeâ
cepenye meeOevee-he#e DeLeJee ceeie& keâer veneR nw, yeefukeâ meJeexÛÛelee hejce meòee (SkeâcesJeeefÉleerÙece) keâer nw~
Fmes yeÇcn, F&Õej, hejceeLe&, efvejhes#e mele, (Deuueen Ùee iee@[) Deeefo Ûeens efpeme veece mes DeefYeefnle efkeâÙee
peeÙe Gmemes keâesF& Devlej veneR heÌ[lee nw~ mecemle cepenyeer hejchejeSB Deewj Gvekeâer meeOevee Ùee Ghemevee
heæefleÙeeB Gmeer hejceeLe& melÙe hej hengBÛeves kesâ efJeefYeVe ceeie& nQ~ Fmekesâ efueS ve lees efkeâmeer meeJe&Yeewce Oece&
keâer DeeJeMÙekeâlee nw Deewj ve cepenye heefjJele&leve keâer keâesF& GheÙeesefielee nw~ Dele: Jesoevle meJe&Oece&meceYeeJe
keâe efJeOeeve keâjlee nw~ Ùener efJeÕeMeeefvle keâe ceeie& nw~

Oeeefce&keâ yenguelee efJeÕe keâer Skeâ ÙeLeeLe& mecemÙee nw~ Oeeefce&keâ efJeefJeOelee kesâ keâejCe Deveskeâ OeceeX
kesâ DevegÙeeÙeer Skeâ otmejs kesâ Øeefle mebMeÙe, DeeMebkeâe Deewj YeÙe mes «emle nesves ueieles nQ~ Fmekesâ
heefjCeecemJe™he meebØeoeefÙekeâ mebIe<e& keâer heefjmLeefleÙeeB GlheVe nes peeleer nQ~ efJeefYeVe OeceeX kesâ DevegÙeeefÙeÙeeW
keâes Skeâ otmejs keâer hejchejeDeeW, Gheemevee heæefleÙeeW, JesMe-Yte<ee FlÙeeefo Oeeefce&keâ keâce&keâeC[eW keâe mecÙekeâ
%eeve veneR neslee nw~ ØeeÙe: mecegefÛele Oeeefce&keâ efMe#ee kesâ DeYeeJe kesâ keâejCe GvnW DevÙe mecØeoeÙeeW kesâ OeceeX
keâe mener %eeve veneR nes heelee nw~ DeefMeef#ele ueesie Ùee DeefMeef#ele JÙeefòeâ meecØeoeefÙekeâ mebkeâerCe&lee mes «emle
nes peeles nQ~ GveceW nerveYeeJe DeLeJee GÛÛeYeeJe keâer cevees«eefvLe heveheves ueieleer nw~ Fmekesâ heefjCeecemJe™he
ueesieeW ceW Oeeefce&keâ keâójlee, Gvceeo Deewj És<e efJekeâefmele nesves ueielee nw~ kegâÚ meeceeefpekeâ, jepeveereflekeâ
Deewj Oeeefce&keâ heefjefmLeefleÙeeW kesâ keâejCe ueesieeW ceW meecØeoeefÙekeâ Demeefn<Ceglee heveheleer nw~ mebkeâerCe&
ceeveefmekeâlee kesâ keâejCe Demeefn<Ceglee keâes ØeßeÙe efceuelee nw~ kegâÚ meecØeoeÙeeW kesâ DevegÙeeÙeer DevÙe OeceeX keâes
ÙeLeeLe& Oece& veneR ceeveles nQ~ Ssmes ueesie Deheves-Deheves efJeefMe° Oece& keâes meyemes ØeeceeefCekeâ Oece& ceeveles nQ~
Jes DevÙe OeceeX keâer Ghes#ee keâjles nQ~ kegâÚ mecØeoeÙeeW kesâ Oece& ØeÛeejkeâ DevÙe celeeJeueefcyeÙeeW keâes oC[ osves
keâe DeewefÛelÙe efmeæ keâjves keâe ØeÙeeme keâjles nQ~ Fmemes mhe° nw efkeâ Oeeefce&keâ keâójlee ves efJeÕe ceW DeMeeefvle
keâes pevce efoÙee nw~ Oeeefce&keâ oceve Deewj GlheerÌ[ve keâes efkeâmeer Yeer leke&â kesâ DeeOeej hej vÙeeÙeesefÛeled veneR keâne
pee mekeâlee nw~ keäÙeeWefkeâ Oeeefce&keâ GlheerÌ[ve mes JÙeefòeâ keâer mJeleb$elee, Deelce-mecceeve Deewj ceeveJeeefOekeâejeW
keâe nveve neslee nw~ efpeme meceepe ceW keâójlee, oceve Deewj DeelceefJeÕeemeeW hej DeeOeeefjle ™efÌ{Ùeeb ØeYeeJeer
nesleer nQ JeneB Meeefvle, meecevpemÙe Deewj mece=efæ ve° nes peeleer nw~ Fmekesâ heefjCeece mJe™he ceeveJe-
meceepe yeye&j, DemeYÙe Deewj efnbmekeâ DeelebkeâJeeo mes «emle nes peelee nw~

yengmebmke=âefleJeeo (Multiculturalism)  Deewj Oeeefce&keâ yenguelee (Religious Plural-
ism) JewefÕekeâjCe kesâ Ùegie keâer Skeâ ÙeLeeLe& mecemÙee nw~ efJeÕe kesâ efJeefYeVe #es$eeW mes Deveskeâ Yetmeebmke=âeflekeâ



( 127 )

hejchejeDeeW, Yee<ee, peeleerÙe efJeefJeOeleeDeeW SJeb mebmkeâejeW ceW heesef<ele JÙeefòeâÙeeW keâe hejmhej meceeiece
mJeeYeeefJekeâ neslee pee jne nw~ metÛevee SJeb ØeewÅeesefiekeâer kesâ ØeYeeJe mes efJeÕe keâer otefjÙeeB efmeceš jneR nQ~
Deepe efJeÕe ceW Deveskeâ OeceeX Deewj cepenJeer hejchejeDeeW kesâ DevegÙeeÙeer Skeâ meeLe meeJe&peefvekeâ peerJeve ceW keâeÙe&
keâjves Deewj meeLe jnves kesâ efueS efJeJeMe nQ~ Dele: Oeeefce&keâ mebkeâerCe&lee efJeÕe Meeefvle kesâ efueS Ieelekeâ nw~
Fmes ØeßeÙe osves Jeeues meceepe keâes efJeIešve, efJeveeMe, DeMeeefvle, leLee leveeJe«emle nesves mes yeÛeevee keâef"ve
nesiee~ Oece& kesâ veece hej efnbmee SJeb oceve keâe meneje uesvee meJe&Lee DevegefÛele nw~ Fme mecemÙee hej meefoÙeeW
mes efJeÛeej-efJeceMe& Deewj efjmeÛe& neslee Ûeuee Dee jne nw~ Fme heefjØes#Ùe ceW Deveskeâ efJeÛeejkeâeW ves meeceeefpekeâ
megj#ee Deewj Meeefvle Meeefvle mLeeefhele keâjves kesâ efueS Deveskeâ efJekeâuheeW hej efJeÛeej-efJeceMe& efkeâÙee nw~

Jemlegle: Jesoevle keâer hejcheje ceW Oeeefce&keâ GheosMe meceepe keâer meebmke=âeflekeâ yenguelee leLee Oece&-
ceveesefJe%eeve keâes OÙeeve ceW jKeles ngS efoÙee ieÙee nw~ ÙeneB meYeer Øekeâej keâer Oeeefce&keâ ceveesJe=efòe Jeeues ueesieeW
ceW Deehemeer meecebpemÙe yeveeS jKeves keâe ØeÙeeme efkeâÙee ieÙee nw~ Fmekesâ efueS ceOÙece ceeie& keâes DeheveeÙee
ieÙee nw ceOÙece ceeie& ner meÛÛee Ùeesie keâe ceeie& nw~ Oece&hejeÙeCe JÙeefòeâ kesâ efueS ceOÙece ceeie& Deheveevee
DeeJeMÙekeâ nw~ ceveg<Ùe keâes JeemeveeDeeW kesâ JeMeerYetle neskeâj ve lees DelÙevle Yeesie keâjvee ÛeeefnS Deewj ve
Gvekeâe hetCe& ™he mes oceve keâjvee ÛeeefnS~ melele DeYÙeeme Éeje JeemeveeDeeW SJeb FefvõÙeeW keâes efveÙeefv$ele
keâjvee ÛeeefnS~ Oece& keâe Ssmee Kegueeheve, GoejJeeoer Deewj mecevJeÙeJeeoer Âef° MeeÙeo ner efkeâmeer DevÙe
meebmke=âeflekeâ efJejemele ceW efceue mekesâ~

GuuesKeveerÙe nw eqkeâ ØemLeeve$eÙeer kesâ ceneve «evLe (Gheefve<eod ieerlee Deewj yeÇcnmet$e) efpeme Ùegie ceW
efJekeâefmele ngS, Gme meceÙe Ùentoer, F&meeF&, heejmeer Deewj Fmueece (Meeceer Oece&) SJeb yeewæ, pewve Deeefo
OeceeX keâe DeefmlelJe Yeues ner ve jne nes, hejvleg Fve meyekeâer Oeeefce&keâ ceevÙeleeSb Jesoevle ØeCeerle meveeleve Oece&
ceW menpeYeeJe mes meceeÙeesefpele nes peeleer nQ~ FmeceW ieerlee keâe cenlJehetCe& mLeeve nw~ ieerlee keâes meveeleve
efnvot Oece& Deewj meYeer Gheefve<eoeW keâe meej ceevee ieÙee nw~ keäÙeeWefkeâ mechetCe& efJeÕe ceW ØeÛeefuele OeceeX keâe
meejlJe ieerlee ceW efveefnle nw~ Ùen «evLe ceeveJe-peerJeve keâer mecemÙeeDeeW keâe meJe&osefMekeâ SJeb meJe&keâeefuekeâ
meceeOeeve Øemlegle keâjlee nw~ mJeeceer efJeJeskeâevevo, ueeskeâceevÙe efleuekeâ, ieeBOeer, ßeer DejefJevo, DeeÛeeÙe&
efyeveesJee YeeJes, Øees0 jeceÛevõ oòee$esÙe jevee[s Deeefo ieerlee kesâ DeveeMeefòeâ Ùeesie mes Øesefjle ngS~ cenelcee
ieeBOeer keâne keâjles Les efkeâ ieerlee keâer ceevÙeleeDeeW kesâ efJe™æ keâesF& Yeer efmeæevle Oeeefce&keâ veneR nes mekeâlee nw~
ieerlee keâer Oeeefce&keâ ceevÙeleeSb kesâJeue meveeleve efnvot Oece& Deewj Deeefmlekeâ mecØeoeÙeeW lekeâ meerefcele veneR nw~
ÙeÅeefhe meYeer OeceeX kesâ meeLe-meeLe pewve, yeewæ, efmekeäKe OeceeX Deeefo keâe peye lekeâ DeefmlelJe jnsiee leye Jes
Deheveer henÛeeve yeveeS jKeves kesâ efueS Oeeefce&keâ yenme, heefjÛeÛee& Deewj efJeJeeo keâjles jnWies~ efkeâvleg Jesoevle
ceW Fve meYeer ceevÙeDeeW keâe mecevJeÙe ngDee nw~ kegâÚ ceveeref<eÙeeW ves keâne nw efkeâ JesoeW keâe meejlelJe Jesoevle,
DeLee&led Gheefve<eo nw~ Gheefve<eoeW keâe meejlelJe ieerlee nw Deewj ieerlee keâe meejlelJe F&Õej kesâ Øeefle mecehe&Ce
YeeJe Deewj MejCeeieefle nw~

Jesoevle keâe meejlelJe Ùen nw efkeâ Deveemeefòeâ YeeJe mes ueeskeâkeâuÙeeCe kesâ efueS Deheves efveÙele
keâle&JÙe keâe heeueve keâjvee ÛeeefnS~ Jemlegle: Gheefve<eoeW keâer cegKÙe efMe#ee %eeve ceeie& Deewj Deelcemee#eelkeâej
nw~ Deelcemee#eelkeâej kesâ efueS DeelcemebÙece, DeveeMeefòeâ, F&Õejehe&Ce YeeJe Deewj ßeæe DeefveJeeÙe& lelJe nw~
ieerlee ceW Fmekeâe Glke=â° ™he osKeves keâes efceuelee nw peneB %eeve, Yeefòeâ Deewj keâce& keâe DeÆgle mecevJeÙe
efve<keâece keâce&Ùeesie kesâ ™he ceW neslee nw~ ieeBOeerpeer kesâ Devegmeej ieerlee yegefæiecÙe nesves keâer Dehes#ee åoÙeiecÙe
nw~1 keâne ieÙee nw efkeâ Oece& keâe lelJe Deheveer Devlejelcee ceW [tye keâj osKeves keâer Ûeerpe nw- OecemÙe lelJeced
efvenleced iegneÙeece~2 yeeÿe Dee[cyejeW, pewmes Oeeefce&keâ keâce&keâeC[, JesMeYet<ee, Fyeeole, ØeeLe&vee, MeeŒeerÙe
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Yee<eeSb pewmes mebmke=âle, Dejyeer, jesceve Deeefo ceW JÙeòeâ ØeeLe&veeDeeW keâes Oece& ceeve uesvee Skeâ Yetue nw~ meÛÛee
Oeeefce&keâ JÙeefòeâ %eeve kesâ efueS meceefhe&le neslee nw~ pees Deelce-mebÙeceer nw Jener meeOekeâ lelJe-%eeve Øeehle keâjves
keâe DeefOekeâejer nw~ Fme lelJe %eeve keâes Øeehle keâjves Jeeuee meeOekeâ ner DeeOÙeeeflcekeâ Meeefvle keâes Øeehle keâj
mekeâlee nw~3

Jesoevle kesâ leerveeW ØecegKe «evLeeW, DeLee&led ØemLeeve$eÙeer hej Deveskeâ Yee<Ùe, šerkeâeSb Deewj Jeeefle&keâ
efueKes ieS nQ efpemekesâ heâuemJe™he Jesoevle ceW Deveskeâ mecØeoeÙeeW keâe efJekeâeme ngDee nw~ DeÉwle Jesoevle kesâ
meeLe-meeLe Deveskeâ Jew<CeJe mecØeoeÙeeW keâer ceevÙeleeSb lelJeceerceebmeerÙe Âef° mes Skeâ otmejs mes efYeVe nQ~
efkeâvleg Jesoevle kesâ mecemle mecØeoeÙe  ceeveJepeeefle Deewj efJeÕe kesâ keâuÙeeCe kesâ efueS DeeOÙeeeflcekeâ Deewj
veweflekeâ Âef° mes ceeie&oMe&ve keâjles nQ~ Deveskeâ ce]penyeeW kesâ celeeJeuecyeer SJeb veeefmlekeâ ØeJe=efòe kesâ ueesie Fmes
efnvot Oeeefce&keâ mecØeoeÙe mes peesÌ[ves keâe ØeÙeeme keâjles nQ~

Jesoevle keâer hejchejeDeeW SJeb efmeæevleeW mes Oeeefce&keâ yenguelee Deewj Gheemevee heæefleÙeeW ceW
efJeefJeOelee kesâ nesles ngS Yeer nceW Meeefvle Deewj men-DeefmlelJe kesâ efueS ceeie&oMe&ve efceuelee nw~ Fme efyevog hej
[e@0 YeieJeeveoeme, Sme. jeOeeke=â<Ceve, mJeeceer efJeJeskeâevevo Deewj cenelcee ieeBOeer kesâ efJeÛeej cenlJehetCe& nw~
[e@0 YeieJeeveoeme ves meYeer efJeMes<e OeceeX ceW Skeâ meeceevÙe Oeeefce&keâ lelJe Keespeves keâe ØeÙeeme efkeâÙee, efpememes
efJeefYeVe OeceeX ceW JÙeehle Deekeâefmcekeâ efJeMes<eleeDeeW keâe efvejekeâjCe keâjkesâ Skeâ DeeJeMÙekeâ lelJe keâes mLeeefhele
efkeâÙee pee mekeâlee nw~ Fmes Skeâ Oece&lelJe efmeæevle (Essentialist Theory) kesâ veece mes peevee peelee
nw~ [e@0 YeieJeeveoeme ves efJeefMe<š OeceeX keâer Deekeâefmcekeâ efJeMes<eleeDeeW keâe efvejekeâjCe keâjkesâ meYeer OeceeX kesâ
cetue lelJe keâes melÙe ceevekeâj GvnW mJeerkeâej keâjves hej yeue efoÙee nw~4

Gvekesâ Devegmeej efkeâmeer Oece& kesâ Gmeer lelJe keâes cetue lelJe kesâ ™he ceW mJeerkeâej keâjvee ÛeeefnS pees
meYeer OeceeX ceW mhe° ™he mes efJeÅeceeve nw~ [e@0 YeieJeeveoeme ves Fme ceevÙelee keâes mLeeefhele keâjves kesâ efueS
Gheefve<eoeW SJeb DevÙe Jewefokeâ «evLeeW keâe DeOÙeÙeve keâjves kesâ meeLe-meeLe yeeFefyeue Deewj kegâjeve keâe Yeer
DeOÙeÙeve efkeâÙee~ Gvekesâ Devegmeej efJeefYeVe OeceeX keâe keâe DeOÙeÙeve keâjkesâ Ùen efoKeeÙee pee mekeâlee nw efkeâ
Oece& Skeâ ner F&Õej Deewj Skeâ ner melÙe hej yeue osles nQ~ Jes keânles nQ efkeâ Jesoevleer, MewJe, Meeòeâ, Jew<CeJe,
meebKÙe-Ùeesie FlÙeeefo Deveskeâ cele nQ~ ueesie Deheveer ™efÛe kesâ Devegmeej FveceW mes efkeâmeer Skeâ cele keâes
Deheveeles nQ~ FveceW mes kegâÚ ceeie& mejue nw, lees kegâÚ ceeie& peefšue nQ~ efkeâvleg Ùes meye Deveskeâ veefoÙeeW kesâ
meceeve nw pees Skeâ ner mecegõ ceW efiejleer nw~5

YeieJeeveoeme ves Ùen efmeæ keâjves keâe ØeÙeeme efkeâÙee efkeâ hejced meled meJe&JÙeehekeâ nw~ Fme hej
efkeâmeer Skeâ peeefle Ùee cepenye efJeMes<e keâe SkeâeefOehelÙe veneR nes mekeâlee nw~ cetue Oeeefce&keâ melÙe keâes F&Õej
ves Deveskeâ Oece&«evLeeW, Yee<eeDeeW Deewj Deveskeâ vemueeW ceW GlheVe nesves Jeeues efmeæ heg™<eeW kesâ ceeOÙece mes
ØekeâeefMele efkeâÙee nw~ GuuesKeveerÙe nw efkeâ [e@0 YeieJeeveoeme ves efJeefYeVe Oeeefce&keâ mecØeoeÙeeW kesâ yeerÛe Meeefvle
Deewj meecevpemÙe mLeeefhele keâjves kesâ efueS yengle ØeÙeeme efkeâÙee~ Gvekeâe ØeÙeeme Deewj ue#Ùe DelÙevle heefJe$e
Deewj GÛÛe mlejerÙe Lee~ efkeâvleg oMe&ve peiele ceW Gvekesâ Éeje mLeeefhele meeJe&Yeewce Oece& keâes mJeerkeâej veneR
efkeâÙee ieÙee~ keâesF& Oeeefce&keâ celeeJeuecyeer Deheves Oece& keâer efJeefMe°lee, efJeefMe° hejcheje, Gheemevee heæefle
FlÙeeefo keâe heefjlÙeeie keâjves kesâ efueS MeeÙeo ner lewÙeej nesiee~ ØelÙeskeâ mecØeoeÙe Deheves-Deheves mebmkeâejeW
Deewj DeemLee kesâ Deveg™he Dehevee Oece& «enCe keâjves hej yeue oslee nw~ Jemlegle: Oeeefce&keâ Deveskeâlee Deewj
meehes#elee efJeÕe keâe ÙeLeeLe& nw~ efJeÕeMeeefvle Deewj OeceeX ceW meecevpemÙe mLeeefhele keâjves kesâ efueS DeeJeMÙekeâ
nw efkeâ Oeeefce&keâ mecØeoeÙeeW keâer Deveskeâlee keâes mJeerkeâej keâjles ngÙes Yeer meJe&Oece&meceYeeJe mebYeJe nes mekesâ~
Fme mevoYe& ceW nceW Jesoevle keâer hejcheje mes mhe° ceeie& oMe&ve efceuelee nw~ GoenjCe kesâ efueS
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ßeerceodYeieJeodieerlee keâes efueÙee pee mekeâlee nw~ ieerlee ceW Deveskeâ Oeeefce&keâ hejchejeDeeW Deewj ceevÙeleeDeeW ceW
DeodYegle meecevpemÙe nw~5 ßeerke=â<Ce keânles nQ, ns kegâvleer kesâ heg$e Depeg&ve ßeæe mes Ùegòeâ neskeâj pees Yeòeâ
DevÙe osJeeW keâer hetpee keâjles nQ, Jes Yeer cegPes hetpeles nQ efkeâvleg Gvekeâe Jen ØeÙeespeve efJeefOehetJe&keâ veneR nw~ Fmemes
hetJe& kesâ meeleJeW DeOÙeeÙe ceW Ùen keâne ieÙee nw -‘Ssmes cetÌ{ yegefæ heg™<e pees DevÙe osJeer-osJeeW keâer hetpee keâjles
nQ Gvekesâ %eeve keâe DehenjCe nes ieÙee nw keäÙeeWefkeâ Jes pees hetpee keâjles nQ JeneB efkeâmeer DevÙe osJelee keâer meòee
veneR nw~’ nce osKeles nQ efkeâ Yeejle meefnle efJeÕe kesâ Deheves osMeeW ceW Deveskeâ mecegoeÙeeW ceW Deveskeâ ueesie
helLej, Yetle, osJeer, heerheue FlÙeeefo Deveskeâ osJeer-osJeleeDeeW keâer hetpee keâjles nQ~ efkeâvleg ieerlee kesâ Devegmeej
JeneB keâesF& osJelee veneR nesles nQ~ Skeâ cee$e hejceelcee keâer ner meòee nw~

Gheefve<eoeW ceW Yeer Fmeer efmeæevle keâes mLeeefhele efkeâÙee ieÙee nw~ keâ"esheefve<eo kesâ Devegmeej JeneB
(hejceeLe&) ve metÙe& nw, Ûevõcee nQ, ve leejs nQ, ve efJeÅegle Deewj ve Deefive keâer Ûecekeâ nQ~ efkeâvleg Gmeer
hejceelcee kesâ ØekeâeMe mes Ùen  meye ØekeâeefMele nes jne nw - lemÙeYeemee meJe&efceoceefJeYeeefle7~ GuuesKeveerÙe
nw efkeâ Jewefokeâ hejcheje ceW DeÉwle Âef° keâes Deheveeles ngS efkeâmeer Yeer celeeJeuecyeer keâer ßeæe, efJeÕeeme Deewj
Oeeefce&keâ YeeJevee keâer Ghes#ee veneR keâer ieÙeer nw~ ßeerke=â<Ce keânles nQ efkeâ osJeleeDeeW keâer Gheemevee keâjves Jeeues
osJeeW (osJeueeskeâ) keâes Øeehle nesles nQ Deewj efhelejeW keâes hetpeves Jeeues efhele=ueeskeâ keâes Øeehle nesles nQ~ YetleeW keâes
hetpeves Jeeues Yetle nesles nQ~ cesje Yeòeâ DeLee&led hejcesÕej keâes hetpeves Jeeues Yeòeâ F&Õej keâes Øeehle nesles nQ~ cesjs
Yeòeâ keâe keâYeer veeMe Ùee heleve veneR neslee nw~8 Jesoevle ceW Gheemevee-heæefle Deewj meeOevee keâe ceeie& DelÙevle
mejue nw~ Fmekesâ efueS Oeve-OeevÙe Dee DeveeJeMÙe ØeoMe&ve DeeJeMÙekeâ veneR nw~ ieerlee kesâ Devegmeej, heg<he,
heâue, peue FlÙeeefo pees keâesF& Yeòeâ F&Õej keâes Deefhe&le keâjlee nw F&Õej meÛÛes ùoÙe Ùee meÛÛes ceve mes
Dehe&Ce keâjves Jeeues Øemeeo keâes «enCe keâjles nQ~ Fmekesâ Deefleefjòeâ, Yeòeâ pees keâce& keâjlee nw, pees Keelee nw,
pees nJeve keâjlee nw, pees OÙeeve SJeb lehemÙee keâjlee nw Jen meye F&Õej kesâ Øeefle meceefhe&le keâj oW Deewj Fmemes
legce MegYe-DeMegYe keâce&heâue kesâ yevOeve mes cegòeâ neskeâj cegPes Øeehle nesiee~9 Fme Øekeâej ieerlee ceW mecemle
YeejleerÙe ceevÙeleeDeeW keâes meceefvJele keâjves  keâe ØeÙeeme efkeâÙee ieÙee nw~ ÙeneB lekeâ keâer heeefheÙeeW Deewj og°eW
kesâ Øeefle Yeer ieerlee keâe Âef°keâesCe megOeejJeeoer Deewj  mecevJeÙekeâejer nw~ ÙeneB lekeâ keâer Ùeefo DelÙevle
ogjeÛeejer DevevÙe YeeJe mes F&Õej keâe Yepeve keâjlee nw lees Jen meeOeg ceeveves Ùeesie nw, ÙeÅeefhe DeYeer Jen meeOeg
ngDee veneR nw~ efkeâvleg Gmekesâ meeOeg nes peeves ceW keâesF& mevosn veneR nw keäÙeeWefkeâ Jen ÂÌ{ efve§eÙe mes Yeefòeâ ceW
ueerve nQ~ Fme Øekeâej ieerlee heeefheÙeeW kesâ Gæej Deewj megOeej hej yeue osleer nw~10 YeieJeodYeefòeâ kesâ ØeYeeJe mes
ogjeÛeejer Yeer MeerIeÇ Oecee&lcee nes peelee nw Deewj Jen MeeÕele Meeefvle keâes Øeehle nes peelee nw~ YeieJeeve
ßeerke=â<Ce keânles nQ, cesje Yeòeâ keâYeer ve° veneR neslee nw~ ÙeneB lekeâ efkeâ Œeer, JewMÙe, Metõ Deeefo pees keâesF&
Yeer heehe Ùeesefve Jeeues nQ, Yeefòeâ keâe ceeie& Gvekesâ efueS Yeer megueYe nw~ Fmemes mhe° nw efkeâ ieerlee Deewj Jesoevle
ceveg<Ùe cee$e kesâ efueS nw, Ûeens Jen kegâÚ Yeer keâjlee nes, keâneR Yeer jnlee nes, efkeâmeer Yeer mecegoeÙe ceW hewoe
ngDee nes, Ùen meyekesâ keâuÙeeCe keâe ceeie& ØeoefMe&le keâjleer nw~ ÙeneB lekeâ keâer meye OeceeX keâes ÚesÌ[keâj F&Õej
keâer MejCe ceW peeves kesâ efueS keâne ieÙee nw- meJe&Oecee&ved heefjlÙepÙe ceeceskeâce MejCeced yeÇpe~11

Jesoevle SJeb ieerlee ceW efkeâmeer Skeâ cele, hebLe DeLeJee ce]penye (Religion) keâer ßes‰lee SJeb
meJeexÛÛelee keâe ØeMve veneR G"lee nw~ keäÙeeWefkeâ ÙeneB hej SkeâcesJe DeefÉleerÙe hej yeÇÿe keâes hejce meled kesâ ™he
ceW mJeerkeâej efkeâÙee ieÙee nw~ Deheves-Deheves mJeeYeeefJekeâ keâle&JÙe ceW hejeÙeCe neskeâj efkeâmeer Yeer JÙeefòeâ Deheves
DeYeer° keâes Øeehle keâj mekeâlee nw~ Deheves keâce& #es$e ceW efkeâÙes ngÙes keâle&JÙe otmejs kesâ keâce& #es$e mes nerve nesles
ngÙes Yeer Deheveeves ÙeesiÙe nQ~ otmejeW kesâ Oece& mes nerve nesles Yeer mJeOece& keâuÙeeCekeâejer nw keäÙeeWefkeâ mJeYeeJe mes
efveOee&efjle efkeâÙee ngDee keâce& keâjlee ngDee heg™<e heehe keâe Yeeieer veneR neslee nw~ Dele: menpe keâce& (mJeYeeJe
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mes GlheVe keâce&) keâe heefjlÙeeie veneR keâjvee ÛeeefnS~
[e@0 Sme. jeOeeke=â<Ceve Jesoevle mes yengle ØeYeeefJele nQ~ Gvekeâe PegkeâeJe efJeMes<e ™he mes DeÉwle Jesoevle

keâer Deesj nw~ hetCe& ßeeve Deewj hetCe& Yeefòeâ keâer DeJemLee ceW kesâJeue efveieg&Ce SJeb efveefJe&keâej yeÇÿe ner meled Øeleerle neslee
nw~ ÙeneB lekeâ  meiegCe yeÇÿe efkeâ DeJeOeejCee Yeer kesâJeue JÙeJeneefjkeâ peerJeve kesâ efueS melÙe nw~ F&Õej keâes
me=ef°keâlee&, heeuekeâ SJeb mebnejkeâ JÙeJeneefjkeâ Âef° mes keâne ieÙee nw~ yeÇÿemet$e kesâ ‘pevceeÅemÙeÙele: met$e’ keâer
JÙeeKÙee ceW DeeÛeeÙe& Mebkeâj ves F&Õej keâes me=ef° keâe keâlee&, hees<ekeâ Deewj mebnejkeâ keâne nw~ Ùen JÙeeJeneefjkeâ
Âef° mes F&Õej keâe lešmLe ue#eCe nw~ heejceeefLe&keâ Âef° mes yeÇÿe keâe mJe™he ue#eCe meefÛÛeoevevo nw~12

efkeâvleg peye Jen yeÇÿe keâe %eeve Øeehle ve nes peeÙes, leye lekeâ F&Õej-hetpee ceeveJe kesâ keâuÙeeCe kesâ efueS meeOeve nw~
Gheemevee kesâ mlej hej nce efkeâmes Dehevee F°  osJe SJeb DeejeOÙeosJe ceeveles nQ, Ùen JÙeefòeâ kesâ heeefjJeeefjkeâ
mebmkeâej, meebmke=âeflekeâ efJejemele Deewj osMe-keâeue heefjefmLeefle-meehes#e neslee nw~ efpeme efkeâmeer Yeer osJeer-osJelee keâer
Gheemevee ceve, JeeCeer Deewj keâce& mes ßeæe hetJe&keâ keâer peeÙe, Gmeer mes nceW hejceyeÇÿe keâe mee#eelkeâej Deewj
hejceMeeefvle keâer Øeeefhle ceW meneÙelee efceuesieer~ efkeâvleg heejceeefLe&keâ Âef° mes hejceyeÇÿe ner Skeâ cee$e melÙe nw~
DevÙe osJeer osJelee Yeer OÙeeve Deewj mlegefle keâjves ÙeesiÙe nQ, efkeâvleg Devle ceW lÙeepÙe nQ keäÙeeWefkeâ Deefvlece ue#Ùe
Øeehle nes peeves hej Skeâ hejceelcee Ùee DeÉwle heg™<e keâes ner Øeehle efkeâÙee peelee nw~ Fme Øekeâej nce efJeefYeVe hetpee-
heæefleÙeeW Deewj Gheemevee mes Deheveer Devlejelcee ceW efmLeefle hejceelcee keâe %eeve Øeehle keâjles nQ~13

kegâÚ DeeueesÛekeâeW ves jeOeeke=â<Ceve kesâ Skeâ Oece&lelJe efmeæevle keâer DeeueesÛevee keâjles ngÙes keâne
nw efkeâ Fmekesâ Devleie&le meYeer OeceeX keâes meehes#e ceeve efueÙee peelee nw Deewj meJeexÛÛe Oece& keâer leguevee ceW GvnW
Deekeâefmcekeâ ceevekeâj  Gvekeâe efvejekeâjCe keâj efoÙee peelee nw~ Fme Âef° mes hejceelcee ner Skeâ cee$e melÙe
nw~ efJeÕe keâer DeeOÙeeeflcekeâ Skeâlee keâer Ghes#ee keâjvee Deewj OeceeX keâer efJeefJeOelee keâes vekeâejvee Deeheefòepevekeâ
nw~14 Fmekesâ efJehejerle [e@0 jeOeeke=â<Ceve Deheves mLeueeW hej meYeer OeceeX kesâ Øeefle meneveYetefle ØeoefMe&le keâjles
ngÙes Øeleerle nesles nQ~ Gvekeâe keânvee nw efkeâ Deefvlece melÙe kesâ Øeefle ueesieeW kesâ Âef°keâesCe Deueie-Deueie nes
mekeâles nQ, efkeâvleg nceW DevÙe JÙeefòeâÙeeW keâer ßeæe keâe mecceeve keâjvee ÛeeefnS~15 Fme mevoYe& ceW
jeOeeke=â<Ceve keânles nQ- ‘‘efnvoglJe keâer DeOÙeeeflcekeâ Ûecekeâ, ÙentefoÙeeW keâer ßeæehetCe& Dee%eekeâeefjlee,
ÙetveeefveÙeeW keâe keâueehetCe& peerJeve yeewæ Oece& keâer ceneve keâ™Cee, F&meeF& Oece& ceW F&ÕejerÙe Øesce keâe GheosMe
Deewj Fmueece ceW Deuueen kesâ Øeefle Deelce-mecehe&Ce Deeefo Oeeefce&keâ hejchejeSb Skeâ ner hejce melÙe keâer
efJeefYeVe ØeefleceeSb nQ~ efJeefYeVe Oeeefce&keâ heefjefmLeefleÙeeW kesâ hejmhej meecevpemÙe leLee JewÛeeefjkeâ Deeoeve-Øeoeve
mes ceeveJe peeefle keâes hetCe&lee Øeehle nes mekeâleer nw~’’16

GuuesKeveerÙe nw efkeâ meeJe&Yeewce Oece& keâes mJeerkeâej keâjves ceW Deveskeâ DeeheefòeÙeeB G"eF& ieÙeeR nw~
[e@0 Ùeeketâye cemeern, [e@ Jeso ØekeâeMe Jecee&, [e@0 ue#ceerefveefOe Mecee& Deeefo ves jeOeeke=â<Ceve kesâ cele hej
Deeheefòe keâer nw~ keäÙeeWefkeâ DevÙe celeeJeuecyeer efnvot Oece& kesâ efmeæevleeW, efJeMJeemeeW SJeb ceevÙeleeDeeW keâes
mJeerkeâej keâjves mes Fvkeâej keâjles nQ~ ØelÙeskeâ Oece& kesâ DevegÙeeÙeer Deheves-Deheves Oece& keâes meJeexòece ceeveles nw~
Fme Âef° efJeefYeVe OeceeX ceW Deheves-Deheves Oece& keâes meeJe&Yeewce SJeb meJeexÛÛe ceeveves keâer ØeJe=efòe nw~ ØeMve
G"lee nw efkeâ keäÙee efkeâmeer Ssmes meeJe&Yeewce Oece& DeLeJee JewefMJekeâ Oece& keâer mLeehevee nes mekeâleer nw, efpemekesâ
Devleie&le meYeer cenlJehetCe& OeceeX kesâ meJe&iele Deewj cetue efmeæevleeW keâe meceeJesMe nes mekesâ? Fme ØeMve hej
meefoÙeeW mes efJeÛeej-efJeceMe& Ûeuee Dee jne nw~ uesefkeâve Deepe lekeâ Fmekeâe mecÙekeâd meceeOeeve veneR nes
mekeâe~ meceüeš Dekeâyej mes ueskeâj Deveskeâ mevleeW, mecepee megOeejkeâeW SJeb ceneheg™<eeW ves Fme efoMee ceW ØeÙeeme
efkeâÙee nw~ ieg™ veevekeâ, mevle keâyeerj SJeb Deveskeâ metHeâer mevleeW ves Deheves GheosMeeW kesâ ceeOÙece mes efnvot, Oece&,
Fmueece Oece& FlÙeeefo kesâ celeeJeuecyeerÙeeW keâes Ùen mecePeeves keâe ØeÙeeme efkeâÙee efkeâ efJeefYeVe OeceeX ceW keâesF&
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ceewefuekeâ celeYeso veneR nQ~ GvneWveW Oeeefce&keâ Dee[cyej Deewj heeKeC[ keâe KeC[ve keâjles ngS Oece& kesâ veece
hej mebIe<e& keâjves keâes yengle yeÌ[er cetKe&lee keâne nw~ GvneWves efJeefYeVe OeceeX kesâ DevegÙeeefÙeÙeeW keâes Oece& keâer cetue
YeeJevee keâes mecePekeâj hejmhej menceefle Deewj Meeefvle hetJe&keâ peerJeve Ùeeheve keâjves keâe GheosMe efoÙee nQ~
mecemÙee kesâ cetue ceW ØeMve Ùen nw efkeâ Ùeefo efJeefYeVe Oeeefce&keâ Âef°ÙeeW Deewj celeeW keâes nše efoÙee peeÙe lees
keâesF& Oece& efJeMes<e megjef#ele veneR jn mekeâlee nw~ Ùeefo FmeeF& Oece& mes F&mee keâer peerJeveer, efMe#ee SJeb ce=lÙeg
keâes efvekeâeue efoÙee peeÙe lees F&meeF& mebmke=âefle ceW keäÙee DeJeMes<e yeÛesiee? Fmeer Øekeâej Ùeefo Fmueece mes
Deuueen, hewiecyej Deewj kegâjeve keâes nše efkeâÙee peeÙe lees Fmueece ceW keäÙee DeJeMes<e yeÛesiee? ØeMve Ùen nw
efkeâ Ùeefo efJeefYeVe Oeeefce&keâ ceevÙeleeDeesb keâes Deekeâefmcekeâ keânkeâj nše efoÙee peeÙe lees keäÙee meYeer Oeceex keâe
Deeheme ceW efJeueÙe nes peeÙesiee? mhe° nw efkeâ Ùen JÙeJeneefjkeâ Âef° mes mecYeJe veneR nQ~ meYeer OeceeX keâes
meehes#elee ÙeLeeLe& nw~ keâesF& Skeâ Oece& efvejhes#e ™he mes melÙe keâe oeJee veneR keâj mekeâlee nw~ Oeeefce&keâ
yenguelee, efJeefYeVe OeceeX ceW hejmhej škeâjeJe Deewj efnbmeelcekeâ ØeJe=efòe heveheleer nw~ ØelÙeskeâ JÙeefkeäle keâe Oece&
Gmekeâer ßeæe Deewj efJeMJeeme kesâ DeYeeJe ceW keâesF& Oece& efškeâ veneR mekeâlee nw~ JÙeefkeäle keâer Oeeefce&keâ ßeæe
Gmekesâ mebmkeâejeW, hejchejeDeeW, efMe#ee, oer#ee SJeb mebmke=âefle hej efveYe&j nesleer nw~ Dele: Oeeefce&keâ yenguelee keâes
meceehle keâjvee mecYeJe veneR nw~ JewefMJekeâjCe kesâ Ùegie ceW Yeer Oeeefce&keâ yenguelee Deewj yengmebmke=âefleJeeo Skeâ
ÙeLeeLe& nw~ efkeâmeer Yeer Oece& keâe meÛÛee DevegÙeeÙeer Deheves hevLe kesâ mebmkeâejeW SJeb DeemLee keâe heefjlÙeeie keâjkesâ
efkeâmeer DevÙe Oece& keâes mJeerkeâej keâjvee veneR Ûeensiee~ Oeeefce&keâ celee«en DelÙevle YeÙeevekeâ neslee nw~
Fefleneme mee#eer nw efkeâ Oeeefce&keâ keâójhebefLeÙeeW ves Deveskeâ JÙeefkeäleÙeeW keâes ce=lÙeg oC[ efoÙee SJeb efpevoe peuee
efoÙee leLee GvnW oerJeej ceW ÛegveJee efoÙee ieÙee FlÙeeefo~ Jemlegle: efJeMJe ceW ØeÛeefuele OeceeX ceW mes efkeâmeer Skeâ
cepenye keâes DevÙe celeeJeueefcyeÙeeW hej Leeshee veneR pee mekeâlee nw~ Fve keâef"veeFÙeeW kesâ keâejCe cenelcee
ieeBOeer ves meeJe&Yeewce Oece& kesâ mLeeve hej meJe&Oece&meceYeeJe Deewj menYeeefielee hej yeue efoÙee~

GuuesKeveerÙe nw efkeâ cenelcee ieeBOeer efnvot Oece& kesâ ceneve DevegÙeeÙeer nsles ngS Yeer F&meeF&,
Fmueece, heejmeer Deeefo ce]penyeeW keâes meceeve ™he mes cenlJe osves hej yeue osles nQ~ Jes keâne keâjles Les efkeâ
Oeeefce&keâ De%eevelee kesâ keâejCe ueesie Skeâ otmejs kesâ efJejesOeer nes ieÙes nQ~ pees JÙeefkeäle efkeâmeer Oece& efJeMes<e ceW
efJeMJeeme keâjles ngS DevÙe celeeJeueefcyeÙeeW mes Ie=Cee keâjlee nw Jen JeemleJe ceW Oece& kesâ cece& keâes vener peelee
nw~ Deepe ve lees efkeâmeer efJeMJe Oece& keâer DeeJeMÙekeâlee nw Deewj ve efkeâmeer Skeâ Oece& keâes meJeexÛÛe ceevevee
mecYeJe nw~ meeceeefpekeâ Deewj meebmke=âeflekeâ heefjJesMe ceW efYeVelee nesves kesâ keâejCe efJeefYeVe mecØeoeÙeeW ceW
Gheemevee heæefle leLee F&MJej DeLeJee hejceelcee Ùee Gmekesâ mLeeve hej efkeâmeer DevÙe lelJe keâer meòee keâes ceevee
ieÙee nw~ yeewæOece& ceW yeesefæmelJe efveJee&Ce SJeb pewve Oece& ceW leerLeËkeâj SJeb Dejnle keâer ceevÙelee mLeeefhele
ngF&~ ÙeneB hej ØeMve efkeâmeer Skeâ Oece& keâer meJeexÛÛelee keâe veneR nw Deewj ve efJeefYeVe OeceeX keâer Deveskeâlee Deewj
meehes#elee keâe nw~ Oeeefce&keâ DeemLee kesâ cetue ceW ceevÙelee Oece& keâes meJeexÛÛelee kesâ mLeeve hej Skeâ hejce meòee
DeLeJee hejceelcee DeLeJee F&MJej DeLeJee yeÇÿe DeLeJee Deuueen, iee@[, yeesefæmelJe Deeefo keâes meJeexÛÛe
ceeveves keâer nw~ meveeleve Jewefokeâ hejcheje Deewj Jesoevle ceW efkeâmeer Oece& efJeMes<e keâer meJeexÛÛelee hej yeue vener
efoÙee ieÙee nw, yeefukeâ efvejhes#e hejceelcee DeLeJee yeÇÿe keâer meJeexÛÛelece keâe Øeefleheeove efkeâÙee ieÙee nw~ ÙeneB
lekeâ keâer ceeveJe peeefle kesâ Deeefo «evLe $e+iJeso ceW Skeâced meodefJeØeeyengOee Jeoefvle keâe GuuesKe efceuelee nw~
efJeMJe kesâ efJeefYeVe hevLeeW ceW ceevÙe meeOevee-heLe Gmeer hejce meled (yeÇÿe Ùee F&MJej) keâes Øeehle keâjves kesâ ceeie&
(meeOeve) nw~ Jesoevle keâer Fme ceevÙelee keâes Deheveekeâj efJeMJe kesâ Deveskeâ OeceeX kesâ nesles ngS Yeer JewefMJekeâ
Meeefvle keâe heLe ØeMemle efkeâÙee pee mekeâlee nw~ Fmekesâ efueS ve lees yeueeled ce]penye heefjJele&ve DeeJeMÙekeâlee
nw Deewj ve efkeâmeer Skeâ efJeMJeOece& Ùee meeJe&Yeewce Oece& keâes efJekeâefmele keâjves mes keâesF& ueeYe (GheÙeesefielee) nw~
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MegYe keâer DekeOeejCee keâe heeMÛeelÙe mevoYe&
ceveespe kegâceej Ùeeoke

oMe&veMeem$e efkeYeeie, oer0o0G0 ieesjKehegj efkeMJeefkeÅeeueÙe, ieesjKehegj

MegYe Gme kÙekemLee keâe Øeleerkeâ nw pees ceeveke peerkeve-peiele Ûeslevee kesâ ™he ceW efkeÅeceeve nw~ DeMegYe
peerkeve kesâ DeeOÙeeeflcekeâlee mes mecyevOe vener jKelee nw~ DeMegYe ceeveke peerkeve ceW Dekeveefle keâe Øeleerkeâ nw
DeLee&le peerkeve kesâ DeeOÙeeeflcekeâlee mes mecyevOe vener jKelee nw~ DeMegYe ceeveke peerkeve ceW Dekeveefle keâe
Øeleerkeâ nw DeLee&le peerkeve keâer efveke=â<šlee keâes ØeoefMe&le keâjlee nw~ DeMegYe yegjeF& mes efIeje nw~ DeMegYe peiele
kÙekemLee ceW DekÙekeefmLele mee Øeleerle neslee nw DeLee&le Gme DekÙekemLee keâes ØeoefMe&le keâjlee nw pees peiele
kÙekemLee ceW MegYe kesâ efkehejerle Ùee DekejesOeer nw~ DeMegYe ceW MegYe keâer leguevee ceW DeeOÙeeeflcekeâlee vÙetvelece ke
meceehle meer Øeleerle nesleer nw~ DeMegYe kÙekeneefjkeâ peerkeve keâer kÙeehekeâ mecemÙee nw~ DeMegYe Deewj MegYe Skeâ
otmejs kesâ mecekeleer& nw~ ceeveke peerkeve ceW peneb DeMegYe efvecveleced mlej keâes efveo&sefMele keâjlee nw keneR Fmekesâ
efkehejerle ceW MegYe ceeveke peerkeve kesâ GÛÛeleced mlej keâer Deesj ieefleMeerue jnlee nw~

meeceevÙele: peerkeve ces bpeye DeMegYe keâe mecyevOe DeYeeke mes efkeâÙee peelee nw lees Fmekesâ efkehejerle MegYe keâer
kÙeehekeâlee heeÙee peelee nw~ MegYe Deewj DeMegYe Skeâ otmejs kesâ hetjkeâ nQ Deewj efkehejerle mkeYeeke keeues nQ~ DeMegYe
ØeMve keeÛekeâ Øeke=âefle keâe nw Deewj MegYe Fmekesâ efkehejerle meecevpemÙe hetCe& Deewj Gòej Øeke=âefle keâe nw~ mebmeej
ceW Øeke=âefle jnmÙeceÙeer mkeYeeke keâer nw Deewj MegYe ke DeMegYe oesveeW ner Fme kÙekemLee ceW mebÛeeefuele nesles nw~
DeMegYe DeLee&le yegjeF& keâes heMÛeelÙe oeMe&efvekeâ DekeOeejCee ceW meeOeejCe leewj hej leerve ™he ceW efkeYeeefpele keâer
peeleer nw, efpemekeâe efkekejCe efvecve Øekeâej mes nw-

ØeLece- lelkeceerceebmeerÙe yegjeFÙeeb DeMegYe DeLee&le Øeeke=âeflekeâ DehetCe&leeSb pewmes-Yetkeâche Deeefo, efÉleerÙe-
Meejerefjkeâ ke ceeveefmekeâ yegjeF& pewmes-vÙeeÙe ke Â<šlee Deeefo ceW yegjeFÙeeb Ùee le=leerÙe-DeMegYe kÙeehekeâ ™he mes
meeceevÙe peiele ceW kÙeehle nw~ leerveeW keieeX ceW veweflekeâ DeMegYe meyemes efvekeâš nw~ DevÙeeÙe, ›eâtjlee, ueeueÛe
Deewj Ie=Cee ogie&gCeeW leLee DehejeOe, heeefjkeeefjkeâ leveeke leLee mecyevOeeW keâe efyeieÌ[vee, keke&âjeW keâe Mees<eCe leLee
iejerye hej DelÙeeÛeej, Ûeesjer ke nlÙee, pegDee, ceoheeve leLee Mejeye yeveevee, pegDee ke kesMÙeeke=efòe, le=<Cee ke
efceueekeš, IetmeKeesjer leLee DehekÙeÙe Deeefo DeMegYe kesâ GoenjCe nQ~ Fme DeMegYe keâes osKekeâj peiele
DehetCe&lee Deewj Deheefke$e, DeOetje Deewj DeefkeMJemeveerÙe mee ueielee nw~ Ûeens keâesF& Yeer oeMe&efvekeâ nes Ùen veneR
keânsiee efkeâ peiele hetCe& nw- keäÙeeWefkeâ peiele kesâ DehetCe&lee kesâ DeveskeâeW-Deveskeâ GoenjCe kÙeehle nQ~ efkekeâeme kesâ
Øeef›eâÙee ceW DeMegYe, MegYelee kesâ efkehejerle DehetCe&lee kesâ efueÙes ceeie& keâe efvecee&Ce keâjles nQ~ efkekeâeme kesâ Gme
mlej hej  ‘heehe’ DeejcYe nesles nQ peneb hej ceveg<Ùe Skeâ Deveweflekeâ ØeeCeer yevekeâj GYejlee nw~ Ùeefo peiele
kesâ efvecee&Ce keâe keâeÙe& ceveg<Ùe kesâ heeme neslee lees efkeÛeej keâjves kesâ yeeo efyevee og:Ke Deewj DeMegYe kesâ Gmes
yeveeves ceW efnÛeefkeâÛeeles~ kesâkeue MegYe mes peiele Goemeerve, meheeš leLee efvejLe&keâ mee Øeleerle neslee nw~ Ùen
efveefMÛele veneR nw efkeâ meoe megKeer jnvee ner "erkeâ jnsiee~ Ùen ceveg<Ùe keâes meeceevÙe mee yeesOe neslee nw Ùeefo
DeMegYe Deewj ueeueÛe keâe Deefmlelke ve neslee lees DeMegYe hej efkepeÙe ve nesleer Deewj Ûeefj$e Yeer ve neslee~
megKekeeoer veweflekeâlee, efpemekesâ Devegmeej megKe DeLekee Deevevo ner peerkeve keâe GösMÙe nw, Deevevo kesâ Ûeues
peeves kesâ heMÛeele DeMegYe keâer mecemÙee ceW heefjkele&ve Dee ieÙee nw~ ceveg<Ùe Skeâ mebIe<e&Meerue ØeeCeer nw, peiele
ceW~ megKe Deejece  DeLekee keâ<šeW mes cegefòeâ ceW veneR, Deefheleg MeefòeâÙeeW keâer ef›eâÙee, efkeMes<ekeâj leke&âvee,
efÛebleve, Deeefke<keâej keâueelcekeâ me=peve leLee pevemeskeer keâeÙeeX mes Øeehle neslee nw~ mkehveeW ceW yeveeÙee ieÙee
megKe keebÚveerÙe veneR neslee efpelevee ken otj mes efoKeeF& heÌ[lee nw~
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peiele ceW kÙeehle DeMegYe mes efvejeMeekeeoer oMe&ve keâe GÆke neslee nw~ efvejeMeekeeoer oMe&ve Ùen
ceevelee nw efkeâ peiele kesâ cetue ceW DeMegYe nw~ peiele, Deevevo keâer Dehes#ee DeefOekeâ keâ<škeâj nw Deewj MegYe keâer
Dehes#ee DeefOekeâ DeMegYe nw~ keâ<š DehemeeceevÙe keâeÙe& keâe mebkesâle keâjlee nw Dele: meeceevÙe peerkeve ceW keâ<š
Dehekeeo kesâ ™he ceW neslee nw~ 19keeR Meleeyoer kesâ ØeefleYeeMeeueer pece&ve oeMe&efvekeâ DeLe&j Meehesvenekej ves Fme
yeele kesâ efueS leeefke&âkeâle: ØeceeCe osves keâe ØeÙeeme efkeâÙee efkeâ ’’Ùen peiele efveke=â<šlece nw~’’1 mebkeâuhe ceewefuekeâ
meÛe nw~ veweflekeâ DeMegYe DeeÛejCe kesâ Gve efveÙeceeW, Deueieeke keâe mebkesâle keâjles nQ efpevns meeceeefpekeâ
keâuÙeeCe kesâ efueS DevegYeke DeekeMÙekeâ mecePelee nw~ nceejer efpepeerefke<ee DeeBKe cetbokeâj Ssmes meblees<e keâes
Keespeves ceW Øeke=òe nw  pees keâYeer nceW Øeehle veneR neslee nw Deewj Deiej Øeehle nes peeÙes lees vekeerve FÛÚe GlheVe
nes peeleer nw Deewj nceW ØeYeeeefkele keâjleer nw~ peerkeve ces efvejblej mebIe<e& keâjles jnvee-DeØeehle kemleg keâer FÛÚe
keâjvee ner peerkeve nw~ Dele: ceveg<Ùe keâe peerkeve Demebleg<š FÛÚeDeeW leLee og:KeeW leLee meblees<eeW mes heefjhetCe&
nw~ Mee@hesvenekej kesâ Devegmeej ‘ceeveke peiele efveke=â<šlece peiele nw keäÙeeWefkeâ DeMegYe MeefòeâÙeeb nceW Dehevee
efMekeâej yeveeleer nw Ùeefo Deewj DeefOekeâ DeMegYe neslee lees nce peerefkele veneR jnles~’ mecemle peerkeve DeeMegYe
kesâ keâejCe og:KeceÙe nw~ keäÙeebsefkeâ peerkeve hetCe&le: mebIe<e&ceÙe nw Deewj mebIe<e& ner og:Ke nw~ peerkeve kesâkeue
mebIe<e& cee$e veneR nw~ mecemle efkeMJe DeMegYe kesâ DeOeerve nw~ DeMegYe keâe DeefYeØeeÙe MegYe keâe DeYeeke pewmes-
ce=lÙeg, DeMegYe nw keäÙeeWefkeâ ce=lÙeg mes peerkeve meceehle nes peelee nw~ DeMegYe ner ceveg<Ùe kesâ og:KeeW keâe cetue
keâejCe nw~ DeMegYe Øeke=âefle kesâ Deefleefjòeâ kegâÚ Â<š Øeke=efòe kesâ keâejCe Yeer DeMegYe keâe ØeeogYee&ke neslee nw~

DeMegYe hejce cetuÙe keâe efkejesOeer nw~ kegâÚ oeMe&efvekeâeW kesâ Devegmeej Ûeej Øekeâej keâe DeMegYe nw,
og:Ke, DemelÙe, kegâ™helee Deewj heehe~ Ùes DeMegYe ceeveke peerkeve kesâ Ûeej hejce cetuÙe kesâ efkejesOeer heeÙes peeles
nw~, pees efvecve Øekeâej mes heeÙes peeles nQ- 1. megKe, 2. melÙe, 3. meewvoÙe&, 4. MegYe~ cewkeäšwieš& ves DeMegYe
kesâ mevoYe& ceW keâne nw efkeâ efkeMJe ces bDeMegYe nw~ DeMegYe kesâ kÙeehekeâlee kesâ mecyevOe ceW ØeMve G"evee mecYeke
veneR nw~ mechetCe& efkeMJe ceW kegâÚ DeMegYe lelke nQ Ùen leLÙe efveefke&keeefole melÙe nw~ efkeMJe ces bDemebÙece ØeeCeer
jesles Deewj cejles og:Keer nesles nw, DeMegYe kesâ keâejCe~ mecemle Øeke=âle peerke keâes mebIe<e& ›eâce ceW Deveskeâ Øekeâej
keâer ÙeeleveeSb Pesueveer heÌ[leer nw~ ceeveke peerkeve mebIe<eeX Deewj jnmÙeeW mes Yeje ngDee nw~ kegâÚ oeMe&efvekeâeW ves
Øeke=âle keâes YeÙeeken mke™he efoÙee nw~ pewmes šsefveme kesâ Devegmeej, ‘Øeke=âle kesâ veKe Deewj oe@ble jòeâ jbefpele nQ’~
Fmeer ›eâce ceW oeMe&efvekeâ pes0Sme0efceue kesâ Devegmeej ‘efpeve keâeÙeeX mes ceveg<Ùe keâes ce=lÙegoC[ ke Deepeerkeve
keâejekee efoÙee peelee nw, kes Øeke=âefle kesâ owefvekeâ keâeÙe& kesâ Debie nQ~’ DeLee&le ceveg<Ùe Øeefle -efove Fme peerkeve kesâ
yevOeve keâes pekeâÌ[lee peelee nw Deewj Fvemes cegòeâ ve nes heeves keâer efmLeefle ceW Deepeerkeve keâejekeeme pewmeer mepee
keâe  Yeesieer yeve peelee nw~ Meehesvenej DeMegYe mes efvejeMeekeeoer meesÛe Ùee mkele: GlheVe nesves keeues mkeYeeke Ùee
efmLeefle kesâ efueS Øeeke=âeflekeâ IešveeDeeW keâes keâejCe kesâ ™he ceW mkeerkeâej keâjles nQ pewmes- peye keâesF& kÙeefòeâ
yeerceej nes Deewj yeerceejer keâe keâejCe keâe helee ve Ûeue heeves kesâ keâejCe ken ceveg<Ùe kÙeefLele Deewj efÛebeflele
jnlee nw~ Ùen Iešvee DeMegYe kesâ cetue ceW keâejCe ™heer efmLeefle nw~ Fmekesâ Deefleefjòeâ Dekeemeeoerkeâejer Â<Ùe
pewmes yebOevekeâejer, ÂMÙeceeve meebmeeefjkeâlee Deeefo Ùes keâejCe DeMegYe ceW meceeefnle nQ~ peiele ceW  ceveg<Ùe
Øeeke=âeflekeâ Skeb Meejerefjkeâ ™he mes Skeâ DeefYeveslee Deewj keâlee& nw~ ’DeÛÚe Deeoceer ken nw pees DeYÙeemeiele
GefÛele keâeÙe& keâjlee nw Deewj GefÛele keâeÙe& ken nw pees keâle&kÙe kesâ efkeÛeej mes efkeâÙee peeÙes nw ~’2 meeceevÙele:
Göerheve keâe DevegMeceve Øeefleef›eâÙee mes neslee nw Deewj Ùeefo efkeâmeer keâejCe ken GefÛele keâeÙe&keener ef›eâÙee mebYeke
veneR nesleer leye efkeke=âlÙeelcekeâ efmLeefle GlheVe nesleer nww pees kegâÚ DebMe lekeâ efke<eeo kesâ ceeveefmekeâ jesie keâer
Deesj De«emej keâj osleer nw~ nceejer kele&ceeve DeOeesieefle kejoeve nw DeLekee Meehe, keäÙee Fme kÙekemLee ceW
megOeej nesvee ÛeeefnS leeefkeâ Meg<keâlee keâes me=peveelcekeâlee ›eâce ceW yeouee pee mekesâ~ DeMegYe kesâ mecyevOe cebs
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[sefke[ ¢etce ves ceevekeerÙe peerkeve ceW DeMegYe keâer kÙeeKÙee DevÙeeÙe, DelÙeeÛeej, ceneceejer, DehejeefOeÙeeW mes
Deewj keâejeieej jesefieÙeeW mes Yejs Demheleeue Deeefo kesâ DeeOeej hej keâer nw~ cenelcee yegæ ves Deheves yeewæ
oMe&ve ceW Yeer peiele keâes nj #eCe og:Ke Yeje ceevee nw~ yeewæ oMe&ve ceW Ûeej cetue DeMegYe ceevee nw- pevce,
jesie, yegÌ{ehee Deewj ce=lÙeg~ ceevekeerÙe peerkeve Dele=lJe Deekeâeb#eeDeeW leLee FÛÚeDeeW keâer ueeMe nw~ ceeveke meowke
ner DeMegYe kesâ mecyevOe ceW me=ef<š Øeef›eâÙee kesâ meeLe ner efkeÛeej keâjlee DeeÙee nw~ kÙekeneefjkeâ peerkeve ceW
DeMegYe mes ceveg<Ùe keâe meecevee neslee DeeÙee nw~ DeMegYe keâce& efkeOeeve ces bmeefcceefuele nw~ efvejeMeekeeoer
oeMe&efvekeâeW kesâ Devegmeej peiele efveke=â<šlece peiele nw-Ùen peiele ceeveke cee$e kesâ efueS OeesKee nw~

DeMegYe ØeeÛeerve keâeue mes ner ceeveke YeeiÙe mes pegÌ[e nw~ ØeeÛeerve keâeue ceW DeveskesâMJejkeeoer Oeeefce&keâ
efkeÛeejOeeje kesâ Devegmeej DeMegYe keâesF& mecemÙee veneR Leer keäÙeeWefkeâ keäÙeeWefkeâ DeMegYe keâer Glheefòe keâe keâejCe Yeer
ØeeÛeerve ueesie kegâÚ og<š oskeleeDeeW keâes ceeveles Les~ ØeeÛeervekeâeue kesâ meceÙe Mewef#ekeâ peeie™keâlee keâe DeYeeke
nesves kesâ keâejCe Oeeefce&keâ YeÙeeken keeleekejCe kesâ keâejCe ueesieeW ceW leeefke&âkeâ ke yeewefækeâ meesÛe keâe DeYeeke
heeÙee peelee Lee~ meeceevÙe OeejCee Leer efkeâ DeÛÚs peerkeve ueesieeW kesâ efueS MegYe keâce& keâjles Les Deewj ueesieeW keâer
YeueeF& ceW ueies jnles Les~ yegjs ueesie DeMegYe keâeÙe& keâjles Deesj ueesieeW kesâ meeceevÙe peerkeve ceW DekejesOe hewoe
keâjles nQ~ kegâÚ oeMe&efvekeâ DeMegYe keâer kÙeeKÙee efvejhes#e cetue lelke (Absolute Ultimate) DeLekee
meehes#e cetue-lelkees (Relative Ultimate Reality) kesâ ™he ceW keâer nw~ huesšeW ves efkeMJe ces DeMegYe keâer
kÙeeKÙee meòee (being) kesâ meeLe Demeòee (non being) keâer efpemes Dee«e Ûeuekeâj huesšeW Yetle kesâ veece
mes Yeer hegkeâeje nw~ (matter) Dejmlet kesâ oMe&ve ceW Yeer nceW Yetle (matter) Deewj Deekeâej (form) kesâ
™he ceW keieer&keâjCe efkeâÙee~ efkekeâeme kesâ ›eâce ceW peiele, Deekeâej (form) keâer Deesj yeÌ{lee nw~ pÙeeW-pÙeeW Deekeâej
kesâ meceerhe hengbÛeles pee jns nw lÙees-lÙeeW efkeMJe keâer yegjeFÙee@ Ùee DeMegYe Iešles peeles nQ~ ceeveke ceW mebkeâuhe
mkeeleb$eÙe (Freedom of will) nQ efpemekesâ DevegefÛele ØeÙeesie mes DeMegYe keâer Glheeflle nesleer nw~ DeMegYe kesâ oes
Yeso efceueles nw, ØeLece- Øeeke=âeflekeâ DeMegYe (Natural Evil) Deesj efÉleerÙe -veweflekeâ DeMegYe (Moral Evil)~
kegâÚ oeMe&efvekeâeW keâe ceevevee nw efkeâ Øeeke=âeflekeâ DeMegYe veweflekeâ DeMegYe keâes pÙeeoe ØeeÛeerve nw~

meled , MegYe kesâ ØelÙeÙe ke DevÙe ØelÙeÙeeW keâer Dehes#ee DeefOekeâ ceewefuekeâ nw~ meled MegYe keâer Øeeefhle keâe
meeOeve nw~ MegYe kesâ Øeeefhle ceW meneÙekeâ keâce& keâes melkeâce& keâne peelee nw~ MegYe ner ken DeeoMe& nw pees meled
kesâ yeewefækeâ mke™he keâer legef<š keâjlee nw~ meYeer kemlegDeeW keâe Skeâ ßesCeer ›eâce nw efpemekesâ efMeKej hej
DelÙegòece MegYe-efkejepeceeve nw~ MegYe hejce cebieue nw~ MegYe keâe ØelÙeÙe cegKÙe nw Deewj DevÙe ieewCe ØelÙeÙe
nw~ huesšes Deewj yeÇs[ues kesâ oMe&ve ceW Fmekeâer hegef<š nesleer nw~ MegYe ceeveke peerkeve keâe Ûejce ue#Ùe nw~ ’
MegYe, mkele: MegYe nQ Deewj Ùeefo Gmekesâ heefjCeece mke™he megKe Øeehle neslee nw lees Ùen Skeâ otmejer mkele: MegYe
Ûeerpe nw~ Dele: veweflekeâ meoiegCe keâe efkekeâeme megKe Øeeefhle keâe meeOeve cee$e vener nw, yeefukeâ megKe hewoe keâjves
keâer Deheveer #ecelee mes Deueie ner Skeâ mkekeâerÙe cetuÙe jKelee nw~’3 Ùen Megæ MegYe nw~ MegYe efkeâmeer DevÙe
GÛÛelej MegYe keâe meeOeve veneR nw kejve MegYe mkeÙeb ces bmkele: meeOÙe nw~ ceeveke DeeÛejCe ces bmeled Deewj MegYe
ØelÙeÙeeW keâe kÙekenej neslee nw, efpemekesâ keâejCe Fve oesveeW ceW hejmhej mecyevOe heeÙee peelee nw~ meeceevÙele:
pees efveÙece veweflekeâ efveÙeceeW kesâ Devegkeâtue nes Gmes meled Ùee GefÛele keâce& keâne peelee nw~ Fmekesâ efkehejerle pees
efveÙece vewwweflekeâ efveÙeceeW kesâ Øeeflekeâtue DeLekee Demebiele nes Gmes Demeled Ùee DevegefÛele keâce& keâne peelee nw~ Fve
oesveeW mes ner veweflekeâ efveÙece keâe mebkesâle efceuelee nw~ veweflekeâ efveÙece keâe ue#Ùe mekee&sÛÛe MegYe keâer Øeeefhle
keâjvee nw~ mekee&sÛÛe MegYe, F&MJej Ùee meeke&Yeewce meled nw~ veweflekeâ efveÙece mkeÙeb meeOÙe vener nw yeefukeâ veweflekeâ
efveÙece keâe meeOÙe neslee nw ken meeOÙe mekee&sÛÛe MegYe nw~ MegYe kesâ mevoYe& ceW «eerve cenesoÙe keâe keâLeve nw
efkeâ ‘‘Good, then being defined as that which satisfies desire, true good or



( 136 )

moral good will be that which satisfies or a moral agent as such’’ MegYe meeOÙe
ØeceeefCele neslee nw~ meYeer ceveg<ÙeeW keâe keâle&kÙe nw efkeâ kees Deheves ØelÙeskeâ keâce& keâe ue#Ùe MegYe keâes ceeveW DeLee&le
ØelÙeskeâ ceveg<Ùe keâes Ùen ØeÙeeme keâjvee ÛeeefnS efkeâ Gvekesâ ØelÙeskeâ keâce& keâe ue#Ùe kesâ ™he ceW MegYe Devleefve&efnle
nw~ ceveg<Ùe kesâ meYeer keâce& mkele: ner MegYe keâes meceefhe&le nesles nw~ MegYe ØeeLeefcekeâ ØelÙeÙe nw Deewj meeOÙe MegYe
meowke Deheves meeOeveeW mes yeÌ[e Deewj heefke$e nw~ MegYe Skeâ DeeoMe& nw efpemekeâer Øeeefhle kesâ efueS kÙeefòeâ keâes Deelce
mee#eelkeâej keâer pe™jle nw~~ FmeefueS ØelÙeskeâ ceveg<Ùe keâes Deelcemee#eelkeâej ke heefke$e MegYe ue#Ùe keâer Øeeefhle kesâ
efueS Deheves keâle&kÙe keâe heeueve Fvns GösMÙe ceevekeâj keâjvee ÛeeefnS~ pees MegYe nw ken GefÛele Yeer nw Deewj pees
GefÛele nw Gmes MegYe Yeer keâne peelee nw~ MegYe keâes oes YeeieeW ceW efkeYeòeâ efkeâÙee peelee nw, ØeLece- meehes#e MegYe,
efÉleerÙe-efvejhes#e MegYe~ meehes#e MegYe, mekee&sÛÛe MegYe (efvejhes#e MegYe) kesâ efueS meeOeve cee$e nw~ mekee&sÛÛe MegYe
meeOÙe nw~ mekee&sÛÛe MegYe mkeÙebefmeæ nw, Fmekeâes efmeæ keâjves kesâ efueS efkeâmeer DevÙe keâer DeekeMÙekeâlee veneR nw~

MegYe GefÛele mes DeefOekeâ veweflekeâ Deewj kÙeehekeâ ke DeeOÙeeeflcekeâ Øeke=efòe keeuee nw~ MegYe GefÛele keâes DeeOeej
Øeoeve keâjlee nw~ MegYe GefÛele kesâ ceewefuekeâlee ke ØeceeefCekeâlee keâes DeeOeej Øeoeve keâjlee nw~ veweflekeâ efveÙeceeW keâe
DeeoMe& MegYe neslee nw Deewj Fvner MegYe DeeoMe& kesâ Øeeefhle kesâ efueS veweflekeâ efveÙece meeOeve nw~ veweflekeâ efveÙece keâe
heeueve cee$e nw, veweflekeâ DeeÛejCe veneR keâne pee mekeâlee nw~ veweflekeâ DeeÛejCe keâe Deefvlece ue#Ùe mekee&sÛÛe MegYe
keâes Øeehle keâjvee nw~ veweflekeâ efveÙece kesâ mecyevOe ceW ØeeÛeerve keâeue mes cele-celeevlej Ûeuee Dee jne nw, keâneR hej
jepÙe kesâ efveÙece keâess ner veweflekeâ ceevee peelee nw lees keâneR Oeeefce&keâ efveÙece keâes veweflekeâ efveÙece ceevee peelee nw,
pewmes-kewefokeâ keâeue ceW ceevee peelee jne nw~ Fve meYeer efYeVe-efYeVe efveÙeceeW Deewj cele-celeevlejeW kesâ heMÛeele Yeer
DeefOekeâleced efkeÉeveeW ves MegYe keâes ner ceewefuekeâ Deewj mekee&sÛÛe ceevee nw~ ’hetCe& MegYe keâer Øeeefhle mes mebyeefvOele
kÙekeneefjle leke&â yegefæ keâer ceeBie keâer hetefle& kesâ efueS meke&%e,meke&Meefòeâceeve, Demeerce, MeeMJele Skeb vÙeeÙeMeerue F&MJej
keâer meòee keâes mkeerkeâej keâjvee DeefvekeeÙe& nw~’4 mebmeej ceW kegâÚ efkeÉeve MegYe keâes lees kegâÚ DeelcehetCe&lee keâes Ûejce
ue#Ùe ceeveles nQ~ Fve ue#ÙeeW keâer Øeeefhle ceW pees keâce& meneÙekeâ nesles nQ kes MegYe keâce& nesles nQ Deewj pees yeeOekeâ
nesles nQ kes DeMegYe keâce& keânueeles nw~ Ùen cele MegYe keâe ØeÙeespevekeeoer cele nw~

huesšeW ves Deheves oMe&ve ceW MegYe ØelÙeÙe (Idea of God) keâes mekee&sÛÛe ØelÙeÙe keâer meb%ee oer nw~
me=ef<š ceW kÙeehle MegYe-DeMegYe ces bmes kesâkeue MegYe ner F&MJej keâer ke=âefle nw~ DeMegYe Ùee lees YeÇebefle nw DeLekee
ceevekeerÙe ueeueÛe Deewj De%eevelee keâer Ghepe nw~ MegYe ØelÙeÙe mekee&sÛÛe Deewj MeefòeâMeeueer ØelÙeÙe nw pees
efkeMes<ees ceW Âef<šieesÛej neslee nw~ DeMJeeW mes DeMJelke kesâ ØelÙeÙe ceW~ efkeMes<eeW ceW Skeâlee keâe DeeOeej Gvekeâe
ØelÙeÙe nw Deewj mecemle ØelÙeÙeeW keâe DeeOeej Ùee cetue MegYe ØelÙeÙe nw

    mebmeej kesâ mecemle ØelÙeÙe Demle-kÙemle veneR nw yeefukeâ MegYe lelke ™heer met$e ceW yebOes ngS nw~
mebmeej kesâ mecemle ØelÙeÙe MegYe mes DevegØeeefCele Deewj efveÙebef$ele nesles nw~ MegYe ØelÙeÙe me=ef<š kesâ mecemle
ØelÙeÙeeW ceW meceeÙee nw Deewj oMee Deewj efoMee Øeoeve keâjles nw~ mecemle ØelÙeÙeeW keâe ue#Ùe MegYe ØelÙeÙe nw~

MegYe ØelÙeÙe Deefvlece ØelÙeÙe Deewj Deefvlece õkÙe nw~~ meebmeeefjkeâ kemlegDeeW keâer mkeleb$e meòee veneR nesleer
nww peyeefkeâ õkÙe keâer mkeleb$e meòee nesleer nw~ meebmeeefjkeâ kemleg ØelÙeÙe keâer Øeefleefueefhe Ùee Øeefle™he (Copy)
cee$e nesleer nw~ kemlegDeeW keâer meòee DeeOeej ØelÙeÙe nw~ meerefcele ke meehes#e kemlegDeeW ceW Yeer õkÙe nw~ ‘õkÙe’
kemleg efkeMes<eeW keâer Skeâlee kesâ ™he ceW FveceW DevegmÙegle nw~ ’ nceejs DeefOekeâebMe meeceevÙe ØelÙeÙeeW kesâ yeveeves
ces nce heefjceeCe leLee iegCe keâer ØelÙeskeâ efkeMes<e cee$ee Deheke=â<š keâj uesles nw~’5 Fme Øekeâej ØelÙeÙeeW keâe
Debeflece ue#Ùe õkÙe Ùee MegYe ØelÙeÙe nw~ hejce ØelÙeÙe Ùee MegYe ØelÙeÙe Ùee õkÙe peiele kesâ ØelÙeÙeeW ceW
meceekesefMele nw~ efkeMJe kesâ efkeKejs ngS ØelÙeÙeeW ceW Skeâlee Ùee ueÙeyeælee hejce ØelÙeÙe mes Deeleer nw~ MegYe
ØelÙeÙe keâes huesšes ves Deheves oeMe&efvekeâ «evLeeW ceW keâF& veeceeW mes hegkeâeje nw~ efmecheesefpeÙece ceW hejce meewvoÙe&
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(Supreme Beauty), efheâ[dme cebs hejce meled (Supreme being) leLee efjheefyuekeâ ceW MegYe Ùee efMeke
lelke (hkeâceb keef Ukekekeâ) keâne ieÙee nw~

hejce meewvoÙe& ceW MegYe keâe efÛe$eCe Fme Øekeâej efkeâÙee nw efkeâ ve Fme hejce meewvoÙe& keâer keâuhevee
efkeâmeer megvoj cegKe Ùee megvoj neLe Ùee DevÙe efkeâmeer meceevelee mes keâer pee mekeâleer nw Deewj ve Fvekeâer
keâuhevee yegefæ Éeje Ùee efke%eeve Éeje keâer pee mekeâleer nw~ Fme he=Lkeer Ùee mkeie& ceW keâesF& Fmekesâ meceeve veneR~
Ùen melÙe, efvelÙe Deewj meoe mecejme nw~

efheâ[dme ceW hejcemeled keâe efÛe$eCe efvecve Øekeâej nw- hejce meled keâe ve keâesF& ™he nw, ve keâesF& Deekeâej
Deewj ve keâesF& Ievelke~ Fmekeâe mee#eelkeâej kesâkeue efkeMegæ Øe%ee mes nes mekeâlee nw-leye Ssmee veneR Øeleerle
nesiee pewmee me=ef<š ceW nes jne nw~ Gme meceÙe ken efvelÙe Deewj efkeMegæ mke™he cebs Øeehle neslee nw~

efjheefyuekeâ kesâ efMeke lelke Ùee MegYe efkekejCe efvecve Øekeâej mes efoÙee ieÙee nw- ‘MegYe’ kesâkeue meye kemlegDeeW
kesâ %eeve keâe keâejCe veneR nQ, ken Gmeer meòee Deewj Gmekesâ mke™he keâe DeLee&le efke%eeveeW ke ØelÙeÙeeW keâe Yeer
keâejCe nw~ efheâj Yeer Fme hejce lelke keâes DevÙe efke%eeveeW kesâ meceeve kesâkeue efke%eeve Ùee ØelÙeÙe veneR ceevee pee
mekeâlee, keäÙeeWefkeâ Fmekeâe ieewjkehetCe& mLeeve Deewj Fmekeâer Meefòeâ efke%eeveeW (ØelÙeÙeeW) mes yengle Thej nw~’’

MegYe, mecemle meòee Deewj %eeve keâe cetue m$eesle nw~ Ùen Deelcee keâes %eeve Meefòeâ Deewj ÂMÙe peiele keâes meòee
Øeoeve keâjlee nw~ MegYe lelke, F&MJej Deewj ØelÙeÙe oesveeW keâe keâejCe Deewj ØeeCe nw ~ huesšeW veW F&MJej keâes me=ef<š
keâe efveefceòe keâejCe (Cause) Deewj efveÙevlee (Capital) ceevee nw~ MegYe ØelÙeÙe peiele kÙekemLee kesâ ßesCeer
›eâce ceW meyemes TBÛes heeÙeoeve hej nw~ MegYe lelke mes TBÛee keâesF& Yeer lelke Ùee heoeLe& veneR nw~

MegYe lelke peiele kesâ GÛÛelece mlej hej efkeÅeceeve nw~ Thej neskeâj Yeer MegYe lelke peiele ceW hej (yeenj)
Deewj Dehej (Devoj) oesveeW ner peieneW hej efkeÅeceeve nw~ MegYe lelke peiele ceW DevleÙee&ceer Deewj yeefniee&ceer
oesveeW ner efmLeefleÙeeW ceW efkeÅeceeve nw~ Devoj Deewj yeenj oesveeW ner ™heeW ceW efkeÅeceeve neskeâj MegYe lelke peiele
kesâ ØelÙeÙeeW keâe efveÙeceve keâjlee nw~

MegYe lelke keâe Skeâ Deewj mke™he nw efkeâ Gmekeâe efveke&Ûeve keâj heevee DemecYeke nw~ MegYe lelke Ùen nw Deewj Ùen
veneR nw, oesveeW ner ™heeW (mekeâejelcekeâ ke vekeâejelcekeâ) efveke&Ûeve keâj heevee DemecYeke nw~ kÙekeneefjkeâ lelkeeW Ùee
heoeLeeX kesâ ™he ceW efveke&Ûeve Ùee efheâj kÙekeneefjkeâ heoeLeeX Éeje hejceeefLe&keâ meòee MegYe keâe efve™heCe keâj heevee
DemecYeke nw~ MegYe keâe hetCe& keCe&ve DemecYeke nw~ MegYe kesâ ceeOÙece mes peiele kesâ lelke Ùee ØelÙeÙeeW keâe %eeve
mecYeke nes heelee nw~ FmeefueS peiele kesâ efkeâmeer heoeLe& Ùee lelke ceW Ùen Meefòeâ efveefnle nw efkeâ Gme hejce lelke
MegYe keâe yeesOe keâje mekesâb~ DeleŠ DehetCe& ceeOÙeceeW mes MegYe keâe DehetCe& yeesOe nes heelee nw~ ’DeÛÚeF& ( Gòecelee Ùee
MegYe) keâe efkeÛeej neR efkeMJekÙekemLee keâe GösMÙe nw, Skeâlke Deheves Deehe ceW Deveskeâlke keâes Yeer

Meeefceue keâjlee nw~ hejcesveer[erpe kesâ Devegmeej yeesiecÙe DeLekee DeeoMe& mebmeej ceW Deveskeâlke kesâ efyevee
Skeâlke Deewj Skeâlke kesâ efyevee Deveskeâlke vener nes mekeâlee nw~ huesšes me=ef<š keâer efkeÛeejeW keâer leke&âhetCe& kÙekemLee
kesâ ™he ces keâuhevee keâjlee nw~’6 MegYe keâe hetCe& yeesOe Skeâ Øekeâej mes peiele ceW kÙeehle jnmÙeelcekeâlee mes nw~
MegYe yegefæ Deeefo #ecelee mes hejs peiele keâe cetue lelke nw~ yeewefækeâlee, Øeeke=âeflekeâ Skeb ceevekeerÙe nw, efpemekeâe
DeejesheCe hejce MegYe hej DemecYeke nw~ MegYe keâer %eeve ke meòee mecyeefvOele pees Yeer mecemÙee GlheVe nes jner
nw Gmekeâe keâejCe ceeveke keâer DehetCe&lee nw~ MegYe kesâ mecyevOe ceW Skeâ leLÙe pees efveefMÛele leewj hej ØeceeefCele
™he mes keâne pee mekeâlee nw, ken nw DevegYetefle (Realisation)~ mkele: DevegYetefle ceveg<Ùe keâe kÙeefòeâiele
DevegYetefle nw pees ØelÙeskeâ ceveg<Ùe keâe Deueie-Deueie neslee nw~ ceveg<Ùe keâer  kÙeefòeâiele DevegYetefle Gme
meeke&Yeewefcekeâ hejce meòee kesâ yeejs ceW nw pees meyekeâes meceeve ™he ceW Skeâ mee Øeleerle neslee nw~ hejce MegYe
Deheves Deehe ceW hetCe& Deewj mkeÙeb efmeæ nw~ leeefke&âkeâ lekeâeX Éeje MegYe keâe %eeve DemecYeke nw~ mee#eelkeâej kesâ
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efueS lekeâeX keâe meneje DekeMÙe efueÙee peelee nw keäÙeeWefkeâ mee#eelkeâej lekeâeX Éeje ØeceeefCele neslee nw efkeâ
mee#eelkeâej efkeâmekeâe ngDee Deewj keäÙee mee#eelkeâej ngDee Deeefo~ megkeâjele leLe huesšes kesâ efkeÛeejeW mes hetjer lejn
mes Deueie keâj heevee keâef"ve keâeÙe& nw~ huesšes Deewj megkeâjele kesâ efkeÛeejeW ceW pene@ meceevelee nw keneR ceewefuekeâ
Devlej Yeer nw~ huesšes kesâ efkeÛeej megkeâjele keâer Dehes#ee keâneR DeefOekeâ mhe<š, efveefMÛele Skeb kÙekeefmLele nw~ megkeâjele
keâer Yeebefle huesšes Yeer ceeveles Les efkeâ ‘%eeve meodiegCe nw’~ %eeveer kÙeefòeâ keâes meodiegCeer nesvee ÛeeefnS~ huesšeW kesâ
efkeÛeejeW ceW kesâkeue meodiegCeeW kesâ ØelÙeÙe keâes veneR Deefheleg meYeer Yeeweflekeâ kemlegDeeW kesâ ØelÙeÙeeW keâe Yeer Gve kemlegDeeW
mes efYeVe Deewj mkeleb$e Deefmlelke nw~ huesšes ves Yeeweflekeâ leLee ceeveefmekeâ peiele mes efYeVe Skeâ Ssmes peiele keâer
keâuhevee keâer nw efpemes Gvnesves ‘ØelÙeÙeeW keâe peiele’ keâne nw~ Ùen ØelÙeÙeeW keâe peiele ner keemleefkekeâ Deewj melÙe
nw~ Yeeweflekeâ leLee ceeveefmekeâ peiele Fmekeâer ÚeÙeecee$e nesves kesâ keâejCe DemelÙe Skeb Dekeefmleeflkekeâ nw~ meYeer
ceeveefmekeâ ef›eâÙeeÙeW Deewj kemlegSb ØelÙeÙeeW keâer Skeb DehetCe& Øeefleke=âefleÙeeb nw~ DeleŠ Fvekeâer mkeleb$e meòee veneR nw~

Skeâ ØelÙeÙe mecemle ØelÙeÙeeW ceW mecevkeÙe mLeeefhele keâjlee nw lees ken ‘MegYe ØelÙeÙe’ nw~ Fme MegYe ØelÙeÙe keâe
efkeâmeer efkeMes<e kemleg mes mecyeefvOele veneR nw- yeefukeâ meYeer ØelÙeÙe MegYe ØelÙeÙe keâer DeefYekÙeefòeâ cee$e nw~ ceveg<Ùe
kesâ yeewefækeâ leLee Yeekeveelcekeâ Fve oesveeW he#eeW kesâ hetCe& mecevkeÙe hej DeeOeeefjle peerkeve keâes ner huesšes meblegefuele Skeb
meecebpemÙe hetCe& peerkeve ceeveles nQ huesšes kesâ efkeÛeej ceW MegYe keâe DeLe& yengle kÙeehekeâ nw~ huesšes ‘MegYe leLee ceeveke
keâuÙeeCe’ ceW keâesF& Yeso veneR ceeveles~ MegYe kesâ mke™he keâer kÙeeKÙee keâjles ngS huesšes keânles nQ efkeâ MegYe leLee
‘ceeveke keâuÙeeCe’ ceW keâesF& Yeso veneR nw~ Deevevo Deewj efÛebleve keâe mecegefÛele mecevkeÙe ner Debeflece MegYe nw Deewj
Fmeer ceW keemleefkekeâ ceeveke-keâuÙeeCe efveefnle nw~ ‘hetCe& MegYe’ ceW megKe leLee meodiegCe ceW oesveeW keâe nesvee DeefvekeeÙe&
nw, DeleŠ Fve oesveeW ceW mes efkeâmeer Skeâ kesâ DeYeeke ceW ‘hetCe& MegYe’ keâer keâuhevee keâjvee YeÇecekeâ nw~

pece&ve oeMe&efvekeâ keâevš ves MegYe keâes Deefvlece ue#Ùe ceevee nw pees Deeies peekeâj efvejhes#e MegYe ceW heefjCele nes
peelee nw ~ keâevš peerkeve ceW YeekeveeDeeW DeLekee FÛÚeDeeW keâer Dehes#ee yegefæ keâes keâneR DeefOekeâ cenlkehetCe& ceeveles
Les~ ceeveke peerkeve ceW Oece& kesâ cenlke keâes mkeerkeâej keâjles ngS Yeer Gvnesves Fmekesâ Dee[cyejhetCe& kee¢e he#e keâe
keâYeer meceLe&ve veneR efkeâÙee nw~ Ùener keâejCe nw efkeâ Ssmes keâce& keâes veweflekeâ veneR ceeveles pees efkeâmeer oskeer Meefòeâ kesâ
YeÙe mes Øesefjle neskeâj efkeâÙee ieÙee nw~ keâevš kesâ celeevegmeej, kener efveÙece keemleke ceW veweflekeâ efveÙece nw pees
meeke&Yeewefcekeâ nes DeLee&led pees meeceeve heefjefmLeefleÙees ceW meYeer ceveg<ÙeeW hej meceeve ™he mes ueeiet nes mekesâ~ Ssmes
meeke&Yeeweflekeâ veweflekeâ efveÙece keâe Godiece ceveg<Ùe keâer heefjkele&veMeerue YeekeveeSb, Øeke=efòeÙeeb DeLekee FÛÚeSb veneR nes
mekeâleer Deefheleg kesâkeue yegefæ ner nes mekeâleer nw~ yegefæ ØelÙeskeâ meeceevÙe ceveg<Ùe ceW meceeve ™he mes efkeÅeceeve jnleer
nww, Deewj pees Gmes DevÙe meYeer ØeeefCeÙeeW (DevÙe meebmeeefjkeâ peerke) mes he=Lekeâ jnleer nw~

keâevš ves Ùen efkeÛeej efkeâÙee efkeâ Ssmeer keâewve meer kemleg nw pees Deheves-Deehe ceW ‘MegYe’ nw Deewj efpemekeâe
MegYelke osMe, keâeue, heefjefmLeefleÙeeW leLee ceveg<Ùe keâer YeekeveeDeeW, FÛÚeDeeW hej efveYe&j veneR nw-DeLee&le pees
meke&$e Skeb meke&oe efvejhes#e ™he mes ‘MegYe’ nw~ efkeÛeej kesâ heMÛeele Thej kesâ ™he ceW Ùen keâne efkeâ kesâkeue
‘MegYe mebkeâuhe’ ner Ssmee efvejhes#e DeØeefleyebefOele ‘MegYe’ nw~

keâevš ves yeewefækeâlee mes ØeYeeefkele nes keâj Ùen heeÙee efkeâ ‘mebkeâuhe’ cetuele: yeewefækeâ nesves kesâ keâejCe mebkesie,
Yeekevee, FÛÚe, Øeke=efòe Deeefo mes hetCe&leÙee efYeVe nw~ yegefæ ner mebkeâuhe keâe Godiece nw, Dele: mebkeâuhe ken
yegefæcetuekeâ lelke nw pees ceveg<Ùe keâes keâce& keâjves kesâ efueS Øesefjle keâjlee nw~ ‘mebkeâuhe’ keâe Ùen DeLe& ceveg<Ùe keâer
#eefCekeâ FÛÚe cee$e vener nw, Deefheleg efkeâmeer keâce& keâes keâjves keâes Gmekeâe ÂÌ{ efveMÛeÙe nw, efpemekesâ keâejCe ken Gme
keâce& keâes keâjves kesâ efueS ÙeLee mecYeke meYeer meeOeve Skeâ$e keâjves keâe ØeÙeeme keâjlee nw~

keâevš kesâ oMe&ve ceW efkeMegæ keâle&kÙe keâer Ûeslevee hej DeeOeeefjle mebkeâuhe ner veweflekeâ DeLekee ‘MegYe’ mebkeâuhe
nw~ yeewefækeâ Meefòeâ nesves kesâ keâejCe FÛÚe mes efYeVe nw pees cetueleŠ Yeekeveelcekeâ nesleer nw~ keâle&kÙe Ûeslevee
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Éeje Øesefjle mebkeâuhe keâes ner veweflekeâ DeLe& ‘MegYe’ mebkeâuhe ceeveles nQ~ peye ceveg<Ùe keâe mebkeâuhe kesâkeue efkeMegæ
keâle&kÙe Ûeslevee hej DeeOeeefjle neslee nw lees keâevš kesâ efkeÛeej ceW Gmes veweflekeâ DeLekee MegYe mebkeâuhe keâne pee
mekeâlee nw~ Ssmes MegYe mebkeâuhe keâes ner keâevš DeØeefleyeefvOele ( yeeOee jefnle ) leLee efvejhes#e ‘MegYe’ ceeveles nQ~
Ùen MegYe mebkeâuhe ner meke&$e Skeb meke&oe Deheves-Deehe ceW ‘MegYe’ nw Deewj Fmekeâe MegYelke osMe, keâeue,
heefjefmLeefleÙeeW leLee Fmemes GlheVe nesves keeues heefjCeeceeW hej efveYe&j veneR nw~ MegYe mebkeâuhe kesâ Deefleefjòeâ DevÙe
efkeâmeer kemleg keâes keâevš mkeleŠ meeOÙe ‘MegYe’ leLee efvejhes#e ‘MegYe’ veneR ceeveles nQ~ ‘‘Fme efkeMJe ceW DeLekee Fmemes
yeenj MegYe mebkeâuhe kesâ Deefleefjòeâ Ssmeer efkeâmeer DevÙe kemleg keâer keâuhevee keâjvee keâjles ngS efveleevle DemecYeke
nw~‘‘ Fme lejn keâer MegYe kemlegS #eefCekeâ MegYe keâejer nQ Deewj meerefcele Øeke=efòe keeueer nw~ Ùes heefjefmLeefleÙeeB yeme
MegYe nw - MeeMJele vener~ ™he mes MegYe nw~ keâevš MegYe mebkeâuhe keâes ner Skeâcee$e mkele: meeOÙe MegYe leLee efvejhes#e
MegYe ceeveles nw~ keâevš Ùen mkeerkeâej keâjles nw efkeâ efkeMJe ceW MegYe mebkeâuhe kesâ Deefleefjòeâ DevÙe kemlegSb Yeer MegYe
nw~ Ùes MegYe mebkeâuhe keâer Yeebefle mkeleŠ meeOÙe MegYe leLee efvejhes#e MegYe vener nw-Fvekeâe MegYelke osMe, keâeue meerefcele
MegYe DeMegYe GösMÙeeW keâer Øeeefhle kesâ efueS Yeer efkeâÙee pee mekeâlee nw ~

    keâevš kesâ oMe&ve ceW MegYe mebkeâuhe kesâ Deefleefjòeâ efkeMJe ceW DevÙe meYeer MegYe kemlegDeeW keâe MegYelke
meerefcele Deewj meehes#e ner nw~ kesâkeue MegYe mebkeâuhe keâes mkeleŠ meeOÙe MegYe leLee efvejhes#e MegYe ceeveves kesâ
keâejCe keâevš ves Gmes veweflekeâ Âef<š mes mekee&efOekeâ cenlke efoÙee nw~ MegYe mebkeâuhe ner DevÙe meYeer kemlegDeeW
kesâ MegYelke keâe cetue DeeOeej nw; Fmekesâ efyevee keâesF& Yeer kemleg MegYe vener nes mekeâleer ~ MegYe mebkeâuhe mes Ùegòeâ
nesves hej ner keâesF& kemleg keemleke ceW MegYe ceeveer pee mekeâleer~ keâce& keâe veweflekeâ cetuÙe nw efpemekesâ cetue ceW
ceveg<Ùe keâe MegYe mebkeâuhe efveefnle nw~ keâce& heefjCeeceeW keâe MegYe mebkeâuhe kesâ MegYelke hej keâesF& ØeYeeke vener
heÌ[lee~ meowke Deheves Deehe ceW MegYe nesves kesâ keâejCe MegYe mebkeâuhe hetCe&leŠ heefjCeeceefvejhes#e nw- MegYelke Gmekesâ
heefjCeeceeW Éeje efveOee&jCe vener neslee~ keâevš keâe keâLeve nw efkeâ efkeâmeer keâce& kesâ heefjCeeceeW kesâ nce efveÙeefv$ele
vener keâj mekeâles, DeleŠ MegYe mebkeâuhe Deheves heefjCeeceeW kesâ keâejCe MegYe vener nw Deefheleg ken Deheves Deehe ceW
MegYe nw~ Ùeefo ogYee&iÙe DeLekee Øeeke=âeflekeâ keâef"veeF& kesâ keâejCe Fme mebkeâuhe kesâ keâesF& MegYe heefjCeece veneR
efvekeâueles Deewj Ùeefo DeefOekeâlece ØeÙeeme keâj kesâ Yeer Ùen mebkeâuhe Yeer Øeehle veneR keâj heelee lees Yeer Ùen Skeâ
yengcetuÙe jlve keâer Yeebefle Deheves ner ØekeâeMe mes mkele: efmeæ ™he ceW  Deeueesefkeâle nesiee Deheves Deehe ceW Fmekeâe
cenòke hetCe& ™he yevee jnsiee‘ ~ keâevš keâe MegYe mebkeâuhe Deheveer Ghe-Ùeesefielee kesâ keâejCe MegYe ve neskeâj
mkeÙeb Deheves Deehe ceW MegYe nw; Fmeer keâejCe efvejhes#e Deewj GÛÛelece MegYe ceevee ieÙee nw~ MegYe mebkeâuhe keâe
keâle&kÙe kesâ meeLe Deefvekee&Ùe mecyebOe nw~ keâevš keâe efkeÛeej nw ceveg<Ùe meowke MegYe mebkeâuhe kesâ Devegmeej keâeÙe&
vener keâj heelee, keäÙeesefkeâ Gmekeâer YeekeveeSb, Øeke=efòeÙeeb leLee FÛÚeSb FmeceW yeeOekeâ efmeæ nesleer nw~ keâle&kÙe
keâer Ûeslevee ceW meYeer Øekeâej keâer yeeOeeDeeW hej efkepeÙe Øeehle keâjves keâe DeLekee yeeOÙelee keâe leòke efvenerle jnlee
nw~ keâle&kÙe kesâ efueS keâle&kÙe keâe Ùelvehetke&keâ ef›eâÙeevkeÙeve ner meefodÛÚe nw~ keâeÙe& keâer veweflekeâlee kesâ efueS
kesâkeue Flevee ner heÙee&hle veneR nw efkeâ keân keâle&kÙe kesâ Devegkeâtue nes, DeekeMÙekeâ yeele Ùen nw efkeâ ken keâle&kÙe
kesâ efueS ner efkeâÙee ieÙee nes~ peneB lekeâ mkeLe& kesâ efueS efkeâS ieÙes keâeÙeeX keâe ØeMve nw~ Ùen meke&Lee mhe<š
nw efkeâ GveceW keâlee& keâer Âef<š, keâeÙe& mes GlheVe nesves keeues heefjCeeceeW hej nesleer nw, FefmeueS Ssmes keâeÙeeX keâe
Øesjkeâlelke Gvekesâ heefjCeece nesles nQ mkeeYeeefkekeâ Øeke=efòe keMe efkeâÙes ieÙes keâeÙeeX keâe keâle&kÙe kesâ efueS keâle&kÙe  mes
kegâÚ meeÂMÙe neslee nw keäÙeeWefkeâ oesveeW ceW ner heefjCeece keâe lelke leelkeâeefuekeâ ™he mes DevegheefmLele neslee nw~
Goe0 oÙee DeLekee menevegYetefle keâer YeekeveeDeeW mes Øesefjle keâeÙeeX ceW heefjCeeceeW keâer ieCevee veneR keâer peeleer nw~
Ssmes keâeÙeeX kesâ ceeOÙece mes keâlee& kegâÚ heefjCeece veneR Øeehle keâjvee Ûeenlee, ken FvnW kesâkeue FmeefueS keâjlee
nw efkeâ Fvemes Gmekeâer Skeâ menpe Øeke=efòe meblegef<š nesleer nw~ meeÂMÙe keâe DeLe& Ùen veneR nw efkeâ oesveeW Øekeâej
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kesâ keâeÙeeX keâe cetuÙe Skeâ nw~ menpe Øeke=efòe mes Øesefjle keâeÙeeX ceW efkekekesâ DeLekee leefke&âkeâlee (jsMevewefuešer) keâe
DeYeeke neslee nw~ ’ kemlegS yesnlej nesleer nw keäÙeebsefkeâ ceveg<Ùe Gvekeâe yesnlej nesvee hemebo keâjles nw Deewj Fme
yesnlejer kesâ efueS ØeÙelve keâjles nQ~ Ùen yesnlejer nesleer peeleer nQ keäÙeebsefkeâ ceveg<Ùe Deheveer mkeYeeke, ienjer Yetue
Skeb Pet"s DeefYeceeve Deewj DeeuemÙe leLee keemeveeDeeW kesâ yeekepeto MegYe mebkeâuhe keâes DeefYekÙeòeâ keâjlee nw~’7

ØelÙeskeâ kÙeefòeâ keâe Ùen keâle&kÙe nw efkeâ ken mechetCe& MegYe keâes Øeehle keâjves keâe ØeÙeeme keâjs~ Yeekeveelcekeâ,
meblegef<š DeLekee megKe kesâ DebMe kesâ efkeÅeceeve jnves cee$e mes keâesF& keâeÙe& veweflekeâ cetuÙe kebefÛele  veneR nes peelee~
Ùeefo keâesF& keâeÙe& Megæ keâle&kÙe Yeeke mes Øesefjle nw Deewj Gmekesâ mecheVe nesves hej keâlee& keâes megKe keâer DevegYetefle
nesleer nw, lees Gmemes Gmekeâer veweflekeâlee hej keâesF& ØeYeeke vener heÌ[lee keäÙeeWefkeâ keâlee& keâe cetue GösMÙe megKe keâer
Øeeefhle veneR Lee~ keâebš kesâ keâle&kÙe kesâ efueS keâle&kÙe keâe DeeosMe kemlegle: yegefæ leLee YeekeveeDeeW kesâ menÙeesie
mes ner GlheVe neslee nw~ Øeke=efòeÙeeB leLee YeekeveeSB veweflekeâ peerkeve ceW cenlkehetCe& Yetefcekeâe jKeleer nw~ meodiegCeeW
mes GlheVe nesves keeues ueeYe, yegjeF&ÙeeW mes GlheVe nesves keeueer neefveÙeeB, menevegYetefle oÙee Deeefo pewmeer yeeleW
nceW Deheves keâle&kÙe keâer Deesj Øesefjle keâjles nQ~

ceveg<Ùe kesâ Gmeer keâce& kesâ mecyebOe ceW nceeje veweflekeâ efveCe&Ùe meeLe&keâ nes mekeâlee nw efpemes keâjves kesâ
efueS ken Meejerefjkeâ leLee ceeveefmekeâ Âef<š mes meceLe& nes-DeLee&led Ùeefo ken Ûeens lees Gme keâce& keâes keâj mekesâ~
Ùeefo ceveg<Ùe kesâ efueS Meejerefjkeâ DeLekee yeewefækeâ Âef<š mes keâesF& keâce& keâjvee DemecYeke nw lees Ùen mhe<š nw efkeâ
ken keâce& keâes keâjves kesâ efueS mkeleb$e veneR nw Deewj Ssmes keâLeve kesâ yeejs ceW veweflekeâ  efveCe&Ùe osvee efvejLe&keâ nw Goe0
Skeâ kÙeefòeâ [tyeles yeeuekeâ keâes yeÛeevee Ûeenlee nw efkeâbleg ken Ûeenles ngS Yeer lewjvee ve peeveves kesâ keâejCe Ssmee veneR
keâj heelee, mhe<š nw Fmekesâ efueS Gmes nce Gmes oes<eer veneR ceeve mekeâles keäÙeeWefkeâ Ûeenles ngS Yeer ken yeeuekeâ keâes
yeÛeeves ceW DemeceLe& nw- DeLee&led ken Ùen keâjves kesâ efueS mkeleb$e vener nw~ Ssmes Goe0 mes mhe<š nw efkeâ ceveg<Ùe
kesâkeue GvneR keâceeX keâes keâjves kesâ efueS mkeleb$e nw efpevns keâjves keâer GmeceW Meejerefjkeâ leLee yeewefækeâ #ecelee nw~
FvneR keâejCeeW mes keâce& keâjves keâer #ecelee keâes mebkeâuhe-mkeelebÌ$Ùe kesâ efueÙes DeefvekeeÙe& ceeveles nw~

Dejmlet Yeer efveefMÛele keâceeX kesâ efve<heeove keâer Skeâ DeYÙeemepevÙe ‘mkeke=efòe‘ ceevee nw~ Ùen Gve
efÛevneW ceW mes Skeâ nw efpemekesâ Éeje nce Skeâ meûgCe mes otmejs meodieggCe kesâ Yeso keâjles nQ~ Skeâ meodieggCe keâes
kegâÚ efveefMÛele keâceeX kesâ keâjves keâer Skeâ-Skeâ DeYÙeeme pevÙe mkeke=efòe kesâ ™he ceW heefjYeeef<ele efkeâÙee pee
mekeâlee nw, pees meeceevÙele: mekee&sòece mebYeke heefjCeeceeW keâes GlheVe keâjles nQ~ meodiegCe Gve keâceeX keâes keâjves
keâer DeYÙeemepevÙe mkeke=efòeÙeeB pees keâle&kÙe nw DeLekee pees keâle&kÙe nesles Ùeefo DeefOekeâebMe ueesieeW ceW Gmekesâ
efve<heeove kesâ efueS Skeâ mebkeâuhe heÙee&hle neslee nw~ keâle&kÙe Gve keâceeX keâe efkeMes<e keie& nw, efpevekesâ efve<heeove
keâe keâce mes keâce meeceevÙele: Gvekesâ heefjkepe&ve kesâ Dehes#ee DeefOekeâ Gòece mece«e heefjCeece nesles nQ~ ceveg<Ùe
keâe Ûeefj$e Ssmee nes mekeâlee nw efkeâ ken DeYÙeemekeMe kegâÚ keâle&kÙeeW keâe heeueve Deewj Gvekeâe mebkeâuhe keâjlee
nw~ ceveg<Ùe kesâ mecyebOe ceW nce Ùen Demkeerkeâej veneR keâj mekeâles Ùee keâjles nw efkeâ ken Gme meodieggCe keâes
OeejCe keâjlee nw pees Gve keâle&kÙeeW kesâ heeueve keâer mkeke=efòe ceW efveefnle nw~

efkeâmeer keâce& keâe veweflekeâ iegCe Ùee cetuÙe Gme keâce& ceW ner DevleYe&tle yeleueeÙee nw~ keâce& kesâ
heefjCeece hej Gmekeâe cetuÙe efveYe&j veneR jnlee nw~ YeekeveeSB ceveg<Ùe keâes keâle&kÙe kesâ heLe mes veerÛes ues peeleer
nw~ yegefæ keâle&kÙe DeLee&led veweflekeâlee keâe heLe efoKeueelee nw~ FmeefueS veweflekeâ efveÙeceeW keâe heeueve efyevee
efkeâmeer yee¢e GösMÙe kesâ keâjvee ÛeeefnS~ keâle&kÙe kesâ efueS nesvee ÛeeefnS, YeekeveeDeeW Ùee FÛÚe keâer hetefle& kesâ
efueS veneR~ FÛÚeSB efYeVe ceveg<Ùe keâer efYeVe nesleer nw, FmeefueS Gvekeâer $egef<š mes Gvekesâ keâceeX kesâ Yeso Dee
peeles nQ Deewj FÛÚeSB ceveg<Ùe keâes efke<eÙe Yeesie keâer Deesj ues peeleer nw~ keâle&kÙe keâes keâle&kÙe kesâ efueS efkeâÙee
peevee ÛeeefnS, Ûeens Gmekeâe pees Yeer heefjCeece nes~
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efkeâmeer keâce& keâe mebkeâuhe (will) efkeâmeer keâecevee mes Øesefjle neskeâj veneR keâjvee ÛeeefnS~ Ùeefo
efkeâmeer yee¢e ue#Ùe keâer keâecevee mes Øesefjle neskeâj mebkeâuhe efkeâÙee peelee nw leye ken veweflekeâ Âef<š mes GefÛele
veneR keâne pee mekeâlee nw~ keâebš kesâ Devegmeej ceveg<Ùe kesâkeue Gmeer keâce& keâe veweflekeâ cetuÙe nw pees Gmekeâer Fme
keâle&kÙe-Ûeslevee Éeje efveOee&efjle neslee nw~keâle&kÙe kesâ efueS keâle&kÙe MegYe mebkeâuhe keâe Øeefleheeove keâjlee nw
DeLee&led MegYe mebkeâuhe keâes Øekeâš keâjlee nw~ ceveg<Ùe Deheves Øeefle Ùee otmejs kesâ Øeefle Deveskeâ keâce& keâjlee nw~
’ F&MJej meke&Meefòeâceeve leLee hejced MegYe Ùee DelÙeble oÙeeuet nw~’8 meYeer Øekeâej kesâ keâceeX keâe Ùeefo
cetuÙeebkeâve keâjW lees kener keâce& mekee&sÛÛe mLeeve heelee nw pees MegYe mebkeâuhe keâer ØesjCee mes mecheeefole efkeâÙee
peelee nw~ DeleŠ MegYe mebkeâuhe Deewj ‘keâle&kÙe kesâ efueS keâle&kÙe‘ ceW DeefvekeeÙe& Ieefve… mecyebOe nw~ keâevš ves
keâle&kÙe keâer heefjYee<ee Fme Øekeâej oer nw- ‘‘veweflekeâ efveÙece kesâ Øeefle ßeæe keâer Yeekevee mes Øesefjle neskeâj Fmeer
efveÙece kesâ Devegkeâtue keâce& keâjves keâer DeefvekeeÙe&lee ner keâle&kÙe nw~‘‘ ‘keâle&kÙe kesâ efueS ceveg<Ùe ceW Skeâ Øekeâej
keâer DeefvekeeÙe&lee Deewj yeeOÙelee nesleer nw efpememes hesÇefjle neskeâj ner ken keâce& keâjlee nw~ ceveg<Ùe keâes Fmekeâer
mkeeYeeefkekeâ Øeke=efòeÙeeB Deewj FÛÚeSB Yeer keâeÙe& keâjves kesâ efueS yeeOÙe keâj mekeâleer nw hejvleg keâevš keâer Âef<š
ceW ceveg<Ùe keâe ken keâle&kÙe, keâle&kÙe veneR keâne pee mekeâlee~ DeleŠ keâle&kÙe kesâ efueS keâle&kÙe keâer Âef<š mes
efkeâÙee ieÙee keâce& ner veweflekeâ nw~ FmeceW ve lees FÛÚe keâe ØeYeeke jnlee nw Deewj ve ner kem$eg keâe~

oeMe&efvekeâ pes0 F0 cetj ves Deheves veerefleMeem$e kesâ oMe&ve ceW oes cenlkehetCe& ØeMveeW keâe GuuesKe efkeâÙee
ieÙee nw~ ØeLece ØeMve Ùen nw efkeâ keâewve meer kemlegSb Deheves Deehe ceW MegYe nw Deewj otmeje ØeMve Ùen nw efkeâ nceW
keâewve mes keâce& keâjves ÛeeefnS~ hejvleg Gmekeâe cele nw efkeâ Fve ØeMveeW keâe Gòej Keespeves mes hegjeves ‘MegYe’ leLee
‘DeMegYe’ kesâ DeLe& Skeb mke™he keâes YeueerYeebefle mecePe uesvee ÛeeefnS~ kemlegleŠ cetj kesâ efkeÛeej ceW veerefleMeem$e
keâe cetue ØeMve Ùen nw efkeâ ‘MegYe’ keäÙee nw DeLee&led ‘MegYe’ keâe keemleefkekeâ mke™he Deewj DeLe& keäÙee nw~ MegYe-
DeMegYe kesâ DeLe& mes mecyeefvOele ØeMve ner veerefleMeem$e keâe ØeLece ØeMve nw~ cetj kesâ celeevegmeej ‘MegYe’ keâer
"erkeâ-"erkeâ heefjYee<ee keäÙee nw? Fme ØeMve keâe Gòej osles ngS cetj ves mhe<š MeyoeW ceW keâne nw efkeâ ‘MegYe’
keâer heefjYee<ee keâjvee efveleevle DemecYeke nw DeLee&le MegYe keâer heefjYee<ee vener oer pee mekeâleer nw ~ ‘MegYe’ keâer
heefjYee<ee kesâ mecyevOe cebs Deheves Fmeer cele keâes mhe<š keâjles ngS kes keânles nbw efkeâ ‘‘Ùen efkeâ cegPemes hetÚe
peeÙe efkeâ ‘MegYe’ keäÙee nw lees cesje Gòej Ùener nw efkeâ ‘MegYe’ ‘MegYe’ nw Deewj Ùener ØeMve Deefvlece Gòej nw~ pes0
Sme0 ceerue kesâ Devegmeej,’ MegYe Deewj DeMegYe oesvees efkejesOeelcekeâ MeefòeâÙee nw, Fme efueS oesveeW keâer cetue
Øeke=âefle Skeâ F&MJej keâes ve<š keâj osvee nw~’9 otmejs MeyoeW ceW, Ùeefo cegPemes hetÚe peeÙe efkeâ ‘MegYe’ keâer
heefjYee<ee keâwmes keâer pee mekeâleer nw lees cesje Gòej Ùener nw efkeâ ‘MegYe’ keâer heefjYee<ee veneR keâer pee mekeâleer nw
Ùee MegYe DeheefjYee<Ùe nw ~ MegYe keâe mke™he ner MegYe nw ~ MegYe kesâ mke™he kesâ meeLe heefjkele&ve DemecYeke nw~
heefjYeeef<ele Meyo Éeje efveefo&<š kemleg DeLekee ØelÙeÙe keâe efYeVe-efYeVe YeeieeW ceW efkeMues<eCe keâjkesâ Gmekeâe
"erkeâ-"erkeâ keCe&ve keâjvee ner keemleefkekeâ heefjYee<ee ceeveer pee mekeâleer nw~

‘MegYe’ keâer keâesF& heefjYee<ee veneR oer pee mekeâleer nw~ ‘MegYe’ Éeje nceW ‘mejue iegCe keâe yeesOe neslee nw’
efpemekeâe efYeVe-efYeVe YeeieeW ceW efkeMues<eCe keâjvee mecYeke veneR nw~ ueeue jbie kesâ meeLe ‘MegYe’ keâer leguevee
keâjles ngS cetj ves keâne nw efkeâ efpeme Øekeâej nce heefjYee<ee Éeje efkeâmeer Ssmes kÙeefòeâ keâes ueeue jbie keâe %eeve
veneR keâje mekeâles efpemeveW henues keâYeer ken jbie ve osKee nes Gmeer Øekeâej nceejs efueS heefjYee<ee Éeje efkeâmeer
Ssmes kÙeefòeâ keâes ‘MegYe’ keâe Yeer %eeve keâjevee mecYeke veneR nw efpemeves Gmekeâe keâYeer mee#eele %eeve Øeehle ve
efkeâÙee nes~ Fmekesâ Deefleefjòeâ ‘MegYe’ nceW Fme iegCe keâe yeesOe keâjelee nw, ken DevevÙe nw- DeLee&led Gmekesâ
pewmee otmeje keâesF& iegCe veneR nw efpemekesâ DeeOeej hej Gmes heefjYeeef<ele efkeâÙee pee mekesâ~ cetj kesâ efkeÛeej ceW
DeefkeMues<Ùe leLee DevevÙe iegCe keâe yeesOe keâjeves kesâ keâejCe ner MegYe DeheefjYee<Ùe nw~ cetj kesâ oMe&ve mes Ùen
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efkeefole neslee nw efkeâ cetj ves kesâkeue MegYe keâes ner DeheefjYee<Ùe ceevee nw, MegYe kemleg keâes veneR~ cetj keâe ceevevee
nw efkeâ efpeme kemleg keâes nce MegYe keânles nw Gmekeâer heefjYee<ee vener keâer pee mekeâleer nw~ MegYe kesâ efkehejerle nce
‘MegYe kemleg’ keâe efYeVe-efYeVe YeeieeW ceW efkeMues<eCe keâjkesâ Gmekeâe keCe&ve keâj mekeâles nQ~ MegYe kemleg DeebefMekeâlee
keâes «enCe efkeâÙes ngSs nw efpemekesâ keâejCe  MegYe kemleg keâer heefjYee<ee keâjves mes ‘MegYe’ keâer heefjYee<ee veneR nes
mekeâleer, keäÙeeWefkeâ mejue leLee DeefkeMues<Ùe nesves kesâ keâejCe ‘MegYe’ ‘MegYe kemleg’ mes efYeVe nw Deewj Fve oesveeW
keâes Skeâ ner ceeve uesvee DevegefÛele nw~ peye nce efkeâmeer kemleg keâes ‘MegYe’ keânles nQ lees Fmekeâe DeLe& Ùener nw
efkeâ ken kemleg ‘MegYe’ mes efYeVe nw leLee Gme kemleg ceW ken iegCe nw, efpemes ‘MegYe’ keânles nQ~ Fme iegCe kesâ DeLe&
ceW ØeÙegòeâ ‘MegYe’ DeheefjYee<Ùe nw~ keäÙeeWefkeâ Ùen iegCe mejue Skeb DevevÙe nw~ ‘MegYe’ keâer keâesF& heefjYee<ee "erkeâ
veneR nesieer~ Fmeer DeeOeej hej cetj DevÙe oeMe&efvekeâ efmeÉevleeW keâer pewmes megKekeeo, efkekeâemekeeo, DeelcehetCe&leekeeo
Deeefo meYeer efmeæevleeW keâe KeC[ve efkeâÙee nw pees megKe, efkekeâeme, Deelceefmeefæ Deeefo kesâ meeLe ‘MegYe’
leoelcÙe mLeeefhele keâj ‘MegYe’ keâer heefjYee<ee keâjles nQ~

     MegYe kemleg keâer DeebefMekeâlee pees efmeæevle efkeâmeer DevÙe kemleg DeLekee iegCe leLee ‘MegYe’ keâes Skeâ ner
ceevekeâj ‘MegYe’ keâer heefjYee<ee keâjles nQ, GveceW cetj Skeâ efkeMes<e oes<e heeles nw efpemes Gvnesves ‘Øeke=âeflekeeoer oes<e’ keâne
nw~ efkeâmeer Øeeke=âeflekeâ, owefkekeâ DeLekee DeOÙeeeflcekeâ iegCe kesâ meeLe ‘MegYe’ keâe leoelcÙe mLeeefhele keâjvee ner
‘Øeke=âeflekeeoer’ oes<e nw~ GoenjCeeLe&- ceW Øeke=âeflekeeoer oes<e Dee peelee nw~ efkeâmeer Øeeke=âeflekeâ DeLekee DevÙe iegCe kesâ
meeLe ‘MegYe’keâe leoelcÙe mLeeefhele keâjves DeLee&le Fve oesveeW keâes Skeâ ner ceeve uesves kesâ heâuemke™he Ùen oes<e
GlheVe neslee nw~ efkeâmeer Øeeke=âeflekeâ iegCe kesâ DeeOeej hej ‘MegYe’ keâer heefjYee<ee keâjvee efkeMes<e ™he mes Deeheefòepevekeâ
nw keäÙeeWefkeâ ‘MegYe’ Skeâ efveØee&ke=âeflekeâ iegCe nw~ ken nceW Ssmes iegCe keâe yeesOe keâjelee nw, efpemekeâe Øeeke=âeflekeâ iegCeeW keâer
Yeebefle nce DevegYeke veneR keâj mekeâles~ nceW kesâkeue DevleŠ Øe%ee Éeje ner Fme efveØee&ke=âeflekeâ iegCe keâe mee#eele %eeve
neslee nw~ Deewj Ùen DevleŠ Øe%ee efn MegYe keâes DeOÙeeeflcekeâ mke™he Øeoeve keâjlee nw Ùee MegYe keâer DeOÙeeeflcekeâlee
keâe yeesOe keâjelee nw ~ MegYe keâes efveØee&ke=âeflekeâ iegCe ceeveves kesâ keâejCe ner cetj ves Ùen keâne nw efkeâ Fmekeâe Øeeke=âeflekeâ
iegCe kesâ meeLe leoelcÙe mLeeefhele veneR efkeâÙee pee mekeâlee~ leLÙeelcekeâ MeyoeW Éeje nceW Ssmes iegCeeW keâe yeesOe neslee
nw efpevekeâe nce DevegYeke keâj mekeâles nQ efkeâvleg MegYe nceW Ssmes DeefkeMues<Ùe, DevevÙe Skeb efveØee&ke=âeflekeâ iegCe keâe yeesOe
keâjelee nw efpemekesâ mee#eele %eeve keâe DeeOeej DevegYeke ve neskeâj DevleŠ Øe%ee ner nw~ mkeleŠ meeOÙe ‘MegYe’
mecyeefvOele veweflekeâ efveCe&Ùe leLÙeelcekeâ efveCe&ÙeeW mes efYeVe nesles nQ~ cetj ves efueKee nw efkeâ ‘‘kesâkeue kener keâce& nceeje
keâle&kÙe nw pees nceejs efueS mecYeke DevÙe efkeâmeer Yeer keâce& keâer Dehes#ee efkeMJe ceW DeefOekeâ ‘MegYe’ GlheVe keâjsiee~ cetj
kesâ ner meceeve keâevš Yeer MegYe keâes keâle&kÙe kesâ efueSs keâle&kÙe ™he ceW efmkekeâej keâjves keâe ØecegKe Debie nw pees ‘GefÛele’
DeLekee veweflekeâ Âef<š mes mkeerkeâej nw, ken ‘keâle&kÙe mes Fme DeLe& ceW efYeVe nw efkeâ nceejs efueS mecYeke DevÙe efkeâmeer
Yeer keâce& keâer Dehes#ee  ken efkeMJe ceW keâce ‘MegYe’ GlheVe veneR keâjsiee~ cetj keâe MegYe , huesšes keâe MegYe
ØelÙeÙe(Idea of God) ke keâvš kesâ efvejhes#e ØelÙeÙe kesâ meceeve nw uesefkeâve ØelÙeÙe ke ØeefleYeeefie kemleg peiele Deewj
MegYe ke MegYe kemleg ceW efYeVelee nw ~

keâvš kesâ oMe&ve ceW MegYe, mewæefvlekeâ ke yeewefækeâ mke™he keeuee nw ~ keâevš keâe MegYe yeewefækeâlee Éeje
efveOee&efjle nw ~ yeewefækeâlee Éeje efveOee&efjle MegYe ceW keâneR Yeer ieueleer Ùee YeÇce efkeâ mecYekevee veneR jn peeleer
nw ~ keâevš keâe MegYe Gmeer lejn ØeceeefCele nw pewmes keâevš Yeeweflekeâlee keâes yegefæ kesâ 12 ØelÙeÙeeW kesâ DeejesheCe
mes mecYeke yeleeles nw DeLee&le Yeeweflekeâlee hej yegefæ kesâ 12 ØelÙeÙeeW kesâ DeejesheCe mes keâneR Yeer ieueleer Ùee YeÇce
keâer mecYeekevee veneR jn peeleer nw keefnb Deelcee, F&MJej ke peiele hej yegefæ kesâ 12 keâesefšÙeeW kesâ DeejesheCe mes
me=ef<šiele YeÇce hewoe nes peelee nw lees keâevš Fvns ØeceeefCele ™he mes ceeveves mes Fvkeâej keâj osles nQ hejvleg
MegYe mkele: efmeæ DevegYetle ke ØeceeefCele nw keâle&kÙe kesâ efueÙes keâle&kÙe keâer Ûeslevee, MegYe mebkeâuhe ke mkeleb$elee
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Éeje ~ Fvekeâe ue#Ùe MegYe nw peiele, kÙeefòeâ Deewj meceepe keâe efnle ~ huesšes kesâ oMe&ve ceW MegYe ØelÙeÙe
ØelÙeÙeeW keâe ØelÙeÙe nw pees peiele kesâ DeebefMekeâ MegYe ØelÙeÙeeW keâe efveÙeceve keâjlee nw ~ MegYe ØelÙeÙe,
DeOÙeeeflcekeâ Øeke=âefle keâe peiele keâe kÙekemLeehekeâ keâejCe (Regulative Cause) nw~ peiele keâer mechetCe&
kÙekemLee ceW efveefnle MegYe ØelÙeÙe mkeleŠ MegYe nesves kesâ keâejCe MegYe ØelÙeÙe Éeje efve<heeefole keâeÙe& Yeer
MegYekeâejer neslee nw~ ’F&MJej ceveg<Ùe kesâ Ûeslevee keâes Fme {bie mes yeveelee nw efkeâ ken keâuhevee Éeje DeÛÚs kee
yegjs ceW Yeso keâj mekeâlee Deewj FmeefueS DeÛÚs keâes mejen mekeâlee Deewj Gmes mkeleb$elee mes Dehevee mekeâlee
nw~’10 MegYe ØelÙeÙe meebmeeefjkeâ ØelÙeÙeeW keâe efveefceòe Skeb Gheeoeve oesvees ner ™heeW ceW keâejCe nw ~ cetj keâe
MegYe ØelÙeÙe huesšes kesâ meceerhe DeOÙeeeflcekeâ ke mkeleŠ efmeæ nw hejvleg huesšes Deewj cetj keâe MegYe ØelÙeÙe keâevš
mes efYeVe nw keäÙeeWefkeâ pene@ keâevš MegYe ØelÙeÙe keâes DeOÙeeeflcekeâ ™he mes ØeceeefCele ceeveves ceW Demenpe nQ keneR
cetj ke huesšes keâe MegYe ØelÙeÙe mkele: efmeæ ke ØeceeefCele nw ~ Fvekeâe MegYe DevegYetefle keâe efke<eÙe nw Deewj
peiele keâe F&MJej nw ~ cetj Fme yeele keâes ueskeâj keâevš kesâ meceerhe nw keâer MegYe keâe ØelÙeÙe DeheefjYee<Ùe nw
~ peiele Ùee keâe Deebefmekeâ lelke MegYe keâer kÙeeKÙee ke heefjYee<ee vener os mekeâlee nw keäÙeeWefkeâ MegYe pees MegYe nw
ken Deheves Deeehe ceW nw Deewj ken DevegYetefle keâe efke<eÙe nw ~
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oMe&ve heefj<eo kesâ 35JeW DeefOeJesMeve keâer Jeeef<e&keâ keâeÙe&Je=òe
(efoveebkeâ 15 Skeb 16 vekecyej 2019)

35 JeW oMe&ve heefj<eod kesâ DeefOekesMeve keâe MegYeejcYe efoveebkeâ 15 vekecyej 2019 F&0 keâes efmeæeLe&
efkeMJeefkeÅeeueÙe,keâefheuekemleg, efmeæeLe&veiej (G0Øe0) ceW DeeÙeesefpele ngDee~ GodIeešve me$e keâe ØeejcYe Øees0
megjsvõ ogyes, kegâueheefle, efmeæeLe& efkeMJeefkeÅeeueÙe, keâefheuekemleg, efmeæeLe&veiej, ØeOeeve DeOÙe#e Øees0 ueeuepeer
ßeeJekeâ, heeueer Skeb yeewæ-Oece& efkeYeeie (yeer0SÛe0Ùet0), pees0 meleerMe Ûevõ efÉkesoer, yesefmekeâ efMe#ee jepÙeceb$eer
(mkelev$e ØeYeej) G0Øe0 mejkeâej, oMe&ve heefj<eod kesâ DeOÙe#e Øees0 meYeepeerle efceße Skeb cenemeefÛeke Øees0
nefjMebkeâj GheeOÙeeÙe, kesâ oerheØeppekeueve mes ØeejcYe ngDee~ oMe&ve heefj<eod kesâ meefÛeke Øees0 nefjMebkeâj
GheeOÙeeÙe ves oMe&ve heefj<eod keâe heefjÛeÙe osles ngS, heefj<eod keâer mLeehevee Ske GösMÙeeW keâer kÙeeKÙee Øemlegle
efkeâÙee~ GvneWves keâne efkeâ Øees0 mebieceueeue heeC[sÙe peer Fmekesâ mebmLeehekeâ DeOÙe#e Les~ Øees0 heeC[sÙe peer ves
meboMe&ve kesâ yeermekebs Dekeâ keâe mebheeove keâjves kesâ yeeo ‘Deueefkeoe’ meoMe&ve keâjkesâ Fme oeefÙelke mes cegòeâ nes
ieÙes~ Gvnesves Fmekeâe oeefÙelke hees0 meYeepeerle efceße Skeb Øees0 [er0Sve0 efÉkesoer peer keâes efoÙee~ Fme memLee
keâer mLeehevee Gòej ØeosMe oMe&ve heefj<eod kesâ ™he ceW 1974 F&0 ceW Fueeneyeeo efkeMJeefkeÅeeueÙe, oMe&veMeem$e
efkeYeeie ceW ngF& Leer~ efkeâvleg keâeueevlej ceW heefj<eod keâer ueeskeâefØeÙelee keâes osKeles ngS efnceeÛeue ØeosMe, ceOÙe
ØeosMe, efouueer, hebpeeye, DeebOeÇ ØeosMe Deeefo kesâ ØeefleYeeieer Yeer FmeceW Yeeie uesves ueies nw~ Dele: Fmekeâe
veecekeâjCe Gòej Yeejle oMe&ve heefj<eod kesâ ™he ceW jKee ieÙee~

heefj<eod kesâ DeOÙe#e ves vekeYeejle keâer mebkeâuhevee kesâ meoYe& ceW Skeâ mevlegefuele Skeb cetuÙehejkeâ Âef<š
keâer mebkeâuhevee Skeb efkeMJe Meeefvle keâe mebosMe osves keeues Yeejle kesâ ™he ceW efkeâÙee~ efkeâvleg peye lekeâ
oMe&veMeem$e (Philosophy) Skeb memke=âle meeefnlÙe keâer heÌ{eF& veneR nesieer leye lekeâ vekeYeejle keâer
mebkeâuhevee meekeâej veneR nesieer~ nce Yeejle kesâ ueesie Yeues ner mewvÙe-Meefòeâ, DeeefLe&keâ-Meefòeâ Skeb kew%eeefvekeâ-
Meefòeâ kesâ ™he ceW efkekeâefmele nes, hejvleg Yeejle keâer cetue henÛeeve efkeMJe Meeefvle kesâ Øekele&keâ kesâ ™he ceW nw~
Gòej ØeosMe mejkeâej kesâ ØeefleefveefOe kesâ ™he ceW yesefmekeâ efMe#ee cev$eer [e@. meleerMe Ûevõ efÉkesoer ves ØeeLeefcekeâ
efMe#ee mes ner veweflekeâ efMe#ee hej yeue efoÙee~ 35keW DeefOekesMeve kesâ ØeOeeve DeOÙe#e Øees0 ueeuepeer ßeekekeâ ves
yegæ Skeb yeesefOemelke keâer kÙeeKÙee ogKeeW keâes otj keâjves keeueer keâ™Cee kesâ ™he ceW efkeâÙee, pees mevleeW kesâ
ue#eCe nw~ GvneWves Ûeej DeeÙe& melÙeeW Skeb yeewæ efkeÛeejOeeje kesâ efkeefYeve efvekeâeÙeeW keâer kÙeeKÙee keâjles ngS
yegæ keâes efoueeW keâes peerleves keeuee ceneve $e+ef<e keâne~ yegæ ves ueesiees kesâ ùoÙe leLee efkeÛeej heefjkele&ve hej
yeue efoÙee~ GvneWves cew$eer, keâ™Cee, cegefolee Skeb Ghes#ee kesâ mke™he hej ØekeâeMe [euee Deewj Ùen mLeeefhele
keâjves keâe ØeÙeeme efkeâÙee efkeâ yeewæ cele mLeeveerÙe mebmke=âefleÙeeW keâer mkeleb$elee Skeb he=Lekeâ henÛeeve yeveeÙes
jKeves keâe he#eOej jne nw~ Fmekesâ heefjCeece mke™he efkeefYevve osMeeW ceW yeewæ Oece& keneB keâer mLeeveerÙe
mebmke=âefleÙeeW Skeb osMe-keâeue keâer heefjefmLeefleÙeeW Skeb DeekeMÙekeâleeDeeW kesâ Devegmeej efkekeâefmele ngDee~ Ûeerve,
efkeÙeleveece, keâcyeesef[Ùee, ceecceej, peeheeve, ßeeruebkeâe Deeefo ceW efkekeâefmele yeewæ Oece& keâer he=Lekeâ-he=Lekeâ
mke™he Fmekesâ peerkevle GoenejCe nw~

efkeMJeefkeÅeeueÙe kesâ kegâueheefle Øees0 megjsvõ ogyes ves yeewæ oMe&ve keâes Deheefj«en kesâ oMe&ve kesâ ™he ceW
efve™heefle keâjles ngS Gmekeâer Øeemebefiekeâlee hej yeue efoÙee~ GvneWves keâ™Cee keâes peerkecee$e keâe cetuemkeYeeke
yeleeÙee Deewj Fmekeâer hegef<š nsleg keâefleheÙe meeefneflÙekeâ Â<ševle (pewmes DeeÛeeÙe& jeceÛevõ Megkeäue kesâ
efÛevleeceefCe mes) Øemlegle efkeâÙee~ GodIeešve me$e keâe meceeheve efkeMJeefkeÅeeueÙe kesâ kegâuemeefÛeke ßeer jekesâMe
kegâceej kesâ Éeje OevÙekeeo %eeheve kesâ heMÛeele ngDee~
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heefj<eod keâe efÉleerÙe me$e ceevekeeefOekeâej : Skeâ oeMe&efvekeâ efkeceMe& hej iees…er mes mecyeefvOele Lee~
Fme me$e keâer DeOÙe#elee Øees0 kesâ0 meer0 heeC[sÙe, ueKeveT efkeMJeefkeÅeeueÙe ves efkeâÙee~ Gòeâ me$e ceW [e@0
kesâ0 Sce0 hee"keâ (efnvot keâeuespe, efouueer efkeMJeefkeÅeeueÙe), [e@0 metÙe&keâevle ef$ehee"er (mebmke=âle) [er0 [er0
Ùet0 ieesjKehegj, [e@ efpelesvõ Ùeeoke (ueKeveT), [e@0 ØeMeevle Megkeäuee, oMe&ve efkeYeeie, ueKeveT efkeMJeefkeÅeeueÙe,
[e@0 DeefkeveeMe efceße, (Fueeneyeeo efJeMJeefkeÅeeueÙe mecyeæ iesmš heâwkeâušer), [e@0 peieoerMe Ûeekeuee
(Ûev[erieÌ{), ßeer oskeMe kegâceej heeC[sÙe Deewj ßeer efJe›eâce Øemeeo (MeesOe Úe$e), Fueeneyeeo efkeMJeefkeÅeeueÙe
ves ceeveke DeefOekeâej hej Deheves MeesOe Øehe$e (Research Papers) Øemlegle efkeâÙee~ Fve MeesOe he$eeW hej
[e@. mebpeÙe kegâceej eflekeejer, ßeer efmeæeLe& ßeerkeemleke, Øees0 oerheveejeÙeCe Ùeeoke (ieesjKehegj), Øees0
nefjMebkeâj Øemeeo (efouueer efkeMJeefkeÅeeueÙe) ves Deheves meejieefYe&le ØeMve Deewj meceer#ee Øemlegle keâjles ngS
ceevekeeefOekeâej Deewj yeewæ cenekeâ®Cee hej ØekeâeMe [euee~ Øees0 meYeepeerle efceße ves ceevekeeefOekeâejeW keâer
meceer#ee mesmšce-meehes#e ®he ceW keâjves hej yeue efoÙee~ Øees0 kesâ0 meer0 heeC[sÙe kesâ DeOÙe#eerÙe GodyeesOeve kesâ
yeeo me$e keâe meceeheve ngDee~

heefj<eod keâer meeceevÙe meYee Deewj keâeÙe&keâeefjCeer meefceefle keâer mebÙegòeâ yew"keâ efmeæeLe& efkeMJeefkeÅeeueÙe
kesâ ØeMeemeefvekeâ Yekeve ceW meebÙekeâeue 6 yepes Øees0 meYeepeerle efceße keâer DeOÙe#elee ceW mecheVe ngF& efpemeceW
efvecveefueefKele efveCe&Ùe efueÙes ieÙes :-
(1) heefj<eod kesâ meefÛeke Øees0 nefjMebkeâj GheeOÙeeÙe ves efheÚues me$e kesâ (34 JeeB) DeefOekesMeve kesâ keâeÙe&ke=òe Skeb

ke=âle keâeÙe&Jeenerr mes meomÙeeW keâes Dekeiele keâjeÙee~ Gmekesâ yeeo meomÙeeW ves meke&mecceefle mes keâeÙe&ke=òe
keâer hegef<š efkeâÙee~

(2) meomÙeeW ves Deieues ke<e& kesâ 36keW DeefOekesMeve 2020 F&0 kesâ mLeue hej efkeÛeej efkeceMe& efkeâÙee Deewj
efvecveefueefKele ØemleeJeeW hej efkeÛeej efkeceMe& keâjles ngS kejerÙelee ›eâce ceW mkeerke=âle Øeoeve keâer ieÙeer~
i. [er0S0keer0 keâeuespe, Ú$eheefle Meent peer cenjepe efkeMJeefkeÅeeueÙe keâevehegj~ (Øemleekekeâ-[e@.

efveleerMe otyes) [er0S0keer keâeuespe, keâevehegj ~
ii. melÙeveejeÙeCe GÛÛe efMe#ee mebmLeeve ßeekemleer (Øemleekekeâ- Øees0 megMeerue kegâceej eflekeejer),

efkeMes<e keâeÙe& DeefOekeâejer, (OSD) efmeæeLe& efkeMJeefkeÅeeueÙe, keâefheuekemleg, efmeæeLe&veiej~
iii. ceneceeÙee jepekeâerÙe ceneefkeÅeeueÙe, cenesvee ueKeveT (Øemleekekeâ-ßeer efpelesvõ Ùeeoke)
iv. yeeyee jeIekeoeme Yeiekeeveoeme heer0 peer0 keâeuespe, yejnpe, oskeefjÙee (Øemleekekeâ- efkepeÙe

ØekeâeMe heeC[sÙe)
v. efnvot keâeuespe, efouueer efkeMJeefkeÅeeueÙe (Øemleekekeâ šer0 kesâ0Sce0 hee"keâ)

meomÙeeW ves meJe&mecceefle mes ØeLece JejerÙelee [er0S0Jeer0 keâeuespe, keâevehegj efJeMJeefJeÅeeueÙe keâes Øeoeve keâer
Deewj veJecyej 2020 F&0 lekeâ Deieuee DeefOeJesMeve keâjeves hej menceefle Øeoeve keâer ieÙeer~
3) Deieues DeefOeJesMeve kesâ efueS ieesef‰ÙeeW SJeb JekeäleeDeeW kesâ efJe<eÙe ceW efJeÛeej-efJeceMe& kesâ heMÛeeled

efvecveefueefKele efveCe&Ùe efueÙes ieÙes:
(i) Ûeslevee keâer efJe<eÙeehes#ee (Intentionality of Consciousness)

DeOÙe#e :- Øees0 nefjMebkeâj Øemeeo (efouueer efJeMJeefJeÅeeueÙe, efouueer)
JeòeâeieCe:
1. Øees0 kesâ0 meer0 heeC[sÙe (ueKeveT efkeMJeefkeÅeeueÙe, ueKeveT)
2. [e@0 mebpeÙe Megkeäuee (F&0meer0meer0, ØeÙeeiejepe)
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3. Øees0 ieesheeue meent (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
4. [e@0 Sme0 kesâ0 cenejevee (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
5. [e@0 ØeMeevle Megkeäue (ueKeveT efkeMJeefkeÅeeueÙe ueKeveT)
6. ßeer efmeæevle ßeerkeemleke (ueKeveT efkeMJeefkeÅeeueÙe ueKeveT)
7. [e@0 mebpeÙe kegâceej eflekeejer (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
8. [e@0 ef$ehegjsMe kegâceej ef$ehee"er (vesMeveue heer0peer0keâeuespe, ye[nueiepe)
9. [e@0 jcesMe Ûevo (ieesjKehegj efkeMJeefkeÅeeueÙe, ieesjKehegj)
10. ßeer Oecexvõ kegâceej (MeesOe Úe$e F0efke0efke0, ØeÙeeiejepe)
11. ßeerceleer [e@0 Yeejleer efÉJesoer (Deej0 S0, DeeF&0 meer0 heer0 Deej0)

(ii) efMe#ee-oMe&ve : cetuÙehejkeâ efMe#ee kesâ efkeMes<e meboYe& ceW
DeOÙe#e:- Øees0 OevevpeÙe Ùeeoke (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
JeòeâeieCe:-
1. [e@0 efpelesvõ Ùeeoke (ueKeveT efkeMJeefkeÅeeueÙe, ueKeveT)
2. [e@0 megveerue kegâceej (šer0[er0keâeuespe, peewvehegj)
3. [e@0 efkepeÙe ØekeâeMe heeC[sÙe (jeIekeoeme Yeiekeeve heer0peer0keâeuespe, yejnpe)
4. [e@0 metjpe Øemeeo ieghlee (jeIekeoeme Yeiekeeveoeme heer0peer0keâeuespe, yejnpe

oskeefjÙee)
5. [e@0 pemekeerj Ûeekeuee (Ûeb[erieÌ{ efkeMJeefkeÅeeueÙe, Ûeb[erie{)
6. [e@0 DeefkeveeMe efceße (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
7. [e@0 mebpeÙe kegâceej (ieesjKehegj efkeMJeefkeÅeeueÙe, ieesjKehegj)
8. [e@0 jecekegâceej ieghlee (šer0 [er0 keâeuespe, peewvehegj)
9. [e@0 DeÛÚsueeue Ùeeoke (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
10. [e@0 jpeveerMe kegâceej heeC[sÙe (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
11. [e@0 hetCe&svog efce$e (meneÙekeâ DeeÛeeÙe&, meer0Sce0heer0, ØeÙeeiejepe)
12. [e@0 megveerue kegâceej Megkeäue (heer0[er0Sheâ0 Úe$e, F0efke0efke0, ØeÙeeiejepe)
13. ßeer %eeve ØekeâeMe (MeesOe Úe$e F0efke0efke0, ØeÙeeiejepe)
14. ßeer metÙe& ØekeâeMe efÉkesoer (MesOe Úe$e, F0efke0efke0, ØeÙeeiejepe)

(4) Øees0 mebiece ueeue heeC[sÙe kÙeeKÙeeve ceeuee
1. [e@0 Sme0 kesâ0 cenejevee (Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe)
2. [e@0 jbpeÙe Øeleehe efmebn ([er0 S0 keer keâeuespe, keâevehegj)

(5) oskeelcee kÙeeKÙeeve
1. Øees0 megMeerue kegâceej eflekeejer (efmeæeLe& efkeMJeefkeÅeeueÙe, keâefheuekemleg efmeæeLe&veiej)

(6) MeesOekeeÛeve me$e
DeOÙe#elee:- [e@0 [er0meer0 ßeerkeemleke (keâeFmš ÛeÛe& keâeuespe, keâevehegj)

(7) [e@0 efveleerMe otyes ves Øees0 meYeepeerle efceße, je<š^erÙe DeOÙe#e, Gòej Yeejle oMe&ve heefj<eod keâer 25 ke<e&
keâer mesJeeDeesb, oMe&veMeem$e kesâ ØeÛeej-Øemeej, Øeieefle Skeb Øeefleyeælee keâes OÙeeve ceW jKeles ngS Gvekesâ
mecceeve ceW Skeâ DeefYevevove «evLe ØekeâeefMele keâjves kesâ efueS Øemleeke Øemlegle efkeâÙee efpemes
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meke&mecceefle mes meYeer meomÙeeW ves mkeerkeâej efkeâÙee~ heefj<eod kesâ GheeOÙe#e Øees0 [er0 Sve0 Ùeeoke ves
heefj<eod kesâ meefÛeke Øees0 nefjMebkeâj GheeOÙeeÙe keâes Fme oeefÙelke keâe efveke&nve keâjves nsleg Øemleeefkele
efkeâÙee~ meomÙeeW ves meke&mecceefle mes Fme Øemleeke keâes mkeerkeâej keâjles ngS Skeâ DeefYevevove «evLe kesâ
ØekeâeMeve nsleg Skeâ mebheeokeâ ceC[ue Skeb hejeceMe&oe$eer meefceefle ieef"le keâjves kesâ efueS meefÛeke Øees0
nefjMebkeâj GheeOÙeeÙe keâes DeefOeke=âle efkeâÙee~

(8) meomÙeeW ves oMe&ve heefj<eod kesâ meefÛeke kesâ DevegjesOe hej oMe&ve heefj<eod keâe hebpeerkeâjCe veerefle DeeÙeesie ceW
keâjeves kesâ efueS DeekeMÙekeâ keâeÙe&keener keâjves kesâ efueS DeefOeke=âle efkeâÙee~

(9) DeOÙe#e keâer Devegceefle mes Ùen Yeer efveCe&Ùe efueÙee ieÙee efkeâ meoMe&ve keâes DeefYeefveCeer&le (Refereed)
oeMe&efvekeâ DevegMeerueve keâer heef$ekeâe kesâ ™he ceW CARE ceW meefcceefuele keâjves nsleg DeekeMÙekeâ
keâeÙee&keener keâjves hej yeue efoÙee ieÙee Deewj meefÛeke mes Fme meboYe& ceW DeekeMÙekeâ keâeÙe&keener keâjves kesâ
efueS DevegjesOe efkeâÙee ieÙee~ DeOÙe#e keâes DevÙekeeo %eeheve kesâ heMÛeele mebÙegòeâ meYee keâer yew"keâ
meceehle ngF&~

efoveeWkeâ 16 vekecyej keâes heefj<eo keâe le=leerÙe me$e cenekeâ®Cee mes mecyeefvOele Lee~
Øemlegle me$e keâer DeOÙe#elee [e@0 kesâ0 Yeercee kegâceej, Fueeneyeeo efkeMJeefkeÅeeueÙe, ØeÙeeiejepe ves efkeâÙee~
[e@ mebpeÙe kegâceej eflekeejer ves cenekeâ®Cee, yeesefOemelke Skeb Ûeej DeeÙe&melÙeesb kesâ Deevlej mecyevOeeW keâer
kÙeeKÙee keâjles ngS keâne efkeâ cenekeâ™Cee kesâ efueS Ûeej DeeÙe& melÙeeW keâe efve™heCe cenlkehetCe& nw~
oerveoÙeeue GheeOÙeeÙe ieesjKehegj efkeMJeefkeÅeeueÙe kesâ [e@0 jcesMe Ûevõ ves yeesefOemelke Deewj keâ™Cee hej Dehevee
MeesOe Øehe$e Øemlegle keâjles ngS keâne efkeâ cenekeâ®Cee Deewj yeesefOemelke ØeeefCecee$e kesâ keâuÙeeCe kesâ efueS nw~

DeOÙe#eerÙe GoÙeesOeve ceW [e@0 kesâ0 Yeercee kegâceej ves Ethical treplication of Mahakaruna
hej Dehevee DeOÙe#eerÙe kÙeeKÙeeve Øemlegle efkeâÙee~ ØeeÙe: meYeer keòeâeDeeW ves Ùen mLeeefhele keâjves keâe ØeÙeeme
efkeâÙee efkeâ cenekeâ®Cee DevÙe kÙeefòeâÙeeW Skeb ØeeefCeÙeeW keâs ogKeeW kesâ efvekeejCe keâer ienve DevegYetefle nw efpememes
ØeYeeefkele, Deevoesefuele Deewj Øesefjle neskeâj yegæ ves meke&mke keâe heefjlÙeeie keâj efoÙee~ Ûeej DeeÙe& melÙeeW ceW
efveefnle efkeÛeej GheosMe Deewj meeOeveeDeesb keâe hejce ue#Ùe ceevekepeeefle Skeb ØeeefCecee$e kesâ ogKeeW keâe Meceve
Deewj Meeefvle nw~ megßeer veerlet cePegkeej Skeb megßeer meeOevee efceßee ves ceevekeeefOekeâej hej Dehevee MeesOe DeeuesKe
Øemlegle efkeâÙee~

Øees0 Øees0 nefjMebkeâj GheeOÙeeÙe ves cenekeâ™Cee kesâ mke™he keâe efve™heCe keâjles ngS kesoevle keâer
hejcheje jeceeÙeCe, ceneYeejle, F&mee Skeb hewiecyej ceesncceo meenye keâe Â<ševle osles ngS cenekeâ™Cee keâes
efkeâmeer cepenye kesâ Oece& (Religion) nesves keâer leeefke&âkeâ Øeeiehes#ee keâne nw~ ÙeneB lekeâ efkeâ F&Õej keâes
keâ®Ceemeeiej keâne ieÙee nw~ Øees0 meYeepeerle efceße ves Skeâ MeeÕele efmeæevle kesâ ™he ceW cenekeâ™Cee keâer
Ùegieeveg™he Øeemebefiekeâlee hej yeue efoÙee~ kegâÚ efmLeefleÙeeB Ssmeer Yeer nes mekeâleer nw peneB keâ™Cee Deemegjer
MeefòeâÙeeW kesâ efkeveeMe kesâ efueS Øesefjle keâjleer nw~ kegâÚ Ssmeer peefšue efmLeefleÙeeB nQ peneB cenekeâ™Cee Deemegjer
MeefòeâÙeeW kesâ oceve kesâ efueS Øesefjle keâjleer nw~

osJeelcee kÙeeKÙeeve
DeOÙe#ee- Øees0 meYeepeerle efceße

cegKÙe keòeâe :- Øees0 oerheveejeÙeve Ùeeoke, oerveoÙeeue GheeOÙeeÙe, ieesjKehegj efkeMJeefkeÅeeueÙe ves
F&Õej keâer DekeOeejCee hej Dehevee kÙeeKÙeeve Øemlegle efkeâÙee~ Øees0 oerheveejeÙeve Ùeeoke ves F&Õej keâer
mebkeâuhevee hej Dehevee kÙeeKÙeeve keâjles ngS Ùen mLeeefhele keâjves keâe ØeÙeeme efkeâÙee efkeâ oskeelcee mkeÙeb
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F&Õejkeeoer veneR Les, efkeâvleg Fme mevoYe& ceW Gvekesâ Éeje efoÙes ieÙes lekeâex  keâe DekeâešdÙe melÙe veneR ceevee pee
mekeâlee nw~ oskeelcee ves veweflekeâ cetuÙeeW hej yeue osles ngS ceeveke-mesJee hej yeue efoÙee pees cenlkehetCe& nw~
GvneWves ceeveke-meskee keâes ner oske Oece& ceevee nw~ FmeerefueS GvnW oskeelcee keâne ieÙee nw~ veweflekeâlee F&ÕejerÙe
efkeÕeeme mes efYeVe nw~ Deeefmlekeâ YeejleerÙe oeMe&efvekeâ mecØeoeÙeeW ceW Yeer meebKÙe Skeb ceerceebmekeâ F&Õejkeeoer
veneR nw~ efkeâvleg kes Yeer kegâÚ veweflekeâ cetuÙeeW ceW efkeÕeeme keâjles nQ~ ÙeneB lekeâ efkeâ efvejerÕejkeeoer,
YeeweflekeâJeeoer, ceekeäme&keeoer Deeefo F&Õejkeeoer ve nesles ngS Yeer Ùee F&Õej efkejesOeer nesles ngS Yeer veweflekeâ cetuÙeeW,
ceeveke-mesJee SJeb oefjõeW Skeb oerveeW, oefuelees, heeref[leeW keâer meskee keâes ner mekee&sÛÛe cetuÙe ceeveles nw~

kemlegle: F&Õej ceW efkeÕeeme DeemLee keâe efke<eÙe nw~ F&Õej kesâ nesves Ùee ve nesves (Deefmlelke Skeb
Deveefmlelke) keâe ØeMve cenlkehetCe& veneR nw, yeefukeâ GmeceW DeemLee keâe ØeMve cenlkehetCe& neslee nw~ oskeelcee
ceeveke-meskee Skeb ceeveke ieefjcee (Human Diginty) keâes meyemes cenlkehetCe& ceeveles nQ~ oskeelcee
lelkekew%eeefvekeâ (Metaphysical) Skeb %eeveceerceemeerÙe (Epistenmological) Âef<š mes F&Õej keâes
vekeâejves keâe ØeÙeeme ner veneR keâjles nQ~
efkeâvleg kegâÚ efkeÛeejkeâ Gvekeâer leguevee Ûeekee&keâeW mes keâjles nQ pees Ùegefòeâ mebiele veneR nw~
(1) Øees0 meYeepeerle efceße ves DeOÙe#eerÙe GodyeesOeve ceW keâne efkeâ YeejleerÙe oeMe&efvekeâ hejcheje kesâ meboYe& ceW

ceekeäme&keeefoÙeeW Skeb YeeweflekeâkeeefoÙeeW ves DeÉwle kesoevle keâes mekee&sÛÛe ceeveves mes Fvekeâej efkeâÙee~ Fve
oeMe&efvekeâeW (pewmes [er0 [er0 keâewMeecyeer Skeb DevÙe efvejerÕejkeeefoÙeesb Skeb YeeweflekeâkeeefoÙeesb) ves ceerceebmee,
mee@KÙe Deeefo keâes Yeer Yeweflekeâkeeoer oeMe&efvekeâ mecØeoeÙe ner ceevee nw~ ceveg<Ùe ner veweflekeâ cetuÙeeW keâe
me=peve keâjlee nw, oskeelcee keâer Ùen ceevÙelee cenlkehetCe& nw~ ceveg<Ùe veweflekeâ cetuÙeeW keâe me=peve keâjlee
nw Deewj Deheves mecemle keâce& kesâ efueS GòejoeÙeer Deewj mkelev$e nw~ oskeelcee kesâ efÛevleve ceW Yeer Deveskeâ
Devleefke&jesOeeW keâer ÛeÛee& keâjles ngS DeOÙe#eerÙe GodyeesOeve meceehle ngDee~

meceeheve meceejesn
(2) cegKÙe DeefleefLe Øees0 keer0 Sve0 ueeYe, kegâueheefle, vekeveeueevoe efkeMJeefkeÅeeueÙe ves yeewæ hejcheje keâes Yeer

meveeleve mebmke=âefle keâe ner Deie ceevee~ GvneWves yeÇÿeeefkenej Skeb cew$eerYeeke keâer kÙeeKÙee keâjles ngS
cenekeâ®Cee keâer DekeOeejCee keâes mhe<š keâjves keâe ØeÙeeme efkeâÙee~ yegæ keâe Gòece DeeÛejCe Deewj
Ûeefj$e ner keâ™Cee mes Deesle-Øeesle nw~ IeeÙeue nbme keâer keâneveer Skeb DevÙe peelekeâ keâLeeSb Fmekesâ
GoenjCe mke™he ØeceeCe nQ~ GvneWves keâne efkeâ Ghes#ee Skeâ Øekeâej mes Deveemeefòeâ nw pees peÙe-
hejepeÙe, ceeve-Deheceeve Deeefo Deheceeve Deeefo kesâvõelcekeâ efmLeefleÙeeW ceW mecejmelee keâe efkeOeeve keâjleer
nw~ Fmekeâer leguevee ieerlee kesâ efmLeleØe%e Skeb Deveemeefòeâ Ùeesie mes keâer pee mekeâleer nw~

oMe&ve heefj<eod keâe meceeheve meceejesn efoveebkeâ 16 vekecyej 2019 keâes efmeæeLe& efkeMJeefkeÅeeueÙe,
keâefheuekemleg, efmeæeLe&veiej kesâ ØeMeemeefvekeâ Yekeve ceW efkeMJeefkeÅeeueÙe kesâ kegâueheefle Øees0 megjsvõ ogyes keâer
DeOÙe#elee ceW mecheVe ngDee~ Fmekesâ cegKÙe DeefleefLe Øees0 keer0 Sve0 ueeYe, kegâueheefle vekeveeuevoe,
efkeMJeefkeÅeeueÙe Les~

kegâueheefle keâe GodyeesOeve
(3) efkeMJeefkeÅeeueÙe kesâ kegâueheefle ves DeefOekesMeve keâe meceenej Øemlegle keâjles ngS keâne efkeâ cenelcee yegæ ves

Ùen keâneR veneR keâne nw efkeâ kes efkeâmeer veÙes Oece& keâe Øekele&ve keâj jns nQ~ keemleke ceW yeewæ Oece&,
meveeleve Oece& kesâ Devle&iele Ùegieeveg™he megOeejkeeoer Skeb heefjceepe&ve keâjves keeuee efmeæevle Skeb hejcheje
nw~
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ueesie hejcheje mes Deeles nQ Skeb megÙeesiÙe GòejeefOekeâejer Deheves efueS veÙee jemlee yeveeles nw~ kes hegjeleve
(outdated) ÛeerpeeW kesâ mLeeve hej veÙeer mLeeheveeSb keâjles nw~ kegâueheefle ves Deheves DeOÙe#eerÙe
GodyeesOeve keâe meceenej keâjles ngS met$e keekeäÙe keâne-DeefOekeâ efvevoe Deewj Deewj ØeMebmee mes yeÛevee
ÛeeefnS~ Devle ceW ßeer efkeveeso kegâceej efkeòeeefOekeâejer kesâ OevÙekeeo %eeheve kesâ heMÛeele heefj<eod keâe
DeefOekesMeve meceehle ngDee~
1. oMe&ve heefj<eod kesâ 35 JeW DeefOekesMeve nsleg heefj<eo kesâ meefÛeke ves metefÛele efkeâÙee nw efkeâ YeejleerÙe

oeMe&efvekeâ DevegmebOeeve heefj<eo (ICPR) ves Devegceesefole OevejeefMe oes ueeKe ceW mes ®0
160000/= (60 Skeâ ueeKe mee" npeej cee$e) Dekecegòeâ efkeâÙee nw~

2 [e@0 megMeerue kegâceej eflekeejer kesâ DevegjesOe hej oMe&ve heefj<eod keâs DeOÙe#e Øees0 meYeepeerle efceße
ves Dekecegòeâ OevejeefMe ceW mes ®0 140000/= (100 Skeâ ueeKe Ûeeueerme npeej cee$e) oMe&ve
heefj<eod kesâ Gòeâ DeefOekesMeve keâes mecheVe keâjeves nsleg Devegceesove Øeoeve efkeâÙee~

3 [e@0 megMeerue kegâceej eflekeejer kesâ DevegjesOe hej Gòeâ OevejeefMe Ûeskeâ kesâ ceeOÙece mes kegâuemeefÛeke,
efmeæeLe& efkeMJeefkeÅeeueÙe, keâefheuekemleg, efmeæeLe&veiej kesâ veece efveie&le efkeâÙee peeS~

4. [e@0 megMeerue kegâceej eflekeejer mes Ùen DevegjesOe efkeâÙee nw efkeâ Oeve Øeeefhle kesâ Skeâ ceen kesâ Devoj
mecemle kÙeÙe keâe efkekejCe Deeef[š keâje keâjkesâ heefj<eod kesâ meefÛeke Deewj keâes<eeOÙe#e kesâ mece#e
Øemlegle keâjves keâe keâ<š keâjs~

Øemlegefle
(Øees. nefjMebkeâj GheeOÙeeÙe)

meefÛeJe
oMe&ve heefj<eod (Gòej Yeejle oMe&ve heefj<eod)

keâeÙee&ueÙe - oMe&veMeeŒe efJeYeeie
Fueeneyeeo efJeMJeefJeÅeeueÙe, ØeÙeeiejepe 211002
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